


In the name of Allih, the Mercifil, the Compassionate

INTRODUCTION
MName

This Sitrah takes its name from v, 27.
Period of [levelatinn

As this Siirah contains the characteristics of both the Makki and
the Madani Strahs, the commentators have differed as to ite petiod of
" revelation, but in the light of its style and themnes we are of the opinion
that a part of it (vv 1-24) was sent down in the last stage of the Makki
tife of the Holy Prophet a littte before migration and the rest (vv, 25-78)
during the first stage of his Madani life. That is why this Sirah
combines the characteristics of both the Makki and the Madani Strahs.

: The sudden change of the style from v. 25 shows that probably
vv. 25-78 were sent down in the month of Zul-Hiijah in the very first
year after Aifraf. This is indicated by vv. 2541 and confirmed by the
occasion of the revelation of vv. 39-40. It appears that the month of Zul-
Hijjab must have brought to the immigrants nostalgic memories of their
homes in Makkah and naturaily they must have thought of their Sacred
City and of thesr Hajj congregation there, and grieved to think that the
mushrik Quraish had debarred them from visiting the Sacred Mosque.
Therefore, they might even have been praying for and expecting Divine
permission to wage war against those tyrants who had expelled them
from their homes and deprived them of visiting the House of Allah and
made it difficuli for them to follow the way of Islam. It was at this
psychological occasion that these verses were sent down. That is why
the purpose for which Masird-al-Hardm was built has been specifically
~mentioned. Tt has been made plain that Hajj (pilgrimage) had besn
enjained for the worship of One Allsh, But it is an irony that afterwards -
it had been dedicated to the rituals of shirk and the worshippers of One
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Allah had- been debarred from visiting it. Therefore, permission for
waging war against those tyrants has been given to oust them from there
and to establish the righteous way of life for establishing virtue and
eradicating evil. According to Ihn ‘Abbds, Mujihid, ‘Urwah bin Zubair,
Zaid bin  Aslam, Mugatil bin Hayyan, Qatidah and other arcat
. commen{ators, v. 39 is the first vérse that granis the Muslims permission
t¢ wage war. Collections. of Hadith and books on the life of the Holy
Prophet confirm that after this permission actual preparations for war
were started and the ficst expedition was sent to the coast of the Red Sea
in Safar A.H. 2, which is known as the Expf;dnmn of Wadidan or Al-
- AbwR’.

Subject Matier and Theme

This Sorah is addressed to: (1) The mushriks of Makkah, (2) the
wavering Muslims, and (3) the True Believers. The smusfiriks have been
warnied In a forceful manner to this effect: “You have obdurately and
impudently persisted in your ideas of ignorance and trusted in your
deitics instead of Allah, though they possess no power at all and you
have repudiated the Divine Messenger. Now you will meet the same end
as has been the deom of those like you before. You have only harmed
yourselves by rejecting Our Prophet and by persecuting the best element
of your own community; now your false deities shall not be able to save
you from the wrath of God”, At the same time, they have been
admonished time and again for their creed of shirk and sound arguments
have been given in favour of Teuhif and the Hereafter.

The wavering Muslims, whe had embraged Islam but were not
prepared to endure any hardship in its way, have been admonished (o
this effect: “What is this faith of yours? On the one hand, you are ready
o believe in Allah and become His servants provided you are given
peace and prosperity but, on the other, if you meet with afflictions and
bardships in His Way, you discard your Allah and cease to remain His
servants. You should bear in mind that this wavering attitude of yours
cannot avert those misfortunes and losses which Allah has ordained for
you.” '

As regards the tru¢ Believers, they have been addressed in two
ways: {1} in a generrl way 0 as to include thc -:nnun-:m people of Arabia
also, and (2} in an ::mluswe way, ..
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(2)
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The Believers have been told that the mustriks of Makkah had no
right to debar them from visiting the tHoly Mosque. They had no
right to prevent anyone from performing Hajj becanse the Holy
Mosque was not their private property, This objection was not
only justified but it also acted as an effective political Weapon
against the Quraish. For it posed this question to (he other clans
of Atabia: Were the Quraish mere attendants of the Holy Mosque

- or its owners? [t implied that if they succeeded in debarring the

Muslims from Fajj without any protest fram others, thay would
teel cncouraged in future to debar from Hajj and ‘Umrah the
prople of any other clan, who happened to have strained relations
with the Quraish. In order 1o emphasize this point, the history of
the construction of the Holy Mosque has been cited to show that
it was huilt by Prophet Abraham by the Command of Aliah and
he had invited all the peoples to perform Hajj there. That is why
those coming from outside had enjoyed equal rights with the local
people from the very beginning. It has also heen made clear that
that House had not been buill for the ritvals of siirk but for the
worship of One Allah. Thus it was sheer tyranny that the worship
of Allah was being forbidden there while the worship of idols
enjoyed full license. _ '

In order to counteract the tyrangy of the Quraish, the Muslims

were allowed to fight with them. They were also given

instructions to  adopt the right and just attitude as and when they
acquired power to rule in the land. Moreover, the Believers have
been officialiy given - the name of “Muslims”, saying, “You arc
the real heirs to Abraham and you have been chosen to become
witnesses of the Truth before mankind, Therefore you should
establish Salat and pay the Zakat does in order to become the best
models of righteous life and perform Jihad for propagating the
Word of Allah.” {vv. 41, 77, 7R.) '

It will be worth while to keep in view (he infroductions to

Chaprers II {Al-Baqarah} and VIII (Al-Anfal).
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XXII
AL-HAJJ

oY

Verses: 78 . Revealed at Al-Madmah
In the name of Aliah, the Merciful, the Compassionate

O people, save yourselves from the wrath of vour Lord: the fact
is that the earthquake of the Resurrcclion is a terrible thing.! On the
Day you behold it, you will s¢e that every suckling woman will fursake
her suckling,? and every pregnant female will cast her burden, and the
people will appear to yvon {0 be intoxicated, thnugh they will not be
drunk, but the dreadful wrment from Allak will be such {as to make
then reel like drunkards?).

There are some among the people, who indulpe in discussions
about Allah without any knowledge! and foliow every rebellious Satan,
concerning whom i1t has been de¢reed that he will mislead whocver
lakes him for z friend and will show him the way to the torment of
Hell. O people, if you have any doubt about Life after death, you
should know that We first created you of clay, then of a sperm-drops,
then of a clot of bloed, then of a lump of ftesh, shaped or shapeless ¢
(We  are telling you this) so that We may make the reality plain to you,
And We make these (sperm drops), which We will, remain in the
womnbs for a fixed period, then We bring you forth as a child; then (We
nourish you) sa that you may atiain to your full youth. And there may
be among. you one who is recalled earlier and one who is returned to
the most abjcct age so that he should know nothing even after knowing
all he could.” And you see the land lymyg dry and barren, but as soon as
We send down rain waler upon it, it stics (to life), and swells and
brings forth every ‘kind of luxuriant vegetation. This is so because
Allah is ‘the Truth.® He brings Ihe dead to life and He has power aver
everything and {this is a proof that) the Hour of Resurrection is sure to
cosne fand there 1s absolutely no doubt about it, and most surely He will
raise up thnse who are lying in the graves.”

1-2

3-7
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Therc are still others who arrogantly!® dispute about Allah
without any knowledpe'! and guidance!? and tluminating Book. '3 so
that they may lead people astray from Allah’s Way.* Such a one shall
incur disgrace in this world, and on the Day of Resurrection, We will
make him taste the torment of the Fire, saying, “This is the tuture you
have prepared for yourself with your own hands”, In fact, Allah is not
ujust o IHis servants.

1. According to the early comnwentators, this earthquake will be a prelude
v Resurrection. This will probably take place when the earth will begin o rotate
h the reverse order, and e sun will rise in the west, Ina lengthy Tradition
reported by lbm Jarr, Jabardni and [hn Abj Hatim from Abi Hurairak, the Holy
Prophet has stated that when the first Trumpct will be blown, there will be a
general conlusion; at the second all peopie will die and at the third they wiil be
brought back to life and presented before Allah. At the first blowing of the
Trumpet, the earth will begin to rock like u boat which is beaten about by huge
waves, of like a hanging lamp which is moved from side 1o side by a strong wind,

This cundition has been depicted in the Qur'in at several gther places. For
instance LY1: 6; LXIX: 13-14; LXXIIL 14, 17-18; LXX1X : 6-9 and XCIX: 1-3.

: Accotding to other commentators, this earthquake will ocour when the
dead will be brought back w life and presented hefore their Lord. Though this 15
suppoerted by some Traditions, we prefer the first interpretation {in spite of the fact
that the Tradition reported by Abdl Hurairah is “weak”} becans thai is suppored
by wlear verses of the Qut'in, ' '

2. This is to show the imrensity and horror of the earthquake. At that time
there will be so much confusion and terror that mothers will forsake their dear
children al the very time they will be suckling them.

L
- & it shoutd be noted that it is nat ineant 1o depict here (he coudition of the
Resurrection but to impress upon the penple the dreadful torment of the Hogr in
vrder 10 adhnonish  them to mend their ways. This i9 supported by the subsequent
PiSsAZE. : :

4. They do wet indulge in discussivns or disputes about the Being or
existeuce of Allah but sbowt His righss and powers and His Revelalions, as is
evident from the succeeding passape. When the Holy Prophet tried to convince
them of fiudiid and Resurredtion, inevitably the dispute arose whether there is One
Allah, the sole Sovereign'or there were oter pariuers % well in His Godhead and
whether He has the power to bring about Resurrectian, e,
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R creaied you ... sperm-drop™: The first man Adam was created
directly from clay and after him the process of procreation started by means of
sperm-drop, ‘Lhis has been stated in XXXI: 7-B as well. It may also mean that
man is ereated from sperm-drop but his body is made of those elements which are
all available in the earth,

0. This refers to the different stages of development of the child in the
womb  of its mother. This description is basal oo observation and not on sciennfic
research, and there was no need for it for the purpose for which meference to this
has besn made here.

7. That is, “In old age man is again reverted to the same condition i
which he was in childhood. He loses hig scnses and knows little or nothing like a
child"”. .

8. The Arabic¢ Text may mean three things:

(I} -~ Allah is teBing the Truth-and you are wrong in presuming that there is no
possikility of life-after-death, '

(2) Aliah’s existence is not merely 4 supposition but it is a Reality. He is not
only the First Cause but has supreme awthority, and is conducting every
affair  the oniverse according to His Will, Knowledge and Wisdom.

(j} All His designs and works are based on Troth aud are, therefore, scrous,
meaningtul and full of wisdom.

9. In this passage, ditferent stages of the iife of man, the effects of rain on
the earth and the growth of vegetation have been cited as pointers o Aive realities:

{1} “Allah alone is the Trafd®,

(Z) “He brings the dead o life",

{3) “Ie has power over everything”.

(43 “The Day of Resurrection and the end of (he warld is inevitable”

(5} Mozt surely Allah will bring back to life all the people who have died™.
I.et us now consider how these signs point o the abave [Tve realities:

(1} *Allah is the Truth”: In order to prove this, let us first take the case of man.
Al the stages of his development are a clear proof that Allah has designed
them with wisdom. He takes his birth from 2 sperme-drop which itself is
produced in 4 wonderful manner. The food, which a man takes, wros inty:
hair, flash, bones and a part of it is turned ito semen, which is potentially

[Contd. on p. J90
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And there is a type of man who serves Allah standing on the
barders (of the Faith);!S il some good comes to him, he is salisfied
(with his Faith), but if he encounters a trial, he turns his back (upon
it}.'5 Thus he loses both this world and the Hereafter: this is the
manifest loss.” Then, instead of Allah, he invokes those who can do
him neither harm nor good: this is the last exiremity of deviation. He
invokes those who are more likely to do him harm than good.'® What
an evil guardian he chooses and what an evil companion !* Az for
those who believed and did righteous deeds.2® Allah will admit them to
Gardens underneath which canals will be flowing. Allah does whatever
He wills.?' As for the one who presumes that Aliah will neither help
bim  in this world nor in the Hereafter, he should (if he can) ascend the
sky by a rope and cut a hole into it and then peep through it and ses for
himself whether any device of his can avert his doom, which he
abhors® __And We have sent doéwn this Qur’an with clear teachings
such as these, but Allah alone guides whomscever He wills.

