


INTRODUCTION

This Sirah takes its name frony vv. 46-47 in which mention of
A ‘araf oceurs.

Period of Revelation

A study of ifs .contents clearly shows that the period of g
revelation 15 about the same as that of AZ-An‘m, i.e.. the last vear of
the Holy Prophet’s life at Makkah, but it cannot be asserted with
certainty which of these two was sent down earlier, Anyhow the manner
"of its admonition clearly indicates that it belongs to the same period. As
both have the same historical backgroond, the reader shonid keep in
view the preface to Af-dn‘im, : '

Topics-of Discussion

. The. principal subject .of this Sfrah is “invitation to the Divine
Message sent down to Muhsmmad™ (Allah's peace be upen him), which
1s couched in a warning. This is because the Messenger had spent a long
- time in admonishing the people of Makkah without any tangible effect
an them. Nay, they had turned a deaf ear to his message and become 5o
obduratz and antagomistic that, in accordance with the Divine Design,
the Messenger was going to he commanded to leave them and tarn 1o
othor pecple. That is why they are® being -admonished to accept the
Message bul, at the sanie time, they are being warned in strong terms of
the consequences that followed the wrong attitude of (he former people.
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towards their Messengers, (Now that the Holy Prophet was Loing to
mrigrate from "Makkah) the concluding portion of the address hag been

dirceted towards the peaple of the Book with whom he was goingto

come into comtact, This meant that the Lime of migration was coming
near and the “invitation™ was going to be extended to mankind in
general and was not 10 be confined to his own people in particular as
before. - |

During the course of the address to the Jews, the consequences of
their hypocritical conduct towards Prophethood have also baen pointed
out clearly, for they professed to balieve in Prophet Moses butin
practice opposed his teachings, disobeyed him and worshipped falseliood
and consequently were afflicted with ignominy and disprace.

At the end of the Sirah, some instructions have been given to the
Holy Prophet and his followers for carrving out the work of the
propagation of Islam with wisdom. The maost important of these is that
they should show patience and exercise restraint in answer to the
provocations of their opponents. Above all, they have been advised that
* under stress of the excitement of feeling, they should not take ally wrong -
step that niipht harm their cause.
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SUMMARY
SUBJECT: INVITATION TO THE DIVINE MESSAGE

Topics and their Interconnection

In this passage, the people have been invited to foliow f:hc
Message sent down to them through Muhammad (Aflah's peace be
upon him) and warned of the consaquences of its rejection.

The ‘story of Adam has been related with a view to warning
his descendants against the evil devices of Satan who is ever ready to

* mislead them as he did in the case of Adam and Eve.

26-53

. 54-58

39171

172-174

175179

This passage contzins some Divine instructions, and contrasts
thesc with ‘Satan’s instructions, and depicts a graphic picture of the
results and the consequences of the two.

As the Message has been sent down by Aliah (Who is the
Creator of the heavens and the earth and everything in them), it
should be followed, for it is like the rain He sends down to give life
o the dead earth. |

Events from the lives of same well known Prophets ~Noah,
Hud, Salih, Lot, Shu‘aib, Moses (Aliah’s peace be upon them all)—
Lave been related to show the consequences of the rejection of the

Message, aid the addressees of Prophet Muhamimad (Allah's peace

be  upon him) have. been admenished to accept and follow the
Message in order to escape perdition. |

As the: Covenant with the Israclites was mentioned at the end
of the preceding pagsage, the whole mankind has been reminded very
appropriately of the Covenant that was made af the time of the
appointment of Adam as the Vicegerent of Aflah so that all of his
descendants should remember it and accept and follow the Message
that was delivered by the Holy Prophet. |

- The example of the one who had the knowledge of the
Message but discarded it, has been cited as a warning o those who

were treating the Message as false; they have been exhorted to nse
their facultics to recongnise the Message; otherwise Hell would be



their abode.,

Al-A arif

concluding portion of the Siirah, some deviations of 180-19%

ot use their facultiag propetly to understand the Message |

have bzen dealt with and they have been admonished, reproved and
warned of the serious consequences of their antagonistic attitude

199-206
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VII
AL-A‘ARAF

Versas: 20k Reveslod at Maldksh
I the name of Aflsh, the Merciful, the Compassionate.

Alif. Lam. Mim. Sid. This is a book which has been sent  1-2-
down to you' : so, O Mubammad, let there be no hesitation® in your
mind -about it; this has been sent down that you may thereby warn (the
disbelievers) and that it may be an adimonition ta the Beliaver,®

O people, follow what has . been sent down to you from your 3
Lord and do not follow other patrons beside Him.* But vou seldom fake
admonition, :

There have been many habitations which We destroyed. OQur 4-5
Scourge came upon them ali of a sudden at night or at a time during the
day when they were taking rest. When Our scourge avertook them, the
only cry they could utter was “Indeed we were transgressors!™ °

Thus (on the day of Judgment} We will mosi certainly call 10 6-9

account® all those to whom We sent Our Messengers, and We will also
ask the Messengers (how far they conveyed the Message and how the
pepole responded to it?). Then We Qurself will recount to them with
Knowledge (all their doings): for We were not absent froin them. On
that Day the weight wil! be identical with the Truth:* accordingly those
whose’ scales will be heavy will alone come out successful. And those
whose scales will be light will be the ones who wili have incurred loss
upen themselves because they had been unjust to OQur Revelstions.

| We established you on the earth entrusting you with power and 10
providing you with sustenance, but you are seldom grateful.

Indeed We planned your creation, then We shaped you, and  11-17
then We said to the angels, “How vourselves before Adam. ™'’
Accordingly all bowed save JBfis who did ot join (hose who bowed
thomselves.  Ailah said, “What prevented you from bowing down, when
I commanded you?”He replied, “T am better than hie; Thou created e
of fire and created him of clay. ™ - :

Allah said, “Well, get down from here. You have no right to
brag here of your greatness. (et out: indeed you are of those who wish
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themselves jgnominy, "1

Satan requested, “Give me respite till the Day when they shall
all be raised from the dead.”

'Allah replied, “You are granted Iespite. ™

He said, “Well for that Thou hast led me into deviation, now I
will alse lie in ambush for mankind on Thy Rigit Way. I will come
upon them from ail sides—from the front and from the rear, and from -
their right and from their lefi: then Thou wilt not find most of them to
* be grateful™®

1. Here by ‘book’ js meant this Stirah, Al-Aaraff,

2, That1s, “Convey this to the prople without any fear and hesitation and
without minding in the least how the OPpRonents react to it. Let thern be offended,
let them ridicule, let them talk derisively and let them show more apd more
enmity, if they. like, but you should deliver the Message and propagate it without
any fear and heatation. ” '

Literally, the Arabic word “Aarajun” = (transaled into hesitation)

means a thick bush, throngh which it is hard to pass. Figuratively the Text will
mean, “There should be no indecision, deubt or unwillingii¢ss in your ming in the
face of apposition and obstacles abont proceeding further on the way of your
Mission”. ' The same thing has been expressed in XV: 97- "0 Muhatnmad, We
know that you feel depressed in your heart by what they say (against ¥uur
Mission)”, and in XI: 12" ... lgst vou should leave out a part of what is being
revealed to you and be depressed in your heart by the fear that they should say, in
ANSWET 10 your nvitation, “Why has no rreasure been sent down to him and why
has no angel come along with him'?"

3. It means that the main object of this Srah s to wam pecple of the
consequences of the rejection of the Message of the Prophet and {o rouse the
neglectful, Incidentally it also rominds the Believers of the implications of the
Message while administering a waming o the disbelievers.

4. This is the main theme of this Sirah. Tt nvites the people 10 accept the
Guidance that has been sent down by Allah through His Messengers, for this alone
can impart the true knowledge to man abeut himself and the universe, axl tell him
the aim and chject of his life and teach him the principles on which to build his
morality, social lite, culure and civillzation. Mag should acknowledge Allah alone
as his Guide and follow only His Guidance that has been sent down through His

Messengers. The discourse wams that it is basically wrong to hum to anyone other
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than Allah for guidance, for this Im.ls always resulted n utter min, and will
inevitably lead to ruin.

Here the word “patrons” has besn used for all thoge beings whom & man
follows instead of Allah, whether he praises them as saints or curses them as
satans. (For further explanation see E.N. 6 of XLII,

5. Thatis, “You can leamn a lsgson from those comunutities that discarded
the Guidance of Allah and followed the guidance of others, and consequently
became so degenerate  as to be a curse for the carth, which was cleansed of their
filth by & scourge of Allak, ™ - '

The words “Indeed we were transgressors” have been cited here to serve
as & warming about two things. First, “It is absolutely vseless to be sotTy for and to
confess one's error after the expiry of the ierm of respite given for iis
recompense.” It s obvious that the individual and the Comoumnity show utter lack
of sense, if they waste the period of respite in negligence and turn & deaf ear to the
warning and admonition of those who invite them to the Truth, and realise the
horror of their conduct only when the scourge of Allah avertakes them. Secongdly,
“You yourselve: have seen 5o many instances of individuals and communities,
who were suddenly overtaken by the scourge of Allah, when they transgrassed the
bounds and reached the ond of the werm of their respite. You have also seen that
after the scourge came upan them, there was no way of escape from it. When this
has been the repeated verdict of history, why should a nan repeat the same ertor
over and over again, and wait for the ultimste end to offer repentance, when it
cannot benefit in the least and can produce only grief and regret?” :

6. The repeated ocenrrence of scourge in v, 3 is 8 conclusive proof of the
fact that people will be called to account in the Hersafter, because in this Hife full
punishment is not possible for the crimes committed by wicked individuals and
communities. Here it comes merely ta put a stop to their further crimes, just as a
critninal at large it arrested apd deprived of the opportunity for committing further
tniquities. The real punishment will be in the Hereafler. The numerous instances
of scourge in human history are a clear proof of the fact that man has not been jeft
free to do what he likes. Thére is the Savereign sbove him Who allows him to
transgress only up to a certain limit and before he reaches. that Limit, administers
warnings one afier the other so that he may give up his wlcked ways. But if he
does pot pay heed, then he is ail of a sudden overpowered by a scourge that puis
an end te his nefarious activities, If we consider the mager seriously in the light of
these inevitable ocevnrrences, we will come o the conclusion that the Soversign of
the universe has most surely appointed a time for cailing fo account those
criminals and doing full justice to them. As the warning in this verse (8) is based
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on the preceding verses (4-3), it begins with “s0* 1o show that this is a sequel to
vy, 4-3,

7. This shows fhar Prophethood will be the gole Criterion of Judgment in
the Hereafter, On the one hand, the Messengers will be asked abouc what they dig
In conveying the Message to ankind: on the other, those to whom the Messape
was sent, shall e guesiicped regarding their response to i, As regards the
dividua's or conumnities 0 whotn the Message did not reach, the Qur'dn is
silent 85 t0 the criterion by which they will be Judged and there j; no need for us

fo probe into this becaumse Aflah Himself has not deemed it necessary. Bulin

regard 1o those indidividuals opd communities who have recejvad the Messaye, the
Qur'an is quite explicii that they shall be unahlc to put forward any excuse
whatsoever for their disbelief and rejection, iheir evil deeds and disobedience, and
they will be wringing their hands when they shall be driven o Hell with {gnoniny,

8. "On that Day weight will be identical with the Truth”. On e Day of
Judgment in the just scales of Allah, nathing ot Truth wil] have any weight and
vice versa; zl! that will have weight will be nothing i Truth. The weight of one
will increase or decraase in PIoportion to the Tmth one will have with anéself and
that ome will be judged solely by the measure of that welght and by nothing else,
The [ife of faisehonid, UTespective of jis longevity end apparent grand deeds, will
bave abgolmely no weight in those scales of justice. When the desds of the
wotshippers of falsehocd will be weighed in these scules, they will see with their
OWN eyes that the “grand’ desds of thelr lives have o weight at all. This thing has
also been stated in vy 103-105 in Simh A4AFear “Those wha spent all their
endeavors in wrony ways during their life in the world with the prestmption that

9. In other wonds, all human deeds will be divided fnto two chteyories, the
positive and ' the negative, To know the Truth, to-acknowledge i, to follow it and
o exert in s cause, will be on the posidve side; for in the Hercafter these alone
- will have any weight and value, C.the eantrary, to neglect the truth or to reject, it
or o follow ones lusis or other humnan beings or satans or t0 exett in the way of
faisehiood, will be on the negative side. The deeds on this side will not anly be
valueless in themselves byt will alsg decrease the weight of the positive deeds.

L-
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10, Please see also vv. 30-36, AlBageral, for comparison.

The wording of v. 34, Af-Bagaral, might have given rise to the doubt that
the cotymand given to the angels to bow before Adam was meant for the person of
Adam, but the wording of this verse clears that doubt, Hete the wirds preceding
the Cormmand show that the angels wers to bow before Adagm us TEpresentative of
the whole of mankind. -8 '

As regards- the creation of mankind, first of all, Allah made a plan for it;
then He pot mady the necessary material for this purpose, then He gave it the
anman shape, and when Adiun came into being in the shape of a living man, then
the angels were commanded to bow befors him, who was the reprasentative of the
- whole lniman mce.

The above cxplanation of the verse is based on some other passages of the
Qur'an. For instance, let us cxamine vv. 71-72 of Shruh séd-

“Just recall the time when your Lord said to the angels, ‘I am going to
create 4 man of clay: when T perfect it in every way, and blow into it of My
Spirit, ali of you should bow down before him’."

Here, 00, the same thyee stagos, the creatlon, the perfection and bringing
to life, have been mentioned in. a different way. Firsi of all, 2 man of clay was
created, then he was givena shape and proportionate limbs and facuities and then
he was brought to life as Adim by the blowing of His Spirit Into it.

Let us alsa cxamine vv. 28-29 of A-Hijr;

“Just recall the Hime when yous Lord said to the angels, '1 am going to
create a man owt of clay of moulded mud. When I perfect it in every way and
blow into it of My Spirit, then all of you should bow down before hit',

*It is very difficult for us to understand the exact nature of the creation of
the first man, for we capnot comprehend fully how man was made from the
materisl of the carth, how. he was shaped and perfected and how the Spirit was
blown inte him. However, it is quite clear that the siory of man’s creation as
stated in the Qur'an is quitc differcat from Darwinism, According to this doctrine,
the evalution of man has taken place from 4 non-homan and semi-hurman state by a
continuous  process of elimination, selection and adaptation, and in this there is ne
line of demarcation to dencie the end of the non-human swte and the begiming of
the species of ‘man’ as such, On the coftrary, the Qur'an says that man started his
life as.man; that in the entlrs history he has absolutely no connaction whatsoever |
with any non-human state, Aliah created him as man fram the very first day of his
life on the.earth and endowed him with wisdom and enlightenmment from the very
g of his life, L o
| . [IConid an p, 14
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Allah said. “Gel our from here -despised and disowned. Note it 18-19
well that T will fill the Hell with you and with all those who will follow
you. As for you, O Adam; you and your wife should dwell 1n this
Paradise; you may eat of anything from anywherc, but do not evert go
near this tree or you shall become transgressors.”

Then Satan tempted them se that he might reveal to them their 20-235
shameful parts which had been hidden from each other. He said to
them, "Your Lerd hes forbidden you te go near this tree only lest-vou
should become angels or become immnortals.” He swere an path and
assured them, “1 am your lrue well-wisher.” Thus he heguiled them
and gradually moulded them to his design. So, when they tasted (the
fruit) of the tree, their shametul parts becainc visitla to each other and
they began to cover themselves with the leaves of the Garden.

Then their Lord called out to them, saying, “Did T not forbi
you to go near this tree and warn you that Satall was yOur 0pen
enenty’?” '

Hoth of them at once replied, “O Lord, we have wronged
ourselves gravely; if You do.not forgive us and have mMercy upoll us,
we shall be totally ruined. ”® '

Allahh commanded, “Go dc}wn;“ you are enemies to each other:
the earti shall be -a dwelling place for you for a fixed term and there
you will get your livelihood”. He added, “There you shall live and
there you shall die and from there you shell be brought forth at last,”

Q children of Adam.® We have sent down to you clothing in  26-27

order 1o cover the shameful paris of your body, and to serve as
protéction and decoration; and the best garment is the garment of piety.
This is one of the signs of Allah; it may be the people leatn a l¢sson
from this. O children of Adam, let not Satan seduce you in the same
way that he caused your first parents to be driven out of the Garden and
stripped them of their garments in order to expose their shameful parls
before each other. He and his party see you from where you cannot Sec
them, We have made these satans the guardians of those who do not
belicve.”

Whenever these people commit a shameful deed, they say. “We  28-30
found our forefathers doing this, and Allah Himself has enjoined us to
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do this. "’ 3ay to them, “Allah never enjoins a shamefy! thing.” Do
you  altribute to Allah’s name and say things which you know not to be
from Him?” O Muhammad, say to them, *My Lord has enjoined
Justice and righteousness: (He has also enjoined that) you should keep
aright your direction during every act of worship  and invoke Him
alone, dedicating vour faith sincerely and exclusively to Him: vou shall
be created again just as He has created you now.” He hag shown the
Right Way to some but has Justly left others to £0 astray, This is
because, nstead of Allah, they have made satans their guardians, and
vet think that they are on the Right Way.”

Comnd. frame p. 11]

The above two points of view of the story of man lead to two opposite
conceptions in regard to man. The adoption of the Darwinjag conception reduces
man lx one of 1w species of animals: thercfore all the principles of human life
{including (e moral principles} will be based op the principles goveming antimal
life and any animal-like behaviour of hig will b regarded a5 natural. Then the
only difference between hwman beings and animals will be (ic ability of the
former to make use of instruments for the provision of their- necessities and
luxurics. On the contrary, ihe adoption of the Divine CONCEpLinn raises him from
the low position of amimal to the high position of man, His noblest creation. Then,
e is no longer a mere talking animal or a social animal byt the vicegerent of
Allah on this earth. Then what will distingulsh him from afl other creanires will
not he his faculty of speech and his social life, but his morai responsibilities and
the trust of the power delegated to him by Allah and his accountability for these to
Hir.. This will change man's entire wutlook abwout his lite an this earth and will
demand a diftaren philosophy of life and system of morality, law and civilizarion,
Then man will, of his own accord, ook upwards in search of the principies of life
a1d not downwards.

Now |el us consider an objection to the Divine conception of rnap
howsoever high sounding this iy be from the moral and psychological points of
view: how can we reject the scientific Darwiniag conception marely on this
accoumnt? In answer o this, we P a counter question: has the Darwinian theary of
the ‘Origin of Species’ been scientifically proved” Only those people who have s
cursury kmowledge of science may he suffering from this misunderstanding that
the theory of evolution has heen scientifically praved lo be true, but the majority
of the scientists know that it is merely a theory  in spite of its high-sounding
technical tanms, and thac (i argumenis in favour of this are not conclusive, but
merely hypothetical. The most that can be said in this cotmection is that both the
Iheories of e creatlon of the Specics may ¢ equally possible. Their creation
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might have taken place according to (he Darwinian theory of evohution, or each of
the species imight bave been brought into exisience individvally.

H. That is, “It.is obvious that you invitc your own disgrace becanse you
hirve formed roeo high aun opinion of yourselt, though you are jercly 3 creation and
a servant of your Lord. You have arrogantly disobeved the Commaing of your
Creator, thinking it to be below your dignity. The tncre fact that you have shown
pride, concelt and laughtiness fWithowt any personal clairu or dtle o any
excellence of your own, cannot make you yreat and respectable. It will make you
Imean, Iuw aiwd dlsgrar.:ﬂfu! and you yourself will x rcsponsible tor this
iZnominy .

12, This {vv, 16-17) is the challenge that was given by Saltan to Allah. It.
means, “During the respite - Thov hast granted me till the Day of Resurrection, [
will exert iy wimost io show thar man does ot deserve the superiority Thou hast
bestowed upon him over me. I will show how ungratefol, thankless and disloyal he
il

The respite that was asked by Satan and granied by Allah was not merely
for fime but also far opportunity to do what he intended (to do). What he meant
was that he should be given the opporunity for expleiting man's weaknesses to
prave  thar he was unfit for the vicegereney. Allah graned his request and 1his Lias
been elaborared in XVII: 61-65. According o this Allah granted leave to Satan to
do whatever he liked to mislead Adam and his offspring from the Riglt Way. He
was allowed to practise wharever devices he thought to misguide nmo. Tu short, all
the ways would retnaim open for bim to mislead men with this proviso: “Indeed
you shall have no power over My servants,” {XVII: 85). This means. “You will
be allowed to make attempts to involve them In misunderstandings and allure them
by false lopes, and by making evil look fair to them, and to invite them to evil
wiys by the allorements of lusts and vain hopes. But you shall have neither any
power to force them to your ways nor to prevent them from following the Right
Way, if they intend o follow 3. " The same thing has also been stated in X1V: 22:
“"When on (the Day ofy Resurrsction, Aliah will pass His judgment on - His
followers, Satan will say 1o them, '} had no power to force you w follow e, The
orly  thing I did was to invitc you to my way; thf:rtfnrt do not blame me now, bur
blame yourselves ...."."

Now let us consider the charge of Satan apainst Allah: “Thou hast
involved me in deviation.” What he meant was this: “You are responsible for iy
deviation for Yoo comimanded ine to bow down before Adam, who is inferior to
e in position. As this has injurad my self-respect, 1 have dizobeyed You, " It is
ohvicus thal Satau desired that Allali oughit not to have exposed the feelings of
pride and rebelllon he was muwmring in his heart but ought to have let him go
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unchecked oo the way he was going. As his charge was absurd, Allah did not ke
BNY nodce of it. ' .

facts:

{1

13. In this story -the Qurdn hag brought to light the following impartam

Thf:_ feelings of - shyness and madesty are natural and instinctive. Their first

eXpression is the uatural shyncss one feels in EXposing one's shaineful parig
before anyone else. The Qur'an il us that this shyness has not beeg
antificially created in tmap by the evolution of civiltzation nor has it been

acquired by him  as has been asseried by sowue disciples of Satan. This is an

i2)

{3)

(4}

(5)

(6)

inslmct that has been inherent in man from the first iy of his creation.

The sex instinet is the greatest weakness of the hvman race. That is why
Satan selected this weak spot for his atiack on the adversary and devised the
scheme to strike at their tnodesty. Therefore, the first stap he took in this
direction was to exposc their riakedpess to thern 50 as to open the doer of
tndecency before them and beguile them into sexuality, Even m this day,
Satan and his disciples are adopting the same scheime of depriving the woman
of the feclings of modesty and shyncss, and they canmot think of any scheme
of *propgress’ unless they expose aid exhibit the woman to all apd sundry.

It is humaﬁ natre not 1o accept easily an open invitation to wickedness, That
I8 why every Satan has to pose a5 a sincere well-wisher of @man n order to
ehtangle him in his snare.

Man has a great natural yearning for a higher positica than the eXisting one,
or for obtamning immortality. That is why Satan succesdad in beguiling them
by offering to make them angeis or immortals. Even now he first teqmpts man
by the alluremenis of a higher position and a better condition, and then leads
hitn to follow the way that throws him into the abyss of degencration.

The Qur'an refutes the commonly known version that Satan first beguiled
Eve gnd then .uged her to mislead Adam, It says that Satan beguiled bath of
them and both of them were deceived, Though the difference between. the
twe versions appears to be trivisl, yet a careful appraisal of the two will show
that they have far-reaching implications. The first version played a great pary
m degrading woman morally, legally and sochally, whereas the Quranic
version has helped raise the statas of woman fo o high level.

This story makes it quite clear that whenever man disobeys Allal, he is
exposed -sooner or later. The nakedness of Adam and Eve becarmc visible
becaus: they disobeyed the cammand of Allah, and not beeause of any
inhetent quality of the forbidden tee. At first Allah had inade His own
Special arrangement to cover their nakedness, but when they disobeved Him
by eating the forbldden fiuit, Ha undid that aTangement and they were left o
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themseives to cover themselves in thelr own way, if they so desired. And if
they had no inteniion of covering themselves, or if they did not do anyihing
in  this connection, Allah did not care at all about the condition in which they
moved about. This meant to show that Allah would help them only if they
remained obedient to Him. As soon as they wonld transgress the bounds of
His nlediencs, He would withdraw His protection snd leave them to do
whaiever they liked. The Holy Prophet also stated the same thing iy several
Traditions. He used to pray, “O my Allah. I expect Merey from Thee: so do
not leave e to myself even for a moment”,

In his conflict with man, Satan wanted to prove that man was not superior to
him i any way. So he beguiled him to eat the forbidden frujt. Though Satan
wis successful in bepuiling  him into disgbeying his Lord, yet on the whole
man proved his moral superiority over Satan. (2) Satan exhibited pride by
claiming o be superior to men, but man did not put up such & claim. (b
Satan  disobeyed Allah solely because of his pride without any external
temptation. Qn the confrary, inan did not commit disobadience because he
intended 1t, but he was beguiled into it by Sawmn, who approached in the guise
of a well-wisher. Bven then, he was misled because he imagined that he was
going towards a higher position. {¢) Whepn Satan was warnad of his sin, he
did net confess it nor return to the way of ocbedience, tuc beegme all the more
obdurate. On the contrary, when man was warned of his sin, he did not show
obduracy, nor arrogance, but felt asharned and sorry; he confessed it, mmed
to the way of obedience to his Lun:l and begged His forgiveness in order to
seck His blessing.

