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INTRODUCTION
Name. .
" The Siirah takes its name from verse 224 in which the word Agh-
Shirards T ocours.

Period of Revelation.

The subject-matter and the style show, and the traditions
confirm, that it was revealed during the middle Makkan period.
According 1o Ibn ‘Abbas, Strah Ta Hi was revealed first, then Strah
At-Wagi‘ah, and then Surah Ash-Shu‘arda’. (Rith-af-Maa'nr, Vol. X1X,
p. 64). About Siirah TA Ha it is well known that it had heen revealed
before Hadrat *Umar embraced Islam,

Subject-Matter and Topics

The background. of the Strah is that the dishelievers of Makkah
were persistentiy refusing, on one pretext or the other, to accept the
message af Islam given by the Holy Prophet, Sometimes they would say
- that he did not show them any sign to ¢onvince them of his Prophethood,;
sometimes they wonid brand him as a poet or a sorcerer and mock his
message, and sometimes they would ridicule his Mission, saying that his

followers were either a few foolish youth, or the poer people and
slaves—whereas,. they argued, if his Mission had really same value for
the people, the nobles and the elders would have accepted it first, Thus,
‘while on the one hand, the Holy Prophet was becoming wearied by his
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efforts to show them rationally the errers of their creeds and prove the
" truth of the Doctrines of Taufiid and the Hereafter, the disbelievers, on
the other, were never tired of adopting one kind of ob-duracy after the
other. This state of affairs was causing great anguish and grief (o the
Holy Prophet.

Such were the conditions when this Siirah was revealed, It begins
with words of consolation to the Holy Prophet, implying, “Why do you
fret. for their sake? If these people have not helieved in you, it is not
because they have not seen any Sign, but because they are obdurase,
They wilt not fisien to reason; they want to see a Sign which makes them
bow their heads in humility. When this Sign is shown in due course of
time, they will themselves realize that what was being presented 1o them
was the Truth.”

After this introduction, ttll verse 191, one and the same theme
hag been presented continuously, and it is said: “The whole earth
abounds in such Signs as can guide a secker afier truth to Reality, but
the stubborn and misguided people have never believed even after seeing
the Signs, whether these were the Signs of the natural phenomena or the
miracles of the Prophets. These wretched people have stubbornly
adhered te their erroneous creeds till the Divine scourge actually
overtock them.” Itis to illustrate that the history of seven of the ancient
tribes has been told, Who persisted in disbelief just like the disbelievers
of Makkah. In this connection, the following points have been stressed;

{1y  The Signs are of two kinds: {a) Those which are scattered ail
over the earth, and by seeing which an intelligent person can
judge for himself whether what the Prophet is presenting is the
Truth or not; and (b) those which were seen by Pharaoh and his
peopte, Noah’s people, the ‘Ad and the Thamid, Lot's people
and the people of Aivkah. Now it is for the disbelievers to decide
whioh kind of the Signs they are eager to see.

(2) The mentality of the disbelievers has been the same throughout
the ages: their argumentsm:lﬂlclr objections, and their excuses

- and subterfuges for not believing have been similar and
.ultimately the fates that they met have also been the same.

. Likewise, the Prophets in every age presented the same

teachings. their persomal character and their reasoning and
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argumenis  agalnst their opponents wers the same, and they were
all similarly blessed with mercy by Allah Almighty. Both these
patierns of behaviour - and conduct are found in history, and the
disbelievers could themselves see as to which respective patierns
they and the Holy Prophet belonged.

Allah is - All-Mighty, All-Powerful and All-Merciful at the sarne
time. History contains instances of His Wrath as well as of His
Mercy. Now, therefore, it iz for the people to decide whether
they would like to deserve Allah’s Mercy or His Wrath.

Lastly, the discussion has been summed up, saying: “O
disbelievers, if at all you want to see the Signs, why should you
insist on seeing those horrible Signs that visited the doomed
communities of the past? Why don’t you s¢e the Qur’an which is
being presented in your own language ? Why don't you see
Muhammad {upon whom be Allah’s peace and mercy) and his
Companions? Can the revelations of the Qur'an be the work of a
satan or a jinn? Does the recipient of the Qur’an appear to be a
sorcerer? Are Muhammad and his Companions no different from
s poet and his admirers ? Why don’t you give up disbeljef and
search your hearts for their judgment? When in the heart of your
hearts you yourselves believe that the Revelations of the Qur’an
have nothing in common with sorcery and poetry, then you
should know that you are being cruel and unjust, and will |
certainly meet the doom meant for the cruel and unjust.”
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Verses: 227 : Revealaed ar Makkah

in the pame m" Allab, the Merciful, the Compassionate.
Ta Sin Mim. These sre the verses of .the lucid Book'!

1-2

O Mubammad, you witl perhaps consume yourself with grief 3-6

because these peopie do not believe.? If We will, We can send down

from the sky a Sign before which they will bend down theif necks in

subinission.> Whatever new admonition comes to them from the
Merciful, they men away from it. Now that they liave rejected it, they
will soon come Lo know (in various forms) the reality of what they have
been mocking®.

And have they never locked at the earth (and seen) how We 7-9

have created in it a vanety of fine vegetation in abundance 7 This
surely has a Sign,® but mest of them wouid not believe. The fact is that
your Lord is Mighty as well as Merciful ¢

Relate to them the. story of the time when your Lord called
Moses,” saying: “Go forth to the wicked people—the people of
Pharaoh.® Do they not fear ?"% Moses answered, “My Lorgd, I am afraid
that they will treat me as a liar. My breast straitens and | am not
eloquent of tongue: so appoint Asron to Prophethood. And they have
the charge of a crime against me, too; therefare, I fear that they will
put me to death.”! Allah said: “No, never! Go, both of you, with Qur

Signs:!? We  shall be with you, hearing everything. Go to Pharaoh and.

tell him, “We have been sent by the Lord of all Creation (with the
message) that you should let the Tsraelites go with us’.”!3

10-17
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18-19 Pharaoh said. “Did we not bring you up as a child in our
house?!* You lived quite a few years of your life among us, and then
you did what you did, !5 you are indeed an un gratefu] man.™

2021 Moses answered, “1did it inadvertently;1S then I fled from you
oul of fear; then my, Lord bestowed wisdom and knowledge upon
me, "7 and included me among the Messengers.

1. That is, the verses being presented m this SGirah are of that Book, which
presents and explains its subject-matter clearly and plainiy 5o that every reader and
listener may easily understand what it inviles to, what it enjoins and what it
forbids, and what it regards a= que and what as false, To believe or not to believe
is a different matter; but ao gne can have the excuse that he could ot wnderstand
the teachings of the Book and its injunctions and prohibitions.

*Al-Kitib-ul-Mubin®  also has the meaning that the Qur'an is, beyond any
duubt, 2 Divine Book. Its language, its diction and themes, the facts presented by it
and the background of its revelations, all testify to the fact that this is indeed the
Book of the Master of all Creation. In this sense, its every sentence is a Sign and a
miracle. As such, any person who has common sense has no need of any other
Sign than the verses of this Book for believing in the Prophethood of Muhammad
(upon whom be Allah’s peace and blessings).

This brief introductory séntence, which covers both these meanings, has &
close coonection with the subject-matter of this Sirah. The disbelievers of Maklah
dermanded -a miracle from the Holy Prophet 50 as to be convineed that the messags
he gave was really from Allah. In answer to that, it has been said that if some one
really wanted a Sign for believing in the Prophet, he shoulg study the verses of this -
Book. Then, the dishelievers accused the Holy Prophet of being a sorcerer. This
charge has been refuted by saying that the Qur’in has nothing arzbiguous or
mysterious in it; hut i plainly puts forward aft its teachings which cannot be the
creation of & poet or a sarcerer’s Jmagination.

2. The words bakhi ‘wn-nafsaks literally mean: “You would kill yourself. "
The verse in fact describes the extreme aoguish, anxiety and grief of the Heoly
Prophet over the Makkan disbelievers” ways of deviaton, moral degradation, and
obduracy and opposition to Iris message of reform. Sometimes it seemed as if his

" grief and mental suffering tor their sake would cause his death. This state of the.

Holy Prophec has heen referred to at other places in the OQur'an as well, for
instance in- Al-Kabf: 6, thus: “Well, 0 Mulammad, it may be that you will
consumae your life ‘for their sake out of sorrow if they do not believe in this
message.” Aund in Al Fatir: §, thus:” ....lel not your life be consumed in grief for
iheir sake.™ '
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A. That is, “It is not at all difficult for Allah to send down a Sign which
would make all the dishelievers yield and submit. If, however, He does ot samd
one, it does not mean that such a thing iz bevond His powers, but the reason is that
belief under compelsion is not acceptable 1o Him. Allah wans that peaple should
us¢ their common-sense and recogmize the Truth through the verses of fhe Divine
Book and the Signs which are scaitered all over the universe and sre found even in
their ownselves. Then, when their hearts are satisfied that the mMessage of the
‘Prophets contains the Truth, and the beliefs and the creeds wiich are oppased o it
are false, they should willingly give up falsehpod and adopt the Truth. This
voluntary  belief, deceplance of the Truth and rejection of falsehood, is what Allzh
demands from map, It is for this reason that Adlah has bestowd upon man Chivice
and free will, and freadom to follow 21Y Way, right or wrong, that he plenscs. For
the same reason He has. placed in his nere both the iendencies, towards pood and
towerds evil, and opened up before him both the Ways, to piery'_and 10 sin. For the -
same purpose He has given Satan the freedom and respite to mislead hitn and has
made arrangements of Prophethood, Revelation and lavitation to goodness to Euide
him to the right way, and has placed man oz tril to se¢ whether he adopls the way
of belief and cbedience or of disbelief and sin, On the other kand, if Allah had
adopted & methad ~of coercing people to believe and obey, it would have defeated
the very purpose of the trial and test. Then there was no need 1o sand down the
Signs for the purpose, bin He would have created man with o pure nature, without
any inclination for evil, disheilef and sin, and made him obedient by birth like the
angeis. This bas been referred at several places in the Qur'in, for instance in’
Yinus: 99: “ Had your Lord willed all the dwellers of the earth would have
believed fn Him:™ and in' Hid: 118:™ Your Lord could have made mankind one
community had He so willed, but now they will contimue t follow different ways.
but only (hose on whom Allah as His mercy {escape WTONE waysh. Tt will be so
because He has cresied them for this (very freedom of choige and actiom}, ™ For
further explanation, see E.N’g 181,102 of Yiuus and E.N. 116 of Had.

4. That is, the people Wwho show Tack of feeling and inwcrest for Every. -
raticnal attermpt made 1o bring them to the right way, cannit beé made to believe
torcibly by sending down Signs from heaven. They only deserve to be shown their
evil end after they have been duly warned and shown euidance, which they not
onty treated with indifference but rejecied séa:rnfu]ly. This evil end can be shown
i them in scveral ways: ' '

(1) The- Truth  which they have bitierly opposed and scotfed al should prevail
in the woirld in front of their very eyes in spite of their antagonism. (2)
They should be visited by a -painfel torment and  eliminated from the
world. (3) After a fuw years of misguidedl life they should meet death snd
see for themselves that what they had been following wholeheariedly
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throughout their lives was nothing bu talschood and what the Prophets
had beer presenting was the very Truth, which they had been scoffing at.
Thus the cvil epd can take place differently for different people as it -
happened in the past,

3. That is, the seeker after tnuth does not have 1 dook far for a Sign. If
only he sees with open eyes the phenamena of vegetation around hint, he wifl he
ahle to fudge for himsetf whether-the reality about the system of the world i e,
Taudiid) which was being presented by the Prophets is true, or the speculations of
the polytheists and atheists. From the variety and abundance of creation found on
the earth, the various efemeats and factors supporting it, the laws of namre causing
It grow and flovrish, and the sccord amd harmony existing between jes
characteristics and the counticss peeds and demands of innumerable creatyres, only
2 fool will conchude that all this is happening automatically without the wisdom,
knowledge, power and design of an All-Mighty, AD-Powerful Creator, Obviously,
many masters and pods could not have by any device arranged and produced the
perfect harmony and accord betweea the soil, the syp gnd the moon, and the
animal and plant life prodyced with their Relp and the nesds of a great variety of
. creatures living on the ezrih, A sensihle person, vhless he is prejudiced and blaged,
* canflot help feeling convinced that these are the clear signs and proofs of the

- &xistepce of One God, and there is no further nead of a roiracle to convinee hin of
the reality of Teupid . R L
' - &, !I'ﬁq} s, “He has the power and al:-i]liq.r to annihilate completely anyone
whom He wills to punish, but it is Hi$ mercy that He does nor hasten 2o punish the
wrang-doer, but gives Bim respite for years and centuries o allow him rime to
think, “understand and mend his ways, and is ever ready to forgive the sins of a
lifetinse if the sinner offers repentance but once. ™

+ 7. "Afier a brief introduction, historical events have been presented
beginning with the stoty of Prophet Moses and Pharaoh, zod attention has been
dtawn specifically to the following poinis: '

(1).. ~ The conditions under which Pruphet Moses had o work were much
harsher and more severe than those faced by the Holy Propher Muhammad
(Allah’s peace be bpon  him). Prophet Mases belonged ¢p a slave
coinmurity very mucl suppressed by Pharach and his people. In contrast
to them, the Holy Prophet was a member of the clan of Quraish apd his
family enjoved an egqual status with the other clans. Then Prophet Moses
had been bred ang brought up-in the house of Pharaoh and after remaining
a fugitive for ten years due to a charge of murder, he was commanded o
g0 before the same king from whom he had fled for life. The Holy
Prophet did oot bave o face any such situation, Then the empire of
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Pharach was the most extensive and powerful empire of the time and the
rmedgre power of the Quraish had no comparison with it. In spite of that
Pharaoh could net do any harm to Prophet Moses and ultimately perished
in the conflict. From this Allah wanted the Quraish to learn this lesson:
“Nano  can defeat the one who has Allah to help hitn? When Pharack with.
all his might became helpless against Moses. how can you,  poor
Quraish, succeed against Mubammad (wpon whom be Allah’s peace and
hlessings)7™ '

There could not be clearer and more manifest Signs (miracles) than thase
which were shown to Pharach through Moses. Thex in an OpeR contest
with the magicians before 2 gamhering of bundreds of thousands of pecple
0 meet the chaflenge of Pharach himself, it had been conclusively
demonstrated thet what was presented by Moses, was not magic, The
skilful magicians who were themselves Egypuans and had been summoned
by Pharach himselt bare wimess. to the fact that luming of Moses' staff
into a serpent wes a real change of nature, which could enly heppen

“through a Divine miracle, and not by any trick of magic. Then the

magicians’ helieving in Moses immediziely, even at the-risk of life, proved
beyond any doubt that the Sign presented by Moses was a miracle and not
magic. Yet the dishelievers were not inclined to believe in the Prophet;
Now how can you, O Quraish, say that you will believe only when you
are shown a percaptible miracle and a physical Sign 7 As 2 matter of tact,
if a person is free from prejudice, false sense of prestige and vested
fnterest, and has an open mind 1o appreciate the distinction between truih
and falsehood, and is prepared to give up falsehood for the truth, he does
not stand in need of any other signs than those found in this Book, in the
life of the one presenting it and in the vast unjverse around him. On the
conrrary, an  obstinale person, who is not interested ig the truth, and who
because of selfish motives is determined not to recognize and accept any
fuch truth as may clash with his interests, will ot be prepared w believe
after seeing any sign whatever, aven if the earth and the heaven are furned
upside down in front of bis eyes,

The tragic end of such ohstingcy as met by Pharaoh is not something for
wihich other people should become so trnpatient. Those who do nor belipys
even after secing with thelr own eyes the Signs of Divine power have
inevitably to meet 2 similar fage. Therefore, instead of learning a lesson
why do you insist on seeing such a dreadful sign? For cOmparison, see Al-
A'raf: 103-137, Yiinus: 75-92, Bani Isra'il: 101-104, and Ti Ha: 979,

8. The epithet of “the wicked people™ describes the extremely wicked

charzcler of the people of Pharaoh,
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9. That is, “O Moses' Just see how these people are pl:rpeu-anng Critre
and injustice presuming that they are all-powerful in the land having no fear of
God, Who will call them to account in the Hereafter™. '-

... 10, The sentence, “My breast straitens”, shows that Prophet Moses was
somewhat hesitant of going alone on such a difficult mission, and also had the
feeling that he was not eloquent in speech. That is why he.b:gged Adtah to appoint
Aaron too, - 4% messenger 1o assist him who, being more vigorous in speech, could
support and strengthen him as and when the need arose. Tt is just possible that in
the beginning, the Prophet Moses might have begged that Aaron be appointed to
Prophethocd instead of him, bul later when he felt that Allah willed him to be
appointed & that position, he might have appealed that Aaron should ar least be
made his counseller and assistant. We say this because here Prophet Moses is not
. praying for Aaron to be made his counsalior, but 5ays, “Appoini Aaron to
Prophethood.” On the other hand, in Sirak Td Ha, he says, *Appoint for me a
- counsellor from my family—{let it be) my brother Aarcn.™ Then in Sirah Al-
Qugas, he says, “My brother Aaron is more vigorous in speech (han myself, so
send him as an assistant with me to confirm (and support) me.™ From this i
dppears that these lwo requestss were made later, but originally Prophet Moses had
begged Allah to appoint Aaron o Prophethood instead of himself,

The Bible has a different story to tell. According to it, Prophet Moses,
fearing that he wonld be rejected by the peaple of Pharoah, and putting forward
the g¢xcuse of his (altering speech, had declined to accept lis appointment to
prophethood on the pretext that he lacked vigour and éloquence in speech @ “O my
Lord, send, 1 pray Thee, by the hand of him w#osur thau wilt send.” (Exodus, 4-
13), Then Allah, of His own will, appointed Aaran to be his assistant and
persuaded them 1o go together before Pharaoh. (Exodus, 4: 1-13}. For further
details, see E.N. 19 of Tz Ha, : '

I1. "the allusion is to the incident of Prophet Moses' giving a blow to an
Epyptian, who was {fighting with an Israelite, and thus ¢ausing his death. Then-as
soon as Moses  came to know that the report had reached Pharaoh and his people
and they were planning to fake revenge, he fled the counuy and ook refuge in
Midian. (3er Ab-Qagap: 15-21) Now when afier g period of almost ten years of
hiding be was suddenly called upon and commanded 10 go before Pharaoh, who
had already a charge of murder against him, with the message, Prophet Moses
rightly feit apprahensive that he would immediately be invotved in the murder case
even before he was able to convey the message as commanded by Allah.