As regards those who believed?? and those who became Jews24
and the Sabacans?® and the Christians?s and the Mapians?” and those
who comwitted shirk,2® Allah will Judge hetween them on the Day of
Resurrection,®® for everything is in the sight of Allah. Do you not see
that everything in the heavens and the earth bows down before A Jial?3-
" and so do the sun, -and the moon and the stars, and the trees and the
beasts and a large number of the people*? and even a large number of
those who have deserved the torment.* And the one whom Allah
degrades and disgraces has none to make him worthy of hanour; ™
Allak does whatever He willg. 35

These are the two parties who have disputed about their Lord.
As regards those who have disbelieved, garmenis of fire have already
been cut out for them ;37 over (heir haads shall be poured boiling water,
which will melt not only ‘their skins but also the inner parts of their
bellies and there shall be maces of iron to lash them. Whenever in their
anguish they will try o come out of Hell, they shall be driven back into
it (with the rebuke): “Taste now the torment of burning.” As regards

FH-16

17-18

19-24

those, who believed and did rightecus works, Allah wiil admit them .

into Gardens underneath which canals will be flowing: there they wili.

be decorated with golden bracelets and pearls, and their garments will
be of silk: (This is because} they were guided to accept the pure
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Word,* and shown the Way of the All Praiseworthy,

Contd. from p, 1877

capable of producing millians of human beings. It is the Wise and Trus God
Who devides which of these millions of seeds from the semen should be
utilized to make a woman pregnant by mixing the seed witly the egg-cell, This
insignificant thing turns into a living child 1n nine months in the womb of the
mother, If we consider the different stages of the child’s birth we come o the
inevilable conclusion that all these have been designed by the True, Ever-
Living Designer. For it is He Who decides whether it shoutd be g male or a
female, secing or blind, etc. Then it is He Who decides how long a child is
deslined to live. All these things are a clear proof that Allah alone is the
Truth.

“He brings the dead to life”: Even 3 litile thinking on the right lines will
convince every sensible and honest man fhat this process of bringing the dead
to life is contipuously going on before our eyes. Every human being has been
created from a “dead™ aperm-drop. Then he gets life from “dead things™ like
food containing dead matter like coal, iron, lime, salts, pases, which help
make him a living human being, Then let us consider our surroundings, Seeds
of different things which had been scattered here and there by the wind and

- . birds, and the roots of different kinds of vegetation which lay ronen and dead

(3)

(4)

in the sqil, spring up to life as s00n as there ooours 2 spriokling of rain water.
This process of the dead coming 1o life is observed during every rainy season
year after year, -

“Allak has power over everything”: There are peDple who believe that no
doubt Allah creaied everything and is governing the universe, but He cannot
do anything in the fumre in addition to or apart from this, This is because
they do oot observe the phenomena of His powers which have been and are
appearing every moment. They do not realize that if man—Hzs creation __can
perform wonderful feats of science which could not even be dreamt of in the
former ages, why should Allah alone be held as having orly limited powers ?

“The Day of Resurrection is inevitable” and *Most surely Allah will bring
back to life all the people who bave died™: These two are the rational
corollaries of Ihe preceding three premises. Allzsh is All-Powerful and
therefare can  bring about Resurrection at any moment He wills. He can also
bring back to life all the dead peaple Just az=He brought to life human beings
out of nothing in the first instance. As He is All-Wise, He has oot created
human beings without say object and purpose. He will judge their worldly
lives in accordance with the object and purpose for which He created them.
He will call them 1o account for everything He entrusted to them, This is very
siiple: even human beings ask one aoother to render an account of the
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property efc. they entrust tw others, Likewise, Allah’s wisdom requires to call
every human being to  account for the things entrusted to him. Thes hurnan
nature also demands that there should be a differeatistion between good and
bad. and it expects the reward of good works and dreads the punmishment of
bad deeds. That is why the pecple have setup judicial gourts. ‘Thus man
cannot imagioe that the Creator will not call him to account for the things,
powers aud faculties, etc. which He has eptrusied to him. Therefore common
sense contirms that Allah will hold the Last Judgment so that every one
should get his dug n:ward and his due punishment.

13- That is, they are so stiff-necked, proud, artogant, obdurate and
obstinate that they do not pay any heed (o “ Admonition”.

11 “Knuwl_edge“: that personal information which is gained directly
through observation and experience.

12. “Guidance™; ihat informration which is gained by reasoning or through
anuther person who has knowledge.

13.  “illumjnating Book": Source of infammtiun gained from Divine
Revelation, '

{4, V. 3 meationed those people who have themselves porre astray, but v,
9 mentions those who have not only deviated from the Right Way themselves but
are also bent upon misleading others from it.

15, This type of man is a time server, who stands on the boundary tine
between Islam and fofr so that he may join the winning side whether it be Islam or
kulr,

16. As this type of man has a weak character aixl wavers between kufr
and islam he becomes the slave of his “self™. He accepts Islam for the sake of self-
imterest: he is faithful (o it if ail his wishes are fulfilled and he kas a life of exse
and comfort; he is well-pleased with his Allah and is “firm" in his faith. On the
cottrary, if mg “faith™ demands some sacrifice from him, or he i3 visited by some
affliction, or ecounters some hardship and loss in the way of Allah, or he does
not have his way, he begins to waver about the Godhead of Allah and the
Prophethood of the Messenger and becomes sceptical about everything of the
“Faith™. Then he is ready to bow down before any power frum which he expecis
some benefit and secority from loss,

I7. This is a great moral proposition that has been stated concisely. The,
fact is that the wavering man remains a loser in this world as well 45 in the Next
World, and fares worse even than an unbeliever. The unbeliever applies himself
exclusively to the benefits of this world and becomes more or less succassful in: his
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object because he is not handicapped by the fear of Ailah, accountability of the
Hereafter and restrictions of Divine Eaw. Likewise 1 true believer follows the way
af Allah with fortitede and perseverance and may as well become snccessful in this
world, but ¢ven if he loseg i altopether, he is astured of success in the Next
Warld. But the “wavering Muslim™ becomes a loser both in this world and in the
Next World because he is handicapped by doubt and indecision and cannot make
his choice between the two worlds, Ag he cannot decide whether there i3 Allah and
the Hereafter, he cannot apply himself exclusively to the worldly affairs with that
single-mindedness which the yobajisver enjoys. And when he thinks of Aliah and
the Hereafter, the allurements of this warld and the fear of the disadvantapes here
aud the abhorrence of observing the Divige restrictions do not let him apply
himaelf exclusively to the demands of the Hereafier. This conflict becween “God-
worship™ and “World-worship™ makes him a loser in this world as well as in the
next,

18. Vv. 12-13 clarify two things about the deities whom the mustrsts
invoke, Firstly, they can do g person neither any good nor any harm; nay, it is
more probable that they do hatm rather than good. For when the mushrik invokes
other deities than Allah, he loses his fajth forthwith, Secondiy, the mushrik himsalf
knows that there is no guarantee or probability of any good from his ‘god' who is
utterly helpiess and powerless, As regards the occasional prant of his refquest
through his ged, this is done by Allah merely to test his faith.

19. That is, the ope, who leads a person 1o the way of shirk, is the worst
guardian and the worst comrade, whether he be a human Being or a satan.

20. “Those who balieved and did rightecus deeds™ are quite different fram
the wavering Muslims, for they have a firm belief in AHah, His Prophet and the
Hereafter. Therefore they follow the way of Truth both ja prosperity and in
sdverspty., - : :

21. That is, “Afah’s powers are urlimited: He may bestow anything on
anyone He wills in this werld or in the Hereafier or in both, and bar anything from
anyone. None has the pawer to interfere with what He wills and dogs™.

2Z. There is a great divergence of opinion about the axact meaning of this
verse. Some of the interpretations are: '

(1) One who presumes that Allah will oot help him (Muhammad: AMah's freace
be upon him), he should hang himself by a rope from the ceiling.

{2} One who presumes that Allah will nnt kelp him {Muhammad: Ailah's pEace
be upan him), he should ascend the sky by a rope and try to stop Allah's
help, : -
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(3} Omne who presumes that Alleh will not help him (Muhanmmad: Aflah's peace
be upeal him), he should ascend the sky and stop the process of Revelations.

{4} One who presumes that Allah will not help him {Mihammad: Allah’s peace
be upos him}, be should ascend the sky and stop his provisions.

(33 ‘The one who presumes that Allah will not help him (the presumer himself),
he should hang himself by a rope from the ceiling of his house.

{6} The one who presumes thar Allah will not belp him {th¢ presumer himself),
he should try to ascend the sky to segk help. :

The first four interpretations are obviously irrelevant to the coneext, and
the last two, though they. might fit n  with the comext, do not explain the real
meaning of the verse. If we consider this in the context, it becomes obvious that
e one who presumes is *the one who serves Allah standing on the border™, This
is 10 rebuke him, as if w0 say, “You may do whatever you can to change the
decrees of Allah, but you will see that no device of vours can succeed, whether
these decrees are favourable to your designs or unfavourable o them. ™

Qbviously, “he should ascend the sky ...... cut & hole into it" has not been
.uged in the literai but in the figurative sense.

23. This means the “Muslims™ of every age who believed in the Prophets
of Allah and His Books upto the time of Prophet Mubammad {Allah’s peace be
upcn him): they included both the sincere Muslims and the wavering Muslisis.

'24. See E.N. 72 of Chapter IV {An-Nisa'}.
25. “Sabaeans™: in ancient times two sects were kmown by this title:

(¥} The followers of Prophet John, who were found in upper Irdqg in large
numbers and practised baptism.

(2) The worshippers of stars, who ascribed their creed to Prophets Shich and Tdris
(peace be upon them) znd believed that the elements ware governed by the
Plancts and the planets by the angels. Their centre was at Harrin with
branches spread all over Irag. These people have been well known for theiz
knowledge of philosophy and science and their achievements in medicine.

Probably here the firsl sect is referred to, beceuse the second sect was not
known by this name at the time the Qur'in was revealed.

26. See E. N. 36 of Chapier V (Al-M3'idah).

27. That is, the fire-worshippers of Iran, who believed in two pods —one
of hght and the other of darknesses—and regarded themselves as the fallowers of
Loroaster. Their creed and morals were 3o corrupted by Mazdak thet a brother
could easily enter into mamimony with his sister.

fComd. on p. 196
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Those who disbelieved,* and are {now) debarting others from
the Way of Allah =and from visiting that Sacred Mosgue,*? which We
bave assigned to all mankind with equal rights for its dwellers and the
out-sider's,** {surely deserve punishment}; whosoever shall deviate from
tighteousniess, and .adopt in this {Sacred Mosque) the way of iniquity,4¢
We will make him taste a painful chastisemen.

Recall to mind the time when We assigned the site of this House
{the Ka'bah) to Abraham, saying, “Do not associalc anything as a
partner with Me, keep My House clean and pure** for those who go
round it and for those who stand and bow down and prostrate (in
‘worship), and make a prociamation to the people (o come to you for
Hajj from far and near, on foot and en fean®® camels?’ so that they may
witness the benefits that have been made available here for them ;% and
du.’rmg the ‘known appoinied days, they should mention the name of
Allah over the cattle He has provided them :% then they may eal their
flesh and also give of it to the indjgent and needy.™ Then ithey should
clean off their “dirr™% fulfil their vowsS! and eo round the “Ancient

- House™ 53

This was (the object for which the Ka‘bah was built,) and whoso
observes the sanctity of the things ordained by Allah, it will be best for
hint in the sight of his Lord ™

And the cattle have heen made lawful for you®® excepr what has
alrcady been mentioned 1o you™ (herelore guard vourselves against the
filth of idols,”™ and refrain from Ml false things.™ Become Allah's
sincere  scrvanls, wirning away from everything and withous AssaCIating
any partner with Him. for the one who associates a partner with Allal.
becomes like him1 who has fallen from heaven. Then either the birds
will snatch him away or the wind will blow him off to a place where he
will be shatterad into pieces. ™

This is the fact of the marcr: (so undersiand it well.} And
whogo observe the sanctiry of what have been ordained as Syinbols® of
Allah, do se because of the piety of the hearys.*!

You are permitied to derive bencfits from the caule dedicated
for sacrifice} up to an appointed time " Thereafter the (lawful) place
- {of their sacrifice) is near the Ancient House, 53

25

26-29

30

Jo-31
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For every community We have prescribed a way of sacrifice s0
that the people (of that community) should pronounce the name of
Allah over the cattle which He has provided for them,™ (hat one and
the same object underlies all the different ways). So your Deity is One
Deity: surrender to Him alone. And, O Prophet, give 200d news to
those who adopt a humble way,55 whose hearts are filled with awe
when Allah is mentioned before them: who endure with fortitude ANy
affliction that befafls them: and who establish .S9/3r and, expend of what
We have given them 56 : :

And We have included the camelss’ (dedicated for sacrifice)
among the Symbals of Allah, for there is much good for you in them. &
Therefore make them stand®® and mention the name of Allah over
them,”® and when (after the sacrifice,) their backs lie still on the
grounid,™ you may eat of their flesh and give of it to the contented ones
and to those whe ask for it. Thus have We subjected these animats o
you 5o thal you may be grateful 72

Coutd. from p. 193}

28. That is, “The musiiriks of Arabia and of othar countries, who had no
special name like those mentioned above. "

29. That is, “Allah will pass His judgment on the Day of Resurrection in
regard io all the differences and disputes which take place between different people
and different religions and will decide which of them was right and which was
wrany. " '

30. See E.N.°25 Chapter XIll {Ar-Ra‘d) and E.N. 41 of Chapter XV]
{An-Nahi). . T

31. That is, “Angels, strs, plets, etc. and all the creation that exists in
wiher parts of the universe, whether it is rational agd possesses freedom of will and
choice hike man, or irrational like animals, vegetation, solid matter, air and lighi, ”

32. Thatis, “A large number of the peaple bow down betore Aliah riot by

. compulsion bur wilhingly. -On the other hand, there are ruany other people who

bow down before Him under ;pmpulsiun along with everything else in the
universe, but they deserve punishment because they Tefuse to obey Allah in those
wpheres of life in which they have lhe choice to obey or.not to obey.”