This story has been related here mainly to teach the {esson that the right
course for the offspring of Adam iz to follow His way and net that of Satmn.
The Satan’s way has been clearly made distinct from Adam’s way. It is to
turn away from Allah’s obedjence and to adopt the way of rebellion against
Him and to pérsist in jt with pride in spite of waming, and to bagulle into
disobedience those who are treading the path of obedience. Therefore ihe
Right Way for man is to fighr against satanic decepiions and to understand
and counteract his conning devices and to be ever on the guard to prowect
hm‘m:lf frotn his ¢vil designs, and to repent, if, in spite of all his precantions,
he sometimes falls a victim 1o Satan and disobeys his Allah. He should, then,
confess it,. feel sarry for it end be-ashamed of it and tummn to Allah and make
amends for it

It also meant to warn the people who were opposing the Holy Prophet, as -

if to say, “The way you are foilowing is the way of Satan, who has mads you
swerve from the Right Way. The very fact that you have made the satans from
. among the jinns and mankind your patrons and that you are persisting in your
ertor, in spite of repeated warnings, shows that you have fallen a victim to your
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open and permancit encmy. As you 4re going to be utterly ruined by him and
- meeting with the same consequences that are in store for Saran, if you are not your
Own enemics, and it you have any common-sense left in you, you should take a
waming and wrn ta the way of your first parents, Adam snd Eve, and repent, ™

14, The words “i3o down™ should not give rise (o the misunderstanding
that they were exiled from Paradise as a ponistuucat for their disobedience. The
Qur'dn has at several places declared clearly that Allal accepted their TEPCITANGE
and forgave them their sin. And there is nothing in this estropand that might be
reparded as punishment. They were sent to the carth as His viceperents and this
was the very putpose of the creating of man, {Refer to E.N "5 48 and 53 of AL
Baarah.) '

I5. In this passage, the Qur'ain has used the story of Adam and Eve for
the vradication of the evil of pakedness. Satan had seduced the Arabs of the pre-
islamic petiod mto believing that clothing was mean merely for the purposs of
decorating and protecting the body from the hardships of weather. Accordingly
they totally disregarded its real purpose and paid 00 heed to cover their sharneful
parts and did not hesitate i uncover them before others in the open. Above all,
they would go round the Ka'abal in perfect nudity during the Haj season; and
theit women were even more shameless than their men. That was becanse they
considerad it a religious act and did this as if it were a virtuous decd.

The whole human race has been addressed because this evil was not
confined to e Arabs alome but many people of the world had been (and even
fnday are) guilty of this. Thercfore the whole human race has been warned, as if
10 say, “0O clildren of Adam! Nudit._f 1% a clear manifestmation ol the fact that yuﬁ
have been seduced by Satan, As you have discarded the Guidance of your Laord,
and rejected the Message of His Prophets, you have given yourselves up to Satan
who has misled you from the way of natural modesty into that shaiocful state, in
which he intended ro tislead your first parents. If you consider it sericusty, you
will come to the inevitable conclusion that vou can neither understagd rightly the
demands of your nature nor fulfil them without the Guidance of the Messengers, ®

160. This passage brin g5 out clzarly the following facts about clothing:

{1} Tihe need of clothing Las not been artificially ereated in man, but Itis an
important urge of huroan nature. ‘That is wiy Aliah has not created a naturul
covering for the human body, as He has done in the case of a1l other animals.
Instead, He has instilled inherently the feelings of modesty and shyness in
twman nature. Besides this, He has not made bis sex organs as merely sex .
organs, but has also made them shameful orgens, which, by his very nature,
he does not like to expose beforc others. Moreover, He has not given man
any ready-made eovering for hiding the shameful parts, but has ingrained in
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(4)

Af-A ‘ardf 10

the human nature that man should Lide them with a clothing. This is what v,
26 implies. Alah has inspired man with the urge (o hide the shamefal pans of
the body., Therefore man should widerstand the nature of this inspired urge
und make clothing for himself frorn the marerial provided by Him,

The fact that-in v. 26 the covering of the shameful paris precedes the
protecting and decorating of the bady, is a clear proaf that more importance
has been attached to the moral than the physical function of clothing, Thus it
is obvious that the lurnan natuce is {uite different frorn the animal nature.
That is why Nature has made provision for the protection and decaration of
the body of the animals, bt has ingrained no urye in them for the covering of
their shameful parts. Bot when the homan beings discarded the Guidance of
Allah and began to follow the puidance of Satan, they reversed the above
order as If to say, "Your clothing is merely to protect and decorate your
bodics fust as the skins cover the bindics of the animals. As regards the
covering of the shametul pars, gatinents have absolntely no importance, for
these are merely sex organs and ot shametol organs. ™

The gamzents should not only be the means of covering the shamefil parts
and of protection and decoration but should also enable man to attain piety. -
The dress should, therefore, be such as to conceal those pants of the body that
should be hidden from others; it should neither be oo €XPEnSive Oor too ponr
with reyard 1o the position of the wearers; It showld. not smack of haughtincss
nor arrogance nor  hypocrisy. Moreover, the gamment of piery demands that
the male should not wear the femule dress and vice virsz, and that the
Musfins shouid not imitate blindly the non-Muslims in dress. It is obvinus
it only those who believe in the Guidance of Allsh and folicw it, can attain
the desired smandard of the garment of piety. But those who discard the
Guidance of God and make satans their guides, are misled by them into one
ceror or the other in regand to clothing.

UClothing is unc of Allah’s many Signs which are spread 1! over the world
myd which lead men w the recopnition of the Rf:alit;-.r, provided dhat ane
sicerely sees it I one seriously considers the above-mentioned duce facts
about clothing, ocme can easily understand how clothing is an iimportant Sign
of Allah,

17. This refers to the custormn of the Arabs of going round the Ka'abah in

perfect nudity (E.N. 15), considering it to be a religions act, enjoined by Allah,

18. This brief sentence (* Allah never enjoins a shameful thing™) contains

a very forceful argnment agaiust their beliets and customs of ignorance. In order
to understand the force of the argument, it is necessary w nnderstand vwo basic
things: ' o, on p 23
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(> children of Adam, dress yourselves fully, properly and
decently ar the time of every worship;*? eat and drink, but do not
transgress, for Allah does not like tic transgressogs,”!

O Muhammad, ask them., “Who has forbidden™ the decent
garments that Allsh brought forth for His servants and (Who has
forbidden) the good and pure things of life bestowed by Him?" Say,
“All these things are for the Belicvers in this world but on the Day of
- Resurrection, these shall be exclusively for them. ™ Thus We make
-quite plain Chur Revelations to those who possess knowledge.

O Muhammad, say to them, “The things which iy Lord has
forbidden are: shameful deeds whether open or secret,® sinful®® things
and transgression against the Truth:* He has also forbidden to associate
parmers with Allah since He has sent down no authority therefor: (He
has also forbidden) to attribute to Allah’s name the thing which you
know not He has said.”

Every community has been given a [ixed term; when the term
expires, it can neither be pur back nor put forward by a single hour.?
{Allah declared it clearly at the very beginning of human life,} “0
children of Adam! ¥f Messengers frorn among you should come to you
and rectte to you My Revelations, whoever will refrain from
disobedience and mend his ways, will have no cause of fear nor of
sorfow;. as for those who will treat OQur Revelation as false and show
pride in regard to them, shall be the dwellers of Hefl, wherein they shall
remain for ever”.” Then who can be more wicked than the one who
invents falsehoods about AMNah and then attributes these to Him or than
the one who treats the true Revelations of Allah as false? Such people
will go on receiving their destined shares” till that hour comes when the
angels, appointed by Us, will arrive to capture their souls. Then the
angels will ask them), “Where are those now whom vou worshipped
instead of Allah 77 “They will answer “All of them have forsaken us.”
And they will give evidence against themselves that they had indeed
denied the truth. Allahwill say, “Go into Hell, where those who went
before you from among jinns and men have gone.™ As each generation
will be entering Hell it will curse its preceding generation till all
generations shall be gathered there: then each succeeding generation will
say regarding the preceding .one, O Lord, these were the people who

31
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led us astray; therefore give themy double chastisement of the Fire,”
Allah will reply, *“There is a double chastiscinent for every one but you
know it not.™™ And the preceding generation will say to the succeeding,
“(If  we were to blame) you, too, were 1o better than we, Now taste the
torrure for what you carned. ™!

Contd, from p. [9F

{1} Though the Arabs practised rmdism in the perforinance of cenain religions
Tituals, they comsidersd nakedness itself a sharnefu] thing. That is why. in
spit¢ of this custom, no respectable Araly ever chose to practise nudism in a
civilised gathering, in the bazar or before one's kith and kin '

(2} Even though they considered mudism o be a shamefut thitiy, they said dhat
they practised it becanse this cugtom had been enjoined by Allah. This claim
was based on the wrong notion that their religion was from Allals. But the
CQur'in refutes their claim by arguing. like this: *“You yourselves consider
nudism to be an indecent thing. Therefore your claim 1hat Allah has enjoined
the practice of mudism is absolutely false. As & corollaty to this, if this
mdecent custom is approved by your religion, it is a clear proof of the fact
that your religion is not from Allah. "

19. In v. 29, Allah showed, by contrast, that the religion prescribed by
Him had no comnection whatsoever with their senseless customs, which wera
contradictary to the following fundainental principles of His religion:

(1) A man should conduct his lite in accordance with justice and rightecusness,

{2} He should keep his direciion right during worslup, That is, “It shaould be
cxclusively directed towards Altah and here showvid be absolutely nothing of
shitk in it aud he should not show any sort of obedience or obeisance or

servility to any other than Allah. - ' '

(3) He should invoke Allah and snone clse, for guidance, succour, help and
protection. He should, however, dedicare his entire e exciusively ro Allak
before invoking His help, for it is absurd to lead a life of shirk, dishelief,
disobedience, and slavery of others, and then invoke Allah, a5 if to say, “C
God, help us in carrying out successfully our rebellion against Thyself.”

(4) Above &ll, he should sincercly and firnily believe that he shall be resprrected
In-the Next World, just as he has been given birth in this world, and then
shall be called upon W render an account of all his deeds in this world,

20. Here the word “Zie" means full and proper dress. The verse exhorts
the people w be fully clothed, when they are ettgaged in worship. For this
purpose, it does not suffice to cover merely those parts of the body which the Law
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requires o b hidden in pubhc in addition 1o the shameful parts. Therefore one
should dress properly and decemly so as to serve buth the purposes, in accordance
with onc's means.

This command is meant 0 refute the wrong attitude which the jgnorant
people  at Mat e had adopted, and have been adopting since then. They thought
that ong shonld warship Allah in perfect or semi-nudity and should opt o0 A
dishevelled appearance before Him. In witer conttast to tis, Allabh not oply
prehibits 1mdity but also commands that one should be dressed fully, properly and
decently at the time of worship snd should put on an appearance that might not
have even a tinge of untidiness and indecency, '

21. That is, “Allal does not like those people who Irynsgress tiwe limits
imposed by Him by making (he lawful as unlawful. That is why He does nor
approve of those who put .on a disheve)led appearance or starve themselves or
deprive themselves of the lawfu] and pure things under the foolish belief that they
arc pleasing ticir Allah thersby. He does not demand this as essentia] for His
worship; nay, He is pleased if one wears a decent dress and makes usa of the pure
things provided by Him. According 1o His Law, the only thing that is sinful js to
rransgress His limits by making the lawful unlawtil or the vnlawful lawfyl.™

.- 42. Itshould be noted that this question is 4 typical way which the {Qur'an
cmploys to refuie false ways and religions, The argument implied in the question
is tlis: As Aflah Himself has created all the pure, good and nice things for His
servants, it cannot be His will to make these as vulawfyl for His SETYANLS, -
Therefore, if a reliyions, moral or social system imakes these things vnlawful or
detestable or constders rhese as impediments in the spiritual evolution and
progress, this very thing is a clear proof of the fact that it is got from Allak,

23. That is, "As a matter of fact all the pood (hings of lite are meant for
Wi believers because they are the taithful servants of thetr real Owoer and deserve
the rewsrd of faithfulness. Bt in this world, diess are given to the unfaithful also
because this world js for the trial of mankind, That js why, somatimes, the
unfaithful receive even a greater share than the faithful. But iu the Hereafter,
where: these good things will be distoibuted on the basis of merit alone, all the
£00d and pure dungs shall be reserved for the faithiul only. Qn the other hand, 1he
unfaithful, who adopted the attitude of rebellion against Allah, in spite of the face
that they lived on His provisions in this world, shall not get any share in the
Hereatter.

24, Please refer to E N, 128 and E.N. 131 of Af-4An'5m.

23, The literal meaning of “;’gﬁr::”{,:t} is neglipence, The sense af sin has
cenrered oo this word from “ftiasfr” which means a she—camel that can T fast



24 The Meaning of e Qur'an

but wiltully doss not do so. Likewise that man who neplects to obey the
Comuuandments of his Lord, in spite of his ability to do so, shali be sinful for he
has no isiention of pleasing Him,

26. It will he rebellion against the Truth, if one transgresses the
presceribed limits and emiers  indo the bowmds where he has no right. Likewise all
such people as transgress the bounds prescribed for the servamts of Allah and
follow their own will, behave as masters in His Kingdom and encroach on the
rights that belong to Allah alone, are really rebels against Allah.

27, “Every community has been given a tixed rerm”: it does not mean 4
(agd  period of 1hime in terms of years, months and duys, afier the expiry of which
that community s exterminated without fall. This means that & moral timit has
been set 10 the opportunity that is allowed to every community for showlng its
perfurnance  as a respectable community. This 18 detennined by the ratio berween
its pood works and Its evil works. Allah tolerates a cormmunity as long as the ratio
o its good works to it evil works does 1ot fall below the nonmal limits,. When it
rransgresses those limits that wicked community is given no more respite. In onder
to grasp this see v. 4, v. 10 and v. 12 of LXXIL

28, The Qur'an has stated the thing contained in v, 36 in every place
where  the mention of the sending down of Adam and BEve from Paradise has been
made. {Pleasa see [ 38-39 and XX: 123-124). Therefore, here too, the same
thing will be taken concerming the same OCCASION £.&. , at the time of the beginming
of the life of marn, this thing was clearly explained to him. {(Ses E.N. 69 of III).

29, That is, "Thay shall live here in this world for the term that has been
set for them and get their destined share, good or bad, o pass this life,”

30, There is a double chastisemcnt for every peneration for the sins ir
compnitted a8 successar, and for the sins it left for others as predeceassor, because
it followed the heritage of evil lefi by its predecessors and then left the beritage of
gvil for its successors. Therefore if its predecessor shares a part of the burden of
responsibility for jts sins, it also shares a part of the burden of the responsibility
for the legacy of the sins left by it for its snccessors,

There. is a Traditlon to this effect: "The one who initiates an innovation,
that is disapproved of by Allah and His Messenger, shall be held responsible for
the sins of all those people, who followed his innovation, without lesscning in the
Jzast .the burden of the responsibility for the sin commutted by the inventor.” Here
is another Tradition: “Whenver n man is killed unjustly anywhere in the world, a
part of the guilt of this murder is debited against the account of that son of Adam
who was the first to murder bis own brother, because he was the first 10 open the
way of murder,” ' :
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It 15 clear from the above that the PETSON OF the group of tie Comnmunity
that starts the wrong idea or a wrong attitude, s not only responsible for lis o it
WL Crrof, bat is also panily responsible for the sing of all (hose wha arc
influenced by the error, and as long as the cffects of tt error comtinee 1o
influence others, they are credited 1o lis or its account. Tlis also shows that an
individual is not only personaily accounuihble for his own good or bad actions but
also for Us cffects on the lives of others.

As an illustration, let us take the case of ag adulterer. All those persons
whose bad exampie, or bad company or ¢vil indeeement misled him ta adultery,
share the responsibility for his becoming an adultersr and this responsibility
extends above 1o all other persons from wham those persons received this evil
heritage. 'Ilms it will go further snd further upwards till 1t reaches the first persen
who initiated this evil way of sexuality

.Then the adultercr himseIf shall hava to bear the responsibility of his guilt,
because he committed this in utter disrcgard of many deterrents. He did no
discriminate between good and bad: he did not pay atintion to the woice of his
conscience: he did mot Tesort to the power of self-contro] within him: he did not
make use of the knowledge of good and bad he: had received from virnxous peaple
and of their noble exa'mplas. and he did pot take warming from the evil
consequences of sexual immorality. In the face of all the above factars, that could
have restrained him from adultery, he gave himself up to the blind scx urge that
wanted its satisfaction io any available way.

Now let us consider the case of the adulterer from the point of view of iis
evil influences and heritaye in relation to his contemporaries and successors. The
responsibility of his guil: does not remain confined to his own acts of adultery but
extends o all those evil acty that wers prompted and influenced by these. At first
he himseif catches the infection of g venereal disease snd then communicates it to
his own gencration and to counticss successive generations: he. causes illegitimate
 birds and then throws the burden of nourishmen: on others and makes ther

urdawful inheritors at the expenss of the lawfl inheritors, and the evil results of
this injustice may continue fo influence cowntless generations. Moareover, he
seduces some lnnocent girl and induces her o swrender herself o sexnal
irnmoralty, and then she, in her turn, spreads the evil to others and causes the
rein of countless fwoilies. Then he sets & bad cxample for his own children, his
reiatives and his friends and for the other people of his society and becomes 7
vause of the more! min of tnany persons, who, fn their tum, lsave the evil
heritapge, with all its cvil influsnces on_the  coontless succeeding generations.
Therefore  justice demands that a part of the respansibility for all these evil resulis
. shoidd be Jaid on him as long as the effects last. {Contd. on p 28
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Believe it that the doors of heaven will not be opened for those
who have treated Our Revelations as false and Lave shown pride in
regard 0 them: their admission o Paradise is as impossible as the
passing of the camel through the eye -of the needle, s0 do We
recompense the guilty ones. Hell shall be their bed and Hell shal be
their covering: this is the chastisement We award to tha workers of
imquity. But as (o those who have believed in Qur Revelations and
done good deeds,— and in this way We lay not on anyone a burden
bevond one's capacity—they are worthy of Paradise, wherein they wiil
abide for ever. And We will remove whatever ill-feeling would have
been in their hearts against one another:™ canals will be flowing
underneath theim and they will say, “Praisc be to Allah, Who has
guided us (o this Way: by ourselves we would not have begn able to
find the Way, if Allah had not guided us. The Messengers sent Oy Qur
Lord had really come with the Truth.” At thar time a voice will be
heard saying, “This is the Paradise, of which you have been made
heirs; it has been given to you for the good works you did. ™

Then the inmates of Paradise will call oif to the inmates of
Hell, “We have found all the promises made to us by our Lord to be
true: have you, oo, found the prowises made to you by your Lord tg
be truc?" They wili 8a¥, "Yes”. Then a herald in their midst will
announce:  “The curse of Allah be upon thase evil-doers wlio debarred
others from the Way of Allsh and sought to make it crooked, and did
not believe in the Hereafier. ”

Batween thege two groups, there shall be a barrier, on ‘the

403-43

44-45

46-49

Heights,” on which will be some other pecpie, who will recognize -

¢veryone of them by his countenance. They will call our to the inmates
of Paradise, “Peace be upon you!"—They wiil not have yei entered
Paradise, though they will be expecting o do so.”*—And when their
eyes will be turned towards the inmates of Hell, they will say, “O our
Lord, do not include us in these wicked peopie.” Then these people on

‘the  Heighls' will recognise by their characteristics some "big”

personalities from among the inmates of Hell and will call out to-them,
“You have seen that today neither your followers have availed you
anything nor your wealth and property, Of which you were very proud.

And, are not these inmates of Paradise the same people about whom vou
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swore thar Allah would not pive them any portion of His blessings?
Today the same have been welcome with the words "Go lnto Paradise
where you will have neither fear nor grief’,”

Crd. from p 237

The case of the heritage of virtue may also be considered in the same
way. All those pecrsons, up to the flrst man, who left the heritage of virtue for us
are entitled to a share of its reward. Then we shall alsa be entitled to a share of irs
reward, It we exert to preserve ond Increase it. Then wi shall also be entitled 10 a
shate of its roward, if we leave behind us the legacy of virmig for others to follow,
as long as its good effects go on influencing mankind and they benefit from it.

Every sensible man will admir that the manner of retribution presented by
the Qut'an is the ouly right and perfect way of doing full justice: The righi
understanding of this fact will help remove the misunderstandings of those who
repard this worldly life to be quite snfficient for retribution, and also of those who
helieve that this purpose is achieved by the process of the transmigration af souls,
As 3 matter of fact, neither of the proups has fully grasped the extent, the effects
ahd the consequences of hmman acts, nor the full requirements of just retributicn.
Obviously it is not possible today to punish here the countless gruerations, which
contributed 1o the good or bad acts of a person during his life in this world,
Mareover the effects of his good or bad acts do not ceage with his death, bt will’
continue through the countless centuries and will go on influencing {he lives of
' covntless pecple after him. Justice requires that these should be credired to his
account as long as the cffects last. Therefore the requital of justice is irnpossibiie in
this worldly life, when sven the smallest part of the effects of his acts has not yet
appeared. Then there are not enough means for awarding fully the rewards or the
punishments for the acts of a man in the limited life of this world and its lirnited
means. Just imegine the extent of the guilt of 2 man who kindles the fire of a
World War and destroys and ruins the lves of milllons of people and leaves &
legacy of evil that will continue to influence the Jives of billlons of people for
centuries.” Can any pmishment in this world, physical or moral, ar spirituni,
however severe that may be, fully meet the requirements of justice? Or can any
reward in this world, however great, folly recompenss a man for his lifelong work
for the good of humanity, which goes on benefiting milliens of people for
thousaiwls of vears? '

Anyone, who will considet the problem of retribution from thus paint of
vlew, Will comme o the inevitable conchision that for the requita] of full justice,
there shuld be another world, where all the generatiops should be mustered
wgether with their accounts: then there shonld be an all kmowing and all-aware
judge to administer justce and thite shomld also be hurnan beings with efernal
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lives 10 receive ihw reward or punishiment, as the case may be, and all kinds of |
means for the dispensation of justice as well.

This way of thinking also helps expose the basic error of the doctrine of
transmigration, which has led its advocates o believe in the passage: of souls-after
death into other bodies according to their merits or detmerits. This is becanse they
litve mot been able to grasp ihe fact that for the retribution of the acts of this short
wotldly life, n thoussnd times Jonger life ix required. It is thiis obvious that
dnother rebom life of the same Jength in this world will 1wst help solve the problem
of retribution because it is quits insufficient for the purpose, On'the contrary, this
will make it all the- more complex, for the circle of transenigration will £0 on
multiplying such acts—good or bad—and i mcreasing thelr effccts more and more in
an endless chain. Thus, according i the doctrine of transmigration, the sccomnt of
a person will remwin unkeiiled for ever.

1. The Qur'in has described at several places this sort of altercation
between the dweliars of Hell. For instance, in XXXIV:31-33, it says, “I wish you
conld see these unjust people when ey will be standing before their Lord and
accusing one anwther. The people, who were made weak, will say to those who
poscd as mighty ones, 'But for you, we would have bean believers’. But the so-
called mighty ones will reply, ‘“What, did we keep yvou back from the Guidance
when it cafme to you? Nao, you yoursclves wers the guilty ones'.” In simple words,
il mcans, “You yourselves are to hlamne for discarding the Guldance. You fell an
¢usy prey to the gréwd with which we tempred you, o becomne our slaves, because
you yourselves were greedy for wealth. When we wanted to buy your conscience,
you sold 1t becanse you vourselves were eager to seil it; whon we invited you ta
the worship of materialism, worldliness, nationalism and the like, you accepied
our imvitation, because you had an aversion to God-worship and s liking for this-
worldliness. That s why you refected the invitation of the worshippers of Allsh,
and accepted ours. When we deluded you with false religious things, you ai once
accepted these, because you yourselves were cherishing the same in your hearts.
For instance, you were in soarch of such gods as might felfi! your desires without |
demanding any moral obligations from vou, and we suppHed such ones, and you
accepted.  them. You were In search of such intercessors as might take the
responsibility for your entry into Paradise, allowing you to do whatever pleased
you in the world, without minding the Guidance of Allah. So we invented such
ones and you followed us: you were in search of such religions as might guarantee
short-cuts to salvation, frceing vou from the hnrdships restrictions and sacrifices
for the causg of Allah, and pemmitting you to enjoy all sorts of indulgences, and
we invented 2uch casy and pleasant religions for you, and you followed them. In

fComd. on p. 32
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And the inmates of Hell will ¢ry out 10 the inmates of Paradise:
“Pour upon us a little water or throw down a bit of the provisions
Allah has hestowed upon you.” They will reply, “Allah has forbidden
both the things to the disbelievers, who had made their religion a
pastime, sport and enjoyment, and who had been deluded by the
worldly life. Allah says, “Today We will forget them just as they forgot
the meefng of this Day and rejected Onr Rt?ﬁ]ﬂiiﬂlls'_+"35

We have brought to these people 2 Book which gives details
hased on lmcrwltdgtaﬁ and which i# a gujdance and blessinyg for those
who believe.” Now, are these people waiting for anything other than
the consequence (of which they have bgen) warned in this Book?
When the consequence will come before them, those very people who
aforetime had disregarded it, will say, “Indeed, the Messengers of our
Lord had come with the Truth. Shall we have, then, any intercessors
who will intérceds for us? Or could we be sent back that we might do
deeds different from those we did before?™* They have,i indeed,
incurred heavy loss ipon themselvas and all the false thmgs they had
invented have forsaken them today,

In fact, your Lord iz Allah alone, Who created the heavens and
the earth in six d&l}’s,w and then sat upon the Theone of His I{inagdum;“
Who makes the night cover the day and then the day follows the night
swiftly; Who created the surl, the moon and the stars, all of which are
under His Command. Note it well; Hhis is the creation and ‘His the
Sq:w13:1‘?:&5;11[;1;'.‘11 Full of blessings is Allah, the Lord of the WIEIIld_&Iﬂ
Invoke your Lord with humility 2nd in secret; indeed He does mot like
the transgressors. Do not spread chacs on the earth after it has been set
in order,*® and call your Lord with fear and with hope.® Surely, the
mercy of Allah is near to the nghtmus people,

And 1t 1s Allah, Whn sends winds as harbingers of the good
tidings of His mercy; when they gather up heavy clouds He drives them
on to some dead land, and makss the rain f2ll upen it and brings forth
many kinds of frult (from the same dead land), Look! This is how We
bring forth the dead from the state of death; it may be that you learn &
lesson  from this observation, The soil which is rich, yields rich preduce
by Aliah’s permission and the soil which is poor yields nothing but poor

30-31

52-33

54-56
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39-01

32 fhe Meaning of e Qui'dn

' 1:-1'n:u:il.n:1:.£HS Thus We present Our Signs over and over again for those

people who intend to be grateful,

We sent Noah to his people;” he said, “O my people, worship
Allah; you have no deity other than He.* I fear Icst the chastisement
befall you on a dreadful day.” The chiefs of his peaple answered, “We
ciearly see that you are in obvious deviation.” Novali replied, “O my
people, I am not in any kind of deviation; on the contrary, 1 am a
messenger from the Lord of the worlds.”

