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XXVIII
 AL-QASAS

INTROGUCTION
Name

The SUrah takes its name from verse 25 in which the word Al-
Qasas occurs. Lexically, gages means to relate events in thei proper
sequence. Thus, from the viewpoint of the meaning too, this word can
be a suitable title for this Sgrah, for in it the detailed story of the
Prophet Moses has been related.

Period of Revelation

As already mentioned in the Introduction to Sirah An-Naml,
according to [bn “Abbéis and Jabir bin Zaid, Siirahs Ash-Shu‘arda.’, An-
Nam! and Al-Qasas were sent down one after the other, The language,
the style and the theme also show that the period of the revelation of
these three Stirahs is nearly the same. Another reason for their close
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tesemblance is thal the different parts of the Prophet Moscs’ story as
mentioned in  these Siirahs together make up a complete story. In Siirah
Ash-Shu‘araa’, excusing himself for not accepting the office of
Prophethood, the Prophet Moses submits, **The people of Pharaoh have
 the chargﬂ_ of 4 crime against me; therefore, I fear that they will put mc
to death.” Then, when he goes before Pharach, the laher says, “Did we
noL bring you up as a child in our house? You lived quisc a few years of
your life among us, and then you did whai you did.™ Nething more of
this has been mentioned there, but in this Sirah the other details have
been supplied. Similarly, in Sdrah An-Naml the story starts abruptly
from the time when the Prophet Moses was journeying with his family
and suddenly saw a fire al a distance. In that Sorah nothing has been said
about the nature of his journey, or the place he was coming from, or his
destination, bur this Siirah supplics all the necessary details. Thus, the
three Sirahs read iogether complete the story of the Prophet Moses
(Allah’s peace he upon him),

Theme and Topics

The main theme is (o remove the doubts and objections thar were
being raised against the Prophethood of the Holy Prophet Muhammad
(upon whom be Allah’s peace and blessings} and to invalidate the
excuses which were being offered for not believing in him.

For this purpose, first the story of the Prophet Moses has been
related, which, by analogy with the period of revelation, impresses the
following points in the listener’s mind automzatically:

First, Allah provides the means and motives of whatever He wills
o do, in imperceptible ways. Thus, Allah so arranged things that the
child through whom Pharaoh had 1o be removed from power, was bred
and brought uvp in his own house, and he could not know whom he was
fostering. Who can then fight God and frustrate Him by his
machinations?

Secondly, Prophethoed is not granted to a perscon amid festivities
by 1issuing a preclamation from the earth and heavens. You wonder how
Mubammad (upon whom be Allah’s peace} has beéen blessed with
prophethood unexpectedly, ali of & sudden, bur Moses whom you
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yourselves acknowledge as a Prophet (v, 48) had also become a Frophet
unexpectedly, while on a  journey, and nobody had known what event
had occurred in the desclation at the foot of Mt. Sinaj. Even Moses
himself did 1ot know a moment before what he was going to be blessed
with. He, in fact, had gone to bring a piece of the fire but had returned
with the gift of Prophethood. : \

Thirdly, the person from whom Allah wants to take some service
~comes out without any army and armour and wittiout an apparent helper
‘or force at his back, yet he pwis to rout much stronger and better
equippcd opponents. The contrast that existed between the strengths of
Moses (peace he vpon him) and Pharach was much more prominent and
glaring than thar which existed between Muhammad (peace be upon him)
and the Quraish; yet the world knows who had come out victorious in
Lhe end and who hagd he::n routed,

Fourthly, you refer to Mnses again and again and say, “Why has
Muhammad not been given the same which was given to Moses?--1i.e.
miracles of the staff, the shining hand, etc.—as if to suggest that you
would reachly belicve only if you were shown the kind of the miractes
that were shown by Moses to Pharach. But do you know what sort of
response was made by those who were shown those miracles 7 They had
not believed  even after seeing the miractes, and had only said, “This is
magic”, for they were involved in stubbornness and hostility 1o the
Truth. The same malady afflicts you today. Will you believe only when
you are shown the same kind of miracles? Then, do you know what fate
the disbelievers had met even after seeing the miracles ? They were
annihilated by Allah. Do you now wish to meet the same doom by
asking for the miracles in your obstinacy?

These were the things which were automatically impressed in the
mind of every listener who heard this story in the pagan environmeni of
Makkah, for a similar conflict was going on at that time hetween the
Holy Prophet and disbelievers of Makkah as had already taken place
between the Prophet Moses and Pharach before. This was the
background against which the story of the Prophet Moses was narrated
so that a perfect aua]ug}' was gstablished awtomatically in every detail
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between the conditions prevailing then in Makkah and those existing in
the time -of the Prophet Moses, Then, from verse 43 onward the
- discourse turns to the real theme,

In the first place, the narration of a twd thousand year 0ld
historical ¢vent by the Holy Prophet with such accuracy and detail, is
presented as a proof of his Pmphemmd although he wig un-lettered and
the people of his city and clan knew full well that he had no access &0
any source of such information as they could point out.

Then his appointment as‘a Prophet is put forward as Allah's
merey to them, for they were heedless and Allah had made this
arrangement for their guidance. Then their ﬂf{-repea:ed objection, “Why
has not this Prephet brought the miracles which Moses had brought?”
has been answered. It is said to them, “How can you be justified in
demanding miracles from this Prophet when you did not believe in
Moses either, who, as vou yourselves acknowledge, had brought
miracles from God ? You can still see the truth only if you do not serve
your lusts and whims. But if you remained afflicted with this rnalady,
you would never see it even though you were shown any kind of
miracles.”

Then the disbelievers of Makkah have hecnwmna:landput to
shamme for an event that occurred in those very days. Some Christiang
had come to Makkah and embraced Islam when they heard the Qur’an
from the Holy Prophet. Instead of learning any fesson from this the
Makkans were so upset at this that their leader, Abu Jahl, disgraced
those people publicly.

In cnnclusmn the excuse that the disbelievers put forward for not’
believing in the Holy Prophet has been dealt with, What they feared was
this: “If we give up the polytheistic creed of the Arabs and accept the
dactrine of Tauhid instead, this will put an end to our supremacy in the
religious, political and economic fields, which, in turn, will destroy cur
position of the most influential tribe of Arabia and we shall be.left with
no refuge anywhere in the land.” As this was the real motive of the
chiefs of the Quraish for their antagonisry towards the Truth, and their
clnuhts and objections were only the prefences, which they invented to
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deceive the common people, Allah has dealt with these fully tifl the end
of the Surab, considered ecach aspect of these in a wise manner and
offered the remedy for their basic ailment due to which those people

judged the Truth and falsehood only from th: ‘I-'IEWPI:III'II of their worldly
interests.
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XXVIII
AL-QASAS

]

Verses: 58 Revealed ar Makkah
i1 the name of Alfah , the Mercifisl, the Compassionate.

Ta. Sin. Mim. These are the verses of the lucid Book. We
narrate to you .accuratety some of the h:stur},r of Moses and Pharaoh! for
the benefit of those who belicve, 2

The fact is that Pharaoh adopied an attitude of rebellion in the
land’ and divided fts dwellers into groups,? one of which he debased,
© putting their sons to death, and letting their daughters Jive:s indeed he
was one of the mischief-makers, And it was Qur will to show favour to
those wha bad been oppressed in the land to make them leaders and 1o
make them the heirs; to give them power in the land and 1o show
Pharach and Haman® and their hosts, at their hands, the same which
they feared.

We? inspired the mother of Moses, saying, “Suckle him. and
when you see any danger for him, cast hit into the river, and fear not
nor gricve, for We shall restore him to you and shali include him
among the Messengers. ¢ Consequently, Pharach's household picked
him up (from the river) so that he may become their enemy and cause
of grief for them.!! Reaslly, Pharaoh and Haman and their hosts were
misguided (in their scheming). Pharach’s wife said fto him), “He is a
comfort of the eycs for me and for you' Do not kill him: mayhe that he
proves usclul to us, of we may adopt him as a son.”"? And they werc
unaware (of the ultimate result).

I. For comparison, sec AI-E&qarah: 47-59, Al-A'raf: 100-F41], Yinus
73-91, Hid. 96-109. Bawi lsrdil: 100-111, Maryam: 51-53. Ti Ha: 1-89, AL

1-3

46
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Mu'minn: 4549, Ash-Shu'arda; 10-68, An-Naml: 7-14, AL-*Ankabit: 39-40, Al"

Mu’min: 23-50, Az-Zukhruf: 46-36, Ad-Dukhin: 1 7-33, Adb-Dhériyae: 38-40,
An-Nazivae: | 5-26.

2. That is, “For the berefit of those who are not obstinate and stubborn,
lor it would be usgless to address those who are not at all inciined to Listan o

you.” -

3. The words ‘ald fif-and in the Text are mmprﬂhe;sive and mean that he
adopted a rebellious attitude in the land, assutmed independence and godhead and
superiority instead of behaving like a servani and g subordinate, and started
oppressirig his subjects like a.tyranoical and haughty ruler.

4, That is, “Me . did not rule his subjects with an even hand giving equal
rights ta all of them, but he had adopted the pality of dividing them into groups,
He bestowed privileges and preferentiat rights on some 10 be made the ruling class
- and reduced others to serfs to be oppressed and exploited.”

Here, nobody should have the dowbt that an Islgmic government also
discriminates between jts Muslim and afémmysubjects, and does not altow them
equal rights and privileges in every way, This doubt is misplaced because this
distinction, contrary to Pharaonic discrimination, is not based on any distinction
owing to race, colour, language or class, but an the distinetion of ideology and
way of life. In the Islammic system there is absolutely no difference between the
legal rights of the Muslims and the dhimmis. The only difference is in their
political rights, for the siniple reason that in an ideclogical state the ruling class
can only bethe one which believes in jts basic ideclogy. Every person who aceepts
this ideology can emier that class, and anyone. who rejects it quits it, Thys, there
“an be 10 element of resemblance between this diserimination and the Pharaosic
discrimination accordiog to which no member of the oppressed race can ever enter
the roling class, under which the people of the oppressed race do not even enjoy
the basic hwman rights, not ko speak of their politicel and eceromic rights: so much
s that they are even deprived of their right to live and survive, and denied
security of any right whatever, all special privileges and benefits znd high of
offices and good things of life being reserved for the ruling ciass and for EVELY
such person wha happens ta have bean born in it

5. The Rible elucidates this as follows:

) “Now there arose up a new king over Egypt, which knew not Joseph. And

he said wato his people, Behold, the people of the children of Isracl are more and
| inghtier than we: Come on, let ys deal wisely with them: lest they multiply, and it
Come to pass, that, when there falleth out any war, they jin also unto our
enemies, and fight against us, and so get them up out of the land. Therefore they



Al-(Jagas 581

did sel over them task masters to atflict them with their burdens. And they built for
Pharach treasure cities, Pithom and Ra'amses ... And the Egyptians made the
chiidren of lsrael to serve with rigour; And they nmade their lives bitter with hard
hondage, in mortar, and in brick, and in all manner of service in the field: all their
service, wlerein they made them serve, was with rigour .... And the king of Egypt
spake to the Hebrew midwives ..., And he said, 'When ye doithe office of a
midwife to Hebrew women, and see fhem upen the stools; if it e 2 son, then e
shall kill him: but if it #¢ a daughter, then she shall [jve.” (Exod. 1: 8-16).

This shows that after the pasing away of the Prophet Toseph a nationalist
revolution took place in Egypt., and when the Copts regained power the new
mationalist governmen! employed every means to subdue the Israslitas. They did
not only humjtiate and disgrace them and wok mean services from thein, but, over
and above this, they adopted the policy of reducing their population, by Killing
their  sons and allowing their daughters 1o live so that their women should B
gradually pass inte the Copts® hands and produce the Coptic ingtead of the Israclite
race. The Talmud adds that this revolution had taken place a little aver g hundred
years after the death of the Prophei Joseph. According to it, the new government,
m the first instance, deprived the Tsraclites of their fertile lands and houses and
passessions, and then remwved them from the povernment jobs and offices, Even
after this whenever the Coptic rulers felt that the Israelites and their Epyptian co-
religionists were becoming formidable they would disgrace them and employ them
i rigorous jobs on litte or np wages at all, This is the explanation of the Qur'anic
verse: "He debased a section of the Egyptian population”, and of verse 49 of Al-
Bagarah: “They had inflicted a dreadfyl torment on you, "

However, neither the Bibie nor the Cur'in mentions that the Pharaoh wags
- ld by an astrologer that a boy wouid be born among the Israelites, who would
become 2 cause of his deposition from power and to meet this danger he had issued
orders to Kill the male children born in the Israslits homes, or that Pharach himself
had seen a dreadful dream and the explanation given was that a son wouid be born
among the Israelites, who would cause his downfzll. Our commentators have taken
this “legend from  the Talmmd and other Israelite traditions. (See Jawish
Encyelopedss, under ;"Moses”, and The Tainmd Sefections, pp, 123-243,

6. That is, “Make them leaders and guides of the people in the world.”

7. That i5, "Bestow oo them irheritance of the land so that they slin;u]d_he
rulers over it.” -

8. The Western orisntalists have been very critical of this. They say that
flamdn  was a courtier of the Persian King Xerxes, who reigned hundreds of yedrs
after the Prophet Moses, from 486 to 465 B.C., byt the Qur’an has made him 1
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. ipinistef of Pharach in Egypt. This is nothing but an instance of sheer prejudics.

