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AL-KAHF

INTRODUCTION
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 This Surah takes its name from v. 9 in which the word b (af-
Kalhfy oceurs.,

Period of Revelation.

This 15 the first of those Surahs which were sent down in the
third stage of Praphethood at Makkah. We have already divided the life
of the Holy Prophet at Makkah into four stages in the Introduction to
Chapter VI. According to that division the third stage lasted from the
fifth to the tenth year of - Prophethood. This is what distinguishes this
stage from the second and the fourth stages. During the second stage the
Quraish mainly resorted to ridiculing, scoffing, threatening, tempiing,
raising objections and making false propaganda against the Holy Prophet
and his followers in order to suppress the Islamic Movement. But during
the third stape they employed the weapons of persecution, man-handling
and economic pressure for the same purpose. So much so that a large
mumber of the Muslims had to emigrate from Arabia to Habash, and
~ those who remained behind were besieged in Shi‘ib Abi Talib along with
the Holy Prophet and his family. To add to their mi&‘.ér}r, 2 complete
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social and economic boycolt was applied against them. Tha only
redeeming feature was that there were two personalities, Abi Talib and
Hadrat Khadijah, whose personal influence had been conducive to the
support of two great families of the Quraish. However, when in the tenth
year of Prophethood these two persons died, the fourth stage began with
such  severe persecutions as forced the Holy Prephet and all his
Compenions to emigrate from Makkah

It appears from the rtheme of the Sirah that it was revealed ar the
beginning of the third stage when inspite of persecutions and opposition,
migration (o Mabash had not vet taken place. That is why the story of
“Ashdb-i-Kahf” (the Sleepers of the Cave) has been related to camfory
and encourage the persecuted Muslims and io show them how the
righteous people have been saving their Faith in the past. '

Subject and Topics.

This Stirah was sent down in answer to the thres questions which
the mushriks of Makkah, in consultation with the people of the Book,
nad put to the Holy Prophet in order to test him. These were: (1) Who
were “the Sleepers of the Cave”? (2) What is the real story of Khidr* ?
and (3} What do you know about Zul-Qarnain? As these three questions
and the stories involved concerned the history of the Christians and the
Jews, and were unknown in Hijaz, a cheice of these was made to test
whether  the Holy Prophet possessed any source of the knowledge of the
hidden and unseen things. Aliah, however, not only gave a complete
answer (o their questions but also employed the three stories to the
disadvantage of the opponents of Islam in the conflict that was going on
at that time at Makkah between Isiam and un-baljef:

1. The questioners were told that “the Sleepers of the Cave”
believed in the same doctrine of Tauhid which was being put forward in

1. According to some traditionz, the second question was in regard to the
Soul which (according to those traditions) has been answered in vergs 85
of Chapter XVIL (Bani Isri'll), but we do not agree with this because (1)
there is an interval of several years between the revelation of this Sirals
and of Sirah Band Isrd'dl, and (2) in this Sirak three stories have been
related instead of two, Therefore, we are of the apinion that the second
question was in regard to the story of Khigr and not concerping the Seul,
{Please rafer also to E.M. &1 of this Sdrah.)
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the Qur'an and that their condition was similar to the condition of the
persecuted Mustims of Makkah. On the other hand, the persecutors of
the Sleepers of the Cave had behaved in the same way towards them as
the disbelievers of the Quraish were behaving towards the Muslims,
Besides this, the Muslitos have been taught that even if a Believer is
persecuted by a cruel society, he should not bow down before falsehood
but emigrate from the place ali alone, if need be, with trust in God.
Incidentally the disbelievers of Makkah were told that the story of the
Sleepers of the Cave was a clear proot of the creed of the Hereafter, for
this showed that Allah has the POWCEE to resurrect anyone He wille even
after a long sleep of death as He did in case of the Sleepers of the Cave,

2, The story of the Sleepers of the Cave has also been used (o
wamn the chiefs of Makkah who were persecuting the small newly
formed Muslim Community. At the same time, the Holy Prophet has
been instructed that he should in no case make a compromise with their
persecutors, nor should he consider them to be more itnportant than his
poor {fellowers, On the other hand, those chiefs have been admonished
that they should not be puffed up with the transitory life of pleasure they
were then enjoying but should seek after those excellences which are
permanent and eternal, |

3. The story of Khidr and Moses has been related in such a way
as 1o supply the answer 10 the question of the disbelicvers and 1v give
comfort to the Belisvers as well. The lesson contained in this story is
this: “You should have full faith in the wisdom of what is happening in
the Divine Factory in accordance with the will of Allah. As the reality is
hidden from ““you, you are at a loss to understand the wisdorm of what is
happening, and sometimes if it appears that things are going against you,
you cry out, ‘How and why has this happened?’ The fact is that if the
curtain be removed from the “unseen”, you would vourselves come o
know that what is happening here is for the best. Even if sometimes it
appears that something is going against you, you will see that in the end
it also produces some good results for you” .

4. The same is true of the story of Zul Qarnain for it also
admonishes the questioners, as if ta say, “O you vain chiefs of Makksh !
you should learn a lesson from Zul-Qamain. Though he was a great
ruler, a great conqueror and the owner of great resources, yet he always
surrendered to his Creator, whereas you are rebelling against Him, even
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though you are Insignificant chieftains in comparison with him. Besides
this, thouph Zul-Qarnain built one of the strongsst walls for protection,
vet his real trust was in Allah and not in the “wall”, He believed that the
wall could pretzct *him apainst his coemies as long as it was the wiil of
Allah and that there would be cracks and holes in it, when it would be
[Tis will: whereas you who possess only insignificant fortified abodes
and dwellings in comparison with him, consider yourselves o be
permanchtly safe and secure against all sorts of calamities, ™

While the Qur'an turned the tables on the questioners who had
tried to “exposc™ the Holy Prophet, in the end of the Strah the same
lhings bave been reiterated that were stated at its beginning: "Taukrd and
the Hereafter are absolutely true and real and for your own good: you
should accept these doctrines, mend your ways in accordance with them
and live in this world with this conviction that you are accountable to
Allah:  otherwise you shall ruin your iife and alt your doings shall be set
al naught, ™ '
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Verses: 110 Revesled ar Makkah
Inn the name of Afiah, the Mercifid, the Compassionate.

All praise is for Allah, Who has sent down this Book to His
Servant, and assigned nothing crooked to it.! This Bock says
everything dircctly so that he may warn the people of the severe
chastisement of Allah and give good news to the Believers, who do
rightepus deeds, that they will have an excellent racompense, which

they will always enjoy and that he should warn those people who say,
“Allah has begotten a son” .7 -

1. That is, “There is nothing intricate or complicated in it that may be
beyond anyone's understanding nor is there anything that deviates from the siraight
path of the Truth and thus cause hesitation in the mind of a2 muth-loving person.™

2. “Those people” includes the Christians, the Jews and the mushrik
Arabs who assipned offspring to Allah.

[Comd. on p. 10
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Neither had they any knowledge of this® nor their forefathers: it 5
15 a monstrous word that comes out of their mouths: they utter a sheer
lie.

Well, O Muhammad, it may be that you will consume your life §-8
for their sake cut of sorrow, if they do not believe in this message.$
The fact is that whatsoever is on the earth, We have made it as its
adornment so that we may test the people as to which of themn does
best deeds. In the end, We will turn all that is in it into a bare plain,

Do you consider “the Sieepers of the Cave™,% and the bearers 9-12
of the “lnscription™ to be among Our strange Sipns? When those few
young men took refuge in the Cave, they said, “Our Lord! have a
special mercy on us from Thyself and guide us out of our ordeal
aright.” Accordingiy We lulled them to a deep sleep in the Cave for a
number of years. Then We raised them up in order io test which of
them were able to calculate correctly the period of their stay there.

Now We tgll you their real story.S They were a faw young men 13-16
who believed in their Lord, and We increased them in their
guidance.!% We strengthened their hearts, when they rose up, and they -
declared, “Our Lord is the One Who is the Lord of the heavens and
the earth. We will not invoke any other deity than Him. It will be the
most improper thing if we do s0”. (Then they held mutal
consvltations, saying,) “These people of curg have given up the Lord
of the universe and adopted other deities. Why do they not bring
forward any clear arpument in support of their creed? Wetl, who can
be more wicked than the one who forges a lie against Allah? Now that
you have forsaken them and discarded the deities they worship besides
~Allah, let wus go to such and such 4 cave for refuge.!! Your Lord will
extend to you His mercy, and order your affairs for you for the best,”

. If you had looked at them in the Cave,’? it would have 17-18

appeared to you that when the sun rose, it lefs the Cave to one side
~amd inclined towards the right, and when it set, it turmed away from
thern and went to the left while they lay in the spacious place inside
the Cave.!? This was one of the Signs of Allah, Whomsoever Allah
guides aright, he is guided aright, and whomsoever Allah lets go
astray, . ynu will find no guardian to direct him. If you had seen them,

it would appeared to you as if they were awake, whereas in fact
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they were aslcep. We turned them about to the right and the left
sides. 1% And their dog was sitting at the entrance of the Cave with out-
stretched forelegs. If you had looked at them, you would have turned
on your hecls and their sight would have struck you with terror. 15

Comd, from p. 7}

3. "Monstrons word™: “That one is the son of God, or Allah has adopted
that onc as His son.” This has been declared to be MONSrous ecause it was not
based on any knowledge that Allzh bad a son or had adopted somennc as a son.
They had merely exaggerated their love for someone and inventsd such A
relatiomship, and they do not realize that it is a monstrous Plasphemy, impuodence
and fabrication thai they are uttering in regard to Allah, the Lord of the worlds,

4. This refers (o the real cause of the anxiety of the Haly Prophet at the
time of the revelation of this Sirah . It clearly shows that the Holy Prophet did not
grieve at lhe persecution from which he and his Companions were suffering but at
the deviation awd moral degeneration of hix people. What was consumning him was
that, though he was tcying to bring them our from their disgraceful state, they
persisted i it. He was grieved because he was convinced that their deviation
would inevitably lead them to destruetion and scourge of Alleh. Therefore he was
working day and night to save them but it appeared that they were bent upon
incurring the chastisemment of Allah, The Holy Prophet himeelf has described this
state of his mund m a Tradition to this effect: *Imay deactibe this thing in a
Parable. A person kindled a fire to spread light but the moths persist in falling over
it 10 burn themselves alive. He tries to save them from the fire but the muoths
reduce his efforts to tailure. The same is true of me and you. | hold you by your
skirts o kecp you away from the fire, but ¥you are bent upon falling into it "
(Bukhar:, Muslin). '

Though apparently it is meraly stated “...... it may be that you will
consume your life for their sake.owt of sorrow....™ it also contains a sort of
consolation for the Holy Propbet, as if tosay, “As you are not responsibies for
forcing them to believe, why should you consume yourself for their sake? Your
only duty 1 to give good news und warning and not o wrmn people inte Believers,
Therefore you may go on carrying out your mission of giving rood news to the
Believers and warning of the bad consequences tu the disbelisvers.”

3. V. 6 was addressed to the Holy Prophel, but vv. 7-8 have been directed
te the disbelievers indirectly, as if to gay, * Yol must understand i clearly that ail
the things that yoe se¢ in the world and which alure You, are a Iransitory
adornmenr which has been arranged merely to test vou, but it is a pity that you
have been mvoived in the misunderstanding that al these things have been created
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lir cater for your pleasure and enjoyment. That is why the only aim and objact of
life  yuu have set before you is: “Eat, deink and be merry.” As a result of this you
d0 1ot pay any aitention to your true and real well-wisher. You must understand it
well thar these things have not been provided for pleasure bui are actuslly 1 means
of testing you. You have been placed atong them to see which of vou is allured
by these from the real aim of life and which of you keeps steadfast in the worship
of Allah, for which you have been sent to the world, All these things aud means of .
pleagure shall come to an end on the Day your examination is over and nothing
will remain on the earth because it will be turned into a bare plain. ™

. The Arabic word wig” (4ah# literally raeans 2 vast cave.