IZ. Here by “Signs” are meant the miracles of the staff and the shining
hand, which were given to Moses. For details see Al-A'rif: 106-117, Ta Ha: 17-
23, Au-Nami: 7-14, and Al-Casas: 31-32). :
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13, The Mission of fhe Prophets Moses and Aaron was twofold: First, @

vire  Pharaol o the worship and obedience of Allah which has been the foremost
aim of the Mission of every Prophet, and secondly, to liberate the larselites from
the bomdage of Pharaoh, which was specifically assigned to thern, The Qur'an has

. inentioned sometimes only the first part of their Mission (as in Sirah An-Nazi'at)
and semetines crly the second.

. 14. This remark of Pharaoh shows that he was not the same Pharaoh wha
had broughr up Moses in his house, but his son. Had he been the same Pharaoh, he
would have said, “I brought you up.” But, on_the conirary. he says, “You were
brought up among ourselves.” Far a demiled discussion, see B.N."s 85-93 of Al
A'raf. ' '

15. The allusion iz to ﬂ'H: incident- nf murder l::ﬂl'l'l]'ml'tﬂd by Moses
. accidentally.

6. The word geigfat does not always mean “straying away”, but it is also
used in the sense of gnorance, tolly, error, forpetfulness, inadvertence, etc. As
mentioned in Sirah hl—Qa‘s'ag* Prophet Moses had ouly given a blow to the
Egyptian (Copt) when he saw him treating an lsraelite cruelly, A blow does not
cause death, mor is ir given with the intention of causing death. It was only an
accident that the Egyptian died. As such, it was not a case of deliberate murder bur
of accidental murder. A murder was committed but not intentionally, nor was any
weapon used, which is usually employed for murder, or which can cavse murder,

I7. The word fukm means wisdom, knowledge or authority, which is
granted by Allah 1o » Prophet 5o that he may speak with confidence and power.
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As for the favour of which you have reminded me, lhe fact is
that you had reduced the Israelites to bondsmen_ 1%

Pharaoh said,'® “And what is this Lord of all Creation?™20

Moses answered, “The Lord of lhe hegvens and the earth and
of all that is between them, if only you care to believe! 2!

Pharaoh said to these around him, “Do you hear?”

Moses said, “Your Lord as well as Lord of your forefathers
who have gone before. "2

Pharaoh said (io all those present}, “This messenger of yours,
who has been sent 1o you, seems to be utterly mad. ”

Muoses said, “{Hé 15) Lord of the east and the west and of all
that is between them, if only yon people have any common-sense™2?

. Pharaoh said, “If you take any one other than me as a deity, |
will cast jfuu ameng thase who ate reiting in the prisons, 24

MI}EES Eﬂld, :‘E,VE]]. lf I bl"ll'lg ﬁ.'.'.'l'ﬂl E Eﬂl‘l‘n’il’bﬂiﬂg [hing?'l'riﬁ
Pharaoh replied, “Well, bring it if you are truthful 726

(No sooner had be uttered these words than) Moses cast down
his staff, and suddenly it became a serpent.?? Then he drew out his
hand {from the armpu} and It was shining bright for all the
speciators. 8

Pharaoh said to the chiels around him, “This fellow is certainly
& skilled magician: he wanis to drive you out of your fand by means of
- his magic.?* Now, what is your command 7720

They said, “Detain  him 'anﬂ his brother for a while, and send
forth haralds to the mtlﬂ; l:n SUMMon wer}; .-siulled mag:man into your
: presnnce : 5 .

50, lhe magicians were gathered tc-gf:ther 0n an appmnted day

and time,’! and the people were asked, “Would you come to the -_
gathering?32 We may perhaps still-foliow the magicians’ way if they’

_are dominant. "33

 When the magicians arrived for the contest, ﬂli:}’ said to
Fharaoh, “Shall we have rewards if we win 7™M
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34-39
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38-40
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He replied, “Of course, and then you will be included among
those nearest to me. "5 :

Moses said, “Cast down what you have to cast down.”

. They forthwith cast down their cords and staffs and said, “By
Pharaoh’s honour, we shall surely win"3¢ Then Moses cast down his
stafl, and lo ! it started devouring up their faise devices. At this, all the
iagicians foll down in prostration, and cried vut, “We have believed in
the Lord of all creation the Lord of Moses and Aaron ! 37

Pharaoh said, “You have believed in Moses even before |
should have permitted you ! He must be your chief who has taught you
magic¥ Well, wyou shall $oon come to know: | shall have your hands
and feet cut off on opposite sides and shall crucify you all” |

They re;}lieﬂ, “We car¢ not: we shall pass into our Lord’s
presence, and we expect that our I.ord will forgive us our sins becguse
we are the first to belieye. "4

18, That is, “Jf vou had sot been unjust and cruel to the Israelites, I
shawld not have becn brought 10 your house for upbringing. 1t was oaly on account
of your barbarism that my mother put me in a basker and cast it into the river. 1ad
It not been =0, 1 should have heen happily brought up in my own house. Therefore,
it does not behove you to remind me of your favour of bringing me up in your
nouse. ™ :

19. Here the details that Prophet Moses went hefore Phatach as the
Messenger of the Lord of the umiverse and conveved to him His messdge, have
been omitted, and only the -coversation that took Flace between them has been

© relared.

20. This question of Pharach concerned the assertion of Moses thart he had
Been sent by the Lord, Master and Ruler of all Creation with the ruessage that he
should let the lsraelites g0 with him. This was a political message. It implied that
te One, Whom Moses claimed to represent, possessed authority and sovereign
rights over &) the people of the world including Pharaoh-and that he was nor only
encroachinp: upon his sphere of s:jvereignt:-.r is Supreme Ruler, but was also
sending  hiin the Cotmimand that be should band over 2 section of his sibjects to the
representative: appointed by Him, so that he shouid take them out of his kingdom.
That is why Pharach asked, “Who is this Master and Rular of all Creation who is

- sending such a command to the king of Egypt through an ordinary subject of his

kingdom?®™
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21, That i5, "I have not been sent by any mortal king ruling in the world,

‘but 1 comk from Him Who Is the Qwner of the heavens and the earth, If you

helieve thaf, thers is a Creator and Master and Ruler of this universe, it should not
be difficult for you to understand who is the Lord of all Creation, ™

22, These words were addressed 1o the chiafs of Phzrach, whom he had
asked, “Di you hear?™ Frophet Moses said: “T do not believe in the fafse pods
who exist twoday, bur did not Xist yesterday, ar who existad yesterday but do not
exist today. This Pharack, whom yau worship as your lord inday, did wot exist
yesterday, and the Pharachs whom ¥your elders worshipped yesterday, do not exist
today, wheveas ! believe in the sovereignty and authority of that Lord Who is both
your Lord and'Pharach’s Lotd as much today as He was your elders” Lo before
this.” ' : '

23 That is, “You regard me asa mad person, but if you think YOu are
wize people, you shouid yourself decide as 10 wheo is the real lord: this wretchad
Pharach  who is ruling over a small piece of earth, or He Wha is the Owrer of tha
€ISt and the west and of everything hounded by the east and the west including the
Jand of Egypt. [ helieve in Hig soveretgnty alone and have been sant te convey His
MEssage to & creamre of i js. " ' '

24. To uynderstand and apprectate this conversation fully, one should bear
I mirdl the fact that as it is today, in the ancien times 00, the concept of “deity”
was confined 10 its religious sense only, The deity was meant to be warshipped angd
presemed - offerings and gitis, and because of its “supernatural powers” and
authority the t:euple Were {o pray 1o it for belp and Fulfilment of their desires, But
a deity’s being supreme legally and politically =lsa and his right to enjoin anything.
he pleased in the mundane affairs and man's duty to submit to his commands as o
superior law, has naver heen recognized by the socalled worldly rulers. They have
- always claimed that in the mundane aifairs, they alone possess absotuge authority
2nd no deity has any right to interfere in the polity and law prescribed by them,
This very thing has been the real cause of the conflict between the Prophets and
their righteous - followers, on the ane hand, and the worldly kingdoms and
gOvernents on the other. Tl Prophets bave been trying their utmost to fnake the
worldly rulers acknowledge the’ sovereign and absolute rights of the Lord of the
Worlds, bur they in return bave oot only _been clainiing sa'\rcreign powers and
rights for themselves, but have been considering every such person us a criminal
8¢l rebel, who has held S0meone else ag a deity in the political and legs) sphere.
Widh this background ong cap easily understand the real significance of Pharaohs
words. Had it been a question of mere worship and offerings, he would have least
huthered that Moses, forsaking all gnds, regarded only Allah, the Lord of all
Creation, as worthy of those rights. If Moses had invited him ta serve Allah alone,
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e wowdd not have felt provoked and offended. At the mast he would have refused
to give op the creed of his forefathers, or would have challenged Moses to have a
debate with his own religious scholars. But whar caused him provocation was that
Prophet Moses was presenting himself as the representative of the Lord of all
Creation and was conveying o him a political command as if he was a subordinate
tuier and the representative of the superior authority was demanding obedience

. from hig to the command. In this sense, he was not prepared to acknowledge aty
other political or legal authority, nor allow any of his subjecls to acknowledge
anybody instead of himself as Ihe supreme rulgr. That is why he challenged the
term “Lord_ of all Creation™, for the message sent by Him clearly reflected
sovergigty in the political and oot in the mere religions sense. Then, when
Prophet Moses explained aver and over again what he meant by the “Lord of all
Creation”, Fharaoh threatened that if he held any one other'than him as sovergign
in the and of Egypt, he would be cast into prison.

23, That is, "Will yon still deny me and send me 1o prisun, even if I
present a convincing Sign to prove that [ am rezlly the Messenger of God, Who is
Lord of zll Creation, Lord of the heavens and the earth and Lord of the east and
the west?™"

26. This reply of Pharach shows that he was not in any way different from
the comman polytheisis of the ancient and modern times. Like all other polytheists
he believed in Allah’s being the highest Deity in the supernatural sense. Who
wielded greater power znd authority than all other gods and goddesses. That iv
wity Prophet Moses said to him, “If you do not believe that T have been appointed
by Allah, I can present such clear Signs as will prove that 1 have really heen sent
by Him", and that is why Pharach said, “[f you are true in your claim, come our
with your Sign”, otherwise if he had any doubt about the exisience of Allah or His
being Master of the universe, he would not have asked for the Sien.

27, Thub'dn mesns a serpent. At other places, the Qur'dn has used
" hayyatun (snake) ‘and j#dnn (a small snake) to describe the spake of the staff. The
interpretation given by Imam Razi is that the snake of the staff looked like a
serpent from its big size and has been called jairm on ac¢ount uf its swift
r!iwemunt which is characteristic of smali snalu.-.s

'28. Somie commentators under the mﬂue:nr:.c nfthu: Isranhte traditions have
translated Bwidd’ as white and have taken ¥ to mean that the healthy hand when
" drawn out of the armpit became white as if struck by leprosy. Bur COMMENLAI0rs
like. fbn Jarir, Ibn Kathir, Zamakhshari, Rézi, Abul Sa'ud “Imadi, Alasi and others
are apreed that hargs’ here means shining and bright. As soon as Prophet Mosas
wok out ks hand from the armpit, 1t made the whole place bright as if by the sun,
For further explanation, see E.N_ {3 of T3 Ha.
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29. The impact of the two miracles can be judged from ihe fact thata
momeni befpre this Pharaoh was calling Moses a mad man, because he had
claimed to be a Prophet and had had the boldness o openly demand release of the
[sraglites. He was aiso threatening Moses thaf if he tack somebody else as Lord
instead of him, he would cast him into the prison for life. But, afier he had SEE0
the Sipns, he becamne so terror-sizicken that he felt his kingdom to be at stake, and
in his confusion he did not realize that he was tafiking meaninglessly to his servants
in the courl. Two men from the oppressed community of the Israclites Were
standing before the most powerful ruler of the time: they had no military force
with them, they helonged 1o a weak and lifeless mnunmty and there was no sign
of any rebelion in any corner of the country, nor did they have the support of any
foreign power, yet as s00n as the miracles of the snike of the staff and the shining
hand were shown, the eyrant desperately cried out; “These two men want 1o seize
power and deprive the ruling class of their sovereign rightst™ His apprehension
that Moses would do so by force of his magic again reflected a confused state of
mind, for nowhere in the world has 2 political revolution been ever brought about,
ROT @ COuRtry taken, nor a war won merely by t'-:rrc.e of magic. There were many
magicians in Bgypt, who eould perform masterly 'tricks of magic, but Phatach
knew it well that they were nonentities because thay performed magic only for the
sake of rewards.

30. This sentence further shows Pharaoh’s perplexed sute of mind. A
- moment befare he was the deity of his courtiers and, now, struck by awe, the deity
is asking his servants as to what he should do to meet the dangemus situation,

31. As alr::mi;-,r mmtmmd in Sidrah Td H3 {v. 59), the day fixed for the
purpose was the day of the.sational festivities of the Egyptians so that Jarge crowds
of -peaple coming to the festivals from every part of -the country should also
witness the "grand “contest”which was to be held in the broad daylight so that the
. spectators could see the performaaces clearly. :

32. That i, besides pmr:lamnnnn heralds were sent to urge the people o
come. and see the contest. It appears that the news of the miracle shown by Prophec
Moses before the packed court had redched the common people also, and Pharach
fearing that the people at large might be influenced, wanted that they shouid chine
together in large numbers so that they could see for themselves that turping a seaff
inte o snake had nothing extraordinary in it because such a trick could be
performed by every commeon magician of their own country as well. .

'33. This sentence confirms the iden that those who had withessed the
miracke of Moses in the royal court and those who had heard of it reliably outside
were losing faith in their ancestral religion, and now the strength of their faith
Yepended on  this that their own magicians alse should give a performance sisilar



464 Ihe Mesaing of ihe Qur';‘fn

to that of Moses. That is why Pharaoh and his chiefs themselves Tegarded this
coniest a8 u cecisive one, and their heralds were busy moving about in the fand,
impressing on the people that if the magicians won the day, they would yet be
secured against the risk of being won over to Moses’ religion, otherwise there was
EVEALY PﬂEﬁlbl.l.lt}' of their creed’s being exposed and abandened for ever.

34. Such was the mentality of the supporters of the polytheistic creed of
the land, whose only ambition was to win rewards frum the king if they wop the
dey. .

. 35, This was -then the highest honour that the king could conter on those
who served the creed best. Thus, at the very outset, Pharach and his magicians
manifested by their comduct the great moral distinction that exists between a
Frophet and a magician. On the one side, there stond that embodiment of COUrAZe
and confidence, who in spite of belonging to the suppressed community of the
tsraelites and bhaving remained in hiding for ten long years on account of a charge.
of murder, had suddenly appeared in Pharaoh's court ic prnclalm fearlessly that he
had been sent by the Lord of all Creation and demanded release of the Israclites.
He did not even feel the least hesitation in starting a discussion face to face with
Pharach not caring in the least for his threats. On the other side, here were the
wretched magicians wholly im;kmg in moral fibre, who had been summened by
Pharach himself to help secure the ancestrai religion, and vet they were begging
for rewards In rveturn for the services. And when they are told that they will not
anly be given rewards but will also be included among the royal courtiers, they
feel greatly overjoyed. These two types of charecters clearly bring out the
difference between the grand personality of a Prophet and that of a niere magician.
Unless: 2 man loses all sense Of modesty and decency, he cannot have che audamty _

o call 2 Prophet 2 magician,

36, As soon as they casi dl}wn their cords and staffs, these started moving
like so many snakes towards Moses. This bas been described in greater detail ar
other places in the Qur'ar. According w. Al-A'eaf; 116: “When they threw down
their devices, - they. bewitched the eyes of the people and terrified their hearts: for
they hiad indeed produced a great magic.” And according to Ta Ha: 66, 67

“Suddenly it so appeared to Moses that their cords and staffs were running about
hy the pawer of their magic, and Moses’ hr:an was filled with fear.”

it T]ns wis not merely an ai.:kmwled_gmmt of their defeat at the hands of
Moses  as ﬂmugh he was a greater magician, but thélr falling prostrate in
submission to Allah, Lord of the universe, was an open declaration before
thousands of Egyptians that what Moses had brought about was fio magic at all,
but 3 mmnfﬁtatmn of the powers of Allak, Ahmghtj.-' -



Ash-Shu‘arda’ 463

38. This only shows the extreme obstinacy and obduracy of Pharaoh, wha
even after witnessing & clear miracte and the testimony of the magicians on it, was
stil insisting that it was magic. But according to AL-A'rdf: 123, Pharaoh said,
“Indeed it was a plat you conspifed in the capital 1o déprive the rightful owners of
their power.” Thus he tried to meke the people believe that the magicians had
yielded 10 Moses ot because of the miracle but due 1o a canspiracy with Moses
before. they eniered the contest, so that they might seize political power and enjoy
is fruits together.