Camtd. from p 28]

short, we alone are not responsible for your mispuidancs but you, wx, share it
equally with us: if we sapplied misguidance, you bought it of vour own accord”.

32. It means that if thers had been any hostile or unfriendly feelings or
misunderstandings beiween good people in this world, they would all be retnoved
in, the Hereafter, Their hearts will be quite free from enmity, and thay will enier
Paradise like sincete friends. So owch so that they will not be displeased o see
their opponents, rivals, critics, cic., sharing the joys of Paradise alopng with
themselves. Once when Caliph “Ali recited this verge, he exclaimed, “I do expect
that Allah will remove the misunderstandings between me and ‘Ullunén and
Talhah and Zubair,” :

1¥ we consider this verse in its wider meaning, we come o the conclusion

' that Allah will not like to sake His good people ta Paradise with any blot on their

characters™ but He will cleanse them by His prace befors dheir entrance into
Paradise. Thus they will enter it in a perfecily pure condition.

33. This refers to a fing bappening that will t:ke place on the occasion of
the entry of che faithful inte Paradise, On the one hand, chey will not be boastful
that they have gained Paradise by their good works, but will be gratedul and
thankful ansl will praise Allah, saving, “All this is dus to Aliah's grace, for wo did
not deserve this.” On the other, Allah will not even hint that it was due 1o His
favour, but will say, “You have gained this by your services and in return for your
own eamings. This is not a plece of charity but a reward of your own efforts, a
frult of your own labour, it is a respectable living that vou have eamed”. To add
to His grace, Allah docs not say, "We will reply” but “they will hear a voice. ™

In fact the servams of Allah bebave like this in this world also. Unlike the
workers of iniquity, they do not become proud of any worldly success and say,
*This is the result of our own ability, work and affort,” and then grow even more
rebellious, and spread disorder in the world. In contrast to these rebels, the trwe
servants of Allah conslder every worldly success as His favour afld are thankful
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and grateful to Him. The imcre they are favourcd by Him, the more humble,
generous and merciful they become. They do not rely an their ¥ood works and
say, “We are quite sure that we shall get sabvation”. Instead of this, they beg
Aliall’s pardon  for their shoricomings and rely on His prace and mercy, and they
are always filled with the fear lest their accounts should mirn out o be
nnfavourable against ther, :

A Tradition of the Holy Prophet related both by Bukhar? end Muslim,
. confirmg the above-mentioned thing, Once he wamed his Companions, saying,
“You should know that you will not get entry into Paradise marely by virtue of
your warks”, They asked, “Is it true of you also?” He replied, “Yes, I, too, shall
enter Paradise marely by Allak's grace and mercy.”

34. The peopie on ‘the Heights' will be thase with pending cases. While
their postttve sides will not be so sirong as (o merit admission into Paradise, their
negative sides will oot be so weak as to condemn them o Hell, Therefore they
will wair for the decisions of their cases on ‘the Helght' between Paradize and
Hell. ' :

35, From this diglogne between the intnates of Paradise and i inmates of
Hell and the people o 'the Heights,” we can form somge idea of how strong the
faculties -af men will become in the Next World. The faculty of sight will become
s0 strong-that the people of Paradise and those of Ilell and on 'the Heights’ will be
able 1 see one another whenever they will desire 10 do so. Likewise their faculies
of speech and hearing will grow so strong that the people of the three different
worlds will be able to carry on their dialogucs without any hindrance. Prom this
and the like descripons of the Next Warld in the Cur’dn, we learn that the laws
of life in the Hereafter will be quite different from: the physical lates of this world,
though there will be no change in our persomalities. It is a pity that such
descriptions in the Qur'an and Hadith have made cenain people sceptica} becanse
they cannot imagine thai there can be another world with greater potentialities than
the limited physical world they live in. As they judge everything by the standards
of this world, they make fun of such things they come across in the Qur'an and
Hadith. But the fact {s that the potentialides of life are not limited as their narrow
minds are, , : ' '

36, That is, “The Qur'an gives details of the reality and of the correct
attitude man shorald adopt in the Tife of this world and of the basic principles of the

Right Way of life. Then it may also be noted that these details arc not bascd on
pucss-work or conjecture or wlim but on pure and aceurate knowledge.”

37 The Qur'anis ‘Cuidance’ becanse its tsachings are so clear that they
show the right way to anyons who ponders over them. Moreover, the practical
effects of that guidance can be scen i the lives of those who believe i 1t and
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follow its teachings. And it is really a great ‘blessing’ because it brings a blessed
change in the mental attiade, the morai out-luok and the character of the one who
accepts i The ttuth of this was being proved by the wonderful changes that were
taking place in the lives of the Companions of the Holy Prophet.

38. In cther words, it means: The distinction between right and wrong has
beert rmade clear in 1he most rationa! manner, but there are people who da nat see
it; they have the exmnoples of those who have been totally changed for the better
by following the Right Way, thaugh they were just like them before this, yei they
do not learn any lesson from this. Such people will admit their srror only when
they will suffer the consedquences of their wrong ways.

Their case is similar to the case of a patient, who does not fullow the
advice of the physician, nor does he learn a lesson fromm the other patiants, who
regained fheir lwcalth by following the instructions of the physician, when they
were suffering from  the same disease. Such a patient will admit that the ways of
life he was following were fatal but only on his death-bed.

39. When they will see, with their own eves, the consequences of the
telection of the Message of the Prophets, they will say, “Now thal we have
witnessed that reality, which we denied at (he time, when the Messanpers
informed ug about it, we will behave in a different way if we are sent back to the
same world™. For response to such a reguest, sec VI 27, 28; XIV: 44, 45;
NXXIL: 12, 13; XXXV: 37, XXMIX: 56-59;XL: I, 12,

40, Here the word “day” has been used in the sense of period. This word
has been used in the same sense in XXII:47: “The fact is thae with your Loed a
day is equal to one thovsand years as you reckon”, and also in LX3: 4: " Angels
and Gabriei ascend t6 Him in a day which is equal ta fifty thousand vears”. Allah
alone Knows its real significance. (for further explanation see E.N.'s 11-15 of
XLy,

4. It 1s very difficult for us to comprehend the nature of “He sat upon the
Throne™. It is just possible that after the crestion of the vniverse, He fixed some
place us the center of His limitless Kingdom, which may have been called “The
Throne,” from where He i showering His blessings on the whole universe and it
is also possible that the Arabic word “Af ‘Areh” may have been used fipuratively
to express His Sovercignty and “scating Himself on the Throne” may mean “the
" taking of the reins of His Kingdotw in His hands”. Anywise, whatever be the
details of the Text, the Qur'an mentions this to impress the fact that Allah is not
only the Creator of the nniverse but also its Sovereign as weli as Ruler, thar atter
its creation e has not ot off all comnections with it snd has not become
disinterested  in its affairs, but is practicaily governing cach and every minute part
of - it; all the powars of Sovereignty are, in fact, in His hapds; that evervthing is
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under His Cornmand and is abedient to Him, and the destinies of cvervone and
cverything are perivapently in His hands. In this way the Qur'én cots across the
busic misunderstanding diat gives rise to the errors like shink amd rebellion against
Him. The vreed that God has nothing to do with the affairs of the universe.
inevitably leads io the belief that someone else is the maker or destrover of one’s
destiny, and, therefore, one should bow down before that one or one should
comsidet one’s own self to be its maker and become independent of Him,

In this commection, it is worth while to eonsider the wse of words akin ta
"kingdom” and “kingship”, which the Qur'an usually employs to express the
relation between Allah and man. Though it is quite obwvious that the Qur’an has
employed such words, technical terms, figures of speech-and a style as may be
within the comprehension of huwan beings, yet some critics with perverted minds
have inferred from this use the strange conclusion that this Book is the invention
of Muhammad (Allah's peace be upon him). The line of their argument is this:
“The frequent use of the words like ‘king' shows that the ‘author’ of the Qur’an
wits  irresistibly influenced by the system of kingship that was prevatent all around
him during the period when this Book was composed; therefore its author cannot
be Allah, Who knows that there can be no comparison between Him and a king,
ete.,  #1¢." Obviously, this arqument is very flimsy. The conception of the
-Sovereign of the carth and the heavens pus forward i the Qur'an clearly shows
that in contrast ta the morts]l weak kings of this world, having only a limited
authority for 4 limited period, the King, Allah, is Eternal, All-Powerful, having
the snpreme Authority, abeove all others and for all times. This conception of the
Sovereignty of ‘King' Allah falsifics the véry basis of the theary of the critics, for
no hurnan king can fit in the coneeption of the "King® laid down in the Qur'an. For
in this conception thers is no scope for amyone to claim or assume powers of
sovercignty llke the King, becanse it requires that man should acknowledpe Allah
along a8 the sole object of worship in the religions sense and the sole sovereigm in
the civil and political sense.

42, This is a further explanation of the meanings of “seating Himself on
the Throne': “Allah is not only the Creator but is also the Sovereign and Ruler of
the unlverse. Afier its creafion, He has neither relinquished its mule in favour of
others nor has He made the whole of His creation or any part of it independent,
b He has kept in His own hands the functicning of the whole universe. Dray and
. night are not following cach other by themselves but by the Command of Allah,
Who has the power to stop or chauge the present system totally. Likewise, the
sum, the moon and the stars possess no inherent power of their own bt are
entirely under His Comniand, and are functioning p-:rtnrr.:e like slaves vnder His
orders,”
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43. The original meaning of barkst (“blessing” }is growth, increase and
development along with greatness, exaltatton, pennanence and stability. Besides
all these meanings, the word carries with it the idea of voncness and welfarc.
Thus the Text means, “His good qualities and excellences are boundless; His
beneficence spreads everywhere: He is the possessor of the highest position that
las no limits. Above all, all His excellences are absolutely permanent and stable,
without decay or decline.” For further explanation sce B.N.'s 1-19 of XXV

44, According to the Qur'an, the root cause of disorder in the world is
that man breaks away from the service of God -and, giving himself up to the
service of his awn self or of others and discarding His {midance, adopts the
guidance  of others instead for the building up of his marality, society and culture.
As this cremtes disorder and pives birth to many other kinds of disorder, the
Qur'an aims at its eradicaiion, At the same time it wams thet disorder is not
inherent in the sysien of the world so that it may be replaced by order. Bur it so
happens that disorder over-whelms the onder hat was set in it, as & resuit of man's
ighorance gnd rebellion. In olber words, man did not start his Jife on the earth in
ignorance,  barbarism, shick, rebellion and moral disorder, and then reforms were
introduced afierwards to remove them by degrees. The fact is that ke started life in
peace and order, which was carrupted afterwards by the fullies and mischiefs of
the evil-dners. Then Aliah sent His Messengers to eradicate thar, disorder and to
set right the system of lifc again to bring it back to the originat state. That is why
they always invited the peaple io adopt the same ol system of peace and order,
and to refrain from spreading discrder. '

It showld also be noted that the point of view of the Qur'an in this matter
is quitc different from that of the evolutionists who assert that man has gradually
. comne out of darkness into light and his life is being refortned by degrees. In

confrast to this, the Qur'an declares that Allah setiled man on the eanth in ful? Light
and started his life with a system based on peace and order, Then afterwards man
himself repeatedly followed the guidance of Satan and went into darkmess and
-corrupted the" original right and otderhy SyStet, Then Allah sent His Messengers
‘over and over again to invite the people to come out of darkness into light and to
refrain from disorder. (Please refer also to BN, 230, AL-BAQARAH).

: " 45, It has become clear from this sentence that the "chaos’ referred to
“abave isﬂmtumnslmuldadoptmmneﬂﬁ:aslmgum prut:ctnrandh:lp:r
amed “invoke that one for help, The order can, thersfore, be restored by
a.-:lmnwk:ﬂgmg Allsh as the sole Guudmn o Prutmnr and Help¢r and by
mvoking Him alone, B

dﬁ Itshnmdhemmdhm&mﬂunihgnnmmscnfmnandmbl:sﬂngs
etq, dogs oot mlsfﬁintad:ﬂﬂﬂbc_ﬂ:;puwnrsnfﬁﬂnhmdtugw:aprmfﬂfmﬂ-
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life-after-death ({though that has been mennoned meidentally). Its maie object 1s to
prescnt Prophethood and its blessings, as also how it helps to distinguish good
from bad, pure from impure. The coming of the Messenger and the senditg down
of the Guidance and the teachings have becn likened 1o the winds laden with
clouds and the Iife—'giving tainfall. Just as the rainfall brings back to life the dead
soil, which begins to bring forth the treasvres of life, 5o the teachings of the
Prophet and his guidance bring back to life the dead humanity, which begins o
pour ont the treasures of poodness. Further on, the allegory points out that all
these blessings profit only that soil which is intriosically rich and fertile, and iy
only waiting for rainlall m bring forth its treasures. In the same way, only those
peopie can beneflt from the blessings of the guidance and teachings of the
Messengers, who had the required capability but could not develop thelr latent
qualitics for lack of right guidance. As regards the mischievous and impure
people, they are incapable of bepefiting foom the blessings of Prophethood for
they are just likc the bad soil, which hrings forth only useless thorny bushes, it
rain falls on it. That 1s why all thetr hidden mischiefs come into full play at the
coming of the Messenger. The lesson derived from this allegory has been
illustrated by citing & series of histarieal events in the succeeding passages, and it
has heen shown that on the coming of every Messenger in every age, mankind
divided iself im0 two proups. One proup consisted of pure and capable people,
who benefited from the guidance of the Messengers, developed their capabilitics
to the fullesi and brought torth the froit of goodness. The sceond group, that
consisted of impure 1.‘uﬁ|::|1:bh:1 displayed all their impuritics in their encounter with
the Messengers, and was songd out, jost asﬂllny 1s separated from gold, as a -
useless and worthless metal.

47. The first of the historical events referred to in E.N. 46, is being
related here. According to the Qur'an, Prophet Nosh was sent to his people, who
werc the first to cormpt the Right Way of life followed by Adam (Allah's peace
he vpon him) and taught by him to his descendants. We learn from the brief hints
in the Quran and the detsils in the Bible that the peaple of Noah lved in the
gountyy which is now called Traq. The same is confirmed by the tablets found in
fie archacological remains of Babel which are older than the Bible, They tell a
story similar o the one related in the Bible and the Qur’én, and fix the place of its
vecurrence near Mosul, Moreover, the traditions that have come down from the
most ancient times from Kurdistan and Anmenia say that the ark of Neah anchered
at SOINE plﬂ.LL‘: in the same region. They also point out to some telics conneccted |

~with the story of Noah near Mt. Ararat and the inhabitants of Nakhchiwan claim
even today that the iown was founded by Prophet Noab.

Traditions, shoilar 1o the siory of Noah, are found in the anci_ent
|  [Comtd, on p.39
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“I convey to  you the Messages of my Lord and am your well-
wisher for I know from Allal what you do not know. Lo you think it
slrange that admonition from your Lord should come to you thirough a
man from among your own people so that he may warn you and you
may guard against error and be graced with merey? % But they ireated
him as an mnpostor. Ultimately, We rescued Noah and those with h]m
in the Ark and drowned those who rejected Onuw Revelations as false.™
Indeed they were a blind people! '

And to ‘Ad” We sent their brother Hiid: he said, “Omy
people, worship Allah: you have no deity other than He. Will you net,
then, refrain from wrong ways?” The chiefs of his people who rejetted
his Message, answered, “We clear]y see that you are of unsound mind
and we think that you are a Har.” He replicd, "0 my pepole, I am not
of unsound mind, but in fact, 1 am a Messanger from the Lord of the
world. I convey the Message of my Lord to you and 1 am a trustwarthy
well-wisher of yours., Do you think it strange that adinonition fromn
your Lord should come to you through a man ameng your own people
so that he may warn you? Do nat forget that after Noal’s people your
Lotd made you his successors and made you very mbust S0 remember
the wonderfu! manifestations of Allah's power ™ it is expected thar
you will attain succass.” They replied, “Have you come to us (with the
demand} that we should worship Ailah alone and discard those whom
our forefathers have been wnrshppmg? Well, bring on us the scourge:
with which you have been threatening us, if you are truthful,” To this,
he replied, “You have already incurred the curse of Allah and His
wrath. Do you dispute with me about mere names which you and your
forefathers have invented,”* and for which Allah has sent down no
. authority?® Well, you may wait and I, too, will wair with you.”
Ultimately, We saved Hid and his companions with Cur Mercy, and
We cut off the roots of those who treated Our Revelations as lies, and
did not intend to helieve.™ -

Contd, from p. 377

literatures of Greece, Epypt, India and China, Eesui-:s these, the raditions that
have comc down from the most ancient times {rdm Burma, Malaya, East Indies,

Augtralla, New Guinea sand from different parts of Burope and America are also
slrmilar to v, All this shows that this story is connected with the period when all the

62-64

G3-12
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descendants of Adam lived in the same region from whare lhey dispersed all over
the earth. That is why references io the "Flood™ are found in the anciens history of
every mauor, though they forgot ity real facts and mixed it with the fictions of
their own imagination,

48. This verse and others, in which the stary of Nosh has been related,
show that his people did neither deny the cxistence of Allah por were they
ignorant of it, nor did they deny His worship, Bur the root causc of their deviation

Was thal they were involved in shirg and hud set up other parmers with Aliah i
His Godhead and regarded them worthy of worship along with Hirm, This basic
deviation led them to numerous other cvils. Por instance, thiy gave birth to a
Special class to represent the false gods they had set up. By and by, this class wok
possession of all the religious, political and ECOUNMIC powers of the cotumunity
attd created artficial barriers of high and iow among pecple. Consequenily, chaos,
yranty and immorality were rampant everywhere and hnmanity sank m the lowest
depths of degradation. Prophet Noah was sent to reform  this state of affairs,
Accordingly, he exerted his wimost with great wisdom and fortitede for 2 very
long rime to  bring abouwt the desired retorm, but that corpupt class had cunningly
deluded the eoinmon peopic so much that all hig efforts proved fruitless. When no
more hope of their reform wag left, Prophet Noah prayed to Allah and said, "My
Lord, do nat [eave upon the earth even one of thesc disbelievers for, if Thiu jeave
anyone of them alive, he will lead astray Thy servants and will give birth only tp
wicked and unhgratciul descendanis.” (For details please refer to X[, 25-48,
XXVI: 105-119 and the whole of Stirah LXX1). ' '

45. The incident has been related here because what had happened
between Noah (Allah's peace be upon him) and his people was exactly taking
place 4t that time between Muhammad (Allah's peace be upon him) and his
pecple. His Message was the same ag that of Noah and the response of the chiefs
to it was also the same. The chiofs of the Quraish were raising the same doubts
&gainst his hMessape that were mised by the chiefs of tha people of Noah thousands
of vears befors the Holy Prophet, and the same things were said in reply as were _
said by Noah. Purther on, it has been shown in the stories of the Messengers that
the attitude of their people towards their Message was the same that was being
shown by the chiefs of Makkeh. Thus, the Cur'an impresses on its addressees the
fact that in every age, the basic deviaton of each people had always been the
same, and that the invitation of the Messenger of Allah had also been the same in
every age, and the ultimate end of all those who denied apd rejecied that
invitation, has always been the sane and will always be the same. :

50. The bricf descriptions of cartain events trom the mission of Prophets
at cerain places in the Qur'an have given rise o the conjecture that the whole.
thing was finished in a couple of meetings. They think that a prophet presénted his
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claim before his pepole and they ralsed some vhicctions against it. Then the
Prophet answered them, i they rejected him, and declarcd the Message wo be
false. This was repeated a couple of times; then God sent down His scourge. This
1s & wrong conjecture made by those who are ignorant of the style of the Qur'an.
These things are only parts of the long struggle, for the Quran does not give all
the dewils of a story at one and the same place. In relating some historical event,
it confines itself onty o that purt of the story which is directly connected with the
theme under discussion and leaves ot all ather details. As an illnstration, Jet v
cite instances of this from the story of Prophet Noah. Here the aim is to wam e
people of the "consequences of ihe denial and rejection of the Message of the
Prophet. S it was not necessary to mention the long period during which the
Prophet continned preaching the Message to his people. But at places where the
slory ie related to  teach fortitude to Prophet Muhammad and his Compauions, a
special mention has been made of the lomg perind during which Prophet Noah
went on preaching the Messape. This i5 to encourage them that they shouid not
lose heart by sceing no great and immediate resvit of their effors of a few years
but should learn a lesson from the story of Prophet Noah, who went on performing
his mission with fortitnde for centuries in very adverse circumstances, without
tosing heart. {See J3(IX: 14). |

Likewise, some people become sceptical when they read, over and over
aggin, such a thing as this: “We drowned (destroyed) thosc  who denied the
Message and treated jt a5 false”: they ask, “Why do such things not happen now-
a-days?” They admit that though the rise and fall of nations is always taking place
in the world, this change is of a different nature from the osie described in the
Qur'an, e.g., instant destruction of & nation by an earthquake or flood or stonn of
lightnitip aficr due notice by a Prophet, In order o remove this doubt, one should
understand the différence between the case of that community in which & Prophet
38 bom and raised from among themselves, and the one where a Prophet is not
present in person. He conveys Allah's Message directly to them in their own -
language and pressnts a perfect and sxcellent model of it in his own person in such
4 CONVIncing way as to leave no excuse whatever for them to reject it. Therafore
snch a commnnity deserves the severest punishment on the spot for rejecting the
Messenger of Allah  after such clesr Signs, Obviously the case of such a
commumity is basically differant from the case of that commumity which does not
. Teceive the Message directly frorh the Prophet but received i throwgh indirect
means. So there s no wonder if such chustisemenits are not inflicted on the spot
now, as they were during the times of the Prophets. This is because after the
Frophethood of Muhammad, the iast in the line of prophets {Allah's peace be upon
them all}, no prophet has been sznt, nor shall any be scot vp to the Last Day.
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This does not, however, wcan that Allah has now totailly given up the
irifliction of chastisements. The fact s that even now He sends disasters by way of
WATIIRG of punislunent on those cownmmities which rebel against Him and deviaie
into errar. But it is a pity thar People do not turn their attention wwards the real
cause. Instead of looking at these as the consequences of their own evil ways,
their scientists, their historians and their philosophers, who cannot go beyond
Physical causes, mislead them by ascribing these to some phystcal and historical
laws. These so-calfed schiolars do not let thein fum Hheir Altention 1o the faci that
there is Allah above them, Who first wams them of their evil ways by inflicting
miner disasters, and then, if they persist in the wrong ways, He tirows them into
the abyss of destruction.

51. ‘Ad was one of the most ancient tribes of Arabis. Their stories were
well known and were rolated all over (he country. The stwries of their power and
weahll had become proverbial and their utter annihilation ajso was cited as an
example. Their noioriety belped to produce some new words akin ta their name.
Every ancient thing is called sale (*Adiy and archaeological remains are called

—usie (“Bdiyyat) The land, whicl has no owner left and thus becomes fallow, is
called e ¥ o *hdi-ul-ard),

This tribe is often mentioned in the ancient Arabic poetry. The experts in
the art of genealogy of the Arab tribes menrion ‘Ad as the first. of the extinct tribes
of Arabia. There is & tradition that once a man of Ban; Zahl-bin-Shaiban, who was
A resident of the territory where the *Ad tribe lived, came to the Holy Prophet and
related storics about *Ad, that had come down fromn ancient times,

According 1o the Qur'an, the tribe of ‘Ad lived in Ahqaf, surrounded by
Ilijaz, Yaman and Yamamah. From here they had established their authority over
4 vast werritory that extended from the western coast of Yamin and “Umman and
Hadar Maut to ‘Irag. Thongh their remains have become quite extinet from the
historical point of view, yet there are some remnants in Southern Arabia that are
ascribed 0 ‘Ad. At one place in Hadar Maw, there is a tomb which is said to be
of Prophet Hud, In 1837, James R. Wellested, an officer in the British Navy,
discovered near Hisn-i-Ghurdb & tablet which contained & mention of Praphet
Hid. Moreover, the writing on the tablet showed that they were the fallowers of
the Law of Prophet Hid. (For further explanation ss2 E.N. 25 of XLVI). '

32. The Ambic word 4/ means (1) "blessings” (2) Demonstrations of
natore and (3) Praisewdrthy quatitiss. Thus the verse can be elaboraied to Tean,
“Remember the blessings and favours of Allah and do ot forget that He also has
the power to take away these from you”.
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53, Verse 70 also shows that the people of Hbd were neither ignorant of |
the existence of Allah nor did they deny Him nor did diey refise 1o worship Him,
What they refused o accept was the invitation of Prophet Hud to worslip Allah
alone, without associating anyone else with Hirm.