33. That is, though the Final Judgment will be passed on the Day of
Resurrection, a discerning eve can sze even today those “who have already
deserved the lorment.” For instance, the man who rejects the Message of the open
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bouk of Nature and the Message of the Prophets and adopts self-made false cresds
and then disputes about them with the Believers, proves himself to be in manifest
arror in this -world as well.

34. In this verse “honour™ and “disgrace™ mean the acceptance of the
Truth and its rejection. 1t is obvious that the ome who does not see manifest
rezlities s doomned to disgrace: for Allah lets hiun attain what he desires and works
for; and whén Allsh does not bestow on anyore the honaur of fallowing the Truth,
there is none glse who can bestow it on him

¥5. Here 1t is obligatory o perform a sajdah (prostration), which is agreed
wpon by all Jurists. For further details please Sce E.N. 157 of Chapter VI (A)-
A'Taf).

36. Here all the dispuiants about Allah have been divided mto two main
categories in spite of their large numbers:

{1) Those who believe in the Message of the Prophets and adopt the righteous
way of life.

(2) Those who reject their Message and follow different ways of disbelief, though
they may have countless differences and disputes among themselves,

37. See v. 50 and E.N. 58 of Chapler X1V (Ibrahim} for axplanation.

38. This is to show that they will be honoured like the kings and chiefs
who used to wear ormaments -of gold and jewelry in the period the Qur’an was
revealed.

34, "Pure Word™: though it may impiy every pure thing, here it refers to
the hasic articles of the Faith.

40. Az already stated in the Introduction, the portion of the Sirak, which
was sent down at Makkall, comes to an end here. Though its style is clearly thar of
the Makki Sirahs and there is nothing to indicate that any part {or the whole) of it
was revealed at al-Madinah, yet the words, “these are the two parties™, have given
rise o the misunderstanding that this verse was revealed at al-Madinah. Some
. commentators are of the opinion that the two parties referred 10 were the parties
whe met in the Battle of Badr, hut there is nothing in the context 1. support this
opinion. On the other hand, from the context. in which these words peeur, it
becomes obvious. dhat the (wo parties referred o were the. “Beligvers ard the
. dishelievers.™ For the conflict hetween Belief and disbelief has always been zoing
cn ever since (he creation of man and will go on upto the Day of Resurrection.

Incidentally, this latier view helps prove that the {ur’an is a continuons
whole and every part of it s closely connecred with the other; whereas the
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conmnents mentioned earlier would imply thal there is no continuous theme in the
Qur'an but different parts of it have been put together without rhyme or reason.

_ 41. *Those who dishelieved”™ were the people who rejected the Messape of
~ the Holy Prophet. The subsequent theme clearly shows that they were the
disbelievers of Makkah,

42. That is, “They debarred the Holy Prophet and his fullowers from
performing Hajj and ‘Umrah™.

43, That is, "This is not exclusively the pmpért_v of any person or family
gr clan but i3 meant for ail mankind alike.. Therefore none has any right to debar
others from it ™

In this connection, twa questions have arisen among the Jurists of Islam:

{17 Whal is meant by the “Sacred Mosque™ ? Does it mean the mosque itself or
includes the whole “Inviclablie Place™ af Makkah?.

{2} What is meant by “cyual rights™ of its dwellers and the outsiders ?

According to seme jurists it means the “Sacred Mosque™ itself and not the
whole of [nviclable Makkah. They base this opimion on the apparent wording of
the Qur'an, and say that by “equal righis” is meant equal rights only in regard to
worship in it. They cite a Tradition of the Holy Prophet to support their opinion.
He said: “O children of *Abd Manaf, thase of you who will have authority over
he affuirs  of the people, should nut stop anybody from moving round the Kabah
or from offering -pl'El_}fEl‘ﬁ in it at apy tine of 1he day or night.”

I Shafi'i and others who support this view are of the opinion thar i iy
wrong 10 conclude from this verse thai the righis of the dwellers and the outsiders
are eyual i every respect, but they are cyual enly in repard o the right of worship
and in nothing  clse, for the people of Makkah owned the lands anel the houses of
Makkah hefore Islam  and alse aiter it. So much so that during the time of Caliph
"U'niar. the house of Safwin bin Umayyah was actually purchaced from him for the
purprise of nuking 2 prison i Makkak.

The others who holkd that the *Sacred Mosgue™ refers o the whale of the
“luviolable Place™ of Makkah derive their authority from verses 196 and 217 of
Chaprer 11 {Al-Bagaral), They argue that Hajj is ol performed ouly in the Ka®bah
{the Sacred Muosyque), bur the pilerim I‘n:lé_ Ky visit Mina, Musdilifab, "Arafat, etc.
lor the performance of Hajj rites. Thus. they hold that equality is oot merely in
repard 0 worship in _tl1=' "Sacred Mosgue”. but i regard o all oiher rights in
Mukbuli.  Ax this place has been appointed for Hajj by AHah for ali alike . none has
Ay right of ownership in . Anyene can sty anvwhere he fikes and none ca)
prohibit iim trony doing so. They cite mauy Traditions in support of their OpPinicn;



. Al-Haz 199

(13 *Abdullah bim ‘Umar reports that the Haly Prophet said: “Makksh is the. place
where traveliers have to stay: therefore its lands canoot be suld nor can
anyone charge rent for its houses, ™

(2) According & Tbrihim Nakha'l, ﬂte Holy Prophet said: “Makksh has been
made an “Inviolzble Place” by Allah: therefore selling its land and charping
of rent for its houses is unlawfuot”. Mujﬁhld has also repuﬂﬁdatradltmn
almost i m similar words. :

{3} *Alqarmh says, "During the time of the Holy Prophet, and of the first three
Caliphs, the lands of Makkah were regarded as common property and one
could Jive there or allow others to live therein.™

(4) ‘Abdullah bin ‘Umnar says, “Caliph “Umar had ordered that ix resident of
Makkah should close the door of his house during the Haj; season.”
According to Mujahid; Caliph *Umar had ordered (hat the people of Makkah
should not put doors to enclose their courtyards but keep them open so that
anyone who liked might come in and stay there. The same has been related by
‘A" with the addibon that Suhail bin *Amr was the only exception 1o this

_fule, who was allowed to put a door in his courtyard in order to sateguard his
camels in connection with his trade,

(3) ‘Abdullah bin *Umar also says that the one who receives rent for his house in
Makkah fills his belly with fire.

{6} “Abdullah bin ‘Abbds says that Allah has made the whole of Makkah the
“Sacred Mosque™ where aif have ‘equal rights, Therefore the people of
Makkah have no right to charge rent. '

{7) ‘Umar bin ‘Abdul ‘Aziz sent an order to the governor of Makkah to this
effect: “MNo rent should . I:hE! charged for the hnum ﬂfMakkah becanse it is
- ynlawfual™, : S '

On the basis of the nbnve traditions, i]l.iite d- ﬂ'.w i:hf the tollowers of the
Companions and also, Imams Malik, AbG Hanifsh, Eufyam Thauri, Ajmad bin -
{ianbal and Ishiq bin Rahawa}rah from among the Jurists, zre of the opipion that it
is unia wful fo seil a plece of land and to charge rent, at least during the Fajj
season, in Makkah., However, the majority of the Jurists are of the. opinion that
people can own houses in Makkah and can sell them as buildings but ot as land.

In ﬁw opinion, this last view seems to be the right one because It conforms
with the Qur'an and the Sunnah and the practice of the rightly-guided Caliphs. It is
obvicus that Allah has not made Hajj obligatery for the Muslims of the whole
world in order to provide 1 means of income for the people of Makkah. As Allah
bas st apart the “Inviolable Place™ for the benefit of 2)] the Believers, that land 18
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hot the property of anyone and every pilgrim has the Tight to stay anywhers he can
tind room for himself,

43, Tt Jues not imply any specific aﬁt, but means every act that deviaces

froon righteousness and falls under the definition of injquity. Though all such acts
are sins  atall times and places, their commission in the “Inviolable Place™ makes
iem all the more heinous; sa much so that the commentators are of the opinion
that even taking of an unnecessary oath brings it under the same category.

i

@)

(3)

(4

(5]

(6}

Besides common sins, there are tertain other things whase commission in

the * Inviolable Place” britgs them under the same category. For instance:

It is prohibited to take legal action even against s nmzderer, etc. who tzkes
shelter within the “Inviclable Place”: so much so hat he cannot be arcested ag
long as he remains therein. This sanctity of the “Inviclable Place™ is being
ohsirved since the tine of Prophet Abraham, The Cur'an says, “Whoso even
enters it, he becomes safe and secure , . " (III: 97). '

The consensus of opinion is that there can be no retribution  within the
“Invialable Place™ for the crimes committed optside it. Hadrat “Umar,
‘Abdullah bin *Umar and *Abduilah bin *Abbds dectared, “We will not take

any action in it even against the murderer of our fathers, ™ '

Tt is unlawful to wape war or shed blood within it. On the second day of the

vonquest of Makkah. the Holy Prophet diclared, "0 people, -Allah has made
Makkah a Sanctuary since the very creation of this world, ang it will temain

50 by Allab’s ordinance up to the Day of Resurrection; therefore, if is not

lawful for any man, who believes in Aliah and fhie Day of Resurrection, to
shed blood herc”™. Then he added, “Suppose 2 man legaiizes bloodshed here
on the basts of the precedent that | waged war here, tell him, *Allah made it
lawful for His Messenger and not for you', It was made lawful for me for a
short interval of the day, Then it was again made " Inviolable” as befora” .

It is wilawful to cut natcally growing mees ar uproot the grass which has
prawn there. It is alse prohibited to humt birds and animals within the

houndary or o drive them out from e “Igviolabls Place™ far hunting. It is,

however, lawful to kill a serpent, ¥ scorpion and other harmful animals and o

uproot dry prass and *[zkhir” which is a kind of EF35E,

It is prohibited 1o pick up anything that has fallen 1o the pround. Ina
Tradition, reported by Abl Dawid, the Holy Prophet prohibited people to
pick up anything balonging (o a pilgrim that had fallen (o the ground, -

It is uniawhil for a pi]gﬁm who r:nméa with the intention of performing Hajj

Cor “Lmrah’ 1o eiter therein without iiram. However, there is a divergence of
. opinion i regard to the entry of others than the pilgrims without fhram,
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According to *Abdullah bin *Abbis no one is allowed ta enter therein without
fram in any case, and this has been supported by z saying each of lindm
Ahmad and lmam Shafi'l. According 10 other sayings of Imams Ahinad and
Shafi*i, those people who have (0 visit the “Inviolable Place” frequently in.
connection  with trade and business, are excepted. Imam Abl Hanifah,
however, holds the view that the person whe lives within the limits of the
appointed “Migdzs™ can visit Makkah without i but the outsiders cannot
enter it without Jiram, |

43. Some commentators opine that the address to Prophet Abraham ends
with v. 26 and say that the Cenimand contained in v. 27 was addressed o the Holy
Prophet; but this opinion does not fit in with the context. For jt is obvious that this
Cormmand zlso was addressed (o Prophet Abraham when ke had built the Ka‘bah.
Moreover, the commaend implies that the House of Allah had been buiit for the
worship of One Allab and there was general permission from the very first dajr for

all wnrshlppf:ra to visit it for performing Hnjj

46. The expression “lean camels™ has been deliberately vwsed to depict the
picture of the camels of pilgrims coming from far-off places to p-erﬁ:-rm Haijj.