7. Thére is g difference of opinion gbout the meaning of ar-regim. Some
Compaiions and their followers opined that it was the pame of that hahitation
where this event took place and that it was sitated somewhere between Aylah and
Falestine. There are other commentaters who mke it to mearn the “Inscription™ that
had been set up at the Cave as 2 memorial to “the Sleepers of the Cave”. Mauling
Abul Kalam Azad, inhis commentary, Famgmanyl-Qur'dn, has preferred the first
neaning and opined that it is the same place which has bess called Rekem in the
Bible (Joshua, 18: 27), Then he identifies it with the ancient historical city of
Petra. But be has not considered the fact that Rekem, s mentioned in the Bible,
belonged to the children of Bepjamin and according to the Book of Joshoa, the
territory of this clah was situsted to the west of river Jordan and the Diead Sez and
that the rulns of Petra are situated to the south of Jordan, That is why the modern
archaeologists do not believe that Petra and Rekem are one and the same place,
(Flease refer to Encyclopacdis Britaonfca, 1046, Vol XVII, page 638), We are
also of the opinion that by “Ar-rag/nis meant “the inscription”.

8 This question has been posed to expose the sceptical attitude of the
- disbelievers towards e “Sleepers of the Cave”, as if to say, "L you think thar
Allah, Who has created the heavens and the sarth, does not have the power 10 kesp
a few persong in a state of sleep for a couple of hundred years and then to raise
them up “as hale and hearty as they were at the time of going (o sleep? If you ever
had pondered over the wonderful creation of the sun and the maon and the earth,
you would never have expressed any doubt that such a thing was anything difficul{
for Allah ™ :

9. The oldest evidence of this story is found in & homily written in Syriac
by Jacoh of Sarug, a Christian priest of Syria, who was bomn in A.D. 452, a few
years atier the death of “the Companions of the Cave.” The homtily which
describes the lepend in  great detsif was camiposed by hiin in or about A Dy, 474,
On the one hand, this same Syriac version came into the hands of our early
commentatars, and lon Jarir Tabari cited it in his coinmentary with various
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authorities, and on the other, it reached Furope where its irunsladions and abridged
versions were published in Greek and Latin, The abridged story as told by Gibbon
in Chapter 33 of his The Decline and Faif of the Roman Empire under the heading,
“The Seven Sleepers”, so closely resernbles the story told by our commentators
that both the versions seem to have heen drawn from the same source. For
instance, the name of fhe king, whose persecutions made the Seven Christian
youths of Ephesus take refuge in the cave, was Emperor Decius according to
Gibbon. He ruled the Roman Empire from A.D. 249 to 251 and whose reign is
very notorious because of his persscution of the followers of Prophet fesus Christ,
while our commentators call him *Decanus’, ‘Decaus’, etc. The ciry, where this
event happened, was ‘Aphesus’, or ‘Aphesos’ according to our commentators,
while according to Gibbon it was Ephesus, which was the biggest Roman city and
RCA-POTt OR the west coast of Asia Minor. The tuins of this city can still be seen 20
to 25 miles south of the modern Turkish city of Izmir. (Please see Map No. | for
reference). Again the name of the king, during whose reign “the Companipns of
the Cave™ awoke was ‘Tegzusius according to the Muslim commentators and
Thecdosius [ according to Gibben. Hé ruled over Rome from A.D. 408 to 450,
after the Roman Empire had aceepted Christianity.

The resemblance between the (wo versions is so close that even the name
of the companion whom the Sleepers sent o the city to buy food after waking up
has been menticned as ‘Jamblicha' by the Muslim scholars and Jamiblichus by
. Gibbon. The details of the story in both the versions are alsa similar which are

briefly as follows; ' ' '

When during the reign of the Emperor Decius the followers of Prophet
Jesus Christ were being mercilessly persecwied, the Seven Chrisdan-youths hid
themselves in & cave and fell into a sleep. Then in the 38th year of the reign of the
Emperer Theodosius 1T (approximately in A.D. 445 or 446) they awoke when the
whole of the Roman Empire had become Christian. Thus, they slept in the cave for
nearly 196 vears. S |

 On this ground some orientalists have rejected that the above-mentioned
SIOTY 15 the swne as that given in the Quran because the period of their stay in the
cave according to the Qur'an (v. 25) was 309 years. We have, however, answered
this ohjection in E.N. 25. :

There are a few minor” diffsrences between the Quranic ‘and Syriac
versions, on the hasis of which {rbbop has charged the Holy Prophet with
“ignorance”. However, the Syriac version, on the basis of wlose authenticity he
has committed this gross insolence, was even according 10 him written thirty to
- forty years after the event by & Syrian. He has not taken the trouble to consider the
fact that verbal versions of events do chapgs a bit during such a fong time while
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they are communicated from onme country to the other. Therefore it s wrong to
take such a version of the story for granted and lterally true and to charge the
Qur’an with discrepancy for any main difference ‘with it. Such an attitede is worthy
anly of those people who are so blinded by religlous prejudices that they discard
evel the most ordinary demands of reason.

The city of Ephesus. where the event of the Sleepers of the Cave fook
place, was built abour 1lih century B.C. and became a great centre of idoi-
worship, its chief deity being the moon goddess, Diana, whose temple was
regarded as a wonder of the ancient world. Most of her devatees bei:}nged t0 Asla
Minor and the Roman Empire also had accepted her as one of its deities. -

After Frophet Jesus  when his message started reaching different parts of
the Romaun Empire, a few youths of Ephesus also gave up idulworship and
accepred God as their only Lord. Gregory of Tours has collected details about
these Christian youths in his Meraculorugs Lider, which are briefly as follows:

“They were seven youths. When the Emperor Decius heard of their
change of faith, he summoned them and quostioned them about their new religion.
In spite of kmowing that the Emperor was deadly against the followers of Christ,
they frapkly adnlitted before him that theit Lord is .the Lord of the earth and
heavens, und that they recognised none else as Deity for if they did so, they would
be comnitting & grave sin. The Emperor hecame furious to hear this, and warned
Mat he would have them killed, but then considering their tender age, he granted
them three days m which they were counselled to revert to their old faith,
otherwise they would be put to death. :

“The seven youths ook advantige of the simation and flad the city to
conceal themselves in a cave in the mountaing. Cn the way a dog zlso foliowed
them: they did their best to scare it away, but it would not leave thern. At last they
found 2 spacious vave as a suitable refupe and hid in it and the dog sat at the
entrance. Bemng tired they soon fell into a deep shurnber. This happened in about
250 A.D. Afier about 197 years, in 447 A.D., during the reign of Emnperor
Theodosios 1, ﬂ]r.:;-,r awoke suddenly’ when the whele Roman. Empire had muhraned :
Christianity and the Ephﬂalalls had given up 1dnlﬂtr3r :

“At this time a fieree -controversy was gnmg i) amr:mg ﬂm anans
regarding the reality of the life-aficr-death and Resurrection, and the Empemr
himself was anxious tu eradicate sometiow the disbelief in the life-after-deah G
the minds of his people. So much so that cne day he prayed that God in His mercy
LAY a.huw a sign which may help restore and correct the people’s b-ehef In
pre-:l'iel}f the same days the Seven Sleepers awoke i 10 the.cave. -
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“Afier waking up the youths started asking one another about how long
they might have slapt. Some said it might have been a day; others said it was z part
of & duy. When they reached no conclusion, I]1e*_r|r stoppedd arguing, leaving the

knowledge of the exact period o God.

Then they sent Jean, a companion, to the city with a few sitver coins o
buy food, and warned him to be on his guard lest the people should recognise him,
for they feared that if they were discovered the Ephesians would force them to
bow before Diana. But when Jean came. to the city he was- astonished to sec that
the world had changed: the whole population had embraced Christianity, and there
was nobody in the city to worship Diana. He came to a shop and wanied (o buy a
few loaves of bread., When be paid in a coin bearing the image of Empernr Decius,
the shopkeeper could not believe his eyes and asked the siranger wherefrom he had
obiained that coin. When the young man said that 4t was his own, 4 dispute began
between them and soon a erowd gathered around them, and the mater reached the
chief officer of the city. The officer himself was puzrled and wanted to know the
whercabouts of the treasure-house from where the young man had taken the coin,
but the latter insisted thar it belonged to him. The officer did not believe him
because he thought thar a young man fike him could not possibly possess a
centuries-old com which had not even been seen by the elders in the city, When
Jean came to know that the Emperor Decius had died, he was pleasantly surprised.
He told the crowd that he and his six companiong had fled the city only the other
day and taken refupge n a cave 1o escape Decius’ persecution. The officer was
greatly sirprised and followed the young man to see the cave where his
companions lay in hiding. And a great crowd followed behind them, When they
came to the cave, it was fully estabtished that the youths really belonged io the
- Empevar Decivs’ period. Consequently, Emperor Theodosius was informed and he
also visited the cave 0 receive grace. Then the seven youths went back into the
- cave and lay down and breathed their last. Seeing this clear sign the people’s belief
in the life-after-death was restored, and a monument was ordered to'he built over
the cave by the Emperor,™

The story of the Sleepers of the Cave as narrated above, corresponds so
vlusely with that mentioned in the Qur'in that the seven youths can easily be
 regarded as  “Aghab-;-Kahf” (the Companions of the Cave). Soms people,

however, have raisad the objection tat this story concerns a city of Asia Minor,
-and the Qur'an does not discuss or refer to any event that might have aken place
putride Arabia, therefore it would be against the Quranic style and spirit to label
this Christan story as the story of “A4sfidb-j-Kahf™. In our opinion this objection is
not correct. The Qur'an means to impress and warn e Arabs by relating stories
goncetning (b varius ancient tribes who had transgressed from the right path and
with whom they were familiar, whether they lived and flounishied inside Arabia or
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wutside it. Tt is for this very reason that a mention has been made of the ancient
history of Egvpt in the {Qur'in, whereas Egypt has never been a part of Arahia,
The question is that when the history of Emt can be mentioned in the Quran,
why cannot Ronwe and the Roman history with which the Arabz were as familiar as
with the Egyptisn history? The Roman frontiers adjoined the northern Hijaz and
the Arab caravans traded with the Romans almost throughout the year. Then there
were a number of Arab tribes who were dlirectly undetr Roman domination and the
- Roman Empire was in no way unknown o the Arabs, a fact which is fully borne
out by Strah Ar-Rim. Another thing which shauld be borne in mind is thar ihe
~story of the Sleepers of the Cave has been relared in the Qur'an in response 1o 2
query raised by the disbelievers of Makkah, who had been prompied by the Jews
and Christians o question the Holy Prophet on such matters as were wholly
Bnknown to the Arabs in order fo test his Prophethood.

10. That 15, when they had believed sincerely, Allsh mcreased their faith
in the guidance and epabled them to become firm 2nd steadfast oo the way of the
Truth even at the risk of their lives sather than surrender before falsehaod.

11. When these God-worshipping youths fled the habitations to take refige
in the hills, the city of Ephesus wag the principal centre af ido}-worship angd
sorcery in Asia Minor. There was a great tempie dedicated to the poddess [Dana,
whith was well-known in the whole world and attracted devotess fram far qnd
wide. The sorcerers, workers of mapic and oceult arts, sooth-sayvers and amulet-
writers of Ephesus were well-khown and their black business had spread
throughout Syria and Palesting, even as far as Egypt. The Jews also had a big
share 1 it, who attributed this art to Prophet Sclomon. (Please see CEM}:E aff
Biblical Litorarure under ‘Ephesos’. for details). The predicament in which the
rightecus  penple Iiving i an environment of idolaky and superstition were -
involved can well be imagined from the remark of “the Companions of the Cave”
- that oceors ino v, 200 ... if they succeed in aver-powering us, they will surely
stone us to death of foree us back into their Fajth. ™

1Z. It has not béen mentioned that in accordange with this muual resolve,
they left the city and went toa secret Cave in the mOuNains in order 1 escape
trom death or forced apostasy.