54. That is “You call one “the lord of rain’, the other ‘the Iord of air’ or
lord of wealth’ or ‘lord of disease’, when, in fact, none of these is lord of
anything. These are mere names that you have invented”, In our own time they
cali one ‘the remover of difficultiss’ and the other ‘the bestower of treasurcs’,
whereas he las no treasare (0 bestow on anyone, They lhave made one “dis
giver’, when he cowns nothing to pgive, and so on, In [act, such titles are empty
words without any corresponding possessor of such qualities, entitling anyone 1o
these titles. Therefore, if one arpucs to justify these titles, he, in fact, roises
disputes over mere names that have no reality behind them.

55. That is, “Allah, Whom you yourselves acknowledpe to be the
Overlord, has not delegated to any of these gods the powers of a lord or god. He
has never said that He haz delegated a patt of His Godhead to such and such a
cne, nor has He sent command authorising anyone with the powers of *giver’ or
‘remover of difﬁculi_iéa’. You yourselves have, of your own accord, bestowed
such Htles on the ones yon pleasad.

56. “We cut off the toots of . . " means, “We desiroyed theo so
cornpletely that no sign of theirs was left in the world” . This is a fact that has been
established by the traditions of Apabin. The archweolopical remains also bear
iestimony that the people of the “First ‘Ad” were 50 completely annihilatad that
even thelr momuments were effaced feom the world. The Arab historians count the
‘Ad tribe among the extinct tribes, They, however, assert it as a fact thar the
followers  of Hid were saved and were known as the “Second *Ad” and the tablet
of Hisn-i-Ghurab mentionad in EN. 51, Is one of their monwmnents, Here are
some extracts of the inscriptions which were inscribed on it some 1800 years
before Chiist: —

“We have lived for a long period in this fort in great prosperity. Our
canals were always fl] of water ........ and our mlers were noble kKings who were
froe from evil. They were, howeaver, hard on those who disturbed the paace. They
iz over us in accordance with the Law of Hid and used to enter all impontant
decigions in 4 book. We beligve in miracles and life-after-death, ”

The above extracts bear witmess to the fact stated in the Qur'an that the
followers of Hidd became the inheritors of the ancient glory and prosperity of the
‘Ad tribe. /
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__ -And to Thamid,” We sent their brother Salih. He said, “O my
people, worship Allah for you have no aother deity save Him. A clear
[!I‘l:!ﬂf has come to you from your Lord: here is Allah's che-camel, a
sign™ for you, so let her graze ai will in Allah’s land; do not touch her
with any evil intention, lest a woeful scourge from your Lord seize
vou. And remember the time when Allah made you successors of 'Ad
and established you in the land with dignity and EIlE.blEd Yol ) make
castles on the plains and hew out houses in the hills.” So do not be
neglectful of the manifestations of A lah’s pu:rwsrs and do not spread -

disorder on the earth. "™ -

The chiefs of his tribe, whu were full of pride. said to those
who had believed ftom among the oppressed people, “Do you know it
for certain that 8ilih .is a Messenger from his Lord?™ They replied,
“Indeed we believe in the Message with whichi he has been sent.” But
those who had arrogant assumption of superiority said, “We deny that
thing which you believe.”

Then they killed the shecamel,” and very insolently defied
their - Lord’s comumand, and challenged Salih, “Bring that scourge with
which you threaten us, if you really are one of the Messengers.”
Consequently a shocking catastrophe™ overtook them and they lay
hifeless on their faces in their dwellings. So, Salih left their habitations,
saying, “0} my people! I conveyed the Message of my Lord to you and
I did my very best for your good, but T am helpless because you do not
like your well-wishers, "

And We sent Lot as 2 Messenger: Remember that he said to his

people,” “Have you become so shameless that you commit such.

indecent acts as no one committed befors you in the world? You gratify
your lust with men instead of women :% indeed you are *people who
ar¢ transgressors of all limits!”™ But the only answer of his people was no
other than to -say, “Turn out these people of your habitations for they
pose to be very pious.*® At last We delivered Lot and the members of
his household—except his wife, who was of those who stayed
behind™—and We rained a rain upen his people;” then bshold what
happened in the end to the gmlt},r ones |*

And to Madyan®™ We sent t their brother Shu‘aib: he sald “Eﬂn}f

73-T4
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~ people, worship Aliah: you have mo other deity than He. A ‘clear
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guidance has come to you from your lord: you should, tharefore, give
full measure and weight, and do not defraud the people of their goods, ™
hor spread disorder on the earth after it lias been set aright ;! this is
better for you, if you are true Believers.” And do nof lie in armmbush by
cvery path (of life) as robbers, in order to frighten the people nor debar
from Allah’s Way those who believe in it, nor seek to make the Right
Way crooked. Remember the time, when you were a few in nunber:
then  Allah multiplied you: and behold with apen ¢yes what happened to
the spreaders of corruption!

57. After “Ad, Thamid is the second most widely known ancient tribe of
Arabia. Defore the revelation of the Qur'an, their storics were very common
among the Arabs. Their mention ocours in the poetry and the addresses of pre-
Iskunic Arabia, and on the tablets found i Assyrie. The anclent historians and
geographers of Greece, Alexandria and Rome aiso mention this tribe, Some of
their remains existed till some years before the birth of Prophet Christ. According
to the Roman historians, the people of this tribe joined the Roman army and fought
against the Nabataeans, their ensries.

- The tribe of Thamid inherited the teritory in the nerth-westem part of
Arabia and is even today known by the name of Al-Hijr. s capital was Madain-i-
5alih, which is now-z-days a Teilway station on the Hijiz Railway between Al-
Madinah and Tabik. Its old name is Hyr. There arc even now spread over
thousands of acres of land, those stomy buildings that they had hewn out of hijls.
Even a cursory glance at this dead city leads one to the conclusion that its
Population must have besn about five hundred thousand peaple.

At the time of the revelation of the Qur'an, the trading caravans from
Hijaz uscd to pass through the archacological remains of Thamiid. When the Huoly
Prophet was lcading his followers towards Tabilk, he passed by and pointed out
towards the remains and asked them to bear in mind the lesson which such things
hold out for every close observer. He pointed to 2 weli from which the she-camel
of Prophet Salih drank water, and toid them to drink water only fram that well.,
Then he showed themn a pass over o hill and said that the she-camel used to come
through it to the well for drinking water. That pass s still called Fajj-un-Naqgah
(the - pass of the she-camel.) Then be assembled togather those Muslims who wore
enjoying a waik through the remains and said, “This is the territory of the tribe an
which Allah iuflicted His scourge. Therefore pass tirough this with as much hasts
a8 you can, becavse this is not a place of enjaymest bat a place of lamentation.

58. The wording of the Text clearly shows that Allsh's she-camel WHE
UM elear proof”, which hias been cafled “a Sign” in the nexi sentence, We learn
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from XAVI: 154-158 that the people of his tribe had themselves demanded from
Prophet Salih 1w bring a clear Sigmn of his appointment as Messenger of Allah. In -
response w0 this, the Prophet presented the she-camel as a Sign. This is a positive
proof  of the fact that the binh of the she-camel had taken place in sore
mitaculons  manner and her appearance was a miracle of the same kind as
presented by other Prophets to the disbelievers at their demand of a proof of their
Prophethood.  Ancther proof of her miraculous birth 1s the fact that Prophet Salih
presented the she-camel to the disbelievers with 8 warning to thix effect: “Your
lives are directly connected with the life of this she-camel. She shall graze frecly
m your fields and she shall be privileged to drink water at the well one day all
alone by herself, and All your cattle shall drink water the following day, bun by
tun, and if you touch her with an avil theention, Allah's sconrge will overtake yon
all of a sudden”. It is obvious from this that the she-camel could have been
presevted in such a forcible manner oaly if the people had seen with their own
eyes that she was an extraordinary animal. That is why they et her graze freefyin
their ficlds amxd let her drmk water throughowt the day all by herself, though in
their heart of hears they were not willing o accede to this, They were so mauch
afraid of her that in order to kill her they had to hold long consultations and hatch
sccret plots, fhowgh Prophet Salih hed no worldly power to prevent them from
this. Thie shows that they knew there was some hidden power behind her that
made her 50 bold as to roam about wherever she liked.

The Qur'an does not say anything about its physicue as 1o how it came
inte being, Moreover, there i no mendon of ity miraculous existence in any
anthentic Tradition. Therefore one s not bound to accept the storles the
commentators have related concerning ber birth, o, However, it is quite evident
from the Qur’an that she was a miracle in one way or diwe other.

56. The peopls of Thamid used to carve out grand houses in the hills as
has already been mentioned in E.N. 57. Some of them are still intact at Madain-g-
Salih and boar witness to the wonderful skill they had achieved in sangineering.

60. That is, *You should taks a warning from the woeful end of ' Ad. The
same Allah, Who destroyed that mischisvous tribe and made you its successor, has
the paower to desttoy you mxl make someone else your sucesgsor, If you beconys
mischisvous like ‘Ad,” ' '

61. Though only one man had killed the she-camel (v/ds IV 27-29 and
XCIL: 12-14), the whote tribe has been declared to be guilty of the crime because it
was backing him as & whole, and he was, in fact, metely is tool, for every crime
which represents the will of a nation or 1s approved by it, is a national erithe, cven
though it is committed by one individual. According to the Quran, even that
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crime, which is committed openly by an individusl, and is tolerated by the
comununity, is a national crime. .

62. The catastrophe that overtook Thamid has been called <= “the
tertifying shocker”, but in other places it has been called we (a ory) and <eta(a
thunderbolt) and &2t (a roaring noise),

63. Those pecple lived in the territory now called Trans-Jordan and is
situated betwern ‘Irag and Palestine. According to the Bible jts head guarters was
Sodom which was situated somewherc near the Dead Sea or has been submerged
i it. The Talmud says that they had four more big cities besides Sodom, and the
land between these cities locked like one big garden for miles, and ¢charmed the
ofilookers. Bulk now those cities cannot be Jocated with accuracy because the whole
land is covered with the Dead S#a, which is also ealled Lai's Sea,

Prophet Lot was the nephew of Prophet Abraham. He left “Traq along
with his uncle and travelled with him over Syria, Palestine and Bgypt in order wo
gain experience for the propagation of the Message. Then he was appointed as a
Messenger by Allah and sent to reform the wicked tribe, which has been calicd
‘his . people” becante he might have had sone blood retation with it,

It is a pity that in the existing Bible, which has been tampered with by the
Jews,  the character of Prophet Lot has bean blamishad. Besides other things, even
hi§ mission to the plains of Jordan has been described as a migration 1o a fartile
land after “a strife between the herdsmen of Abraham’s catile and the herdsmen of
Lot's catile”. {Genesis 5: 12, 15}, But the Qurin refutes this allegation and says
that Lot was appointed a Messenger and was sent there in order to reform those
‘people.

64. At other places, the Qur'dn mentions some other crimes of these
© people, Dut here §t mentions ooly their most heinous crime that bronght about the
seourge of Allah on them.

Although wicked people have always been committing this most heinous
sin that has given the people of Sodom an everlasting notoriety, yet it has slways
been considered a filthy and detestable act. Bui the only people who have ever
tried to raise it to a moral sxcellance, wers the Greek philosophers in the ancient
world, and the Europeans in the modem world. The latier are doing their utmost
to make up the deficiency by making an open propaganda for it, and have
succesded in giving this filthy act a legal sanction. So much so that the legislatures
of some couniries have legalized it. It do¢s not require elaborate argument to show
that homo-sexuality is a horrible soclal erime and a heinous sin, For the Creator -
hag made the male and the female of each and every living species different from
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and complementary to each other for their reproduction. ‘Then this difference in
the human species has been created to serve another purpose. This is w urge the
two to live together in order to form a family alemg with thelr offspring. For this is
the foundation of a civilized life for which man has been created. That is why
their bodics have been made complementary to atract each other for the satisfac-
tion of sex urges and for the service of the natural function of reproduction of the
species. Thercfore the ons who satisfies this sex urge in an unnatoral WHY
becomes gilty of many crimes atone and the same time. {1} Such a one, 5o to
speak, wages a war against the namwal and physica) functionings of his gwn
organs and those of the victims of his lust. This inevitably produces very harmful
effects on their physiques, their minds and their morality. (2) He becomes gutlty
of treachery and dishonesty against Nature for he énjoys sexual pleasure, without
performing the necessary service of his species and civilization and without
fulfiliing the rights and obligations attached to it, {3) He commits a breach of trust
against the soclery in general for he enjoys ali the benefits of the civilized society,
but in his tum does not take on himself the responsibilitizs of the marted lifs and
wastes all his powers in the unnatural gratification of his sexual desires. This
selfish and unworthy attitude is not only useless but alsa positively harmful to the
collective morality. Thus he makes himself unfit for the service of the famnily and |
of the human race and produces unnatural femining characteristics in, at least, ane
gther male, and opens the way o adultery and moral degradation for at Jeast two
WOIen,

65. The very fact thet they could not tolerate even the presence of pous
people among them, shows that they had gone to the lowest depths of maoral
degradation. They were not only shameless, wicked and immoral but also had iost
every feeling of goodness and virme: That is why they wanted to turn ouwi Prophet
Lot and his followers so that none should be left among thern to tnvite ther to
virtne. When they, as a community, reached this extrems limit of wickedness and
na vestige of goodness was left in them, Ailah decreed that they should be totally
exterminated because there was then no justification for their existence on the
curth. Their case may be likened to a basket of apples, most of which ape rotten,
and oniy a few are good. When the good apples are taken out of it, then the
remalning fruit becomes utterly useless and should, therefore, be thrown away into

&# heap of garbage.
66. In other places it has been made clear that Lot's wife, who probably
was one of their daughters, supported her dishelieving relatives in their conflict

with the Prophet, and did not leave them up to the end. Thai is why Allah
atdained that Lot should not mke her awsy with his followers.

[Contd. on p. 52
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Al-A ‘ariif 51

If there are among you some who believe in the teachings with
which 1 have been sent and there are othars who believe not, waif and
see tiil Allah judges between us, for He is the best of all mudpes.

The cluefs of s iribe, who were puffed up with pride, said to
him, *“O Shu‘aib, we wiil banish you and those who have believed with
you from our city, or you shall have to return to our fold,” Shu‘aib
repliacl. “What! will you turn us back forcibly to it, even if we abhor
it? We shall be guiity of attributing a lie to Allah, if we remurn to your
creed, "after Allah has delivered us from it: nor can we now retum to
your ¢reed, except that Allah, our Lord, wills it ;73 the knowledge of
our Lord embraces everything; in Allah we put our trust, ‘Our Lord,
judge with truth between us and our people, and Thou art the best of
judges’.” - | |

The chiefs of his tribe, who had rejected his Message, said to
one ancther, “If you follow Shu'aib, you will be utterly ruined. ™ It,
however, so happened that a shocking catastrophe overtook them and
. they remained lying prostrate in their dwellings. Those who treated
- Shu‘aib as an impostor were so wiped out as if they had never lived in
those dwellings. Ultimately the very people, who treated Shu‘aib 8s an
Impostor, were utterly ruined,” Then Shu’aib 1=ft the place, saying, “O
my pecple! I conveyed the Messages of my Lord to you and [ did my
best far you-as your weli-wisher. Now, how should I be grieved for the
people who reject the Truth 1™

Whenever We sent a Prophet to a habitation, We first afflicted

its people with adversity and calamity so that they should humble
themselves. Then We changed their adversity for good fortune till they
becate * very prosperous and. said, “Our forefathers also had their
adversity and prosperity”, At fast We seized them all of a sucden when
they were quite unaware.” Had the people of the habitations believed
and adopted the way of picty, We would have opened the doors of
blessings from the heavens and the earth, but they denied the Truth: so
We seized them for the evil they had eamed. Do the people of the
- habitations now fesl secure.that Our punishment wili rot come to them
all of a sudden at night, while they might be fast asleep? Or, do they fee
secure that Our punishment will not smite them all of a sudden during
the day while they might be engaged in pastime? Are these people not

B7

88-89

90-93

94-95



£2 The Meaning of the Qur'in

(afraid  of Allah’s secre plan?’? In fact, only those people are doomed to
destruction, who are not afraid of Allah’s secret plan.

Conrd. from p. 497

67. The "rain” was mot a rain of water but g r4in of stones as has besn
explicitly  stated at some other places in the Qur'an. Their habitations were tumed
upside down and sunk into the carth. | : I

_ 63. Tere and at other places the Qur'an merely declares that sodomy is
such & heinous sin that it browght the wrath of Allah on a people. Then we leam
from the guidance of the Holy Prophet that it is the duty of the Islamic State to
eradicate thus crime and should punish those who are guilty of it. In regapd to this
there are tradiifons with wording to this effect: fa; "kill the sodomite and the
olject of sodomy™, (b} “ ..., whether they are married or unmarried”. (c) "Swons
0 - death the wupper ont and the lower ome”. Bur no definite and specific
punishment was prescribed for the criminals because during his time, no case of
sodemy was ever brought before the Holy Prophet. _

. There are, however, some tradittons from his successors regarding this.
Hadrat *Ali is of the opinion that the criminals should be killed with sword and the
dead bodies should not be buried but bumnt to sshes, Hadrat Abu Bakr also agrees

. with it, Hadrat ‘Umar and Hadrat *Utlrpan are of the opinicon that they shomid be
taken under the roof of a dilapidated building, whick shovld be putled dows on

them. lbn 'Abbés has decreed that they shouid be thrown down headlong from the

wop of the highest building of the habitation and then stoned to death. Imam Shaf .
says that both the criminals involved in sadomy should be Killed, whethar married

or unmarried. According to Shi‘ibi,, Zubri, Milik and Ahmad they should be
stoned to death. Sa'id bin Musayyib, ‘A, Hasan Basri, [brahjm Nakh'i, Sufyan

Thauri- and Auza'i are of the opinion that the pumishment s the same as for
adultery, that is, one hundred stripes and exile for the uningrried, and Stoning to
death Jfor the married: Imim Abj Hanifal is of the opinion that the culprit should
be iauflist!mi in acordance with the circumstances of the coime with an exemplary

punishment. There is dlso 8 saying of Imam Shafi'i to this effect.

It should also be noted that it is unlawfu! for the husband 5o corTrnt
sodomy with his own wife. The Holy Prophet has declared, “The man who
commits such an act with a woman is accursed” and “Aliah will not even look at a
“person who commits this offence with a womnan”. In another Tradition, he has
witned, “The one who cohabits with 2 woman in her menses or commits godomy
with her or goes to a soothsaver and believes him o be true, is a disbeliever in
what has been sent down to Muhammad. "
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6%, The werritory of (Midian) lay to the north-wesi of Hijiz and to the
south of Paicsiine in the easiern side of the Red Sea and the Gulf of Agabah and
vxtended to a part of the Sinal Peninsula. The Midianizes werc great traders. Their
habitations lay at the crossroads of the trade routes from Yaman-Makkah 1o Sytia
along the side of the Red Sea and from ‘Iraq w Egypt. Therefore they were well
known among the Arabs and were remembered even after their extennination for
their trade caravans to Syria and Bgypt had to pass through their archacologicai
remains. i

In order to grasp the significance of their story in the Qur'an, it should be
noted that the Midixnites claimead to be the descendants of Midian, a son of
Frophet Abraham from his third wife, Qatiirah, Though all of them had not
directly descended from him, they clairaed to be so. For, according to an ancient
custom, &ll those people who became attached to some great man, began, by &nd
by, to be vounted among his descendants, That is why all Arabs were called Bari
Isma‘il, dwugh the majority of them were not his descendants. The same was the
cape with Bani Isri’H. Likewise all the inhabitanis of the territory, who came
under the influence of Midian, & son of Prophet Abraham came to be Knowa as
Bani Madyan and the terriory ttself wak called Madyan (Midlan),

in the light of the above historical fact, there is no reasom fo suppose that
they heard for the first time the volee of the Truth from Praphet Shm'aib, In fact,
they were originally Muslims like the Israelites, but had become corrupt at the
time when Prophet Shu'aib was sent to them, just as the Israclites were at the time
when Prophet Moses was sent to them. Though they had become involved in shirk
- and Imunoralities by mixing with the .mushrik and immaoral peeple during the six
centuries or 8o after Prophet Abrahamn, vet they professed o be “believers” and
wele proud of that, S '

. 70. This shows that Prophet Shu'aib was sent to reform them of their two
main ¢vils— shick and dishonesty in trade.

71. For a detailed commentary on this, please refer to E.N.'s 44 and 45
of this Shrah. Here Prophet Shu'aib wanted to draw their attention particulazly to
this: “You should not corpupt by your wrong beliefs and immoral ways the Right
Way of lzfe that had been established by the former Prophets.

72. The fact that the Prophet appsals to their Faith shows that they
themselves professed to be Balievers, as has been pointed out in E.N. 69. They
wore corrupt Muslims, who, though involved in wroayg belicfs and misconduct,
not only professed to be “believers” bin also were proud of this. That is why the
Prophet appealed to them, “If you are true believers, you showld judee good and
evil by the siandard of the righteous and honest people, and not by the standards

of those worldly people who do not believe in Allzh and the Hereafter,”
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73. Prophet Shu'atb hastened to add these words to show that he could not
claimy with cemalnty even this much that tiey would not rerurn to the creed of the
disbelievers. A believer who vightly and fully comprehends the significance of the
power - of Allah, knows that it is His Will that prevails over everything. Therefore
he cannot vlaim with certainty, *I will do this or I will oot do this, for the
fulfiiment of tlis or thar depends entirely on the will of iy Lord. If He will, I
shall become successful, otherwise I shall fail in "

Allah has taught the same thing in XVIIT 23-24.

“Never say about anything, ‘T will do this tomaorrow, for you cannot do
- anyting, but say, If it be Allah’s Wiil* *

74, Wc should not pass cursorily over this sentence, but shauld think
decply about its iraplications. The chicfs and the leaders of Midtan meant and
wanied o convines the people of this ' thing: "We shall be utterly nuined if we
accept and practise the fondaneqisl principles of honesty, righteousness,
uprightness and morality. It is obvious that our trade and COMMMETCE Can Hever
flennish if we apply the principle of truth o it and carry out our bargains with
honesty. Besides this, it we do not exploit our geographical position om the
crossroads of the most important trade routes, and let the caravays pass on withaut
motestation and become peaceful citizens, all its political and commercizal
advantages will come 10 an end. This will also bring tc an end the awe and
influcnce  we wield over our neighbouring countres.® This fear of “roin® was pot
peculiar to the people of Shu‘aib alone, In ¢very age the corrupt pecple have felt
the same fear conceming the way of truch, righteonsness and honesty, This has
always been the considered opinion of a1l the cormpt people (hat it is not possible
to carty out commeércial, pulitical and other worldiy activities without fesort to
lies, dishonesty and immorality, That is why the greatest argument against the
Message of Truth has always been that the coimunity would be rujned, if it gave
up ihe known worldly wrong ways and adopted 1he Right Way.

75. This total destruction of Midlan had become a byword among the
neighbourinyg nations. In Psalms (83; 5-9} Prophet David invokes the nelp of Allat
aganst the oppressors, “who have wken crafty counsel against thy people,”
saying, “Do ume theni as vnto the Midianites.” And Prophet Isaiah consales the
Israel, saying, “...... be not afraid of Assyrian....he shall ift up his staff against
thee, after the manner of Egypt... the Lord of the hosts shall stir up a scourge for
him aceording to the slanghier of Midian....” (Zsadafr 10: 21-26.)

76. A deep significance underlies all the stories which have been related
here. Every story applied appropriately and exactly to the case of Prophet
Muhammad (Allah’s peace be upon him) and his people, the Quraish. In every
story there arc two parties — the Prophet and: his peoplic, In every story the
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- Message of the Prophet, his teachings, his admonition and all other things were
exactly the same as those of Prophet Muohanunad {Allah’s peace be upon him). On
the other side, in every case his people, who were sunk deep in wrong creeds,
immoralities and obduracies, and the chiefs who were puffed up with pride,
rejected the Message comtemptuousty. As the Quraish were behaving exactly in
the same way towards Prophet Muhammad (Allah's peace be upon lom} and his
Message, they have been warned indirectly that their doorm would be similar to
those people, if they did not accept his Message, and did not avail of the
opportunity  that Allah had afforded them: if they persisted blindly m their
cbduracy they would meet with the same destruction which had alwavs been e
daom of those peoples who persisted in their deviation.