47, In my opinion the address w Prophet Abraham comes to 2n end with
v. 27 and vy, 28-29 have been added to emphasize and pive further instructions for
the performance of Hajj. We have based this opinion on the use of the np:thet
“Ancient House of the I{nhnh" It could not have been used at the time when
Prophet Abraham built it. EFnr further details about the construction of the Katbah
see [I: 125-129, IIE: 96, 97 and XIV: 35-41). S :

48. " “The beoefits™ im.:ludc Jboth religions and wnrldl}r benefits. It was due -
mainly to the Ka'bah that during the period of 2500 years between the times of
Prophet Abraham and the Holy Prophet, the Arabs, in spite of their tribal life,
remained sttached to one central place and continged 1o visit it from ail parts of
Arabia for performing Hajj year after year. This in turn preserved their language,
their culture and their Arab identity. Then during the course of the year they were
afforded at least four months of perfect peace when anybody and everybody could
safely travel alone or in trade caravans; thos the - titual of Hajj was directly
beneficial to economic life of the couniry as well, For deta:ls see 111 97 am:l E N 5
80, 81 (hereof, and"V: 97 and E.N. 113 thereof.

49, “The cattle” here mlp]:,r thE camel, cow, 3hl.':e1: and goat as has been .-

clearly mentioned in VI: -142-144, . they should mention the pame of Allah

over the cattie™ irplies thar they’ almuld blﬂl.lghtlﬂ' the cattle for Allah's szke and i} -

. His name, as is clear from the subsequent seniences. Allsh's name should be ©

recited &t the time (he cattle are slaughtered to show ' that the Muslins are 1o - .

slaughter and sactifice animals in” Allah's namie alone so0 as w© distia'lgui_ali them
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from the disbelievers who slaughtered animals without mentioning Allzh's name or
by inentioning olther names than that of Allah.

As regards “the known appointed days”, there is a difference of opinion as
o their exact lde.-nt;ty Some of the opinions as to what the “appointed days™ mean
are:

(1) The first ten days of Zil-Hajj. Thiz view is supported by Tbn *Abbis, Hasan
Bagri, lbrahim Nakhai, Qatadah and several other Cnmp-amunuaudtheu
followers. Imams Abu Hamfah, Shafi‘i and Al,mmd bin Hanbal have also
favourgd this view.

(2) The tenth o»f Zil-Hajj and the three days following it. This view is suppored
by lon 'Abbis, Thn “Umar, lorakim Nakha'i, Hagan and *Aid’. Imams Shafi‘]
and Ahmad are also reperied to have favoured this o a saying each.

(3) The tenth day of Zil-Hajj and the two following days. This view has been
| supported by Hadrat ‘Umar, ‘AR, Thn ‘Umar, Ibr ‘Abbds, Anas bin Malik,
Abl Hurairah, Sa‘id bin Musayyab and Sa‘id bin Jubair. Sufyin Thauri,
Imam Malik, Imim Abf Yisuf and Imim Muhammad fiom among the Jurisis
have also adopted it, and the Hansfites and the Malikites are also penerally
agreed on this.

50. The imperative mood of the verb has given rise to the
misundérstanding that it is obligatory to eat their flesh 2nd also to give of it to the
. needy people, Imams Shifi*] and Malik opine that it is good to ear of it and it is
abligatory to give of it to others. “According o Imim Abi Hanifah, both these
things are permlttr::d but are not obligatory. It is goed w eat of it, for the people in
the days of ignotrdnce considered it vnlawful to sat sacrificial meat of their own
amimals, and it is good to give of it to the poor by way of help. Ibn Jarir has cited
instances  from Hasan Basri, ‘Atd’, Mujahid and Tbrahim Nakha‘i to prove that the -
Imperative [nnﬂd dues not always imply 4 command, as for example in V: 2 and
LAl 10. Thus, ..., give of it to the indigent™ does not mean that the flesh cannot
b piven io a r1¢h person for the Companions of the Holy Prophet used 1o give of it
to their [riends, neighbours, relatives whether they were rich or poor. According
to Ibn *Umar, ane-third of the flesh may be consumed at home, one-third may be
given 10 the neighbours and ﬂm rernaining one-third distribuzed among the ngedy.

31, It means that after pcrf:}rmmg the ezseutial Hajj rites, one should put
off fprdm, have a shave, bath, etg. for one is free from the restrictions of Fhram
after Hajji. However, one is not allowed o have sexual reladons with bis wife till
e has performed the Tewdfof Zfydrah or HEdsh.

32, That is, the vow one hae made for that occasion.
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53. The Armabk word H.z‘fq, witich has been used for the Ka'bah, is very
meatingful for it itnplies: :

{11 ancient,

s

{2) free from the sovereignty and ownership r_ﬂ" anyane,
(3) honoured and revered.

I am of he opimion that here the word Tawaf refers o the -
circumambulation performed on the tenth day of Zil-Hajj afier setting aside Mirdin, -
as the lasi ritual of Hajj, and is called TawaFof ff&dih or Ziydralh (Visit).

54, Though the “command” is of a peneral oature, here it refers
particularly to the prohibiticns which are’ connected with the “Sacred Mosque™,
Haji, *Umrah and Makkah. Incidentally, there is a subtle kint in it to the Quraish;
who had driven out the Muslims from Makkah and debarred them from Hajj and
violated the sanctity of the “Ancient House™ by associating indecent, filthy, and
ungodly rites with Halj and the House in contradiction to the ways of Abraham.

55. “And the cattle have been made lawful for'you ...." has been cited
here for two objects; :

(1} 1t is to refute the custom of the Quraish under which certain cattle— fafiral,
sgrbaf), wagifal and ham—were congidered unlawful, They are being told that
these are also lawiul like other cattie.

(27 h is not undawiul as was held by the Qu:hish to eat the flesh of the cattle even
in the state of “ fwrgm™.

56. This refers o VI: 145 and XVT: 115 'in which Allah has forbidden the
~ Muslims 1o ear what dies of itself, blood, flesh of swine or what has been
staughtered in any name other than Allab’s.

57. That is, “Refrain from and guard against the worship of idols just as
you avoid filthy and dicty fhings™,

38. Though the axpression “false things” is general and implies lies, false
evidence, calumny, ¢i¢., here it particolacly refers 10 those false creeds, rites, and
ritnals and superstitious things on which kufr and sdirk have been founded. It is
obvious thai there 15 no greater lie than associating others with Allah in His Being,
Auributes, Powers anc Righrs. It was a falsehood to make ba{umﬂ etc. unlawiul.
Sec alsw J{"JI 116,

Te l‘.akﬂ a false oath and pive a false evidence alﬁu come under thls
Commandment. A Tradition from the Holy Propher says:

A false evidence is equal to siirk with Allah.™
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That is why according to the [slamic Law, a false witness should be
punished and disgraced. Imiams Ab#  Yisuf and Muhammad have expressed the
opinion that a person who brings a false wilness in the court should be publicly
cxposed and sentenced to a long imprisonment. This was (he actual practice in the
time of Hadrat ‘Umar. According 1o Makhil, be said:

“Suth a.person should he whipped, his head shaved and face blackened
and he should be sentenced to a long imprisonment. ™

‘Abduliah bin ‘Amir has reported from his father that a person’s false
evidence was established in Hadrat ‘Umar’s court, whereupon the Catiph kept him
exposed 10 public for a day, saying that he was 50 and 50 and a false witiess so
that people might recognize him, and then he imprisoned him. These days this can
be done by publishing the culprit’s name in the newspapers, etc.

39. In this parable “heaven” means the original human nature, Man by
nature is the servant of none eise but Allah and inherently accepts the Dogirine of
Taubid. That is why the one who follows the guidance of the Prophets becomes
firm in these dictates of his nature and soars higher and higher. On the other hand,
the one who rejects Allsh or associates a partner with Him falls down from the
“heaven™ of his nature. Then he either becomes a victim of satans and evil leaders
like the birds of the parable, which snatch away the fallen man, or he becomes a
slave of his lusts, pessions, whims, etc., which have been likened to the wind in
the parable. Th&:.r lower him down from one wrong position to the other till he
talls into the deepest abyss of degradation. :

QU. “Symbols of God worship”: the performance of Salat, Hajj, Fasting,
cle., or thirgs like a Mosque or sacrificial offerings, ete. {See V: 2 and E.N.'s 5-7
thereof). -

6l. That is, the observance of the sanclity of the “Symbols™ by a man is a
proof that there is piety in his heart. On the other hand, the man who violatas their
sanciily proves himself t be void of piety and fear of God. Tt showe that he either
does not belicve: at all in Allab or adopts a rebellioys attitude against Hitn,

62. This is to remove e misunderstanding about geiting any benefit from
the animals dedicated for sacrifice as thay were also included in the “Symbals of
Allal. This was necessitated because the Arabs believed that it was unlawful o get
~any benefit from them. One could- neither ride on thers nor carry any load on them
hor consume their milk, after they had been dedicated for sacrifice during Hajj. In
this verse that misunderstanding lias been removed, Hadrat Aba Hurairah and
Auas have reported that the Holy Prophet saw a man walking in a misgrable
Ceondition on food feading lvs camel by the nixse-string. When the Holy Prophet
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- asked him te ride on it, he replied that it was his .aacrtﬂmal uffenng The Holy
Prophet again urged him to ride on his came],

There is a divergence of opinion in regard te the interpretation of “an
appointed tirme™. Some comementators, particolarly Tbn ‘Abbas, Qatadah, Mujihid,
Dabhék and ‘Afa’ are of the view that it refers to the time of the dedication of the
anunals for sacrifice. Obviously this is not the correct view, because i that case
the permission to get benefit: from them becomes meaningless. There are pther
comneniators including "Urwah bin Zubair and *Asd' bin Abi Rabih, who are of
the view that “appointed time™ means the time of sacrifice and one can pet benefit
from them up 1l then. One may ride on them, drink their milk, take their yaung
ones for use and shear their hair, wool, etc. Imim Shaf'i bas adopted this view.
The Hanafites are of the opinion that one can et benefit from them, if need be,
though it is preferable not 1o do so.

63. It does not mean that the sacrifice i to be made in the precincts of the
“Ancient House™ of the Ka'ah. The Qur'in uses the “House of Allah” or Magjid-i-
Haram for the whole of the “Invidlable Place™ of Makkah and not fﬂr that
particular building. (V: 95). '

64. This verse implies two things:

(1) Sacrifice has been an essential part of the worship of One Allak in all the
revealed religions. In order to inculcate Taultid, Allah prohibited sacrifice for
anyone other than Himself. This was in keeping with the other prohibitions
which were made for others than Allah. For instance, “prostration™ befare
anyone other than Allah, making vows for others than Allah, visking holy
places others than those prescribed by Allah, fasting mﬂmuamenf others
than of Alla, etc., were ail prohibited.

(2) . The other thing which bas been comman in all the revealed religions was the
ohject of the sacrifice it the name of Allah though its details have I}nen
different in different rettgions, urm:s and countries.

63. The Arabic word ‘muikbdits"has no equivalent in English. It includes
those who (1) give wp. pride, arrogance and adopt humility before Allsh, (2)
surretnder themselves to His service and slavery, and [3} a::n:::pt His decrees
sincerely,

64. It means that rightrous people spend their tawful provisions in the
Way of Allah te meet their own and their dependents' tawful needs, to help their
relatives, neighbours and other needy people, on public works and propagation of
the Word of Allah. It does not include expenditure int nalawful ways for unlawfill

[Contd on p 208
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(Note it wcll that) neither their flesh reaches Allah nor their
blood, but'it i1s your piety that reaches Him.? Thus has Allah subjected
these animals 10 you so that you should glorify Him for the guidance
[le bas given you.™ And, O Prophet, glve good news to those who do
righteous works.

Assuredly’ Allah defends those who have believed™ for He
does not like any treacherous, ungrateful wretch™ at all. Permission (to
fight) has been granted to those against whom war has been waged
because they have been treated unjustly,” and Allah is certainly able to
help them.”™ These are the people whe have been expelled unjustly
from their homes!® only for the reason that they said, “Qur Lord is
Allah."8! Had Allah not repelled one people by means of another
people, monasteries, churches, synagogues®” and moesques, wherein the
name of Allah is often mentioned, would have been dermolished.®?
Allah will surely help those people who help Him:% Allah is indeed
All-Powerful, Ajl-Mighty. These are the people who, if We give them
power in the land, will establish Salat, pay the Zakat dues, enjoin what
is right and forbid what is evil,B¥ and the final d&cmiﬂn of all affairs is
in (he hand of Allah.# '

O Prophet, if they? treat you as false, (you should remember
that) before them the people of Noah, and the tribcs of ‘Ad and
Thamid, and the peoples of Abraham and Lot and the dwellers of
Midian had treated their Prophets as false and likewise Moses was also
rejected. At first | gave respite to all these disbelievers and then seized
them.®® Now you ¢an see for yourselves how terrible was My
chastisement '8¢ There are (the ruins of) many a wicked habitation
which We destroyed; today they are lying upside down upon their
roofs. How many a well has been rendered useless,® and how many a
lofty castle is Yving in ruins ! Have they not gone about in the land so
as to make their hearts think and ears hear? The fact, however, is that
it is the hearts in the breasts and not the eyes that become blind. ®!