13. This is 10 show that the mouth of the Cave faced the north. That is
why the light of the sun could not enter inside the Cave and the ope whe passed by
it could not see who was inside it,

t4. That is, “If some one could have pecped at the Seven Persons from
Outside amd seen them twrming from one side to the other at intervals, he would

have thought that they were not asleep but were relaxing themsclves -
' fComd. o p I8
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, And in the same miraculois way We raised them up again® so
that they may ask one another {about their wonderful experience}. One
of them asked, “Well, how long have you remained in this
cotdition?” The others answered, “May-be, we have remained so for
a day or a part'of a day.” Then they declared, “Your Lord knows best
how long we have remained in this condition. So let us send one of ns
with this silver coin to the city, and he should look for a place
wherein he -can get the best food so that he may bring sotnething to

eat. He should, however, conduct himself with caution lest anyone

should discover our whereabouts; for if they succeed in over-powering

us, they will surely stone us to death or force us back into their Faith, -
iﬂd in that case we will never be able to obtain twue success.” —In this

ay We revealed their secret to the people of the city!? so that they
ould know that Allah’s promise is true and that there is no doubt
about (the coming of} the Hour of Resurrection. 8 (But it is a pity that
instead of considering this aspect of the matter) they were at that time

disputiify- among themselves . with regard to them (the Sleepers of the |

Cave). Some of them said, “Let us build a wall against them, for their

Lord alone knows best about thern” . But those people who prevatled

in their matter, 2 said, “We will build a place -‘.'.'If worship as a
memaorial for them”™. 2 -

Some people will say, “They we'rr, thme and thc Tourth was
their dog”, and some others will say, “They were five and the sixth
was their dog.” These are meré irrclevant guesses. There are still
others who say, “They. were seven and the eighth was their dog. ™22
Say, “My Lord alone knows best how many they were.™ There are a
few people only who know their correct number: so you should not
. ent@} into discussions with them about their number except in a
cursory way: nor ask anyone about them? and never say about any
matter, “I will do this tomorrow (for vou cannot do anything) except
that Allah wills it.” If ever you inadvertently utier anything like this,
" you should at once remember your Lord and say, “I hope that my
Lord will. guide me2¢ in this matter with that thing which is nearest to
the right way for me"—and some people say that they remained i in
their Cave for three hundred years and some others add nine more
years®* (to the reckoning of the period). O Prophet, say, “Allah knows

best about the pertod of their stay there, for He is fully aware of all .
that is hidden in the heavens and the earth,” What an excellent Seer

19-21

22.26



27-28
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and Hearer He is! There iz no vther guardian of the ¢reation in the
heavens and the ¢arth, and He does not associate anycne with Himself
in His authority,

Q Prophet.?s recite (the¢ very same) that has been revezled to
you in the Book of your Lord, for na one is authorised to make any
change whatsoever in the Word of your Lord and (if you will make
any chanpge to please any one) you will find no place of refuge to
protect you from Him.?” And keep yoursclf whole-heartedly content
with those who pray to their Lord morning and evening in order to
win His approval, and do not turn your attention away from them .. Do

- you desire the alluremenis of the world2¥? Do not follow the one2?

whose heart We have made neglectful of Our remembrance and who
follows his own lust and goes fo extremes in lhe conduct of his
affairs. :

Coned. from p. 15}

13.  Allah had so arranged their refuge that none dared go inside the Cave |
and know about them for it was pilch dark in the Cave and the dog was keeping -
watch at the entrance, If someone ever peeped into the Cave and saw the Sleepers,
e took them for somie robbers and at once wrned on his heels. This was the
reason why their retuge remained a secret to the outer world for such a long
period. '

16. They were roused from their steep in the same miracuious way that
wias ¢mployed i sending them to sleep and keeping them hidden from the outer
world.

I7. The secret of their sleep  was revealed when one of them went (o
Ephesus to buy food for them and offered a coin of the period of Emperor Decius.
As it was a changed world, he naturatly attracted amention for Tw was weadng a
costome of 300-year old fashion and spoke a language different from: that in vogue.
This was because during those (wo centuries the language, culiere, dress etc., had
undergone a marked change. So the shopkeeper looked askance at him and,
according to a Syriac tradition, suapected that he had dug up some aocient
treasure. Accordingly, he gathered some people of his neighbourhood and they
took him before the ruler. On guestioning, it was discovered thul he was one of
thase followers of Christ, who had fled the city 300 years 2go to save their Faith.
As most of the population had embraced Christianity, the nsws immediately spread
throughout the city and a big crowd of the people along with the Christian Roman
Ruler, arrived at the Cave. It was then (hat the Sleepers of the Cave came o kuow
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that they had slept for about three hwodred years. So after making salutations to
their Chrisoan brothers they lay down aad their souts lefi their bodies,

18. According to the Syriac tradition, at the time of this oocurrence, hot -
discussions were going on in Ephesus about Resurrection and the Hereafter.
_ Though the people had embraced Christianity under the influsnce of the Roman
Empire, yet traces of shirk and idolatry of the Romans and the effecis of the Greek
philosophy were still very powerful. So in spite of the Christian creed of the
Hereafter, many people denied this, or at least were sceptical about this. To add o
this the Sadducee sect of the Jews, who formed a great part of the population of
the city, opsnly denied the Hereafter and professed to base this on the Torah. The
Christian  scholars, however, could not put forward any sirong arguments to refote
. them: so much g0 that the repeorts of the polemical discussion given in Matthew,
Mark and Luke, attributed to Prophet Christ, are admittadly very weak even
according Lo the Christian schelars. (Please refer to Matthew 22: 33-33, Mark 12
18-27. Luke 20: 27-40). That is why the dishalievers in the Hereafter were having
the upper hand and even the believers were being involved in doubts about it. It
was at ‘that time that the Sieepers of the Cave were raised up and furnished an
absolute proof of the life-afier-death and turn:d the scales in favour of ‘the
believers in this dispute, :

o 19, It appears from the context ﬂ'mt this was the saying of the rightenus
people from smong the Christions. They were of the opinion that a wall should be
raised at the entrance of the Cave in order to let the Slsepers temain in the same -
condition in which they were, for they argued that their Lord alone knew best
about diejr rank and position and the reward they deserverl. -

20, The people “who prevailed ln their matter” were the Roman mlers
and the priests of the Christian Church, whir did not let the righteous Chiistians
have their way. This was because by the middle of the fifth century, the common
people, especially (he orthadox among the Christians, had become fully involved
in shirk and the worship of saints and tombs. They used to visit the tombs of the
saints w worship them and kept the statues, of Jesus, Mary and the apostles in their
. churches: o much so that a few years before the rising up of the Sleepers of the
Cave, in 431 A.D., - a preat council of the representatives of the Christian World
had been beld in Ephesus itself, jn which it was resolved that the creed of the
divinity of Christ and of Mary as the muther of God, should be included in the
articles  of the Christian Church. If we keep in view ihe year 431, it becomes cledar
that by “those who prevajled in their matter” are meant the leaders of the Church
and the officers of the govermment, wha had the reins of the rejigious and politicai
puowers in their hands. la  fact these wers the people who were the uphalders of
spirk and who decided that n mansoleum should be built over the Cave of the
Sleepars t0 make it a place of worship. :
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21, it is an rony that some people among the Musiims have misconstrued
this verse of the Qur'an so as to make it lfawful for themselves 1o build
mausoleums, moouments and mosques over the tombs of the righteous persons and
saints. The Qur'an has, in fact, pointed cut the deviation of the workers of iniquity
who prevailed upon others and built 2 place of worship over the Cave of the
Sleepers, who were indeed a Sign of Resurrection and of the life-after-death. But
they abused this good opportunity and produced another means of practising siarf,

One fails w0 widerstand how anyope can deduce from this verse an
argument for the legality of building mosques over the tombs of the righteous
people, when the Holy Prophet has caregorically prohibited this:

(1) “Allah has cursed those women who visit torbs and those people whe build
mosques over thetn and burn lights over them” {Ahmad, Tirmizi, Abi
Dawud, Nasa't, Ibn Majzh).

(2) “Bewars that the people, who have passed beforg you, made the tombs of
iheir Prophets the places of their worship. I forbid vou to do that.™ {Muslim}

(3} “Allah has cursed the Jews and the Christians, for they made the tombs of
their Prophets the places of their worship.” (Ahmad, Bukbarl, Muslim,
- Nasd’l).

(4] "The behaviour of those pecple was strange: if a righteows pemon from
gmong them, died they would build a mosque over his grave and draw his
pictured. They will be treated as worst criminals on the Day on
Resurrection.” {Ahmadd, Bukharl, Muslim, Nasa'i).

Thus, it is clear from the above Sayings of the Holy Prophet that building
of the places of warship over the tmbs is utterly unlawful; the Qurtan has merely
stated as a historical fact the ginful act of the Christian priests and the Roman
rulers and has not sanctioned such a thing. Therefore no God-fearing person can
Tt this ko an argunient for building mosques over the tombs,

Tncidentally, it will be worthwhile to cite a statement of Rev. T. Arundeil
who published his Discoverfas in Asiz Minorin 1834, He says that he had zeen the
remains of the Mausoleums of Mary and the Seven Sleepers on a hillock near the
remains of the ancient city of Ephesus,

22. This shows that about three hundred years after this event, at the time
of the revelation of the Qur'an, different siories had become eurrent among 1he
Christians showt the Sleepers of . the Cave, but generally these stories had no
authentic source behind them:. This was becanse that was not the age of the pressin
which authentic . books might have been published. Therefore natmrally the stories
of events were carried from place o place by means of oral traditions, and with
the passage of thine many tales of fiction got mixed up with the real siory.
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23 This is mean! &0 unpress that the real thing in this story 15 not the
number of the Slecpers but the lessons it teaches: (1) A true beliaver should nor on
any account mmm away from the truth and bow before falsehood. (2) A believer
should not merely rely on the marerial means bt on Allah. He should oust in God
and follow the right way, even though the outward adverse circomstances mipht
appear to be unfavourable. (3) K is wrong to suppose that Allah is bound by any
so-called “Law of Namere™, for He is able to do aty thing He wills even though
that might seem to be against some common experience. He has the power o
change any so-called law of nature, whenever and wherever He wills and bring
about any extraordinary “svpernatural® thing. So much so that He can raise up
anyone  who might have besn asleep for two hundred years, as if he had slépt only
for a few hours, withoutr leming any change take place in his appearance, dress,
lwaiih, indeed in anything during the passage of ttme. (4) This teaches us that
Allah has the power to bring to life 2]] the generations —past, present and future—
all together as asserted by the Prophets and Pivine S-El'fil.'li].lIES. (5) It teeches us that
ignorant - people have always been perverting the Signs of Allah whicki are sent for
the right guidance of the people. That is how the miracle of the Sleepers of the
Cave, which had been shown as a proof of the Hereafier, had been wrned inko 2
means of ghirk, as if they were some saiits who had been sent only for this
PUTPIGE, ' '

It is obvious from the above-mentioned real Jessons, which one can learn
from the siory of the Sleepers, that a wise man will pay his attention tp these things
and not divert it in search of their number, their names, the colour of their dog and
the like. Only those people, who have no interest for the reality but for superficial
things, will spend their time and energy in tmaking mvesiipations about such
things. That is why Allah instructed the Holy Prophet: *You should not enter ino
useless and irrelevant discuszions about such tilj.ngs; if other people try to invoive
you in them. Instead of wasting your time in  such useless things, you should
CONCeNntrate your atteution oniy-on your mission.”™ That is why Allah has not
Himself told their exact number lest it should encourage such people as are always
hankering after useless things. '

24. This is a parentheticai clause which has been inserted here because of
its relevancy to the preceding verse, in which it was asserted that the correct
mumber of the Slecpers of the Cave is known orly to Allah and a research into it is
3 useless ek, Therefore ope should refrain from investigating it vninmportant
things, nor enter- inte discussions about them. This has led to the instruction
contained in the parenthetical clause for the benefit of the Holy Prophet and the
Believers who have been told never to make a positive assertion like this: “1 will
do this thing tomorrow™, for you do net know whether you will be able to do that

fComd. on p.24 |



S . The Meaning of the Qur'an

,;f,._, L,Jur'f-' 33 )51 ey BTV Gy 05T
(C;'\-\ﬂ LJJ.@ .-r,j A .-r--s. ll_;é-” -3 5,#,...9 G;ﬂ(}'&’dg
d&;;’éfJ.J,g‘ifE LGN S 55T A VB cald 1AL