- After all, what hisiorical evidenice have thess orientalists got ta prove that there
never lived any ather person called Himan before Xerxes' courtier Himin? If an
orientalist has been able te discover, throngh authentic means, a complate list of all
the ministers and chiefs and courtiers of che Pharaoh under discussion which does
not contain the name of Hamin he should make it public, or publish a photostar of

_it, because there could be no betfer or mote effective instrdyent than this of the
refutation of the Our’an. '

9. That 2 son was born in the samg period to an Israclite parents who was
later known by the oname of Mases to the world, bas been omitted. According 1o
- the Bible and the Talmud, the family deseended from Levi, a son of the Prophet
Jacob, and the name of -the Prophet Moses™ father was Amram, which has been
pronounced as Imrén by the Qur'an, They already had two children before Moses,
the elder a daughter, pamed Mirtam, and the younger her brother, Aaron.
Frobably the proclamation that every male child born in an Israclit: home would
be killed, had not yet been issued when the Prophet Aaron was born; therefore, he
was saved. The third child was born when the proclamation was in full force.

1), That is, "She was not commanded to cast the child into the river
immediately after birth, but to suckle it till she felt a real danger for it. For
instance, If she felt that the secret had been exposed and the enemies had come to
know of the child's birth through some means, or through some wretched informer
from armong the Israelites themselves, she should place the child in a box and cast
it into the river, without any besitation. According to the Bible, the Prophet
Moses’ mother kept him hidden for three months afier his birth, The Talmund adds
that the Pharaoh's government had appointed Egyptian women who carried infants
into the Israelite homes, and would make these babies cry, 50 as o make any

‘hidden Israelite intants also ery and be thus discovered, This new method of spying
worried Moses” mother and in order to save her child’s life, she cast hun into the
" river three months afier his birth. Upto this point the version given by these Baoks
15 the same as the Qur'in’s, and the event of casling the box mnto the river has also
been described just as the Qur'an has described it, In Sirak Tz Ha it has been said:
Put this child in a box and place the bex in the river.” {v.39). The same has been
said by the Bible and the Talmud, According to these, the Prophet Moses' mother
made a basket of reeds and covered it with slime (tar} and with pitch to make it
watertight, Then she laid the child in it and placed it in the river Nile. But the most
nnportant thing, which the Cur'an mentions, has found no mention anywhere in
the Israelite traditions, that is, that the Prophet Moses' mother had done all this
accordiog t0 an inspirdtion from Allzh, and Allah hag already assured her that by
: fﬂll::rwmg that dew:e not only would her -::hml remain sate and secure but the child -
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would uitimaiely be restored to her, and that her child would become Allé-;l"s

Messenger in the future,

11. This was not their alm, but the ultimate u:ieuti.ny of their act. They
picked up the child through whom they were to be destoyed in the end. :

12. What one understands from this is briefly so: “When the ark or the
baske: was Carried hy the river io the place where Pharach’s pilhspca WEra situated,
the servants of Pharaeh picked it ep znd took it before the king and the queen. It is
Just possibie that the king and the queen were at that time strolling along the river
bank and might have noticad the basket and ordered it to be picked up. When they
saw a child in it, they could easily guess that it belonged to an Israelite family. For
it came from the quarters inhabited by thie Israclites, whase song wera being put to
death in those days, [t was understood that somebody had hidden the child for
some time bur when i could no? be hidden any longer, it was cast to the river'in -_
the hope that it might be picked 1p and rescued from death With this in view the
most  obedlent servants submitted that the king order the child to be Lilled
forthwith, for it might. prove dangerous for him. But the Pharach's wife was a
woman and might ever be childlsss, Then it was a lovely child, as Allah has
remunded Moses in T3 Hi: 39, thys: “1 had cast on you love from Myseif,” That is
“I had made yon such a lovely child that the beholders could not help regarding
you with love,” Therefore, the woman could not help feeling for him, and said to
the king, “Do not kill him, but et us adopt him, Whan he Erows up in our house
25 our son, he will not know that'he was an Istselite: he will rather think he is one
of Pharaoh’s own kinsfolk, and he will be useful for us as againsi the Israsiltes,” -

According to “the. Bible and the Talmud, the woman who hiad counselled
adoption of Moses was Pharauh’s daughter, by according to the Que'dn his wifs
(imra at-u-Fir'aun), Obviously, the direct Word of Allah is mote reliable than the
veroal traditions which were compiled centuries afrerwards. Therefore, it is
absolutely necdless to transtaie imra ‘at-u-Fir‘sun as a woman of Pharaoh’s family "
against the Arabic idiom and'usage only for the sake of seeking conformity with
the Israelite traditians. s - S :
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On the other hand, the heart of Moses® mother was sorely
distressed. She would have disclosed his secret, had We not
strengthened her heart so that she might have faith (in Qur promise).
She said to his sister, “Follow him up.” 89, she watched him from a
distance in a mannar that (the enemies) did aot notice jt. 2 And We had
already forbidden the breasts of the nurses for the chilg.# (On seeing
this) the gir! said to them, “Shall I tel! you of a house whose peopie
will bring him up for you and ook after him well?”"!5 Thus We restared
Moses'™™ o his mother so that her €yes might be cooled and she might
not grieve and she niigha: know rhat Aliak’s promise was true,'7 But
most people do not know this. '

When Moses had reached his full maturity and become full-
arown,® We gave him judgement and knowiedge;'? thus do We reward
the righteous. (One day) he entered the city at a time when the people
were heediess.” There he saw two men fighting, the one of his own
people.. the other of his enemies, The one belonging to his own people

_asked his help against the one belonging to the enemny. Moses gave him
~a biow?' and killed him. (On szeing what had happened) Moses said,
“This is the work of Satan: he is a deadly enemy (of man) and an open
migleader.”’2* Then he said, “0) my Lord, I have sinned against mysclf,
‘sc forgive me.” So, Allah forgave him: He is the All-Forgiving, the
Ali-Merciful. 2 ‘Moses promised, “0 my Lord, after this favour tha
You have shown me,2* T shali never again be a helper of the
Criminalg, "2 ' o a

The NEX! rmorning, as he was wa]'king in a state of fear and
caution in the city, suddenly he saw the same magn who had asked his
belp the day before, again calling hii.i for help, Moses said. “You are

10-13

14-17

18-21

certainly a misguided man. 27 Then. when Moses was abour (0 assaulf

the man, who was their enemy,*® he cricd out,? “O Moses! would you
kil me today just as you killed a person yesterday? You certainty wish
o become a tyrant in the land and reform nothing.™ Then, 2 man came
running from the other end of the City,® who gaid, *0 Moses, the
chiefs are holding consultatiens to kil you, so leave this place: T am

your well-wisker.” Hearing this, Moses left the place, in a state of fear

and vigilance, and prayed, “O my Lord, saVe me from the wicked
people.” L '
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(Leaving Egypt) when Moses set his direction towards Madyan?!
he said “I expect that my Lord will guide me to the right path."3 And
when he arrived at the well of Madyan3? he saw a multitude of people
watering their animals and apart from them two women keeping their
animals back. Moses asked the women ‘‘What is your worsy?” They
said “We cannot water our animals until these shepherds have taken
away their animals; and our faﬂwr is a very old man,”™

13. That is, the pirl walked along and watched the floating basket in such
a mamper that the enemies could not know that she hiad anything o do with the
ghild in it. According to the Israelite traditioms, this sister of the Prophet Moses

was 10 to 12 years okl She {ollowed op her brother intelligently and cleverly and T

ascertained that he had been picked up by the Pharach’s household,

14, That is, “The child would not take to any nurse whom the queen
winilld call for suckling him."” :

15. This shows that the sister did not go and sit back at home when she
found that her brother had reached Pharach’s palace, but cleverly hung about the
palace o walch every new development. Then, when she found that the child was
not taking to any nurse, and the queen was anxious 1o get a nurse who would suit
it, the intellipent girl went smaight into the palace, and zaid, “I can tell you the

- wheresbouts of a nurse, who will bring him up with great affection.” Here it

should be borae in mind that in old days the well-to-do and noble families of these
countries generally used to entrust their children to ourses for bringing up. We

- know that in the tme of the Holy Prophet also nurses fram the suburbs used to

visit Makkah from time to time in order to get infans from the well-to-do familics
tor suckling and nursing on tich wages. The Holy Prophet himself was brouglht up
by Halimah Sa‘diyah in the desert. The same custom was prevalent in Egypt. that
is why the Prophet Moses’ sister did nut say that she would bring a suitable nurse,
but said that she would tell them of a house whose people would ke up the
responsibility of bringing him vp with care and affection. :

16. According to the Bible and the Talmud, the child was named "Mases”
in Pharaoh’s house. It is not a Hebrew but a Coptic word, which means, I drew
him out of the water™, for in l.',‘.'npnc N meant water and oshe rescued.

I'f. " Another good ming thal'. msu]ted t"rr.:m this wise device by Alleh was
thal the Prophet Moses coild not become a real prince in Phoraoh’s house, but
grew up among his own people and became fully aware of his family and
community fraditions and his ancestral religion. Thus, mstead of growing up as 4
imemher of Pharach’s class and pmple he arose aantumnmlly and intellectually as

a fuil- tlﬂ:lged Israelits. ('enifed from b, 5-.-‘5‘.1}
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In 2 Hadith the Holy Propher has said: “He who works io sarn his
livelihood and keeps in view Allah’s 2oodwill also, has a likensss with the Prophet
Moses’ mother, who suckled her OWD 800 a5 well as receivad her wages for the
sefvice, wo." That is, although such a person works ¢ earn g living for his -
children, since he works honestly with a view to pleasing God be is fust and
upright in his dealings with others, seeks lawful provisions for himseif and his
children in the spirit of God's worship he does deserve a reward km Allah even
for earning his own livelihaod,

18. That is, wheh he had atiained his full smental end physicai:
development, In this connection, different ages of the Prophet Moses have beap -
mentioned in the Jewish traditions. Some say he was 18, others have mentioned 20
years and still others 40 Years. According to the New Testament, he was 40 years -
old, (Acts, ¥: 23). But the Qur'an does tiof mention aqy ape. For the purpose of
the meident being mentioned in the following verses, it is enough to know that he
had attained his full maturity at that tirne, '

19, Hukm jmplies wisdom, understanding and power of Judgeinent, and
flm is both religious and warldly knowledge. The Prophet Moses hecame familiar
‘with  the teachings of his forefathers the Prophets Joseph, Jacob, Isaac and
Abraham {peace be wpon all of them) through his contact with his parents, and
with the sciences prevalent in Egypt by virtue of his Iraining os 4 prince in the
King's palace. Here the gift of Hukm (wisdom ) ang "Ll (knowledge) does not
refer to the gift of Prophethood, becanse Prophethood wis bestowed on Moses
several years afterwards, as is mentioned below, and has already heen mentioned
in Ash-Shu‘arda: 21 above. |

Regarding his education and training while as a prince the Neaw Testament
says: “Moses was learued in all the wisdom of the Egyptians, snd was mighty in -
‘words  and' in deeds.” {Acts, 7: 22). The Taimud says: Moses grew up, a
handsowe lad, in the palace of the king: he dressed royally, was honoured by the
People. and seemed in all things of royal lineage. He visited the lang of Goshep
daily, observing' the rigour with which his brethren were (reated.... Moges urged
the king of Egypt to grant the men of Goshen ane day of rest from the labour, in
cdch week, and the king acceded to his request, Moses said, “If you compe! them
to labour steadily their strength - will fail them; for your benefit and profit allow
them at least one day in the week for rest and renewal of strength”, And the Lord -
was with Moses, and his fame extended through g]] the Jand, " {H. Polano: Tha
Talmud Salection pp. 128-19), '

20. It might be the early nmrr:‘mé, Oor midday in summer, or night in
winter, when the roads were desertad and there was all quict in the city. The
words “entered the city” indicate that the royal palaces were situated outside the
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capiml, away from the eammon population. The words used are “entered the cify™
and not *came owt in the city™, becavse the Prophet Mases lived in the royal
palace.

