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INTRODUCTION
Name '

‘The Sirah takes its name “Al-Furgan™ from the first verse.
Though it is symbolic like the names of many other Sarahs, it has a
close relation to its subject-matter. '

Perod of Revelation

It appears from its style and subject-ptalter, that, like Sirah-Al-
Mu'miniin, it was also revealed during thé third siage of Prophethood at
Makkah. Thn Jaric and Imam Razi have cited a tradition of Dahhak bin
Muzahim that thig SUzah was revealed eight years before Surah An-Nisa.
This also . confirms our opinion as 1o its period of revelation. (fon Jarir,
Vol. XIX, pp. 28-30, and Tafsir Kabir, Vol. VI, p. 358).

Subject-Matter and Topics

The Sdrah deals -with the doubts and objections that weze-being
raised against the Qur’an, the Prophethood of Muhamimad (Allah’s peace
. and blessings he upon him) and his teachings by the disbelievers of
Makkah. Appropriatc answers to each and every objection have been
given and the people have been warned ol the conscquences of rejecting,
the Truth. At the end of the Sirah, a clear picture of the moral
superiority of the Belicvers has been depicted as in the beginning of
Surah Al-Mu'miniin, as if to say, “Here is (e eritcrion for
distinguishing the genuine from the counterfeit. This is the noble
character of those peeple who have belicved in and {ollowed the
reachings of the Holy Prophet and this is the kind of people that he s
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trying 0 irain. You may vourselves compare and contrast this type of
people with those Arabs, who have not as yet accepted the Message, and
who are upholding - “ignorance™ and exerting their utmos? to defear the
Trath. Now you may judge for yourselves as to which you would like to
choose.™ Though this question was not posed in o many words, it was
placed before every one in Arabia in a langible shape, It may be noted
that during the next few years, the practical answer given 1o this
question by the whole nation, with the exception of a small minority,
was thar they chose Islam,
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“pms_..y;_'_' | L ._'.._R;mafﬂd'atﬂfaﬁah_
I the name of Allah, the Mercifal; the Compassionare. '

HiQhI:f bléﬂ&ﬁd' is He, Who has sent down d!—&r@&n Z*to His 1
seTvant so that it may be a warner to all mankind ¢ -

. The Arabic word rapdreks is very comprehensive, and cannor he
undersicod fully and completely by “highly blessed™, not even by a sentence. °
However, its meanings may be grasped by keeping in view the remaining portion

of vv. 1-2. Here it has been used o convey the tollowing meanings:

{1y Ie is .ﬂlﬂ most Beneficent: that is why He has bestowed the greai hlessing of
Af-Furygan by degrees on His servant so that he may admonish all maniind.

(2} He is the most Exalted and Great: for the Sovereignty of the heavens ahd the -
earth belonge to Him.

{3) He is .ﬂm mast Holy, Pore and Perfect: He is ﬁ;ee from evﬁrje tinge of sirk
and has neither a partner in His Goadhead, nor needs a son to suc'n:eed-‘Him;_
for He is Ever-Lasting. .

{4)" He is the Highez& and the Most Supreme in rank: the Kingdom and the
' Dominion whelly and solely  beloug w Him, and there is none who has any
share in His Authority and Powers. ' s

CE |

. fCoutd. onp.412
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He to Whom belongs the Sovereignty of the heavens and the
earth:> Who has begotten no som:® Who has no partner in His
Sovereignty:” Who created cach and every thing and then ordained its
destiny.? Yet the people have set up, besides Him, deities, who do not
create amything but are themselves created :¥ whe can neither harm nor
help even themselves: who have no POWer aver Itt‘e or death, nor can
they raise up the dead. :

Those who have rejected the Message of the Prophet, say, “This
(Al-Furgan) is a forgery which this man himself has devised, and some

others have helped him at it.™ What a cruel injustice’! and an impudent .

lie! They say, “These things are the writings of the ancienis which he
has got copied down for himself, and then these are recited to him in the
morning and ¢vening.” O Muhammad, say to them, “This has been sent
down by Him, Who knows the secret of the heavens and the earth. "!2
The fact is that He is very Forgiving and Merciful.?

They say, “What sort of a Messenger is he that he eats food and
moves abaut in the streets?* Why has not an angel been sent down to
accorapany him and threaten (the disbelievers)?™ Or why has not at least
a treasure been sent down for him or a garden given to him for (easy)
sustentance?™® And the wicked people say, "You are following a man
bewitched.™!? Jast see what strange arguments they bring forward with
regard {0 youl They have gone so far astray that they cannot ¢charpe any
thing against you.'’® Highly blessed ¥ is He, Who, if He wills, could give
you much more and better ‘r.hings than what they propese for you: {Not
one but) many gardens, beneath which rivers flow; aind big castles.

The fact of the matter is that thése people have denied “the
Hour”28.21—And for the one who denies the coming of the Hour, We
have prepared a blazing Fire, When it will see® them from afar, they

2-3
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7-10 !

1134

will hear the sounds of its raging and roaring. And when they are *

chaned together and flung into a narrow space therein, they will begin
to call for death. (Then it will be said to them:) “Do not call for one
death today, bat call for many deaths.” ' :

Ask them “Is this (Fire) better or the everlasting Garden which
has been promised to the God-fearing righteous peopls ?* which will be
the recompense of their pood deeds and the final destination of their
journey wherein they will get everything they desiré and wherein they

15-16
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will dwell for ever. This i 18 & promise which your Lord has taken upon
Himself to fulfil .3

_ Am:l on that Day (your imd} will gather all these peaple together
as well as their deities,™ whom they worship besides Allah. Then He
- will ask them, “Did you mislead these servants of Mine, or did they
themselves go astray?™ 28 |

Conrd. from . #F

{3) He.is the sole Creator of (he universe and has created each and everyihing in
it and predetertnined its destiny. For further details, see E.N. 14 of Al-
Mue'mingy aud E.N. 1_9 of Al-Furgin.,

. 2. ARFurgan: The Criterion. The Qur'in has been called Al-Furgin
hecanse it is the Criterion for Judgmg right and wrong virlue and vice, truth and
_ tﬂlselmad

3: The wuni nazzafz implies revelation of the -:‘..‘_lur an pmmnmal by
-degrees, - The wisdom of thls nreductory remark will be explained in the smdy of
Verse 31 whﬂ_rﬁ: the uh_]ectmu of the disbelievers of Makkah - as to wity the
Qur'an has not been sent down all at once-—has heen di:alt with' '

4. ".... warner -0 all wankind”: To warn &l mankmd of the evil
consequences of their  heedlessness and deviation. The warner may be Al -Furgan
or the Holy Proplhct to whom it was revealed. Tn fact, both were the warners
because they were bath sent for one dnd the same purpase. The message of the
Qur'an and ‘Prophethood of Mubammaid (Allah's peace and blessings be upoy him}
were ot mesul for any particular - -country bu for the whaole world, and not for
their own tihe, but for all times W come. ‘This has been stated at several places in
the Qurian; for imstiuce: “0 Muhammad, say, l'.l'l mankind, T am a Messenger to
4ll of you from Allah ... T (Al-Araf: 158); “..... and this Qur’in has been |
revealed 1o e so that [ should thefeby warn youo all and whom it may reach.” {A]— |
Antam: 19 “We have sent you only as a bearer of good news and us a warper m
all manking.” (Saba: 28); and “We have sent you as 2 mercy to sl mankind.” (Al-
Anhiya’. 107y, The Holy Prophet himself has stated this clearly in the Hadith; for
instance, he said: " "1 have been sent to all men—the red and the black,” “Before
me a Prophet was sent only o his. own people, but | have been seni to all
mankind.” {Bukhan Musiim}. *I have heen senl (o all mankind, and I a1 the Last
of the Prophets.” {Husllm} ' : : '

_ 3. Another trauslauun may- -be: “Tn Him belongs the Sovereignty of the
heavens and the ‘earth.” That | is, He alcmc has a.'n exclusive right to it, am;l 1 Gne
¢lse hasg ::m} nght 10 I:. nor any share i in i’ :
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§. That is, “He . bas neither any relation of direct parenﬂldm:_i t¢ anyone,
not has He taken anyone s a son. Therefore, none else in the universe is entitled
‘o worship. He is Unique and there can be no partmer in His Godhead. Thus all
thos: who associate with Him angels or jinns or saints 2s His offspring, are
ignoram. Likewise, those who believe that some oue, is His ' “son”, are also
ignorant. They bave ‘bo true conception  of the Greatness of Aliah and consider
Him 0 be weak and needy like human beings, who require some one o become
their inheritor. It is sheer ignorance ang folly.” Far further dewils, see E.N."s 66
to 68 of Sirah Yiinus. -

7. The Arabic word muk means Suveréignt:.r, Supreme Autority, and
Kiogship. Thus the senmence will mean: “Ajlah is the Absolute Rule; of the while
universe and there is flone other who way have any right to authority: therefore He
_alone iz God.™ For whengver a man fakes anything else as his lord, he does so
under the presumption thet his deity has the power to do good or bring harm and -
miake or mar his fortune; nobody will like to worship a powerless deity. Now
when it is recognized that none bul Allah has the rcal power and authority in the
universe, nobody will bow before anyone other than Him in worship, nar will sing
anybody else’s hymns, nor commit the folly of bowing in worship before gy thing -
else except his real God, or recoguize any other as his ruler, becase “Ta Allah
helangs the Sovereignty of the heavens and the sarth and to Him alone_ ™ - . '