77, After civing the individual case of every Prophet and his people, now
the general and comprehensive procedurs has been enunciated, that Allah adopted
at the appotnument of each one of His Messengers. Whenever a Messenger was
sent, Allah afflicted his people with adversities and calamities so that they shonld
become meek and humble, and he conditioned for the acceptance of the Message,
Accordingly, He sent famines and epidemics to them and made them suffer
econoinic losses, defeats in wars, and the like, in order to humble their pride and
haughtiness and to frustrate their over-confidence in heir powers, riches,
resources, capabilities et¢, This was 6 make them realize that there s a Higher
Pawer sbove them that conirols their destintes so that their hearts should he
inclined w adimonition and they should bow dewn humbly before their Lord. But,
if this failed to incline their hearts io the acceptance of the Truth, they were
tempted with prosperity. And this was the beginning of their end. As & tule, when
such pecple, as are afflicted with adversity and calamites, begin to flourish and
are enriched with blessings, they do not show any gratilude to their Magter, and
. even forget the days of adversity. Then their intellectuals delude them by arguing
fike this: “There is nothing umusual in this. History tells us that the vicissitndes of
fortone have always been wking place independent of moral values and thess are
not taking place under-the control of Allah or in accordance with moral laws but
blind naturs is always working and bringing about adversity or prosperity. That is
why our forefathers also had had their adversities and prosperities. Tt is, theratora,
a sign of mental weakness to draw any maorel lesson from these and 10 bow down
and humble oneseif before Allah,

The Holy Propher had described the same thing in a Tradition. “Affliction
goes on helping a Believer to reform himself till he comes out of this furnace
cleansed of all impurities. But the case of a hypocrite in afflicition is that of an
as5, who does not realise why his master tied hir and why he untied hitm." This

{Conrd. on p. 58
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Al-Aaraf &7

And, have not those people, who inherit the earth sfter jts
former occupants, learnt a lesson from the fact that, if We please, We
can seize them for their sins?? (Bt they neglect the realities that teach
a lesson) and We seal their hearts: then they do not listen to anything %
These people whose stories We recount to You (can serve as examples
0 you). Their Messengers came to them with claar Signs, but they
would not believe in what they had once denied. Behold, this is how We

100-102

seal the hearts of the disbelievers. ™ And We found in most of them no - -

respect for any Covenant: nay, We found that most of them were
transgressors.

Then after the {above mentioned) communities, We sent Moses
with Our Signs to Pharaoh and the chiefs of his nation,"’ but they also
treated  Our Signs unjustly." Then behold, what happened in the end to
the mischiaf-makers. |

Moses sald, “O Pharach!™ I am a Messenger from the Lord of
the universe. Ft behoves me to say in the name of Allah nothing but the
truth. I have come to you from your Lord with clear Signs of Iy
appointment: so send the children of Israsl with me, **

Pharaoh answered, “If you have brought a Sign, and, if what
YOu §ay 18 true, produce jt” .

Thereupon, Moses threw down his staff, and behold, it became a
real setpent all of asudden. Then he drew his hand out of his pocket,
and lo, it was shining before the beholders!®”

At this the chiefs of Pharach’s people said to one another,
“Indeed this man is an expert magician. He intends to drive you out of
your land;*® now what do you propose to do?” Then they all advised
Pharach: “Put him and his brother off for a while, and send heraids 1o
all the cities so that they should bring to you evary expert magician™.*
Accordingly, the magiclans came to Pharaoh and said, “Shall we surely
get our reward, if we win ?* Pharach answered, “Yes, indeed, and you

. shall get a position close to tme”.

Then they said to Moses, “Will you throw down first, or should
we throw down?” Moses answered. “You should throw down firse”.

When they threw down their devices, they bewitched. the eyes of
the people and terrified their hearts: for they had, indeed, produced a

103
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great magic.

Then We inspired Moses to throw down his staff. No sooner did
he throw it down than it began to swallow their false magic.”

Comd, from p. 53]

imphes that it a community does not turn to Allah, even when adversities and
calamities are inflicted on it or does not remember Allsh in gratitude, when He
showers His blessings upon it and is not inclined at all to reform iself in any way
whatsogver, it is doomed and its destruction is inuninent.

In this connection it should also be nored that the Divine procedurs -
mettianed in vv. 94-95 was at work at Makkah at the time when this Stirah was
revealed. The Quraish were showing (he smnc antagonistic attiade and were
cotsciuently suffering from & severe famine. We leam fromn a Tradition, related
by Thn Mas*fid and Ibn ' Abbés, that when the Quraish began to oppose the mission
of the Holy Prophet, he praved, "0 Lopd, help me against these people by a
sevel-year famine, like the one that visited Egypt doring the time of Joseph®.
Accordingly, Allah sent & very severs famine to Makkah and things came to such
A pass that they began to eat dead animals, skins, bones and even wool. Then the
peapie of Makkah, under the leadership of Abu Sufyan, went to the Holy Prophet,
and beseeched him to pray o Allah to remove the famine. Bui when Allah
removed the famine and they began to flourish, they became ali the more arrogant
and thelr evil genivses began to hinder even those from it whose heans were
somewhat inclined towards the Faith, saying, “The famine was due to the
vicissitudes of time, and was not different from the ones that visited us even
before the advent of Muhammad (Allah's peace be upon him). Therefore you
should not fall into his trap by its visimtion. ™ Such things as “Crr forefathers also
had their adversity and prosperity™ were being repeated at the time when this
sirah was sent down. As these verses apphied vory approprately to the condition
of the Quraish at the time, this backgronnd should be kept in view in order to
understand their full significance,

78, The Arabic word makrimplics such & secret plan as remains hidden
from the persoa against whom it iz directwed, and keeps him deluded that all is
well, till it suddenly strikes him a decisive blow.

79, It is a pity that the succeeding nation does not learn any 1asson from
the mistakes of the fallen naticn it replaces. There would be a great guidance for
the people 1f they considered seriously the question why those peaple, who were
tuling over the land befare them and were prosperous and flourishing, were utterly

- ruined and totally destroyed. The answer would show them the erroneaus thoughts

and desds which resulted in their min. Then they can also realize that the -
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Sovereign Ruler Who seized them for their mistakes and deposed them is All-
Fowerful even now, is still maling over the universe and is able to mmish them and
depose them, if they comymit the same Kind of errors that their predecessors
'cnmmltted

B0, According to the Divine Law thc fall of 4 nation takes place when it
neglects to take a lesson from the history of the former people and from the ruins
of their monuments, bt tries to delude itself. Then Allsh does not let them think
rightly or accept the admonition of any well wisher, As regards the individuais,
the Diving Law is that if a person himself closes his eyes deliberately, the light of
the sun does not help himg likewise if he does not want to hear, none else can
make him hear,

81. In v. 101, Allah Himself has explained the meanings of the previous
verse, “We scal their hearts: then they do not hear anything” . From this it is clear
that by the "sealing of the heants’ is meant that state of mind which is caused as a
result of the working of the Divine Law. When one deliberately refuses to accept
the Truth because of one's ignorance, prejudics, selfishness, Just etc., then such a
person becomes 50 obdraie that he persists in error without paying any atiention
10 his own observatlons or to the arcuments of his ue well-wishers.

82. The disbelieves showed no respect for any of the three covenanis that
should be hinding on ¢very man, They respected neither the natural covenant that
makes man by his very birth the servant of Allah, his Sustainer, nor that collective
covenant thet binds every individual io the observance of the known social code of
the community of which he is 4 member, nor that personal covenant which every
man nderiakes with his Allah at the dme of distress and helplessness.

Here Allzh has called them “ fidig ™ ({Tansgressors) because they bruke the
above mentioned three t:mfammls

83. The preceding stories were reiated to bring home to the people of
Makkah the fact that the cammvnity which receives the Message of Atlah and then
rejects it, 15 inevitably doomed to destruction. After thesc, the story of Moses,
FPharach and the Israeliies is being related with the same object, thongh thers are
otlier unpnrmm lessoms also for the dishelievers nf the Quraish, the Believers and
the Jews, :

[n this story the clisbﬁlimrs of the Quraish have been admonished that
they should not be deluded by their apparent favourable balance of power in the
initial stages of the conflict between the Truth and falsehood. The whole history of
the confllet baars evidence to the fact that a single man starts the Movement to
_establish the Truth in his pation, nay, in the whale world, and wages war, without
the help of -any material provistons, against falsehood which had the backing of
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great nations  and powerful kinpdoms. But in spite of this, vitimatzly it comes out
triumphant in the conflict. The Quraish have also been warmned to note how all the -
devices of the disbelievers directed against the Messenger of the Truth in order to
Suppress his Message turn against themselves: that Aliah gives a long respite to the
dishelievers so that they might mend their ways before He makes the final decision
to destroy them, that He gives exemplary punishment to those who do pot take any
lesson from a warning or a clear sign or an event that serves for a lesson. |

There were two lessons for the Belicvers who had become the target of
the persecotion by the enemios. First, they should not be discouraged because they
were tmaller in mumber and weaker in power than their oppanents, and they
sheuld Bot lose heart because Allah's succour was late in coning. Secondly, they
were wamed io guard against the-attitude that was adopted by the Jews after they
had professed to believe in the Truth: otherwise they would become accursed like
the Jews, :

The past history of the Israclites was related for their own benafit alsa.
They were wamed to consider the consequences of the worship of falschood, and

adiconished to foliow the Holy Prophet who was represanting the true religion of _

the former Prophets after cleansing it of a)! the imputities that had been mixed up
with it.

84, “They, too, treated Our Signs unjustly” by rejecting them snd treating
thetn as pieces of sorcery. It was injustica-in the sense that they were not behaving
fairly towards the signs and were tragting them as picces of sorcery and scoffing at
them. There could be no greater infastice than to reject such Signs as were clear
proofs of thefr being from  Allah and about which ne reasonable man conld say
that they could be produced by sorcery. Besides this, when the sorcerers
“themseives bore witness to the fact that it was beyond the power of sorcery o
produce such Signs, it was nothing but injustice to reject these ag pieces of
sorcery. Tlms they really showed that they were void of wisdom and rruth as well.

_ 85, The word Fir‘sim {Pharaoh) literally menns “the offspring of the sun-
god”. The anciemt Egyptians called the sum -Re ‘s, which they worshipped ay their
supreme lord, and Fir'gun was named after it. According to the creed of the
ancient Epyplians, every ruler based his awthority on  his relation to Re ‘s and
vlaimed to be its incarnation and representative on the earth. Therefore every
.Toyal dynasty that came into power in Egypt presented itself to be the descendant
of the. sun-god and every mler adopted the title of Fir'aum in order to show to the
people that he was the Supreme Lord. :

.. In this connection, i should also be noted that two different Pharaohs
have been mentioned 18 the story of Moses a3 rolated in the Qur’an. The one was
that Pharach who was rufing ever Bgypt when Moscs was born, and who brought



Al-Aarf 61

him up-in his own house, and (he second was the one whom Muses invited to
accept the Divine Message of God and deliver the children of Israel, and who was
drownad.

‘The research scholars of today are inclined to believe (hat the first of the
\wo Pharachs who oppressed the Israclites was Rameses II, who ruled from 1292
w 1225 B.C. And the second Pharaoh who has been menficiied in these verscs
was Mineptah, who assisted his father Rameses 1] in the affairs of the SOVETIMENT,
amd succeeded as ruler after his death. But these dates appear to be doubtful
because, acrording to the calendar of the Israclites, the year of the death of Moses
was 1272 B.C. These are, howcver, mere historical guesses for it is difficult to
teconciic the dates of the Israclite, the Egyptian and the Cliristian calendars,

46, Prophet Moses was sent to Pharach with two Tmissions. First, he
should iovite Pharaoh o surrender to Allah by accepting Islam. Sccond. he should
demand from hitn to set the Israclites free from his slavery and gyranny. The
Qur'an mentions botly the missions at one and the same place or separately, as
required by the occasion. '

7, These two Slgs were given to Prophet Maoses as a proof that he was a
representative of Allah, the Creator and Soverelgn of ihe whole universe, We
have slready stated that whenever the Messengers presented themselves before the
people &8 the representatives of Allah, the people always demanded: “If you are
really a representative of Allah, et such snd such an event take place through you
as may not be capable of being explained by the ordinary laws of nature, and
wlhich may clearly show that it has happened by the direct intervention of Allah to
prove that you are really a represensive of Allah” . In answer to ihjs demand, the
Frophets showed those Sipns that aze called “9yde’ by the Qur'an and mitucles oy
the common people. : -

It 15 a pity that some learned Muslims try to explain away these Signs or
miracles as ordinary events that took plave according to the known physical laws
of nature. They do not realise that in this way they arc adopting a sceptical attitude
towards the Book of Allsh, for, in the context, the Qurtan cites a supematural
cvent, and it presents the same as a Sigu of Allah as a proof of his Prophethood.
Therefore to explain it away as an ordinary event is, in fact, to dishalieve the
Book. Thut such people make their own position ridiculous, Cn the one hand,
- they do nor sincerely believe in the Qur "an as 5 Book of Allak just because it
upholds miracles, on the other, they do not have the courage to declare apenly
their disbelief in the Book™ which upholds supematural events, because it would
deprive them of the bensfit of the religion they profess, as it would adverscly
affect their worldly interests. :
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The decisive question about miracles is whether Allah suspendad His
activities after starting the systen of the aniverse according to certain laws, and
now cannot interfere in any way whatever with the working of that system. Ox,
whether Iie keeps the reins of His kingdom in His own hands and enforces His
comnmands every moment in this kingdom and He has full powers (o make any
charige, partial or complete, in shaping things and the course of events, as and
when e wills, Those who believe in the first alternative cannot believe in the
miracles for it goes against their conception of Allak and His universe, but the
mast " prgper course for such people is to deny the Divine Revelation of the Qur'an
instead of wrifing any coimmentary an jt so a8 o refuje the Quranic conception of
Allah and prove thelr own. On the other hand, if ong 15 convineed by the
arguments of the Qur'dn and accepts the second alternative he would readily
understand and Lelieve in the miracles. It is quite obvious that if one believes that
2 serpent can come into being only through a biological process and it is nor
possible for Allah to create it in any other way, then such a one shoutd consider it
false that & staff was changed into a serpent and again into the staff, G the
contrary, if ope beiteves that lifeless matter can come to life by the command of
Allah, Who has the power to give any kind of life to anything He wills, he will
readily believe that the staff was changed Into a serpent just as he believes that-a-
live chicken comes our of a lifeless egg. To such a person, there wil! be nothing
extraordinary, just becanse the staff was changed into a serpent only thrice and a
chicken comes out of an egg over and over again.

88, Waturally some questions arise here: How was Prophet Moses a
danger to Pharaoh and his kingdom? How could a destitute person of a slave
community like bim be amenace w a powerfil and rich king like Pharaoh, who
was the abject of worship of his subjects as well? How was the turning of the staff
into a serpent menace to his great kingdom which extended from Syria to Libya
and from the Meditcrranean Sea wo Abyssinia? Why did they then raise the alann
that Prophet Moses intended to deprive the great Pharach and the members of the
raval dynasty and the big chicfs of their kingdom, and drive them out of Egypt?
Above all, why was there a danger at all of a revolution, when he had . forward
no  other claim than that he was a Prophet of Allah, and demanded the frezdom of
the lsraslites? These questions are specially important because so far no polifical
“talk had taken place between them.

“The answer Is that the claim to Prophethoed in itself implied that Prophet
Moses meant to bring about a complete revolution in the existing system of life,
including the political system as well. The very fact that a person claims to be & -
Delegatc of the Lord of the universe, contains in itself the demand for total
submission of human beings to himsclf. This is because the Delegate of the Lord
of the vniverse does not come to live as a subject of and subordinate to anyone
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else lmt. ag the ruler and the guardian. For, it is the nepation of his claim o
Prophethood to acknowledge the soversignty of an unbeflaver. That is why
Fharach and s courtiers felt the menace of a political, sumal and cultural
revolution when Moses made a claim to Prophethood.

Let us consider the guestion: Why did the court of the great Pharaoh of
Egypt attach so much impormance o the claim of Moses, who had no other helper
thatt his own brother, and no other emblem of his appointment from Aliah than his
miraculous staff and his shining hand? In my opinion there were two Inain
reasons. First, Pharaoh and his conmticrs were fully acquainted with the preat
persanality of Prophet Moses. They knew that he possessed a purc and strong
character and an exiraordinary ability, and was a bom leader and commander.
Besides this, if we rely on the swries of the Talmud and Josephms, Prophet Moses
had acquired cducation in all the sciences of the age, end was fully trained in the
art of war and administeation, because these things were considered essential for
the members of the royal family in which he was brought up, and had proved
himsellf w & an excellent general in the campaign against Abyssinia. Above ail,
the hard desert Iife of eight years or so in Midian had helped to remove the effacts
of a life of ease in the royal palace. Therefore, when this grand, sercne and pious
man stood in the court of Pharach with the claim of Prophethood, they could not
brush aside his claim as hollew, Secondly, when they saw the miracles of the staff
and the shining hand, they were-all filled with awe and were inclined to admit that
there was, indead, some supernatural force st his back, Thus there was an
apparent contradiction In their calling him a magician and, at the same time,
expressing & fear that he would drive them ot of the country. This also showed
that they had been nonplussed by the very first sppearance of the Signs of
Prophethood. If they had really considered Prophet Moses to be & magician, they
. would have never felt and expressed the danger of a revolamion from him, for
.magic has never brought abour any revoiution in the worid.

%9  These words of the courtiers of Pharaoh show that they had a clear
conception, of the distinetion betwesn the change produced by s Divine miracie
and the effeet of magic. They knew that the change broughi about by a Divine
miracte was real, whereas the effect produced by magic was merely an illusion.
. That is why they tried to refute the claim of Prophet Moses, saying, “This man is
~ an expert magiclan”. They meant to say that the staff had not achually tarned jngo
a serpent but had only appeated 5o to them to be a serpent because of his magic
and they would not acknowledge it as a Divine miraclé, Therefors they counselled
Pharach to gather together all she expert magicians so that they may §how' that
they could also tum ropes and sticks into serpents and remove to some extent from. -
the hearts of the people the awful effect that had been produced in their minds by

{Contd. on p.66
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Thus the Truth was established, and the falsehood which they
had wrought proved vain. Pharaoh and his people were vanquished in
the combat and’ {instead of being triurmphant) they became humiliated.
As regards the magicians, they were compelled to fall prosirate by
something [roin within, - They said, “We have acknowledged the Lord
of the worlds,— the Lord whomn Moses and Aaron acknowledge,”™

Pharaoh said, “Do you dare believe in Himn before I petinit vou?
Indeed, it was a plot you conspired in the capital'to deprive the rightful
owners of their power. Well, you shall soon know its consequences. 1
will have your hands and feet cut off on opposite sides and thc:n wil] |
have you all crucified,”

Thoy answered, “At any rate, we have to return to our Lord: {as
for you,) you wani to take vengeance upon us only because we believed
in the Signs of our Lord, when they came before us. O our Lotd,
bestow fortitude wpon us, causing us to die as those who have
surrendered to Thee”.”

Then the chiefs of Pharaoh’s nation said to hitn, “Will you leave
Moses and his people free to spread disorder in the land, and let them
discard your service and that of your deities?” Pharach answered,
“Weil, I will have their sons slain and let their women live™: we have a
* strong hold over them.™ -

Moses said to his people, “Invoke Allah’s help, and show

fortitude, The land belongs to Allah. He gives it % 4 heritage to those
~ of His servants whom He pleases: and the final success is for those who
fear Him in all their deings.” His people answered, “We were
oppressed before you came to us and now also we are being oppressed
since you have come tous.™ He said, “In the near future, your Lord
will destroy your enemies, and make you vicegerents in this land: thﬂll
He will se2 how you conduct yourselves.”

Indesd We afflicted Pharoah’s people with several vears of
famine and scarcity of food so that they should come to their senses. But
. they responded like this: whenever a good time came, they would say,
“This 15 but our due™ and when there was a hard time, they would
ascribe their calamities to Moses and those with him. Whereas, in fact,

118-122

123-124
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their misfortune was in the hand of Allah; but most of them did not .
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know this. They said to Moses, “We are oot going to believe in you,
whatever Sign you may bring to enchant us. ™ At last We Jet looge upon
them the storm,” the locusts, the li-.':m,'r“5 and the frogs, and rained blood
uport them. Though We showed these Signs, one by one, they persisted
in their rebellion; for they were steeped in crime. Whenever 4 plague
befell them, they would say, “Q Moses! Pray for us to Allah in the
name of the office you hold from Him. If you help remove the plague
from us this time, we will believe in you, and send the Israelites with
you,”

Comntd. from p. 63}
. the miracle of the staff of Moses.

90. There is no ground 10 believe that the staff of Moscs swaliowed up ihe
sticks and ropes that had been cast by the magicians and had appeared to be
serpents, 'What the Qur'an says is that the siaff swallowed up the false magic
produced by them as soom as it turned into & real serpent, In plain words it means
that wherever the serpent of the staff went, it nullified the effecis of the magic
which had made their ropes and sticks sppear as moving serpents and as a resnlt of
one  round made by the staff they began w look like their real selves as ropes and
sticks. (For further explanation, see E.N. 42 of Xx).

91. This defeat and acknowledgement turned the tables on the pecple of
Pharaoh. They tiad mustered all the expert magicians of the land to demonstrate.
publicly that Prophet Moses was a magician or, at least, to create doubts i the
minds aof the public about his Prophethood, But after ihe defeat, their own expens
in the art admitied unanimeusly that what Prophet Moses was presenting was not
tmagic at all, but most surely it was the wark of the power of the Lord of the
worlds, and that every kind of magic was powerlcss against it.

. Obviously their considered opinion could not be brushed aside in an
offhend way, for none could judge magic better than the magicians. That is why
when the magicians testifled, after praciical demonstration and trial, that it was not
magic, it became impossible for Pharach and his cowtiers to aggert that Moses
was a magician, - .

92. When Phamaoh saw tho tsbles tuming on himself, he thought out

another device, He declared that the whole show was the ontcome of the plot that. -

-Moscs and the magicians had devised. Then he threatened the magicians with a -
sovere chastisemend and death so that they should confess that his accusation was
truc. But this move ajso turned against him. As the magicians remained firm in
their pew Faith, and were prepared 1o undergo any iorture for its sake, it became .
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evident that their belief in the Truth prescuted by Moses was a penujne confession
of fuith and not the pretence of any plot. That is why he had to give up the
pretence of truth and justice and resort to open tyranny.

In this cormecdon it should also be noted that in & few moments, their
Faith had brought about a wonderful change in the character of the magleians. The
sumc people  who had left their homes for the sake of helping ihe religion of their
forefathers and had, a few minutes before, very humbily requesied Pharach to give
them rewands if ihey came out successfol in the conflict with Moses, were now
filled with the courage of conviction of the true Faith, They had become so bold
and hrave that they were now defying the same king, before whor they were
meekly bowing, and begging a reward for their encounter. But now they had
become so comvinced of the truth of their Paith that they were not ready to give it
up for the fear of the worst tortare with which they were being threatened,

©3. It should be noted that there were two periods of oppression. At first
the Israelites were oppressed during the refpn of Rameses IT, before the birth of
© Prophet Moses. The second period of oppression mentioned in this verse started
during the reign of Mineptah, after the appointinent of Moses as o Messenper of
Allah. However, there was one thing commeon. The sons of Tsraelites were killed
and the lives of their daughters were spared so that their race shonld gradually
come t an end and the survivors get merged into other races. A tablet that was
dug up during the archaeclogical excavations tn 1896 probably refers to this
period, when it mentions the exploits and victories of Mineptah, saying, “The
Israelites have beenm exierminated and no seed has been  lefy for their
reproduction.” (For further explanation see v, 25 of XL).

_ %4, This was the height of bigotry and . obduracy that the courtiers of

Pharach were dubbing as magic that dring which they knew_could never be magic. -
Even e fool would net believe that magic can bring about famine and scarcity in
the whale coumtry. In conpection with ihe same stary the Qur'an says in XX VI
13-14, "When Our Signs came openly before their eves, they said, “This is an
obvious magic. Though their heerts were convinced {of their truth), they denied
these unjustly and rebeliiously "

95. Probably it was a rain-storm that was accompanied by hailstones,
though it could have been any other kdnd of storm. As the Bible does not mention
a fun-storm but only a heavy fall of hailstones, the common word storm has besy
prefermed, .
56, The Arabic word il (gumumad) in the original stands for any-of the
- small insects lke louge, small fly, mosquito, small locusts, weevil and the like.

fConed, oo p. 72
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But as scon as We removed the plague from them after the
cipiry of the ferm that had been fixed for them, they would at once
break  their promise. Then We took Qur vengeance on themn and
drowned them in the sea because they had wealed Our Stgns as falsc
and had grown heedless of them. And after them We gave as heritage
to twse who had been abased and kept low, the sastern and western
parts of that land, which had been blessed bountifully by Us.” "ITis the
promise of prosperity that your Lord had made with the Lsraclites was
fulfilled, because thev had shawn fortimede, And We destroved all that
Pharaoh and his people had constructed and raised up.

We led the Israclites across the sca; then they started on their
Jouruey, and came upon a people who were zealously devoted to their
idols. They said, “O Moses, make a god also for us like the gods these
[:Iﬂﬂplﬁ have.”™ Moses replicd “Indeed, you are a people who are
_behaving very foolishly. The way these people are foliowing is doomed
lo  destruction and the works they are performing are absolutely vain.”
Then he¢ further said, “What! should I seck a god for you other than
Allah: when it is He Who has exalted yvou above al] the nations of the
world? And (Allah says), “Recall the time when We rescued you froim
the people of Pharach, who afflicted you with a dreadful torment: they
slew your sons and let your women live and in this was a gn:.ﬂt trig] for
you from your Lord!”