) 21. The word wakazx i (he original means beth giving a slap and giving a
blow., We have adopted “Moses gave a blow” for the reason that a blow can cause
death but not so a slap. '

22. One can imagine the state of uiter remorse and confusion in which the
Prophet Moses uttered these words when he saw :he Egyptian fali down after
receiving ¢he blow and breathe his last. He had ne intention to murder, nor is a
blow struck to kill, nor can one expect that a heahh:-,f person would die on
receiving ‘a4 blow: That is why the Prophet Moses exclainted: “This is the work of
Satan!  He has made me do this i order 1 work some great mischief, so that [ am
accused of killing an Egyplian while defending an Israelite, and a violent storm of
anger and indignation is aroused in the whole of Egyvpt not only against me bt the
whale lsraelite community.™ In this connection. tire Bible gives a different version
from the Qur’dn. It declares the Prophef Moses to be puilty of wilful murder. [t
says that when Moses saw an  Epyptian and an [sragiite fighting, “He { Moses)
"looked this way and  (hat way, and when he saw that there was no man, He siew
the Egyptian, and hid him in the sand.” (Exod. 2: 12). The same i the version of
the Talmud also. Now an:—}tiﬂdy van sce how the Tsraelites brand the characiers of
their elders with infamy and how the Qur'Sn exonerates them. The verdict of
common sense also is that 2 wise and discreet person, who was to become a great
Prophet in -the fuiure, and who had to mive man a preat code of law and jostice,
could net be snch a blind nationalist that seeing a member of his own community
fighting with a man of the other community he would be so mforiated that he
would kill the other person wilfully. Evidently, it could not be 1awﬁ11 to kill the
-"EL,ypnan unJ;-,r {or the sake of rescuing an Isreelite from his ryraniy.

231, What the Prophet Moses meant by this praver was: “O my Lord,
forgive this sin of mine, which you know I bave not commutted wilfully, and also
cover and conceal it from the people.”

24. This bhas two meanings and both are implied here: Allah pardoned
Moses™ ertor .85 well o8 concealed his sin from the people so that neither any
Egyptian nor any official of the Egyptian government passed tial way at that time
that lie might witness the ‘incident. So, the Prophet Moses got an opportunity o
escape undetected from the place of the occurrence of murder.

25, That is, The favour of concealing my ‘act’ fn:-m MY enenues am:l
enabling me io esr.:ape unharmu:d frum Epyp.™ '
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25. This pledge of the Prophet Moses is in Yy comprehensive words,
What he meant by this was that he would ncither become a heiper of an individual
nor of these who perpetrated cruelty and tyranny in the world. Thn Jaric and
several other commentators have rightly understood this to mean that on that Very
day the Prophet Moses pledged 1o sever his relations with Pharaoh and his
government, for it was a t},rrauniv.':al government, which had set up 3 wicked system
on God's earth. He realized that it was not tor any honest personyo conlinue as a
functionary of & tyrannical kingdom and become an insirument ot increasing its
power and grandeur.

The Mushim scholars in general have deduced from this pledge of the
'rophet Moses that a beiliever shogld completely refrain from helping a tyrant,
whether the tyrant is an individual. or & ErOUp, of 8 government or Kingdom,
Somebody asked Hadrat ‘Atd* bin Abi Rabial, the well-known follower of the
Companions, “My brother is scoretary to the governor of Kiafah, under the
Umayyids. Though he does not decide the disputes of the people, the decisions,
however, ate issued through his pen. He has to continue in this service hecause
this is his onfy source of income.” Hadrai 'Ati' recired this verse, and said, *Your
hrother should throw away his pen: the Providence is Allah,

Ancther secrctary asked ‘Amir Sha‘bi, “O Abi ‘Amr, [ am only
responsible for writing down and issuing the jedgemnents: [ have nothing w do with
passing them. Is it lawfui provision for me 7" He replied, “it is fust possible that a
sentence of murder is passed against an ionocent person and it is issued under your
PEN. Or a person’s property is confiscated unjustly: or somebody’s kouse is ordered
i be pulled down, and the orders are issued under your pen.™ Then the said Imam
recited this verse, hearing which the secretary said, “After this day my pen will

not be used for issuing judpements. of the Urmayyids. " The Imim said, “Then
~ Allah also will not deprive you of your daily bread.”

"Abdur Rehmidn bin Muslim had only asked Duhhak to 2o o Bukhira and
distribute the salaries of the officials .there, but he declined even this. When Lis
triends said there was nothing wrong in it, he replied, "1 do not want to be a
helper of the unjust ivany way.” (Rah al-Ma dni, Vol. XX. p. 49)

All of lndm Abd Hanifah's authentic biographers including Al-Muwaffag
4l-Makki, lbn al-Bazzaz al-Karvari, Muild ‘Ali Qari. etc. have related that Hasan
hin' Qabtuball, the commander-in-chief of Mansiir, had tendered his resignation
oily oo his imstruction, saying, "Whatever T have done ta support your kingdom
until today, is enough for e if it was. in the cayse of Allah, but if jt was for
injustice and tyranuny, then [ do not want o add o my crimes in my eonduct-book.

27. That is, “You seem to be a quarrelsme man:you have daily a new
_quarrel with one or the other person.™ ' '
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' 28. Here, the Biblical version is different from the Qur*inic. The Bible
says that the fight on the next day was between two:lsraelites, but acrording to the
Qur'an this fight also was between an Tsraelite and an Egyptian. This second
version seems to be credible, for the manner in which the secret of the wurder of
the firat day became known, as is being mentioned below, could be possible only if
a member of the Coptic community bad come to know of the matter. An Israalits"s
knowledge of it could not be so treacherous: he could not have gone to inform the
Pharaonic poverniment of such a heinous crime committed by thé prince, who was
A great supporter of his own commmunity. '

29. The one who cried out was (he same  lsraelite whom the Prophet
Moses wanted to help against the enemy. When after scolding and rebuking him,
e turned to assault the Egyptian, the Israclite thonght that Moses was going to
strike him; therefore, he raised B hue and cry and disclosed the secret of the
- previoys day’s murder by this own foliy. : :

-30, This happened when in the second day’s fight, the secret of the murder
became “known and the Egyptian informed the authorities about the case
accordingly. ' '

3i. Both the Bible and the Qur'in agree that after leaving Egypt the
Prophet Moses had gone to live in Madyan (Midian). But the Talmud rells the
absurd story that Moges fled to Ethiople and hecame a great favourite with the king
there.. After the king’s death the people made Moses [heir king and leader and gave
hin the widow of the king for & wife, but during the 40 years of his reign there he
never had intercourse with his negro wife. Then the queen of Ethiopia, who was a
wife to Moses in pame only, said to.the people, “Why should this aranger
continue to role over you 7 He has never worshipped the pods of Ethjopia.™ At this
the  people of Ethiopia deposed him and made him many rich presents and
- dismissed hun with great honours. Then he came to Midian and mel with the
events being mentioned below. At this tite he was 67 years old.

A clear proof of this story's being absurd is that according ko it Assyria
(northern Iraq) in those days was under Ethiopia, and the Prophet Moses and the
Ethiopian king, bis predecessor, had led military canpaigns to crush the Assyrian
revolts. Now anybedy who has a little acquaintance with the history and geography
can have a look al the map and see things for himself. Assyria could be under
Ethiopian domination and have been attacked by the Ethiopian army only in case
Egypt and Palestine and Syris had been under its subjugation, of the whole of
Arabia under its sway, or, ai least the Ethiopian navy s powerful as 1o have
conquered 'Trdq across the Indian ocean and the Persian Gulf. History, however,
does not support the view thet the Ethiopians ever held Swdy Over these countries,
or their naval force was ever so poweartul. This indicates how imperfect was the
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[sraelites’ knowledge of their own history, and how the Qur’dn corrects their
errors and presents the true facta in their pure form. Navertheless, the Christian
and the Jewish orientalists are never ashamed of Asserting ﬂ:atthe Qur'an has
plagiarized the Israelite traditions for its narratives.

32, Th{: right path: “The path that may take me o Midian safely.” It
should be borne in mind that Midian in those days was outside Pharaoh's empire.
. Egypt did not have control over the whole of the Sinai Peninsulakqm only on its
western  and souihern parts. The Midianites who inhabited the eastern and western
coasts of the Gulf of ‘Aqabah were free from Egyptian influence and authority.
That 15 why the Prophet Moses had headed for Midian after leaving Egwpt,
because that was the nearest free and inhabited land. But to reach Midian he had to
pass through Egyptian [|erritgries; avoiding the Egyptian police and military posts
nn the way. That is why he prayed to God to put him oo the right rack which
shouold take him to Midian safely.

33, This place where the Prophet Moses had arrived was sitnated,
atcording to the Arab tradition, on the western coast of the Gulf of "Agabah, a few
miles fo the north of Magna . Today it is calied Al-Bid, and is a small habitation.
visited this place in December, 1952, when | was travelling from Tabik m
‘Aqabah. The natives told me that, as they had heard from their elders, Midian
was situated there. From Josephus to Burton, all ancient and modern explorers ang
geographers, have generally confirmed this very place as the location of ancient
Midian. Nearby there is the place now called Magha'ir Shu‘aib or Maghzarat
Shu‘aib. There are some Thamtdic monuments here, A mile or so away, There
&re some ancient ruins, where we saw two dry wells, one of which was said to be
the well where the Prophet Moses {peace be upon him) had watered the goats, The
same hae been related by Abi Fida® (d. 732 A.H.) in Tagvim al-Bulddn and Yagut
in Mu jan: al-Bulddn, on the authority of Abu Zaid Ansiri; (d. 216 A.H.), that the
natives point to the same well there as the well of Moses. This indicates that the
tradition is being handed down sinca centuries among the people, and therefore, it
can be conbhdently asserted that this is the same place which has been mentioned in
the Qur’an. See some photographs of this on the opposite page.

34, That is, “We are women: it is not pmssnhle for vg to water our animals
by resisting these shepherds. Our father is tao old to perform this rigorous dury,
. There is no other male member in the house either. Therefore we, the womenfolk,
have to come out 1o perform these chores, and until all the' shepherds have watered
. their animals and left, we have to wait.® This whois megning was conveyed by the
ladies in a brief sentence, which is indicative of their modesty. They did not warnt
tr have a lengthy conversation with a stranger, hut at the same time, they did not

fConed. on p. 3947
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Hearing this Moses watered their animals for them, then turned

and sought a shady place and said, “Lord, T stand in need of any good -

that You may send down 1o me.” (Not long afterwards) one of the two
women came bashfully towards him,3 and said, “My father calls you 80
that he m'ay reward you for watering our amimals for us,”% When
Moses went to him and narrated to him his whole story hé said, “Have
no fear for you have now escaped from the wicked people.™ '

One of the two women said to her father, “Dear father, employ
this man as a'servant, for the best man for .you to empioy as a servant
can be the ome who i3 sirong and trustworthy. "7 Her father said (to
Mases),”® “I wish to give you one of my daughiers in marriage provided
that you serve me for eight years: and if you wish you may complete
ten. 1 do not want t¢ be harsh to you, if God wills, you wiil find me a
righteous tman.” Moses replied, “Be it an agreement between me and
you. Whichever of the two terms I complele, let there be no injustice to
me afier that; and Allah is a witness to what we have agreed upon.”¥

24-25

20-28

When Moses completed the term® and he was travelling with  29-35

his family, he saw a fire in the direction of Tiir.%! He said to his
family. “Stay a while: I have seen a fire: 1 may bring some information
from there, or a burning brand with which you may warm yourselves,”
When he reached there, a voice called out from a tree in the blessed
ground** -eon the right side? of the valley: “0O Moses, I am Allah, Lord
of the universe.” And (it was commanded), “Cast down your staff, "
When Moses saw that the staff was writhing like a snake, he turned
about ard fled and did not even look behind, {It was said,) “Moses,
come back and have no fear: you are quite safe. Put your hand into
your bosom: it will come out shining, without any harm to you :* and
feld back your arm to ward off fear.45 These are two clear Signs from
your Lord to be shown to Pharaoh 2nd his courtiers: they are very
 disobedient people indeed. ”45 Moses submited, “My Lord, I have killed
a-man of theirs: 1 fear thar they will put me 1o death:+ and my brother
Aaron  is morc eloquent of tongue than [: send him with me 28 a hielper
50 that he may support me: I fear that they will treat me as a Jiar.”
Allah said, “We shall strengthcn vour hand with your brother and shall
give both of you such aythority that they will not be able to harm you -
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m any way., With Our Signs you and j.mur foltowers only shall
triumph. "4

Contd . from p.5917

I have a lengthy conversation with a siranger, but at the same 1ime, they did not _
like- that he should form a wrong impression about their family, thinking how
lethargic wete the manfolk who sat back i.l] their homes 3pd sent the women o
- perform outdoor duties.