8. There may be other translations of this also: “He has ordained it in due
Froportion™; or “He has appointed an exact _measure_ﬁ}r everything. ™ But no .
translation can convey its real meaning, which is: “Allah has oot oMy created
everything ‘in the universe but alsy determined its shape, size, polentialities,
Charactertistics, term of existence, the limitations and extent uf its development and
all other things concerning it. Then, He has created the mediis and provisions to
enable it 1o funclion properly in its own separate spliere ™

" This is one of the most comprehensive verses of the Qurtin with regard :-:-,'
the Doctrine of Fauhid According to Traditions, the Holy Prophet himself taught
this verse ro every child of his fanaily as<a0on as it was able 1o speak and utter a
tew words. Thus, this verse is the best means of impressing the Doctrine of Tauhid
on our minds, and every Muslim should use it for educaling his children as soon as
- they develop understanding, ' '

9. The WoFds are comprehensive and cover all the false rods whom the
tslirlks Wworship whether they are angels, jinns, Prophets, saints, the sun, the
mourl, the Sstars, trees, rivers, animals etc., which have been created by Allab, or
those which have been created by man, as the idols of stone, woid, efc,
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I That is, “Allah has sent down AfFurgdn on His servant so that he
may invite the people to the Truth, which they have forsaken due to heedlessness
and waywardness, and warn them of the evil consequences of their folly, The
Furgdn 15 being revealed piecemesl s¢ that he may distinguish right from wrong
and the genuine from the counterteit. ”

I1. Another iranslation may be: “a great injustice. ™

12, This is the same objection which the modem orientalists have raised
against the (Qur'an, but strange as it may seem, no conlemporary of the Holy
Prophet =ver raised such an objection against him. Nobody, for instance, ever said
that Muhammad (Allah's peace e upon him) as a boy had met Bubairah, the
monk, and had attained religious knowledge from him, nor did aoyhody claim that
he had obrined ell that information from the Christian monks and Iewish rabbis
during the itrade jourpeys in his youth. In fact, they knew that he had never
travelied alone but in the caravans and if they sad such a thing, it wonld be refuted
by hundreds of their own p;:np]é from the cily.

Then, one could ask, if he bad pained all that knowledge from Buhairah
when he was about 12, and during trade jounrneys when he was 25, why did he
keep it secret from the people till he became 407 whereas he did not leave his
country even for g single day, but lived for years among bis own peopie in the
same city. That is why the people of Makkah dared not bring such an impudent
and baseless charge apainst him. Their objections related to the time when he
claimed o be a  Prophet of Allah and not w0 the time preceding that claim. Their
argument war like this: . *This man iq illiterate and cannot obiain any knowledge
through books. He has lived among us for forcy years, but we have never heard
from him anything that might have shown that he had any scquaintance with what
he is preaching; therefore he must have had the help of other people who copied
ihese thinpgs from the writings of the ancients for him: he Jearns these things from
them and recites them as Divine Revelarions: this is a frand.” So much so that
“according to some traditions, they named some of his “helpers™, who were the
people - of the Book, were illiterate and lived in Makkah. They were: (1} Addis, a
freed stave of Huvaitib bin 'Abdul *Uzza(2) Yasar, a freed slave of "Ala bin Al-
Hadrami, and (3} Jabr, a freed slave of *Amir bin Rabbi‘ah.

apparently thiz is 4 weighty arpument. For there can be no greater proof
nf the “fraud” of Prophethood than to specify its source. But it 1ooks strange that
no argumeant has been put forward to refute this charge except a mere denial, as if
to say, “Your charge is an impudent Jie: you are cruel and unjust to bring such a
false charge against Our Messenger: for the Qur'in is the Word of Allah Who
knows ali the secrets in the heavans and the earth.” Had their charge been based
on facts, it wouid not have been rejected with contempt, for in that case the
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disbelieveérs would have demanded a deteiled and clear answer. But they realized
the sirength of the arguments and did pot make such a demand, Moreover, the fact

that the

“weighty™ argument failed 1o produce any doubt in thc minds of the new

Muslims, was a clear proof that it was a lie,

The enigma is clearly explained if we keep in view the prevalent

cirr:ulpstﬂnces:

(L

(2},

{3)

C

The disbelievers of Makkah did not take any decisive staps to prove their

charge, although they could, had there been any truth in their charge. For-
instance, they could have made raids on the houses of the alleged helpers

and on the house of the Holy Prophat himself and taken hold of the whole

“material” which was being used in this “fraud”, and made it peblic to

expost his Prophethood. Awd this was not difficult for them because they

never hesitated (o resort to anything to defeat him, including persecution,

a5 they were not bound by any moral code,

The alleged helpers were not strangers. As they lived in Makkah,

sveryone knéw it well how learned they were, The disbetievers themselves
kuew that they couid never have helped to produce a wnigue and sublime
Book like the Qur'an which had the highest literary excellence and merit,
That is wiy none of them challenged the answer to the charge. That is
why cven those people, who did not know them, considered thiz fovolous.
Then if the alleged helpers were such geniuses, why did (hey not claim to
be prophets themselves? :

Then,  all the alleged helpers were freed slaves who were atached to their
former masters even after -their freedom according 1o the customs of
Arabia; therefore they could not have become willing accomplices of the
Holy Prophet in this “fraud” of false prophethood because their former
masters could have coerced théin to expese it. The only reason for them to
help the H::sly Prophet in his claim could have been some preed or interest
which, under the circomstances, could no! even be imagined. Thus, -
appgrently there was no reason why they should have offended those
whose protection and patronage they needed and enjoyed, and become
accomplices in the “frand”.

Above all, all these alleged helpers embraced Islam. Could it be possible
that those very persons, who had helped the Holy Prophet to make his
“fraud” successful, could have possibly hecomse his devored followers?
Moreaver, i, for the sake of argument, it be admitted that they helped
him, why was not any of them raised o a prominent rank as 4 reward of
his. halp? Why were not ‘Addas and Yasar and Jabr exalted to the same
status a8 were Abd Bakr and ‘Umar and Aby ‘Ubaidah? '
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“Another odd thing is that if the “fraud” of prophethood was being varried
on with the help of the alleged helpers, how could it remain hidden from Zaid bin
Harithah, "Ali bin Abi Tilib, Abd Rakr and other pegple, who were the Holy
Prophet’s clogest and most devoted Ceompanions? Thus the charge was not only
frivolous and false, but it was also below the dignity of the Qur*an to give any
answer 10 it. The charge has been cited merely i prove that thogs people had bern
s0 blinded by their opposition o the T tuth that they could say auything. '

13, ... He is very Forgiving and Merciful” is very meaningful here. [t
Mmeans that Allzh is giving ful resplie tp the enemies * of the Truth, for He is
“Forgiving and Mercifi™ otherwise He would have sent down a BCOLRrEE (K
anniliilate  them hecause of the falge charges they weire hringing apainst the
Mussenger. It also contains an admenition, as if to say, “0 unjust people! if even
NOW ¥OU ZI¥e up ¥our enmuity and nbduracy and accept the Truth, We shall forgive
your previous misdeeds, "

14. That is, -“He' cannot be a Messenyer of Allah because he is 2 huian
being like vs. Had Alah willed to send a Messenger, He would have sent a1l
angel, and if at all a human being was to be sent, he should have been o kingora .
milMionaire, who would have resided in a castle and been grarded by attendamis, A
Messenger could not be an ordinery person who has to move about in the market- .
places like the coummon people, for it is obvious that such a human Messenger
cannot aitract the attention of the peopie. In other words, they thought that a
Messenger was pot meant o guide the people to the right path but to coerce theny
1o nhedience_' by show of worldly rower and grandeur. For further details, see
E.N. 26 of Al-Mu’minin, o

I5. That is, “Tf a human being was to be sant as 2 Messenper, an ange
Should have been appoiuted to-accompany him to proclaim: “If you donot belisve
m him, § will scourge you." But what sort of Messenger is he, who has w suffer
ITom abuse and persecution?” ' ]

6. That is, “If nothing eise, Allah ‘shouid . at least have made
extraordinary arrangements for lis livelihood, But this mai has no treasure and no
gardens; yet he claims to be g Messenger of the Lord of the universe, "

7. The disbelievers of Makkal made the false propapanda agginst the
Huly Prophet that he had been bewitched by SOIeE jinn o1 bY the sorcery of an
- enely or by the curse of some gogd ur goddess for his insolence. But it is Strangr
that they also adimiued that be was a clever man who could make use of exiracts
tfrom the ancient writings for the sake of his “praphethood”, conid practise sorvery
and was also a poet. . -

I8. As these objections were frivolous and meaningless like others, the
Jurin has ignored them, saying, “Your objections are irrefevant, unreasonable
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and void of zense, Yu::u'hring na sound argumenit to prove youor doctrine of shirk,
or to refute the Docirine of Tsuhrd put forwerd by him, whereas the Messenger
gives such proofs of the Doctrine of Thuhid that you cannot refite them cxeept by
saying, ‘He is bewitched', The same is true of the doctrine of the life-after-death
and of the moral system of the Qur'an, which has produced men of high character.
You cannot deny these things; you reject them, saying, “He is a human being ke
us, e, eic,”

19: Here again the wurd - fghdraks has been used and in the context it
means: “Allah has fail control over everything and has unlimited powers: if he
wills o favour somebody, He can do so as and when He wills without let or
hindrance. ™. '

20. The word .As-Si‘st, meaning the Time or the Hour, has been used in
ihe QUr'an as a lrm for the promised Hour of ResurTection, when 211 human
beings of all apes will be raised from the dead and gathered wogelther before Allah
Almighty 0 account for their beliefs and deeds, right or wrong, and rewarded or
* punished a:mr'dingl;f. :