_,..l-__,..u.-' #"".P ¥ T f -t

'uw\a; o5 Cp T G G G 35T 29538 G 256

LA 2 BT e g chw.;}-:l;w B o
A u@tiﬁwm;éf EW 1o m
25 %m, [:'.J?*"’ KR i s-“g;mﬁ 2 o
Je d u\?ié"” AT "%i,,;b Laj's
5 &% 3535 j-ﬁfé;ﬁt:éiszmﬁ? W3 aslal
L’:Jnubrl.;@;twmm"f(_,ﬁtﬁat ”“,J,Lg
A f’JLem*"futj‘;Ea’ G dL &5t oF ALk
«.L”.‘*Ei%wﬁuﬁf&iﬁiww‘uu}? L:::**f*
el +J§;@l&;"§})ﬁy;q 1% LR
%m:_iﬁr..qﬂ ESTET o5 7Y 0 65 A U B

_E.s- Wi@dﬂ'”el;»iﬁﬁ;gﬁ&‘izgw

%Mﬂ;aﬁaﬁﬁ;h;ﬁ 2 RS 1 e At
"”d" L@:@’#”Edﬂﬂ%;&:i}:ﬂ

o T 5 ST 5 AT 8 3

Rig uﬂ’f L A SRB DS 6 65



- ASKahf 13

Preclaim, “This is the Froth from your Lord: now whosoever
wili, he may accept it and whosoever will, he mnay reject it”.3! (As for
those who reject this,) We have prepared for such workers of mgquity
a firc whose flames have encircled them 32 I they will ask for water

there, they will be treated with such a drink as will have its residue “

like thar of cil¥¥ and hbum their lips: what an evil drink and what an
cvil abode! As regards those, who accept it and do righteous deeds,
they should rest assured that We do pot let go waste the reward of

such people: they will have evergreen gardens with canals flowing .

beneath them: they will be adorned with bracelets™ of gold and ‘will
wear green coloured robes of silk and rich brocade and will be
reclining upon raised thrones.*® Whar an excellent reward and what an
excelient abode!

O Muhsmmad, present a parable’d before them. There were
two persons; to cne of those We gave two gardens of vite and
surrounded them with a fence of date-palm trees and We kept a piece
of land between them for cultivation. Both of the vine-yvards yielded
-abundant fruil and did not fail anywise in bringing forth their produce,
and We caused a canal to flow in their midst. And the owner of the
- pardens pot much benefit. In spite of all this, while conversing with
his neighbour, he said, "I have more of wealth than you and have
mightier men at my service.” Then he entered his “Paradise™,*’ while
he was umjust to himself, and said, “I don’t think that this wezlth of
mine will ever perish, and I do not belicve that the Hour of
Resurrection will ever come. Anvhow if ever I am returned to my
Lord, I will get even a grander place than this, "8

Hiz neighbour rebuked him during the conversation, saying,
“What ! do you disbelieve in the Being Who has created you from
clay, then from sperm drop and shaped you as a perfect man?? As for
myself; Allah alone is my Lord and I set up no parmers with Him.
And when you were entering your garden, why didn’t you say, ‘Only
that shall happen what He will: ngither 1 nor any one else has any
power. ¥ If you find me now less in wealth and cffspring than you,
my Lotd may bestow on me a befier garden than yours and send from
heaven on your garden a catagtrophe that might turn it into a barren
plain, or its water might sink inio the earth and you may not be able to
bring it out in any way.” At ltast (it so happened that} all his fruit

25-31

32-36

37-44



24 . The Meaning of the Qur'dn

produce was destroyed amd, seeing his vines overtummed on the
trellises, he began to wring his hands af the loss of what he had spent

en it, saying, “I wish I had not associated a partner with my Lord!™—
He was so helpleas that neither could he find any host to help him
against Allah, nor was himself able to avert that catastrophe—It was
then that he realized that all the power of helping rests with Allah, the -
Trme One. That reward i 13 the best Wh:ch He bestows and that end is

the best to which He leads. |

Condd. ﬁ'am L. 21

thing or not: you have nejther the knowledge of the unknown oor have full powers
* 1o, do what you like. Tf-ever imadvertently you utter anything like this, you should
- at once remember your Lord and say, “feshi dffeh. " Besides this yau do not |
know -whether there will be any good for you in the thing about which you say, 1
will do this.” It is pessible that you may do apother thing better than that,
Therefore  you should trust in God and say; “I hope that my Lord will guide me in
this matter with that thing which is nearer to the right way for me."

" 25, This sentence is-connected with the theme preceding the parenthetical
clause like this: "Some people will say, 'They were three and the fourth wazs their
dog....." and some people will say that they remained in the Cave for three
hundred years and some others woyld add nine more yeafs' {to the reckoning of the -
period)”. We are of the opinion that the number of the years *300 and 309" have
- not been stated by Allah Himself but Allah has cited these 25 sayings of the people.
This opinton is bused on this .succeeding semtence: “Allah knows best about the
period of their stay there.” If the number of years, given in v. 25, had heen from
Allah, this muccesding semence wonld have been meaningless. Hadrat *Abdullah
bin "Abbas has also opined that this is not the sa}rmg of Allah but that of the people
which has been cited as a part of t‘he StoTY.

26, Afer relating the story of the Sleepers of the Cave, the Qur’in beéins
to review the condition of the Musiims of Makkah at the time of the revelation of
the Sirah. :

27. This does not mean at all thay, God forbid, the Holy Prophet was
intlined 10 make any changes in the Qur'ae to please the disbelievers of Makkah
and was thinking of some formula of compromise with the chiefs of the Quraish
which necessitated 2 warning - that he was pot authorised 1o do so. As a matter of .
tact, though this was apparently. addressed to the Holy Prophet, it was really meant
for the disbelisvers thar they should not entertain any hope whatsoever for anything
like this, as if to say, “You must understand it once for all that Qur Messenger is
not authorised to make any changes in Our Revelation, for he has 1o convey
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precisely just as it is sent down to him. If you want o accept it, you will have to
accept it in its emtirety as it is being semt by the Lord of the Universe: and if you
want to reject it, you may do s¢ but you must understand it weil that no
modification even in the least, will be made in it 10 please you." This was the
answer (0 (he repeated demand of the disbelievers. “If you do insist, O
Muhammad {Allah's peace be upon himj}, that we should accept your Message in
its entirety, then make certain modifications in it t0 accominodate some creeds and
eustoms  of our forefathers, and we will accept your Message. This is our offer for
a compremise and this will save our people from dis-union. * This demand of the
disbelievers has been cited in the Qur'an at several placel and the same answer has
been piven, e.p. “When Our clear Revelations are recited 1o them, those who do
ot expect to meei Us, say, ‘Bring an uther Qurin in i its stead or make some
amendments in it” ...." (X: 15} :

28. Though these words have also been zddressed to the Holy Prophet,
- they arve really mem for the chiefs of the Quraish. According to z Tradition-
related by Ibn 'Abbis, the chiefs of the Quraish would say to the Holy Prophet that
they vonsidered it below their dignity to sit with such people as Rilil, Suhaih,
“Ammibr,  Khabbib, Ibn-Mas'od and the like who generally remained in his
company: and that if he should send them away, they would be willing to attend
hiz meetings in order 1o learn about his Message. At this Allak revealed this verse:
“And keep yourself whole-heartedly comtent with those who pray to their Lo
morning and evening in order o win His approval and do not turn your attention
awdy from them: {Do you desire to discard these sincere bt poor people so that
- the chiefa of (he Quraish, the well-to-do people, should come and sit near you?)™
This was meant to warn the chiefs of the Quraish to this effect: “Your wealth,
your pomp and show of which you are s6 proud, has no value at all in the sight of 3
- Allah and His Messenger; nay, those poor people are really more worthy in their -
sight, for they are sincere and always remember Aliah.™ The same was the attimde
of the chiefs of Prophet Naah's people, whao said, “And vwe see also that none but
the meanest and the most shallow of oir people have become your followers.™
(Noah replied,) “I am not poing to drive away those who have believed in me, nor
can I say about those whom you disdain, ‘Allah has IH]II bestowed any good on
them’ .. .” [.'h'.}{l vv. 27, 28, 31) B

29, That 13, “Do nut},r:e]d to what he says, nor submiit to hun no l'ulﬂl
his dewe nor follow his biddmg. ™

30. The original Arabic ext may abo mesn, ‘*‘-‘.ﬂm discards tlie truth,
breaks all moral limits and roshes on headlong. ™ But in both cases it comws to this:
“The one, who is neglectful of Allah and becomes a slave of his lust, inmritﬂ'i::rlj..r
transgresses all limits and becomes a victim of immederation. Therefore the one,
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who will submit to him, will alse follow the same  way and wander ahout in
deviaticon after hin.”

3. This verse makes it quite plain that the story of the Sleepers of the
Cavg bas been related to tell the opponents of Tslam: “This is fhe Truth from your
- Lovd: now  whosoever m'rills, he may accept it and whosoever wills, he MmMay reject
it. But people must understand that nu-compromise will be made in regard (o the
- Fruth just as the Sleepers of e Cave did nat tnake any compromise with regard fo
their creed. They did not make any compromise in regard to the Doctrine of
Taufid after they hed believed in it and categorically declared, “Our Lard is the
One Who alone is the Lord of the heavens and the earth.” After this declaration
they did not in apy way accede to ithe making of any compromise with thejr
people, whe had gone astray, but firmly declared, “We will not give Him up and
pray 1o other deitics, because it will be the most improper thing, if we do s0. "
After making this declaration they left their people and deities and took retuge in
the Cave without wking any provisions with them. After this when they rose up,
the only thing about which they shawed any anxiety, was that their people uught
ot succeed in forcing them back to their own faith, After reiating tiese things, the
Qurtin addresses the Haly Prophet to Ihe effect (though these words are really
eant tor the opponems of [slamj}: “It is absalutely ont of quesaon whether any
compromise can be made with moshrits and disbelievers. Present the truth intact
to them whether they accept it or not. If they do not accept it, they themselves will
meet with an evil end. As regards those, who have acceped the Truth {(whether
ey be youngsters or poor, indigent peuple or slaves or labourers,) they are really
those peaple who have s worth with Allah, and they alone will be honoured,
Therefore you should not discard them and prefer the chiefs and the rich peaple
who may be neglectful of Allah and be slaves of their lust, even though they might
be possessors of worldly grandeur.”

32. The Arabic word Js . (Suradig) lierally means sides of a tent but, as

used in the vase of Hell, it may mean its external boundaties to which its flames
and heat may reach. According to some commentators, it applies to the future
tense “.... i flames will encircle them™ so as 10 refer wo the flames of Hell in the
Hereafter. But "we are of the opinion that its flames have already encircled, in this
very world, these workers of iniguity, who have turped away from the Truth and
that they cannot escape them. ' '

A% The Arabic word jgs {mohd) has several lexical meanings. According

to some people, it means “the residue of oil*: according to others, “lava®™, which
‘is formed by the melting of things in the earth; according o some, “molicn
matier™ ang according to others “pus and bload™. '
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34, The dwellers of Paradise will be adorned with bracelers of gold like
the kings of ancient times. This will be to show that they will be adorned like (he
kings of this world, whereas an upbeliever and wicked king wiil be disgraced
there. : : -

5. J The Arabic word <& W ars k) is plural of artkak which is that kiod of

© throne that i¢ covered with an umbrelia. This is also (o show that in Paradise the
Behwers wilt sit on thrones like the kings of this world.

36. In order to undgma.nd the significance: of ﬂnapanhéle we shoutd keep
in view v. 28 in which arrogant chiefs of Makkah were told that the poor

Conpanions of the Holy Prophet would oot be discarded to please them.