About the father of these ladies traditions that have bacome current AMONg
the Muslims are that he was the Prophet Shu‘aib (peace be upon him), but the
Qur'an makes no allusion to this, although Prophet Shu‘aib is a prominent
character of the Qurin. it he were really the father of the ladies, it would have
been clearly imentioned here. No doubt there are some traditions in which his name
has been mentioned, but both *Allama !bn Jarir and Thn Kathir concur that none of
them bas been authentically reported. That is why great commentators ke Ibn
"Abbds, Hasan Basn. AbG 'Ubeidah and 5z'id bin Jubalr have relied on the
Israelite traditions and menticned the same names of this personage which Bppear
we the Talmud. etc. Evidentdy, if the name of Shu‘aib had actuaily been reported
from the Holy Prophet these scholers would not have mentioned any other name.

The Bible mentions him as Re'vel in ong place and Jethto in anather
(Exod. 2. 16-18, 3: 1, 18: 5), and says that he was the priest of Midian. In the
Talmugic literature he has been varicusly caiied as Re'uel, Jethro and Hobab. The
preseni-day Jewish scholars are of the view that Jethro was a synonym for “his
excellency’ and his rea! pame was Re'uel or Hobab. Simiiarly, they differ about
the meaning of the word Kohen. Some regard it as a synonym of priest and others
of prmr:e

According to the Talmod Re'uel used to visit Pharach frem time to time
icfore the birth of Prophet Moses, and Pharach relied oo his knowledge and good
counsel and mature opinion. But when the royal council of Egypt started
consultations for the subduing of the Israelites and it was decided that their mae
children be killed en their birth, he did his best to stop Pharaoh from entforcing 1his
wrang decision, warned him of its evil consequences and counselied that if he
tound the lsraelites unbearable, he Shﬂuid let them go to Canaan, the land of their
forefathers. These words of Re'uel angered Pharaoh, and he sent him in shame

-from his presence. Re"uel then left Egypt for his country. Midian, and settled there
ever afterwards. '

As o his religion it is commonly believed thar, like the Prophet Moses, he
was 2 follower of Prophet Abrzham's Faith, for just as the Prophet Moses was a
. descendant of Isaac, son of Abraham {peace be upon both of them), so was he a -
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descendant of Midian, son of Abraham, Probably due to this relationship he tried
W prevent Pharaoh from persecuting the Israclites and angered hjm. Nisibun, the
commentator, writes on the authority of Hasan Basri: “He was a Muslim: he had
embraced the teligion of the Prophet Shu‘aib,™ The Talmud zays that he publicly
condenmed the idol-worship of the Midianites as a folly. Due to this the people of
Midian had turned his opponents, -

35. Hadrat *Umar has explained this sentence, thus: "Sﬁi came walking
modestly, with her face covered with a part of her outer garment, unlike those
immodest  women, who go about wherever they like, and enter wherever they like
without any hesitation.™ Several traditions bearing on this subject have been
reporied by Sa‘id bin Mansdr, Ibn Jarir, Ibn Abi Hitim and Iba al-Mugdhir from
Hadrat ‘Umar through authentic chains of athorities. This shows that e Islamic
concept of modesty which the Compenions of the Holy Prophet had understood
fram the Qur’dn and the teeching and training of the Holy Prophet was absolutely
opposed  to  keeping the face exposed to the other men and maving about
immodestly. cutside the house, Hagrat “Umar has clearly regarded covering of the
- face as a symbal of modesty and exposing it to the other men a3 an inmodesty and
shatnelessness.

36. She said this also out of modesty, tor she had o give a spund reason
for her coming to another mah all alone; otherwise it was not at all necessary that a
gentleman should have been rewarded if he had rendered somc service o the
(helpless} women in trouble. And chen, in epite of hearing of a reward, the Prophet
Moses' willingness to follow her forthwith to her house indicates the state of
extreme helplessaess in which he found himself at that time, He had left Egypt
empty-handed and might have taken at least eight days to reach Midian, He must
be hungry and worn out by joutney. And, above all, he must be anxious to find a
shelter in  the unfamiliar land and a sympathetic person to give him refoge. Under
this very compulsion, in spite of heating that he was being called to be rewarded
for a suall service he lad rendered, the Prophet Moses felt no hesitation in Eoing
with the woman. He must have thought that the prayer he had just made o Gog
was  being anewered thus by God Himself. Therefore, he did not think i was right
to wn dowti” the means of hospiwality provided by his Lord by B0 unnecessary
show of selfitespect,

37 It is not nau:asar}' that the girl szid this to her father in hig very first
meeting with Moses. Most probabiy her father made the traveller stay. with him for
a couple of days, and the girl counselled him thus turing that trime. What she
meant by this counsel ‘was: “Father, you are old, and therefore, we girls have to
gu. out o perfom outdoor duties, We have no brother either, who could take up

-these chores. You may, theretore, employ this man as 3 servanr he is sirong and
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will e able to face all kind of rigours, and he js aiso rrustworthy. He helped us
-only due to his noble natre when he found us standing helpless, but he never
raised his eyes at yg.”

38. It i also not necessary that the father should have said this to Mosges
Homediately at the daughter’s counsel, One feels that he must have forined this
opinion afier due consideration. He must have thought: “Mo doubt he is a noble
persof. but einploying a healthy and strong young man like him as a servant in a
house where there are grown up daughters would not be the right thing, When he
i$ a gentle, educated and civilized man of 2 noble family {as he must have come to
know trom the story told by Moses), why shouldn’t bhe be kept as a son-lo-law in
the house?” After reaching such a decision, he might have spoken to Moses at 2
suiteble Hme,

Here again the Israelites have done 2 Erave injustice io their iNustrious
Prophet, greatest benefactor and national hero. The Taimud savs, “Moses lived
with Re'uel, and he looked with favour upon Ziporah, the daughter of his host,
and married her.” Aunother Jawish tradition related in the Jewist Eocyelopedia is
0 the effoct: When Maoses related his story o Jethra, the latwer understood that he
wias the persnn al whose band the kingdom of Pharach was o be destroyed
according 1o prophecies., Therefure, he immediately imprisoned Moses sa that ha -
siould hand him over to Pharach and Eet a rewand, He renwined imprisonad for
YEVEN Or ten years in a dark underground cell, but Jethro's daughter, Ziporah,
whomt e had ficst mer at the well of water, kept visiting him in the celt SeCretiy
and providing him with food and drink,. They had even decided to marry. After -
SeVEN Or ten years Ziporal said to her father, “Years AED FOU Pl a an in the cell
and then fdrgm him alogether, He should have died by now. But if he is still
alive, he must be a goddly person.” Hearing this when Jethro weni to the prison, ha
found Moses alive and was convinced that he had miraculously remained so. Then
he married Ziporah wo him. | '

Have the Wesiern orienialists who are ever on the lockout for the sonrcas
of the Qur'inic narratives ever cared to see his manifest difference that exists
between the Gur'anic version and the Tscaclie traditions? '

39.  Some people liave taken this conversation between the Prophet Moses
and the girl's father for a eonfract of marriage, and have started the dispute
whether service under the father ¢an be looked upon as & dower of the daughters
marriage, and whether such external conditions can be l23d down for the martiage
vontract, whergas the words of the verses ungder discussion themselves indicats
this was not the coniract of marriage but the initial proposal that is generally nade
before the execution of the marrizge contract . itself. Atfter all, how can this he _
taken for a contract of marriage when it had not yet been decided which of the two
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Eitls was o be given away in marriage. The purport of the conversation was that
the girl's father said, “I am prepared to marry .ang of my daughtats to vou
provided that you promise that yoy will stay in my house for eight (o ten years and
help me in perfarming househoid chores, for I am old and have no zon gither, who
could manage my properties, I have only daughters whom 1 have to send to
perform outdoor duties. I want you to swengthen me as my would-be son-in-law. If
you are willing to acoept this responsibility, and de not intend tdutake AWaY your
wife soon after marriage, T will marry one of my daughiers to you.” The Prophet
Muases  himself was in search of a shelter at that time, 5o ha aceepted the proposal|
Evidently, it was a sort of contract that had been agreed upon berween the rwo
parties before the marriage. After this the aotual marriage must have taken place
according to the law and the dower also sattlad. There could be no question of

Including the condition of service i the marriage bond itzelf,

40, According to Hadrat Hasan bin ‘Al bin Ab{ Talib, the Prophet Moses
had compieted the fen years term instead of the eight years. According to Thn
"Abbas, this has been related on the autherity of the Holy Prophet himself. He has
sgid, “Moses (peace be upon him) comipleted the term which was more perfect and
more: agreeable to his father-in-law, 1.e. ten years.* -

41. That the direction of the Journey was towards Mrt. '{ﬁr shows that the
Prophet Moses might be travelling to Egypt with his family, for Tor les on the

Way from Midian to Egypt. Probably Prophet Moses thought that b had stayed

away from home for ten long. years and the Pharaoh in whose reign he had left
Egypt had slso died, if he quietdy went hack and stayed with his people, nobody
would know it, . ' '

The Biblical version of the sequence of events is ‘differen: from the -
Quran’s. It says that the Prophet Moses “led the flocks (of his father-in-law) to the
backside of the desert, and came o the mountain of God, even to Boreb.” There
God spoke to him,-and appointed him t¢ Prophethood 'an_d coinmanded him to go
to Egypt. ‘Then Moses went back to Jethro, hig father-in-law, took his petmission
and weut (o Egypt with his family. (Exod. 3: 1, 4: 18) Contrary to this, the Qurin
sA¥s that the Pmﬁhet Moses left Midian with his fﬁmﬂy'aﬁm compisting the term
d4nd during this jonrney Allah spoke to him ard appointed him to Prophethood,

Both the Bible and the Talmpd agrec that rhe_Phanmh in whose house
Prophet Moses had been brought up had died during his stay in Midian, and now
. another Pharaoh was the king of Egypt. : :

42. That is, in the pround which was being it up by Divine Light. |
| Contd, on B 50
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Then, when Moses came to thosge people with Qur clear Signs,
they said, “This is nothing hut faise magic,* and we have never heard
of such things in the time of our forefathers. * Moses replied, “My
Lord is fully aware of the person who has brought guidance from Him
and He alone knows who will fare best in the end; the truth is that the
unjust never attain true success, *5i

And Pharach said, “O chiefs, I do not know of anj&'ﬂther god of
yours than myself.52 Burn for me bricks of clay, O Haman, and build
me a high tower so that I may climb & fo see the God of Moses for 1
consider him o be an utter ljar. "5

He and his hosts assumed haughtiness in the land unjugtly,
without any right, and they thought they had never to return 1o Us.5
Consequently, We seized him and his hosts and cast them into the
sea,> Now bchold what fate the wicked people met! We made them
‘eaders who invited the people to Hell-fire. ‘and on the Day of
Resurrection they will not be able to get any help from anywhere. We
‘Sel a curse to follow them in this world and on the Day of
Resutrection, they shall be involved in an awkward predicameny 58

Aftar We had destroyed the former generations, We gave Moses
the Bock, which We made a means of enlightenment for the people,
and a Guidance and a Mercy, so that they may learn lessons 5 ()
Muljammad,) you were not present on the western side® whan W gave
Mozes the Law. nor were you among the witnesses, 8! but after him
{until your time) We have rajsed Up Many a generation, and a long time
has passed over them.®® You were aiso not present among the
Midianites that you might have recited 10" them Our Revelations, 53 but it
is We Who are sending ro you (this news of that time}. And you were
also not present at -the side of Tir when We had called out (to Moses
. for the first time), but this is your Lord’s Mercy (that you are being
piven this information®) so that. you should warn those to whom no
warner had come before you:® may be they take heed. (This We have
done} lest, when a calamity befalls them in consegquence of their own
misdeeds, “they should say, “Our Losd, had You sent g Messenger to
us, we would have obeyed Your Revelations and been ameny the
believerg, oo .

Contd, from p. 597

43, Thal s, on that side of the valley which lay to the right of the Prophet
Moses.