21. That is, “The objections they are raising are not due o the reason that
they doubt the authenticity of the Qur'an on some rationai ground, or that ey do
not believe in you for  the reason that you eat food and walk about in the streets
like the comnon people, or that they did not avcept your Message of Truth only
because you were not escorted by an angel, or were not given & treasure, But the
reat reason why they are purting forward all sorts of absurd arguments to reject
your Message, Is that they do not believe i the life-after-death, and this denial has
made them free from all moral obligations. For when one denies the life-gftar-
death, there remains no need for him to consider and decide what is tue or false,
ur what is right ar wrong, etc. Their argumen is like this: “Tlere is £OIng 10 be no
life after this ome on (he earih when we will be called to 2ccount for our deeds
before God. Death will be the | end of everything, and it will therefore make no

" difference whether one was a worshipper of God or a disbeliever o a mughrik or

. an atheist. "'When the- ultimate end is 10 become one with he dust, there is no need
ol judging what is right and what is wrony except by the eriterion of “success™ and
“failurc™ in this life'. Those wheo deny the Hercafter aiso sae that worldly success
or failure does not entirely depend upon one's faith or conduct; nay, they very
vlten see that the righteovs and the wicked persons mest with the same end
irrespective of their failh for which there is no ordained punishrwnt or reward in
this life. une righteous perstm may be living a life of hardship while anothet
enjoying all the good things of life; one wicked person roay be suffering for his
misdeeds while the nther enjoving a life of picasure and plenty. As such, as far as
the woridly consequences of adﬁptinga particalat imoral agitede are concerned, .

ok, on p. 420
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_ They will answer, “Glory be to Thee! We dared not take ALY
guardian besides Thee: (they were misled becavse) Thou didst give
them and their forefathers all the good things of life tiil they forgaot the
Admonition, and incurred the punishment. "2¢ Thus will your gods deny
all that vou are professing today. 27 Then you shall ncither be able 1o
repel your punishment nor shall ger any help from anywhere; and
. whoso 15 guilty of iniguity’® among vyou, We shall make him taste a
SCVErE LoTment.

O Mubammad, all the Messengers whom We sent before you
also ate [oed and moved about in the streets.?® In fact, We have made
you all a means of test for one another. Will you show pat:encc‘?'“ for
your Lord sees everything, 32

Those people, whe have no fear of cotning before Us, say,
“Why should not the angels be sent down to us?3? Or else we shoukd
see our Lord."™ Great arrogance have they assumed in regard to
themselves,* and have iransgressed all limits in their rebellion. The
Day, when they will see the angels, will not be a day of rejocing for
the crimmals ;3 they will ery out, “May Allah save us!™ Then We shall
turn  to what they had done and rendgr it vain likc scaltered dust.?? (On
the contrary) only those who have deserved the Garden, will have a
good abode on that Day and 2 cool place for midday rest.’ On that
Day, a cloud will appear rending the sky and the angels will be sen
down rank after rank. The el Kingdom an that 1Yay will belony only
b0 the Mercitul,® and it will be a very hard Day for the dishelievers.
The unjust man will bite at his band and say, “*Would that | had stood
by the Messenper! O, woe Lo me ! Would that | had oot chesen so and
so for a fricnd! For it was he, who had deluded me to reject the
Admonilion which had come to me. Satan has proved very treacherous
to man.” " And the Messenger will say, “O my Lotd, my people had
madg this Qur an the ohjact of their ridicule. " 4!

(3 Muhammad, i this very way We have made (he criminals the
enemies of cvery Prophet®? but your Lord suffices for vou as your
Guide and Helper. 43

The disbelievers say. “Why has not the cntire Qur an been sent
down e this man all at cnce?”#—Well, ihis has heen done 1o nopress
It deeply on your mind,% and (for the same object) We have sent it

18-19
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down piecemeal by degrees. And {there 15 another wisdom in this -
whenever they brought to you an odd thing (or a strange question), We
sent its right answer to’ you in time and explained it all in the best
manner,* those whe are going to be driven to Hell upon their faces,

have taken an utterly wrong stand and their way is most erronecus '47

Contd. from p. 4477

the disbelievers in the Hereafter cannot be aausﬁed whether it is right or wrong, In
view of this, those who deny the Hereafter, do not ses any need to c:s:msld:r an
.invitation to faith and ‘morality even if it is presented in a most forceful way.”

22. "The Fire will sce them™ The words used in the Texi may be
m:,mphurmal or they iy mean that the Fire of Hell will be endowed with the
laculties of sesing, thinking and judging.

23, Literally: “lt is @ promise whose fulfilment can be demanded (from
Allah)™,

Here oue may ask the question: How can the promise of the Garden and
the threat of the Fire produce any effect on the attitude of a person who denies
Resurrection and the existence of Paradise and Hell? In order to understand the
wisdom of (his method of admemition. one should keep in view that it is meant 1o
appeal to the self-interest of an obdurate person, who does not otherwise listen to
sucll arguments. This is, as if to say, "Even if, for the sake of argument, here is
no proof of the reality of the life-afier-death, there is also no proof that such an
event -will not occur at all, and there i€ a possibility for both. In the later ¢ase, the
Belitver and the disheliever both will be in one and the same position, but if there
i life in the Hereafier, as the Prophat asserts, then the disbelievers will be doomed
10 utter ruin”. Therefore, such an approach breaks the stubboroness of the
disbelievers and proves to be highly effective when the enlire scene of
Egsurrection, gallering of the people, their accountability and of Hell and Heaven
is presented in a vivid manner as if the Proptier had himself seen it with his oW
eves. For further explauatmn a:.:-: Ha Mim Sajdah: 52 mld E. N, 59 ther#of, and
Al- s"'l.hqaf 1,

24. Here, deities do nof meun idul;s but the angels, the pruphcts the saints,
the mariyrs and the pious men, whom the musiiriks of different communities have
made their df:lui:s

- 25, Such dielogues between Allah and the gods of the disbelisvers occur at ,
. several plages in the Quran. For instance, in Surzh Sabd it has been stated: “On .
- the day when He will gaihur them all, mgr:ther He will’ ask tht angels ‘Dui ﬂwae
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people worship you?' They will answer, 'Glory be fo Thge | Thou art our Parron
and not they: they in fact worshipped the jinng {that is, satans); most of these
believed in them.” (vv. 40-41). Similarly in Sgrah AL-Ma'idah, it is said:™ And
when Allah will say “O Jesus, son of Mary, did you ever say to the people: ‘Make
me and my mother gods instead of AHah?’ He will answer, ‘Glory be to Thee ! Jt
did not beheve me to say that which I had ng right to say.. I told them oilly that
- which Thou didst bid me: "Worship Allah, Who i my - Lord as welf as your
Lord".” (vv. 118, 117). ’ ’ '

26. That s, “They were mean people: Yo givis therp all the provisions of -
life so that they may show gratitude to You, bue they became ungrateful and

~ ignared all the admonitions given by theProphets. ”

27, That is, “On that Day your religion, which you ftow befieve ta be
true, will prove to be falso and even your gods, whom ¥ou yourselves have set up,
will declare it to be a Jie; fmmnﬁufmemmraskedynumnuk; tham your -

deities and worship them as such. Consequently, instead of intereeding on your
behalf; they will bear witness against you.*

28. “... who will be guilty of iniquity ...™: ~ ... whe will be unjuse to the
Reality and the Truth and guilty of disbelief and sfirk. *The context shows that -
those who reject the Prophet and set up other deities msiead of Allsh and deny life
in the Hereafter, are guilty of zu/m (iniquity), - S , '

29, This s an answer to the objection of the disheliévers of Makkah Hhat
Mubammad (Allah’s -peace be upon him} could not ‘be-a Messenger of Allah
because he ate food and moved about in the strests, '-Thr:}r have been told that all
the Messengers of Allah who came hefors ‘Muhaimmad (Allah’s peace be upon
him; like Noah, Abraham, Ishmaei, Moses and many others whom they knew and
acknowledged as Prophets god Messengers -of Allah also ate food and walked
about in the streets, Nay, ever Prophet Jesus, son of Mary, himself, whom the
Christians had made the son of Ged (and whose image had alsa been placed in the
Ka'bah by the disbelievers of - Maikah) ate food and walked about in the streets

ke a common man even according toithe Gospels themselves.

30. I is ohvious that the Messenger and the Beligvers were x test for the
-disbeliéﬂl_.f'ers a3 10 whether they would belipve sven afler hearing the Divipe
Messags and seging their pure character, On the other hand, the disbelievers were
a test ‘for the Messenger and his followars in the sense that they veere 2 means of
prnvit_]"g and trying their true Faith by their persecution, For it is this test aione
“which helps to discriminate the true Believers from the hypocrites. That is why, at
first, only the poor and the helpless but sincere people embraced Islam. Had there
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- been no persecution and hardships but prosperity, wealth and grandeur, the
worshippers of the world and the selfish people would have been the first to
embrace Isiam.

31. That is, “Now when you have nndersiood the wizdom of the tesi by
persecution, it is hoped that you will endure all kinds of hardships without
compiaint, and willingly undergo the persecutions that are inevitable, "

32, It probably means iwo things: First, the way yaur Lord is conducting
your affairs, is according to His will and nothing that happens is withour His
knowledge. Second, He is fully aware of your sincerity and righteousness in
serving His cause under all kinds of hardships. You should therefore test assured
that you will have wyour full reward. He also sees the persecution and iniquity of
the dishelievers; therefore they will oot escape the comsequences of their
wickedness.