3%. This horrible threat was held out by Pharaoh to justify his thinking that
e magicians had entered a conspiracy with Moses, He thought that the magicians,
11 order to save their lives, would confess the plot and thus the effect produced by
their faling prostrale and beiieving 0 Moses in front of thousands of spectators
would be pone. | : ' '

40. That is, “We have to return tc our Lord in any case. Iff.rﬂu kill us
now, we shall present ourseives before Him just taday, and we have nothing to
-worry in this, We rather expect that we shall be forgiven our sins and errors
because out of this entire gathering we were the first to believe 33 soon as reality
became known 0 us.”

This reply of the magictans made two things absolutely clear to e people
wio had been gathered together by Pharaoh heralds: '

First, that Pharaoli was a dishonest obdurgte and deceitful person. When
he saw thar Moses had come out successful in the contest which he himself had
arranged to be decisive, he concocted a plot and forced the magicians 1o confess it
by coercion and threats. Had there been any truth in it, the magicians waould not
have readily offered to have their hands and feet cut off on opposite sades and get
crucified. The fact that the magicians remained steadfast and fiem in their betief
even m the face of such a horrible threat, proves that the accusation of ploting a
. conspirscy against Pharzoh was baseless. The fact was that (he magicians heing
eXperts in their arr had realized that what Moses had displayed was no magic, but
surely a manifestation of the powers of Allah, Lord of the universe.

Secondly, thousands of the people who had pathered together from all
corners .of the land had themselves witneseed the grear moral change that had -
occurred in the magiciaps 28 soon as they professed  belief in the Lord of the
universe. The samme magicians who had been summoned 1o strengthen and secure
the ancesiral creed by means of their magic and who, a minute before, were.
humbly bepging Pharaoh for rewards had now become so bold and ennobled
spiritually that they would not take any notice of Pharaoh's powers and his threats

[Conitd. on g, 468
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We inspired Muoses with this:¥ “Set off with My servants by
night, for you will be pursued. ™ At this, Pharaoh sent ont heralds o
the cities {for mobilization, saying): “These are but a handful of.
people, who have provoked us much; and we are a host who are always

32-59

on our guard.”® Thug did We draw them out from their gardens and

their water-springs and their treasure-houses and fine dweilings.* This
is how they were dealt with, while (on the other hand) We made the
Children of Israel inherit all these things.+* ' .

In the morning these people set out in pursuit of them: When the
two hosts came face (o face with each other, the companions of Moses
cried out: “We are overtaken !" Moses said, “No, never! With me
indeed is my Lord: He will surely guide me. ™ We inspired Moses
with the Command: “Smite the sea with your staff.” The sea parted
forthwith and its each part stood like a mighty mountain.#? And We Jed
o the same place the other host, too. We saved Moses and alf his
cempanions, and drowned the others,

| There_ is indeed a Sige in this,* but most of these people would
not believe. The fact is that your Lord is Mighty as well ag Merciful.. :

And tell them the story of Abraharn® when tie asked his father
and his people: “What are these things that 'you worship?™5! They
answered, “These are idols which we worship afid we serve them
devotedly.”s> Abraham asked, “Do they hesr you when you call on
them? Or” do they bring any good or harm to you?” They replied, “No,
but we have found our elders doing the same.”5? At this, Abraham gaid,
“Have you ever seen (with open eyes) the things which you and your
clders have been worshipping 754 They are all enemies to me,33 except
One Lord of the worlds,* Who created me, 5 then He it is Who guides
me, Who gives me food and drink, and Who gives me health when I am

60-66

57-68

69-849

H1,%% Who will cause me to die snd then wiil give me life again, and of

Whom I expect that He will forgive me my errors on the Day of

Judgment."*? (Afier this Abraham prayed;) “My Lord, bestow upon me -

knowledge and wisdom® and join me with the righteous,?! and grant me

true rEROWN ameng posterity,® and include me among the inheritors of

the blissful Garden, and forgive my father, for indeed he is from among
those who have strayed,®® and do not disgrace me on the Day when
everybody will be raised back to life, when neither wealth will avail
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anyhndjr, nar chitdren, except that.one slmuld appcar before Allah wuh a
- sound heart. 92 . _ 1

Cﬂm‘d fromi p. 4657

and were even prepared Lo face dr.am and extreme physical torture for the sake of
. thetr. Faith. Thus ps?:hniﬂgmally there could not be a better cecasion 1o expose the
polytheistic creed of the Egyptmn.s in their vwn eyes and help impress the fruth of
Moses” religion in the minds of the peopte.

. 41. 'The mention of migration here does not mean that Prophet Moses znd
the Israclites were mu'mmat:ly ordered to leave Egypt. The history of the
intervening petiod has been related in Al-A‘raf: 127-135 and Yinos: 53-89, and a
part of it has been mentioned in Al-Mu‘min: 23-46 and Az-Zukhruf: 46-56. Here
the story is being cut short and only the final phase of the conflict between Pharaoh
atnd Prophet Moses is given to show the tragic end of Pharaoh who had remained
obdurate even after witnessing clear Signs and the ullimate success of Moses who
had Dhvine support behind his message.

42. The warming that “you will be pursued” shows the wisdum of (he
“instrucuon ko set off during the night. The idea was that before Pharach cang: out
with his hosts to pursue them, they should have gone far enaugh s0 as to be out of
reach of him. It should be borne in mind that the Israelites were not setiled in one
. Place in Egypt but were scattered in cities and habitations all over the country and
Clived in large numbers especially in the land between Memphis and Rameses called
Goshen. (3ee map in Vol TIT, p. 31, on the Exodus of the lsraelites). It appears
that when Prophet Moses was commanded to leave Egypt, he must have sent
instructions to the Israelite habitations telling the peopie to make necessary
preparations for migration and he must heve also fixed 2 night for them: to leave
their homes for the exodus.

43, All this shows that Pharaoh in fact was terror-sricken, but was rying
to hide hiz fear under cover of fearlessness. On the one hand, he was mobilizing
forces o face the situation; on the gther, he wanted w0 show that he was undaunted

-and undeterred, for a despotic ruler like Pharach could have no danger fTom a
suppressed and slave community which had Been living in disgrace for centuries.
That is why his heralds inade the people  believe that the Israclites were justa
handful of people, who could do  them no harm, but fiad 10 be pumished for the
provocation they had caused. As for mobihization, it was only a precautionary
measure which had been taken to meet any eventuality in time.

44. The general mobilization ordered by Plharach was aimed to crush the
Fergelites eompletely, but God's device turned the tables on him and drew out 2
chis chiefs and courtiers. from their  dwelling places and drove them to the place
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where they - and their hosts were o be drowned all together. flad they not pursued
the IEI‘EH':!]itEE, nothing would have happensd save that a community wouid have isit
e country quietly and they would have contitived to enjoy life in their fine
dwellings as befure. But they in fact had cleverly planned uot to allow e Israslites
£0 away peacefully, but to attack the migrating caravans sudldenly to finish them
completely. For this very purpose e princes and the high chiefs and the nobles
came out of (heir paiaces and joined Pharaoh i the campaign, but their cleverness
did not avail ‘them anything. Not oniy did the Israelies succeed in escaping from
Egypt, but also at the same time the elite of Pharanh’s tyrannical kingdom perished
i the sea,

-

45. Some commentators have interpreted this verse to meil that Allah
made the Children of Israel to inhetit the gardens, Waler-springs, tl‘t'ﬂﬂllfﬁ-h&._l.ﬁﬁ :
#nd fine dwellings vacated and left hehind by Pharach and his people. This would -
iuuvitah]y mean that after the drowning of Pharach, the Tsraelites rewried o Egypt
and took possession of the weaith and properiies of Pharaoh’s - peopliz. This
luerpretition, however, is neither supported by history nér by other verses al the:
Qurian. The relevant verses of Stirahs Al-Baqarah, AMMa‘idih, Al-A‘raf and Ta
- Hi confirm - that after the destruction ot Pharach in the sea, the Istaelites did not
- return w Egypt but procgeded towards their destination (Palestine) and then, I
lie time of Prophet David (§73-1013 B.C.) all. the major events of their hisory .-
- ook place. in the lands which are now Kixwn as the Sinai Peninsula, northern
Arabia, Transjordan and Paléstine. As such, in our opinion the verses mean this:
On - the oge  hand, - Allsh deprived the people of Pharaoh - of their wealth, -
possessions an grandeur, and oo the other, He bestowed (he same on the Children "
of Tsrael i'n! I-'_':atI».asttip.-f;«:r and nol in Egypt. This same mesning is borne out by. v
(136-137 of |Al-A'rEf; “Then We touk Qur vengéance on them and drownead them
in the sea hecayse they had reated Cur Signs as talse and grown hiesdiess of them:
Awl after them We gava as heritage 6 those who had been ahased and kepi Jow,
the eastern and the western parts of thar land, whigh had been blessed bountifully -
by Us.™ The epithiet of “the biessed land™ has generally been used for Palestine in
e Qur’an as jn Sirah Bani Isrd'ii: 1, Al-Anbiva’: 7181, and Saba': 18, '

.. 46. That is, “He will show. me the way out.of this calamity” N

. 47. Literally, awd is4a high_mnuntam. It appears that a8 snﬂn a5 Prophet
-Moses struck the sea with his staff, it tore the sea asunder and the waters stood like
two mighty movntzins on the sides end remained _ln:tha'L condition for-sa long that,
on the' one hand; the Israelite caravans congisting of hundreds of thousands of the -
migrants were able 10 pass through safely, and-on the other, Pharagh and his hosts
' sepped in and reached the middle of the sea. In the nalural course, s phenomenon
like this has nefe;'p&u':red that ‘due to 2 wingdstorim, however stroug, the sea

r T
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should have paried and stood like mighty mountins on either side for such a long
time. According to verse 77 of Ta Ha, Prophet Moses was commanded by Allah
“to make for them (the Israelites) a dry path across the sea.” This shows that the
smiting of the ses did not only result in dividing the waters into two parts, which
stowd . like mighty mountaing on either side, bur it also created = dry path in
between without any mud or slush. In this connection, one should also consider
verse 24 of Sirah Dukhdn, which says that after Moses had crossed the sea ‘along
with his people, he was commanded by Allah “to let the sez remain as it is becanse
Pharach 18 (o be drowned in [x.” This implies that if after crossing the sea, Moses
had again struck it with his staff, the two sides would hiave rejoined, but he was
forbidden to do so. Obvicusly, this was a miracle, and the view of those who try to
mterpret it as a natura] phenomenon, 1% belied, For explanation, see E.N. 53 of Ta
Hai.

48. That i3, Pharach and his army.

49. That is, the Quraish bave this lesson 1o learn from thig; “The obdurate
peaple like Pharauh,x his chiefs and followers had not believed even though they
had heen shown clear mmiracles for years. They had been so blinded by obduracy
that even on the occasion of their drowning in the sei although they had seen the
sea parting asunder in front of (eir very eves, the watars standing like high
ountains on either side, and the dry path in between for the Israelite caravans to
pass, yet they failed to understand that Moses had Divine suceour and support with
him which they had come outto fight. At last when they came to their senses, it
. was too late, because they had been overtaken by the wrath of Allah and the sea
* waters had covered them completely. It was on this occasion that Pharaoh had
cred out “1 have believed that there 15 oo god bur the real God in Whom the
Caildren of Israel have believed and T am of those who surTender.” (Yiinus: 943,

- On-the other hand, there is a Sign in this for the believers, too. They

should undgrstand how Allah by His grace causes the Truth to prevail in the iong

"'ru;n and the falsehood to vanish even though the forces 1 evil ma}r appear to be
dominant for the time being.

50. This part of the life-history of Prophet Abraham relates to the time
when after his appointiment 1o Prophethood, 2 conflict had started between him and
his pecple on the questions of stirk and Feufrd In this connection, the reader
should also see Al-Bagarah: 25&25{1 Al-An‘am; 75-83, Maryam: 41-50, Al-
Anbiy’: 51-70, As- Saffat: 83-113, and Al-Mumtahanah: 4-5,

The Qur'dn has specially repeated this part of Prophet Abraham’s life-
story over and over again because the Arabs in general and the Quraish in
particular regarded themselves 25 his followers and professed his way and creed.
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Besides them, the Christians and the Jews also claimed that Abraham was their
religious leader and guide. That is why the Qur’an admonishes them over and over
again that the creed brought by Abraham was Istam iiselt, which is now being
presented by the Holy Prophet Muhammad {Allah's peace be upon him), and
which they are opposing tooth and najl. Prophet Abraham was not a mushrik, but
an antagonist against =ik, and for the same reason he had to leave his home and
country  and live as a migrant in Syria, Palestine and Hejaz. Thus he was neither a
Jew nor a Christan, because Judaism and Christiznity appeared centuries aftsr
Iim, This hisiorical argument cotld nesther be refuted by the mushitks, nor by the
Jews or the Christians, because the mmshrifs themselves admirted that idol-worship
in Arabia had started sevaral centuries after Frophet Abraharmn, and the Jews and
the Christians also could not deny that Prophet Abraham had lived long before the
bepinning of Judaism and Christianity, This obvigusly meant that the special
belicks and customs which those people thought formed the basis of their religion,
Were nat part of the original religion tanght by Pmr;rhet.ﬁhrahmn, True rﬂ]iéiun
was the one which had no tinge of those impufities, but was bused on those
wotship and obedience of One Allah alone. That is wihy the Qur‘an szys:

“Abrahem was neither 8 Jew nor a Christian, but he was a’Muslim, sound
in the Faith, and he was not of those who set up/partners with Allsh. Surely: cnly
thuse people who follow Abraham are emtitled 1o claim 4 relationship with him.
Now this Prophet and the believers are belter entitled to thig relationship.™ (Ai-
An‘am: 67, 68). . '

31. Obviously the object of this question was 10 remind the people that the.
durties which they worshipped were false and absolutely powerless. In Sirah Al-
Anbiyd’, the saine question has been posed thus: “What are these images to which _
¥ou ere 20 devored 77 (V. 52). ' : |

32.-Though everybody knew that they worshipped idols, their answer
huplied that they were firm in faith and their hearts were satisfied with it, as if’ to
1y, “We also know that these ate jdols of stone and wood, which we worship, but
our faith demands that we should serve and worship them devotediy.”

'53. That is, *We do not worship and serve them because they hear our
prayers and- supplications, or that they can harm and benefit us, but because we
have seen our elders worshipping and serving them,” - Thus, they themselves
admitied chat the only reason of their-worshipping the idols was the hlingd imitation
of their forefathers. In other words, they mearikhis: “There is nothing new in
what you are telling us. We know that these are idals of stone dnd wood, which do
not  hear anything, nor can harm or 'do good; but we cannot believe that our eliers
wito have been worshipping them _sirii:e eenturies, generatiom after generation,
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were toolish peaple, They must have had some good reason for wnrshlppmg thesg
|11'E]E55 1mages 50 we are deing the SUTNE 35 We have full taith in thetm. ™

34. That is, “Ts it enough to say that.a religion is true only because it has
heen held as such by their ancestars ? Should peaple, peneration atter generation,
go- on following their ancestors in their footsteps blindly without ever caring 1o see
whether the deities they wnraliip possess any divine arribute or not, and whether
they have any power to influence their desr.imea?"

- 55, That is, "When 1 cunsu]er them, I see that if [ wur*-:hlp them, I shall

ruin myself both in this world and in the Hereafter. As their worship is clearly
harmfui, " worshipping them js Worshipping one's enemy. ™ These words of Prophet
Abrahain bear a close connection with verses 81, 82 of Surah Maryam, which say:
“These people ‘have set up ntier gods than Allah sp that they may bocome their
supporters.  But they witl have no supporter; all of them will not only disown thr.‘lr
worsiip but alst become their opponents {un the .Day of Judgment).” o

1t should be neted that Pmphet Ahraham did not say, “They are enemies
10 you”, but said, "They are ememlies to me.” In the ﬁmt case, there was every
chance that the ]]EOPJE would have felt offended andd provoked, because it wonld _
have been difficult for them to widerstand how their.own gods could be their
eneinies. As a mater of fact, Prophet Abraham appesled to the natural feeling of |
inan that he is his own well-wisher and cannot wish ill of himself deliberately. This
would inevitably . bave led - the dddressees tfr think whether what ﬂl&}f were doing
was redlly for their gdod and was in no way, harmﬁ:.l :

56. That iz, “Of all l:he deities Whn arﬂ bemg worshipped in the world,
there iz only Ome Allah alone, Lord of the universe, in whose worship T find any
good for myself, and Whose worship s the worship of one's own Cherisher and
Supporter, and not of one's ensmy.” . Then Prophet Abraham briefiy gives the
- ergumend, which nobody could refuté, as to why Allah alone is worthy of man’s
worship’ and indirectly suggests that his addressees (the idol-worshippers) had oo
rational basis for wnrsh:ppmg de:hes other than Alleh except in blind imitition of
* their forefathers, '

S7. This is the first reason for which Allah, and Ome Allah alone, is
worthy of man's worship. The people also knew and believed that Allak alone was
their Creator without any partner. Not only they but all the polytheists of the woarld
als - have always held the belief that even the deities they worshipped were the
creation of Allah, and except for the atheists none have ever denied that Allzh is
the Creator of the whole universe. This argumment of Prophet Abrabam implied that
belg a creawre, he could only worship his Creator, Who Wwas alone warthy of his
waorship, and none else, becausa none besides Allah had any share m His ¢reation.