These people dre demanding of you to hasten the chastise-
ment.” Allah will never fail (o fulfil His threat, but 2 day with your
Lord is equal tu a thousand years as Yyou recikon.?* There has been
many a wicked habitation, whom at first 1 gave respite and then seized
it. and all shall have to return to Me.

37

38-41

d2-46

47-48
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Contd, fiomn p, 2057

pu?puses. The Qur'inic term {82/3q wmplies neither over-spending aor being ritigerly
and stingy, but spending one's wealth on oneself and others according (o one’s
means and siatus in society,

67. -Seven persons can become parimers in the sa;':t'iﬁna of one camel and
likewise in the sacrifice of one caw amd the iike, as enjoined by the Holy Prophet
in a Tragition reported by Jabir bin ‘Abdullah . the Collection of Hadith by
-Muslim.

68. That is, “You should sacrifice animals because ¥You get many benefits
froin them to show your gratitude to Allih, the Giver, and also o acknowledge
His Supremacy and Sovereignty ™,

6%. It should be noted that a cankl is sacrificed while it 15 standing. This
wis emoined by the Holy Prophet and is supporied by Ibn *Abbids, Mujahid,
Dabihik, e. Muslim and Bukhdri have repored a Tradition from Hadrat Tbn
‘Umar, who saw a  men slaughtering his camel jn the sitting position. He said to
him, “Tie one foot of your camel and make it stand, becavse thar is the way of
Abul Qisim {peace he upon him)”. Aceording to a teadition reported by Hatjrat
Jabir bin ‘Abdullih, in Aby Dawad, the Hely Prophet and his Companions woold
tie a left foot of the camel and would make it stand om three feet: then they would
Slasphter it. The same is implied by the subsequent sentence: ...ang after their
backs lie st} on the ground .......", i.e. when they fail down to the ground afier
enocugh of their bload has run out,

7. = Mantion the name of Allah aver them” mmplies that animals should be
slaughtered by Pronouncing te name of Allah over them, because without that
their flesh would be unlawful to ear. This shows that in the [slamic Law therg is
U conception of slaughtering an aninial withour pronouncing the name of Allak
over it. According to Traditions. there are different wordings for pronouncing the
mame of Allali over the arimals at the time of their staughter. Some of these are:

t0y Hiswmitlali Allaby Akbar: Allzhumms mipka wa fda: *In e name of Allal,
Allah is most Great! O Allah, this is Thine and is presented to Thee™.

(1) Allahu Akbar: L ilalig 14 Hade: Aflahurnma minks wa faks- “Allak is mast
+ Great: There is no god but Allzh: O Allah, this is Thine and is presented to
Thee™, : :

(3 lnui wajishty  wajhiva fiffazi fatsr-as-sanwati Wal-drds, fanif-gn-wa ms sni
atitrgl-mushrikin. fana Sstitd wa pusuls wa Malivaya wa mamit Highi'Rapb-
- algnin. 15 sharfks hbi we bi-zifiks BRUFY Wa and min-al-Muysfing,
Alaliuning ioinka wa [ukg,
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“I have turned my face singerely towards the Being Who created the
heavens and the earth, and [ am not from among the idolatrous people, My Salat
amd my rites of worship and my life and my death are all for Allak, the Lord of the
universe, Who has no parmer with Him. This is what [ have been enjoined and 1
am the first 10 surrender to Him. O Allah! This is Thine, and is presented (o
Thee™.

3 TR He still on the ground. ..., " means dll they die completely, for
the Holy Prophet prohibited to cut off a piece of flesh, if there is still any sign of
life in the slanghtered animal; if this is done, the pieee of flesi would be unlawful.

72. This is anoiher reason why animals should be sacrificed: “They should
be sacrificed as a mark of gratitude to Allah Who has subjected them o you™.

73 “This prescribes a very important condition for the sacrifice made in
uie worship of Allah, A sacrifice is acceptable to Allah only if it is accompanied
by piety and sincerity. Though sacrifice is a Symbol of Allah, ver it has been made
plain that it js accepted only if it is accompanied by pisty, sayimg, “Neither their
flesh reaches Allah nor their blood, but it iz your piety ...» This was also meant to
condemn the ritwal of the days of ignorance, when the Arabs took the flesh to the
Ka'bah and smeard its walis with the blood of the sacrificad animal,

74, “.... you should glozify Allah™ at the time of sacrifice verbally also m
order to acknowledge that the animals really belong to Allah and to no one else,
One of the sentences ustered at the time of sacrifice is AMafouruns minks wa faka
(O Allah, this animal is Thine and js presented to Theel,

it should be noted weil that the command of sacrifice as contained in
verses 36 and 37 is not for the pilgrims alone and chat the performance of sacrifice
is. not confined to Makkah on the occasion of Hajj. It is a general command for all
these Muslims whe are well off. They have been enjoined to be grateful to Allah
because He has subjected these animals for the good of all human beings,
Therefore they are required (o sacrifice the animals during (hese days so that they
may spirituaily join these who go to Makkah to perform Haij.

. Thefe are many authentic Traditions to the effect that the Holy Prophet
made sacrifice on this accasion, while be was personally at al-Madinah:

(1} "The one who docs not perform sacrifice even lhuugh he ¢an should not join
“us in the ‘Td Prayer™, (Muspad Ahmad, Ibn Méjah).

(2} According to a. Tradition reparted by Ibn “Umar, the Holy Prophet dweli at
al-Madinah for ten years and performed sacrifice avery year. {Tirnizi).

(3 According to Hadrat Anas, ihe Holy Prophet said:
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“The one who sacrificed an animal before the ‘Id Prayer, should offer
another sacrifice; but the one whe sacrificed his animal afier the ‘Id Prayer, did
the right thing and followed the way of the Muslims®. (Bukhari)

[u  this connection, it is note-worthy that no *id Prayer is held on the tenth
of Zil-Hajj in Makkah: therefore the injunction was meant for all ‘Muslims and not
only for those performing Hajj at Makkah.

Thus, it is clear that the sacrifice on the occasion of *Id which is observed
in the whole Muslim world is a Surmah of the Holy Prophet and has been enjoined
by him. The only dispute is whether it is obligatory in namre or onty a Sunnah.
lbrihim Nakha'i, Imims Abu Hanifah, Malik, Mubammad and, according to 4
Tradition, lmdm Abu Yasuf too, are of the apinions that it is Obligatary in nature.
Gu the other hand, lmims Shifi‘i and Abmad bin Hanbal regard it only as a
sunnzh of the Muslims, and Sufydn Thauri has also agreed with them, saying that
there will be no harm if a person does not offer a sacrifice, Jt is. however, an
irony (hat some of the “learned™ Muslims of our time, who follow neither the
Qur'an nor the Sunnah, and are only guided by personal whims, have declared that
if there 35 a consensus of opinion of the Muslims, they can give up the practice of
sacrifice oo the occasion of ‘1d.

75."From here the address for the first time prepares the Muslims for
fifigd. In order -to understand this, we should keep in view the preceding portion

(v¥. 19-24) in which the ideological conflict between the two parties (Believers and- |

disbelievers} and the result thereof have been described. This naturaliy serves as
prelude o the armed conflict between the two parties. That is why in vv, 26-37 the
nmmediate  causes which necassitated war have been stated to serve as an
introduction and Jjustification for war with the disbelievers of Makkalr

After the niigration to al-Madinzh, when the first Hajj season approached,
it naturaily brought along with it anguish and anger both for the Muhtdjirs and the
Angar, who had been debarred from visiting Makkah and petforming Hajj, That is
why. i this passage {vv. 26- -37) the rituals and the objects of Hajj have been
described o bring home to the disbelievers that they had no right to debar anyone
frown Haji. On the otber hand, the Muslims are being prepared to fight oot with the
intentinn of wreakiug vengeance hut for the sake of reform. At the same time
sacrifice on the necasivn of Hajj has been prescribed as a permanent rite 1o enable
thein {and the Muoslims of the whole waorld) to cominemorate Hajj and the rites
connected with i, so that they mgght refrain from wredking vengeance on the
people of Makkah for the persecution i whmh they had been subjected. They
have. therefore, been enjoined fo fight to bring al:u:rut better conditions end nat
lake, revenge on their persecutors. :

16, The Arabic word muddfi 'a impliss two things:
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(1) to fight with the enerny to ward off his aggressive attack:

(2] to fight with the enemy not just once but whenever the need arises. Allah has
assured the  Believers that He will defend them againgt the enemy every time
there iz a couflict between Islam and kufr, This is to encourage the Believers
Ihal they will not be left alone in their defence, but Allah Himzelf wiil be 3
party with them and will help them to frustrate the cunning designs of the
enemy and tw ward off their amacks. [ndeed. this verse is a greal
encouragement for the Believers, for it imbues their hearts with spirii and
strength which nothing el can,

77, Allah becomes a party with the Believers because they dre jnstified in
waping war against the dishelievers who are treacherous and ungraicful to Allah in
spite of His inany blessings and favours to then.

78 This {v. 39) is the first verse of the Qur'an in which permission 1o
fight wes given in the month of Zil-Hajj in the first year after Hijrah according to
our research. Then the comgmand to fight was given in vv. 190, 191, 193, 216 and
244 of Chapter II (Al-Baqerah) in Rajab or Sha'ban of A.H. 2.

79, “.....and AMal is certainly able to Delp them™: this assurance was
urgently needed by the persecuted Muslinis whose fighting strength at that tione
WHs  very nedgre—not ¢ven a thousand including all the migrants and the Mustiimns
of al-Madinzh. On the other hand, the fighting strength of the Quraish by
themselves was much grealer, Besides, they had all the other mushrik clans of
Avabia al lheir back and were joined later by the Jews as well. Therefore, this
ARAUMNCE  wAs 05T opportune and the challenge to the disbelievers was very
significant. for it meant 1o say thar they were not fighting apainst a small number
of the Muslims 'but epainst Altah. Therefore, " You are welcome to fight if you
dar:”, "

80. The. mention of their expulsion from their homes i v. 40 is a clear
proof that this portion of Sirah al-Hajj was revealed ar al-Madinah,

1. [n order &1 have an ides of the savere p-erse:-::ulmn of the Muslims, s
lew instances of this ars cited.

(1} Hadrat Suhaib Riomd was deprwr:d of ever}-'ﬂllng when he  was about.to
-migrate (o al-Madinah,. When he reached there, he had nohing with bim

. - cxkeept the clothes he was wearing. Though he had earned all that tircugh his
own labours he was deprived of everything by the dishelievers of Makkai.

(2) When Hadrat Aby Salmih was shour to leave Makkah with his wife and a
suckling child, his in-laws foreibly separated his witie from hini. and then the

[Camd onp 214
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O Mubammad, say to them: “O people, | am merely a warner#
who informs you plainly (of the coming evil time).” So those who
believe and do righteous deeds shall have forpivencss and hononrable
provision,® and those, who will strive to discredit Our Revelations,
shall become the dwellers of Hell.

And, O Mubammad, (it has always been so with) every
Messenger and Prophet®™ We sent before you that whenever he had a
desire,*™ Satan tried o interfere with his desire.” But Allah eradicages
the mischiefs worked by Satan and conlirms His Revelations, ™ [or
Allah is All-Knowmg, All-Wise,'® (Ile allows this) so that ITe rﬁay
make Satan’s obstacles a trial for those, whose hearls suffer from the
disease (of hypocrisy) and whose hearts are false——the tact is that

thesc unjust people have gone far away in their enmity—and so that

those who have knowlcdge may realize that this {(Message) is the Truth
from Allsh and may believe in it, and their hearts may submit humbly
to it, Most surely Allah always puides the Believers to the Straight
Way. 10! ' !