33. That i3, “If Allsh had really intended o convey His Mezsage to us, He
would nat have chosen a prophet and sent an angel only to him, but 1o each one af
us individually with the guidance, or He should have sent & deputation of angels to
appear before the people with the Message™. The same abjection has been staied in
Shrah Al-An‘am thus: “When a Revelation comes before them; they say, ‘“We will
not believe in it unisss we are given the Hike of what has besn Ziven o the
Messengers of Allah,' Allsh knows best whom 10 entrust with His Mission and
how it should be enforced.” (v. 124) |

34. That is, “Allah Hirself should appear before us and make the
appeal.” ' -

35.  Another ranslation could be: “They have formed g very high opinion
of their own selves,” : -

36. This very theme has been expressed in much greater detail in Al
An‘dm: B, Al-Hijr, 7-8 and 51-64, and also in Ban} Isra‘i]: 9095,

37. For expianation, see Ibrikim: 18 and E. N.'s 25, 26 thereof,

38. In contrast to the miserable plight of the disbelievers on the Day of
Resurrection, the Believers will be protected from the herdships of that Day; they
wili be treated with horour and will have a blissful place for midday rest. -
According to a Tradition, the Holy Prophet szid: “T declare on oath by Allah, in
 Whose hand is my life, that the long, horrible Day of Resurrection will be made.
very short and light for a Believer, as short and light as the time taken in offermg
gn obligatory Prayer,® (Musnad Ahrad)

39. That is, “On that Day all other kingdoms, which deluded tisan in the
world, will come to an end, and there wilt be only the Kingdom of Allah, Wha js



Al-Furgén 423

the real Sovereipn of the universe. In Sarah Mu‘min: 18, the same thing has been
stated thus: “On  that Day when all the people will stand exposed, and nothing of
them will be hidden from Allah, it will be asked, “Whose is the Sovergigaty
today?” The response from every side will- be: ‘Of Allah, the Almighty'.”
According (o a Tradidon, the Holy Prophet said, “Allah will take the heavens in
oue hand and the eacth in the other, and will declara: *I am1 the Sovereign: | am the
Ruler. Where are the other rulers of the earth? Whate are those tyrants? Where
are the arrogant people?” (Musnad Ahmad, Bukhird, Mustim, and Aba Da"gd,
with slight variations). '

40, “Satan has proved very treacherous to man” may also be & part of the
disbelievers’ lament, or it may be a 1emark by Allah, in which case the meaning
- will be: “And Satan is indeed the one who always deceives man. ™

41l. The Arabic word mafyiar is capable of several meanings. As such, the
Sentence may mean; “These people did not regard the Qur'an as worthy of their
consideration: they neither accepted it nor followed it"; or “They considered it w
be a nonsense or the delirium of insatity: or “They made it the target of their
ridicule and mockery., " ' L

42. That is, “It is npt a new thing that the disbelievers have become your
enemigs, for it has always beeg so with 2! the former Prophers and Messengers.
{See alse Al-An'am: 112-1 13}.. This is ineviable because it is Our Law that the
crintpals will always oppose the Truth.. You should, therefore, pursue your
nission with fuli confidence znd dEtﬂ:‘ﬂtmauun without expecting any immediate
results,” '

43. "Guidgoce™ does not only imply bestowing of the knowledge of (he

Truth, but it also means giving the right guidance et the right time to guide the

Islamic Movement on the right lines and to defeat the strategy and scheme of the

.enemies of Islam. “Help” means all kinds of moral, apiritual and marerial help to

the ‘followers of the Truth in their conflict against falsehood. Thus, Allah is All-

Sufficient for the righteous people and they need no other suppart provided they
fiave full faith in Allab and fight falsehood with al! their energies and strenyth,

This meant to encourage the Holy Prophet, otherwise the previous
assertion would have been very discouraging without this. [t meant 1o say, “"Even
it the unbelievers have becomse your enetnizs, you should continue your mission,
for We shall guide you in every siage and sifuation and heip you against them. We
shall defeat all the schemes of voor enemies and help you in every way in your
confiict with falsshood. We shall provide you with material means also, but you
- should trust in Us and exert your utmost ageinst falsehood.”

Contd. on p.426
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We gave Moses the Book*® and appointed his brother Aaron as  35-40
his counsellor: then We said to them, “Go to the people who have :
treated Our Revelations as false.” So We annihilated those people
utterly. The same was the case with: the people of Noah when they
charged the Messenger with imposture: 3 We drovned them and made
them a sign of warning for entire mankind, and We have prepared a
painful chasiisement for the unjust.5! Likewise were destroyed the ‘Ad
and the Thamiid and the people of the Rass,’? and many a generation in
between. We admonished each one of them by citing the examples (of
those who were destroyed before them) and ultimately annihilated afl of
them. Surely, these people have passed by that habitation on which was
rained an evil rain:®? have they not seen its ruins ? But they do not
expect another life in the Hereafter. 5+

When these people see you, they scoff at you, (saying), “Is this 41-42
‘the man whom Allah has sent as His Messenger? He had almost fed us
astray from our gods, had we not remained firm in our faith with
regard (0 them.™> The time is not far when they will see the torment
and realize who had strayed far from the truth,

Have you ever considered the case of the person who has made  43-344
his [ust his god?6 Can you take the responsibility of guiding such a one -
aright 2 Do you think that most of them hear or understand 7 They are
only like the cattle; nay, even worse than the camte,5?

Have you not seen how your Lord lengthens out the shadow? 45-46
Had He willed, He would have made it constant, but We have made. the
sun its pilot;>® then (as the sun climbs up), We roll it up little by little
towards Qurgelves, 9

- And it is Aliah- Who has ordained the night a5 a garment for 47
you, and the sleep as a rf:pnsc of death, and the day as the time of
refurn to life.§1

And it is He, Who drives the winds to be the harbingers of His 43 50
mercy: then He sends down pure water®? from the sky so that He may
revive the dead land, and quench the thirst of many-of His creatures
from among beasts and men.6* We present the same phenomenon over
and over again before them$* so that they may learn a lesson from it; but
.. most people decline tﬂ adopl: any other ateitude t'han ::uf disbelief anu:l
ingratitude, 55 . 3
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Had We willed, We would have raised up a separate Warner in
each habitation.® So, O Prophet, do not yield to the dlabellevers but
wage a Jihad against them with. this Qur’an.s?

And it is He, Who has let loose the two seas, one palatable and
sweet, the other bitter and saltish, and there is a partition between them,
which 15 an insurmountable barrier, %

And it is He, Who created man from water; then from him He
caused two kinds of kindred, by bloed and by marriage :%? your Lord is
All-Powerful.

Contd. from p.423]

44. As the disbelievers of Makkah considered this objection to be very
strong, they repeated it over and aver again. The Qur'in alsc has cited it with its
answer -at several piaces; for instance, see E.N.’s 1(1-106 of Sdrah An-Man] and
E.N. 119 of Bani Isra"il. Their question implied: “Had the Qur'an been reaily the
Word of -AHah, "3t would have been sent 2s a complete hook all at once: for Allah
has the knowledge of everything and every human affair. Thus it is ohvious that
nothing is being sent down from above; but this men himself fabricates all its
themes or gets these from other people or other buﬂks "

45 Anothet trapslation can be: “So rhat by it We may strangﬂmn your
heart and imbue it with courage.” The words are comprehensive and imply both
the wneanings. This concise sentence contins the following explanation why the
Jurin was revealed precemeal by degress:

{1 Su that the Holy Prophet may comunit it to memoty perfectly and recite it
16 his people, wha are illiterate, rather than present it in a written form.

(2} . Bothat its teachings and messeges may be impressed deeply on the minds,

{3 So that the way of life it teaches, may be followed with complete
conviction, which would not be possible if all the Commandments and the -
whole system of life hed been sent down ali at once.

(4} S0 that the hearts of the Prophet and his fullﬂwe:rs may be imbued with
courage durmg the conflict between the Truth and tfalsehood. This -
required that the Divine Guidance and messages of encouragement should
be revealed as and when needed according w the practical situation.
Obviously, this could not have been possible if these had been sent down
all a1 once, This also showed that Allah had nat left His Messenger atone
amidst persecution to counter al] sorts of resistance and opposition afier
appointing him (o the mission, but He Hirnself was watching the struggle
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with concern and guiding His Prophet through every difficulty by direct
COMIMUNicn in every critical situation,

_46. This is yet another peint of wisom of sending down the Qur'an by
degrees. Aliah did not intend to produce » book on “Guidance” and spread its
teachings through the agency of His Prophet. Had it been o the dishelievers would
have been justified in their objection a5 to why the Qur'in had not been sent down
as a complete book all at once. The real abject of the revelation of the Qur'an was
that Allah interded to start a Movement of faith, piesy and righteousness to combat
disbelief, ignorance and sin, and He had raised a Prophet to lead and guide the
Movemen. Then, on the one hand, Allsh had taken it wpoh HimssIf to send
necessary instructions and guidance to the leader and his followers as and when
needed, and on the other, He had also taken the responsibility 1o answer the
objections and remove the doubts of opponents and give the right interpretation of
things which they misunderstood. Thus the Que'dn was the collection of the
different discourses that were being revealed by Aflah; it was not merely meant to
be 2 code of laws or of moral principles, but a Book, which was being sent down
piecemeal to guide the Movement in all its stages to suit its requirements on
different accasions. (See also Introduction; The Meaning of the Qur'ag, val. I, PP
0-18), .

47, That is, “'I'lwy will be driven towards Hell upon their faces because of
their perversion nmi their perverted thinking.”