37. He considered hiz gardens o be “Paradise”. Thus he behaved like
ithose mean . persats, who, when rise to power and wealth, are always involved in
the misundersianding that they are enjoying "Paradmc in this world; therefore
ﬂmy&nnmsmnﬂmnudufmjrmharPuadl&t

38. That iz, “T don™t think thtn: I8 any Hfbnﬂerdﬁﬂl but supposing there
be one, I shall fare even betterthcrethaqmmxprm:nlhfc for my prosperily is &
cleur proof that | am a favourite of God.” '

39, This shows that “unbelisf “ in Allah is not confined to the dendal of
the existerce of God in so many words, but arrogance, pride, vanity and the denial
of the Hereafter are also iuff. Although that pezson did not deny the existence of
Afish, may be he professed it “as is apparent from his words (*~——If ever 1 am
returned to my Lord—"}, yet in spite of his protessios, his neighbour charged him
with unbelief in Allah. This is because the person, who considers his wealth and
his grandear etc., to be the fruts of his own power and capahility and ot the
fayours of Allah, and who thinks that they are everlasting and none can take them
away from hitt and that he is not accountable to anyone, is guilty of "usbelief in
Allah®, even though he might profess belief in Him, for he acknowledges Allah as -
2 Being and pot as his Masier, Owner and Sovereign. In fact, belief in Allah
demands not merely the profession of His existence but also the acknowledgment
of His Sovereigaty, Mastery, Rule and the Hke.

40, Thaus “Ifwareabl:mdnmythmg,Eiﬂhjrﬂmhtlpnndsuppanuf '
A[Iahalﬂne .

Fontd an p. 30
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A-Kafit 29

And O Prophet, bring home to them the reality of this worldly
life by a parable. It is like the vegetation of the carth that flourished
lusuriantly when We sent down rain water from the sky, but
afterwards the same vegetation was turned into chaff, which is biown
away by thc wind; Allah has power over everything 4! Likewise this
wealth and the offspring are mere transitory adornment of worldly
life: in fact the abiding good deeds are best in the sight of your Lord

in regard to their cnd, and hold out for you greater hopes. The only

thing, fer which you should prepare, is the Dray when We will set the
mountains in merion,*? and when you will find the Earth quite
naked, **  and We will muster together all human beings in a way as to
leave none at alt behind,* and all shall ba prasented before your Lord
in rows—Well! you may see that von have coime before Us in the
same condition in which We created you at first*: You were under
the delusion that We had not fixed any time of appoiniment with
yvou—Then the record of deeds shall be set before them. At that time
you will sec that the criminals “will be afraid of the record of their
bock of life and will say, “Woe to us! What sort of a book this is! It

45-49

has left nothing unrecorded of our doings, small or great.” They will

sce before them everything, - whatsoever they had done, an-:i your Lord
will not be unjust to anycne in the least.*s

Remember! When We said to the angels, “Bow down before
Adam”. They bowed dowh but Iblis did not.#’ He was ane of the
s, - so he chose the way of disobedience to his Lord’s Comunand, 4
What, would vou then discard Me and make him and his uffspring
your patrons, though they are your enemies? What a bad suhstlture it
is that these workers of iniguity are Iakmg !

I did not call them to witness the creation of the heavens and

the carth oo did [ associate them in their own creation.® 1t is not for

Me to make My supporters those who lead others astray.

What they will do on the Day when their Lord will say to
them: “Now call all those whom you considered to be My partners. "¢
They will call them but they will not respond and come to their help,
and We will sct a gulfl of perdition comumon between them. 1 All the
criminals will see the Fire on that Day and will have a fereboding that
they are going to fall into it, but will not find any place of escape.

50

1

32-53



54-55

36

! I The Meaning of the Qur’in

We have devised different ways in the Qur'an to make the
pecple understand its Message, but man is by nature VEery contentious.
(The question is) what kept them back from accepting guidance when
it came before them and from asking the forgiveness of their Lord? It
is nothing more than this that they are waiting for the same thing to
happen to them that visited the former communities, of that they
should see the scourge of Allah coming before them!s?

The only mission for which We send the Messengers is to
convey good news and stern warning 5 but the disbelievers employ
‘weapons  of falschiood to defeat the Truth, and they hold up to ridicule
My servants and thc warnings that have been sent to them.

Capid. from p. 27
-41. *Allah has power over everything™: He gives life and also death: He

. ceuses the rise and the downfall: 1t is hy His command that the seasons change.

Therefore, O dlshehewrs it you are enjoying prasperity today, you should be
under 0o deiuslon that this condition will remain for ever, That God, by Whose

. tommand these thiogs have been bestowed on you, has the power to snatch away
afl this by another command,

42. The mountains will begin 1o move sbout like clouds when the

gravitdtion of the carth. shall be brought o an end. The Qur*an has described the
. sapie thiog in XXVIE 88 in this way: “When you set the mountains, you consider

them to be ﬁnm;.r&zed it they shall be floating abowt like clouds at that time. "

© 43, “T’uu mll find thv: Earth quite: naked”; You will find no vegetation
and no buiiding on it and it wiil become 2 harren plain. It is the same I:hmg thar has
been stated it v. §.of this Chapter. : :

44! Tha:t is, “We will thuster topether avary human hm.ng from the first

. .Man, Adiam, to the. Iasmnebﬂmmﬂ]elaatmmufm:myufl{ﬁurrmnun
-even thal. child which had breathed the {irst breath afier its hmh _shall be
: _m&uﬁmﬂﬂldi]lahaﬂb&musmadatuuemdmtmmm

45. Thu d:mg«w:ﬂbendﬂmsaedtuthusewhudﬁnmdtheﬂurmﬁer a5 if 10 _

"sam ~“w:ll now you sek that the mﬁ:-nmmn given by the Prophets has come o
_tnh:true Thejftn[ﬂ}'n-ul‘.hat Allah wound: bring you to {ife again a5 He tirst
. brought you.-out ﬁamthewmnbsﬁfywrmﬁmrshmyuud:sbeﬂ;mdmﬁ Now .

sagwimﬂ::r?ﬂuhawhﬂnhmughtmllﬁe for the second time or not. *

| “YﬂurLﬂrdwﬂlnmhtumustmmyﬂﬁemﬂuimﬂ“ Hmﬂ:&r wi!]rn,_
evil de::cl nutcnnmmdbymhawh&cﬂmmrdcdmhanndmtRcmr"



Al-Kahf 3

nor shall anyone be punished more than one deserved for his crime, nor shail an
innocent person he punished at alf,

. #7. The reference ta the story of Adam and Ihlis has been made hers to
-warn the erring people of their folly. It is'an obvious folly that people should
discard their Prophets, who were their well-wishers, and get entangled in the snare
set by their eternal ef¥my, Iblis, who has been jealous of man ever since he
refused to bow down before Adam and became accursed.

48, It was possible for Thlis t> disobey Allah because he was got one of the
angels bul une of the Jfings. It must be noted that the Qur*an is very axplicit that the
angels are inherently obedient:

(1) “They do not show atrogance; they fear their Lord Who is above them, and
* do whatever they are bidden,” (XVI: 50)

(2} “.... They do not disobey the Corhmand that is given to them by their Lnrd '
and do whatever they are bidden to do.” {LXVT; §)

In contrast to the angels, the ffnas have been, tike human bemgs. given the
option to obey or not 1o abey. Therefore they have been given the power to beliave
or disbelieve, w0 obey of not to obey, This thing has been made explicit here by
saying that Iblis was one of the jimms, so he deliberateiy chose the way of
disobedience. Tncidentally, this verse removeas all those smisunderstandings that are
generally found among the common people that Iblis was one of the angels and not
an ordinary angel but the instructor of the angels, As regards the difficulty that
arises because of this statement of the Que’an, “When We said to the angsls, ‘Bow
down before Adam. They bowed down but Iblis did not™,” it should be noted that
the Command to the angels was meant for all those on the Earth who were under
the adminisiration of the angels so that they should also be made submisgive to
man. Accordingly all these creatures bowed along with the angels but fbils refused
1o bow down along with themn.

49. This thing has been asseried to impress on the dishelievers that the
salans were not enotitled to their submission and worship, for they had no share at
all in the crgation of the heavens and the earth, nay, they themselves were the
creation of Allah: therefare Alluh alone was worthy of worship.

30. This theme has already been stated at several places in the Qur'an,
This is to Impress that it is skirk to discard (he commandments and the guidance of
Allah aod 1o follow the orders and guidance of any other than Allah, though one
may not he professing with one’s thngue that there is any partner of Allah: nay, if
one might be cursing others but at the same fime following their orders instead of

fComd, on p. 34
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ALKahf 33

Now, who can be more unjust than the person before whom his
Lord’s Revelations are recited 1o admonish kim, and he (urns away
trom them and forgets the evil end to which he has paved the way with
his own bands? As regards those people, who have adopted such an
attitude, We have put coverings over their hearts which do net lol
them Mhsten 1o the Qur'an, and We have produced heaviness in their
ears. ‘While in this state, they will never be guided aright howsoever
¥ou may invite thern to the Guidance 5 |

Your Lord is very Forgiving and very Merciful: Had He willed
to seize them for their evil deeds, He would have sen immediately a

scourge on them but He has appointed a time tor jts fulfilment, and

they will find ne way out to escape from it. 58

These hahita;inns which were stricken with the SCOUrye are
before vou: when they conunitted miquity We annihilated them, and
We had appointed a term for their annihilation,

{(Now relate to them the event regarding Moses,) when Moses
said to hiz attendant, “] will nor bring my journey to an end uniil |
reach the confluence of the two rivers: otherwise I will continue my
journecy for years.™$? And it so happened that when they reached the
confluence, they became neplectful of their fish and nt burrowed its
way to the river as through a tunngl. When they had passed on further,
Moses said to his adendant, “Let us have our breaklast, for we are
dead tired because of ro-day's Journcy”. The attcndant said, “Did you
Nl notice what a strange thing happenad when we were taking rest by
the side of that rock? I totally forgot about the fish and satan made me

so neglectful of it that T could not mention it to you: the fish slipped’

it the river in a marvellous manner.” Moses replied, “That js
exactiy whal we were seeking™ 5 Accordingly, they hoth went back,
retracing their footsieps, and there they found one of our servanls
whom We had biessed with special favour and had given him a special
knowledpe from Ourselves, 5

Moses said to him, “May ] accompany you, so that you may
teach me also that Wisdom, which has beeq Laught to you?" He

answered, “You canmot bear wiih me, and you cannot have the

pattence with regard to that matter of which you have no knowledge”,
Moses said, “If Allab wills, you will find me patient and | will not

57

38

39

&60-65
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34 The Meaning of the Our’in

disobey you in any matter”. He said, “Well, if you want ta accotnpany
me, you should ask me no questions about anything until I myself
mention it te you.”

S0 they proceeded on until they boarded a boat, and that
person bored a hole in the boat. Moses cried our, “What! have you
bored a hole in it so that all the passengers may be drowned? This is a
grievous thing that you have done®, He answered, “Didn’t 1 tell you

~ that you would not be able to bear with me patiently™? Moses replied,

“Flease do not rebuke me for my forgetfulness, and do not take me to
task in regard to my condugt®.

Then they journeyed on uniil they met a boy and that person .
slew him. Moses cried out, “Have you killed an innocent person,
though he had killed nobody? Surely this is & horrible deed that you
have commijeted™.

Coned. from p.31]

Divine Commandments, even then that one shall be guilty of shirck. For instance,
we see that everyone in this world curses sstans but still follows them. According
L the Qur'an, in spite of cursing them, if people follow satans, they shall be guilry
of setting up satans as parmers witk Allah, Though this wili not be <hirt in so
maRy words, it wil be tantamownt to the praﬁti:e of shirk and the Qur'an
denounces this as sfidnk :

S1. Generally the commentators have assigned two meanings 1o this, The
one is the same that we have adopted in our translation and the other s this: “We
will cause entnity between them.” That is, “Their friendship in this world shall be
turoed into bitter enmity in the Hereafier.”

.32, This is to wamn the people that the Qur’dn has left no stene unturned in
making the Truth plain, Tt has employed all kinds of arguments, patahigs,
similitudes and used all the possible effective ways to appeal 10 the heart and the
mmd of man, and adopted the best possible style. In short, nothing has besn lefi
that could persnade the people to accept the Truth. If, in spite of this, they do Dot
accepi the truth, it is obvious that they ave waiting for God's scourge like the one
that visited the former communities to make them realize thair ETTOr.