36-37

33

39-42

43-47
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- 44. These two miracles were shown to the Propher Moses at that time 50
that, firstly, he himngelf i fully convinced that the same Being Who is speaking 1o
him is, in faet, the Creator and Master and Ruler of the whole system of the
univers¢ and secondly, he should bave full satlsfaction that he was not going un-
armed before Pharach, to perform the dangerous mission assigned to him, but
would go-well armed with the two powerful WEADCNS,

45. That is, “Whenever you experience the fear of an} danger, fold back
your arm to yourself: this will strengthen your heart and will deliver you
completely from every fegling of fear and dread.”

The arm probably implies the right arm, The arm can be folded back in
two ways: either by bringing the arm and pressing it against the side, or by
pressing one hand under the armpit of the other. Probably the first way was
‘implied, for in that case the other parson’ cannot perceive that one is speciajly
deintg %0 in order to ward off fear,

The Prophet Moses was taught this device becanse he was being sent o
counter a tyrannical governinent without any army and worldly equipment. He was
going to meet with many a dreadful situation when a great Prophet also could not
remain safe from fear and terror. Allah said to him, “Whenever you face such a
situation, just do this, and Pharaoh will not be able to shake your heart in aplt.: of
all the power of his mighty kingdom,*

46. The words by themselves imply: “Go 10 Fharauh with these Signs and
present yourself as Allah’s Messenger, and invite him and his chiefs to the
obedience and worship of Allah, Lord of the wotlds.” That is why his appointment
has not been specitied here, though at other places it has been clearly stated, thus:
‘Go to Pharavh for he has become rebellions’ “{T& Ha: 24) And: “When your
Lord cailed Moses, saying: “Go forth to the w:cked peaple--the peeple of
Pharaph’.” (Ash-Shu'araa; 10).

47. It did not mean thar he was hesitant to go there hecause of the tear, but
it meant this: “Kindly make somes such arrangement that T am not apprehended on
the charge of murder just on arrival even before 1 may convey to them Your
message, for in thar case the very object for which I am being sent will be
‘defeated.” The pext verse makes it plain that the Prophet Moses, by this
subtnission, did not at all mean to reject the nfﬁc:: af Prophethood and r:ﬁmf: 0 Fo

~hefore Pharaoh because nf the fear, :

- 48. This meeting of the Prophet Moses with Allsh and the mutual
conversation has been described in much greater detail in Sﬂrah Ta Ha {vv. 9-4R}.
Anyong possessad of fine taste; who compares this Qur’anic version with the SIDry
given in the Bible (Exod., chs. 3, 4), will be himself able 10 Jjudge which of the
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two s Divine Revelation and which the result of human story-telling. Hcside's, he
will also bé able to judge whether the Gur'anic version is, God forbid, a
plagiarism of the Bible and Isrgeliis traditions, or that God Himself is deseribing
the actual event, Who bad honoured Moses by calllng him up inte His Presence,
(For further explanation, sce E.N. 19 of Sirah T Hai),

45. The words of the Text mean “Fabticated or fo ged magie,” If
fabrication is taken to miean falsehood, It would mean, “The staff turning inmw 2
serpent and the shining of the hand is not any real change in the nature of the thing
itself, but a mere fllusion, which this map calle 8 imracle in order to decsive us. "
And if it is taken to-mean a forgery it will imply: “This person has forged
something which appears to be a staff: but when it is thrown gn the ground, it
moves like a snake. As for the band, he has rubbed something on it so that whmi
hie draws it out of the armpit, it shines. He himself works these magical tricks but
tries to make us believe that these are miracles which God has granted him, "

30. The reference Is to the teachings which the Prophet Moses had
presented while' conveying this message of Tamfid, The details have been given a1
-other places in the Qur'an. For example, according to Sirah An-Naziyar: 18-19,
he said to. Pharaoh: “Will you mind to purify yourseif, that I may guide you to
your Lord sa that you may have fesr (of Him)?™ And in Siirsh Ta Hi: 47-48; “We.
have come to you with Signs from your Lord; peace is for him who follows the.
Right Way, We have been informed Dy Revelation that there is punishment for him
who rejects It and tyrns away.” And; “We are Messengers from your Lord: so lst.
the Israelites go with us,” It was about these things that Pharsoh said, *Even cur
torefathers had never heard that there was a Being mere powerful than Pharaoh of -
Egypt, Who was authorised to command him, to punish him, 1o send & man to his ',

court te convey His instructions to him, and to warm the king of Bgypt to fear -

Him. These are strange things which we are hearing today from a man like you."

* 51. Thatis, *You think I aIn 3 magician and a forger, but my Lord is well
aware of me. He knows what sort of a man is the person whom He has appointed
45 a Messenger; and the final judgement rests with Him. 1§ 1 am a liar, I shall mest
an evil end; and if you are a liar, you should know that your end will not be pood.
In eny case. the inévitable fact is that the unjust will not atain true success, . He
- who is not Allah’s messenger but falsely presents himsclf as a messenger for
s¢lfish motives, is also unjust and will not attain success. And the one who rejects -
& true Messenger by false aceusations and suppressgs  the Troth by dacait and
fraud, is also unjust and will never attain success. ™ '

52. By this Pharaoh did 1not, aig r.ﬁ:nuId not, mean that he was the creator
of his people and the earth and the heavens, for such a thing be uitered only by »
tadman. Likewise, he also did not mean that they had ue other deity besides him,
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for the Egyptians worshipped many gods, and the Pharaoh himself had been made
the incarnation of the sungad, The Qur'an testifies that the Pharach himself

- worshipped many gods: “The chiafs of Pharaoh's peaple said, “Will you leave
Moses and his followers free to spread disorder in the land, and to discard you and
yor deites?” (Al-Araf 127) Therefore, inevitably, the Pharagh had not used the
word “god”™ here for himself as a crestor and deity, but as an absolute aud
supreme sovergign.-What he meant was this: “1 am the owner of this land of
Egypt: | alone will rule here: My law will be the law of the lasd; { aloe shall be
accepted as the fountainhead of all commands and prohibitinns here, None else is
entitled (o give commands in this country. Who is this Moses, who las appeared as
the delegate of the Laord of the universe and is -:.“:mlvﬂyiné orders to me as though
he is the ruler and | am his subordinata?” That is why he addressed his courtiers,
thus; “C peopie: 1s not the kingdom of Egypt mine? And are not these canals -
MNowing beneath me?” (Az-Zukhruf: 51) And that is why he said to Moses again
and again, “Have you come toturn us away from the fatth of our forefathers so

- that vou 100 Imay dominate over the land?™ (Yianus: 78) “0 Moses, have you come
(o drive us out of our land by the power of your sorcery?” (Ta Ha: 571 "] fear he
will change your religion, or caose mischief o appear in the tand,™ {Al-Mu inin:
20}

If the matter i considered from this angle it will become evident that the
position of Phergoh was no different from the position of those states which clain
potitical and legal sovereignty independent of Divine Law brought by the Prophets.
Whether they accept 2 king as the fountainhead of law and commands and
prohbitions, or the will of the nation, in any case as long bs they stick to the
position that the country will be ruled by their law and not by the Law of Allah
and  His Messengers, there will be o fundamental difference between their
position and that of Pharach. It is, however, a different thing that the ignorant
people curse Pharaoh but approve these as lawful. A person who understands
reality will look for the spirit and sense and not merely for words and terminology.
Pharach had uosed the word “god” for himself buot these stales use the term
“sovereignty” in the same sense. (For further explanation, see E.N. 2] of Ta Ha

53, This was the same kind of memality as the Russian communists of
tnday are displaying. They lanach Sputniks and Lunies and tell the world that
thase balls have noi found God anywhere above. That stupid man of yore wanted
to see God from the top of a tower. This shows that the extent of the inmﬁingtiun
af dhe straying people during the past 3,500 years has remained where it was.
They have not advanced ever an ‘inch. It is not known who told them that the -
Being Whom the God-worshippers acknowledpge as the Lord of the universe
resided somne  where above sccording to their belief. And if they do not see Him a
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few thousand feet or a few lakh miles above the earth’s surface in tlus litmatless
universe, it will be a proof that He exists nowhere.

The Qut'an dogs not specify whether Pharaoh actually got such a tower
built and -tried w0 see God from the top of it, but it only relates what he said,
Apparently, he did nut commit the folly, He only meant to befool the people.

This also is not clear whether Pharaoh was, in actnal fady, 2 disbeliever in
the Being of the Lord of the universe, or talked atheism anly due to stubbornness.
In this regard his sayings point to the saimne mental contusion which one finds in the
statements ol the Russian Communists. Sometimes he wanted to climb inio the sky
and come back to tell the world that he had nowhere seen the God of Moses, and
sunetilnes  he would say, “Why were not bracelets of gold sent down on him. or a
company of angels as attendants?” (Az-Zukhruf: 53) These things are not moch
different from what a former Prime Minister of Russia, Khrushchev, said. He
sametines rejected God and sametimes invoked Him and swore by Him, ‘We are
of the opinion that after the passage of the period of the Prophet Joseph and his
successors when Egypt was dominated by the Coptic nativnalism and a political
revolution 100X place in the country owing (o the racial and nationalistic prejudice.
the new leaders, in their nationalistic enthusiasm, revolted against the God also
owards . Whom the Prophet Joseph and his followers, the Israelites and the
Egyptian Muslims, had been calling the people. They flought that if they helieved
in God, they would never be able to shed the influence and impact of the
civilization brought about by (he Prophet Joseph. For if that civilization remained,
they wauld never be able 10 consolidate their political influence. For them belief in
God and Muslim sovereigniy were inséparah]e and inter-dependent. Therefore, 1o
get Tid of the one it was necessary to reject the other, although they could nat root
nut belief in-Cne God from the depths of their hearts,

34. That is, Allah, Lord of the worlds, alome is entitled to the right 1o
rreamess, but Pharaoh and his hosts assumed greatmess wigen they atta:m..d a litilg
CHIWET i 3 5IDal) terTitory on the earth,

55. That is, “They thought they were answerable 1o none and with this
assumption they starttd hehaving absolutely independendy in their day 1o day Iiﬂ: “

56. Allah in these words bas * depicled  their worthlessness’ and
insignificance as against their false pride. They thought they were big penple but
when the respite Allah had gramed‘ them to reform themselves came to an end,
they were thrawn into the sea like 5o miuch rubbish.

57. That is, “They have set a precedent for the later generations as o
committing injustices, rejecting the Truth and persistence in their rejection till the
last, and using all soris of devices te defend falsehood against the Truth.” They
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showed t'hme ways to the people and have gone to Hell, and mow their descendants
are following in their footsteps and rushing towards the same doom.

58, The wards in the Text mezn: “On the Day of Resurrection they witl
be among the maghihin” which kas several meanings.; (I} They will stand rejected -
and repulsed; (2) they will be whelly deprived of Allah's merey: and (3) they will
be severely beaten up and their faces will become distorted.. = .

*

38. That is, “When the former generatlons met with the evll CONSEqUences
of turning away from the teachings of the Prophets, and they met the doom thai
was experienced by Pharaoh and his hosts, then Moses was granted the Book so as
to usher in 4 new era for mankind,” -~ ' -

60. “Western side”: Mount Sinai, which lies ta the west of the Hijaz and
on which the Prophet Moses was given the Divine Law. |

61, "The wimesses™: the seventy of the elders of Israel wha hag been
summoned elong with Moses for the covenant to follow the Law. {For reference,
see Al-A'rif: 155 and Exod., ch. 24)

62. That is, “You had no direct means of obtaining this information. Al
fhis is being revezled to vou by Allah, That is how you have been erabled 10 relate
theze two-thousand-year ald events, in_,n manner ag if you weare an eve-witrless. *

63. That is, “You did not .exist at the time when the Prophet Moses
reachied Midian, passed ten years of his life there, and then left for Egypt. You
were not preaching in the habitations of Midian that which you are presching in
e streets of Makkah. You ar¢ not relating those events as an eye-withess, but
because you have been glven the knowledge of thess by Us through Revelation,”