48, Here by “the Book™ is not meant the Torah, which was given to
Prophet Mases after the exodus from Egypt, but it implies that Divine Guidance
which was given 2o him afier bis appointment as a Prophet up ta the Exodus. It
ingluded the orations delivered by him in the court of Pharaoh aod also Lhe
instructions given to him during his confiiel with Pharach as mentioned i the
© Qur'an here and there. Most probably, these things were not included in the .
Torah; the Torah began with the Ten Commandments which were given o Moses
engraved. on stone tableis on Mount Sinat after the Exodus. '

49. “Revelations”: The Divine teachings which had reached them through
Prophets Jacob and Joseph, and which had been preached to them by the righteous
people of Israel for centuries.

30. They did pot chirge only Prophet Noah with imposture becanse he
wis a man, but, in fact, charged all the Prophets with imposiure because they were
all hmman beings.

51. That is, a paiuﬁﬂ ¢hastisement o the Hereafter,

52. There is no defintiec knowledge about “the pecple of the Rass™.
Different céimmentators have sald different things about them, but nothing is
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conviecing. 'T]m only thing that may be said aboyt them is that they were a people
who had killed their Prophet by throwing him inte or hanging him down a “Rass”
(an old or dry well}, |

53. The habitation refumd fo was that of the pmp-lﬁ: of Praphet Lot,
which was destroyed By 2 rain of stones. The people of Hijaz while traveling 1o
Palestine and Syria, passed by .its ruins and heard the horrible fales of its
desiruction. _ j |

54. As the disbelievers did not believe in the Hereafter, they looked at
these ancient ruins as mere spectators and did not take any warning from them.
. Incidentally, this is the difference between the observation of a disbeliever and of 2
'Eelief-rer in the Hereafier: the former koks at such things as 4 mere spectator or at
the most as an archaeologist whereas the [atter learns moral lessons from the same
- and obtaing an insight mio the realities beyond this worldly Life.

55. wauusly there uamnundhnnnb:m:mlh:qu:suunpasedh}rme_
disheligvers and -the assertion made by them about their deities. The question was
meant. o bring ithe Holy Pmphet into contempt, as i to say, “ You are making a
claim that is far above your low position.” On the ather hend, theit assertion
shows that they indirectly admitted the force of th¢ arguments and the high
character of the Hoty Prophet and were even afraid of the effectivensss and
suceass of his Message, because, according to them, it was poing 1o turn them
away from their false gods.

56. “...the mmnﬂum!:es kis st his god” is the one who becomes
the slave of lus lusts and desires, As e serves his lust like the one who worallips .
his ‘deity, he becomes as mmuch guilty of shirk as the one who worships an idol.
According to a Tradition, related by Hadrat Ab@ Huraitah, the Holy Prophet sald,
“Of all the false gods being worshipped and served, instead of Allah, the worst in
ihe sightﬂfhllahmunuumlust {Tabarini). Fu{ﬁlrﬂler:xplnnauun see EN.
© 50 of Al-Kanf,

The mwhﬂkupsl}iud:si:muﬂdtrmmml and uses his comumoen sense
ic make decisions, mb:expomdmcnnxmﬂwuﬂttpmhhynmkmgmappm
* o his reason even though he might have been involved in shirk or disbelief; for if
he decides to “follow the right way he will remain firm and steadfast on it. On the
other hand. the man who s the slave of his own lust, is like a ship without an
anchor, who wanders ahout on amy path where hiz lust leads him. He i3 foasi
bothered about the distinction between the right and the wrong, the srue and the
false, and has no desire to choose one against the other. And, if ar all, such a
. person”is- persgaded to accept the message of Gmdmw 0o untcantakcﬂu'
X respansih:llty.r I'.hathaml.l nhmnny moral laws. ' - -
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. g 5? "'Ihe]r are only like the cattle” hecause they follow their lusta I:nimd.ljr
Just a5 the _ heep and catile do not know where their driver is taking them, to the
tneadow or 1o the siaughter house, so are these people also following their leaders
blindly withoue ktiowing or judging whete they are being led—to SMCEESE 0T {0 -
destruction. . The only difference between the two is that the cattfe have no
intelligence and will not be accountable as to the place where they are being taken
by the . driver. Bat it is a pity that human beings who-are endowed with reason,
should behave like cattle; ﬂm&fmﬁthm:mndlﬂmmwﬂmnﬂmtufmﬁle

. incidentally, itshuu[dhenumdthatﬂﬂspnsu;a{w 43, #}hnntmnt
“to dissuade the Holy Pmphet from conveying the Message to such people, but it is
an indirect warning to the disbelievers of the consequences if they continued o
. behave like cattle,

58. The word de/if has; been used in the sense of the “pilot”, who is a
person’ trained o take ships safely in or out of a barbour, or along a waterway.
The sun has been made the pilot of the shadow becadse the lengthening out of the
shadow and its being rolled up depends on the rising, declining and s:ttmg of the
SUn.

5% “We roll it wp ... Ourselves”. “We annihilate it or capse it to
disappear”™, for everything which it aonihllated returns to Allah, bﬁ:aus:
_ everything comes from Him apd teturns to Him.

Thn Qur’in has used the phenomenon of the shadow caused by the sun for
two purposes. If it is taken literally, it is meant to warn the disbelievers that they
“should learn & lesson from this and should not behave like cattle, as if to say, “If
you had considered the benefits of the shadow in regard 10 your everyday
expetience, you would have accepted without any hesitation the Doctrine of
Tauphid. Had the shadow been constant, there would have been no life on earth, for
life depends on the light and heat of the sun. On the other hand, if there had been
no shadow st all, the constant hest and. light of the sun would have made life
impossible. Besides this, if there had been sudden changes in the sun and the
shadow, they would not have been able to endure it for long; therefore you should
reflect on this. phenomenon and understand it well that it has been so ordained by
the All-Wise and the All-Powerful Creator so that it always increases or decreases
gradually in sccordance with fixed naturet laws. Thus it is obvieus that ir coutd not
have come lutﬂemmbym[fmrprudumwb]mdmmnﬂr
functioned so regularly and nunnmmsi_v under many independent gods.” -

But if it ia taken im the metaphorical sénse, there is between the lines a
subtle ' suggestion, and it is this: Just as the shadow does nof remain in one snd the
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same. siate, likewise the shadow of disbelief and chfrk;, which appears 1o have
spread far and wide, will begin to shoren as the “Sun” of Guidance graduatly
rises; but it requires patience, for Allah rever brings about sudden changes,

&C. The night i5 2 “garment”™ in the sense thac it covers and hides things,
61, This verse has three objects:
(1y. It provides a proof of Tauhid,

(2) It farnishes a proof of the passibility of life-afier-death from everyday
human &xperience, and

(3} It. bears the good news that the night of ignorance has come te an end and
now the bright day of Knowledge end Guidance has dawned. It is
therefore inevitable that those who were sleeping the sleep of ignorance,
will sconer or later wake up, but those who have slept the sleep of death,
will not wake up and will themselves be deprived of life, while the
business of the day will go on thriving even without them.

62, That is. such water as is pure and free from all soris of impurities,
gerinis and poison, which cleanses and washes away filth and I::nr:.nmes a-source of
life for men, beasts as well as all kinds of plant life.

63. This verse alsd gives proofs of the Docirine of Taub/d and the
Hereafter. Besides, it containg a subtle supgestion that the period of the “drought™
of ignorance has been ceplaced through Allah's mercy h;,'r the “blessed rain™ of
Prophethood, which is showering the life-giving knowledge of Ravelation from
which many servanrs of Allah will certainty benefit, if not all. |

64. “We prcsent...hefnr& them”™ may have three meanings:

(1) “We have cited dche phenomenon of rainfall over and gver again in the
Qur’dn in order to make plain to them the Reality.”

{2} "We ars time and agein showing them the wonderful phenomenon of the
heat  and drougiht, seasonal winds and clouds, rainfall amd iis hﬁ:r
pruducmg effects.”

“We go on changing the system of the dlstnhuﬂnn of rainfall throughourt
the  world vear after year, so that the same place doss not receive the
sarme amount of rainfall every time; sometimes a place is left completaly -
dry, another hat moore or less of rainfal]l than uspal, while soine other is
flooded with rain water. They ses ail these different phenomena with their
countless different results in their daily life.”

{3)
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65. The verse means to impress that the wonderful system of rainfall is by
itself a proof of the existence of Allah, of One Lord of the umverse, and of His
attributes. Its wonderful distributlon ducing the year and over different parts of the
earth 15 a clear proof that there is an All-Wise Designer. But the obdurate
dishelievers do not learn any lesson from it, and persist in their ingratitude, though
this has been cried in the Qur'an repeatedly for this [RITPOSE.

It is also a proof of the life-aftar-desth, for the dishelievers themselves sec
it time and again that rainfali brings to life dead land year after year. This clearly
proves  that Allah has the power to bring the dead back to life, bat the disbelisvers
do not learp any lesson from it and persist in their irresponsible Ways.