We summoned Moses to Mnunt Sinai for thirty nights and days,
and We added to them ten, thus the term appointed by his Lord became
full forty nights and days.” Before leaving, Moses said to his brother
Aaron, “After me take my place among my people and do the right, and
do not follow the way of the mischief-makers.”'™ When Moses arrived
there at the appointed time and his Lord spoke with him, he besesched,
“Lord, give me power of sight so that 1 may look upon Thee.”™ He
answered, “You cannot see Me, Well, you may just look towards the
yonder Mountain; if it remains firm in its place, then you shall behold
Me.” &murdmgly, when his Lord manifested His glory on the
Mountain; that turned it into fine dust, and Moses fell in & swoon. when
he came to himself, he said, “Glory be to thee! I repent before Thee,
and I am the first of those who believe.” He said, “O Moses! [ have
chosen you from among all the people to deliver My Message and to

135-137
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have conversation with ME s0 take whatever [ give vou and be
grataful, ” :

After this, We inscribed upon the tablers'™ admanitions
concerning every branch of life and clear instructions about all jts
aspects and gave these to Moses and said to him, “Hold fast to tha
precepts steadfastly, and enjoin vour people to follow them according to
their best sense.”™ In the near future, I shail show you the abode of the
wicked people.!® I will turi away from My Signs the eyes of those
who withour any sight behave haughtily on the earth.™ Whatsoever
sigh they might see they will never believe in it, If they see the Right
Way before them, they will not follow it; but if they see a crooked
way, they will follow it. That is because they treated Our Signs as false
and were heedless of them, Whoever treated Our Sigris as false and
demied the meeting in the Hereafter their deads hecame vain /%5 Cap the
peaple get any . recompense except according to what th::,r have
wrougl?"”

[n his absence ™ the people of Moses made from their ornaments

145- 14}r

148-143

the image of a calf which made sound like lowing, Did they not see that -

it could neither speak to them nor guide them in any marter? Yet they
took it for a god, for they were wrong-doers.'” But when the
enchantment of self dﬂlu.;ainn was broken and they realised that they had,
in fact, gone astray, they said, “If our Lord does not have INELTY 0N Us
and does not forgive us we shall be logers.” In the meanwhile when
Moses full of anger and sorrow returned to his people, he said, “Very
evil is it that you have done in my place after me! Could you not
patiently wait for the Commandment of Allah?” And he threw down the
tabléts, and, seizing his brother by the hair of his head, dragged him.
Aaron said, “Son of my mother, these people overpowered me and were
going 1o kill me: so, let not the enemies gloat over me: do not count me
among the people who have done wrong.™ Then Moses said, “¢} Lord,
forgive me and my brother, and admir us to Thy mercy: Thou art the
Most Merciful of ail.” (In response to this Allah said,) “AHah’s wrath
shall surely overtake . those who made the calf 2 god, and they shali be
abased in the life of this world, that is how We punish those who invent
faisehood. But those who do evil deeds, then repenl after this and
believe, will after this repentance and belief most surely find your Lord
Forgiving and Merciful.”



O The Meaning of the Qur'in

Contd. it . 07F

Probably this coinprehensive word has been used for the reason that lice and
mosquitoes  ad inflictsd hoinan beings and seed-weevils had auacked yranaries at
oue dud the same time. (Hor coniparison, sec Chapters 7-12 of Exodus, and E.N.
43 of LXIII).

97. That is, “The Istaclites were made the inheritors of Palestine™. Soms -
commentarors infer from this thar the Israclites were made the masters of Egypt.
Bt we hesitate to accept this version for there is neither any direct reference to i
in the Qur'dn nor is here nuy historical evidence to support it. (See E.N. 57 of
XVill and E.I¥. 45 of XXVI). ~

98. “These peopls” ‘were the Epypiiuns, who lived at Mafgah, a
cantonment in the Sinai Peninsula. The 1sraslites crossed (he Red Sea probably ar
a place somewhere between the present Suez and Isma'iliyah, and staried on their
Joumey along the coast towards the soulhern part of the Peninsula, which was at
thar tine uoder Egypt. In irts lower part, there were copper s emerald mines,
and for their protection the Eyyptians had built cantoruments at sore places. One
of these was at Matgah, where the Egyptians had sct up a big idol temple whase
remnants are fovid cven today in the south-western part of the Peninsula. At ap-
other place near It, there was another idol-temnple, which was dedicated to the
Moon-god, Probably the Israelites were passing by . one of these idol-temples,
when they made their demand for an artificial god. This shows that slavery under
the Egyptians had left a deep mark of their eulture on the Israelites.

It can be easily judged froun the following remarks made by Joshua, son
of Nurn, Moses' first successar, in his last address o the Isral:lm:s SEVEILY ¥CAIS
after their exodus frmn Egypt:

“Now thcrcfurc fear the Lord, and serve Him in sincerity and in tmily;
and put away the pods which your fathers served on the other side of the flood,
and in Egypt; and serve ye the Lord. And if it seem evil unte you o serve the
Lord, choose you this day whomnm yo will serve; whether the gods which your
fathers served that were on the other side of the flood, or the pods of the Amorites
in whose land ye dwell: bt as for me and my house, we will serve the Lord.®
(Joshua, 24: 14-15). '

This shows that even after forty years of tra.ining' and guidance under
Prophet Moses, and 28 vears under Prophet Joshma, the Israelites could not
tleanse themsclves of the evil effects that had been stampedupun their lives
during their long slavery under the Pharaohs of Egypt. That is why these
corrupted  Muslims were 50 cager to bow down before thase gods, whom their
Egyptian masters served, no socner did they see an idol-temple after their exodus. -



five !‘E Goshen is the land which Prophet Joseph gave to the [sraslites (o
ive in ' ' . .

S 3 emphis was the capital of Egypt in the time of Prophet Moses.

3. Bitrer Lakes are found quiteat 2 distance now from the Gulf of Suez
but in the ancient times they were cornacted with the sea.

4. Praphet Moses set out from Rameses with the Iseaclites and they
joined and followed him on the way from all sides. He probably wanted to
bring them safely. through the wilderness to Sinai, but the fear of the Egyptian
military camps on the.one hand and the hot pursuit by Pharach on the cther,.
took them on to Baal-Zephon, wheee from some point they erossed the Bitter
Lakes, and it was here that Pharaoh and all his hosts were drowned.

3. Prophet Moses and-the Israelites travelled through Marah, Elim,
Al-Markhah and Paran Rephidim and came to the place now called Tabal-i
Misd (Sinai of the Old Testamient) and also Tor. The valley aroynd here has
heen mentioned as the Holy Valley of Tywd in the Quran (XX ; 12), :

. f. Hammim-i-Fir'aun is the plage whers according to the lagal tradidon
i the Sinai Penlnsvla, the body of Pharaoh was found floating in the water.
- 7. T0r in'this map shows the present esa-port of T and not Mount Tir.
=0 B Al-Markhah is sitoated at the sdge of the Wilderness of Sin of the

OId Testement, whare manmi and salva began 1o be sent down.

. % Nead Rephidin 35 found the famaur rock in Mount Horeb, which
- wias smitten by Prophet Moses-cunsing rwelve springs of water 1o _gush.,uug.-

10, At-Tih is the wilderness in which the Tsraslites fémained wandering
homeless for forty years, T §s derived from yaribin {V = 26} and means’
- “wandoring homelesaly™, ' SRR - - D
' 11, Agabal’or Aylal which was Ezion-geber in the ancient times, is the
place where nedording to the common tradition. the well-krnwn incident.of the
.Rabbath-breakers took place. ' : -
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9%, After their departure from Egyot, when the Israelites becarne free
from the shackles of slavery, and won the posittton of an independent nation,
Prophet Moses wag summoned to Mount Sinai by the Divine Command so that the
Law should be glven to  him for them. This was the first surmons of the series
that is being mentioned here. Porty days were appointed so that he should prepare
himself by fast, devotion, worship, prayer, deep thought, meditation and reflection
for the heavy task that was about to be entrusted to him.On ihis occaslon praphet
Mozes left thé Isratlites at a place now called Wadiy-u-Shaikh, between Nabi
Salih and Mt. Sinai. That part of the valley where the Israslites then encamped is
now called Maidan-ur-Rahat. . At cne end of the valley is situated the hillock,
where, according to the local tradilion Prophed Salih migeated from the territory of
Thamfid. The mosque, which was built ta his memory, stands thare even today.
On the other side, there is another hillock, called Jabl-i-Harun, where, it is said,
Prophet Azron had gone in protest apainst the cow-worship of (he Israelites. On its
third side is Mt Sinal, which s 7359 fest above the sea level and 1s usually
covered with clouds. Om the top of this is the cave in which Moscs spent forty
days and nights and which has becoine a holy place of pilgrimsage. There is s
mosgue of the Muslims and a church of the Christians near the cave and at the
foot. a monastery built during the reign of Justitdan, Byzantine Emnperor. (For
details, see B.N.'s 9, 10 of XXVIII.

108, Thongh Prophet Aaren was the elder of the two by three years, he
was under Prophet Moses in the mission of Prophethoed. In fact, Prophet Aaron
was appointed as & Prophet to. work as an assistant to Moses in response by his
prayer. The fact that he was appointed by Allah as assistant to Prophet Moses has
béen stated in XXV 33,

101. The Bible savs that these two tablets were slabs of stone, Both the
Qur'an and the Bible aseribe the writing upon them to Allah. We have, however, -
no specific source to say how that was done. Therefore we cannot say with
certainty whether the writing was inscribed on the tblets directly by Allah or
through the agency of anangel or by Prophet Moses. {Plaase compare this with
Exodus 31: 18, 32: 15-16, Deut. 5: 6-22). .

102. That is, “The Divine ppecepts and instructions should be follewed in
their direct and plain meanings, that can be grasped by a man of average
intelligenge, who has a pure heart and pure intentions. * This condition has been
sttachad lest one should confuse them with the hair-spliting of those who, by their
legal quibblings, are able to devise ways of crookedness, deceit and mischief out
of the plain words of the Divine Commandments.

103. Thatis, “In your onward march, you will pass through the ruins of
fComd, o p. 76
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When Moses’™ anger was allayed, he tock up the tablets in  154-156
whose writing was guidance and mercy for (hose who faar their Lord. -
And Moses chose from among his pl:Dp]E -;evcnt}r men (to accompany
him) to attend a meeting appointad by Us.'™ When a sevare earthquake
seized them, Moses prayed, “My Lord, if Thou hadst willed, Thou
couldst have destroyed them and me before this: wouldst Thou destroy
all of us for the offence commitied by some foolish people from among
us? This was a wrial set by Thee, whereby Thou leadst astray whom
Thou wilt and guidest whom Thou wilt,"’® Thou alone art our
Protector; so forgive us and have marey on us for Thou art the best of
all forgivers! And ordain for us what is good in this world as well as in
the world to come; we have turned to Thee”. He replied, “As to
pmushmc:nt I inflict it on anyone I will, but My mercy embraces
everything.'" So I will prescribe it for those who will refrain from
disobedictice, pay the Zakat, and believe in My Revelations.”

{50, now mercy has been assigned ‘to those) who follow this 157-158
Messenger, the Unmd Prophet,” whose mention they shall find in the
Torah and the Gospel with t]"le;n_'x.“3 He enjoins them to follow virtue
and forbids them from evil: he makes pure things lawful for them and
impure things unlawful.*'* He relieves them of their burdens and freas

-them from the shackles that bound them."™ For this reason those alone
who believe in him and suppeort him and succor him and follow the
light that has been sent down with him, shall attain “success”. O
Muhammad, say, “O mankind, Iam a Messenger to all of you from
Allah to Whom belongs the kingdom of the heavens and the carth.
‘There i no deity but He, He bestows life and ordains death. So helieve
in Allah and His Messenger, the i Prophet, who believes in Allah
and His Conunandinents. Follow hIlTl it is expected that you will be
guided aright,”

Among * the people of Moses there were some who guided 159-160
(others) with the Truth and judged the affairs with the Truth."” And We
had divided them inte twelve clans’ and made them distinct
Communities.® When his people asked him for water, We inspired
Moscs fo strike a certatn rock with his staff. Consequently, twelve
springs gushed forth from il and each community specified its drinking
place; We cauwsed the cloud to cast shadow over them, and We sent
down mann and safva for their food,'Y-- - saying, “Eat of the clean
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and pure things We have provided for you.™ However, by doing what
they did afterwards, they d1d no wrong to Us but they wrnngad
themselves.

Conid. from p 737

the homes of ihose who disobeyed the Divige Law and discarded the way of
Allah’s worship and obedience and persisted in the paths of error. When you sec
these things vyou will yourselves know the end of the pecople who adopt such
WHYE, " '

_ 104, That is, “This is My law: such people as behave haughtily canmot
take any wamning from any exemplary sign and cannot learn any lesson from
anything that may teach a lesson. ™

According to the Qur'an, a person behaves haughtily wiso considers
himself above submission o Allah and becomes heedless of His Commandments
and behaves in a way as if he was not a servant of Allah and Allah was not his
Lord. Obviously soch an mrrogance is not based on sny rightful claim, for no
servasst las any right o behave as if he were not His servant, when he lives on
Allah’s earth. That is why Allah says, who without any right behave haughiily.”

105. *.... his deeds became vain,” and produced no good result and were
nscless  and worthless, because these did not satisfy the two elementary conditions
that roske human deeds worthwhile. Firgt, diese should be performed in
accordange with the Divine Law. Eccmdly. the objsct of these acts and deeds
should be success in the Hereafter and not miere success in this world. If these two
conditions are not fulfilled in the performance of any deed, it shall become vain,
Obvigusly anything done without giving heed to or In defiance of the Divine
Suidance does not desetve any reward from Him, for his case is the same as that
of & usurper of land, who exploits it apainst the owner’s will. He does not deserve
anything but scvere punishment for this wrongful posscssion. Though he may
benefit from it as long as the real owner connives at his andacity, he knows that he
wil! be deprived of it when he is dispossessed of it. And there is no reason why
(and he himself does not cxpect that) any portion of its produce should go to him,

aftcr the seal owner takes pnss:ssmn of his land from the usurper.

105. They made the image in his absence of forty days, whni Mogses went
to Mt Sinai on the svmmons of Allah, whﬂetuspenple Wwere encamping in the
plain of Ar-Rahah.

107, Their calf-worship was the second manifestation of the change that
had taken place in the Israelites during their stay in Egypi, They were so charmed
by the cow-worship of the Epyptians that the Gur'an says, "...... They were 50
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prane 1o disbelicf that they cherished the caif in their hearts™, Tt is rcally strange
that hardly three months after their miraculous escape from Egypt, they began to
ke demands on their Prophet to maite an artificial god for thetn, and, as soon as
. he left them for the Sinai, they themselves devised a false god. It sppears as if
they had forgotten their recent deliverance from slavery, and their sife passage
through the sea and the drowming of Pharach and his army in it. Though they
knew thet all those wonderful events had happened wholly and solely through the
supermatural power of the Etemal, yet they shame-facedly forgot their Allah. It
was this faithless conduct of the Israelites thar prompted some of their Prophets to
liken the Comowmnity to that wicked wornan whe shows love to ali mean other than
her husband and does not hesitate to be faithless even in the very first night of her
MAITiAgE. : '

108. By citing his words “......... .do not include me among the workers
of inlquity™, the Qurian has absolved Prophet Asron from the wicksd blemish that
the Jews had stamped upon him. According to the Bible, Prophet Aaron was guilty-
of meking the golden calf as god for them:

"And when the people saw that Moses delaved to come down out of the
mount, the peaple gathered themselves ingether unto Aaron and said uio him,
Up, make us gods, which shall go before us; for as for this Moses, the man that
brought us up out of the land of Egypt, we wout not what is become of him, And
Aaron said unto them, Break off the golden earrings, which-are in the ears of your
wives, of your sons, and of vour deughters, and bring them unio me. And all the
people brake off the golden earrings, which were in their ears and brought them
unto Aaron, And he received them at their hand, and fashioned it with 2 graving
wel, after he had made it a molten calf: and they said, These be thy gods, O
Israel, which brought thee up cut of the land of Egypt. And when Aason saw it,
e built an altar before it, and Asron made preclamation, and said, Tomorrow is a
feast to the Lord. And they rose wp carly on the morrow, and offered burnt
offerings, and brought peace offerings: and the people - sat down to eat and to
drink, and rose up to play. (Exodus, 32: .1-6). The Qur'an has refuted this
allegation and related the fact about the matier that the man rasponsible for this
hisinows sin was not Allsh's Prophet Asron but his rebel Sarnif. (For details, sce
XX 50-54).

Though it may appear very stiange that the Jews should accuse their hwn_
Prophets of the most heinous sins, yeot a deep and critical shady of their history will
show that this was done to justify thelt own moral degradation. When the whole
community in general, and the religlons scholars and priests in particolar, became
involved in deviations and immoralities, their guity consciences impelled them to
invent excuses for justifying their own bad conduct. As they committed heinous
sins  like shirk, sorcery, adultery, treachery, falsehood and the like, they
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biemished the purc character of their own Prophets by sscribing such sins m themn
AR were most shameful even for an ordinary good man, not to speak of a prophet
s¢ that .- they counld justity their own wicked deeds. They arpued like this: “Wiicn
cven the Prophets could not save themselves from such sins, how could ordinary
peaple like us be immune fom weaknesses?

The IHindus also did the same during their moral degeneration and the
literature  of that period depicts gods, rishis and the like, in the blackest colongs so
that they could say, “When such highly placed beings were involved in
mmoraites, how could the common people escape from them? And why should
such things be shameful for them, when they were not shawcful for their gords and
rishis?”

108, The seventy dclogates were sumnmwned to Mt Sinai so that they
should present themselves before their Lord, and on belwlf of the community beg
forgivensss for the sin of calf worship that was committed by the Israelites, and o
renew the covenant of obeditnce to Him. The Biblc and the Talnued do not
meniton this, thaugh the Bible says that Moses was sunmmoned to Mt. Sinaf so thal
he should be piven new tablets for those that were broken, when e had thrown
therm down. (Exodus chaprer 347,

[10. That is, every ovcasion of trlai is very decisive for the perpe: it
separates like a wimmow wvsefil from the useless out of a mixed rmass. On such
decisive occasions, the one who comes out successful in the trial does so ouly by
Divine pguidance and help, and the one who fails in the test becomes unsuccessfil
lccause he is deprived of Divine guidance and help. Though cne gets Allah's
guidance and help in accordagce with certain Divine Laws, which ate based 011
absolute wisdorn and justice, anyway the fact is that one’s success or fuilure in the
mial depends entirely on Divine gujdance and help.

L11. That is, "The way, whereby Allah is ruling His Kingdom is based o
mercy and not on wrath. He always shows mercy w His creatures and manifests
His wrath only when the. rebellfon and arrogance of His servants transgress the
limits™.

112, After replying to the prayer of Moses in the previous verse, (he
Qur'dn- miilizes the opportunity ra lovite the Israelttes to fallow Muhammad
(Allal’s peace be upon lum). It means: “The conditions that were laid down fur
Alleh’s mercy upon you during the time of Prophet Moses, still stand, and Tequire
you to. betteve in this Messenger. [t was said to vou that Allah's inercy 5 geut to
thosc people who refrain from disobedisnce. Now, tliere is no greater
discbedience than to reject the Guidance of the Messengers appoinied by Allah. If
. you, therefore, do not refrain from this disobedience, you will have no other basis
" of virtue left in spite of your show uf piety in the observance of minor and trifling
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- rehgious riouals. You were enjoined to pay the Zakit so that you may be blessed
with nerey, but today the only right way of expending the Zakaris to make
contributions towards the success of the campdign that is being carried on for the
establishment of the Divine Way under the leadersiiip of this Messenger, for the
basic requircmiants of Zakdtcanonly be fuifilled in this wiy. You were told that
Allah  has prescribed His Mercy for those who believe tn His Revelations:
thercfore it you reject the Revelatlons that Allah is sending down to His |
Messenger, you will have failed ta fulfil this last condition, #ven though you might
go on asserting that you believe in the Revelations of the Torah.”

Here the use of the word -« (unund for the Haly Prophet is very

sigimficant. This title was used to break the national pride and arrogance of the
Jews, who called the nop-Jews zawns (gentiles), In this raspect, they wete 50
arrogant lhat, as a nation, not to speak of ackrowledging an rzmmf as their leader,
they were not ready cven to conceds basic human rights uj the gentlles. They
asserted, “.. ... We are not to be called to account for our behavionr towards the
gentiles ...." (III: 75). That is why Aliah has used the word e before
"Frophet”, as if to say, “Now your salvation sofely depends on following this
Ummi Prophet: If you follow him, you will receive a portion of My mercy,
otherwise you are doomed 1o the same wrath to which you have been sehjecied
during the centuries of your deviation, ™ ' '

113. There are clear references in the Bible to the coming of Muhammad
(Allali’s  peace be upon him), For tnstance, sge Deuat, 18- 15-19, Matthew 21: 33-
48, John 1 19-21, 14: 15-17, 25-30, 15: 25-26, 16: 7-15.

114. That is, “He makes Iﬁwful those pure thitigs which they have made
unlawful, and makes unlawful those impure things. whick they have made lswfud. "

115. Thatis, “He relieves them of the burdens that had been laid on them
by the legal hair-splicings of their jurists and by the exaggerated piety of their
spiritual leaders, and by the superstitious restrictions and regulations imposed by
their common people. Likewise this Messenger nakes their lives free from the
feters with which they themselves had bound their lives”.

116. The theme of the address that was inerrupted by the parenthesis (vv.
157-158) is again belng resumed. . i

117, The majority of the translators yender v. 159 like this: “Among the
people of Moscs there is a group that guidey and decides in accaordance with the
Truth”. They mean to say that there existed such a groop smong the Jews at the
tme of the Revelation of the Qur'an. But from the context iri which this ocemrs.
we conclude that there was such a group of pood people among the Isracliites

[Coned. on p. 82-
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And™ call to mind the time when it was said to them, “Go and
dwell o this town, and get theretrom provision for yourselves out of its
produce, according to your liking, and say “Ritatus”, “fttatun”, and
enter the gate of the town, bowing down with humility. We shall
pardon your sins and increase all the more the rewards of the doers of
good”. But those from among them whe were bﬂnt on wrongdoing
changed that word which had been said to tham. Cnnsmucntly, We sent
down SCOUrge Upon them'® from heaven because of the wrongs they
were doing.

And ask them about the township which was situated on the sea
shore.™ Remind them of what befell its people who used to break the
Sabbath (Saturday). Each Sabbath-day the fish appeared in abundance
before them on the surface of the water™ bt did not appear at all on
other days than Sabbath, This was because We were putting them to test
on account of the acts of disobedience they did.'™* Also remind them
that when some people from among them asked the others the answer
that was given by some of them, “Why do you admonish thase people
whom Allak 15 about to destroy or punish severely?” they replied, “We
admonish them in order to be able to offer an excuse befors your Lord
and we als¢ hope that they might refrain from disobedience to Him. ™
However, when they totally forgot the teachings they were remindad of,
We saved those who ysed to forbid evil, and seized with a severe
scourge all others who were transgresscrs, because of the acts of
disobedience they did.®® But when even after this they disdainfully
persisted in that from which they were forbidden, We said to them,
“Become apes—— despised and disgraced!” '

And recall the time when vour Lord declared,’™ "I will set
over the Israelites over and over again up to the Day of Resurrection,
pzople who should infliet upon them - the severest torment. 128 youp
Lord, indeed, is swift in retribution, and He is indeed also Forgiving
and Merciful.

And We divided them into many separate comununities all over
the ecarth: some of these people were rightecus and some of them were
different from this: We tested them with prosperity and with adversity so
that they might turn back., Then after the following generations,
unworthy people succeeded them: they inherited the Book, but in spite

161-162

163-166

167

168-170

—_— PE—
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of this they grab the fieeting good things of this low world, and say,
"We expact 10 be forgiven.” Yet if similar worldly things again come
before them, they again grab them.™ Has not the Covenant of the Book
been taken from them that they should ascribe to Allsh nothing but the
truth? Aud they themselves have studied well that which is written in the
Book.™ And the abode of the Mereafter is betier for those who fear
Allah,"" Do you-not understand even this thing? As for those who
sirictly observe the Book and establish Safar, surely We will not let 2o
waste the reward of such righteous people.

Conrd. from p. 797

during e time of Prophet Moses. This has been meniioned here o shaw that
there were some gaod people even at that titme, when the Israclites had gone to the
lowest Iovel of moral and spiritual degradation and adopted the worship of the
golden calf, and were punishad by Allah, ' '

115, This refers to the organization of the Israelites it has been stated in
v.2 of AL-MA'TDAH and given in detail in NUMBERS, the fourih Book of the
Bible. Acvording to this, Prophet Moses was bidden in the desert of Sinaj by the
Eternal to count up the total members of the commumity of Israel. Accordingly
they were numbered and divided into twelve clans, comprising the descendants of
the ten sons of Prophet Jacob and two sons of Prophet Joseph, The twelve men,
who were af the hwad of each clan, were made the leaders of their ancestral clans
sa that they should leok after the morai, religious, social, cultural and military
condition of each clan and enforee the Commandments. However, the ancestal
clan of Prophets Moses and Aaron, the clan of the Levites, the twelfih son of
Prophet Jacob, was lefi ot It was nor counted amang the ofher twelve clang of
Israel, but was orgapised a5 & sepamte community and was entrusted with the
gencral duty  of looking after the religious and spiritual welfare of all the clans of
Israel. : .