58. The second reason for worshipping Allah and Allah alone is that Ailah |
had not become uncofcerned wil man-aficr creating him and let him alone to see
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other supporters for help, but had also taken the responsibility of making
arrangements for his guidance, protection and fulfilment of his needs. The moment
& buman child is boro, milk is prodoced fot it in the breasts of its mother, and
_ soie  unseen power teaches it the way 1o suck it aud take 1t down the throat. From
" the first da}f of his life 81 his deall:, the Creator has provided in the world around
him &1l HIEE-EEEHI‘}-' imeans required for every stage of liis life for his development
.ang) guidance,' sustenance and survival. He has also endowed him with all those
powers and pbilities which are needed to use the mmeans with advantage and giver,
him all necessary guidance for every sphere of life. Then for the protection of
- human life agaimst all soris of disease, gerns and poisons, He bas created such
effective antidotes thar they have not yet been fully encompassed by humen
knowledge. If these. natural arcanjenents had not been made, even a thorn-prick
would have proved fatal. When .this all-pervading mercy and providence of the
Creator iy supporting and sustzining man st all times in every way, there could be
no greater folly and ingratitude on the part of man than this that he shoold bow
down before others than Allah and seek their help in need and trouble.

58. The third reasml for wurshippmg none but Allah is that man’s relation
with his God is not meraly mnﬁm:d 1o this worldly life, which will end at dr.mh
‘but extends to life-after-death also. The same God Who brought him into
exisience, recalls him and there ' is no power which can stop his return fronmn the
world. No remedy, no physician no god or goddess has ever been able 1o catch the
amd which takes man out of this world. Evewn ail thase mien who were made
deities and worshipped, could not ward off their own deaths. Oaly Allsh judges
and decides when a perticular pn:ra-::ln is to be recalled from the world, and
whenever sbmebody is recalled by °Kim, he has to leave this wortld in any case.’
Then-it is Allah alone Who will decide as to'when He should raise back 1o life all
those people who were born in this world and died and buried here. and ask them
to.account for their worldly lives. Then dlso nobody will have the power to stop
resurrection, of hinwelf or others, Cvery Iru,inah being  will have o rise on the
Command of Allah and appear in Hig Court. Then-Allah alone will be the Judge
an that Day, and nobody else will be a partyer in his judgem in any degree. To
putish or to forgive will-be entirely in Allah's hand. Nobody will have the power
o pet somehody forgiven if Allah would want to punish him, and punished it Allah
would want 10 forgive him. All those who are regarded as-imercessors in the
world, will themselvés be hoping for Allah’s mwercy amd prace for their
lorgiveness. In view of these facts anybody who worships others than Allah, is in
fact preparing for tis own doom. There can be no greater misfornine than this that‘
man should torn away from Allah Who controls his life here as well as in the
Hereafter, and should turn for help and support to those who are wtterly powerless
i this repard. I -
{Contd. on p.476
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__ {On that 'Day}ﬁﬁ Paradise will be brought close to the
rightecus, and Hell will be set open before the straying ones,5? and they
will be asked: “Where arc those whom you worshipped instead of

90-102

Allah? Are they of any help to you, or even to themselves 7" Then

these deities and rthose erning pecple, and the hosts of Satan, 21! wil] be

hurled into it, one upon the other,58 Therein they will dispute with one.

another, and these erring people will say (to their deities):"“By God !
We had cerrainly strayed when we held you equal in rank with the Lord
of the worlds, and they were criminals indeed who led us astray. Now
. We have neither any intercessor™ nor ally true friend. ™ Would that we

were given a chance to return (to the world) so thar we became
believers, "2 :

Indeed thers is 2 great Sign in this,™ but most of these people

. 103-104

“would not belisve. The facl is that vour Lord is Mighty as well as |

Merciful.

. Noah's people™ rejecied the Messengers, s Remember the time
_ when their brother Noah said to them: “Do you not fear?’ [ am a
Messenger to you worthy of fuil trust:"so fear Allah and cbey me:™ |
do not ask - of you any reward for this duty, for my reward is with the
Lord of the worlds; 7 therefore, you should fear Allah and .ohey me
(without hesitation). *80 They replied. “Should we believe in you,
whereas the meanest of the pecple have become your foliowers?”s!
Noah said, “T have no knowledge of what they do: their account is the
concern  of miy Lord ; would that you had vsed some common-sense 162
[ am not bers to drive away those who beliave: ] am only a plain
- Warnet."¥3 They said. “0O Noah, if you do not desist from this, you
will surely become one of the accursed. ”5 Noah prayed: “My Lord,
my people have treated me as a liar:% now sertle the accounts between
us. and deliver me and the believers with me to safety. "6 A last, We
Tescued him and his companions in a laden Ark, ¥ and then drowned ail
the others. | .

Indeed there is a  Sign in this, but most of these people would
not believe, The fact is that your Lord is Mighty as well as Merciful.

*Ad rejected the Messengers,™ Remember the time when their
brother Hild said to them,* “Do you not fear? I am a Messenger to you
worthy of full trust: so fear Allak and obey me. [ do not aﬁk of you any

105-120

121-122

123-127
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reward Tor this duty, for my reward is with the Lord of the worlds.

Conrd. from p.473

60, Hukm here does uot mean “Prophethood”, because af the time this
prayer was made, Prophet Abraham had alrezdy been appointed a Prophet. Even if
this prayer was nade before that, Prophethood is not bestowed on reguest, but § is
something which Allah Himself bestows on those He wills. That is why, fuzkm has
been translated wisdom, knowledge, right undersianding and power of judpment,
The Holy Prophet is also reporied 1o have made a similar prayer:

AR L WA naf-ashvia | Kamd fipa: “0 Allah, give us the power
see  and understand a thing as it really is and o form an opinion about it according

o its realiny. "

6l. “Join me with the righteous™: “Give me a righteous society 1o live in
i this world and raise m# along wilth the righteous in the Hereafler,” To be rajsad
back to. life with the righteous and to attain one's salvagon have one and the same
meaning.. ‘Fherefgre, this should be the prayer of every perscm who believes in the
life-after-death and in reward and punishment. Even in ‘this world a picus man
cherishes  the desire thar God should save him from living a life in an immoral aod
wicked sociery and ﬁlm_uld join him with the righieous pecple. A pious and
righteous person will remain il at ease and restless until either his own society
shoold becume clean and pure morally, or he leaves it 10 join anoiher society
which is practising and following the principles of truth and honesty

82, “Grant me rue remown among pnst_erit:.r": “Grant e the grace that
posterity should” remember me as a good and pious man afer my. deatk and ot as
one”of ihe unjust people, who- were not only wicked themselves, but who left
nothing but wickedness behind them in the world. Enable me to perform such high
deeds thal my life should bécome a source of light for others for all tinwes t.u come,
and ! should hr: counted amﬂng the benefactors of humanity, ™

_ This is uot a prayer for worldly gn:atness and renown, but far true
greamess and renowa, which can be achieved only as a result of solid and valuable
services A person's achieving such true renown and glory has two good aspecis:

{1} The people of the world get a pond example to follow, as against bad
cxamples, which inspires  them with piety and encourages them iy follow
the right way; and .

(2] The rightzous person will not only get the rewards of works done by
posterdy who were guided arght hy'(he puod example et end zet by him,
but in addition to his own good works, he wili have the evidence of the
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il':ill'iq:-ns of people in his favour that he had left behind him ir the world
foemzing of puidance, which went-on benefiting people, gencration after
generation, till the Day of Resurrection. s

63. Some commentators have interpreted thig prayer of Prophet Abraham
lor his failer’s forgivensss m imply that he had prayed to God o grant his father
the' favour to accep: Islain because forgiveness in any case is mter-lmked with and
dependen upon Faith, Bur this interpretation is not borne out by the other verses
of the Qur'an, The Qur'an sgys tha when Prophet Abraham left his howe at the
tyrannical irextment of hig fathcr, he said, “I bid farcwell 1o you; I shall pray 1o
my Tord to forgive you fhr He is very Kind (o me.™ (Muaryam: 47) To fulfill this
Prontise, be. mot only prayed for the forgiveness of his father, but Tur both his
paremts: “Lord, forgive me and my parents. ..” (Tbrahin: 41). But afterwards he
fumself realized thar an cnemy of the Truth, even if he be the tather of a believer,
does not deserve 3 Prayer of forgiveness, Thoy according (o verse 114 of AL
Taubah: “The prayer of Abraham for his father was unly to fulfil a promise he had
mAde to him, but when he realized that he was an enciny of Allak, he dimwn_led
him. " o

04. That is, Do not put me to disprace on the Day of Judgement hy
mflicting punishment on my father in front of all makind, when [ myself shaj] be
wittiessing his pusishment beiplessiy, ™ -

63. It caonot be said with certainty whether vy B8, 89 ar'g a part of

Prophet Abraham’s prayer, or they are an addition by Allah. Tu the first case, they

will mean that Prophet Abraham whils prayig for his father had a full realization
of these facts. In the second case, they will be 4 commeny by Allall o Abraham's

praver, asif to sy, “On the Day of Judgement, only a sound hearr, sonnd in faith

and free from disobedience and sin, will be of any avail o man and not wealth and

children, for wealith and children can be ysatul only if one possesses s sound heart.

-Wealth will bé usefy! if tre” would have spent it sincerely and faithfully for the
sake of Allah, gtherwise even s millionaire wil] be g poor man there. Children also

will be of help oniy 1 the extant that a person might have educated them in Fajth

and good conduct 1o the bést of his ability; otherwise even if the son is a Prophet,

" his tather will not escape punishmeat, if ke diad in the stete of unbslief, becguse

such a father will have 0o share in he goodness of his children. ”

06, Verses 00-102 do not seem o be 4 part of Prophet Abrabam's specch,
bui they are Allah's words.

67. That is, on the one hand, the righteous people will he shown the
countltess blessings which they will enjoy in Paradise by Allah’s grace, and on the .
other, Hell will be set open with all its dreads and horrors before the soaying
neaple, when they will still be in the Plain of Resurrection.
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68, Rubkibig in the Text has two meanings: (1) They will be hurled intwo
Hell one upon the other; and (2) they will go on rolling down into the depths of
Hell. ' :

69, This is how the followers will treat their religious leaders and guidas,
whom they served and revered like deities in the world, whose words and patterns
of behaviour they rook as authoritative and before wham they presented all sorts of
pfferings  in the world. In the Hereafter when the people wiil find that their puides
had misled them and caused theif ruin as well as their own, they will hold them
responsible for it and will curse them. The Qur'an has presented this horrible
suene of the Hereafter at several places so as to admonish the blind followers o
see and judpe cargfully wheiher their guides in this world were leading them on the
right path or not. For instance: *As each peneratinn will be entering Hell, it will
curse ity preceding generation till all penerations shall be gathered wgether there;
then each succeeding generation will say regarding the preceding one, 0 Lord,
these were the people who led us astray; therefore give them a double chastisement
of the Fire." Allah will reply, 'There is a double chastisement for every one but
you know it not'." (Al-A‘raf: 38). "And the disbelievers will say, 'Our Lord,
bring those jinns and men before us, who led us astrav so that we may trample
theém under our feet and put them to extrems disgrace’.™ (HE Mim Sajdat: 297,
“And they will say, "Our Lord, we obeyed our chiefs and our great men and they
misled ug from the right path; our Lord, give them a double chastisemnent and
cursi then with a severe curse’.” (Al-Ahzib: 67-68).

70. That is, “Those whom we regar:led as our intercessors in the world
and who. we heheved would take us safel_‘,r ko Pﬂrﬂd.lSE are utterly helpless
ioday and of no avail to us.”

71. -Thal i5, “We have no sympathizér either who could feel for us and
console us.” The Qur'an says that in the Hereafter only the believers will continue
o be friends, as for the dishelievers, they will urn enemies of one another even
though they had been swom friends in the world. Each will hold the other as
‘responsible for the doom and try 1o gut him maximum pynishment. *Friends on
(hat Day will become enemies of one another except the nghteuus {who will
continue o be friends). ™ {ﬁzﬁuﬂmf &71.

72, That (Gur'an has given an answer to this kind of longing and desire as
well: *... even if they be sent back o (he earthiy life, they would do all thar thay
“had hezn forbidden to do.” {Ail-An‘dm: 28). As for the reasans why they will not
be allowed 1o return (o the world, please see E.N.'s 90-92 of Al-Mu'niindn sbove.

T3, There are two aspects of the 5ign n the story of Prophet Abraham: (1} |
On the ane hand, the meushriks of Arabia, especially the Quraish, claimed that they
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were the -foliowers of Prophet Abraham and were proud of being his descendents,
hut on the other, they were involved i1t 5k against which Prophet Abraham had
been cogaged in a relentiess struggle throughour his Jife. Then these People were
upposing and rreating the Prophet who was inviting thern wwards Me reiiginn
brought by Prophet Abraham in the like manner as Prophet Abraham himself had
been opposed and treated by bis people. They have besn reminded that Abraham
Was an enemy of shirk and an wpholder of Taulrd, which they (hemselves
admitt.er:l,' and  ver they persisted i their obduracy to follow the creed of ehink, (2)
The 'pcﬂpler of Abraham wete eliminated from the world: if any of them survived,
it was the children of Frophet Abraham and his sons, Ishmael and Isaac (ay
Allah's peace be upon them). Though the Gur'an doas nat mention the worment that
descended on Abraham’s people afier he had loft them, it has included them among
the tornented tribes: “Has pot the story reached them of those who had gone
before them: the peopie of Noah, the tribes of *Ad and Thamud, the people of
Abraham, and the inbabitants of Midian and of the overturned cities 7™ (At-
Taubah: 703,

74, For comparison, see Al-A‘raf 3964, Yinuos: T1-73, Hod: 25-48,
Bani 1sr3"il: 3, Al-Anbiva’ 76-77, Al-Mu'minin: 23-30, and Al-Furgin: 37, For
the details of the story of Prophet Noah, see Al-'Ankabit: 15, As-SEffat: 75-82, Al
Qamar: 9-15 and Sirah Nuty itself.

7%. Though they hag rejected only one Messenger, it amounted to
rejecting ali the messengers because aii of them had brought one and the sume
Mmessage from Allah, This 5 an nnportant fact which the Qur’an has mentisned
over and over again in different ways. Thus, cven those people who rejected just
ong Prophet have been regarded as unbelievers though they believed in all.other
Prophets, for the simple reason (hat the belisvap in the truth of one Messenger
cannot deny the same truth in other Cases unless he does 50 on account of racial
prejudice, ithitation of elders, efc. '

76: ‘Fhe initial address of Propher Naah o his people, 28 mentioned at
other places in the Qur'an, was as follows: “O my peuple, warship Allah alone:
you have no other deity than Him. Are you not afraid (of Him)?" {Al-Mu minip:
23); and “Worship Allah and fear Him and obey me, " {NGh: 3). That is, "Are you
not afraid of the consequences of adopting an attitude of rebellion againgt Allah
aid worshipping others than Him?”

77. It has two meanings: (1) “T present before ¥ou nuothing but what Aljak
‘reveals 1o me;” and (2) “l am a Messenger whom you have already known to be a
trustworthy and honest and righteous man. When [ have been honest and trie in
- my dealings with you, how can I be dishonest and untrustworthy in cooveying the
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Messape of God? Therefore, you should rest assured that whatavﬂr [ am presenting
1% the Truth.” |

78, That is, “When am a truthful and tfu:twmrlllj{ Messenger, you sre
dty-bound to obey me alone as apaimst all other parons, amd carry out my
cotunands amil  instructions, because | represent the will of God: ohedicnee to me
is in fact obedience Iv - God and disobedience tn me is disobedience te Him.” In
ufler words, the pec:p[e arg nal only required to accept a Messenger as a true
Messenger sewr by Allah, but it inevitably implies thar they have o ohey him and
follow his Law apainst all other laws. To rejeci a Fraphet, or to disobey him after
accepting him as a Propher, is tantamount to rebellion apainst God, which
inevitably leads to IIis  wrath. The words “fear Allah™ are, therefore, 4 warning
that evety hearer should clearly understand the - eonsequences of I‘EJEL‘[IIIE, the
Imessapre of a Messenger or of disobeying his commuands.