If verse 48 is taken in the metaphorical sense, the “pure waier” of rain
will mean the blessings of Prophethood. Human history shows that whenever this
blessing has been sent down, ignorance has been replaced by knowledge, injustice
by justice and wickedness by rightecusness. The ¢coming of Prophets has always
proved 1o be fhe barbinger of a morai revolution, But only those who acceptad
their guidance benefited from it, This is the lesson of history, yet the disbelievers
reject it because of their ingratitude, '

66. That is, “If We had willed, We could have sent a séparate Prophet to
every  habifation but We did not do so, because like the sun, Qur Last Prophet
suffices 10 enlighten the whole world.* '

67. The Arabic words Jibdd-i-Kabir imply three meanings:
{1} T exert one’s utmost for the cause of 13lam,
(2) To dedicate ail ene’s resources 1o this cause, and

{3) Te fight agamst the enemies of Islam on ali possible fronts with all onz's
resoulrces in ordef 1o raise hiph the “Word of Allah”. This will include
Jirad with one's tongue, pen, wealth, life and every other avaitable
WEAPOil. '

©8. This phenomenon has been parceived in many places in the sea and on

the land that swoet water and bitter water has existed side by side. Turkish
Admiral Syedi Al Ba'ls, in his bock Airgt-al-Mamidlik, written in the 16th
century, has mentioned a place in the Persian Gulf, where springs of sweet water
 exist under the bitter waters of the sea, where he could get drinking water for his
fleet. The American Oit Company at first obtaiped water from the same springs in
the Persian Guif, before they dug up wells aear Dhahran for supply of drinking
water. Near Baprain also there exist springs of sweet water at the ses bed from
which people have been taking water until quite recently.
: - ' {Contd. g p.434



The Meaning of the Qur'dn

L

L.ad\l 3 G,?nﬁaﬁ';@:m 3 ¥ e "t‘:w;:

sﬁ -_euL CoaYel @7 b 3881 gl 242k Vs 220
T G T e Sl {23

*:o“""w-’-"-’-’« A5 SR G B e i

& iid,i?—:.;t::; FH S o B FE GABPRE w4,
J:ﬂ.-a;am«;w it @*ﬁl&w’“'l,ﬂaﬁf
‘%t""*;ﬁ:’; LT U 5196 q«-;u.r”' |
.«.ffpr"ﬂ..-,,t,_.ﬁ.t.;ﬂ "’;Eﬂ;gﬁgﬁ I

& 558 ST3 R 50T &3 Sl a5 3l 3k -
Sl LR 151 S5 o F oot il 24t s
u ;ii' C’ruﬂ_a@LLm O&d el GRS Sl sl 19
P S IR S GO 5 o B G 21
_e-;; o O3 1955 41 5 158,48 1R Y Gl St §
G NG TG A sV Gofls e
w‘éﬁLu“i’éﬂ‘ s Jaf ey 5 R ¥ 455
3,645 SEG MRS g slis 5 a2y s
B2 ) S8 3 280 S AT s Sz 1.8
q@ﬂ:@m«&r di ¢ "%Lr LAS Jf 5 Gl 5= sl

1525 1 G seletsy s ;.ﬂg 552153 52558 6386




Yet they worship, instead of Allah, those who can peither
benefit thern nor harm them: more than this, the dishf:liever has become
a helper of every rebel against his Lord,™ :

O Muhammad, We have sent you only to proclaim good tidings
and to give warning.” Tell them, “I do not ask of YOUu ANy recomipense

55

36-57

for this work: 1 only ask of the one, who will, to adopt the way of his

Lard, ™ 7ia

0 Muhammad, trust in that Aliah Who is Ever-Living and will
never die: Glorify Him with His praise, for He along is sufficient to be
aware of the sins of His servants. In six days He created the earth and

the heavems and all that is between them; then He established Himself -

on.the “Throne” (of the Kingdom of .the universe).” (He is) the
Merciful: as to His Glory, ask the one who knows, -

When it is said to them, “Prostrate yourselves before the
Merciful,” they retort, “What is the Merciful? Would you have us
prosirate ourselves before whomsocever you will?”™ And this invitation
only helps to increasa their hatred al] the more. ™

Highly blessed is' He, Who has made fortified spheres”™ in the

28-59

61-62

heavens and has set in it a “lamp”” and a shining moon. He it is Who

caused the night and the day o succeed each other so that everyone
who desires may learn 2 lesson or become grateful.??

The (true} servants of the Mercifuf are those? who walk humbly

on the earth ;™ who, when the ignorant people behave insolently
towards them, say, “Peace tn. you™:® who pass their nights in

prostrating themselves anid standing ' before their Lord:® who pray, .

“Our Lord, save us from the torment of Hell, for its torment is killing:
it 15 ah evil abode and an evil resting place™:%2 who, when they spend,
are neither extravagant ror miserly but keep the golden mean between
the. two (extremes):® who do not invoke any god but Allah nor kill a
soul, - which Allah has forbiddan, unjustly, nor commit adultery. ™ —He
who does this shall be punished for his sin, and his torment shall be
doubled on the Day of Resurrection,s and he shatl abide in a state of

63-73

ignominy, except the one who may have repenited (after those sins) and -

have believed and done righteous works,% for then Allah will charge
his evil deeds inte pood deeds, and He is very Forgiving and Merciful,
In [act, the one who repents and does rightecus deeds, returns to Allah
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as one rightly should.®—{And the servants of the Merciful are those:)
who do not bear wimess to falsehood® and who, if they have ever to
vass by what is vain, pass by like dignified people:*- who do not
behave like the blind and the deaf, when the Revelations of their Lord
are recited to them for admonition ;1 '

Contd from p.431]

Besides this apparen: meaning which gives a rational proof of Allah's
being the One and the only Lord of the universe, the verse confains a subdle
ruggestion as well: When Allah wills, He can raise up a nighteous comsnunity from
among 5 large wicked society just as He can cause springs of palatable and sweet
water to gush out from ungder the salty waters of the sea.

69. Here ihe miracle of the birth of man from 2 mere sperm drop and the
procteation of his offspting from man and woman have been cited as a.proof of
Tauhidd. Though both man and woman belong o the same genus, they are two
species, having important common buman charactsristics but different physical
structures and psychological traits. It is a proof of Faufud that the All-Powerful
Allah hes used -this “difference” for making the two .as complements and not
antagonists. ' It is also the design of the All-Powerful Creator that He is creating
sons  and daughters in the world jn due proportion Then the sons marry and create
blood relaticaships, and the daughters are married and become mesns af forming
new relationships. This process goes on widening to produce families, tribes and
nations belonging to the same race and bound by the same civilization.

The verse hag also g subie suggestion: The whole of life is being run on
the principle of “differenc”, for axample, the difference between the night and the
day, the summer and the winter, eic. Thergfore, “0 Muslims, you should patenty
endure 'the differences you are having with your opponents for these are certain 1o
produce good resulis,™ '

70. Thia is a characteristic of the typical disbeliever: he is a helper and
defender of all those who are rebels apainst Allah and an enemy of alf those who
may be striving to raise Allah’s Wiord and enforce His Law in the world; he is
associated -ditectdy or indirectly with all the works of Allah’s disobedience and
opposes and resists in ome way or ‘the other every effort that is made to bring
people to the path of Allah’s obedience angd service.

T1. This verse {30} was meant to comifort the Hﬁ]yFPmphet and to warm
the dishelievers who opposed him and obstructed his work, as if to say. “Your
duty is r._:mlf,r 10 convey the Message of good news 10 the people and fo warn them
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of rhe cansequences of disbelief: you are not responsible as to whether they accept
your Message or reject it, or to reward the Believers and punish the disbelievers.™

Swh words occur in the Que’En a1 ather places also and are obviously
directed o the disbelievers, as if to say, “The Message of the Prophet is meant to
reform the people without any tinge of seifishness. As he does not force the people
10 accept his Message, there is no reason why you should feel offended. Tf you
acoept the Message, it will be for your own good, and if you reject it, you will be
harming yourselves alone. For after conveying the Message, be is relieved of his
duty and responsibility, then the matter will be between you and fs.”

Although this is a very simple and clear interpretation of verse 56 (and of
similar other verses), yet somne people erroneously conclude from it that the only
duty and responsibility of the Prophet is to convey the Message and nothing else,
They forget that the Qur'an has stressed aver and over again that the Prophet is not
only a giver of good news to the Believers but he is also their teacher, their law-
giver, judge and guide, a putifier of their fnorals and a model of life for them, and
that every word which he utters is law which they have to obey and follow
willingly in all walks of life and for all times 1o come.

T1a. For explanation, see E.N. 70 of M—Mu‘nﬁnﬁn.

72.. For explanstion of “Throme”, see E.N.'s 41, 42 of Al-A'raf, E.N. 4
of Yanus, and E.N. 7 of Hijd. . '

It is difficalt to say what exactiy is meant by “six days” Here a “day™ may
mean a period of time or an ordinary day of this world. For axplanation of the
“day”, see E.N."s 11 to 15 of Sirah Hi Mim Sajdzh.

73. This they said due (o their arrogance and srubbornness fust as Phuraoh
had said to Prophet Moses: “What 1 the Lord of the universe?” For the
disbelisvers of Makkeh were oot unaware of the Merciful (Rahmidn}, nor was
Pharaoh unaware of the “Lord of the universe™. The wording of the verse itself
shows that their question about the “Merciful” was not the result of thelr lmorance
of Him but was due to their rebelliousness: otherwise Allsh would nor have
punighed them for this but would have informed thém politely that He Bimsalf is
“Merciful™, [Resides this, it is well known historically that the word Rafmin
(Merciful) for Allah bad been in common usage jn Arabia since the ancient times.
Please see a]sn E.N. 5 of As-Sajdah and E.N. 35 of Saba. '

74. All scholars are agreed that here a “Prostration of Recital” (Sujdeh
Taliwat) has been enjoined, which means that every reader and every hearer must
progtrate himself on reciting or heering the recital of this verse. According to
raditions, the one who hears this verse being recited should say: Zadan Allahu,
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kit an-gromd  zids Iﬂ-i‘:ﬁi—f e "May Allah inerease us in humility even
as the enemies are incressed in thejr hatred. ™.