Yet the disbelievers will always remain in deubr sbout it until
the Hour of Resurrection overtakes them suddenly or the scourge of a
“barren” day'® descends upon them. On that Day Allsh will reign
supreme, and He will judge between them: then those who will have
believed and done righteous works, will go to the Gardens of Biiss, bui
those who will have disbelieved and treated Our Revelations as false,
shall receive an ignominious punishment. As for those, who left their
homes for the sake of Allah and then were killed or died, Allah will
niake for them a penerous provision) and Allah is the best of Providers,

He will admit them to a place with which they will be well pleased;
tdecd Allah is All-Knowing and Clement.!™ This is about thern. As

regards  the one, who takes vengeance squal to the wrong that had been
done to him, and has again been oppressed, Allah will surcly help
him'™: Allah is Forgiving and Forbearing,. 103

S0 1t i31™ because it is Allah Who brings forth the day from the
night and the night from the day!®? and He hears everything and sees
everything.'™ This is 3o because it is Allah alonc Who is the Truth and
all others, whom (hey invoka besides Him, are faisehood ™ and Allah is

49-51

52-54

33-60

61-64

the: Supreme and the Exalted One. Do you not see that Allah sends down -

rain water from the sky and the land becomes green because of jt?110
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The fact is that Allah works in imperceptible ways and is fully aware of
everything.!!' To Him belongs all that is in the heavens and the earth
and undoubtedly Allah is All-Sufficiens and All-Praiseworthy 112

Conied from p 211

people of his own family wore away the child from them. Thus the poor
woman had to pass one whole vear in sorrow and grief. After a vear, she
sceured the child somehow and journeved from Makkahi to al-Madinal, with jt
all alone on a dangerous route. . '

{3} “Ayyash bin Rabi‘ah was & half brother of Abil Jahl. When he migrated o al-
Madinzh, he was followed by Abu Jah! and auuther brother of his, and they
told him the lie: “Your mother has taken the oath that she will not move from
the sun to the shade por comb her bair until she shoutd see you (" Ayyish)
You should theretore go back with us 1o Makksh, show her your face and
then come back”™. He was taken in by this trick. When they were journeying
back the two brothers made him & prisoner, took him w Makkah with his
hands and feet tied, and proclaimed, “O people of Makkah, this is how these
lads. should be treated and sct right”, He remained in that state for a long (iine
ard was at last reseuéd by a brave Muslim,

B2 Soumah (pl. Sawdem), Biy'af and Safgwat n the original Texl are the
places of worship of the monks who have left the world, the Christians and the
Jews respectively. Salywdt was Safaved in Aramaic, which wight be the origin of -
the English words salute and salutation, ' '

83. In this semtence, a Divine principle has been stated:

“Allah does not leta group of people or a conununity have auth-:iritﬁ for
- «vel Every now and then He repels one group by means of another™

It tlus had not been the case, the permanent dominator would have creﬁtéd
clios o only  in the political and economic spheres, but would have encroached
. upon the places of worship as well. This “ptinciple™ has also been stated in v. 251

- of Uhapter [T [Al-Bagarahy, -

44, Those “whe help Allab™ ‘are rlw: people who invite wankind to Tauwhid
andl - exert their utmost to esiablish the *True Fauh™ and righteousness. For ferther
explanativn see E.N. 50 of Chapter 1T {Aki-" Imran).

a3, *.Laf We pive them power ... evil™: In this one sentence, (lu:
rval aim of the [slamic State and the characieristics of those who conduct its affairs
livve boen stated comncisely but comptehensively, Those who help Allah and
deserve His seccour behave rightzousiy, establish Salat, make arrangemients for ihe
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vollection of Zakar and use their puwer and authority 10 propagate pood and
eradicans cvil,

86. " That is, “It is Allah Whn decides whom to give power in the land and
when™. This is meant to remove the misundersianding of the proud and arrogant
people who think that the desiiny of the land and its dwellers is in their hands, and
there is none to depose them from power. But Allah dethrones the most haughty
ruler in supernaiural ways and gives power o the most humble in order o show _
ihat He is All-Powerful, All-Mighty, _ -

B7. "I'he disbelievers of Makkah™.

38. The instances of some peoples who rejecied their Prophets have been
cited to impress that they were given respite to reform themselves before they were
punished. Therefore, “O people of Makkah, you should not be deluded by the
delay in your punishment. When the term of respile Comes to an end, you shall
also be pumished like the former people, if vou do not mend YOUT ways in the
mganime”,

89, The Arabic word Nakir is YETY III'.{JIl'lpl'Ehl:l.'lE-i"r"l‘." and imphes two
teanings; .

(1) Displeasure at the evil conduet of the other, and

(2} & terrible punishment which disfigures the culprit so hadly that he cannot even
be recognized. The sentence thersfore will mean: “Just see whey I seized
them for this cvil conduct, how ereible was My chastisemend™.

2. In Arabic a “well” is synonymious with 3 “habitation”. Thus “many a
well ... useless™ mieans “muany a habitation has been estroved™.

91. The words *.... the hearts ... hlind” have been uscd in the
metaphovical and not in the literal sense. Since the heart s regarded as the centre

ot emotions. feelings and of mental and moral qualities, these words have heen .

wscd 10 imply that their obduracy has inhibited them from feeling and acting
ratiomaily

2. Tlis refers to the nﬁ-ruﬁuated challenge by the disbelievers: “Well, if
you are 4 true praphet, why does not that chastisement come wiih which you have
been (hreatening us, for we have been refecting your claim of being a truc Prophet
of Allah 77

93. That is, “The decisions of Allah do not follow your time and calendar,
Wr 4o the consegquonces of ¥Our wrong altitudes appear immediately after the
decds™. Therefore it will bu very foolish on the pavt of a people to argue that the
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threat of punishment was emply just because a decade or & cenfury had passed
since they lad adopied a wicked attitude and conduct with impunity.

94. Thal is, “I am merely a warner and not the maker of your destinies. It
Is Allah Who passes judgement and decides about the punishment. *

93. “The Believers shall have forgiveness™ meuns that Allah will over-
look their faults, weaknesses, and acls of omission and comimission. They will
Have “honourable provisions” means due they will have Excellem supplies which
will be given to them in an honourable way.

96, For the distinction between Nabf and Ea-ru.-* refer o E. N. 3D af
Chapter XIX (Maryam).

7. The Arabic word &mannd has two meanings: “desire™ and “to recite”
something. -

48. It the firgt meaniag is taken, it will imply: “Satan tried to prevent the
lulfilment of his desire.™ If the sccond meaning is taken, it wiil imply: “When the
Prophet recitked the Revelations, Satan created different sorts of doubts about jts
truth and meanings in the minds of the people.”

99, If the first meaning is adopted, it will imply: “Allah fuifils the
Pmphﬂt s dsire and makes his Mission successful in spite of the obstacles of Satan
and confirms the truth of His Revelations by fulfiling His promises to the
Prophet™. In case of the second meaning, it will imply: *Allah eradicates 2]{ the
oubts and objections inspired by Satan in the hearts of the people and clarifies the
cenfusion created about any verse of the Qur'an in subsequent Revelations™” .

i, “Allah is All-Knowing® and has full krowledge of the mischisf
worked by Satan aad of its effects, and heing ;’All-Wise”, He counteracts EVETY
mischiet of Satan.

101. That is, “Allah lers Satan work such mischiefs put io the test both
the righteous amd the wicked peopile®™. The pmplé with a perverted me:m'a]lt}'
deduce wrong conclusions from these and deviate from the Right Way, while
“those, who think on the right lines, realize that all these things are the mischiefs of .
Sutan and ﬁth:u the Message ol the Prophet is based on (e Truth. They conclude
Hiat the very Cact that Satan has been 5o uch apitated and becons active against it
I& a clear proof of iis being the Truth. It is very importanr to understand lhe real
sipnificance  of  this passage (vv. 52 -3 for this has given rise w© a grave
|11hund+.,rsldndmg

It we cousider it in the context in which it occurs, it becmnes obviows that
W was sent down o rcfute the wrong appraissl of the casual observers that the
Holy Propher had “failed” 1o achieve his desired object. This was becanse he had
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siriven for thirteen long years 1o persuade his people to accapt his Message hut the
- 2pparent result was that he had not enly failed in this, but he and the small band of
his followers had been forced to leave thejr homes. As this “exile™ contradicted his
claim that he was a Propher of Allah and had His approval and succour with him,
S0me  people became sceptical about jt, Muoreover, they hecame doubtful about the
truth of the Qur'an, because they were not being visited by the scoyrge, which was
inflicted  on those who treated the Prophet as false. His antagonists scoffed at hiuy,
saying, “Wvhere s that succour of Allah and the scourpe with which we Were,
threatened?” The answer to these doubs of the disbelievers was given in tha
preceding passage, and in this passage the addressees were those who were
influenced by this propaganda, Briefly the whole answer was 1o this effect:

“It I8 not aoew thing (hat the people of a Messenger have weated him as
an mpostor for it has always been happening iike this: You can see from the
remnants of those peoples who treated their Messengers as impostors how they
were punished for their mischief. You can learn a lesson from thejn, if vou will.
As regards the delay in the coming of scourge, the Qur’an never threatened the
disbelievers - with immediate punishment, nor is it tha job of the Messenger to
inflict punishnents. The scourge is sent by Allgh, but He is not hasty in sending
His torment. He gives respite to the penple to mend their ways as He 1s giving you
now. Therefore, you should not be under any delusion that the threats of ECOUTge
are empty threats.,

“It is also not a mew thing tal the desires and wishes of 2 Prophet meet
with obstacles or that false propaganda is made against his Message for the same
nas already happened with regard to the Messapes of the former Prophets, Bt
ultzmately AlMah eradicated the mischief worked by Satao and made the Message
successful, Therefore you should take a wamning from the past history of Saman’s
mischiets and their ultimate failure. Yoy should note it well that the obstacles and
the mischiefs of Saten are a trial and means that help attract the riphteous people
towards Islam and winnow the dishonest people away from it™,

it is 2 pity that in spite of the above clear and simple meaning of the
passage which fits in  well with the context, & grave misundersianding has srisen
because of a tradition which has nor only chenged its mesaning entirely an
rendered it drrelevan: i the comtext bot has helped make doubtful the very basic
Articles of the Faith, Therstore we are making a critical appraisal of the tradition
m order g show how 0 make the right use of wraditions for the correct
nterpretation of the Que'an,

According to this (radition, the Holy Prophet had a s:rnng longing and
. desire 1© this effect; “1 wish some Revelations were seat down 1o tone down the
abhorrence of the mushrik Quraish against Islam so as to bring thewn nearer e i,
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or at least the criticisin against their creed may not he 20 severe as to arouse their
::nmlty'

While he was cherishing this desire, it so happened that one day when he
was sitting in a bip gathering of the Quraish, Sirsh An-Najm (LIII} was sent down
.u_ucl he began to recite it. When he came to vv. 19, 20: “Have you ever considered
abwwut this Lar and this ‘Lizzd, and a third {poddess) Afandr, " all of 2 sudden he
recited, “These arc exalted poddesses, indeed their intercession may be expectad”.
After this he continued to recitc Surah An-Najm up to the last verse and then fell
dirwni in prosiraiion and all the Mustings and the mosfriks of the Quraish also did

‘the same, for the latter said, “Now we have no difference with Muhammad, we
‘also profess that Allah js the Creator and the Provider and that these deities of ours
- ar¢ merely our intercessors with Him™. After this, when in the evening Angel
© Gabriel came, he said, “What have you done? I did not bring rthese two
rentences”. - At this the Holy Prophet became very sad and Allah sent down vy, 73
75 of Sirah Bani lsra‘il (XVID: “O Muhbammad' these people have left no stone
umumied e tempt yon away from that which We have revealed (o you so that you
nught fabricate somehing in Cur name. Had you done that, they would have made
yiu their fricnd. ~ It was just possible that yoo might have inclined a little towards
* them, if We had not given you strength. But if you had done so, We would have
made you taste double chastisement in this world as well as in the Hereafter: then
you would have found no helper against Us™.

Rul in spite of this, he continued 1o be grieved til! Allah sent down v. 52
of this Sarah (Al-EHajj} in which Allah conscled him, qaymg rhat the same bad becn
happening to the former Prophets,

Another thing that happened in the meantime was that the story reached
the migraws o Habash that there had been a recopciliation between the Holy
Prophet and the disbelievers of Makkah. Accordingly, many of them returned to
Makkah only to learn that the news af reconciliztion was wrong and the conflict
between Tslasn and &wifr was raging as furiously as before,

Niw lct us make a critical study of this story which has been cited by 1bn
Jarit and many other commentators and is even conwined in many collections of
Traditions. -

(1} None of its repurters, except Ibn *Abbds, is a Companion.
(2} There are many mejor discrepancies and varations in its details.

{3). The 'wmrding ascribed io the Holy Prophet in praise of the idols in each
- Tradition 15 different from that of others,
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Moreover, these words have been atribited 10 different sources according
te different Traditions: (a) These words were put in by Satan during the Revelation
and the Holy Prophet imagined that they were revealeqd by Gabriel, (b} He himseif
ullered these words inadvertantly, being urged by his own desire, {c) He was
dozing when be utered these words. (d) He mtentionally uttered these words bt in
d manner ag {0 question their veracity. (e) Satan interpolated (hese words int (he
Revelation, piving 'an impression that the Holy Prophet himself had reciied thenw.
{f} I was one of the Hesfirsks who had recited these words.

Yet schotars of Tradition like Hafiz Tho Hajar and furists like Abu Bakr al-
Jassas and rationalists like Zamakhshari and commentators like Thy Jarir aceept this
StOry  as true and consider it as a commentary on verse 52 of this Siirah. Tbn Hajar
argues like this:

“Even though the links by which this Tradition has beeq related are either -
weak or “broken”, except in one case, the very fact that it has been related
through so many “links” is a proof (hat there is some truth about it. The one which
has stroug links is by Sa‘id bin Jubair who has related it from Ibn *Abbas aund the
reporters of two more Traditions (which have been cited by Tabari) have been
declared authentic by Bukhari and Muslim”.