64. These things have been pr&_scuu:d a5 a proof of the Holy Prophet's
Prophethood. At the time when these were cled all the chiefs of Makkah and the
common dishelievers were bent upon somahow proving him as a non-prophet, and,
God forbid, a false claimant to Prophethood. To help and assiststhem in their
campaign there were the Jewlsh scholars and the Cheistian monks also, who were
living in the habitarions of the Hijiz. Besides, the Holy Prophet Mubammad (may
Allah’s peace be upon him} had not appeared all of a sudden from somewheare and
started reciting the Qur'an to the people, but he was a resident of the same city of
Makkah, and no aspect of his life was hidden from the people of his ¢ity and clan.
That is why when these three things were presented like an open challenge asa
proof of bis Prophethood, not a single person from Makicah and Hijaz and the
entir¢ land of Arabia could stand up to say the absurd thing which the modern -
orientalists  say, although those people were no less efficient in fabricating
falsehood than these so-called scholars. But how could they umter en unprofitabie
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ite that could not survive for g single momen:? How could they say, “O
Mubammad, you have attained this information from such and such a Jewish
scholar and s Christian monk?” For, this purpose, they could not mention ROY
name in the entire Iand. For whatever name they mentioned, it would become
manifest there and then that the Holy Prophet had not obtained any information ,
from him, How could they say, “O Muhammad, YOI poSsess a ﬁ.l]l-ﬂfdged library
containing all sorts of books on ancien: history and sclences and Heerature, from
which you take help to prepare all your discourses?”’ For not to speak of a hbrary,
nG one couid seize even a scrap of paper from his house comtaining such
wformation. Everyone in Makkah kew that Mubammad (may Allah’s peace be
upon him) was un-lenered and no one could.also say that he had had s0Mme
translators at his disposal, who supplied him with translations frorn Hebrew and
Assyrian and Greek books. Then, none of them could be so shameless as to dare
claim that he had obtained this information during the trade journeys to $vria and
Palestine, for he had pot performed those journeys aione, but had travellad in
company with trads caravans of Makkah, Hag somebody made any such assertion,
hundteds of living witnzeses would have refuted this and testlfied that he had
received no such instructon from anyone there. Then, within two years of the
Holy Prophet's death war had started between the Romans and the Muslims, If he
had any sort.of dlscussion anywhere in Syria and Palesdne with any Christian
monk or Jewish rabbi, the Roman Empire would not have hesitated to launch a
propaganda campaign, saying, that Muhammad {peace be upon him}, God forbid,
had learnt everything from them and gone back to Makkah and proclaimed himsalf
a ‘Prophet. In short, at that time when the challenge of the Qur'dn was the knell of
the disbeliaving Quraish and the polytheists and the need of those people to refute
it was far greater then of the modern erigntalists, no one could discover any
material by which he could prave that the Holy Prophet Muhammad (upon whom
be Allah's peace) had some othet means then Revelation for obtaining that
information, | |

One should also imow that the Qur'an hag not given this chailange only
here, but at several other places also in connection with different stories, After
‘narrating the slory of the'Prnphet Zacharias and Mary, it was said: “These are of
the 'unseen' things We are revealing to you: You were not present there whey thée
priests of the Temple were casting lots by throwing their quills to decide which of
them should be the guardian of Mary: nor were vou there with them when they
were arguing abour it,” (Aj-i-*Imrén; 44} At the end of the Prophet Joseph's SLOIY
it was said: “This story which We are revealing to you is of those things that were

fContd, on p. 608
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- But when the Truth came to them from Us, they said, “Why has

he not been given the same which was given to Moses?”s” Have they

not rejected that which had been given to Moses before?s They said,
“Both are works of magic,® which assist each other.” And they said,
“We believe in neither.” (0 Prophet,) say to them, “Well, bring a book
from Allah, which may give better guidance than these twbl, if you are
truthful; I shall follow the same,”™ Now, if they do not meet this
demand  of yours, you should know that they are, in fact, the followers
of their own lusts. And who could go farther astray than the one who
follows his own lusts, without guidance from Allah ? Allah does nat at
all guide such wicked people. And We have conveved to them the
admonition over and over again so that they may lake heed.’!

The people whom We gave the Book before this, believe in this
(Qurian),™ and when it is recited to them, they say, “We have believed
m -t this is indeed the Truth from our Lord: we were Muslims EVEn
before this.”” These are the pecpie who shall be given their reward
twice™ for the fortiiude they showed: ™ they repel evil with good™ and
spend out of what We have provided them with.” And when they heard

vain talk,™ they withdrew from it, saying, “Our deeds are for us and .

your deeds are for you: peace he on you: we de noi seck the way of the
ignorant.” O Prophet, you cannot give guidance to wham you please,
but Aflah gives guidance 10 whom He pleases, and He best knows those
who would accent puidance. ™

They say, “If we follow this pukiance with you, we shatl be
snatched away from our land. "8 :

Is it not a fact that We have made a safe Sanctuary a dwelling-
_place  for them, to which fruits of every kind are drawn. as a provision
from Curself 7 But most of them do not know this, #

And how many habitations have We desiroyed whose people
exulted in their means of subsistence | Just see those dwetlings of theirs
only a few of which have been inhabited after them. At last, We alone
became the heirs, 42 :

And- your Lord would never destroy habitations until He had
sent in their central place a Messenger, who recited to them Our
Revelations; and We would not destroy Habitations untit their dwellers
had become wicked, 2

48-51

32-56

57

58

59
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Whatever you have been giver, is merely a provision for this
worldly life and its adornment; and that which is with Allah 1§ better
and more lasting. Do you not use comenon sense? Can the person to
whom We have made a good promise, which he would certainly meet,
be ever fike the one, whom We have only given the provisions of the
worldly life, and who, on the Day of Resurrection, would be
presented for punishment. 84 [V

+

Contd. from p. 6057

not koown to you: for you were not with the brothers (of Joseph), when they had
congpired together a plot against Joseph.™ (Yiisuf: 102) Similarly, after relating the
full stery of the Prophet Noah, it was said: “These are some of the tidings of the
‘unseen” which We are revealing to you. You did not know these before ot did
your peaple.” (Hid: 49) That this thing has been reiterated several tintes shows
that this was one of the main arguments that the Qur'an gave (o prove s being
Allah’s Word and the Holy Prophet's being & Messenger of Allsh. For there was
no perceptible meang of knowledge available to the Holy Prophet who was an un-
lettered  person, apart from Revelation, through which he could patrate so
accurately the events that had hsppened hundreds and thousands of vears in the
past. And this was one of the Important reasons wlhy the contemporaries of the
Holy prophet were coming to believe, in larger and still larger nymbers, that he
was really a Prophet of Allah and received Allah's Revelatlons, Now one can
easily imagine how important it must have been for the opponents of the Islatqic
mavement at that dme o0 meet this challenge, and what efforts they must have
nade to collect arguments and proofs against it. One cam also see that if, God
forbid. there was the slightest weakness in this chailenge, it would not have been at
all difficult for the contemporary people to provide evidence for its refutation.

65. No prophet had been born sspecially in Arabia after the Prophets
[shmael and Shu‘aib (peace be upon them both), during the past two thousand
years or so, though teachings of the Prophets like Moses and Sclomon and Jesos
(peace be upon all of them) had reached the people of that land.

66. This very thing has been presented at several places in the Qner’in as
the reason for sending the Messengers, but it will not be correct to conclude from
this thar a Messenger should be semt on every occasion at avery place for this
purpose. As lang as the message of a Propher remains intact in the world and the
lweans of conveying it to others exist, there is no need for a gew Praphet, vnlesg
feed arises to supplement the previous message, of to supplant it by 2 new
miessage, Nevertheless, when the teachings of the Prophets are forgotten, or
hucome mixed up with errors and deviations and ean no lomger be relied upon as
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means of guidance, mmﬂwp:upledﬂgetachannctnm:knth:mcumthat there
extsted 00 arrangement whatever to make fhem aware of the distinction between
the Truth and the untruth and guide theri to the right way: so they ¢ould not be
guided -aright, To meet such an excuse Allah sends the Prophets in such conditions
0 that any one who follows z wrong way after that may himgelf be haid
responsible for his going astray.

67. That is, “Why has not Muhkammad {upon whnm\h Allah’z peace)
been given all those miracles which had been given o the Prophet Moses? He also
should have shown us the miracle of the staff; his hand also should have shone like
the sun; his deniers also should have been struck with storms and plagues from the
¢arth and heaven; and he alse should have brought them Commandments written
on stone tableis.” o _

68. This is a reply to their objection, which implies: “The disbelievers of
Makkah had oot believed in Moses elther, nor followed his teachings. Tharefore
they had 1o right to say; Why bas the Prophet Muhammad not been given the same
miracles that were given to the Prophet “Moses?" In Sarah Sabd’: 31, this saying
of the disbelievers of Makkah haz been related: “We ghall never believe in this
Qur'an, nor in any other Book which came before it,"

63. That is, the Qur'sn and the Torah both,

70. That is, “Iheve to follow the guidance in any case, provided that it is
not forged but is real guidance from God, If you possess & Divins Book which
gives better guidance thap the Qur'an and the Torah, you should prodduce it: 1 shall
follow it without any hesitation, : '

71 Thatis, “As far as conveying of the admonition s concemed, we have .
done full justice toitin the Qur'an in the best way, Byt guidance is attained only
by him who gives up stubbornness and frees his heart from prejudices and is
inclined to aceept the ‘Truth willingly and sincerely.*’

72, This dneg not mean that all (hs people of the Book (the Fews and the
Christians) affirm faith in it. Thiz, in fact, containg an allusion to the event that
oceurred during the period when this Stirah was revealed, and was meant to put to
Shame the people of Makkah, as if o say, “You are denying an tefecting a
blessing that has been sent in ¥OUur own city, whereas the people from far off
places, when they hear of it, cotiie to recognize its worth and benefit from it, ™

This event has been related by Ihg Hishim, Baihagl and others on the
authority of [bn Ishig, thus: *After the migration to Habash when the news about
the Holy Prophet's advent and iessage spread ia that fand, 2 deputation of aboyt
twenty Christians came 10 Makkah to find out the truth, and they met the Holy
Prophet in the Masjid-at-Harim A crowd of the Quraish alsa gathered around themn
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o watch what happened. The members of the deputation asked the Holy Prophet
some questions, which he answered. Then he invited them to accept Islam and

recited some verses of the Qur'zn before them, When they heard the Qur'an, tears -

came down from their eyes and they confirmed its being Allak's Word and
believed in the Holy Prophet. When the meeting was over and the people left, Abu
Jahl and some o his men overtook them on the way, and rebuked ther severety,
saylng, “Never has a more stupid company come here before: O foolish men ¥ou
were sent here by your people with a view to inguiring about this man. but no
sooner did you meet him than you gave up yvour own faith!™ Those gentie people
answered, “Peace be ta you! We have no wish 1o enter all argument with you: you
are respousible for your faith and we are for ours: we connat afford o deprive
curselves  knowingly of goodness. ™ (b Hisham, Vol. 11, p. 32; Al-Bidiyali wan-
- Nilgyan, Vol. I, p. 82. For further details, sec E.N. 123 of Ash-Shu'aras).

73. That is, “Even before this we were belicvers in the Prophets and the
Divine Brwoks, Therefore, we had no other Faith than 1slam and we have belisvad
in that Book too, whici this Prophert has brought from Allah. Thus, ne change has
rweurred in our religion: we were Muslins before even as we are Muslims now,”

This saying clearly indicates that Istam is not the name of the Faith brought
by the Hnly Propbet Muhammad (peace be upon him) and the term “Mustin” is
not oniy applicable to his followers, but lslam has been the Faith of all the
Propliets  since the very heginning and their followers were Mushims in every age,
These Mushims became dishelievers only when they refused o acknowledge a true
Prophet who ¢ame afterwards. But no intecruption occurred in the Islam of those
people who believed in the former Prophet and also affivined fatth in the Prophet
who succeeded him, They continued to be Muslims as they had been Muslims
before. :

It is srange that even some learned men also have failed o comprehend
this fact, and this clear verse also could not satisfy them. ‘Allzina Suyii wrote a
treatise  on the subject that the term “Muslim™ was only reserved for the followers
of the Holy Propliet Mubumnad (may Allah’s peace be upon him). ‘Then, as he
hirvself says, when this verse caine before him he was stunned: he praved 1o God
that He guide himn in the matter. At last, instead of revising his opinion he stuck 1o
it even more firmly aind gave several interpretations of the verse, each 1o which is
inore meaningless than the other, For example, one of his interpretations is: “ W
were Muslins evenr before dnis” means: We imended to become Muslims even
before the revelation of the Qur’dn, because we had been foretold by our
Scriptures that it would come, and we had the intention that when it came we
would aceept Islam.™ Another intcrpretation is: “ln this sentence, the word Aidi

fae) after mpusfiodn is omitted, implying: We believed in the Qur’an beforehand,
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because we expected it would come, and had believed in it in anticipation.
Therefore, we were Muslims, not because we believed in the Toral and the
Gospels, but hecause we had helieved in the Que'an as Allah’s Word evan before
its revelation,” The third interpretation is: It hagd been divinely destined far us
that we would accept Islam on the advent of the Holy Prophet and the revelation of
the Qur'an; therelore, we were Muskitis even before this.” Mone of these
lterpretations bears any impress that Divine help had becunﬁi availabig for the
right understanding of this verse.