79. This is the second of the two arguments of Prophict Noah about the
truth of his message, the first being that they had known him as & trustworthy man '
during his earlier life, which- he had lived amuny thert, This second argument

implies this: *1 do not have any selfish motive or personal interest in conveying the
| messapre which | am  propagating day and night in spite of all sorts of opposition
caud antaponisun from you, At least you should understand this that 1 am sineere in
iy invitation, and am presenting honestly onty that which I believe 10 be the truth
and iv- fillowing which | see the true success and well- -being of humanity at large. |
have no personal nmtwe n this that I should fabricate falsehood to fool the
people. ™ '

These rwn arguments are amoig the mos important arguments which the
Qur'an has advanced repeatediy as proofs of the truthfulness of the - Prophets, and
which il presents as criterion for judging Prophethood. A man who before
Prophethond has lived a life in a society and Lias always been found 1o be honest,
fruthful and righteous, r:ammt be doubted even by 3 pn:_rudlced person that he
wollld suddenly start tabrichtng falsehood in the pame of Allah and making pecple
betieve that he has been appointed a Prophet by Him, whereas he has been not,
More important then thai: such a lie cannot be fabricated with a good intention
univss somebody has a selfish motive atrached 1o this kind of fraud. And even
when a person Indulges in this sort of frawd, he cannor hide it completely Tram the
people. The toul mcaus and devices adopted by himn to proiote his “business”
beeome known and alt the various selfish interests and gains become ali too
apparent.  Coatrary 19 this, the personal life of a Prophet is full of moral
excellencivs: it has no trace of the empinym&m of foul means and devices. Not (o
speak of any personal luterest, he expends whatever he has for the cause of a
mission which to all appearances -is fruitless, No person who prssesses any
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“hTmon sense and also has a seuse of justice, can ever Imayrine that a sensible man
who was leading a perfietly peacefy hfe, would enine out all of 3 sudden wig A
false cla@m. when such a faise. claim does not do him afty rood, by on the -
Coflrary, demands all hig money, time and energy and earns him nothing in rehnp
but the antagonizm and hostility of the whole world, Sacrifice of persomal interests
is the foremaost proof of a man's siucerity; therefore, doubting the intentions and
SCETitY 0f a4 person who has. been sacrificing 1y PErsonal mterasts for years and _
years can only be e pastime of the one who lumself is selfish and insincere.
Flease also see BN, 70 of Al-Mu'minin ahove,

&0, Repetition of this seatenc: is not without reason, 1 the first cage (v,
108y, it implied this: “You should fagy Allah if you treal ag talse-a true and
trustworthy  Messenger from Iim, whom You yourseives have heen regarding as a
ue and wrustworthy man in the past.” Here it means: “You should fear Alah jf
You doubt the inteatiom of g person who js working sincerely only far ihe
reformalion of the pecplc withowl any personal interest.™  This thing has been
Stressed because the chiefs of Prophet Noah's peupie, in order to find fanlt with his
messape of Truth, aceused him of strugpling merely tor his personal superiority:
- "He merely intends to olstaig superiority over ¥OU.” {Al-Mu' mivin: 243,

81. This answer to Propher Noah's. inessage af Truth way given by the
Chiefs, elders wud nobles of hig Peopie as mentioped in Hiwi: 27; “in ansmf-lfu
(his, those chiefs of his people, who had rejected his message, said, 'We sge mallt
you are oo more than a ‘mere mian like ourselves, and we afso see that oitly th1
leanest from among us  have become your tollowers without due consideration |
and we  find nothing in You that might give yoy superiurit'}r over 05, " This shows
that those who believed in Prophet Noab were mostly the poor people, and
ordinary workmen, or some youth who enjoyed no position in society. As for the
influeniial and rich people, they had Becoine his bilter Opponents, and were trying
by every trick and allurement to keep the comnmon nan behind them. One of the
‘arguinents they advanced agamnst Prophet Noah was his: “Had there been some
weight and substance in Noah's message, e vich people, . scholars, rellgious
divines, nobiss and wise peaple of the communiry should have accepted it, but
none of them has believed ip hir; the oaly people 1o fallow im are the foolish
pecple belonging to the lowest stratum of society, who have na CTHILTION-SEye,
- Now how can the noble and high ranking people like us join the company of the
COIRRON pegpla?™ |

_ Precisely the same thing was being satd by the untwlieving Quraish L about

the Huoly Prophel and his followers. Abg Sufyan i reply to de questions asked by
Heraclius had said: “Mubammad (Allak™s peace be upon him) has been fellowed
by 111;'" poor and - weak of our people.” Wha they seemed (v be thinking was that
Truth’ was that which ,was considered as Truth by the chicfs and elders of the
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c-;-mmuriit],r, for onoly they had the necessary common-sense and power of
Judgment. As for the comunon people, their being common was a proof that they
. lacked sense and judgment. As such, if a thing was aceepted by them but rejected
by the chiefs, it meant that the thing itself was without worth and valye. The
disbelievers of Makkah even went further. They argued that a Prophet contd not be
2 common man: if God had to appoint a Prophet, He would have appointed a great
chiet to be a Prophet: “They say: why has oot the Qur’En been sent down to a
prominent man of our two cities (Makkah and Ta'if)?" (Az-Zukbruf: a1).

82. This Js the first answer to their objection, which was based on the
assuraption  that the poor people belonging to the working classes and lower social
strata whe performed humble duties, did not possess any mental maturity end were
without intelligence and common sense. Therefore, their belief was without any
rational basis, and so unreliable, and their deeds were of no value at all, To this
Prophet Noah replies, “Ihave no means of judging the motives and assessing the
worth of the deeds of the people who accept my messape and act accordingly. This
1§ not my concern but the responsibility of God®,

B3, This is the second answer to their objection, which implied that since
those who were gathering around Nuah as believers, belonged to the lowest social
strata, none of the nobles would like o join them, s if to say, “Q Noah, should
- we believe in you in order to be countad ameng the low-ranking peopis iike the
slaves and servamts and workmen?” To this Propher Noah answers;, “How can |
adopt this irrational attitede that T should atiend earnestly to those who do not like

to listen to me, but drive away those who have believed and followed rie? [ am

simply a warner, who has declared openly that the way you are following is wrong
and will lead you to ruin, and the way that I am inviting to is the way of salvation
for all. Now it is up to you whethér you heed my warning and adopt the right path,
or go on following blindly the way to your ruir, It does not behove me that I
should start ioguiring into fthe castes and ancestry and trades of the people who
have heeded my warning and adopted the right path. They might be “mean” in

your sight, but [cannot drive them away and wail (o see when the "nobles” wilk

give up the path of destruetion and adopt the way of salvation and success
instead. "

Precissly the same thing was going on between the Holy Prophet and the
disbelievers of Makkah when these verses were revealed, and one can fully

understand why the dialopue between Prophet Noah and the chisfs of his peaple,

“has been related here. The chiefs of the disbelievers of Makkah thought exactly the
same way. They said how they could sit side by side with 1L slaves like Bilal,
- Ammir and Suhaib and other men of the working class, as if to say, “Unless

these poor people are turned out, there can be no possibility that the nobles may | |

conkider 0 become heﬂevers it is unpnsmhle that the master and the shave shoutd
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stand shoulder to shoulder with each other.” In answer to this the Holy Prophet
was  commanded by Allab to well the vain and arrogant dishelievers plainly that the
poor believers could not be driven out of Islam just for their sake; “O Muhammad,
you attend earnestdy to him who has shown indifference fto your Message),
whereas you have no responsibility if he does not reform himself: and the one who
comes to you earnestly, fearing Allah, to him vou paj,r no auention. Nay! this
indeed is an Admonition, so let him who wills, accept it.™ (" Abasa :5-12),

“And do oot drive away those who invoke their Lord momiog and
evening and are engaped in seeking His favour. You are not in Ally way
accountable for them, nor are they in any way aceountable for you: so, if yOou
.should drive them away, you shall be counted ameng the unjust. Ag a rnatter of
fact, in this way We have made some of them a means of test for others, su that,
sucing them, they should say, “Arve these the people frotn zmong us upon whom
Allah has showered His blessings? --Yes: does not Allah know His grateful
servants better than they?™ (Al-An'am: 52-53)

B4.'The words in the Text may have two ncanings: (1) “You will be
stoned 0 death™; and (2} “You wiil be showersd with abuges from al] sides, and
cursed and reviled whereyer vou go. "

85. That is, “They have rejected me completely and absolutely and now
there is no hope of their becoming believers.” Here nobody should have the
misunderstanding that just afier this conversation between Prophet Noah and the
chicfs of his people, and the rejection of his mesgape by them, the Prophet
submitted a report to Allah that his people had rejected kim and now He should
settie the accounts between them. The Qur’an bas mentioned at different places the
details of the long strupple that went on for centuries between Prophet Moah and
his people, who persisted in unbelief, According to verse 14 of Strah Al-
"Ankabit, the struggle continued for 950 years” “He (Noah) remained among them
for a thousand years-save fifty vears.” Prophet Noah dunn,g this long period
studied their collective behaviour, peneration after generation, and came to the
conciusion that they had no inclination to accept the Truth, and formed the opinicn
that in their fomre generations also thera was no hope of anybody's becoming a
believer and adopring the righteous attitude: “My Lord, if Yeu should leave them,
tiey will lzad Your servants astray, and they will bear as children none but SINDErs
and disbelievers.” (Nuh: 27). Allah Himself confimmed this opinion of Noah,
saying, “N& more of your people will belisve in you now than those who have
already belicved. 5o do not grieve at their misdeeds, " (Had: 36},

86. "Deliver me and the believers with me to safely”™: “Yon should not
only give Your judgment as to who is in (he tight and who is in the wrang, bhut

[Contd, on p.4ks .
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What! you erect for mere pleasure. 2 MORUmENt on every higl
$pot,*®  and build huge castles as if you were immortal;*! and when you
seize somebody, vou seize him like a tyrant."? So fear Allah and obey
me. Fear .Him Who has bestowed on you ali that you know: He gave
¥ou cattle and children and gardens and water-springs, I fear the
torment of a dreadful Day for you.” They replied, “Whether you
admonish s or not, it is the same for us: such things bave been said in
the past as well 3 and we are certainly not going to be chastised. ™ Ay
last, they rejected him, and We destroyed them. %4

Indeed there is 3 Sign in this, but most of thf'.:se_ pecple would
not believe. The fact is that your Lord is Mighty as well a6 Merciful.

Thsmid rejected the Messengers.® Romember the time when
their brother $atih said 10 them, “Do you not fear? I am a Messenger to
you werthy of full trust:% so fear Allah and obey me. T do not ask of
you any reward for this duty, for my reward is with the Lord of the
worlds. Will you be left in SECUrity amidst all that ig around you here?97
—in the gardens and the waler-springs? ——in the corn-fields and the
date-groves laden with Juicy fruit?9s You proudly.carve out dwellings in

the hills, % Fear Allah apd obey me, and do not follow the transgressors

who spread mischief in the land gnd reform nothing.”1% They replied,

" 128-139

139-140

141-158

“You are only an enchanted person 101 you are ng more thar a man -

like us: bring forth a sign if you are truthfy[, »o2 S&lih. said, “Here is a
she-camel.® One .day wil] be for. her to drink, and one day for you all
(o take water.™ Do not at 3 riolest her; othérwise you witl be
overtaken by the torment of dreadful day. " Yet they hamstrung her, 05
and then became regretfui, for the torment overtook them 106

tndeed there is a- Sign in this, but most of these people would
not believe; and the fact is that your Lord is Mighty as we[] as Mercifal

The people of Lot reject&d the Messengers. 07 Remember the
time when their brother Lot said to them, “Do you not fear? 1 am 3

158-159

160-164

Messenger to you worthy of full trust: so fear Allah and obey me. I do ..

ot ask of you any reward for thig duty, for my reward is with the Lord
of the worlds. |

Conted. from P 4&3{
deiiver Your Judgment in SUCh. 4 manmer that the followers of tha Truth are sqved
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and the tollowers of falsehood are completely annihilatad from the earth. ™

87. “Laden Ark", because the Ark became full with the believers and the
pairs of g,pmals from every species. For futther details, see Had; 40,

83. For comparisop, see Al-A'rif: 65-72, Hid: 50-60; and for further
details of this story, see Ha Mim Sajdsh; 13-18, Al-Ahqaf: 21-26, Az-Zariyat: 41-
43, Al-Qamar ;18-22, Al-Hiqqeh: 4-B, and Al-Fajr: -8,

89. In order to understand this discourse of Prophet Hid fully, we should
keep in mind the various details about the people of ‘Ad which the Qur'an has
given at different places. For instance, it says;

(1) Afier the destruction of the people of Noah, the *Ad were given power and
prominence n the world: “Do  not forget that after Noah's people your
_ Lord made you the successors. ™ (Al-A‘raf: 69).

(23 Physically they were very robust and powerful people:  .... and made
yuu very robust,” {Al-A'rif: 69). :

{3 They had no parallel as z nation in the world: “The like of which was not
created in the lands.” {Al-Fajr; B).

{4) They were civilized and were well-known ia the world for their great skill
and art in erecting lofty huildings with tall columns: “Have you not seen
what your Lord did with “Ad Tram, of lofty columns?” (Al-Fajr: 6, T},

{3) This materia) progress and physical power had made themn arrogant and
vain: *As for *Ad, they deviated from the right path and adopted an
artogent  attitode in the land and said, ‘who is mighter than we in
power'?” (Ha Mim Sajdah: 19). |

(&) Their political power was i the hands of 3 few tvrants before whons none

could da¥e rzise his voice: *....and they followed and obeyed every
tyranncud enemy of the Truth.” (Hud: 59).

(" They were not disbelievers in the existence of Allah, but were invelved in
sitirk; they only denied that Allah alone should be worshipped and none
else. “They said (to Fad), ‘Have you come to us (with the demand) that
we should worship Alleh alone and discard those w.hum our elders have
been worshipping?” (Al-A‘raf: 70). :

90. That is,. “You build grand buildings 1mrely to show off your weaith
and power, whergas (hey have no use and purpose except that they stand as
Monuments to your grandenr and glory, "

91. That is, “Though you bave built other buildings also for dwel]ing
purposcs, in order (0 make them grand, beautiful and strong, you expend your
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wealth and mental and physical abilitias in 4 manner as if you were going mw jive
for ever. and there was no purpose of life except seeking of comfart and pleasure
and nothing beyond this werldly life which right deserve vour attention. "

In this connection, one shouid bear in mind the fact that extravagance in
architecture is not a solitary vice in a people. This happens as a result of g people’s
becoming affluent and then crazy for selfish gains and materialistic pursuits, When
& people reach such a swmge, their whole social system becomes corTupted and
polluted. Prophet Hiid’s criticism of his people’s extravagant and Juxurious
architecture was not simply aimed ar the figh castles and monuments, but he was
actually criticising their corrupt ¢ivilization and sacial eystem, whose glaring
Symptoms could be seen everywhere in the land in the shape of castles and
monurnents, )

%1 That is, “Inorder toc maet the dernands of your ever rising standards
of life, you do not rest content with Emall living quarters but you build castles and
fortresses, and yet being unsatisfied you erect lofty edifices uanecessarily just for
ostentation. But as human beings you have become so depraved that there is no
INeICY  in your hearts for the weak, no justice for the poor, and ail penple of lower

social strata, living inside or around your land, are being oppressed tyrannicaily
and none is safe from your barbarities. "

93. This can bave two meanings: (1) “Whatever we are doing is not new
but has been happening from the time of our eiders since centuries; they kad the
same creed, the same way of life, the same morality and the same kind of dealings
and yet they rematned unharmed and safe from every calamity. Tf thers wag any
evil in thin way of lif, we should haye met the doom with which you are
threatening us.” (2} “The things you are predching have been preached and said
betore also by religious mandacs and so-celed moTaliste, but they could not chanpe
the ways of the world. It has never happened that the world suffered a disaster
only because people refused to listsn m preachers like you.”

94. Accardiop to the Qur'an, the peaple of *Ad were destroyed by a
violent  windstorm, ‘When they saw it advancing towards their valleys, they
rejoiced with the hope that those were dense clouds which wonld bring much rain
for them. but in reality it was Alleh’s scourge. The windstoron continued to rage
for eight days and seven nights and destroyed evervthing, The people were swept
Away like sttaw and everything on which the hot, dry wind blew was left rodting.
The storm did not abate until the Jast man of the wicked tribe ltsd met his doog.
- Only ruins of their habitations remained to tell the tale of their terrible fate, and
today even the ruins have become extinct. The whole territory of Abqif has turned
inle dreadful desert dunes. For details, see E.N. 25 of AlAhqgaf. -
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5. For comparison, see AL-A'rif: 73-79, Hid: §1-68, AL-Hijr: 80-84,
Bani [sed’il: 59; and for further details, see An-Naml . 45-53, Az-Zariyat: 43-45,
Al-Qamar: 23-31, Al- Hﬁqqah 4-5, Al-Fa_]r 9, and Ash-Shams: 11,

Thamid achieved power and glory after the destruction of *Ad and as far
as progress in civilization is concerned, they followed in the foorsteps of their
predecessors. In their case, too, the standards of living went on rising higher and
higher and the standards of humanity continued to fall lower and lower, suffering
“one deterioration after the other. On the one hand, they erected large edifices on
the plains and hewed beautiful houses out of the hills iike thoss in the caves of
Ellora and Ajantz in [ndia, and on the other, they became addicted to idol-worship
and the land was filled with tyranny and oppression. The worst men became
leaders and rulers in the land. As such, Propher Silih's message of Truth only
appealed to the weak peopis belonging to the lower social strats and the people of
the: upper classes refused to believe in him,

96. According to the Qur'an, the people of Prophet Salib themselves
admitted that he was a man of great integrity and extraordinary calibre: “They
said, “0 Salik, till now you were such a person am:mg us of whom we had great
expectations, ™ {Hud B2,

97. That is, "Do you consider ihat your life of mdulgem;a andd pleasure is
everlastmg, and you will never be asked to account for Allah's favours to you and
fior your own misgeeds?”