On the other side, there are other eminent scholars whe declare this stoty
W0 be unerly baseless. lbn Kathir says, “All the links of this Traditiou are
unauthentic and I have found oo correct version of this’ with conotinuous links™.
Baihaqi says. “This story has not been proved to be correct by the ruies of
reporting”™. When Ibn Khuzaiimah was asked about il, he gaid, "This story has been
mvented by heretics™, Qazi ‘Ayad says, “The very fact that this Traditon is
neilher conwined in aiy of the six anthentic collections of Hadiih nor has it been
related i an awthentic way by authentic reporters shows its weakness™, Besides
thew,, !mam Razi, Qazi AbS Bakr Ibp al-'Arahi, Aldsi etc. have rejected it
altogether. '

It 15 a pity that even those who reject this story have oot done full justice
to their cases. There are some who reject it because its “links” are weak. In other
words, they would have accepted it, if its links were sti-ung. Then there are others
who rejecl it because its acceptance makes the whole Faith doubtful. This kind of
reasoning may satisfy the believers bui it cannot satisfy those who are already
sceptical or intend to make a research into it with a view to making a correct
appraisal of Islam. They will rather say, *When a story is related by an eminent
Companion and is contained in the coltectlons of Traditions, there is no rezson
why we should reject it just because it makes your Faith doubtful”,

Now let us consider the story critically and ratiomally to prove that it iy
unacceptable. ' ' T
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t1b o Its mternal evidence proves it m he WIONg: (a) According to the story the
*incident happencd after the firse migration to Hakash, for according to it sorme
of the migranis returned 1w Makkah afier hearing the story. Now the fact is
that the migration ook plage in the muomnih of Rajab of the fifth year of
Prophethood and some of the migrants returned o Makkah three months
tater, Ze. in Shawwal of the same year. (b) Verses 7375 of Chapier XV11 in
Which the Holy Prophet was “reproved” for (his incident were revealed in the
eleventh or welfth year of Prophethoomd. In other words, he was “reproved”
by Allah five or six vears after the incidenr. (c) This verse (52) in which the
imerpelation by Satan was abrogated was sew down in the first year of
Hijrah, 7Ze. abour two years after the reprodf, Can a person in kis senses
believe” that the Holy Prophet was reproved for the interpolation after six
years, 2o it was abrogaied afler nine vears 7

{2) According 1 the story, this interpolation was made i Sirah An-Najim. When
the  Holy Prophet was reciting the words, “And a third {podldess) AManat™, he
also  recited the uterpolated sentence, and then continued the recital up 1o the
efid of the Surah, It is satd that the disbelievers of Makkah were so pleased
with e interpolation that they declared, “The differences between us and
Mubaminad (Allah’s peace be upon him) have now come o an end™,

Let us now read wv. 19-23 of An-Najm slong with the alleged
interpolation (in italics): “Have vou ever considered about the reality of this Lar
and ' Lizzd and a third (goddess) Mange? Fhase are cxafted Eoddasses, indeed thelr
HIEICeSSion  may  be expeced, Whal, do you have sons for vourselves add
daughters for Him {Allah} ? This is indeed an unfair division. They are nothing but
mere nawmes which you and your forefathers have invented. Allah has senj down
no authority in regard to them. They follow only conjectures and the whims of
their swn minds, although right guidance has come trom their Lord™,

Even a casual reader will detect an obvious contradiction in the passage.
binuediately  after “praising” the goddesses there is & hard hit on their
warshippers, as if to say: “O foolish penplc! How is it that you have ascribed
duughteis to Allah and sons o yourselves? Al this is ¥OUT OWN invention which
has no authority frum Aliah™. On the face of it, the interpolation makes (he
passage absurd which cannot be assigned even to a rational petson not to speak of
Allah. Then the story presumes that all the Quraish who were listening to 3t must
have lost their senses; otherwise they could not have declared that their differences
with Mubamnied (Allah's peace be upon him} had been made up from thence.

From this internal evidence it has become clear that this story is absurd
wid meaningtess.

i1 Now ler us  consider whethar the neeasions ascribed by e commentators o
e revelation of the verses under discussion. fit in with the chronologicai
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order of the Qur'an. According to the story, the interpolation in Siirah An-
Najin {LIII} was made in the fifth vear of Prophethood; the reproof was made
e vy, 73-75 of Bani Isrd'il (XVIE) and then the interpolation was annulled
and the .incident explained in vv. 52-54 of Sfrah Al-Hajj {XXII). Now there
could he only two possibilities about the time of their revelation: either the
verscs containing the reproof and the abrogation were sent down in the period
hi which the interpolation took place, ot the verse containing the reproof was
sent down along with Siirah Al-Hajj (XXII). In the first case, the question
arises: Why were thess verses (XVIL: 73-75) not jnserted in An-Najm {LIIT)?
Why were they held in abeyance for six lang years and then inserted in Sirzh
Bani lsra’il (XVID, when it was revealed, and vv. 52-54 {containing the
abrogation) mserted in Sdrah Al-Hajj (XXI after 2 further delay of more
han two years? Does it mean that the verses were sent down on one oceasion
and inserted years later haphazardly in ene Sirak or the other? In the second
case, the yuestion would arise: Does it stand to reason that the verses
containing the reproof (XVII: 73-75) were sent down six vears after the
imerpolation, and the verse of abrogation (XXN: 52) nine years after the
meident?  Still another guestion  arises: What was the occasion of the
revelation of the verses of reproof and abrogation in Chapters XVIT and XX IF
in the context in which they occur?

(4) Now let us wrn to the third principle of correct appraisal of the Qur*an.

Fot a correct appreciation of the Qur'an it is essential o consider whether
a particular commentary fits in with the relevant context of the Que"dn or not. [f
we wake even a cursory smdy of XVII: 71-73, (Bani Tsra'il}, it will bacome
nbvious that there was no occasion for the alleged reproct in v. 73 and that there is
mr tinge of reproof in it, for the words of the verse refute the allegacion that the -
Prophet was iaken in by the mischief of the disbelivers. Then in Sarah Al-Hajj
(XXI1L), if we make a critical study of the verses that precede vv. 52-54 and follow
thewn, it will become obvious that there was no ursasion to console the Prophet for
the “interpolation™ and to annul it after nine yesrs.

{3) We reiterate that no Tradition, however swong links it might have, can be
accepted when the Text itself is a clear evidence against it, and when it does
not fit in with the wording, the context, the order eic. of the Qur'an. When
the imcident is considered in this background, even a sceptical research
scholar would be conviuced that the Tradition is absolutely wrong. As regards
a believer, he can never accept it, when he knows that it contradicis not only
one verse but a large number of other verses of the Qur'an, He would rather
behieve, that the reporters of the Tradition might lave been deluded by Satan
and not the Holy Prophet. He would uever believe that the Holy Prophet
would interpelate even a single word in the Qur'an under the influence of a
desire of his own: or that there could ever occur such & desire in his mind that
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he should make a-compromise with the disbelievers by associating stirk with
Toulyd: or that he could ever wish that Allah might not say anything to
displease the disbelievers: or that the Revelation was made in such an unsafe
and coubtful manner as to enable Satan to mix with itevena wordina
manner as if it was alse hrought by Gabriel. Each of thege thinge is
comtradictory to the clear Revelation of the Qurdn and the basic Articles of
the Faith which we have learnt from the Qur*in and the Holy Prophet. God
forbid that we should accept any such Tradition that might lead to the above-
mentioned presumptions just because the Tradition seems {0 be “authentic” in
every way.

It will be worth-while to consider the question: How is it that so many
- reporters of Traditions have related this story? Does it nol show that there must
have been some reality about jt? Otherwise, so many reporters, whoe included
many guthentic and eminent scholars, could not have made such an heinous slander
against the ‘Qur'an and the Hely Prophet, Is answer is conizined in the Authentic
coliections of Traditions by Bulkhari, Muslim, AblG Dawid, Nasd‘ and Musnad _
Ahmad. The reality of the incident is this:

The Holy Prophet recited Siirah An-N ajm and performed prostration at the
end of it. At this, all the hearers, both the Muslims and the ssushrrks, fell down in
prostration. This waes what really happened znd there is nothing strange about i,
Let ws depict the occasion: The Holy Prophet was reciting a forceful piece of the
elequent  Qur'din in a very impressive manner. Naturally the occasion produced an
emotional effect and all the listeners instinctively fell down in prastration zlong
with him. It was becanse of such ecsmsies produced by the Holy Prophet's recitai
of the Qur'an as this that the disbelievars dubbed him a *sorcerer™. As regards (he
story that the Holy Prophet praised the deities of (he disbelievers, it appears thar
the Qurzish concocted the siory to hide their “defeat™. Probably someone or other
of them explained away their defeat, saying, “We ourselves heard Mubammad
praising our deities, Therefore we also fell down in prostration along with him™.
As regards the migrants to Habash, they returned to Makkah when they heard the
concocted story that there had been a compromise between the Holy Proghet and
the Quraish. It appears that some of those peaple who had seen the Muslims and
the zuchriks falling down together in prostration, presumed that peace had been
made betwden them, so the story travelled to the migeants in Habash who had o
means te verify it and thus thirty-three of them returned to Makkah

Naturﬁlly these three things—prostration by the Quraish, their explanation
of it, and the return of the migrants from Habash-—combined to evolve that stary,
30 much so that some authentic people were also deluded by it, for to err is -
human, and the ‘pious and intelligent people are no exception to it. However, the
- &rror of the latter proves -to be more hprmful, because their credulons followers
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accept with closed eyes their miscanceptions along with their right conclusions. On
the oiher hand, mischief mongers collect ali such errors of the righteous people
and exploit them to prove that ail the collections of Traditions are false and should
be rejected forthwith.

102. The ¢pithet “barren” has been applied to the “day™ in its
mﬂtaphc-ricai and not lieral sense. A “day™ is barren if all the plans, hopes and
devices remam unproductive in it, or it does not bring forth its mght For mstance,
the days on which the people of Prophet Noah, the tribes of “‘Ad and Thamid, the
people of Lot and of Midian met with their destruction by scourge from Allah,
were barren days in this sense, becsuse those days did not bring forth any
“tonmrrow” for them, and ng device of theirs could avert their doom.

103,  As Allah 13 All-Knowing, He knows well those who left their homes
for His sak&€ and what reward they deserve. He is Clement, and forgives minor
errors and weaknesses of the penple; therefore these things will not hmder Hlm
from rewardmg the Believers for their services and sacrifices. :

104. The preceding verses referred to those persecutad people who eould
not retaliste and here the reference is to those victims of persecution who could
fight back. :

Froin (his verse, Imam Shafi't has coocluded that *retaliation” will be
effected in the way as life was ken in the original act. If a person is killed by
immersion in  water, the killer also should be put to death by immersion in water;
or if a persen s burnt to death, the killer also will be burnt to death. The Hanafites
dispote this. Aceording o themn, retaliation against a murderer will be incurred in
oneé and the same established way no mater how life was taken by the culprit in
the oripinat act.

105, This verse (80) inay mply two things:

(1) Aliah forgives that “killing™ which is done in seif-defence, though killing of
people it not a good thing in itself.

(2} As Allah, Whose slaves the Believers are, is Forgiving and Forbearing, they
shouid also forgive and forbear as far as passible. Though they have the right
af retaliation, they should not resort o carnage and massacre.

106. “Seo it is™ (as stated in the preceding paragraph} because Allah is the

Ruler of the universe and has the power to give punishments and rewards o those

wha deserve them,

107. The fact that “Allah brings farth .........4day" is a proof that He is the
Master, Sovereign.and Ruler of the universe. But the deeper meaning of the werse
s that Allah, Who is able to bring forth the light of the day out of the

.o - - '. fContd, o8 p. 226
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Do you not see that He has subdued to you all that is in the
earth and that He has subjected the boat to the law that she floats over
the sea at His bidding, and He is supporting the sky in a way that it
cannot fall - down without His permission 7112 The fact of the martter is
that Allah is very Kind and Merciful to the people. He it is Who has
given you life and causes your death, and He will again bring you to
life; yet Man denies the Truth, 114

For every community!! We have prescribed a way of
worship,!'® which it follows; therefore, O Muhammad, let them not
‘dispute with you concerning this matter.117 And invite the people to the
Way of your Lord, for you are on the Strajight Way.'8 And if they
dispute with you, say to them, “Allah knows full well what you are
domg: on,the Day of Resurrection, Allah will judge between you
¢concerning that about which you differ”. De you net know that Allah
has full “knowledge of everyihing in the heavens and the earth 7 Every
thing has becn recerded in a Book; this is an easy thing for Allzh.119

They worship, besides Alfah, those for whom He has sent down
no authority nor they themselves have any knowledge about them. 120
Such Iransgressors have no helper.'2! And when Our clear Revelations
are recited to them, you perceive signs of disdain in the faces of the
disbelievers as though they were poing to assault those who recite Our
Revelations to them. Say to them, “May I inform you of a thing worse

than this?t? -1t i§ the Fire which Allah has promised for those who

reject the Truth; and what an evil abode it is 1™

O mankind! A parable is related to you: so Jisten to it. The
deities, whom you invoke instead of Allah, cannot create a fly even
though they may all combine together for this purpose. Nay ! if a fly

sndlches awdy something from them, they cannot get it back from it.