75. 5ee E.N."s 8 w 12 of Al Hijr.

_ T4, That js, the nm.aamnmed clearly mSur:nhNuh 14: “... and made
th:aunalamp"

77, The observation and deep cunsldcntmn of lh: wunderﬁll phenurmenun
of the alternation of the day and night is a proof of Teedid’ and His Providence 50
that man may feed geateful to Him and prostrate himself before Him in ali humility.

78, That i, “Though all human heings are by birth thuservants of the
Merciful before Whom  you have besn mvited to prostrate yourselves, and which
you disdain, hi§ tme servanis are those who adopt the way of His obedience
.- congciously and develop such desirsble chargeteristics, Then @ie natural
. consequences of the prostration are those found in the lives of the Believers and the
‘#vit results of rejecting the invitation, those found in your lives,™ Here attention is

being drawn to the two patterns of character and Yife: first of those who had
accepted the Message of the Holy Prophet and were foliowing it, and the second of
those who persisted in the ways of ignorance. Here only the prominent
characteristics of the true Believers have been cited, and for contrast, the
characteristics of the dlsbelievers have been left to every discerning eve and mmd
which could seze them all arovmnd in society and make its owD decision.

7%, That is, “They do not walk I:mughuur and arrogantly like the tyranrs
and mischisf-makers, but their “gait* is of a. gcnﬂr:, right-thinking and good-
natured person.” “fWaiking - humbly” does not me&dh; wal]tmg like a weak or sick
person, nor does it imply the gait of a h}rpn:rlte who Il.vallr.a ostentaticusly o show
humility or fear of God. According to Traditions, the Holy Prophet himself used to
walk with firm, quick steps. One day Caliph ‘Umar saw a young man waiking
slowly like 2 weak, sick person, znd asked him, “Are you ill?” When the man
replied in the negative, the Caliph raised his whip, vebuked him and told him to
walk like a healthy man. This shows that the “hnble gait™ i5 the natural gait of a
noble and gentle person and not a gait which shows weakness and vndue humility,

| " In this comnection, the first characteristic of the true servanis of Allah to
which atwention has been drawn, is their “gait” This is because the gait indicates
the character of an individual. If 2 map watks in a humble and dignified way, as
opposed to a  haughty, vain and proud manner, it shows that he is a poble and
gende person. Thus the different “gaits™ of the different types of people show what
sort of characters they possess. The verse means o imply that the true servants of

the. Merciful can be easily recognized by thejr “gait” among the people. Their
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attitude of Allah’s worship and obedience hazs changed them so thoroughly that it
"can be seen at first sight from their “pzit” that they sre noble, bumble and good
natured people, whe cannot be expecied o indulge in any mischief. For further
expianation, see E.N.43 of Bani Isra’ll and E.N. 33 of Lugmén.

80. “lgnoramt : people™: Rude and tnsolent people and not uneducated and
illiterate  ones. The true servants of the “Mercifl”™ do not believe in
“vengeance”, even ‘though they may have to deal with the ignorant people who
behave rodely and insolendy towards them. If they happen to come acrpss such
people, they wish them peace and wirn away. The same thing has been expressed
in - Al-Qasas: 35, thus: "And when they hear something vain and zhsurd they turm
away from It, saying, '‘Our deeds are for us and your deeds are for you: peace be
e you: we have nothing 1o do with the igrorant’.” For details see E.N."s 72 to 78
of Al-Qagas.

81. That 1s, ﬂ:ey neither spend (heir nights in fun and merry-making nor in
gossips and  telling tales, nor in dojog wicked deeds, for these are the ways of the
ignorant people. The true servants of Allzh pass their mights in worshipping and
remembering Hitn as much as they can. This characteristic of theirs has been
brought out clearly at several places in the Qurrdn, thus: “their backs forsake their
beds and they invoke their Lord in fear and in hope,” (As-3ajdah; 16). “These
people (of Paradise) slept but Fitthe at night, and prayed for their forgiveness in the
hours of the morning,”™ {Az-Zarivat: 17, 18). Aod: “Can she end of the one, who
is obedient o Allah, prostrates himself and stands before Him during the hours of
the night, fears the Hereafter and places his hope in the merey of his Lord, be like -
that of a mesirik?™ (Az-Zumar: 93, .

B2. That 18, ‘fheir worship has not made them vain and proud to presume
that they are the beloved ones of Allah and that the Fire of Hell will not touch
them. On the other hand, in spite of all their worship and good deeds, they are so
filled with the fear of the torment of Hel! that they pray 1o their Lord to save them
- from it, tor they do not depend wpon their own work for success in the He;reafter
but upon the mercy of Allah. '

83. The irue. servants of Allah adopt “the polden mean™ between the two
extremes in spending their money, They neither go beyond prudence and necessity:
in Eﬂpeﬁditure ot live in wretched circumstances in order to save and hoard.
motey but are frugal. This was thé.characieristic of the followers of the Holy
Propher, which distinpnished them from - the well-to-do people’ of Arahm who
were  gither spend-thrifts in regard to the - gratification. of their own lusts or.
wiggardly in spending their money on pood works.



438 A The Meaning of the Qur'in

Arcording to Jslam extravagance is: (1} To s['n:ud even the smallest
smount of money in unlawful ways, (2) to  go beyond one's own respurces in’
expendimre even in lawfol ways, or 10 spend money for one’s own pleasure, and
{3) to spn:mi' money in righteous ways not for the sake of Altah but for mere show.
On the other hand, one is miserly if one does not spend money for ane's own-
needs and requirements and those of one’s family in accordance with one™s
resources and position, or if one does not spend money for good works. The way
taught by Islam is the golden mean between the two extremes. The Holy Prophet
has said, "It is a sign of wisdom to adopt the “golden mean” in one’s living.”
(Abhmad, Tabarani). '

84. The true servants refrain from three great sins: Shirk, murder and
adulrery. The Holy Prophet himself wamned of their gravity. According to
‘Abdnllah bin Mas‘id, when some one asked him about the worst sins, he replied,
(1) “¥t is to set up someone as equal in rank with Allah, Who bas created you, (2)
to kill your own child for fear of its sustenance, and (3) to commit adultery with
“the - wife of your neighbour.”, (Bukhan, Muslim, Tirmizi, Nasa'i, Ahmad).
Ghﬁ:}usly this is not a compleie list of the “heinons sins”. But these three
instances have been cited because they were most prwale:m in the Arab mcu:t}' of
th-:::m: days. '

AS ﬂ:EHIdE the inclusion of refraining from shirk among the excellences uf

-the true servants, -one may ask .why it should be presented as virue hefnrc.thc s

disbelievers who did not regard sfirk as'a vice. It is because the Arabs had doubts
abuout the doctrine of #irk, even though they appeared o be deeply involved in it.
This is amply auppurtﬂﬂ by their 'hi_smrjr. For instance, when Abraha invaded
. Makkah, the' Quraish did not invoke their idols w save the Ks‘bah from him, but
ey hegged Allah to save it. Their contemporary poetry bears sufficient evidencs
that they regél}.d:d ithe destruction of the *people of the elephanc” due oo, Mlah 8
power and ﬂupeﬁmaturn] interference and oot due to any help of their idq]_'s The

:  Qurgish and the, -polytheists of Arabia had Aleo come 10 know that whed Abraha

reached Ta'if ot hiz way o Makkah, the pmp]c of Ta‘if had uﬁ"l‘:red him their
rervices to destroy the Ko'bah and had even provided him guldﬁ.'” 10 take him
safely to Makkah through the Rills, for fear that he might also destroy . the tempie
of *Lar”, their chief deity. ‘This event so much offended the Arabs ﬂmt for years
-after this they contibued pelting the grave of the chief puide with stones for
retaliation. Moreover, the Quraish and the other Arabs attributed their creed o
- Prophet Abraham and looked upon their religious and social customs and their Haii
rites as part of Abraham’s religion. They kmew that Prophet Abraham was a
worshipper ‘of Allah and not of idols. They also had traditions to show as to when
" they had started idoi-worship, and which idol had been brought from where, when
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and by whom. The fact is thar the common Atab did not have wuch of reverence
for his idols. He would even speak insultingly of it and withheld his offerings
when it fatled to fulfil his wishes and prayers. For instance, there is the story of
&n Arab who wanted to avengs the murder of his father. He went to the temple of
his idol, Zul-Khalasah, and wanted 1o take an omen. The response: came that he
showld abandon his intention. At this the Arab became furious and cried ouz: ‘0
Zul-Khalasah! Had you been in my place, and your father was murdered, you
would not have said that the murderers should not te punished.” Ancther Arab
took his herd of camels fo the shrine of his god, named Sa'd, for seeking its
blessings. Tt was a tall idol which had been snmared___wim sacrificial blood. On
se¢ing it, the camels becanw terrified and stagted tuitning in all directions, The
Arab was <o Milled with rage that he started pelting the ido! with stones, shouting,
“May God desiroy you T had come to you to seek blessings for my camels, but
you have deprived me of all of them, ” There were certain idols about whose origin
filthy stories were current. Far instance, the story about Asif and Na‘ilah whose
images had been placed at Sefd and Marwa, was it they were actually 2 man and
8 woman, who had committed adultery inside the Holy Ka‘bah and had been
wrned into stone by God as a punishment. Whe the deities had such reputation,
o worshipper could cherish any reverence for them in his heert. From this one
can. easily understand that the Arabs did recognize the value of true Gnd—wnrkhip
decp 'in their hearts, but, on the omg hand, it had been suppressed by ancient -
customns and ways of ignorance, and on the other, the priestly class among the -
Quraish had vested interests, who were busy creating prejudices apainst it hni::mg '
the pevple. They coyld not give up ikdol-worship because such a stepr would have
brought to an end their supremacy inn Arabia. That i why, retraining from sltirk
and worship of One Alish bas heen mentioned as & mark of superiority of the
followers of the Holy Prophet without any fear of contradiction by the
disbelievers, for even they in their heart of hears koew that it was A w;:ight}'
argument agamst them. = S

83. This can have two meanings: (I) His punishiment will never come o
an end, but it will continue being inflicted reletitlessly over and over again: and (2}
the person who in addition to the sing of disbelief, shirk and atheism, would have
committed murders, aduliery and other sins, will get separate punishment for
. rebellion and * for each other sin. He will ha dceountable for each of his major and
minor siog none of which will be pardoned. For instance, for each nurder and for
ach act of adultery he wiil be given a separate punishment, and likewise, there
will be a separate punishment for every sin committed by him.