119. The above mentioned organization was one of the great favours that
-had been conferred by Allah on the Istaelites. In continuation of the samne, three
mors favours have been mentioned here: (1) The miraculous supply of water
during their stay in the Sinat Peninsula. (2) The sky was covered with clouds io
protect them from the scorching hear of the desert. (3) Mannd and Safvs were scnt
down in a supemataral manner to feed them there. It is obvious that if adequate
arrangements had not been made for the supply of these three most important.
necessities of life, this big community that consisted of about two milllon people
would have perished with heat, bunger and thirst, '
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A, visit to the Peninsula makes one realize that it is not possible aven today
o arrange for the supply of water and [ood and for shetter fropm the sun, if such a
lirge number of people should happen to visit that place withowt previcous
arrangerments, It is so thinly populated that its rotal population is not more than a
few thousands. I would e a headache even for 4 modem povernment, if it
wanred 1o send an anny of, say, only 500,000 soidiers thera in this twentieth
century of wmventions, That is why wany research scholars who believe neither in
Revealed Books nor in miracles have rejected the historical Tact that ibe Tsraslites
ever passed through and staved in that pari of the Peninsula for vears, as
mentioned in the Qur'an and the Bible, They opine that they might have passed
through a region somewhere o the smuh of Palestine and 1o the nofth of Arabia.
They consider that it is inconceivable for such a large number of people to encamyp
50 long, under the hard geoeraphical and economical conditions of the Peninsula,
wlen in addityon w these he means of supplies Mrom Egypr were also oo of f, apd
thers Wwis a constant threat of attack from the Amelikites who lived in the eastem
and northern pants of the Pemnsula,

If we keep in view these thiogs, we can appreciate Lhe (rue valoue of 1he
favours that have been mentioned here, At the sathe time, it also becomes obvious
that this community showed ingratimde by committing acts of disobedicnce and
imfidelity, wlich abownd in its history. (Compare this with E.N."s 72, 73 and 76 of
Al-Baijarali).

120y, Now some incidents from the History of the [sraelites are bemg
rejated to show that their response to the above-mentioned favours of Allabh was
viery wicked and rebellions, which graduatty threw them itto the lowest abyss of
destruction,

121. Please refarto E.N.'s 74 and 75 of AL-BAQARAH.

122. The rescarch scholars are of the opinion that the place refers 1o Ailah
or Elat or Elote where the inodem Jewish state of Israel has constacted a scaport
of the same name and near which is situated Jordan's famous seaport of Agabal.
It is at the end of that tong inlet of the Red $ea which is between the eastern part
of the Sipal Peminsula and the westermn side of Arabia, It was a very inportant
trade center in the heyday of the [sraclites. Prophet Solomon had made this city
the chief port of his flect in the Red Sea.

The incident referred to here has neither been mentioned In the religious
hooks of the Jews nor in their history books but the way in which the Qur'an has
relared it here and.in Af-Bagarsh clearly shows that at the time of its Revelation, it
was well known ameng the Israelites, That is why the Jews of Al-Madinah did not

challenge irs validity, although they never missed a chance of raising an objection
against the Holy Prophet,
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. 123, Sabbath (Saturday) is the Holy day of the week. The Lord made
Saturday the Sabbath day for the Jews, saying, “Veriky iy sabbaths ye wili keep:
for it is a sign between Me and you throughout your JENETATIONS ... gvery one
that defileth it shall surely be put to death: far whosoever docth any work therzin,
that soul ghall be cut off from among his people. . . wherefore the children of
Isracl shall keep the sabbath, to observe the sabbath throughout their generations,
for a perpetual covenant.” (Exodus 31; 12-16). But, in spite of this Commandment
that held out the punishment of death for any worldly work—from bumning fire in
the houses to taking any service from animals or slaves, the Israslites had begun to
Practise open violation of this law, So much so that during the time of Prophet
leremiah  (628-386 B.C.), they used to carry in loads through the gates of
Jerusalem on the sabbath day, Therefora the Prophet had to hold out the threat that
he would “light a fire in the city-gates that would burn up the buildings of
Jerusalem and never be put out." (Jeremdah 17; 21-27). Likewise Prophet Bzekiel
(395-536 B.C.) also complains bitterly of the dececration of Lord's Sabbath by the
Jews on & national scale {Ezag/es 20; 12-24), From these quotations it appears that
the desecration of Sabbath mentioned here in the Qur'an probably took place
during this peried. '

124. Allah puts His servants to trial in many ways. When He sees that
some of them are turning away from obedience to His Law, and are gTOWing more
and more prone to disobedience, He opens the doars of disobedicnce before them
0y holding out such wempations as are very alluring to those people. Thus their
evil Intentions openly come to the surface and they commit such erimes from
which they had refrained only for the lack of necessary opportunities for them.

125. This shows that there were three kinds of people in that town, First,
there were those who were openly and boldly violating the Divine rules apd
regulations. Then there were some wha did not violate the laws themselves but
silently saw others violating them: they told admonishers that it was no good to
give any picce of adyice to those hardened law-breakers, Lastly, thers were others
who were 50 nmch imbued with the sense of honour and courage that they could
net tolerate such open violations of the Divine Law, They enjoined the Jaw-
breakers 1o practise virme and refrain from &vil in the hope that they would return
to the Right Way, or at least, they themsslves would be in & pasition to present the
proof before their Lord that they, on their part, did their duty o admonish those
law-breakers. Accordingly, when the scourge. of Allah befell that township, the
aoly people who were deliversd from it were those who belonged to the third
group. According to the Qur'an, they were deliversd because they had shaown
their concem for the eradication of evil, The other two groups were counied
- among  the workers of iniquity and punished in proportion to the namire and extert
- of their crime,
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Some commentators are of the view that it cannot be said with certainey
whether the second group was among those who were delivered or among those
who were punished, for the Qurian i hot explicit about this. According to a
wadition from Ibn “Abbds (Allah be pleased with him), he was at first of the
oplnion that the second group was among those who were pumished, but
afterwards his disciple ‘Tkrimesh convinced him that it was among those who were'
delivered. But when we consider desply the wards of the Qur in, we feel that his
first opinion was correct for itis obvious that on the oceasion of a scourge, the
concerned township was divided into two groups only. One group consisted of
those who were visited by the scourge, and the other of those who were delivered
from it. Now when the Qur'an is explicit that the proup that was deliversd
concisied of those who were forbidding evil, the other two groups must have besn
among those who were not delivered. This conclusion is supporied by “in order to
ofter an exeuse before your Lord”, and also by the succeeding verse. It is quite
clear from this that the whole township, wherein the law of Allah is openly
violated, is selzed by His wrath, with the only exception of those who forbid evil.
One will pot be delivered simply because one did not violate the Law but shall
have to show practically that one did exert one's wimost to establish virtue and
cradicate vice. This view is further supported by other passages from the Qur'an
and Hadith that this is the Law of Allah concerning cotiective crimes. The Qur'an
says, “Fear that teial which will not involve in scourge only those who will be
puilty of transgression from among you ....... * (VIII: 25). Eaplaining this verse,
the Holy Prophet says, "Allah does not punigh the common people for th: gins of
sinful people unless the common people connive at those glaring sins that are
cummitied before their very eyes and show no displeasure at them, in spite of the
fact that they are in a position to do so. When they degenerate to such a degree,
then Allah seizes the criminals as well as the copmvers”.

Besides this, it appears from the verses under discussion that the scourge
of Allah was seni 1o that township in two nstalments. The first has been called
e ;-Mlﬁ scvere scourge,”j The second was "Be apes”. We are of the opinion
that the scourge in the first case was inflicted on bath the first and the second
groups, but in the second case it was inflicted on the first group only. (And Allah
kpows best. If [ am right, this {s from Alah and if I am wrong, it is from me. And
Allah is Porgiving and Mercitul.)

126. Pleasc refer o E.N, 83, AFBagaral,
127. The Arabic word BSU (f-gzzsns) “w give notice™ or "o make

L

known” .

{28, Such & warning had heen ﬂdmmlstard over and over agaiin to the
Isrﬂ:tit:s ever since the eighth century before the Christian era and is contained n

{e:'-::.um' on . 33
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Do they also remember the time when We shook the Mountain
and spread over them as though it were an umbreila, and they thought
that it was going to fal! upon them; (then We said to them}, “Held fast
the Book We are giving you, and keep in mind what it contains: it is
expected that you will refrain from wrong ways, ™ -

And, O Prophet,™ remind the people of the time, when your
Lord brought forth from the loins of the Children of Adam, their
descendants and made them bear wimess about themsalves. He asked
them, “Am I not your Lerd?” They replied, “Most certainly, Thou
alone art our Lord; we bear witness to this.”"" This We did lest you
should say on the Day of Resurrection, “We were unaware of this
thing,” or Iest you should say, “Our forefathers starred the practice of
shirk before us and we were born after them to their descendants: dost
Thou, then, punish us for the sin that was committed by the wrong-
doers? ™" Behold, this is how We make Our Signs clear™ so that these
people return to the right way.™

And, O Muhammad, relate to them the story of the person
whom We had given the knowledge of Our Revelations,™ but he
turned away from their observance, Then Satan pursued him until he
bhecame one of those who had gone astray, If We had willed We would
have exalied him by means of those revelations, but he clung on to the
earth and followed his own lusts. Therefore he began to behave lke a
dog: it lolls out its tongue if you chase it away and it lolls out its tongue
if you leave it alone.”™ Such. is the likeness of those wha treat Qur
Revelations as false. |

You should go on relating thiesc stories to them; it may be that
they consider them seriously. Very bad is the example of those who
treated Our Revelations as false and they have been doing wrong to their
own selves, Only he whom Allah guides is rightly guided, and they
whom Allah  deprives of His guidance become losetrs, And this is a fact
that thers are many jinns angd human beings whom We have created (as
if) for- Hell :140 they have hearts but they do not think with them; they
have eyes but they do not see with them; they have sars but they do not
hear with them. They are like animals; nay, cven worse, for they are the

peopte who have become utterly heedless,

~ Allah is entitled te most excellent 113;1“11:5.:1'H so call Him by 180-183

171

172-174

175-176

177-179

|
|
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¢xcellent names only and leave alone those who deviate from the Truth
in giving names to Him; they shall be recompensed for what they have
been doing.”™ From among those We have created, there are some wh
guide with the truth and do justice therewith, As regards those who have
treated Our Revelations as false, We will gradually lead them on to ruin
in a way they will not know. Though I am giving them a respite, My
plan is infallibla, :

Contd, from p AS]

the Books of Jsaiak, Jeremiafz and of the Prophets after them. Then Prophes Christ
also administered the same in several of his addresces in the Gospels. Last of all,
the Quran aiso gave the same warning. The fact that stnce then the Jewish people
have elways been abased and degraded at one place or the other is a clear proof
that the Qur'an and those Baoks are really the Books of Allah,

129, In other words, “They commit a sin, like Hlegal! possession, knowing
well that 1t is a sin, in the expectation of forgivensss. They rely on the
presumptict that they are the favourites of Allah; therefore, they will be pardoned
sumchow or other, in spite of what they did. That is why they neither feel
ashamed of a sin nor repent of jt. Moreover they wonld again commit a sirnilar
sin, as soon as there is another opportanity for it. What a wreiched people they
are! ‘They inherited the Book that was w make them the leaders of the worid; yet
they aspired to nothing higher than to grab the transitory things of this world, Thus
they became the wretched worshippers of this world, instead of being the bearars
of the banner of fustice and righteousness. and the leaders of virtue and reforry, *

130. They themselves have stdied the Book, and know that there is
absolutely 1o mention in the Torah of an vnconditional salvation of the Israelites,
When neither  Allah guaranteed to them nor did their Prophets ever give ther the
assurance that they would obtain galvation anyhow, what right have thay to ascribe
o Allah what He never told them? Besides this, their guilt becomes more heinous
because they were breaking the Covenant they had made with Allah that they
would say nothing but the truth in the name of Allah. .

131. This verse may be translated in two ways. The one that has been
adopted In the Text means this: *The abode of the Hereafer js waorthy of good
poople and will be given only to those who are Godfearing for it is not the
monopoly  of any person or family as such, How can it be passible that one should
cominit snch deeds as deserve punishment yot get a good place in the Hecreafter,
just because one is a Jew or an Israelite”? The second renderng will be this: The
ahode  of the Hereafter is better for Godfearing peaple who prefer the yood life in
the Hereafter 10 a life of pleasure in this world, for only those people who have no
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fﬁar of Allah can prefer the pleasures of this life wo the joys and pl‘.‘:ﬂCE of the Next
World.”

132. Ths 15 & reference to the event that occurred at the foot of Mt. Sinai -
on the occcasion when the Stone Tablets containing the Covenant were glven to
Moses. The Bible says, "And Moses brought forth the people put of the carmp to
meet with God; and they stood at the nether part of the mount. And mount Slnai
was altogether on a smoKe because the Lord descended upon it in fire: and the
smoke thereof ascended as the smoke of a furnace, and the whole mount quaked
greatly”. (Exodus 1% 17-18).

Allah caused such eenditions before taking 4 Covenant from the children
of Isracl in the above environment so that they might realize the grﬂaﬁlt:ss. the
exahation and the glory of Allah with Whom they were making the Covenant, and
the imporance of the Covenant. jtself. It does nat, however, mean that they were
not  willing to enter indo the Compact with Allah and were cosrced to do so in this
terrifying -way. The fact i that they all were sincere believe had gone 1o the
foot of the mountain for the very object of making a Covenant with Allah. But,
instead -of making the Covenant in an ordinary way, these awe-inspiring conditions
were created in order 1o impress on them its great importance so that they should
. keep in mind the powet of the Almighty God, with Whom they were making it
and the fear of grave consequences of breaking it.

Here the address to the Israelites comes to an end. In the succeeding
pussages, it.1s directed to maokind in general, and to the people of the Holy
Prophet in particular.

133. The previous theme ended with this that God took a Covenant from
the children of Israei to the effect that they should surrender to and obey their
Lord. From herc the address is being dirccted to the whote of mankind, which is
belng reminded that all-the pecple, and not the Israslites alone, are bound by a
Covenant, Therefore they shall be called upun to render individually an sccount as
io how far they had observed it.

134. We learn from several treditions that. this thing happened on the
pccasion of the creation of Adam. At that time the angels were gathered together
and commanded to bow down before him and man’s appointment as Allah's
vicegerent was proclaimed; likewise the whole of mankind that was to be born up
to the Day of Resurrection was brought into existence at one and the same time
apd imbued with common-sense apd brought forth in His prcs::m:: and asked Lo
testify that Allah is their Lord.
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A .lﬁ_idjﬂﬂll of Hadrat Ubayy-bin-Ka'ab which is most probably based on
- the kuowledge he received from the Holy Prophet, is the best commerary or this
verse. He says: ' '

“Allah gathered the whole of markind and arranged it into separate
groups aceording to'their kinds ot periods and gave them human shape and power
of speech. Then He ok 4 Covenant from them and made them witnesses
concerning themsclves and asked, ‘Am I not your Lord?” They unswered, "Most
cettainly, You alone are owr Lord.” Then Allah said, I ask the earth and the
heavens and your father Adun o bear witness to this effect lest you should say om
the Day of Resurrcciion that you had no knowledge of this. So note it well that
nione  other than [ is worthy of worship and that there is no other Lord than 1 You
should not sct wp any parmer with Me. I will send to you My Messengers, wha
will remind vou of this Covanan that you are mMaking with Me: T will also send
My Book to you . At this the whole of mankind replied, “We bear withess to this:
You alone are aur Lord and our Deity: we have no ather lord o deity than You."

 Some. pcdlf:}v: ‘take vy, '172-173 as & symbwlic narration: Tliey are of the
opinion thar in this way thg Qur'in intends, merely to jmpress the face that Allah's
Divinity is implamted In the - liwman neture’ and relates: & i a whay as if it had
happened  as a tangible event. Bot we do not consider. this interpretation as correct
becavse the Qur'an and the Hadith describe it as an event which actoally ook
place. More than that it has been asserted that on the Day of Judgement the svent
of the Covenant will be brought forward as an anthentic proof against nisnkind.
Thercfore there s no reason why we should regard this cvent as 2 sﬁnhuii; '
narration. We belicve that this event actually 1ok place in the physical world. The
All-Powerful Allah did actuslly bring nto exisence and gave understanding and
puwer of speech to each and every individual in the potrerity of Adam whom He
inended to create up to the Day of Resurrection and assembied before Himself at
one and the same time and ook the Covenant from all of them to the affeet that
they had no other lord er god than Himself and that they had no other right way of
iife than Islam (surrender and submission to Allah). '

Those who consider such an assemblage as frapossible are in fact steptical .
of the limitless pﬂw;m' of Aliah; othierwise they would not have entertained any
doubls sbout it because this is as edsy tor Allah as the gradual birth of mankind,

‘_The All-Powerful  Allak, Who s bringing luman beings into existence in the way
he 15 doing mnow, has alko the power to assemble all mankind before its birth and
afer is death. It appeals to reason that Alah let all mankind know that He was
going to make His vicegerenws after giving them wisdom and understanding and
authority and the right ko exploit the resources of the earth, and that He also took
tite oath of allcgiance from therm, Thuy it ts obvious and clear that thare is nothing
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knpossible or strange in this assemblage of thé whole of mankind on the oceasion
o Adan’s credtion,

135, In this verse the object, for which the Covenam was taken from the
wiigle of mankind has been stated: it was to make each and every individual fully
and consciously responsitle for his deeds so that those who would rebel against
their Lond should be held accouniable for ther guilt. It has been made plain that
after this Covenant they could not justify any sin on the ground that they had
committed it in ignorance nor could they shift the responsibility for deviation o 1o
their predecessors. Allah warns that by (aking tes Covenant He s imbued in the
heart of every individual that He alone 15 his Allah and Lord. Therefore nong can
absolve himself from the respomsibiliy for a deviation, saying, “I was quite
unaware of this™, or “1 was led astray by my wrong enviromoent, ™

In this' connection, let us now consider & few questions that might arise,
Supposing that this Covenant did take place, do we have any remembrance of this?
15 anyone of us conscious that he was brought before his Allah on the occasion ot
the Creation and that the said dialogue did acwally 1ake place? If the answer is in
the negative, then how can it be justitied to bring such a Covenant as evidence
against ug, when we do oot remember it nor are conscious of this Covenamt?

" The "answer is thal this will be brought against us as an ¢<vidence becanse,
though iis remembranes and consciousness has been removed from the memory
and the conscious mind, it has been Tetained in the subconscious mind.

As to why it has been removed from the memory and the conscious mind
the answer is obvicus. If the impression of the Covenant had remained fresh in the
mentory and the consctous mind, then everyone would have automatically

‘observed it, .and.the trial and test would have become meaningless. Thus the very
nbject for which man has been created wonld have been rendered meaningless, It
" has, however, been retained in the subconscious mind as a potentiality, and can be

~ broughr into consciousness by intnition and imtermal factors as in the cusc of all
other. branches . of subeonscious knowledge, The fact is that whatever man has
achieved in culture, civilization, morality, sclences and all other aspects of human
activities, lay hidden as potentialities and was brought out by eaternal factors and
intuition, Bur it is also a fact that no education, no training, no environment, no
external factor, no lnruition is capable of creating any cther thing than the one that
already les potentially in the subgconscious mind. Likewise none of these factors is
in any way capable of ally effacipg the things that li2 hidden potentlally in the
subconscious mind. The most that these factors can do is to perven iis nature, but
in spitc of all cfforts to pervert it, it will still reméin latent in the subeoncions mind
and will try 10 come 10 the surface in respotise 1o axternal facrors. The following is
true of all the branches of potential knowledge.
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All thesc exist as poteniialities in our subconscious minds and prove their
existence when they appear as actual actions.

All potentialities require extzrnal stimuli, reaching and tratning o take
practical shapcs which, in fact, ure & response of our potentialities to the external
stimuli. _ ' ' : .

All these things can -be suppressed and made dorroant by wrong desires
and cnvironment and perversions but can never be sffaced totally from the
subconscious mind. Therefore these can be reformed and converted by the help of
mner feelings and external efforts. | :

Exactly the same is true of the intuitional knowledge we have regarding
anr own position in the umiverse and our relationship to the Creator of the
universe, . '

Thai this knowledge does really exist Is proved by the fact that it has bean
Appearing every now and then in every period of human life in every part of the
earth, in every habitation, in every posterity and in £very generation and thac no
carthly power has been successful in effacing it. |

That this conforms to the reality s shown by the fact that whenever diis
kuowledge has actvally been appliad to practical life, it has always produced good
and uscful results. - : :

There has always been need of some external appeal o cavse them to
appear and take practica! shapes, Accordingly the Prophets, the Books, and
Inviters “to the Truth from among the followers of the Prophets have been
performing this service. That is why the Qur'an calls them remembrancers: for the
Prophets, the Books and the inviters to the Truth do not create anything new in the
muxls of the people but refresh and bring to the. surface by reminders what was
already latent in them. '

Another proof of ‘the existence of this hidden knowledge in the human
mind s that in every age, it has made a positive response w the call of the invitar
and has come out as soon as it recognized his voice,

Above ali, the greatsst proof of the existence of this Enowledge is that 1t
- bas survived in the human heart in spite of the stremuous and continuous efforts to -
suppress,” conceal ard pervert it. Though 1l powers of ignorance and folly, lusts
and prejudices, .misgvidancs and temptations, have succeeded in producing sfifrk,
atheism, irreligiovsness, deviation, they have falled to efface the impress of this
. inherent knowledge from the human heart. That is why it comes to the surface
- whenever efforts are made ta revive it, .
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As regards the evidence of this ‘inherent knowledge on the Day of
Tudgement, Allah will cefresh and revive the memory of this Cavenant, wherehy
they all acknowledged Allah &lone as their Lord and Deity. Then He will show
that this remained embedded in their hearts, in spite of its persistant denial tn this
world and will provide from their own selvas the proof of the fact that the impress
of this Covenant was always present in their minds and will show from the records
of their lives how and when they suppressed the voice of this inherent knowledge:
how and when their intuitional knowledga rebelled apainsi their deviations, and
hew pften it urged them to respond o the invitation of the inviters +o the Truth and
how they silenced their inmer voice by means of different pretexts. At that titne,
when all the secrets will be exposed, none will be able to put forward any
¢xcuses. Everyone shall have to confess one's guilt in plain and clear words. That
is why the Qur'in says that they shall not say, “We had no knowledpe of this
Covenant,” but will have to confess, “We were disbelievers and knowingly denied
the Truth” They will stand witness against th::ms:lws to the effect that they were

disbelievers. '

136. "Our Signs” are the impresses of the knowledge of the Truth that
have beetl embedded in the human heart and point clearly to Allah’s existence.

137. That is, “So that these people should (furm away from the paths of
deviation and rebellion and) come back (to the paths of cbedience and serviee)”,

138. The wording of the Text shows that he was nat an imaginary person
invetitcd for the sake of a parable but did really exist. Allah and His Messcnger
did not mention him by name because the purpose for whlch the event had been
narrated was served without this. Therefore his name was kept sccret so as to |
avail- giving him unnecessary notoriety; and this generous wny has ganerally been
tollowed both in the Qur'in and the Traﬂitiuns That is why they have not
mentioned the name of the person whe has been cited as a bad example. Some
comimentators have, however, mentdoned some specific names belonging rothe
anctent history or i the time of the Holy Prophet. For instance, some mention the
name of Ra‘alam, the son of Ba“lird, others that of Umayyah-bin-Abi- Assalt and
Saifi-ibn Ar-Rabib. But the fact is that the identity of that person has not been
established by the Qur'an or the Hadith. Therefors it is still a secrer, but the
parable applies to evervone whn bears such a mndmt ' .

139, As this passage deals wn‘.h - ﬂ:r;-,r 1mp-urm:1; sub]ect it mqum:r.l

detailed comments. . : T

The persoi, wha has besn hcld out as a bad rype, pnsacssu:d the
knowledge of the Revelations of Allah and  was scquainted with the Reality.

[Comd. on p. 96
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Aund have they never reflected on this matter? There is no tinge
of unsoundness of mind in their companion: he is 2 Warmer, wha is
warning plainly (beforehand of the evil consequence}. Have they never
considered  the functioning of the heavens and the earth, and have they
never obscrved closely agything that Allah has created? ™ And has it
never occurred to them that their life might have come near to its
end?™ Then what else can there be in which they will believe after
this warning of the Messcnger? Whomever Allah deprives of guidance
has -no guide, for Allah leaves such people wandering sbout blindly in
their contwmnacy. '

These people ask you: “Well, when is the Hour of Resurrection
cotning?” Say. “Its knowledge is with my Lord alone: He Himself will
disclose it at the proper time: that Hour will weigh heavily an the
heavens and the earth. It will come on you ail of a sudden.” They ask
you about it as though vou have been in search for it. Say: “Its
. knowledge 15 with Allah alone, - but most of the peeple do not know
this.” Tell them, © Muhammad, “I have not the power to bring any
good to'or avert any harm from myself: only that happens which Ailah
wills. Had I the knowledge of the unseen, I would have acquired many
benefits for miyself and would never have suffered any harm.'* [ am
inerely a Warner, and a bearer of good news to those who believe in
what [ say.” '

184186

187-18%

It is Allah Who created you from one being, and of the same  189-10%

species He made his mate,- so that he may have a tranquil life with her,
Then when a man covered a woman, she bore a light burden with which
she moved about. But whén she became heavy with it, both of them
prayed together 1o Allah, their Lord: “If Thou givest us a sound child,
we will be grateful to Thee.” But when Allah. gave them a child of sound

body and sound mind, they both began to associate partners with Allah

in His favour, but Allah is exaited far above what they associate with
Him."™ How foolish are these people! They associate with Him partners
who  do not create anything but are themselves created, who cannot help
them nor have power to help themselves. If you invite them to follow
the Right Way, they will not follow you; it will be all the same for you
whether you call them or keep silent.'*’ Those whom you invoke besides
Allah are mere servants of Allah like you: just invoke them, and, if what
you say of them be true, they will answer your prayers. Have they feet



96 o - The Mesning of the Qur'an

that they should walk with them? Or have they hands that they should
hold with them? Or have they eyes that they should see with them? Or
have they cars that they should hear with them?'# Tell them, O
Muhammad, “Call up-the partmers you have set up; then all of you sit
down together and plot against me and give me no respite”.