The fact 15 that the Qur'an has expressed this fundamental priociple not
only here, bur at scores of other places also that the real Way of life is only Islam
(submission to Allah), and in God's universe there can he no other way of life than
this for His creatures. Sinee the beginning of the creation every Prophet wha came
for the guidance of mankind brought this very Way of Life: the Prophets
themselves have always been Muslims, and they impressed upon their followers
also 0 live as Muslims, and all their tollowers who submited to the Divine
Command  brought by the Prophets, were also Muslims in every age. Consjder the
foliowing few verses for ustance:

{1} Indeed. Islain is the only right w'ny of lifc in the sight of Allzh.* {A)-i-
“Liiran: 19) '

(2} “Whoever adopts any other than this way of submission (l'slal_n,'l, il will not
be accepted from him. ” {A)-i-'Toran: g3) '

(3} “My reward 5 with Allak, and [ have been commanded to believe like 3 -
Muslin. ™ (Y{dnus: 72} '

About Prophet Abraban and his descendants it has been satd:

{d) “When his Lord said to him, *‘Surrender’, he promptly responded, ‘[ have
sutrendered to the Lord of the universe fand become 3 Mushu)®. He alko
enjoingd on his children to follow the same way. Jacob also did the same

“and his last will o his sons was: 'O my children, Allah has chosen the
same  way of life for you. Hence, remain Muslimy up to your last breath.'
(Dare you deny this?) Were you present at the time when Jacab was on the
point of death 7 He asked his children, *“Whom will you worship afier
mw?' They all answered; *We will worship the same Oue Allah Whaom
you, your forefathers Abraham, Ishmae! and Isgac acknowledged as their
Allal and io Him we all surrender as Muslims®, " {Al-Bagarah; 113)

(5) “Abraham was neither a Jew nor a Christian, but he was a Muslin, sound
in the Faith.” (Al-i-‘lnrn: 67 Prophets Abraham.and Ishmael themselves
prayed: : : .
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{6) “Lord, make us Thy Muslims and raise from our offspring a COMITINity
which shouwld also be Muslim (submissive to Thy will).” {Al-Bagarah:
128}. In connection with the story of the Prophet Lot it has bean said:

(7 “Wea did not find in it any house of thﬂh!usllms except one.” (Adh- |
Dhiriyit: 36} .

The Prophet Joseph prayed o Allah: %,

{8) “Let me die as & Muyslim, and join me with the rightecus in the end.”
(Yuasuf: 101) '

Frophet Moses says to his people;

(9) “C my people, if you sincerely betieve in Allah, put your trust in Him, if
you are Muslims.” (Yinus; 84)

. The real religion of the Israclites was not :.Iudai',um but Islam as was known
w their friends and foes alike. That is why the last words that Pharaoh said while

. drowning were:

(1) "I have believed that there is no god but the real God in Whom the
children of Israel have believed, and 1 am of the Muslims. " (Yinus: 90)

Islaim was the Way of life of all the Israslite Prophets:

(11} “Indeed, We sent down the Torah wherein was Guidance and Light:
thereby all the Prophets, who were Muslims, judged the cases of those
who had become Jews.” (Al-Ma‘idah: 443,

The same was the Prophet Solomon's way of life. So when the queen of
Sheba believed in him, she said.

t2) T submit myself {as a Muslim) with Solomon ta Allah, Lord of the
worlds.™ {Ao-Naml: 44).

And the same was the religion of (he disciples of the Prophet fesus:

(i3 “And when I inspired the disciples tw believe in Me and My Messenger,
they said: *We believe and bear witness that we are Mustims',” (Al
Ma'idah: 111},

In this connection, if somebody expresses the doubt that the Arabic words -
“Islam” and “Muslims” could not have been used in  different languages and
countries, it would obviously be g foolish objection. For the real thing is not the
Arabic words but the meaning in which they are used in Arabic. by fact, whar has
been siressed in the above-cited verses is that the real Way of life sent by God was
neither Christianity nor Mosaicism nor Muhammadanism, but to surrender to the
Divine Corunands taught by the Prophets and the Scripturss, and whoever acopted
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this Way anywhere aud at any time m the world, is the follower of the same
universal, eternal and everlasting true Way of Life. Fur those who have adopted
this Way consciously and sincerely, it is no change of the faith 1o believe in Jesus
after hMoses and in Muhammad after Jesus(may Allah's peace be upon all of them),
bur 2 nanral aond logical demand foliowing the same real Way of life {Islatm).
Contrary to this, those pecple who got into the Prophets conmunities without dye
understanding or were born in them, and for whom nationalltic and racial and
tribal prejudices were the religion, became mere Jows or Chrtistians, and on the
advent of (e Iloly Prophet Muhammad (pezce be upon him) their ignorance was
exposed. For by refusing to helieve in the Last Prophet of Allah, they not only
refused to remain Muslims in the future but also proved that they were not
"Muslimms™ even before: they had heen charmed by the personality of & Prophet or
Prophets, or bad taken blind conformiey to their forefathers for religion.

74. That is, one reward for affirming faith in the Praphet Jesus (Allah's
peace be upon him) and the second for affirming faith in Muhammad {may Allah’s
| peace he upon him). The same thing has been expressed in the Hadigh which
Bukhari and Muslim have reluted on the suthority of Hadrat Abit Miisa Ash‘ari.
He says that the Holy Prophet said: “One  of the three persons wheo will get a
double reward is he who belonged w the people of the Enok, had full faith in his
Proptiet and then affirmed faith in Mubammad (may Allah's peace be upon him).”

73. That is, “They will gct a double reward for the ragson that they avoided
nationalistic, racial and tribal prejudices and remained steadfast on the way of true
Iaith. When, on the ‘advent of the new Prophet, they were vonfronted by a hard
test, they proved by their conduct that they were not Christ-warshippers but God-
worshippers: they were not charmed by Christ's personality but were followers of
“Islam”™. That is why when the new Prophet after Clirist brought die sarue Islam
that Christ had brought, they adopred the way of Islam under his leadership,
without any hesitation, and gave up the way of those who rernained stuck to
Christianity, ™ '

76, That is, “They answer evi! and falsshood with what is good ad right:
they repel injustice and mischief with what is Just and aohle; snd they do not pay
the other man back in the same coin. "

77. That is, “They also muke monetary sacrifices in the way of the truth.
There might also be in it an alivsion 1o this that those people had travelled from
Hebash to Makkah in search of the truth: they had no materizl pain in view when
they undertook a toilsome journey involving a lot of expenses. When they heard
that a man in Makkah had made & claim io be 2 Prophet, they thought it nevessary -
to g and find out the truth, so that if s prophet had really bieco sent by God, they
should not be deprived of affirtning faith in him and being puided aright. ™ ‘
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78. The reference is to the “vain talk” that Abd Yahl and his men had with
the Christians from Habash, as mentioned in E.N. 72 above.

79. The context shows that the objegt of addresging this sentence o the
Holy Prophet, affer mentioning the affirmarion of the Faith by this Christians from
Huabash, was w0 put the dishelievers of Makkah 1o shame, as if o say, “0
unfortunate peaple, what wreiches you are! People from far off places are coming
1o benefit from the fountainhead of biessings that has been made available in your
OWD city, but you are wilfuliy depriving yourselves of it.™ Byt the same thing has
been xaid like this: “O Muhammad, you wish that your clansmen and your
kinsfolk; and your near and dear ones should benedit from this life-giving nectar,
but  your willing alone camnot avail. To give guidance is in the power of Allah: He
“favours with it only those whom He finds inclined to accept guidance. Tf your
kinsfolk fack this inclination, how can they be favoured with thig blessing?™

“According to Bukbéri and Muslim. this verse was sent down with regard to
the Holy Prophet’s uncle, Abu Talib. When he was shout to breathe lis last, the
Holy Prophet tried his utnost that he should affirm faith in F.5 HHihs fizfiah so that
he might die as 2 Muslim, but he preferred to die on the creed of *Abdul Mujtalib;
that 15 why Allah said: “You cannot give guidance to whom you please..” But this
15 a weli-known method of the waditionists and commentators that wheg they find
that a particular verse applies to an event of the Prophet's time, they regard it as
the occasion of the wversa’s revelation. Therefore, it canmot be necessarily
coucluded from this and the other simiku traditions that huve been relared in
- Tirmidhi, Musnad Ahmad, et:. on the authority of Hadrat Abu Hurairah, Ibn
"Abbas, Ibn ‘Umar, etc. that this verse of Sarak Al-CQasas was révealed on the
occasion of Abii Talib's death. This only shows that the truth of its meaning
becare most evident only on that occasion. Though the Holy Prophet sincerely
wished that every mah should be blessed with ghidance, the person whose dying
on disbelief conld cause him the greatest anguish and of whose guidance he wag
most desirous on account of personal bonds of love and affectivn, was Abd Talib.
But when he was helpless in affording guidance even to him, it became evident that
it did not Jic in the power of the Prophet to give guidance to one or withhold it
. from another, but it lay wholly in the power of Allah. And Allah bestaws this
favour on whomever He wills not on account of a family or tribal relationship, but
on the basiz of one’s sincerity, capability and inclination of the heart.

_ H0. This was the mos: important excose which the unbelieving Quraish
~made for not accepting lslam. To understand fully we shall have fo see what was
the position of the Quraish historically which they feared would be affected if they
accepted Inlam, '
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The importance that the Quraish gained initially in Arabia was dug fo their
being gensaiogically the descendents of the Prophat Ishmae!, and therefore, the
Arabs locked upon them as the children of the Prophets. Then, when they became
the custodians of the Ka‘bah through Qusayy bin Kilab's sagacity, and Makkah
becathe their none, their importance grew, hecause they were the attendanis of the
most sacred shrine of Arabia, and its priests oo, Therefare, EVETY, b tribe had
1o have relations with thern on account of the annuaj pilgrimage. Taking advantage
of this central position the Quraish started gainiag prominence as a commercial
people, and to their great good fortune, the political conflict between the Eastern
Roman Empire and iran belped them o EAin an imporiant place in the international
trade. lran in those deys lud blocked entrance to all the trade routes betweaen
Rome, Greece, Egypt and Syria in the north apd China, India, Indonesia and
eastern Africa in the south-east. The only exception was the Red Sea routs. This
also was blocked when Yarnan fell to Iran. Afler this 00 way of the transit of irade
goods remained except that. the Arab merclhanis should ransport meichandise of
the Roman territories to the harbours of the Arahian Sea and the Persian Gulf, and
then lift trade goods of the eastern couniries from hese harbours and transport -
them io the Romun territories This sort of arrangement made Makkah an importans,
center of the international trade, and the Quraish were its monapotists, But the
chaotic couditions prevailing in Arabia - did not allow smooth transit of fhe trade
gonds unless (he Quraish had had pieasant relations with the tribes through whose
territories the trade caravans passed. For this the religious influerice of the Quraish
was not enough; they had had to enter into treaties with the iribes concerned, pay
them dividends from their profits, and make gifts to the tribal chiefs and other
influgntial pecple. Besides, they traded in money-iending also on a vast scale,
which had ensuared the merchants and the chicfs of almost all the neighbouring
tribes. . '

Such were the conditions when the Holy Prophet gave his message of
Taufiid. More than the prejudice of ancastral religion what caunsed the Quraish the
greaiest provocation against it was fhat in it they -saw their own imterssts in
itopardy, They thought that even if polytheism and idol-worship were proved
wrong and , Trufud right by ratonal argnments and reasoning, it was ruinous for
them to accept Tsubid. For as soon gs they did so the whoie of Arabia would rige
in revolt against them. Thea, they would be ousted from the custodianship of the
Ka'bah, aud all their boads and pacts of friendship with the polytheistic tribes
would be severed, which alone guaranteed the safe transit of their frade caravans
through their terrilories. Thus, ‘the new Faith wauld not only put an end to their
religious influence but also to their economic prosperity, and they might even be
forced by the Arabs to quit Makkah, '
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This, presents 3 sirange phencmenon ot the leck of insight on the part of the
world-worshippers. The Holy Prophet iried his best to make them believe thai if
they acceptad his Message, the wholc wurld would yvield and submit to them. {See
-also Introduction 10 Sdrah Sid). But they saw fheir deaih in . They thought that
the change of the Faith would not only deprive theny of their wealth and prosperity
and influence but would render them so completely helpless in the land that the
birds of .the sky would pick and eat their flesh. They could not foresce the time
when a few years afterwards the whoie of Arabia was going to be ruled by a
central  povernment under the Holy Prophet himself. Then even during the lifetime
of their own generation Iran and ‘Irfig and Syra and Egypt were going to fall, one
afler the other, to the same central authority and within a eentury of this utterance
by them Caliphs from the clan of the Quraish itself ware 1 rule over vast
territories, from Sind to Spain and from Caucasus to the coasts-of Yaman.