How weak are the suppliants and how weak those whom they
supplicate.'3 They. do not recognize the true worth of Allah as they
should: the facr s that Allah along is All-Mighty, All-Powerful.

Allah chooses His Messengers from among the angels and also
from among the human beings {to convey His decrees).'2* He hears
everything and knows everything. Ile knows whatever is open before
them as well as that which is hidden from them,!25 and all matters are
presented before Him, 126

63-66

67-70

71-72

73-T4

73-76
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O people, who have believed, bow down and prostrate
yoursetves before Allah, worship your Lord and do righteous deeds: it
tnay be that you attain true success, 127 Exert your wmost for the cause
of Aliah as one should.!*® He has chosen you for His service’?® and has
net laid on you any hardship in your religion.2¢ Therefore, be steadfast
in the religion of your father Abraham.!3! Allah had called you
“Muslims” before this and has called you!?? (by the same name) in this

- (Qur'an) also so that the Messenger may be a witness in regard to you

and you may be witnesses in regard to the rest of mankind, '3

Contd, from p 2237

darkness of 1he night, has the power to bring out the tight of the Truth out of the
darkness of disbelief and ignorance, and the light of jusiice out of ke darkness of
tyranny. '

108 He hears everything and zees cverything and is  not unaware of
anything.

102, As Allah is in fact the Sovereign of the universe, His worshippers
will surely stain true success and the worshippers of false gods will meet with
utter tatlure.

110,  Tiis verse has a desper meaning alss, though apparenily it merely
declates that Allah alone has the power to send down rain which makes the land

. green. The deeper caeaning is that the rainfail of the blessed Revelation will, in the

near future, turn the barren land of Arabia into a garden of knowledge, moraliry

- and bring forth a high and righteous eivilization.

LEl. The original word La#f in the Text has no eguivalent in English.
The word “sublle™ has not been used because of its bad associations, fx47 implies

. that Allah fulfils His designs in such fine ways that it is difficult o understand

them till they become real and apparent.

As He is fully aware of averything, He huows how to conduct the atfairs
ol His Kingdoin.

112, He alone is All-Sufficient” and does not stand in need ul anyone in
any way. He is “All-praiseworthy”™ because all praise belongs to Him alone
whether anyone praises Him or not. .

_ 113, Here “the sky™ implias the whole of e universe above and below -
the earth where everything is held in its own place and sphere.
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114, That 15, *Though man sees avery reality presented h}'. the Prophets,
yet he denies it". : .

E15. That is, “The Community of ¢very Prophet™.

116. Here the Arablc word msasak has been used in its most
comprehensive sense which also includes “sacrifice” (v. 34} 1t means service,
worahip, i shorl, “the whole way of life”, The same theme has been exprassed in
V. 48. “We prescribed a law &nd a way of life for each of you”.

117. That is, "Now you have brought 3 way of life just as the former
Prophets brovght “ways of life” for their peaple. Therefore the people have no
right k1 dispiite with you concerning the *Law"™ you have brought™.

118, This comfirms thie explanation piven it E.N, 117 above.

119. In  ovder to understand the significaee of this paragraph, we should
keep il view vv, 55-57 with which this 18 connected.

120. That is, *Neither there is any mention of their deities in any revealed
Book nor have they any other source of knowladge about them nor aoy authority o
worship  them. Therefore, it is sheer ignorance that they have associated their self-
mivented deities with Allah and worship them, maks vows and offer sacrifices 1o
them and supplicate them for their oeeds eic. This is (o wamn the toolish people
that they are absolutely wrong in expecting that deir deities would help them in
this world and in the Hereafter? hecguse they have no power to help them. Thus,
they will tind no helper, tor Allah 2lone could help them and they have already
displeased Him by their rebellious behaviour.

122, That is, “You will meet with a far worse state of anguish than that
which you display against those who recite Divine Revelations 0 you,

123. This parable has heen cited to impress upon the idel-worshippers that
their  deities are absolutely powerless, tor even if they all collaborated to create an
insignificant thing like a fly, they could not; nay, even if a fly snatched away
anything  from  them they could not prevent it, This shows how wesk they
~ themselves are and how powerless are the’idols they supplicate.

124, In continuation of the rei'utn[inu of shirk, Allah has taken two kinds
of the most revered of “deites” to show their real status, as if to say, “The angels |
and the Prophets whom you have se up as deities are mere Messengers of Allah,
" Allah has chosen them to convey His Messages o lman beings and this does not
make them God or pariners it His Godhead. ™

125, The Qur'an employs this sentence to refute the creed of the mmsiiriks
i repard o inleroession, as i e say, Yoo imagine that angels, prophets, samits,
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and the like can intercede with Allzh on your behalf and therefore you worship
them. You are absclutely wrong, for none of your deities knows what is good tor
you and what i3 not: Allah alone hears everyiling, sees everythmg and knows
everything. Therefore He has not given the right of mtercession and
recommendation to anyone except when He Himself is pleased w give such
permission.”

126. This is to impress upon them that every affair and every matter, bip
or small, is presented before Allah for a decision. Therefore you should not invoke
anyone else than Allah, for all others are utterly helpless and powerless and cannot
even fulfil rheir own desires and needs.

127. This is the nght way of attaining true success, but even after adopting
these ways of worship and performing good deads one should oot rest content or
be proud that he would surely attain success because he is worshipping Allah and
15 doing good deeds. He should only sxpact that Altak will by His grace accept his
services and bless him with true success.

Imdm Shafi'i, Ahmad bin Haobal, ‘Abdulizh bin Mubarak and Ishag bin
Rihawayah hold the view that this verse of Strah Al-Haji- requires a ‘prostration’.
But Tmdm ‘Abd Hanifah, Imam Malik, Hasan Bastd, Sa*id bin al-Musayyab, Sa‘id
bin Jubair, Tbrihim Nakha' and Sufyan Thaurl dispute this, Tl arguments of the
two sides are briefly as follows:

The former group of commentators base their opinion on the following:
(13 The verbh in the verse 15 in the imperative mood.

{2) The Tradition of 'Uqbah bin ‘Amir, which has been repotted by Imam
Abmad, Abid Diawdd, Tirmizi, Ibn Mardiyah and Baihagg, says, “I asked, *O
Messenger of Ailah ! Does the merit of Stcah Al-Hajj consist in the facr that
it contains 1wo verses requiriug prostration?’ He replied, ‘Yes, the one who
does not prosirale on these two verses, should not recite them,”™

(3} The Tradition of Abd Diwid and by Majah in which ‘Amr bin ‘Ayg says that
he was told by the Holy Prophet that there were two verses requiring
prostration in Surah Al-Haji.

{41 Savings of Hadrat ‘Umar, AT, *Uthman, Ibn ‘Urpar, lbn "Abbas, Abul
Darda, Ahd Masa Ash'ari and “Amnar bin Yasir 10 the effect that Siirah Al-
- Hajj contzing two prosirations.

The latter group of commenrators argue as follows,

(1} The verse commins a comumand hotl tor Sapdak (prostration) and for Kudd’
{howing in prayer), which unplies the whole Islamic Prayer according to the
Qur’inic usage, snd not "prostration” alorde.
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(¢) The tradition reported by ‘Ugbah bin *_Emir- i5 unauthentic as it has weak
Iimks. : ' '

(%) The Tradition of ‘Amtbin *As is also unreliable, Because its .rebnr!ers are not
well known. ' - :

(4)  As for the sayings of the Companions, Ibn '_Abf}is has clearly exp]aiuéd that
prostradon in respect of the first verse (in Siirsh Al-Haji) - is obligatory,
whereas in regard to the second, it is only suggesiive. '

128, The Arabic ward Jihad is ver}r'cnmpréhemive, It includes every kind
uf etfort, exertion, conflict and war. Jifdd Tor the cuuse of Allzh means that it
should be performed for His service and for Mis approval against those who
prevent athers from following His Way. The performance of Ji#isdalso requires
that one should first of all fight against one"s own self in order 1o subdue 1t. For
there can be no true fibdd unless one Nights against one’s evil self and subdues
one’s desires and lusts o the obédience of Allah. The Holy Prophet himself has
emphasized the need for this fikdy. Once when the warriors for the cause of Allah
returned from Jifdd, he said: “You have rerurned from the lesser Jigdd o the
greater Jid” They asked, “What is that greater JEFH" The Holy Prophat
- replied, “I! is the Jifad against ohe’s own desires and lusts.”

Mareaver, the batdefield for ffiad is, in fact, the whole world, and Tslam
demands that one should exert one's nimost zgainst all the rebels of Allah and the

wicked powers with all of one's heart and mind and body and wealth.

[29. The direct addressees of this were (he -Companions of the Holy
Prophet, for they were the first who.had the honour to be chosen for this SEFVICE;
others have been addressed only  indirectly being their fallowers. This thing has
heen meationed in the Qur'an in other ways as well. For reference, see II* 143 and
I 11,

130, “..........(Allah} has'not laid on you any hardship in your religion. ™
That is, “The creed you have been given is very simple and straightforward and
the laws and regulations you have to ohey are practicable. You are free within its
hounds o make as much Progress as you can,™ This was to Impress that the lives
of the Muslims were free from all those vseless and unnatural restrictions which
had been imposed wpon the former communities by thair priests aud law-givears.
The nepative aspect of ihe same thing has been inentioned in VIT: 157: = . He
enjoins them to follow virtue and forbids them fronn evil: He makes purs things
lawful for them and impure things uniawful, He relieves them of their burdens and
frees thetn from the shackles thar bouid theyn. ™

131. Though Islam may he callud the religion of Prophets Noah, Moses,
. Jesus, efc., yet the Que'an emphasizes over and over again that it is the religion of.
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Thercfore, establish Salat angd pay the Zakat dues, and hold -
fast to Allah,™ for He is your Guardian: What an cxcellent
Guardian and what an excelient Helper! |

Prophet Abraham. Therefore, *You should follow it." This is for three reasons:

(1) The first addressees of the Qur'an were the Arabs who were more familiar
willl Prophet Abraliam than with any other Prophet and acknowledged him to
be a lioly personage and their leader,

(2} Prophet Abraham ﬁlnnu was the person whom the Jews, the iChiristians, the
Muslims and the swsfriks of Arabia and of the adjoining countries
uhanimously acknowledged as'a grear Prophet.

(3} When the Qur'an invites all hese communities t follow the way of Abraham,
it m fact, admonishes them that all dieir religicms had been invented long after
Prophet Abraliam and, thercfore, wete not trustworthy because they
comiradicted many  things taught by him.-As for the mushrifs af Atabia, they
also acknowledyed that  idol-worship amoeng them had been starfed by *Amr
bin Luhayy, who was a lesder of Bap Khuzi'yh, and had brought an idel, -
cafled Hubal, Trom Moab in about 600 B.C. So the religion to which Prophet
Mubammad (Allal's peace and blessings be upon him) invited them was the
same pure, un-adulierated religion which was taught by Prophet Abraham
(Allah’s peace be upon him;. ) ' B

. For further deteils, see E.N.’s 1M, 135 of Cligpter II (ﬁl—Baqarnh:’J and -
E.N.'s 58, 79.of Chapter I {Al-‘lmran) and E.N.'s 119, 120'0f Chapter XV
tAn-Nalily e . .

132, Here the word “you™ has ot been addresaed exclusively to those
Believers whe lived at the time of the revelation of this verse, or those who
belicved after #s revelation, It includes all those bunam beings, whe, from the
heginning of human history, believed in Taufid, the Rereafier, Prophethond and
the Livine Bovks. They were uot “Jews™, “Christians™, ste., bur “Muslins™ in the
sense  that they lad surrendered themselves 1o Alah. Likewise the followers of the
Holy Prophet Mulmnmad (Allah's peace and blessings be upon himy) are not
Multimimadens but “Muslines®, |

133, For Explanation. see E. N, 144 of Chapter I (Al-Bagaral),

134, ", . hold fast to Allah™: Follow exclusively the Guidance and the
bw af Aldlah: obey Him alone: fear Him and have al] your liopes and expectations
i Him: invoke Him atone for help: teust in Him and pray to [lim for sl your
L ueeds, | |