8. Hadim: hﬂﬂ"'u"jl' hum:hes of ripe, juicy and soft data—pa]m fruit hanging
from trees.

99. Just'as the.most prorminent feam_re ot thé *Ad civilization was that they
built  large edifices with high pillars, so the most prominent feature of the Thamiid
civilization for which they were known among the ancient peoples was that they
carved out -dwellings in the hills, That is why in Siirah Faje, the 'ﬁ.d have been
referred (o as, “(people) of the pillars™, and the Thamild as “thage who hewed .
rocks in the valley”, These people also built castles on the plains, the purpose amil
object of which was nothing but display of weaith and pawer anil architeciural skill
as there was oo real necessity for them. These are, in fact, the ways of the
perverted people: the poor among them do not bave proper shelters, and the
wealthy members not vnly have sufficient fine dwellings but over and above those
they raise momunents for ostentation and display.

some of these Thamiidic works exist even today, which | have seen in
Decewtber, 1959, {See picmres. This place is situated between Al-Madinah and
Tablk, a few miles (o the north of Al-'UlA (Wad-il-Quya of the Holy Prophet’s
" time) in Hejdz. The local inhahitanis call it Al-Hijr and Mad5'in 3alih even today.
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Al'Ula is stiil 3 greeq and fertile valley abounding in water springs and gardens,
but Al-Hijr appears to be an abandoned place. It has thig population, little greenery
and a few wells one of which is said (o be e one at which Prophet Salih’s she-
camel used 2 drink water, This well js now dry and Jocared within o deserted
miltary post of the time of.the Turks. When we entered this kerritory and
approached Al-‘Ula, we found hijlls which seemed to have besn shattered 1o pisces
from top to bottom as jf by a violent earthquake. {S¢e pictures on the Opposite
Pages). We saw the same kind of hills while travelling io the east. from Al-*Ula to
Khaibar, foy abour 50 miles, and towards the north inside Jordan, far about 30 1o
40 miles. This indicated that an area, stretching well aver 300 (o 400 miles in
length and 100 miles jn width, had been devastated by the terrible earthquake.

A few of the Thamigic type monumenis that we saw at Al-Hijr were also
found at Madyan along the Guif of "Agabal and at Petra in Jordan. At Petra .
specially the Thamédic and Nabataean works stang side by side, and their styles
and architecoural designs are so different that anyone who examines them will find

false, has claimed that the works found at Al-EHLijr were not earved out by Thamiid
but by the Nabatamans, [am of the view that the art of carving houses out of the
rocks started witl: the Thainiid, and thonsands of years later, in the second and first
centuries B.C., it was considerably developed by the Nabatacans and it reached
perfection in the works of the caves of Ellora, which were carved out abont 700
years after Petra, .

100. That is, “You should give up ohedience tg your chiefs, guides and
rolers uwnder whose leadership you are following an evil way of life. These people
have transgressed all beunds of maorality: they cannat bring about any reforms angd
they will COTCUPL every system of life thar they adopt. ' The only way for you
towards . suceess and well-being is that you should inculcate fear of God, give up
obedience to the misguides and obey me, because 1 am God's Messenger: vou are

This was in short the manifesto which Frophet S&lih presented before his -
pecple: it not only contained the religious message but inviration tg cultural, moral
and political revolution as well.

10t. *Enchanted person”: Mag and insane person who has lost reasoning

power. According to the ancient conceptions, madoess was either due ¥ the

influence of a jinn or magic, That is why 2 mag person was either calied maingn
(tme vnder the influence of 2 Jinn) or one enchznted by magic.

fContd. op p.402
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Do .you go to the rmales from the creatures of the world, 195 and
teave that which your Lord has created for you in your wives 719 You
. have indeed transgressed all limits. 110" They said, “O Lot, if you do
not desist from this, you will surely be included among those who
have been expelled from our towns, ™11 He said, “I am certainly one
of those who abhor vour wickedness. M}r Lord, defiver me and my
-people from their wicked deeds.”112 At last, We delivered him and alf
his people except an old woman who was of those who were left
behind. 11?2 Then We destroyed all the rest of thers, and rained on them
a horrible rain, which fell on those who had been warned. !4

Indeed there is a Sign in this, but most of these people would
not believe. The fact is that your Lord is Mighty as well as Merciful,

The people of Aiykah rejected the Messengers.!!5 Remember
the time when Shu‘aib said to them, “Do you not fear? 1 ama
Messenger to you worthy of full trust: so fear Allah and obey me. I do
not ask of you any reward for this duty, for my reward is with the
Lord of the wortds, Give full measure and do not give people less than

what s due to them; weigh with even balance and do not cheat people |

- of their goods; and do not spread evil in the land, and fear Him Who
has created you and thosé who have gone before you.” They said,

“You are only an enchanted person and are no more than a man like
us: we consider you to be an utter liar. However, if you are truthful |
cause a fragment of the sky to fall down upon us.” Shu‘aib said, “My
Lord knows whatever you are doing, !’ They treated him as a liar.
At last, the torment of the Day of Cancpy overtook them,!1? and it
was the torment of an extremely dreadful day.

Indeed there is & Sign in this,'lﬁui most of these people would
not believe. The fact is that your Lord is Mighty as well ‘as Merciful,

~ This 8 (Book) has been revealed by the Lord of the worids. 119
The trustwoOrthy Spiritl20 has come down with it upon your heart so

that you may become one of those who ace (appointed by God) 1o

warn (the people) in plain Arabic language:2! and this is also
contained- in the Scripiures of the former people.12? Is it nat 2 Sign for
the people (of Makkah) that the learned men of the Children of Israel
know it 7123 (But they are obdurate to the extent) that even if We had
sent it down 1o some non Arab, and he had recited this (discourse in

165-173

174-175

176-189

190-i%1

192-200.
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lutid Arahic) before them, they would still not have believed in it. 124
Likewise, We have caused this ({Jur'an} to pass through the hearis of
the criminals;'3*

Contd, fiom p 489

102, That is, “We cannot belisve you to be 2 Messenager from Crod
because  you are just like us and we see no distinction 1 you. However, if you are
true in your ¢laim that God has appointed you as His Messenger, you should
present such & clear miracle as should make us belisve that you have really been
sent by the Creator and Master of the universe.”,

103, From the context it appears that it was net 8 common she-camei, but
it was braought about in a supernatural manner because it'was presented in response
to the demand for a mirzcle. Prophet Salih. could not have produced before the
people an ordinary she-camel as a proof of his Prophethood becanse that woeuld not
have sarisfied them. Al other places In the Qur'an it has bess clearly referred to as
a miracle. In Soran Al-A‘taf and Hiud it has been said: ... here is Allah's she
camel, a Sign for you.” (VII' 73) In Sorah Bant Isra’il the same thing has been
stated more emphatically: “And nothlog has hindered Us from sending Signs
excepr that the former people refused to acknowledge them as such. {For example)
~ We sent the shecamel a5 an open Sign to Thamid but they weated her with
" cruelty; whereas We send Signs only by way of wamning.” (v. 5%) Moreover, the
challenge given o the wicked people of Thamid, after presenting the she-camel
before them, was such that it could only be given after presenting a todracle,

134, That is, “Ong day the she-camel will drink water all alone at your
wells and springs, and one day you and your animals wiil take water, and this
arrangement will not be violated in any way.” There could hardly be a greater
chalienge for the people of Arabia, for taking of water had been the foremost canse
of teuds and fights among them, which mostly resulted in bloodshed, even loss of
life, As such, the challenge given by Prophet Salih was indeed a challenge w the
whole nation, “which could not be acceptable unless the paopla were sure that the
challenger had a great power at his back. But Prophet Silih threw this chatlenge all
by himself without any worldly power behind him, and the whole nation not only
received it quietly, but also abided by it submissively for quite snme days.

In Siirahs Al-A'raf and HOd there is an addition o this: "Here is Allah’s
she-camel, a Sign for you. So let her graze at will in Allah’s land, and do not
wuch her with an evil intention. ™ {XI: 54) That 15, the chaltenge was not only this
that  the she-camel wonld drink water all alone every alwernate day, but, in
addition, she would freely move about and graze at will in their fields and gardens
a11d palm zroves and pastures and was not o be wuched with an evil intention.

LY
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105, This does not mean that as soon as ﬂlﬂj?.ﬁﬁ:ard the chaltenge, they
attacked the she-camet ai once and hamstrung her. Acmally, when the she-camel

became a problem for the whole nation, the hearis of the people were filled with |

rage, and they hegan to hold lengthy consultations as to how to get rid of her. At
last, a haughty chief undertook the task of putting ax end to her, as menticned in
Sirah  Ash-Shams thus: "When arose the most villainous of the people.. .” (v. 12)
and in Sdrah Al-Qamar thus: *They appeaied to their companion, o he took up
the responsibility and hamstrung (hes).” (v. 29).

106, As stated at other places in the Qurtdn, when the she-camel was
killed, Prophet Salih declared: “You have only three more days to emjoy
- yourselves in your houses.” {HGd: &5) When this time limit came to an end, a
shocking explosion took place in the night at about dawn, followed by a violent
earthquake, which destroyed the whole nation completely. In the morning their
dead  bodies iay scattered here and there like dry pieces of bush trampled down by
animals around an enclosure. Neithar their stony castiss nor thelr rock-hewn caves
vold protect them  against the calamity, “'We sent agaipsi them a single blast and
they became as the trampled twigs of the fence of a fold-builder. ™ {A)-Qamar: 31):
“Consequently a shocking catastrophe overtook them and they lay lifeless in their
dwellings™ (Al-A‘raf: 78). “At last a viclent blast overtook them with the approach
of the morning, and all that they had achieved proved of no avail to them.” (Al-
Hijr: 83, B4),

107. For comparison, sce Al-A'raf. 80-84, Hiod: 74-83, Al-Hijr: 57-77,
Al-Anbiya’: 71-75, An-Nam!; 54-58, Al-‘Ankabat: 28-35, As-Saffat: 133-138 and
Al-Clamar: 33-39. :

10RB. This can have two meanings: (1) OF a1l the creatures you have chosen
males only for the purpose of pratifying your sex desires, whereas there are plenty
of women in the world; and (2} You alane are the people in the whale world, who
0 0 men to saiisfy the sex desires: aven the animals do hot rasort w0 this. This
second meaning has been explained in Sirzhs Al-A'raf and Al- "Ankabiit thus:
“Have you become 50 shameless that youw corumit such indecent acts a3 no one
comumitted before you in the world?™ (Al-A‘rdf: 800,

108, This can also have two meanings: {1 } "You leave your wives wham
God has ceeated  for you o satisfy your sex desire and adopt unnatural ways with
the males for the purpose.” {2) “Even with respect to your wives you do not
follow the natural way but adopt unnatural ways for the gratification of your lust?™
This they might have been doing with the intention of family planning,

F10. That is, “This s not e only vice in yod; your whole lives have
become corrupted and perverted, as stated in Ap-Naml: 54 thus | “Do you comunit
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indecent acts openly and publicly?™ And ‘in Al-‘Ankabit: 29 thus; “Have you

become 0 perverted that you gratify your lust with the males, you rob traveilers,
and you commit wicked deeds publicly in your assembliss?” For further detaits,
see E.N. 38 of Al-Hljr.

111. That is, “You know that whospever has spoken against us, or
protested against our doings, or opposed us in any way, iie has heen turned out of
our habitations. If you also behave like that, you too will be treated likewise.® It
has been stated in Sirahs Al-A'réf and An.Neml that before giving this warning to
Praphet Lot, the wicked people had decided to “ourn out these people of your
habitations for they pose to be very pious.™ (VII: 82).

112, This may also mean: “My Lord, "deliver us from the ‘evil
consequences of their misdesds,” and alse this: “Protect the children of the
beligvers frum the evil effects of the immoral al;:ts of the wicked people.™ '

113 This refers w the Prophet Lot's wife as stated fm verse 10 of Sirah
Tabrlm aboyt the wives of Prophets Noah and Lot: “These two women were in the
houses of Qur two pious servants but they acted treacherously towards them.™ That
is, they did not believe, and sided with the unbelievers instend of their righteous
husbands. Therefore, when Allah decreed to send a torment an the people of Lot,
He commanded Lot to leave the place along with his people but to leave his wife
behind: “So depart from here with the people of your housthold in the last hours
of the night. And look here: mpne of you should mun round to look behind, but
your wife. {who will oot accompany you) shall meet the same doom as they.”
(Hild: Hl}

114. This was not a rain of water but a rain of stones. According to the
details given at ather places in the Qur’an, when Prophet Lot had left the place
along with the people of his househald in the last hours of the night, there occurred
a ferrible explosion at' dawn and a violent earthquake, which wirned all their
hakitations upside down and rained on them stones of baked clay as a result of a
volcanic eruption and & sttong blast of wind.

| Below we give a resuine of the Biblical account and of ancient Greek and
Latin wribings .and modern peclogical researches and archaeclogical nhm:nrntinns
about the torment and the place where it ocourred:

The, hundreds of ruins found in the waste and unmhabated land ]ymg lﬂ the
south and east of the Dead Sea indicate that this must have been a prosperous and
thickly populated area in the past. The archaeologists have estimated that the age of
prosperity of this land asted berween 2300 and 1900 B.C. According to historians,
Prophet Abraham lived about 2000 B C. Thus the archaeological evidence
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confirms that this lind was desttoyed in the time of Prophet Abraharn and his
nephew Prophet Lot

The mast populous and fertile part of the area was “the vale of Siddim™ as
mentioned in the Bible: “And Lot
lifted up his eves, and beheld all the
" plain of Jordan, that it was well
watered svérywhere, before the Lord
destroved Sodom and Gosmorrah, even
as the garden of the Lord, Like the land
of Egypt” (Cen. 13 :10} The present-
day scholars are of the opinion that
that valleéy is now under the Dead Sea
and this opinicn is supported by firm
archaeological evidence. In the ancient
times the Deagd Sea did not s0 much
extend 10 the south as it does today.
Opposite and to the west of the present
Jordanian city of Al-Karak, there is a
small peninsula called Al-Lisdn. This
was the end of the sea in ancient days.
The area 10 the south of it, which is
now urder sea water (the shaded
porion in the map) was a fertile valley, “the vale of Sidditn”, in which were
simated Sodom, Gomorrah, Admah, Zeboim, Zoar, the famous cities of the paaple
of Lot. In about 2000 B.C. this valley sank as a result of a violent arthquake and
was submerged in sea water. Even today this is the most shallow part of the Sea,
In the Roman period it was more so and was fordahle from Al-Lisin to the western
coast. One can still see submerged jungies along the southern coast and tl1=1F might
as wel] be submerged buildings.

Actording to the Bibie and the ancient Greek and Latin writings, the
region abounded in pits of petroleum and asphalt and at places inflammable zas
also existed. [t appears from the geolegical observations that with the violent
earthquake shocks, petroleum, gases and asphalt were thrown up and ignited, and
the whole region exploded like a bomb. The Bible says that when Prophet
Abraham got the pews and went from Hebron to see the affected valley, he saw
that *the smoke of the country went up as (he smoke of 2 furnace.” (Gen. 19: 28).
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115. The peaple of Aivkah have heeg briefly mentionad in vv, 78-84 of
Surah Al-Hijt. More about them here. There is a difference of opinion among the
comnentators as to whether the Midiapites and the pecple of Aiykah were twa
different tribes or one and the same peaple. One group holds that they weare
different tribes and gives the arpument that in Sirah Al-A‘raf Prophet Shu‘aib has
been called “brother of the Midtanies® (v. 85), whereas here, with repard to the
people of Aiykah, he has not been called 5o,
The other group hoids that they were one and
the same people on the ground that the moral
diseases and characteristics mentioned of the
Midianites in Siirahs Al-A'raf and Hiod are the
same as of the pecple of Aiykah mentionad
here. Then the message and admonition of
Prophet Shu‘aib to both the tribes was the
same, and the two iribes also met the same
end.

Research in this regard has shown that
both _the views are correct. The Midianites and
the people’ of Aiykah were doubtless two
ditferent tribes but branches of the same stock.
The progeny of Prophet Abraham from his
wife (or slave girl) Keturah, is well known in
Arabia and in the history of the lsraslites as the children of Keturah. Their most
preminent branch was the one which bacgme famous as the Midianites, after their
ancestor, Midian, son of Abraham. They bad setiled in the territory betwesn
northern Azabia and southern Palestine, and along the coasts of the Red Sea and
the Gulf of ‘Aqabah. Thelr capital city was Madyan, which was sitated,
according ¢ Abul Fida, on 'the western coast of the Guif of 'Aqabah at five days’
journey from Aiylah (present<day ‘Aqabah). The Test of the children of Ketyrah,
among whom the Dedanites are comparatively better known, setiled ig the LErTitoTY
between Taima’ and Tubilk and Al-‘Uia in northern Arabia, their main city being
Tabik, the Aiykah of the ancient tmes. {Yaque in his Mu fam af-Buldin, under
Alykah, writes that this is the old name of Tabik, and the natives of Tabiik
confirm this),

The reason why one and the same Prophet was sent to the Midianites and
the neople of Aiykah was probably that both the tribes were descendants of the
samL aucestors, spoke the same lanpuage and had seitled in the adjcining areas, It
s just possible that they lived side by side in the sameé areas and had marriage and
other social relations berween them. Then, these two branches were traders by
profession and  hagd developed similar evil practices and social and moral
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weaknesses, According o the early books of the Bible, these people worshipped
Baa[-peor. When the Children of lsrael came out of Egypt and entered thejr
tereitory, they also became  infected with the evils of idolatry and aduleery,
(Mumbers, 23: 1-5, 31: 16-17). Then those people had setiled on the two maln
international trade routes, the one Joining Yaman with Syria and the other the
Persian Gulf with Egypt. Due to their advanmgeons poeition they had started big
scale highway robbery and would not let any caravan pass ill it had paid heavy
taxes. They had thus rendered these trade routes highly unsafe. Their characteristic
of highway robbery has been mentioned in the Qut’an, for which they were
admonished through Prophet Shu‘aib, thus: “And do not lie in ambush by every
path (of life) as robbers in order 1o frighten the people” (Al-A'rif: 86). These
werg the reasons why Allah sent to both the tribes the same Prophet, who
conveyed to them the same teachings and message. For the details of the story of
Prophet Shu'aib and the Midianites, see AL-A'raf: 85-93. Hid: 84-95, Al-
*Ankabit: 36-37

[16. That is, “Jt is not in my power to bring down the torment: it is in
Allah's power, and He is fully aware of your misdeeds. He will send down the
torment a3 and” when He wills.” In this demand of the people of Aiykah and the
answer of Prophet Shu‘aib to them there was an admonition for the Quraish as
well. They also demanded from the Hely Prophat to bring down the torment on
them: “Or.... you cause the sky 1o fall down on us in fragments, a3 you threaten
" {Bani Iara il: . 92). As such the Quraish are being told thar the people of
ﬂl}"kﬂh had also demanded a similar thing from their Prophet, and the answer thag
they got from their Pmphet is the answer of Muhanunnd (Allah’a pea:e be on hiky)
(o> you.