53. This verse fas two meanings:

(1) We send Our Messengers to forewsarn the people before the coming of the
Judgment of the pood results of chedience and the evil conseguences of
disobedicnce. Bur these foolish people are not taking advantage of thege
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forewarnings and insist on secing the same evil end from which the
Messengers desire to save rthem, :

{(2) If they ingsist on meeting with the scourge, they should not demand this from
the Messenger because the Messenger is sent not to bring a scourge but
warn the people beforshand o escape from it. -

34. Allah puts a coveriag over the heart of a person and makes his ears
hard of hearing the Truth when he adopts the attitude of contention, dispute,
wrangling aod argumentation towards the admonition of 2 well-wisher and tries to
defeat the truth with the weapons of falsehood and cunning. Naturally this atiirude
produces in him obduracy and obstinacy so that he turps a deaf ear towards
guidance, and is unwilling to realize his error before seeing his evil end. For such
pevple pay no heed to admonition and warning and insist on falling into the abyss
of perdition: then and then alone they are convinced that it was perdition towards
.. Which they were rushing headiong. '

35. This is to wam the foolish people that they should not he delnded by
the respite that is given to them and presume that they will pever be taken to task
whatever they may go on doing. They forget that Allah gives them respite because
He is Forgiving and Forbearing and does not punish the evil-doers on the spat, for
His Mercy demands that the evil-doers shonld be given respiie so that they may
mend their ways.

56. The ruined habitations were of Sabd, Thamid, Midian and the people
of Prophet Lot, which were visited by the Quraish during their trade Journeys, and
which were quite well known to other Arahs also,

57. Though this story was told in answer to rhe guestion of the
disbelievers, it has been used 10 impress a very important truth on the minds of
both the disbelievers and the believers. Tt is this: those people who draw their
conclusions only from the secming aspects of events, make & very serious error in
their deductions, for they only see what is apparent and do ot ga deep o the
Divine Wisdom that underlies them, When they daily see the prosperity of the
tyrants ‘and the afflictions of the innocent people, the affluence of the disobedient
people and the indigence of the obedienc people, the enjoyments of the wicked
penple and the adversity of the virtuguys people, they get mvolved i mental
contlicts, nay, they become victims of misunderstandings because they danot
comprehend the wisdom behind them. The disbelievers and the tyrants conclhide
from this that the world is functioning withow any moral laws and has no
sovereign, and, if there is obe, he must be senseless iad unjust: therefpre one may |
do whaiever one desires for there is none to whom one shall be accountable. On
the other hand, when the believers see those things, they bBecome so frustraied and -
disheartensd that sometimes their faiths are Put to a very hard irial, It was to.
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unravel the wisdom behind this mystery (hat Allah slightly lifred the curtain from
the  Rexlily governing His factory, so that Moses might see the wisdom behind the
events that are happening day and night and how their seeming aspect is guite
difterent from the Reality.

Now lat us consider the question: when and where did this event ke
Mace? The Qur'an says nothing about this. There is a madition related by ‘Aut] in
which he cites a saying of Tbn ‘Abbis to this effect: “'I‘hﬁs event happened after the
destruction of Fharaoh when Prophet Moses had settlest his people in Egypt™. Bur
(iis is uot supporied by other more authentic traditibos from bn *Abbas which
lave been cited i the collection of Bukhari and other books of Traditions, nor is
there any other source which may prove that Prophet Moses ever settled in Egypt
afler the destruction of Pharach. On the contrary, the Qur'an says explicitly that
Prophet Moses  passed the whole of his lite after Exodus from Egypl in the desert
{Sinat and  A¢Tif). Therefore the tradition from ‘Aufi eannot be accepied.
However. if we consider the details of this story, two things are quite obvious: (1)
These things would have been dewnonstrated to Prophet Moses in the eatlier period
of his Propliethood because such things are ueeded in the beginning of
Prophethiood for the weaching and training of the Prophets, (2) As this siory has
been cited o comfort the Believers of Makkah, it can be reasonably concluded that
these  demonstrations  would have heen shown to Prophet Moses, when the
Israelites were encountering the same conditions as the Muslims of Makkah did at
e time of the reveiation of this Surah. On the basis of these two things, we are of
the opmion {and correct Knowledge is willl Allah alooe) that chis event relates o
the period, when the persecution of the lstaelites by Pharaoh was at its height and,
like the chiefs of the Quraish, Pharach and his courtiers were deluded by delty in
the scourge that there was no power above them to take them to: task, and like the
persecuted Muslims of Makkah, the persecuted Muslims of Egypt were crying in
their agouy, as if toosay, “Our Lord! how long will the prosperity of these tyrants
and our adversity continue 7?7 So much so that Prophet Moses himself cried oul:
“.... Our Lord, Thou hast bestowed rm Pharach and his nobles splendour and
persessions o the worldly  lite; O our Lord, hast Thou done this that they might
head astray the penple fromn Thy Way?..." (X: 88

It our conjectire is correct, then u may be concleded thai probably this
evelll 100k place” during Propher Moscs’ journey to Sudan, and by the confluence
ol the Tivers is meant the site of the present city of Khartum where the Blue Nile
Al 1w White Nile meet wgether.

The Bible does not say anything about this event but the Talmud does
relate this though it assipns it to Rabbi Jochanan, the son of Levi, instead of (o
Prophet Moses, and according fo il (he wother person was Elijah who had been
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‘taken up alive 1o heaven and joined with tha angels for the purpose of the
administration of the world. /The Taimnud Sefections by H. Polano, pp. 313-16).

Tt 18 just possible that like the events, which happened before the Exodus,
this event also might not have remained intact but during the passage of centuries
changes and alterations might have been made in it. But it is 4 pity that some
Muslins have been 30 influenced by the Talmudg that they opine that in this Story
Mosges dnes not refer to Prophet Mases but to SOme GtheT person bearing the same
name. They forget that every tradition of the Talmud i8 not necessarily corrser, nor
have we any reason to suppose that the Qur’dn has related the story conceroing
some unknown person bearing the name “Moses”. Above all, when we icarn from
an authentic Traditlon related by Ubayy-bin-Ka‘ab that tha Holy Prophet himself
made it clear that in this story, by Moses is meant Prophet Moses, there is
absolutely no reason why any Muslim should consider any staternent of the Talmud
at all. '

The Orientalists have, as usual, tried o make 2 “research” into the
“sources” of this story and have pointed out that “The Kuranic story may be traced
back 10 three main sources:y(1) The Gilgamesh Epic, (2) The Alexander Romance
and () The Jewish Legend of Ehjah and Rabbi Joshua ben Levi (Encvclopaedia of
Islam new edition and Shorer Encyvlopasdia of Isfam under the heading Al-
Khadir). This is becsuse  these malicious “scholars” decide beforehand that their
“scientific research™ mmst lead to the conclusion that the Qur’an is not a revealed
book: therefore they have, anvhow or ather, to produce a proof that whatever
Mubaminad - (Aliah's peace be upon him) hes presented as Revelation, has been
plagiarized from such and such “sources™. Tu this these people brazenfacedly use
“facts” and “quotations” an cunningly and cleverly as to achieve their mean end
and one begins 10 have nausea at their “research®, If that is research What these
bigoted forgers make, then one i compelled to curse their “knowiedge and
research™ . ' '

We ask them to answer our questions in order to expose their “ressarch”:

() What proof have you got to. make the claim that the Qur'an has baged g
certzin statement on the coptets of a ¢ouple of ancient books ? Obviously it
will oot be “research” to build this tlaim on the scant basis that a certain
sitement made in the Qurkn is similar to the one found in these books,

(2) Do you possess any knowledge that a1 the time of the revelation of the Gur’an
there was a library at Makkah' from which the Holy Prophet colected
material fot the Quran? This question is pertinent because if a list were to be
made of the numerous books in different languages, which you allege were
sources of the stories and statements contalned in the Curan, it will become

{Contd. on p.40
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AlKalf 34

He angwered, “Dida'tltell you that you would not be able to  73-76
bear with me patiently”? Moses said, “If after this, [ ask anything of
you, you may notlet me accompany vou. Well, now I have afforded
you with an excuse from myself”.

Then thay travelled on until they reached a certain habitation 77-82
and requested its inhabitants to give them some food but they declined
@ entertain them. There they saw a wall which was about to fall
down. That person set it up again. Moses said, “Had yvou wanted, yeu
could have demanded payment for your labour”, The other said,
“That will do: we must now part company. Now I-explain those things
about which you could not keep patience. As regards the boat, it
belonged to a few poor persons who toiled on the river. I intended (&
damage it because further on there was the territory of & king who
forcibly seized every boat. As for the boy, his parenls were true
Believers and we feared lesthe should trouble themn with his rebellion
and unbelief. Therefere we wished that in his stead their Lord may
grant them another child whe may be more righteous and fifial. As
regards the wall, it belonged to two orphan boys, who reside in this
city. A (reasure for them lies burted under this wall. AS their father
was 4 righteous man, yeur Lord willed that when these childzen attain
thetr maturily, they should dig out their treasure. All this has been
. done as a mercy from your Lord: T have not done anything of my own
authority. This is the interpretation of those things aboul which you
could not keep patience, ™

And O Muhammad, they ask you about Zul-Qarnaint’: tell 83
them, “1 am going to recite to you an account of him ™62

We had established his powcr on the Earth and had provided 84-83
him with every kind of ways and means. At first, he made
preparations for an expedition (to the West and marched on) Lifl he
reached the limit where the sun set,® and found it selting in biack
waters,® and there he saw a people. We said to him, “O Zul-Qarnain!
you have the power (o punish them and also the option to weat them
generously”.% He said, “We will punish that one of themn who will
commit imquity: then he shali be réturaed to his Lord and He will
inflict on him a grievous torment: And as for the one, who will
believe and .do righteous deeds, there is a generous recompense and
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. We will prescribe for him easy tagks,”

Contd, from 2377

long enough for a big library. Have you got any proof that Muhammad
(Alleh"s peace be upon him) had arranged for such translators as translated
inty Arabic those hooks from different languages for his use? If it is not so
and your allegation is based on a couple of joumeys which the Holy
Prophet made outside Arabia, a question arises: How many hooks did the
Holy DProphet copy or commit to memory  during these trade journcys
before his  Praphethood? And how is it that even a day before he claimed
¢ be & Prophet, no sign at all was displayed in his conversation thar he
had'gathered such information as was revealed in the Qur'an afterwards?

(3)  How is it then that the contemporary disbelievers of Makkah and.ihe Jews
and the Christians, wha like you, were alvays in search of §ugh d proof,
could mot put forward even a single instance of plagiarism? They had a
good reason to produce an instance of this because they were being
challenged over and over again to refze the claim that the Qur'an was a
revedled book and it had no other sourge than Divine Knowledze and that
if they said that it was a human work, they were prove this by bringing
the like of it. Though this challenge had broken the back of the
contemporary opponents of Islam, they could not poliir out even a single
plauzible source thar might prove reasonably that che Qur'an was based on
it. In the light of these facts one tnay ask, “Why had the contemporaries of

‘the Holy Propher failed in.their research and how have the Opponents of
Islam succeeded in their attempt today after the pasgage of more than a
thousand years?™ o

¢4} The lasi and the most important question is: Does it aot show that it is
bigutry and malice that has misled the apponents of Islam to discard the
possibility that the Que’in may be a revealed book of Allah and 1o
concentrate all their efforts to prove that it is not so at all ? The facr that
its stories ars similar to those conipined in the former books, could be
considered equally in this Llighs that the Qur'an was & revealed kook and
Was reiating them in order to correct those errors that Lad crept into them
during the passage of time. Why shouid their research be confined ro
prove  that those books are the real source of the stories of the Qur'ae and
oot to consider the other possibility that the Qurrin itself was a revealed
book? ' '

- An impartial person who will 'mnsidnr these questions will inevitably
arrive at the conclusion that the “research™ which the orientalists have presented in
the nzme of *kaowledge” is not worth any serious consideration. '
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38. Thatis, “The same was the sign of the place of our destination” . This
shows that Prophei Moses had taken this journey at Allah's behest o meet His
Servant. He had been told that he would mest the Servant at the place where the
tish would disappear. :

39. The name of this Servant has been stated ic be “Khigr" in all the
- autheatic books of traditions. Thus there is no reason why it shounld be congiderad
at all that his name was Elijah, as some preople have asserted under the influence of
The Israclite traditions. Their assartion is incorrect not only because it-contradicts
the assertion of the Holy Prophet but it is also absurd because Propbet Elijah was
horn several hundred years after Prophet Moses.