86. This is a good news for those people who repented and reformed
. : ' : fCannd on p. 440
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who pray, wvur Lord, bless us with wives and children, who
may be the comfort of our eyess:, and make us leaders of the
righteous. " —Such are the people who will be rewarded with high
palaces for their fortitude, ™ wherein they will be welcomed with due
respeet, honour apd salutations and wherein they will live for ever:

" what an excellent abode and what an excellent resting place!

- 0. Muhammad, tell the people, “My Lord does not care at all if
you do not invoke Him.% Now that you have denied (His Revelations),
you will soon be awarded such a punishinent which yoh will never be
able to avoid.” .

Courtd. from p. 4397

theinselves, for they will have the benefit of the “peneral amnesty™ conmined in
verse 70, This was reparded as a great blessing by the true servants becayse Very
few of lose who embraced Islam had been free from those vices during their
‘ignorance’, and were terrified by the threat comtained in vv. 6B-69, but this
Birnesty not only redeemed them bui filled them with hope.

Many instances of such people, who sincerely repented and reformed
their lives, have been related in the traditions. For instance, Ibn Jarir and Twbarani
hiuve related an  incident from Hadrat Abf Hurairah, who seys, “One day when 1
returncd home after offering the 'lsha prayer in the Prophet’'s Mosque, 1 saw a
woman stinding at my door. I saluted her and walked inte my room, ciosed the
door and busied myself in volurtary worship. After 2 while she knocked at the
door. I opened the door and asked what she wanted. She said that she had come
with 1 problem: She had commined zind; had beconk: pregnant, given birth 1o a
child and then killed it. She wanted 10 know if there was sny chance of her sin
being forgiven. I replied in the negative. She wenl back grief-stricken, exclatming,
“Ah! (his beautiful body was created for the firel™ The next morning, atter the
praver, when I related the night's incident before the Holy Frophet, he said, “Yon
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gave a very wrong answer, Abii Hurairah: Haven't you read the Qor'anic verse
which says: ‘(Those) who do notinvoke any other deity than Allah...except the
one who may have repented {affer those sins) and have believed and done
rightecus deeds” 7" Hearing this fiom the Holy Prophet, 1 went out in search of
the woman, and had her traced again at the ‘Ishi time. I gave her the good news
and told her what the Holy Prophet had said in reply w0 her question. She
immediately fell prostrate on the ground and thanked Allak, Who had opened a
way for her forgiveness. Then she offered repentance and set a slave-girl, aiong
with her son, free.” A similar incident abow an old man has been related in the
Traditions. He came hefore the Holy Prophet and said, “O Messenger of Allah,
all my life has passed in sin: there is no sin which I have not committed: so much
so that if my sins were t0 be distributed over the people of the whole world, they
would all be doomed. Iz there any way out for my forgiveness?" The Holy
Prophet asked him, “Have you embraced Islamm?™ He said, "1 bear wimess that
there iz oo god but Allah, and that Muhammad is 1he Messenger of Allah.™ The
Holy Prophet said, “Go back, Allah is All-Forgiving and has the power to change
your evil deeds into good deeds.” He asked,“Is it about all my crimes and’
errors?”  The Holy Prophet rr:phf:d "r.'ca 1t is about all ynur crimes and errors.”
{Thn I{athlr)

87. It has two meanings: {1) When he has repentad E-iIIH.'.-El'El}F., he will start
a new life of belief and obedience to'Allah and by His grace and help will start
doing good deeds insterd of evil deeds that he used to do in his life of unbelief,
and his evil deeds will be replaced by good deeds; and (2) Not only will his evil
deeds done n the pastbe written off, but it will also be recorded in his conduct
register that he was the servamt who gave up rebeliion against his Lord and
adapled  the way of His obedience. Then, as he will feel more and more sorry for
his past sins and offer repentance, moere and more good deeds will be credited to
him; for repenting of one’s wrang doing and seeking forgiveness is in itself a good
deed. Thos, pood deeds will supersede all his evil deeds in his conduct register,
and he will not only escape punishment in the Hereafter but, in addition, be will
also be blessed with high favours by Allak.

88. That is, ultimaiely everyone has io return to Allah for Allah alone is
man’s last and rea) refuge: He alone can reward ane for his good deeds or punish
one for his evit deeds: He alone i All-Merciful and All-Compassionate, Who
Teceives the penitent with forgiveness and Who does not rebuke him for his past
errors provided that he has repented sincerely, and adopted the right attitudetand
reformed himself,

RO, 'This also  has two meanings: (1) They do not give evidence {in a law
court etc.) in regard to a false thing in order to prove it right, when in fact it is 2
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falschood, or at best a dovbiful thing; and (2} they have no intention o wimess any
thing which is false, evil or wicked as spectators. In this sense, every sin and avery
indecency, every sham and counterfeit act is a falsehood. A true servant of Allah
. récognizes it as false and shups it even if it is presented in the seemiingly beautiful
forms of “art™. :

R0. The Arabic word Jfaghv implies all that is vain, useless and
meaningless  wnd it also covers “falsehood”™. The true servants pass by ina
_dignitied manner if ever they come across “what is vain”, as it it were a heap of
filth. They do not tarry there to enjoy the “filih” of moral imperity, obscenity or
foul language. nor do they intentionaily go anywhere to hear or see or 1ake part in
any sart of “filth”. For further details, see” E.N. 4of Al-Mu  mindn.

9i. The true servants of Atlah do not behave like the blind and the deaf

. towards the Revelations of Allah, when they are recited 1o them for their

+ admonition. They do oot tumm a deaf ear to their teachings and Message and do not

deliberately close their eyes to the Signs that they are asked to ohserve, but are

deeply moved by them, They follow and practise what they are enjoined and
refrain frum what is forbidden.

92. The most distinctive characteristic of the true servants is iheir
eagerness for  prayer to Allah, In verse 65 their “prayer~ for their own salvation
and in verse 74 their prayer for their wives and children have been cited: *Our
Lord, make our wives and children true helicvers sa that they should practise
righterugness and become a sovrce of comfort for us.™ Their prayer shaws (hat
the true servants of Allah are more coocerned about the salvation of their beloved
ones in the Hereafter than the enjoyment of the world.

It should be noted that this characteristic has heen cited here 1o show that
the true servauls had sincerely believed in the Message. That is why they werc so
concerned  about the “Faith” of their beloved ones. It should also be kept in mind
that many of the mnear and dear ones of the Belicvers had not as yet embraced
[slam. |73 busband had embraced [slam, the wite wes siill an ynbeliever, and if a
youtll had acceped Islam, his -parents and brothers and sisters were still involved
in isbelief, and rice wersa.  Therefore, the true servanis wept and praved for
thei, whenever the picture of their horrible state In Hell came before their inimd's
EYESL. '

3. That iz, "We should excel in piety. righteousness and good works; nay,
wé  should become the leaders of the pious people so that we may lead them in the
pmpagatiun. of virtue and piety in the world.™ incidentally, this characicristic of
the true servants was in grear contrast to that of the dishelievers, who strove in
cotnpetition and  rivalry with one another for superiority in worldly power and
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wealth. But it is a pity that some people in onr time have misinerpreted this verse -
g8 containing sanction for seeking candidature for potitical leadership. Aceording
- to them, the verse means: “Our Lord, meke us mylers over the PIAUs people. ™

24. The word ssbr (fortitude} has been used heré in its most
comprehensive sense. The true servants couragecusly endured their persecution by
the enemies of the Truth; they remained firm and steadfasi in their struggle o
establish  Allah's way in the lend, they carried out their duties eyoined by Allah
sincerely and  fearlessly without any concern for the worldly losses and
' tlepnvatmn and they withstood all temptations held out by Satan and all the tosts
of the flesh,

95. “Ghurfas” is a high mansion and the word is generally used for the
“upper  chamber™ of a double-storeyed hovse. Bui the reality is that the highest
buildings made by man in this world, even the Taj Mahal of India and the sky-
scrapers of New York, are an ugly imitation of the “excelient abodes” in
Paradise. They are so magnificent, grand and beautiful that human imagination
cannot form any picture of their grandenr.

96. This warning to the disbellevers has been giver in order to contrast jt
with the great rewards that have been promised to the true servants of Allah, as if -
to say, “If you do not invoke Allah for help and protection, and.do not worslip
- Him, you will have no value and importance in His sight, and He will not care at
~all for you because He does not stand in need of any kelp from you. It is indeed
for your own sake that He has given you the opportunity to invoke Hic: sa that [le
may turn it mercy towards you; otherwise there is nao dlfferﬂuue between you and
the rest of creation. ™