117. The details of this torment are neither found in the Qur'an nor in any
authentic  Tradition. What one van learn from the Text is this: As these people. had
demanded a torment from the skg,r Allah sent upon them a cloud which hung over
them like a cancpy aml kept hanging untl they were completely destm:?ed by the
torment of continuous raip, The Qur'in clearly points cut that the nature of the
rment sent vpon the Midianites was different from that sent upon the people of
Aiykah. The prople of Aivkah, &s mentioned here, were destroyed by the torment
of the Cadopy, while the torment visiting the Midianites was in the form of a
lerrible garthquake: “It so happened that a shocking catastrophe overtook them and
they remained lying proswate in their dwellings,” (AlA'rdf 913, And: “

. dreadful shock overivok them and they lay lifeless and prostrate in their homes. ™
(Hud: 94}, Therefore, it is wrong to regard the two torments as identical. Some
COMMENIatorTs have given a few explanations of “the torment of the Day of
Canopy”, but we do not know the source of their infornmtion. Ion Jarir has quoted
* . Hadrat “Abdunilah bin *Abbas as saving: *1f somebody from ainong the scholars _
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gives you an explanation of the torment of the Day of Canopy, -:lu not consider jt
as goirect,”

118, At th& end of the histotieal account, the same theme, with which the
Surah began, is resumed, For reference, ses vv. 1-9,

119. That is, "This lucid Book whose verses are being recited to you, and
this *Admonition’ from which . the people are turning away, is not the product of
the whims of a man; it has ot been written and compiled by Muhammad (upon
whom be .hlla.h‘s peace) himself, but it consists of thr.': Revelations of the Lord of
this oniverse.”™

120 That is, Angel Gabriel, as mentioned in Al-Bagarsh: 97: “Say io
them, *Whoever is the enemy io Gabriel, he should understand that he has, by
Allah's Command, revealed to your heart the Qur'iin’.™ Here the object of using
the title of “the trustworthy Spirit™ for Gabriel implies tlmt the Quran is not being
sent  down by Allah through some material agency, which is subject to change and
vacilition; but throngh a pure Spirit, having no tinge of matenalism, and whe is
perfectly tustworthy. This Spirie conveys the Messages of Allah precisely in the
same form and with the same content as they are entrusted to him: it is not possible
for him to tamper with the Messages, or to make his own additions to thatn in any
way. -

2i. This sentence may be related to; *... the trustworthy Spirit has come
down™ and also to: “..., who are (appointed by God) to warn.™ In the first case, it
will mean that the trustwarthy Spirit has brought it down in piain Arabie language,
and in the second case, it will mean that the Holy Prophet is inclvded among those
Prophets whe were appointed to warn the people in the Arabic language, i.e.,
Hud, Salih, [shmeel and Shu‘aib (Allzh's peace be upon them}. In both cases the
object js ﬂ]l: same: -the Divine Message has not been sent down in a dead or
mystetious Tanguage, or in a language of riddles and enigmas, but in such clear
and hcid Arabic, which can be understood easily by eveTy Arab and every non;
Arab who has learnt Arabic. As such, the people who are turming away from it, ;
canuot have the excuse that they could not voderstand the message of the Qur'an.
The oniy reason of their denial and aversion is that they are aifficted with the same
thsease with which Pharach, the people of Abraham the people of Noah, the
people of Lot, the ‘Ad and the Thamid, and the people of Aiykah were afflicted.

122, Thati is, this very Admoaition and Divine Message and teachings are
contained in the former Scriptures 2lso. The same mmessage of submission to One
God, the same belief in the Hereafter and the same invitation (o fallow the
Prophets has been given in all these Buoks. All the Books sent dawn by God
condemu sifzk and the materialistic-philosophy of life and invite people to apcept
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the true and sound phitosophy of life, which is based on the concept of man's
accountability before Ged, and demands that man shouid give up his independence
in deference to Divine Commands brought and preached by the Prophets. Nooe of
these things is new, which the Qur’in may be presenting for the firss time, and
none can blame the Holy Prophet of saying something which had never been said
before by the former Prophets. -

Amung other arguments this verse also is guoted in suppors of Imam Abi
Hanifah's early opinion that if a person recites the transiation of the Qur'do in the
prayer, his prayer will be in order and valid, wheiher he is able to recits the
Qui'dn in Arabic or not. According o “Allama Abl Bakr a]-.lnsaas, the hasis of
this argument is: “Allzsh =ays that the Qur'n was mntamed in the former
Seriptutes also; obviously this could not be in Arabic words, As such, if transiated
and presented in another languzge, it will still be the Qur’an.” (Abkem-ui-Qur'an,
Vol. IIl, p. 429). But the weakness of this argument is obvious. The Qur'in, ar
any other Divine Book, was never revealed in a manmer that Aflah inspired the

Prophet with its meaning and then he presented it before the people in his own
 words. The fact is that every Book, In whatever lanyuage it came, was revealed in
Divine words and meanings topether. As snch, e teachings of the Qur'in were
contained in the former Seriptures in Divine words and not in human, and none of
their translations could be considered as the Divine Book or its represehtation. As
regards the Quridn, it has been stated over and over apain that it was literally
revealed in the Arabic languape: “We - have sent it down as Qur’an in Arabic”.
[Yasuf: 2). “We have sent this Command in Arabic to vou.” (Ar-Ra‘d; 37}, “An
Arabic Qur'an without any crookedness.” {Az-Zumar: 28). Then just before this
versg, it has been sald that the trustworthy Spirit has brought it down in Arabic.
Now how can it be said that the translation of the Qur'an made into another
language will also be the Qur'an and its words will represent the words of Allah?
It appears that later the Iindm himgself felt this weakness in the argument and,
according 1o authentic traditions, gave up his earlier opinion, and adopied the
opinien of Imims Abu Yisuf and Mubammad, who held that a person who coukd
not. recite Arabic words, could recite the translation of the Qur'in in his praver till
he was able to pronounce Arahic words. However, the prayer of a person, who
was able o rgcite the Quran in Arabic, would oot be  valid if he recited jts
tranglation. The fact is that the two Imams had preposed this concession onty for
those non-Arab converts who were not able to offer their prayer in Arabic
immedigtely after embracing Islam. In this the basis of their argument was not that
the translation of the Qur'an was the Qur in iself, but that just a3z 2 person unable
to perform Rokd'and Safdeh was allowed to offer his prayer by making signs, 50 a
person wiable to pronounce Arabie words could recite the ranslation. Then just ag
the prayer of a person who offered it by making signs could not be valid as soon as
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the cause of nability was removed, so the prayer of 8 person who recited the
translition would not be valid a8 soon  as he became able to pronounce Atabic
words. (For a detailed discussion, see A-Mabsit by Sarkhasi,Vol. I, p. 37; Fath

. w-Qudfr and Shark ‘Iniya ‘alal-Hediya, Vol. 1. pp. 190-201). '

123. Thal is, “The learned men of the [sraelites know that the teachings of
the Qur'an are the same as of the former Scriptures. Though the people of Makkah
themselves are un-initiated in the knowledge of the Book, there are many scholars
among the Israclites {iving in the surrounding areas, who fully understand that the
Qur'in did not bring 2 oovel “message”, which was being presented by
Mubamnmad bin “Abdullah for the first time, but it was the same message which
had been brought and preached by Prophets of Alleh one after the other since
thousands of years. Is it not then a convineing proof of the fact that the Qur’dn has
been semt down by the same Lord of the universe, Who sent down the former
Books W : .

According to Ibn Hisham's Life of the Holy Prophet, a litile before the
revelation of these verses a deputation of 20 men, who had been influenced by the
preaching of Hadrat Ja'far, came v Makkah from Habash. They met the Holy
Prophet in Masjid al-Plaram and asked him in the presence of the unbelieving
Quraish what his teachings were. In response, the Holy Prophet recited a few
versgs of the Qurdn, whereupon tears came down from their eves and they
believed in him there and then to be a ree Messenger of Allah, When they took
leave of th¢ Holy Prophet, Abid Jahl met them along with a few ather men of the
Quraish and rebuked them, s.aying; “Never has a more stupid company come here -
before: O foolisk men, you were sent here by your peaple with a view 10 inquiring
about this man, but oo sooner did you meet him than you gave up your own faith! ™

-Thase gentle pecple did not like to have a dispute with Abd Jahl, so they left him,
saying, “We have no wish to enter an argument with you; you are responsible for.
yaur faith snd we are for ours: we adopted something in which we saw some good
for ourselves.” (Vol Ii, p. 32). This same incidenit has been mentioned in Srah
Casas, thus: “Those w whom We had given the Book before this, belisve in the
Qur'an and when it is recited to them, they say, *We have believed in it; this is the
very Truth from our Lord: we were aven before this followers of Islam'. And
when they heard vain and méaningless tlk, they refrajned from entering an
arguinent, saying, ‘For s are our deeds and for you yours: peaca be to you: we
do not like the ways of the ignorant!” ™ (yv. 52-55).

123; That 5. “Mow when a man from among themselves is reciting to -
themn this Divine R/ﬂvelaliﬂn in lucid Arabic, they say that he himself has composed
it, amd fherefore it cannot.be from Alleh. But if the same Revelation in eloquent
Arabic' had been sent down . by Allah to o non-Arab as 8 miracle, and he had
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recited it before them in perfect Arabic accent, théy would have invented satne
other excuse for not believing in him. They would have said that he 55 under the
power and mfluence of a finn, who' speaks Arabic through a non-Arab." Ag a *
matter of fact, a lover of the truth considers the thing presented before him coolly
rand forms an opinion about it after due thought. But an obdurate persoh who ia
- unwilling 1o believe, pays no attention to it af all, byt instead seeks all sorts of
eXcuses to reject it, and will, in any case, invent an éxcuse for his denial. This
obduracy of the unbelieving Quraish has been expased over and over again in the
Qur'an, and they have been clearly told that even if a miracle were shown 1o them,
they would certainly have found an excuse to deny it because they are net inclined
to betieve: “O Messenger, even if We had sent down 10 vau a Book written on
papee, and even if they had touched it with their own bands, the disbelievers would
have sgid, “This 15 nothing hut manifest sorcery®.” (Al-An*am; 7). “Even if We
had opened & gate for them in heaven, and they had begun to ascend through it,
they would have said, ‘Our eyes have heen dazzfed; nay, we have been
bewitched*™ (Al-Hijr: 14-15).

125. That is, unlike the. truth-loving people to whom the Qur'an brings
peace of the mind and heart, it basses like a hot.iron rod through the hearts of the
disbelievers, which sets them il at ease, and they, instead of pondering aver its
themes, start looking for subtarfuges fo.deny it. - '
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they do not believe in it until they gee the painful terment. ¢ Then,
when it overtakes them unawares, they saY, “May we be given some
respite 7?7127

Are these people clamouring for Our torment to be hastened ?
Have you conmsidered that even if We grant them the respite to enjoy
fife for years, and then there comes down on them that with which they
are being threatened, the provisions of life that they have pot, will not
avail them anything 7128

{(Note it that) We have never destroyed a habitation unless it had
LS  WArners to administer admonition; and We have never heen
unjust, 29

This (lucid E-:mk} has not been brought down by satans, ! nor
does this work behove them,!3! nor are they able to do jt.122 They have
indeed been kept oat of its hearing, 133

S0.- O Muhammad, do not invoke any other deity besides Allah
lest you should also be included among those who will be chastisad 14
Warn your nearest kinsfolk' and treat with kindness those of the
believers who follow you, but if they disobey, tell them: “I am not
responsible for what you do.”!% And put your trust in the Mighty and
Merciful One,'*? Who waiches you when you get up. '3 and when you
move about among those who prostrate themselves in wnrsmp 139 He ig
indeed All-Hearing, All-Knowing.

O people, shall I tell you upon whom the satans come down?
They come down upon every sinning forgerer:14%0 they whlspcr hearsay
into ears, and most of them are liars, 14

As for the poets, they have the erring pmple to follow them, 142
Do you not see that they stray aimlessly in every valley?'43 and say that
which they do not practise themselves, 14 save those who believed and
did good works and remembered Allah much, and when they were
trested unjustly, they only defended themselves (and did not show
vindictiveness)!45 —And the iniquitous people will soon come to know
what punishment awaits them, 145

126. The kind of torment with which the mIa-cs au;.d communities
_mentgoned above were pumshﬂ-d :
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127. Tﬁat i3,  “Until the criminals are actually overtaken by thc'tunnent,
they do not believe in-the Prophet. Then they feel remorse and desire o be given
some respite when it is too late.” :

128. There is a subtle gap between Ihis and the preceding sentence, which
. the reader himself can fill with a liule thim:ma They were asking for the torment

1 be hastened because they were not sure that it would ever come. They were
wnﬁdem that they would continue living a life of ease and indulgence as they had
heen living 4l then. On account of the same confidence they challenged the Holy
Prophet, as if to say, “If you are a Messenger of Allah, and we deserve to be
chastised by Allah because we have treated you as a liar, then you should hasien
that torment on ys, with which you threaten us,” At thie it iz being said, “Well,
even if they be right in their confidence, and the corment is not sent upon them
nnediately, and they are allowed a long respite o enjoy life as they expeet, the
question 1s: What will these few vears of worldly pleasere and comfort avail them
when e inevitable scourge from Allah overtakes them suddenly as it overtook the
‘Ad and the Thamiid, or the people of Lot and of m}'kah ot if they are visited by
death which nobody can escape 7

129, That is, “We could not ba blﬂmf.'d for any mjustice when they did not
heed the warning and admonition of thie warmers and were destrayed. It would
have hign injustice if no effort had been made v admonish theém and gnide them
aright prior to their destruction. ™

130, Afier the positive aspect as srated In vv. 192-193, the m:gauve aspect
is being stated that the Cur’an has not been brought down by setans ag the enemies
ol (he Truth aliege. The unhellevmg Quraish in their campaign to spread Ties and
slander aguinst the Holy Prophet were facing a real difficulty. They did not know
how to account for the wonderful discourses which were being presented before
the people in the form of the Qur'an'and which were maoving their hedrte deeply,
They could not stop the Qur'an from reachjng the people. The only thing they
could de 0 counteract its effect and influence was to create doubts and suspicions
about it in their minds and hearts. Therefore, in their desperation they charged that
Muhammad (Allah's peace be upon him) was a sorcerer, who was being inspired
by the satuns, and they comsidered this charge of theirs to be the most effective
because it could neither be easily verified nor refuted.

13t. That is, these revelations and themes do not at all suit the satans. Any
person who has a little conimon sense van well understand that the sublime
diseourscs being presented in the Qurtio cannot be inspired by the satans. Never
has it happened that the satans might have taught the people through the sorcerers
to worship God and tear Him, or forbidden them from sfifri-and idol-worship, or
. warned them of the accountability of the Hereafier, or prohibited them from
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tyranny and sexual apd maral evils, and exhorted them jnstead to aet righteously
and do good 1o others. Such works cannot behove the satans. Their only pastime
can be (v sow the seeds of discord among the people and tw argyse them to
. mischiet 2nd viee, The common abservation is that people vizit the sorcerers to
find out whether they will snoceed i their love affeirs or not, what move woulil
suit them in gambling, what trick- and stratagemn would be helpful against the
€uemy, or who had stolen the camel .of 2 and 0. Apart from such affairs gnd
problems, the soreerers am:i_tlmir patron-saints canoot be expecied to worry
themselves about matters ke reforming the people, teaching them morals and
.cleansing their lives of vice agd &vil, ' ]

132. That is, even if the satapg wanted they coutd not impart Truth and
- Goodness o ihe people like & trye tsacher and reformer a5 the Qur'in doey. Evan
If to deceive the people, they cartog ouz under the guise of a benefactor, their WOTk
would not be free from blemishes, which would betray their ignorance and their

others with piety ‘and goodaess, nor can those, who have any relation with the
satans, become pious and righteons themselves. Then in addition to its high and
noble teachings, the ‘Qur'sn is a lucid and eioquent Book, which coniains the
knowledge of Reality. That is why it has over and over again put forward the
challenge that homan heings and jinns would never be able to produce a book like
the Quran -even if they collaborated wism all their evergies and capacities.
“Declare this: Even if human beings and jinns should Cooperate with one another
o dring forth a book like the Qur'dn, they will never he able 10 bring anything like
-it, even though all of them help one another” (Banf Tsrg*j]: 83).