Though the (Qur'an does not mention the name of (he atiendart of Prophet
Moses, according o some traditions he was Joshua, the son of Nun, who
succeeded him. Co

- 60 In connection with this story, a very hard problem arises to which an
answer must be found: Two of the three things done by Hadrat Khidr are
obviously aguinsi those conwnandments of the Law which have always been in
force since the creation of man. No law allows anyone the right 10 damage the
property of another and kill an innecent person. So mmeh so that if 8 man WETE 10
kmow by inspiration that some usurper would illegally seize & cettain boat, and thai
4 certain boy would be invoived in 4 rebellion and vabelief, even then no law, sen:
down by Allah, makes it lawful that ope should bare a hole in the hoat and kill the
innocent boy by virtue of one’s inspiration. If in answer to this, one were to say
that Hadrei Khidr committed these two acts by the Commands of Allah, this does
not solve the problem, for the question is not this, "By whose command did Hadrat
Khidr commit these acts™? but it iz thist “What was the namre of these
commands™? This is important because Hadrat Khigr did these acis in accordance
with Divine Command, for he himself says that these acts of his were not done by
“his own authority, but were moved by the mercy of Allah, and Allsh Himself has
-testified this by saying: “We gave him a special knowiledge from Curselves”, Thuys

it is beyond any doubs that these acts were done by the Command of Allah, but the
yuestion about the pature of the ¢command remams there, for it is obvions that
these commands were not legal because it is not allowed by any Divine Law, and
the fundamental principles of the Qur*an also do not allow that a person shoutd kill
another person withowt any proof - of his guilt. Therefore we shall Lave to admit
that these commands belonged to one of those decrees of Allah in accordance with
which vne sick person recovers, while another dies: one hecomes prosperous and
the other is ryined. [f the Commands given o Hadrae Khidr were of this namre,
then one must come te the conclusion that Hadrat Fhidr was an angel (or some
other kind of Allah’s creation) who is not bound by the Divine Law prescribed for
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liman beiups, for such commands as have no legal aspect, can be addressed Lo
angels only. This is because the question of the lawful or the unlawiul cannot arise
about them: they obev the Commands of Allah without having any personal power.
[n contrast to them, a man shall be guilty of a sin whether be does any such thing
Cmadveriently by inmidon or by some inspiration, if his act goes against some
Divine Commandment. This is because a man is bound to abide by Divine
.Commangdments as 3 man, and there is no room whatsoever in the Divine Law that
an act may become tawful for 2 man merely because he had received an instruction
by inspiration and had beén informed n a secret way of the wisdom of that
uriawful act.

The above-mentioned principle has been unanimously accepted by scholars
of the Divine Law and the leaders of Sufism. "AllGmah Alisi has cited in detail the
- savings of ‘Abdul Wahhib Shi‘irani, Muby-ud-Din ibn-‘Arabl, Mujaddid Alf
Thani, Shaikh ‘Abdul-Qadir Jikin, Junaid Baghdadi, $irn Saqti, Abul-Hussain An-
nirl, Abb Sa‘id-al-Kharraz, Abmad ud-Dainguri and Imim Ghazzili w this effect
that it . is not lawful aven for a sGfi wo act 1n accordance with that inspiration of his’
own which goes against a fundamental of law. (Rizf-e/-My G, Vol. XV, pp. 16-
18). That is why we have come (o the conclusion that Hagdrat Khidr must be an
angel, or some other kind of Allah™s creation, exempted from human law, for he
cold not be the only exception {o the above-mentioned formula. Therefore we
e vitably come to the conclusion that he was one of those Servants of Allah who
act in accordance with the will of Allsh and not in accordance with the Divine Law
pres-:rlht:d for human beings.

We wnult:l have accepted the theory thai Hagdrat Khidr was a human being,
it the Qur'in had plainly asserted that the “servant™ to whom Prophet Moses was
sent for training, was a man, bur the Qur'an does not specifically say that he was a
hman heing but says that he wags “one of Cur Servanis™, which dees not show
that he was necessarily a human being. Besides this, there is no Tradition which
- specitically savs that Hadrat Khidr was a human being. In the anthentic fradibons
related by Sa‘id bin Jubair, Ibn *Abbds, Ubdyy bin Ka'ab from the Holy Prophet,

the Arabic word, M=) (rafuh has beew used for Hadrat Khidr, which though

penerally used for human beings, is not exclisively used for human beings. In the
Liply Qur'an itself, this word has been used for finas also (XX &), Tois also
obvious that when a Jjfmp or an angel or an invisibie being will come before a
human beingg, he will surely come in human shape and, in that form, he will be
Cocalled a  basfar (man), just like the angel who came before Mary in the shape of a
hwmnan  being (XIX: 17). Thus the word rgfe, used for Hadrat Khidr in the above-
mentioned Tradition by the Holy P'I.'D]J].'IH does not DE’:EEE&I'II}" 1mean that he was a
hwman bheing. Therefore we are quite justified in the light of the above discussion
tr belicye that Hadrate Khidr was one of the angels or some other kind ot Allah’s
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creation who 15 not bound by the Divine Law prescribed for human betngs, BOme
of e fornner scholars of the Qur'dn have also eapressed the same opinion whn:h
has been cived by 1bn [{nthlr in his Commmnentary on the-authority of MEwardi.

1. Tt is quite obvious that the conjunction “wau " juins this story with the
previons story of Khidr. Thus it is a s¢lf-cvident proof that the previous two stories
ot the “Sleepers of the Cave” and “Moses and Khudr™ were also relawed in answer
o the queries of the disbelievers of Makkah who, in consultation with the people
ut the Book, had put these questions 10 Muhammad {Allah’s peace be upon hint zs
it test of his Prophethood.

G2. The wlentification of Zui-Qarnain hes been a controversial matter from
the carliest times, [n peneral the commentators have been of the opinion that he
was Alexander the Great but the characteristics of Zul -Jarngin described in the
Qur'an are not applicable to him, However, now the commentatory are inclined to
belicve (hal Zul-Qarnain was Cyrus, an ancient king of Iran. We are also of the
opluion that probably Zol-Qarnain was Cyrus, but the historical facts, which have
come to light up o this tme, are not sufficient to make any caieporical assertion.

Nuow let ns consider ehie characteristics of Zul-Qarnain in the light of his
StOCY 45 2iven i the Qurin:

(b} The title Zul-Qataim (“The Two-Horned™) should have been quite
familiar o the Jews, for it was at their instigation that the disbelievers of
Makkah put this question to the Haly Prophet. Therefors we must turn to
the Jewish literature in order to learn who was the person known a5 “The
Twu-Homed™ or which was the kingdom known as “The Two-Horned, ™

(2] Zul-Qarnain must have been a prest roler and a great congueror whose
conquests inight have spread from the East o the West and on the third
side (0 the North or to the South. Befure (he revelation of the Qur'an there
had been several persons, who were such great conquerars, So we must
confine  our research for the other characteristies of Zul-Qarnain to one of
these persons.

(3 This title should be applicable tv such a ruler who might have constructed
a strong wall across 3 mountain pass o protect his kingdom from the
incursions of Gog and Magog. In order tr investigate this thing, we will
have 10 determine as W whe were Gog and Magog, We will alsa have to
find out when such a wall was built and by whom and 2 which territory it
wis didjacent.

[4) Besides possessing the above-memtioned characteristics, he should also be
a Cwnl-worshipper and a just culer, for the Qur'an has brought inco
prominence these characteristics more than atything else.

' ' ' fComd. v p 46
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Then he made preparations (for . another expedition and
marched on) till he reached the limit where the sun rose. There he saw
the sun rising on a people, whom We had not given any shelter from

sun shine.% This was their condition and We: know well whatever Zul--

(Jarnain possessed.

Then: he made preparatiuns (for another expediton and
marched on) till he reached between two mountains,S? where he found
a people who could hardly understand any tanguage.5® They said, “O
Zul-Qarnain, Gog and Magog® spread chaos in this land: should we
- then pay a tribute to you so that you may build a bulwark between us
and them 77 He said, “What my AHah has granted me is miore than
enough. You skould help me only with manual labour and I wilt build
a barrier between you and them.”™ Come, bring sheets of iron for me.
“When he had filled the space between the twe mountains, he said to
the people, “Now, ply your bellows,” They did so till that (iron-wail)
became redhot and he said, “Now let me pour molten brass upon it”.
This was such a barrier that Gog and Magog could not scate over it,
-nor were they able to dig through it. Zul-Qamnain said, “This is a
mercy from my Lord; but when the time of my Lord's promise shall
come, He will lgvel it to dust™ and the promise of my Lord is trus. "%

And on that Day,”™ We will let loose the people to come close .

together mumultuously (like the waves of an ocean), and the trumpet
shail be blown, and We will gather topedier all mankind. On that Day
Heli shall be brought before the unbelievers whn had become blind te
My admonition and turned a deaf ear to it.

What,™ do these people, who have disbelieved, presume that
they would make My servants their helpers beside Me? 7 We have
prepared Hell for the hospitality of such people.

O Muhammad, say to themn, “Shoutd We tell you who are the
most unsuccessful people and’ miserable failures in regard to their
deeds? They are those, whose endeavours, in the worldly life, had ail
gone astray from the Ripht Way 7€ but all along they were under the
delusion that ¢verything they were doing, was rightly directed: those
- are the people who rejected the Signs of their Lord and did not believe

“that they would ever po before Him: Therefore all'their deeds were
lost, for We will assign no weight (o them on the Day of :

89-9]
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Resurrection.™ Their recompense is Hell for the disbelief they showed
and for the mockery they adopted in regard %o My Signs and My
Messengers. However, for the hospitality of those people who did
rightcous deeds, there will be gardens of Paradise wherein they will
abide for ever and they will never desire to gﬂ anywhc:c oul of
themn_ ™73

.0 Mubammmad, say to them, “If the waters of the ocean were to
become nk to write thé Words™ of my Lord, it would cxhaust but the
Words of my Lord will not exhaust: nay, even 1f We brought as much
mk again, it will not suffice for that™.

Contd, from p43)

The fist of these characteristics is easily applicable to Cyrus, for
according 1o the Bible Prophet Daniel saw in his vision that the united kingdom of
Media and Persia was like a two-horned ram before the rize of the Greeks. (Dan.
8. 3, 201 The Jews had a very high opinion of “The Two-horned™ one, because it
was his mvasion which brought aboul the downfall of the kingdom of Babylon and
the liberation of the Israelites (Please also refer to E.N. & of Chapter XVII).

The second characteristic is applicable to him to a great extent but not

- completely.  Though his conguests spread to Syria and Asia Minor in the West and

to Bakhtar {Balkh) in the East, there is no trace of any of his preat expeditions o
the Northi or.to the South, whereas the Qur'in makes an explicit mention of his
third expediion, Hﬂwnhe]ess, thig third expedition is not wholly out of quastion
for history tells us that his kingdom exterded to Caucasia in the North. As regards
Gop and Magop, it bas been neariy established that thay were the wild wibes of
entral  Asia who were known by different names: Tartars, Mongols, Hons and
Scythians,who had been making inroads om settled kingdoms and empires from
VETY ancient times. [r is also known that strong bulwarks lad been huile in southen
regivus of Caucasia, though it has not been as yet historically established thar these
were boilt by Cyrus,

- Ag repards the last charackeristic, Cyros is  the only known conqueror
among e ancient rulers, to whom this may be applicable, for even his enemies
have been full of praise for himn for his justice, and, Ezrd, a book of the Bible,
asserta that he was a God-worshipper and a God-fearing king who set free the
lsraelites because of his God-worship, and ordered that the Temple of Solomon
shuuld be rl:bmlt fDI the worship of ﬂlla.h Who has no pariner.