Contd. from g 837

Therefore it .was teasonably expected thai his knowledge ought to have Euardcd
him against the way he kpew to be wrong, and guided him to the way he knew to
be right. Then Allak would have exalted him to the high rank of bumanity because
of his practice in accordance with the knowledge of the Revelation. But he became
inclined towards the benefits, lusts and comfarts of the world and suctumbed to
temyations. He was so overpowered by avarice of these lower desires that he
discarded all the higher things and I=t go waste all dwe raticnal and moral
poientialities -of progress. Thus he traispressed all the limits that he ought to have
observed in accordance with the demand of his knowiedge. When Satan, who was
lving in - ambush nearby, saw. him, turmeng away deliberaiely and wilfully from the
Truth Lecause of his moral weaknesses, he chased him down and down from one
abyss to the other, till he fell into the compasiy of those who had ucterly lost their
reason under his inisguidance.

Allah has  likened soch 8 person to a dog because of his similanfy to itin
avarice .and lust. The dog is proverbial for thess chiaracteristics: its ever hapging -
tongue and watering mouth point 1o its insatiable greed: it goes on smelling the
earth even when it is  hit with a piece of sione; it picks it up in its teeth, hoping
that it might be a plece of bone, Iis intense greed for exclosive ownership becomes
manifest when it comes scross a big carcass, sufficient to feed a mumber of dogs,
but it does nor let any other dog share it. The woend characteristic of the dog is its
being very sexy. It is becausc of these hnys that the worldly man, who
transpresses all bounds imposed by FPaith and kowledge, has been likened to s
dog. Then he, like the dog, looks for nothing but i means of filling up his belly
and gratifying his lust. ' '

140. It does not mean that.... “There are many Jinns and human beings
whom We have created for the sole purpose of senddis;: them to Hell and with the
intzention of making themn fuel for it.” But what it meav: is this: “We created them
and gave them hearts, brains, ¢yes and 2ars but these wicked people did not make
use of these Taculies to discemn the Truth from fo'senood and made themselves
fuel for Hell by their evil deeds.”

The way that has been adopted 1o express the above thiugis thatof
showing iutense regret in human language. For example, when the young sons of
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a mother are Killed in the batle she says o the people, "I brought them up to
become fodder for the canmon”. But she docs not mean that she really broughe
them up for this purpose. Sl wants to show her intense repret and sorrow and
blame those whn were responsible for the battls.

14]. Now that the discourse is .coming to ani end, the people are being
admonished and reproved. to guard against sans well known deviations. At the
same time they have besn wamed of the seripus consequences of the amitude of
" tidicule and denial they were adopting towards the Message of the Holy Prophet.

142. This admonirion abowt giving names'ta Allah is of great importance,
- for differemt names reflect different concepts which people form of Him in their
minds. It is obvious that psople give such names to things as express their
goniception of them. The defects in the conceptions of things arc reflected by the
defects in the names and defects in 1he names show the defects in the conceptions,
Besides  this, man's reladanships and his dealings depend on that particular
conception which he forms about somc on¢ or some thing. The defect in the
conception of things shows itself in the defect of one’s relationship to it. On the
other hand, if one's conception of a thing is comrect and right, one's rclatiomship 1o
it will also be of the correct and right sort. - The saime is true in the case of one’s
relationship with Allsh. The error one commits in giving wrong namncs to Allal
(whether for distinction with reference to His attributes) is the result of one's error
i the creed and in the conception of Allah and His atirlbutes. A man commits the
same kind of error and to the same extent in the formation of his moral attitude
towards life that he conunits in his creed and his conception of Allah. In face a
man’s moral attitede towards life is wholly governed by Lis conception of Allah
and his relationship to Him and the vniverse. That is why Allah has commanded
the people to give most excellent names to Him and to refrain from giving wrong
names 1o Him, for He is worthy of excellent names only. Therefore the best thing
is to give Him excellent names. because the results of the perversion of His names
are most serious “Excellent names™ are those names that point ta the greatmess,
tle wsopremacy, tie sanctity, the purity and the perfection of His atwribures. 1t shall
be deemed perversion of His names to give Him such names as arc below His
digmity: which are against ihe reverence due to Him; which ascribe defects and
shortcomings t Him or mislead one to form wrong creeds abour Him, Again it
shall also be a perversion to give such names to any of His creation as are worthy
of Allah alone. i

As regards the Command * ... :leave alone those who pervert His names,”
it means, “........ you need not involve yourself in useless discussions with them,
If they do not listen ra your admonition and do not try to understand what you say,
but use crooked arguments to confuse thc issue They themselves shall see the

consequences of their deviation”.
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143. These questions have been posed to refute (he charge that tlicir
comrade, Muhammad ¢ Allalr’s peace be upon him}, was suffering from a disorder
of the mind, for otherwise he- would not have given the Message he was
coiveyrag. They have been asked o refleet upon the faet that he was bom and
bred among ilwm and had been their comrade before he claimed that he was
appontted a Messenger by Allah. During a1l those years they had known hin to be
of a soued mind and of a good natwre. Thus it is obvious that they cliarzed him of
having a distracted mind not because of what e said before his Praplethood but
lerause  of what he proclaimed as a Praphet. That is why they have been asked o
reflect upon and point ouwr anything from his Message which they regarded as
meaningless, uwircal and irrattonal. Tf they had ever reflected upon the wisdom of
the  wonderful adminisication of e heavens and the earth or abserved closely any
creation of Alah, rhey wonld liave come ro the inevirable conchision thar the
whaole system of the universe, nay. each and every panticle of His crearion is a
clear evidence of the Truth of His Message. For all these things refute ik and
prove the Onencss of Allahk and invite pecple to His worship and arouse in them
the sense of responsibility and accountability, And that was what their brother wag |
preaching.

144. That is to say, “They do not realise even this much that none knows
thie exact rime of one's death, and that they should, therefore, make the bagt use of
the respite that has been given them and repent and reform themselves; otherwise
they will meet with serious consequences. ™

[45. That is, “I -cannot il you the exact time of Resurrection becausc 1
mysclf do not know anytiing about the unseen. Had | possessed any knowiedge of
tie -futute, T would not have suffered any harm because 1 would have avoided it
and achieved many benefits because of my fore knowledge. Therefore 1t is very
fonrlish on your part 1o ask e About it meraly m lest my Prophethood. ™

146. In order w understand this passage, it shou)d be kept Iniming that it
crliticizes the payan Arahs for agsaciating parmers with Allah in the matter of the
birth of children. They have been told to rencimber that the first man and Lis mate
were brought into being by Allah: and they could not deny this. Then they alsc
knew thar it is He Who has arranged (he bipth of hvman beings after the first pair:
hat it is He by Whose will a woman becomes pregnant and who noutishes the
~ ¢child in her womb in a wnnrlﬂr_fui mammer, and thar it is He Who imbues it with a
sound body and sound mind with various powers and capabilities and lets it come
ot s a healthy humar being, They could not deny that al] this is in the power of
Allah alone. If Allah willed, He coutd have created a monkey, a serpent of any
other animal in her wotnls or made the ehild deformed or physically or inentally
defective. They knew that no one had the powsr ro make any change in Allah's
creafionr. That is why all their hopes were cemred in Allsh during the period of
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- pregnancy and prayvers were invoked for the birth of a perfect child. But it is au
irony  that rthe pagans as well as the Believers change their whole attinude otier the
birth of a child, and, instzad of being grateful 1o Allzh, they make their grarefi!
offerings o some god or goddess or saint or the like and give such names a5
simack of <firk—Pir Bakhsh, “Favour of the Saint,™ or Abdypr-Rasul. “Servant of

the Prophet” etc. '

Though the passage is quite clear, yet a rotsnnderstanding bas arisen about
it. which has been supported by weak traditions. The mention of the first man and
woman {Adam and Eve) in the beginmeng; snd inmediately after it of a man and
woman, has led 10 the confusion that both the pairs were one and (e same.
Therefare scme conunentaters werg of the opinion that the man was Adam and the
wotnan who became pregnant was Eve and that they prayed to Allah for their
cltild in the womb, but when it was born, they associated others with Allah in this
favour., Then, with the help of wenk traditions they r:unr;ur;ted a complete story
about i When several children of Eve died soon after their birth, Satan came to
her at the binh of one, and seduced her saying, “If you give him the name of
‘Abdul Harith, the scevant of Satan, he will survive,” It is all the more regrenable
that soine of these traditions have been linked up re the Holy Prophei. Bt the fac
is that all these traditions are unauthentic and are not supponed by the wording of
the Qur'dn and -by the context in which 1hey oecur, The Qur'an criticises the
pagans for associating others with Allah in e matier of birth, when rhey
themselves acknowledge that it is He Who is the. Creator of the childrén which are
born as & result of the cohabitation of a man and a woman. That is why they also
invoke Allgh for the safe delivery of the child; when they are not sure of the
jperfection of the child, But afier the safe delivery of a sound child, they tum 1o
otliers  with gratitude and offerings. 1t is thus clear that it is not any particuiar man
arndd woiman who have been admonished for their behaviour, but cvery man and
:w.'r:,r woman, {including pagan men and women) who behave like thar,

In this connection it should also be noted thm ihe condition of the presen:-
" day Musllms ig even worse than that of the pagan Arabs whom the Qur'an has
condernned in this passage. They counitted shirk after the delivery of the child,
though before this they prayed to Allah for the child. But the Muslims of today,
who ‘claim to be the bearers of the ereed of Tawfud, go far beyond this. These
wrelchied people pray to others even for the birth of a chiid and make vows to
others during the period of pregoancy, and after the delivery of the child make
" offerings to the associates they set up with Allak. Yerthey consider those Arabs as
pagans who deserved Hell, and themselves ag Believers in Ome Allah, for whom
Paradise has been guarantced!

fContd. on p. fod
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196-198 My Protector and Helper is Aliah who has sent down this Baok.
and Who protects the righteous people.'® On the contrary, those whoin
you call beside Allah, ‘cannot help you nor can they help themsleves.
Nay, if you call thern to the Right Way, they cannot even hear what
you say; though it would appear to you that they are locking at you, in
fact, they do not see¢ anything.”

159-202 O Prophet, adopt the way of leniency and forbearance; enjoin
what 15 good and avoid usatess discussions with the ignorant people. If
Satan ever excites you to anger, seek refuge in Allah: He is Ali-
Hearing, All-Knowing. The fder is that if ever an evi] suggestion from
Satan sO much as touches those, who are Godfearing people, they
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iminediately get alerted and clearly see the righr course they should
adopt, As regards their (that is, Satan’s) brethren, ™ they drag them on
ahd on in their crooked ways and leave nuthmg undone to seduce
them. ™

(3 Prophet, when you do not show them a Sign {uﬂraalajl they
say. “Why have you not chosen a sign for vourseif?”™! Tell thém *I
lollow only the Revelation, which my Lord has sent down 1o me: this
contains lights of insight from :.rnur Lord, and is guidance and mercy
for those who helisve in this.> When the Qur’an is recited to you,
listen to it wilh attention and keep s11¢ncc it may be that you also are
blessed with mercy. ni

) Prophet, remember },fc-ur Lord morning and evening, deep in
your heart with humility and  with fear, and also in a low voice with
your tongue: do not be of those who are hoedless,™ Indeed the znpels,
wiio ara: HE:EI' to your Lord in rank, do not turm away in pride from His
service < they glorify Him'* and bow down before Him. ™’

Contd from p.99]

147, This is to show fh': helplessness of the deitics of the pagans. Not to
speak of guiding their wnrslupp:rs 0 the Right Way, they themselves are unable

i Tollow the guidance of others. So much %0 (hat they cannot give any answer 0

the call of any one.

148 It is obvious that here they are being eriticised for one of the three
kinds of sffzk they practised. First, they worshipped idols, images or some other
symbols of the objects of their worship. The second kind of shirk was the worship
of some persons or spirits which were represemted by idols, pictures, ete. The
third kind of sirk consisted of the wrong crecds that were the basis of these
practices of sijrk. All the three kinds of practices have been critivised severely in
the Qur'in at different. placf:s Here it condemns the idols betore which the pagan
Arabs perforned their religious rtuals and presented (heir supplications and made
their offerings.

203-204

205-2006

149, This is the answer to the threars which fhe pagan Arabs held vut to

the Holy Prophet we this effect, “If you do not refrain from opposing our deities

aidl from preaching against them they will inflict their wrath on you and destroy
you, " '

14%a. That is, "Those who are under the influsnce of Satans™.
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15} In rhis passage Allah fas taught His Messenger some VEry . important

things abour e methads of inviting people to promulyating the Message of Islam,
wnd ol puiding and reforntag peaple, The object 18 to instruct the Holy Propher

and,

threwigli himi, his seccessors 1o snabic them 1o carry on his mission after i,

Some sulient poits are given below and should be considered in the order they are

Hivern;

i)

(2)

Fhe miost impormant thing is that the inviter ra the Truth should have a -
large and wnder hearr, and should be fergiving and forbearing. He sliould
be friendly to his gompanions, kind ta the common people. and shoyld
show forbearance 1o his npponents. He should folergie the weaknesses of
s comrades and endure pafiently the perscoution of hijs enemies. He
should keep cool even under (he ETealest provocation and copnive ar the
most unpleasant things. He should brear patiently the bitrerast wards, the
most wicked slunders and the most cruel persecuttons. Harsh Freamenr,
harid-hearedness, birer talk, and vindictive retaliations are as hannfnl ax
potson for this work: this spoils the work and does not imend i, -+ -

- There is a madition of the Hﬂl}r Prophet to the same effect:. “My Lord has

cjoined nie 1o utter what is just whether T am in A state of anger or
happiness: o try wy best o have cordial reiations even with those wip
are inimical ta 1ne: to render thelr rights even 1o those wha deprive me of
My Tights: 1o forgive even those who are cruel 10 me.” He advised those
whomi he sent on (his Mission: “Wherever ¥au go, your visit should be a
harhinger of heppiness aud not of hatred: you should become the spyree
of comfort to the people and not of bringing hardships on them”, Allah
has also praised this characioristic df the Holy Prophet: ("¢ Messenger, |
It is 4 great blessing of Allah tha you are very lemient rowards and pentle
with thent. If you had been: liagsh and hard-hearted, they wauld have
scanered away from vou,..” (II1: 139).

The second fomuda for the success  of this Mission s 1w avold
phitosophising and 1o enjoin those simple and weall-known virtues (hat are
universally accepted o be virues, and are easily recognized by cormimon
sense which an .ordinary person possesses. Tluis the nppeal of the inviter
to the Truth convinces every onc Irs greatcst advantuge is thal it helps
win over thie common peaple to the side of promulgators of (he Trurir,
AERINGT s antaponists. When the colnen. people, In spite of their
prejudices, see on one side gentle and kind person inviting them rowards
smiple virmes, which they themselves understand weil, and on rhe other,
his antagonists opposing his noble Mission with hnmoral and inhuman
devices, whey rum away by and by from those degraded opponents and
Comw 10 the fnviter of the Truth. As a result of this, in the end, only (hos:
remain in the fleld to oppose (he Truth, whose own iuterests BIC Closely
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linked with falsehood or those who are slaves of the traditions of heic
forefathers and of e custorns of ignorance. The Holy Prophet owed his
preal sucvess 1 Arabia to this wise policy. Then his successors achieved
i same in the adjolnlng counires, where Islam spread by leaps and
bounds and was accepted by the overwhelming majority «f the people.

The otlier wnportant instruction that has been given for the profmlgation
of Islam is 10 avoid useless discussions with the ignorant people. The
inviter o the Truth should always be strictly on the guard npainst
involvement in wuseless talk and discussion with mischievous and
quarrclsome people. He should take the wimost care tw approach and
cuttverse with those people oniy *who - Bdopt a reasonable and rational
aftitode towards his Message. As soon as he feels that his addressess are
adupting the amide of ignorance and are resorting to argumentations,
wranglings and taunrs, he should make an honourable retreat from them.
This 1s because H is not only useless 1o be tnvalved in such things but ir is
hareful o the mission, as valuable time ad energy, that could have been -
usgfully employed for the promolgation of the Message, £0 [0 Wasie,

In case the iuviter t0 the Truth fesls- thar the provocations from the
mischicvous people are becoming rac mwch for him to bear and he cannot
withstand their tyrannies, mischiefs, foolish obiections and accusations, he
should at once realise that it is Satan who is terpting him to recaliate,
Then the best thing is to seek refuge in Allah, and tnvoke His help o
protect His servant froim doing in-anger anything that might be harmful to
his Mission. This is possible ondy if one. remigins cool-hesded gven under
the greatsst: prmru-:ntinns for one can ncwr think or act wisely If one is
easily excited by angér. insult, mjusuct or cruelty e, But Satan who
does not like s Mission to succaéd and is always devising schemes to,
defeat - it, firse Incites own disciples to attack the inviter to the Trith and
then inchies him o make. ¢oiviter-attacks on them. As Sawan' § appeal is
couched it vety alluring words and pious terms, it is not an. casy thing to
withstand it. That is why pious people have been fore-wamed, in vy, 201-
202, of this serious danger and instructed that if they intend to refrain
from evil, they should immediately get alarmed as soon as they [egl the
evil cffcets of the wemptaton of Satan and its inciizment in their hearts and
stand on thelr guard. Then they will clearly see the right course that thay
shoutd adopt on such :::m.asmns and under such circumstances for the sake
of I‘llf;:lr Mission. :

As for “the lLrethten of Satan”, they become self-seekers under their

influence, and cannot withstand their iemplation. So they follow satans, who terript
Cthemy 1o retaliate, apd resort to mry kind of abuse and dishonesty llka their
£heImies.
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Besides e above-mentioned particular implications of this passage, it
bears a peneral meaning as well: [t helps differentiate the way af the pious from
thar of the impious. Those who reaily fear Allah and sincerely desire to refrain
from cvil, are so sensitive that even if an evil thought so much a3 touches thejr
hearts, it pricks their consciences and rankles in thejr hears and they seek Aflah’s
refuge from Satan. This is becanse they ure not used to evil thonghts, evil desires
and evil frentions, for these arc forcign 1o their natirz. As soon as they become
conscious of their presence in their minds, their oyes are apened and their
COASCIENCES Tecopnise them. Then they sesk Allah's refuge from Satan in order to
cleanse thcir hearts of those dirty things. In conirast to them, those, who do nat
fear "Allah nor desire w refrain from evil and those whe have satans as their
brethren, go on cherishing vil thoughs, evil intsntions end evil designs in thejr
hearts without feeling anything strange in them. So much so that no sense of
cleanliness is left in their minds: and in due course, these dirty things take
praciical shapes and cxpose them before the warld.

151, This question of the disbelievers impliad a taugt, They meant to say, .
“Well sir, 45 you are posing to be g Prophet, you ought to have faked Up a miragle
in proof thereof”. The grandeur that is comtained in the answer that follows is
worthy of the Book of Allsh, | ' '

152. This is the answer to the question: “T am not ig & positon to invent
miracles or compose or patch up verses on your demand or when I feel their need.
[ wn only a Messenger and my duty is o follow the Guidance of the One Who has
sent mic. Therefore instead of dewsanding miracles from me, you should cofisider
seriously the contents of the Quran that has been sent down to me, a5 it contains
spiritual  tights. Those who éccept this, see the straight path of life, and their Food
moral qualities begin to show the signs of * Divine Mercy ™,

i33. It meags, “In your bigotry aud obduracy you wurn & deaf egr to the
Qur'an when it is being recited, and make a lond naise so that na one should be
able to listen 1o it Leave ihis wrong atitnde towards it and listen to it with
attention and consider the teachings contained in it [t is Just possible that vour
Acjuaintance with it may enlighten your hearts and make you to-sharers with the
Deltevers in the mercy of your Lord, ' : :

Incidentally, it should be noted that the aligve answer (o the taunis of the
Upponents is so nice and sweet and appealing to the hearts that wonds cannot
desvribe ts excellence. There is also a Tesson of wisdom for those who are
engaged in the missionary work. : |

_ Though the real object af this verse is the same that has been stated above,
eidentally it also enjoins the hegrers t0 remain silent and listen w it a5 a mark of
respect which is dus to the Book of Allah. It is also deduced from this that when
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die Jmdn recites the Qur'én during the Safiv, the followers in the tongregation
should listen o it in silence, and they should i recite anything, “There is,
however, difference of opition among the Imams in regard to its interpretation.
According o Imam Abu Hanifah and his companions, the followers in the
congregation should not tecite anything whether the Imam is reciting the Qur'an
aloud or silently in his mind. However, Imam Malik and Imam Alunad are of the
apinion that only in that case when the Imam is reciting the Qur'an aloud, the
iollowers should not recite anything, but in the other ¢caze they shonld racite Shralt
Af-Firihah., But according to Imam Shafi'i, the followers must recite Stirah Al
Fitthai, whether the Tmam |s reciting loudly ar silently in his mind. He bases his
opinion on rthe Tradirions according to which ane’s Sa/ir is not complete without
ihe reclrzl of Surah Af-Firifmlr

154, “Remember vour Lord™ means “offer 52/ " as well as "keep Allah
in mind whetler by nrierance or withoot it. "

And “moming sud evening” means both the times as well as "always”.
Therefore *Remember your Lord moming and evening” means “Offer Safdr in the
orning and in the evening”, and also "always keep Allah in mind.”

The . Shrah concludes with the above admonition, which is meant to wam
ihe Muslims ﬁgﬁlnst their nepligence in the remembrance of Allah, for this alone is
responsible for all the chaos and the gvils in the world. Whenever man forgets that
Allsh is his Lord, and that lie is the servant of Allah Whao has sent hirm to this
world for & trial and thar he shall have to render his account to Him immediatcly
ifter his ceatly, he deviates from the Right Way and commits acts of wickedness
and irumorality. Thersfore the man who intends ta follow the Right Way and
guides others (o the same Way, should strictly guard against such a negligence.
That is why the Qur'an has einphasized, over and over again, the importance of
e abservance of Safif and of the remembrance of Allah and of turning to Him on
each and every oecasion.

155, Tn contrast o the ways of pride and vanity of satans (hat mislead into
disobedience to Allah. aud conseguentiy ro the depths of degradation, the exampie
of the angels has been cited to-teach the  lesson of hurmility. They bow down
before Aflah and are atways engaged in His service. Therefore if one desires o
achieve high ranks in the sight of Allah, one should tollow the angcls and refrain
fromt she pathis of saians.

(56. The Arabic word <pme—nt {(yusabb:i-iise-f1) means, “They .

acknowledge and  declare that Allalt is flawless, and is absolufcly free from every
wort of datect, error or weakness, znd has neither any parners nor COMPEETs not
ihe like of Him, and that they are always engaged in this”.
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157, Everyonc, who recites this verse or hears its recital, i required o
perfonn a ahm— {sajdafi—prostration) so that onc's piysical state may be in

agreoment whh the angels near to AHah 10 give a practical proof of oue’s humility,
servitude and chedience to Allah simuitansously with His angels.

This is the first of the fourieen verses of the Qur'an, the recitul of whic)y
requires the performance of a  sajdah (prostration}. Though all the hirists agres
that a prostration should be performed at fliese Adaces, there is a difference in
regard to Hs obligatory stafus. According to Imém Abd Hanifah, it is wfib
(compulsory) but the other scholars are of the opinion that it is surear (optional). k
may aiso be noted that a thing whicl is somar f5 not as binding as wiiib bt in
infentional oission, thaugh not sinful, is considered bad for & true Muslin and its
permanent omission 15 sinful.

As regards the manner of the performance of sajdak, we lcam from
Tradifions that it was different in forn on different orcasions. Someiimes while
ke Holy Prophet was reciting a verse that required (he performance of sajdef, he
himself wonld prostrate then and there, And everyone in the gathering did the
same, %0 ruuch so that if one did not find room for it on the ground, he would
pertorm [ by laying his hcad on the back of the man in front of hitn. We also
learn from Tradilions that on the occasion of die Conquest of Makkal, when fhe
Holy Prophet was reciting the Qur'an, a verse requiting the performance of sajdan
occurred. Then those who were standing on the ground performed i on the
pround, while those who were tiding their horses or camels pertoried it on the
backs of animals they were riding. Somctimes when he recited & verse requiring
sajdalr duting his addrass, he came down from the pulpit, and perfonned it o the
ground and then climbed the polpit and resumed his nddress.

The majority of the Muslims are of tlic opinion-that the condinons for the
perfoninance of sgfdeh are the same as for the performance of Safér, But there is
no proof for these canditions in the Traditions concerming syidal. We find from
them that wien a person heats a vnrse"muiriug safdalt, he should bend down hjs
head  wherever and ‘in whatever position he may be trrespective of these
conditions. He should not mind whether he is i a state  of ablurions or not;
whether e can  tum his face towards (ke qiblalr or not; whether it is possible for
hint to prostrate his head.on the ground or not. We find examples of the leamed
and pious people in the past following the same practice, Ac¢eording to Imiim
Bukhari, Hadtar *Abdullah bin ‘Umar would perfonn sqsdadt whether ho was in o
stale of eblutions or nat. It is cited in Farchuibis that Abi * Abdur-Rehman Sulami
would recite the Gur'dn while e was walking and would yncrety bend down his
head wien he read a verse requiring sajoal, whether he was in a state of ablutions
or not and whether he was facing gib/af or nor. From these we have come to the



Al A‘argr 167

conclusion that, though the method followed by the majority is more prudent, if a
person follows a practice different from that of the majority, he should not be
reproved for this because there is 1o proof In Sunnah for the method followed by
the majority, while thete are examples of learned personages for this practice.