“Tell them: if what you say be true, then produce one Sirah like this, and
¥ou may call to your assistance 4nyone you can other thag Aliah.* Q’ﬁnus: 38}

133, That is, "Naot to “speak of interfering with the reveiation of the
Qur'dn, the satans. are por even given d chance to hear the Qur’in ANy moment
from tbe time Angel Gabriel receives it from Allah till he teveals it to the heart of
the Holy Prophet. They are go kept out of its hearing that they capnot gt any hint
45 (o its words and - contents so as to tell their friends that the Holy Prophet was
going (0 give such and soch a ressage io his followers, or that his address would
contain such and such s thing that day. For further detajs see E. N."s 8 (o 12 of
AL-Hijr, ENs 510 7 of As -Siffit and Strab Jing: 8-9.27,

134, This does not mean that the Holy Prophet was going to be involved
in shirk from which he was w be admonished to desist, The chiect was to warn the
dishelivvers and poiytheists to the effect; “AE the message of the Qur'in is based
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on pure Truth revealed by the Almighty Ruler of the universe, and there is no
tinge of eny satanic impurity in it, there could be uo question of showing a favour
to somebody i regard to the Truth. Even if the Holy Messenger himself, who is
nearest to Allah and His most beloved servant, deviated a little from the path of
His obedience and invoked any other deity than Allak, he could nat escape the
punishment.” When it was so in the czse of the Holy Prophet, who else could have
the hope that after commining shirk with regard to Allah, he would be able 1o
escape the punishment or help others to escape ii.

135. Just as there could be n: concession or favour for the person of the
Prophet in a matter concerning Allah’s religion, so there could be no question of a
favour being showa to the Prophet's family or his nearest kinsfolk, Here the case
of everybody wili be judged on merit, and nobady will be shown any favour on
account of his ancestry or relation with somebody olse. The accountability of the
Hereafter and puitishment for deviation and misdeeds are the same for everybody
and even the Prophet's nearest kinsfolk are no exception. Therefore, the Holy
Prophet was commanded to warn his relatives and kindrad to attain the right belisf
and to act rightecusly because they would not ¢scape punishment only by virtoe of
being his relations.

There are authentic Traditions to show {hat after the revelation of this
verse, fhc Holy Prophet first of all addressed the sons amnd daughters of his
grandfather. Calling each one of them by name, he said: “O children of *‘Abdui
Muttalib, O ‘Abbds, O Safiah, paternal aunt of Allah's Messenger, O Fatimah,
daughter of Mubammad! You are warned to beware and save yourselves from the
torment. of the Hell-Fire: I cannot protect you from Allahs punishment; you may,
however, demand whaiever you like trom my worldiy property.” Then as was the
custom in Arabia, to warn the people of an impending calamity, he stood on top of
Mount Safi one merning ard called out: “O people of Quraish, 0 children of Ka‘b
bin Luayy, O children of Murrah, O childten of Qasayy, O children of *Abd
Manat, O children of 'Abd Shams, O children of Hashim, O childrea of *Abdyl
Muttalib....", and i this way he called out each branch end clan of the Quraish by
name. When all the people had got together, he said, “O People, if I tell you that
on the other side of this hill, there is 2 huge army ready fo attack you, will you
pelieve . my word?™ Wlﬂl one vaice they repiied in the affirmative, saying that they
had mever -heard & lie from him in the past. Thereupon the Hely Prophet said,
“Weil, 1 wa.m yeu of the impending scourge of Aliah; save yourselves from Eis
punishment; I :mb:nfanjhelpmynuagamtmm On the Day of
Regurrection, the righteous only will be nearest to me. Let it not happen that others
should comé forth with 2ood deeds and you shovld appear with the burden of sins

3 FoRr heads. Then you will call me far help, but I shall be constrained to tumn
oy face awny . ﬁm you, Of course, here in this world, I am bound to you by



Ash-Shy ‘gram S07

blood  relations, and | shall treat ¥ou with all possible politeness as 2 eoind relation
should.”  (Several Traditions on this subject have been reported in Bukhari,
Musiim, Musnad Ahmed, Timmizi, Ton Jarir on (e authority of Hadrat *A ishaly,
Hagrat Abu Hurairah, Hadrat “Abdullah bin "Abbas, Hadra! Zubair bin ‘Amr and -
Hadrar Qabisah bin Makhariq). : '

Ihe matter was aot simply this that on receipt of the Comnmand o “warn
YOUr nearest kinsfolk”, the Holy Prophet called together ali his relatives angd
complied with it. Iu fact, the principle it meant to stress was that in the matter of
religion the Prophet and his relationg enjoyed no special privilege of which the
other pecple might be dﬂp'rived. What was harmful for one man, was harmiul for
cverybody, The Prophet was supposed to first protect himself from this.and then
Wwdrn s aearest kinsfolk and the conimon people of its {atal consequences. On the
other hand, what wes good and beneficial for one nun, ‘was good and heneficial
for all. As such, the Prophet should first adopt it himself and then exhort his
relatives  also iy adopt it, so that everybody may see that e Propher does not only
preach his message to others byt practizses it himself aiso siocerely, The Holy
Prophet followed this principle throughout his life. Op the conquest of Makkah
when he entered the city, he declared: “Every kind of interes; payaole from the
pecple during the age of ignorance. js tratpled under my feer, and firsi of all,
remit  the interest payable to my uncle *Abbas, ™ (It should be noted that before the
prohibition of interest, tladrat *Abbas traded money on interest, and a snbstantial
amount  of interes| payable to him at that tme was outstanding against the people).
Quce the Holy Prophet ordered cutting off of the hand of a Quraishite WOInAl,
natned Fitimah, on the charge of thefi, Hadrat Usimah bin Zaid came 1o intercede
tor her, whereupon the Holy Prophet said: “By God, even if Fatimah, daughter of
- Muhammad, had committed the theft, T would have ordared dmputation of her
haad, woo0."

136, This can have two naniags: {11 “Treat thase of your relatives with
kindness, who have believed in you and followed your teachings pracrically; as for
those who have not accepted yuur message, you miay declare that you are not
responsible far what they do.” (2} “You should treat with kindness every such
persomn, wig believes in and obeys you, and you should warn every unbeliever that
you take no responsibility for his actions. "

This’t verse shows dhat at that time there WETE S0ME people amang the
Qurajsh and the neighbouring Arabs, who had believed jn the truth of the Holy
Prophet’s message: byt they had oot as yei starred obeying his teachings
Practically. They wers still, as usual, living the same life of unbelisf among their -
people as were the other nobelievers. Aliah set apart such believers from those true
Believers who after belief had adopted total abedijence of the Holy Prophet. The



508 ' The Meaning of the Qur'dn

Comnmand “to treat w'i_th_'kindness“ was meant only for the latter groun, As for
those who had turned away from his obedience, and who included both those who
beheved in the truth of his message and those who rejected it, the Holy Prophet
was instiucted to disown them, and el them plainly that they themselves were
responsible for their deeds, and that after giving them the warning he was not at alf
responsible for what they did. :

137. That is, “You should not care at all for any worldly power,
howsoever hig and srong, but should contioue 1o perfarin your mission with
complete trust in that Being Who is Mighty as well as Merciful. He is Mighty and,
theretore, anybody enjoying His svpport, cannot be overcome by any other power:
He 15 Merciful and, therefore, He will not let 20 waste the sacrifices and efforts of
the ene who struggles for the sake of raising His Word in the world. "

138, “Getting vp” may mean getting up for the Prayers during the nighi,
or coming-out for the purpose: of performing the Prophetic Mission.

139. This can have several mequings: (1} Allah watches you when i the
congregational Prajrrers you stand and sit and perform Rpés*and Safdah with your
followers behind you. {2) He watches yon when you gellll.lp in the night to see what
your Compamions (whose mark of distinction is that “fhy prosirate themsetves iri
worship™} are doing for their own well-being in -t Hereafter. (3) He is fully
aware of now you and your Companions are endeavoliring ta reform the people,
(4) He is fully aware of all your efforts to revolutionise the lives of the people who
“prostrate themselves in worship™; He krows what sort of training you are giving
them to reform them; how you: have purified their lives and transformed them into
the best people, :

These characteristics of the Holy Proghet and his Companions have g
special significance in the context here. In the first place, the Holy Prophet
deserves Allahs Mercy and Hig Support for-Allah, being All-Hearing and Ali-
Knowing, is fully aware of the struggle he is waging for His cause and of the
efforts he is making to reform his Companiong; Hecondly, when a person is living
such a moble life as Mubammad (upon whom be Allah's peace and blessings) is
actually living, -and the characteristics of his followers are those which
Muhammad’s Companions have, saly an idiot can have the boldaess o say that he
is inspired by the satans, or that he is a poet. People are fully aware of the lives of
the sorcerers who are indpired by the satans and also of the poets and their

.admirers living among them. Can anybody honessly say that there is no difference
whatever between the moble life being led by Mubaminad (upon whom be Allah's
peace) and -his Companions and the sort of life being led by the poets and the
soreerers? Then, what & it if aot sheer impadence that the former are apenly being
branded as poets and sorcerers without gny shame? B .
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140. This implies the sorcerers, astrologers, fortune-tellers and conjurers
Wwho pose as knowers of the unseen and teil the people their future, or a5 wise men
whe have control over jinns and spidts and cag make the destinies of the people
through them. : :

141. This may have itwo meanings: (1) The satans somehow get 4 little
hint of the tuth and inspire their agents with i, mixing it with all kinds of
falsehood; and (2} the deceitfui, unscrupulous sorcerers hear something from the
batans and then mixing it with falsehood, whisper it into the people’s ears. This has
been explained in a Traditon which Bukhar! has quoted on the authority of Hadrat
‘A'ishah, She says that when some people asked the Holy Prophet about Sorgerers,
" he replied that they were nothing. They said, “0 Messenger of Allzh, they,
sometimes, tell the right thing™ The Holy Prophet answered, “Thar right thing is
overheard by the jinns who whisper it into their friend's ear, wio concocts a story
by mixing a lot of falschood in it.™ - '

+ 142, That is, the people who foliow and accompany the poets, are wholly
different in_ their characteristics, habits and temper from those who foilow and
Accompany Mubammad (upon whom be Allah's peace). The difference between
the two groups is so obvious that opa group can be easily distinguished from the
other. On the one side, there are (he peopie who arg characterised by the high
seriousness, civilized and gentle behaviour, righteousnes: and fear of Gaod, sense
of responsibility and a high regard for the rights of dthers; people who are fair and
just in their dealings,” who do not utter a waerd except in the cavse of goodness,

- who have a high and pure ideal bafore them, which they pursue with single-

minded devotion and for whose attainment they expend all their energics and
capabilities. Oo. other side, there are the people whaose only pastime 15 to portray

erotic scenes of love and wine-drinking, ‘mocking and jesting, satirizing and

eulogizing, or o arouse feclings of hatred amd enmity and vengesnce against

others, or 10 describe charms of unchaste women to the brothel or of cheste ladies

in  the houses, only for the sake of Pleasing the people and winning their applanse. -
From the crowds who throng the poetic sessions and follow the “famous” poets,
one canuot help forming the impression that, those people are free from every
moral resiriction, who have no object in life except 10 gratify the lusts of the flesl
like animals, and who have no idea whatever of the higher and nobler ideals and
“ends of iife. The person Who cannot see the obvious difference between the two
types is indeed blind. But if in spite of seeing and kiiowing the difference, only for
the purpose of suppressing the Trath, he says that Mulammad (upon whom be
Aliah's peace) and his Companions are no different ftom the poets and their
' followers, he is hot only a iiar but has also transgressed 2! boonds of maodesty and
decency. '
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143, That 15, they follow no fixed pattern for their thought and speech, bt
wander aimlessly in  every valley. Every new impulse makes them take up a new
theme regacdless 2s to whether it has 2ny cuth in it or not. Under one momentary
impulse they would start uttering wise things; under another they would give
expression 1o filthy and base feclings. If they felt pleased with somebody, they
wald exagperate his praises, and if they felt offended by him, they would
condemn him and run him down to hell. If they had a selfish motive, attached with
somebody, they would feel oo hesitation in giving preference to a miserly person
oVeT & ZENeroud person and to a cowardly person over 2 gallant person. On the
conmary, if they felt displeased with somebody, they would not feel any shame in
blotiing his character and ridiculing him aad his ancesters. That is why, one can
find God-worship and atheism, materialisa and spiritualism, morality and
immorality, piety and filthipess, seriousness and jesting, eulogy and satire
expressed side by side in the poetry of one and the same poet. A person who is
aware of these well known characteristics of the poets cannd reconeile himself o
charging the recipient of the Qur*an with poetry, whose every discourse and word
is clear and precise, whose objective is clearly defined, and who has never in his
life uttered a word deviating in any way from the path of truth, nghtecusness and
VIITUE. '

At another place in the Qurdn, it has been stated that poetry is not suitec
2 the emperament of the Holy Prophet: “We have not taught him poetry, nor
does it suit him.” (Y3 Sin: 69). And this fact was fully known to the people who
had any personal acquaintance with the Holy Prophet. Authentic Traditions show
that he could not reeite a complets verse from memory. If ever dunng
conversation he remembered of a good verse of some poet, he would recite it
without much care and regard for its metre and order of words.

Once Hadrat *A‘ishah was asked whether the Holy Prophet ever made use
pf poetic verses in his discourses. She replied that he hated pi:retic verses the most,
though somerimes he would recite a verse of a poet of Bam Quais, but in so doing
he would unconscicusiy change the order of its words. When Hadrat Abid Bakr
corrected him, ke would say, “Brother, I am not a poet, nor composing poetry is
my object.” Arabic poetry abounded in themes of sex and love ramances, wine-
drinking, tribal hatreds and feuds, ancesiral pride and vanity and made little or no
mentior of pure and npoble themes, It wis so samrated with falsehood,
cxapperation, false accusations, undue praises, vanity, satiric invectives, jesting
and polythaistic obscenities that the Heoly Prophet once remarked: Tt is bener that
the interior of ome of you be filled with pus than with poetic verses™ However, if
there was something pood in a verse, he would appreciate it, and say, “5ome
verses are based on wisdoml.” When he heard the verses of Umayyah bin Abi-Salt,
he said, “His verse is a believer but his heart a disbeliever.” Once a Companion
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recited a hundred or 80 good verses before him, and he went on urging hisn to
recite more,

144. ‘This characteristic of the poets was just the antithesis of the Holy
Prophet’s conduct and practice. Everybody knew that the Holy Prophet said what
he practised and:practised what he said. The fact that there was complete
conformity between his word and deed, could not be denied by anybody. On the
COTUrary, &veryonc was well aware that the poets said one thing and practised just
the opposite of it. For instance, they would express noble themes of generosity,
indifference to worldly wealth, contentment and self-respect in their poetry, but, in
practical life, they would nurn cut to be extTemeiy stingy and cowardly, avaricious
and selfish. They would find fanle with athers on trifles, but would themselves ba
involved in grave moral weaknesses.

145. Here thuse poets have made an exception from the general reproach,
who possess the following four characteristics:

{1) They should be believers in Allsh, His Prophets. His Books and the
Hereafter.

(2) They should be pious in practical iife and oot sinners, nor free from moral
restrictions (o say whatever they like.

{3) They should be remembering Allah much in their day to day lives as well
as in their lilerary work, It should not be so that their personal lives reflect
God-consciousness and plety, but their poetry is replete with themes of
debauchery and lusts of the flesh, or that their paetry is full of serious
themes of wisdorn and God-conscicusness, hut their personal Hves are
devoid of any trace of e remembrance of Allah. As a matter of fact, bath
these states are equally despicable. A good post is he who is God-
conscious in his persomal life and whose peetic talent and skills also are
devated to the advancement of the way of life fotlowed h}’ﬂlﬂﬁﬂd—
conscious, God-fearing znd God- -worshipping peaple.

{4} They should not satirize others for personal reasons, nor take Yengeance
on athers om account of personal, racial and national prejudices, but when
they are required ta support the truth, they should use their lierary powers
like weapans of war against the unjust and treacherous people. It does not
behove the believers to adopt a humble, supplicating attitude against
injustice and oppression. Traditions show that when the unbeliéving and
mushrik poets raised a storm of false accusations against Fslam and the
Holy FProphet and spread the poison of hatred against the Muslims, the
Holy Prophet urged and encouraged the posts of Islam to countet attack
them. Once he said to Ka'h bin Malik, *Satirize them, for, I swear by
God in Whose hand 5 my soul, your verse will be more effective and



512

The Meaning of the Our a0

damaging for themn than the arrow.” Likewise he said to Hassan bin
Tnabit, “Deal wiih them and Gabriel is with you”. And, “Say and (he
Holy Spirit is with you.” Once he said, “The believer fights with the
sword as well a5 with the tongue. ™

i46. "The iniquitcus people™: Thn: ‘people wha  oul of sheer abduracy

:..a]u.mnlamd the Holy Prophet of being a sorcerer, poel and a mad and enchanted

man,

in order to defes Islam end to confuse the other people and distract them

from his message am:‘l invitation.