In the light uf the abave we admit that of all the conquerors, who had
passed away before the revelation of the Guor'an, Cyrus alone is the one to whom



AlKshf 47

the characteristics of “Zul-Qarnain” are most appiimﬁle. but we need more-
gvidence to determine specifically . that Cyrus is definitely “Zul-Qarnain.”
Anyhow, there is no other congueror to whom the characteristics stated in e
{Jur’an arg as much applicable as to Cyrus,

Historically it is enouph to say that Cyrus was a Persian ruler, whose rise
began about 349 B.C. In a few years, he conquered the kingdom of Media and
[ydia and afterwards conquered Babylon in 539 B.C. After this no powerful
kingdom: was left to oppose him. His conquests éxtended to Sind and the territory
kuown as Torkistan on one side, and 10 Egﬂ':rt and Libya and o Thrace and
Macedonia and to Cavcasia and Khawarzam in the North. In fact, the whole
civilized world was under his sway.

63. “The limit where the sun set” dogs not mean the “place™ of the setting
af the sun.

According o Ton Kathiz, it means that he marched to the West comquering
one country after the other till he reached the last boundary of the land, beyvond
which thers was ocean. '

&4, *He found the sun setting in black muddy waters of the sea”: if Zul-
Qarnain was Cyrus, then that place would be the western himit of Asia Minor and
lhe “black ‘walers” would be the Acgean Sea. This interpretation is supported by
the use of the word *'ai " instead of “bahs ™ in the Qur'dn.

65, "“We said to him"” does not necessarily mean that Allah directly
revealed to him these words, and that Zul-Qarman was a Prophet or was the cue
who received inspiration ‘from  Allah, and the same is the reasonable conjectire.
This concerns the time when Zunl-Qarnain had taken possession of the tand as a
congueror and the conguered people were utterly at your mercy. Then Ailah posed
a question before lis conscietice, as if (o say, “Now ia the tme of your rial. These
penpie are utieriy at your mercy; and you have the opron either to I:u:have unjusily
\owards them o to treat them generously,”

66. That is. "When he advanced towards the East, conquering one comuiry
after the other, he reached a territory where the limits of Uwe civilized world had
cenne o an end and beyond which was the territery of barbarie people, whe had no
shelrer ar all of tents or buildings.™ :

67, "_[‘he “two mountains™ muost have been parts of that mountain range
which runs between ‘the Caspian Sea and the Black Sea (as stated v v. 96). This
must be so because beyend them was the territory of Gog and Magog.,

-G8, .That is, "It was difficull to communicate with them: their language
was almost foreign to Zul-Qamain and his companions, and, as they were quite
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barbaric, none could understand their Janguage, nor were they acquainted with any
lirreign language.”

69. As has already heen pointed ouz in E.N. 62, Gog and Magoy were the
wild tribes of Jorth Eastern Asia whick, from the very eariy titnes had been
making inroads on settled kingdoms and emipires in Asia and Europe and ravaging
them. According to Genesis (Chapter 10), they were the descendants of Japheth,
the sen of Noah, and the Muslit historians have also accepted this. And aceording
to the book of Ezekiel {Chapters 38, 39), they inhabited the territories of Meshech
{Moscow) and Tubal (Tubalsek). According to the [sraelite histotian Josephus,
they were the Seythians and their territory spread to the north and the east of the
Black Sea. According to Jerome, Mapop inhabired the territory to the north of
Caucasia near the Caspian Sea.

70. That is, “As a ruler it is my duty to protect you from the ravages of
your ememies: therefore il is.not lawful for me to levy any extra taxes on you for
mis purpose. The treasury that Allah has placed in my custody, suftices for this
purpose. You shall, however, have 1o help me with your manual labour.”

71, That is, “Though I have bujlt a very strong iron-wall, as far as it was
assible for me, it is oot ever-lasting, for it will last only as long as Allah wills,
und will fall down io pisces when the time of my Lord’s promise shall come. Then
no power in the world shall be able to keep it safe and secure.”

As regards the time of Allah's pronuse, it has two meanings: (1} It may
mean the time of the destruction of the wall, and {2) it may also mean the time of
the death and destruction of everything destined by Allah at the end of the world
i.c., the Hour of Resurrection. ' '

Some people have entertained the misonderstanding that the wall atiributed

here 10 Zul-Qarpain refers to the famous Wall of Chida, whereas this wall wag -~

built herween Derbent and Dar'yal, two cities of Daghestan in the Caucasus, the
laud that lies between the DBlack Sea and the Caspian. There are high mountains
“between the Black Sea and Dar'yal having deep porges which cannot allow large
agnies o pass through them. Between Derbent and Daryal, however, there arc no
“such  mounteins and the passes aiso are wide and passable. In ancient times savage
hordes from the north inveded and ravaged southern lands through these passes
and the Persian rulers who were scared of them had to build a strong wall, 50
 miiles long, 29 feet high and 10 feet wide, for fortification purposes, ruins of which
cau still be seen. Though it his not yet been established historically who built this
‘wall in the beginning, the Muslim historlans and geographers assign it to Zul-
-Qarnain. becavse its Temains correspond with the description of it given In the
Qur'an. '
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Ibn Jarir Tabari and Ibn Kathir have recorded the event, and Yaqat has
mentioned it in his Mu janr-uf-Bufdio that when atter the conquest of Azerbaijan,
Hadrat *Umar sent Suragah bin ‘Amr, in 22 A.H. on ag expedition to Derbent, the
latter appointed ‘Abdur Rehmian bin Rabi‘ah as the chief of his vanguard. When
"Abdur Rehman entered Armenia, the ruler Shehrbriiz surrendered without
fighting. Then when ‘Abdur Rehman wanted to advance towards Dierbent,
Shehrbriz mformed him that he had elready gathered full information about the
wall built by Zul-Qatnain, through a man, who could supply ali the Necessary
details and then the man was actually presented before *Abdur Rehman. {Tabari,

Vol. M, pp. 235-239; Al-Biddyah wan-Nihdyah, Vol. VII, pp. 122125, and
Mu “tfam-oi-Buldin, vader Brb-vl-Abwabh: Derhent}

Two hundred years later, the Abbasid Caliph Waﬂuq (227233 A H.}
despatched a  party of 30 men under Sallim-ul-Taruman to study the wall of Zul-
Qarnain, whose observations have been recorded in great detail by Yagit in
M Jar-ul-Bofdin and by Tbn Kathir in AZSiddyaesh, They write that this expedition
reached Simarrah from where they reached Tifils (the present Thilisi) and then
through As-Sarir and Ai-Lan, they reached Filinshah, from where they entered the
Casplan territory. From there they arrived at Derbent and saw the wall. 74/-
Bidgyak Vol. 11, p. 111, Vol. VI, pp. 122-125; Mu jeni-ui-Bufdin: under Bab-ui-
Abwzb). This clearly shows that even up till the third century of Hiirals the
Muslim schalars regarded this wall of the Caucasus as the wall of Zol-Qarnain.

Yaqie in his M fem-ol-Bujdin has further confirmed the same view at a
number of places. For ingtance, under Khazar (Caspian) he writes:

“This territory belongs o the Turks, which adjoins the Wall of Zul-
Qarnain just behind Bab-pf-Abwab, which 13 also called Derbent.™ In the same
connection, he records s report by Ahmad bin FadlEn, the ambassador of Caliph
Al-Mugtadar-billzh, who has  given a full description of the Caspian land, saying
that Caspian is the name of a country whose capital is Itil (near the present
Astrakhan) right through which flows River Itil, which joins the Caspian fro
Russia and Bulghar.

Regarding Zab-wl-Abwdh he says that this city is caliad both Al-Bib and
Derbent, which 15 a highly difficult passage for the people coming ftrom the
northersl  lands towards the south. Once this territory was a part of the kinpdom of
Nausherwan, and the Persian rulers paid particular attention to strengﬂlemng their
frontiers on that side. '

72, Here the story of Zul-Qatnain comes i an end. Thuugh this story has
been relzted in answer to the questions put by the disbelievers of Makkah as a tesi
along with the stories of the “Sieepers of the Cave™ and “Moses and Khidr™, the
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Qur'an has uiilized this story, oo, for its own aim and obiject, as if'to say, “Zul-
Oarnain, about whose glory you have heard from the people of the Book, was not
nerely a conqueror, bul-alse a believer of the doctrines of Tywhre/and the life-
after-death and acted upon the principles of justice and generosity. He was not a
mcan person like you who have been puffed up by the possession of petty estates,
and give yeurselves dirs of superiority.”

73, "On that Txay™: “The Day of Resurrection™. As if tu contipue the
theme of life-after-death to which Zal-Qarnain referred as the “time of my Lord's
proeiise”, the Cer'an Ras added verses 99-101 to &,

74 This 13 the conclusion of the whole Sirah and is not connected with
the story of Zul-Qarnain only bat with the subject-mater of this Sarah as a whole.
That theme was enunciaed at the beginning of the Sarah (1-8): The Holy Prophet
mvited his pecple (1) to give ep shirk aud adopt the doctrine of Taufid justead, (2
o give up the worship of the world and (o believe in the life of the Hereafter. But
the chiefs of his people. who were puffed up with their wealth and grandeur, not
only rejected his invitation but also persecuted and insulted those righteous people
who had accepted his invitatiou. The discourse deals with the saie themes and
utilizes m oau excellent manner the thege stories which were related in answer to the
questions put hy {lw opponents of Islam &s a tesi of his Prophethood.

75. That is, “Txo they still stick to their presumption even after hearing al)
his. and believe that their attitude will be profitable for them?”

76, This verse hss twn meanings. The one is the same that we have
adopted in the translation. The other meaning is this: *...those who confined all
their endeavours to the worldly life”. “That is, whatever they did, they did for this
world without paying any regard (0 God and the Hereafier. As they considered the
worldly lite 1o be the real lite, they made the success and prosperity in this world
their sole aim and object. Even if they professed the existence of Allzh, they never
pait any heed to the two implications of this profession: ta lead their tives in a way

.t please Allah and to come out successful ou the Day they shall have to render an

account of what they did in this world. This was because they considered
themselves to be mere rational animals who were ahsolutely independent and frec
from every kind of responsibility and had nothing else to do but to enjoy the good -
things of the world like animals it a meadow. .

7. "All their deeds were lnst” i the sense that they will be of oo avail o
them in the life-afier-death, even though they might have considered them as their
great achigvements but the fact is that they will lose all their value as soon as the
world shall come 10 an end. When rhey will go before their Lard, and all their
deeds shall be placed in the Scales, they will bave 1o weight at all whether they
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O Muhammad say to them, “I am a human being like you: it
‘has heen revezled to me that your Deity is only One Allah. Therefore
the ong  who cxpects to meet his Lord, should not asseciate with Him |
any other deity in His worship.”

had bustt great palaces, esiablished grest universities and libraries, set up great
factories and laboratories, constructed highways and railways, in short, all their
inventions, industries, sciences and arts and other things of which they were very
proud in this world, will lose their weights in the Scales. The only thing which will
have weight there will be that which had been done in accordance with the Divine
instructions angd with the intenticn to please Allah. Tt iz, therefore, obvicus that if
all of ong's endeavonrs were confined to the worldly things and the achievement of
worldly desires whose results one would see in this world, one should not
reasonably expect to see their results in the Hereafter, for they would have - gone
waste with the end of this world. Tt is equally chvious, that only the deeds of the
o, who performed them strictly in accordance with His instructions to win His
approval with a view to avail of their results in the Hereafter, will find that his
deeds had weight in the Scales. On the mntrar}' such a one will find that all his
cudeavours in the world had pone waste.

78. ¥, .they will never desire to go anywhere {else),” because they will
find no place and no condition better than those in Paradise.

79. By *Words™ are meant “the marvellous works, the excellences and the
wonders of His Power and Wisdom™.