81, This is the first reply to their excuse by Allal. It means this: It is ail
due to the sacredoess and the cemtral position of this Sanctuary that e .
merchandise of the entire worid is being drawm and atiracted to this barren and
- uncultivated wvatley, for your benefit and vse, You should know that you are in no
way responsible for giving it the central position it enjoys and for the state of
security that prevails in the areas around it. 2,500 vears ago a servant of Allah
came to this barren valley in the hare mountains with his wife and suckling child,
Here he built a smail room with stone and mud, proclaimed thar Allah had made it
a Ranctuary, and that the people should come to visit it and go round it in worship
and adoration. Now this i= only due to Allah’s blessing that this Sancivary has
been the centre of Arabia for the past 25 centuries. Peace reigns here even when
there iz chaos all arpund. It 35 held in the highest esteem by every Arab, and
 thousands of pecple are drawn o it every year for going round it in worship. 1t is
only by virtue of this hlessing thal you are luoked upon as ihe spiritua) leaders of
Arabia and a large part of the internationa! orade js under your eontrol, Now, do
you think; that if you turned and revolted against that God Who has favoured you
with this blessing. ypu will prosper, but as soon as you followed His Faith you
would be ruined?

82. This is the second answer to their sxcuse. It means to imply this: The
worldly wealth and prosperity of which you are so proud and whose probable
danger of loss makes you atick ro falsehood and wrn away from the Truth was also
possessed omce ' by ‘Ad and Thamid and Sabd’ and the people of Lot. Then, did it
save them from destruction? After all, a high standard of living is not the only aim
in life that man should endesvour to pursue it regardless of every consideration for
truth and falsehood, and refuse to accept the right way only because there was a
rick of losing it if one did s0. Do you have any guarantes that if you persisted in
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e wrrors and evils thar ryined ihe prosperons pecples of the past, you wouid
remain safe and never weet the doom that they met/™ ~

83 This is the (hird aRsWwer to their excuse, It neans- “The nations which
were destrayed before yoy had hecome wicked. To warn them finally Allah seqr
His Messengers, but when they took no notice of their warnings and persisted i
their evil ways, they were destroved. The Same is the case Wit) you now. You
have also become wicked, and Messcnger has come o you ICwwarn ¥Ou oo,
Mow if you persist in your disbalief and demial, you wiii noi be safeguarding your
Prosperity ad comforts of jife but endangering them. The destruction that vou sre
Afraid of wiil avertale ¥OU 1ol because of believing but on aceount of refusal 1o
believe, ™ '

8¢. This is the fourth answer 1o their excuse, To understang it fully one
shoubi bear in mind two things:

First, the presen( iife which is no more thag z few Years for anyoue, is only
the 1emporary phase of a Journey. The real life which will be everlasting is vet o
come. 1n this life man may amass as much Provision as he may piesse and Tive the
few vears at his disposal as comfortably az he can, it will in A0y CASE COME o an
end, and man will depart from the world empty-handed. No sensjbje peraon will
like to make il bad bargain of suffering the everlasting -distress and affiiction in
the Ietealter in exchange for (he Pleasures aud comforts of his hejef sujourn in the
world. As against dis, he would rather prefér to face a fow years of hardships
here aml earn the goodness thar may earn him everlasting bliss angd comfort in the
etemmal lite of the Next World,

Secondly, Allyh’s religton does not demand thal mati shuuld rotally refrain
from sceking and enjoying the pood things of Life and discard jts adoroments in any
case, lts only demand is that he should prefer the Hereafier to the world, for ihe
world is peristable and the Hereaf|er everlasting, and the pleasures of tha worid
are tuferior and of the Hersafier superior, Therefore, nan must Iry tO atain those
provisinus and adorsments of the world that may enable him to fare well in the
everlasting life of the Next World, or at legst Brotect him from the eternal loss
there. Bui in case there js 4 question of a comparison berween the two, and fie
success of the world apnd of dhe Hereafter oppose and contradict cach other, the
Faith demands, and this s the demand of roan’s 2ood sense 00, that he should
sacrifice the world to the Hereafier, and should hever adapt the way of only
seeking the transitory provisions and adornments of this world, which inevitably
lead to his ruin in the Hereafter for EVEr.

fContd. op p. 619
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And (let thern not forget) the Day when He will call them and
ask, “Where are those associates of Mine whom yon deemed as
such?"5 Those concerning whom this Word wiil be true, 3¢ will say,
“Our Lord, these are mdeed the people whom we had misled: we fed
them astray even as we ourselves were led astray. We plead our
innocence before You:¥ they did not worship us, “# Then it will be said
to them, “"Cuall now on those whom you held as (Allah's) partners, 82
They will call them, but will get no answer, and fhey will sec the
lormnent. Would that they had followed the puidance!

And (let them not forget) the Day when He will call them and
ask, “What answer did you give to Our Messengers?” At that time, no
reply will ‘sirike them, nor will they be able to consult one another.
However, the one whoe has repented here and believed and done good
works, can expect to be among those who wili attain true success there.

Your Lord creates whatever He wills; and chooses (for His
work whomever He pleases). To chicose is not for them.? Allah is Pure
and Exalted far above the sisrk that these people commit. Your Lord
knows what they hide in their hearts and what they reveal.¥! He is
Aliah, the Omne: none but He is worthy of worship: to Him is all praise
duc, both in this world and in the Hereafter: Sovereignty is His, and to
Him shall all of you be returned. O Prophet, say to them, “Have you
ever considered that if Allah should make the night perpetual for you,
till the Day of Resurrection, which deity, besides Allah, would bring
you light? Don’t you hear anything?” Ask them, “Have you ever
congidered that if Allah should make the day perpetual for you, til) the
Day of Resurrection, which deity, besides Altah, would bring you the
night 5o that you may have rest in it? Don't yon see anything?” 1t is His
Mercy that He has made the night and the day for you so that you may
huve rest {in the night) and seek your Lord's bounty (in the day); maybe
that you are grateful.

{They should be mindful of} the Day when He will call them and
ask “‘Where are those associates of Mine whom vou decmed as such?”
And We shail bring forth from every nation a witness*? and say, “Bring
now your proof,"® Then they will come to know that the Truth is with
Aliah alone, and all falsehoods that they had forged will vanish.

Contd. from p.619)]

Keeping  these two things in view let us ses what Allah says to the

6.2-64

65-67

68-73

74-75
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dishelievers of Makkah 1n the foregoing sentences. He does not tell them to wind
up their business, stop their trade and follow His Prophets and become mendicants,
What He says is that the worldly wealth of which they ar¢ so enamoured, 15 very
megper and they can utilize it anly for 4 few days in this worldly life. Contrary to
this, that which is with Allah is nuch better both in quality and in quantity and is
also everlasting. Therefore, they would be foolish if for the sake of benefiting by
the linuted blessings of this transitory life, they adopted the way whose evil resuits
they will have to suffer in the form of everlasting loss in ﬂt: Next World, They
should judge for thetnselves as o who is snecessful: He who excrts himself in the
setvice of his Lord and then is blessed with His favours for ever, or he who will
be produccd as a culprit in His Court, unly after having had an opportunity of
enjoying unlawfol wealth for 4 few days in the world,

&3. This discourse is in continuation of the fourth answer, and is linked
with the last sentence of the preceding verse. It means to imply this: Those who
persisi in the evil of fhirfand idol-worship and refese w believe in the Prophet
only for the sake of their worldly interesis, will meet with such and sueh evil
consequences in the eternal life of the Hereafter. They should, therefore, carefully
judge for themselves whether it would be a good hargain if they were to be
doomed to such an end, zfter they had enjoyed fully the provisions and adornments
0f the short worldly life even if no calamity befell them in the workd.

86. This implies thuse satans from among jinns and men, who had been set
up 4z associates, of God in fhe world, whose teachings had been followed in
preference to Divine Conmmandments, and dcpendéﬁ:‘:‘e o0 whom had made the
people give up the Right Way and adopt the wrong ways of life. Such persons may
not have been called gods and lords as such, but since they were worshipped and
obeyed as one should worship and obey only God, they were inevitably made
pariners in Godhead,

87. That is, "We did not lead them astray foreibly. We neither deprived
them of their powers of seeing and hearing nor of their powers of thinking, nor
there ever argse a situaiion when they wanted to follow the right way but we might
have foreibly pulled them to the wrong way. But just ag we ourselves had gone
astray of our own free wiil, so they algo of their own free will accepted the wrong
way when we presented it before them. Therefore, we are not responsible for what
they did: we ar¢ tesponsible for our acts and they are responsible for theirs.”

There is 4 subfle point to be noted here. Allah, in fact, will question those
who had set up others ag associates with Him, but before they make an answer,
these who had been set up as associates wiil speak up. The reason is: When the
commen polytheists will be guestioned thus, their leaders and puides will feel that
their doomsday had come, for their followers will eertainly hlame them for their |
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deviation. Therefore, even before the followers say sothething in response, the
lcaders will forastall them and siare plaading their innocence.

88. That is, “They did not serve us ut served their own selves alone.”

89, That is, “Invoke them for help. In the world you had relied on therm
and rejected Cur Commandments. So  invoke them to come to your rascue here

also and sive you from the punishment.” .

Q0. This, in fact, is 4 refutation of shirk. Allah abjects to the setting up of
countiess pods from among His creatures by the meshrifs angd assigning oy them
from themselves of atiributes and ranks and offices, and says: “We Ourselves bless
with whatever attributes, capabilities and powers whomever We like from amang
the men, angels. jions and other servants whom We have created, and employ
whomever We will for whatever service We will. Buz, how and wherefrom have
he mushriks got the authority that they should make whomever they like from
amang My servants remover of hardships, bestower of treasures and answerer of
prayers? That they should make someone the lord of rain, another the giver of jobs
and children, still another bestower of health and ill-health? That they should inok
upon whomever they please as the ruler of a part of My Kingdom and assign 1o
him whichever of My powers they like? Whether it is an angel or & jinn, or a
prophet, or saint, or anybody else, he has been created by Us. Whatever
¢xcellences he has, have been granted by Us, and whatever service We willad 1o
take from him, We have taken. Therefore, the selection of someone for a
particular service does not mean that he should be raised from the position of 3
- servaml to godhead and worshipped instead of God, invoked for belp. praved to for
fulfilment of needs, taken as makér or destroyer of destinies and possessor of
divine; attributes and powers.

91. The object for which this thing has been sajd in this context is: A -
[Ferson (Or persons) can make 2 clalm hefore the people in this world that he iz
fully satisfied on rational grounds that the deviation he has adepred is sound and
right, and the arguments that are piven against it are not convincing: that he has
adopted the deviation not due o any evil mative but with the sincerest and purast
intentions; that he has never been confronted by anvthing that might have proved
him to be in the wrong. But he cannot advance such an argument before Alleh, for
Aliah is not only aware of the open, but also of the hidden secrets of the mind and
heart: He knows directly what kind of knowiedge and feelings and sentiments and
desires and mrentions and censcience a certain person has: He is aware of the
occasions and the means and the ways through which a person was warned,
thoough which the Truth reacked him, through which fzlsehood was proved to be

fConrd, ﬂﬁp.ﬂ# .
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The fact® is that Korah was of the people of Moses, but he
rebelled sgainst them;® and We had given him so many treasures that
their very keys would have weighed down a band of strong men. %
Once his peopie said to him, “Do not exult, for Aflah does not like the
exultant. Seek through the wealth that Allah has given you to make
~ your abode in the Hereafter, and also do not forget your'share from this

world; and do good to others as Allah has done good 1o you; and do not
strive 10 make mischief on the earth, for Allah does not like the
mischief-makers.” But he replied, “Ail that Ihave been given is by
virtue of the knowledge that I possess. ™"—Did he not know that Allah
had destroyed before him many such people who were mightier than

76-78

him In power and strength ?% But the criminals are not asked as to their |

ging, ¥

One day he came out before his people in all his fineries, Those
who sought the life of this world, said, “Would that we had the like of
what Korah has be¢n given! He is indeed a very lucky man.” But those
who possessed the knowledge, said, "Alas for you ! Allah's reward is
better for him who believes and does good works, and this fortune is
attained only by those who show patience, =100 '

Consequently, We sank him and his people in all his dwelling-
Place underground; then he had no host of supporters, who could help
him against Allah, nor was he abl¢ to help himself. Now the same
people who yearned for his lot the day before, began 1o say. “Alas! We

79-80

81-82

had forgotien that Aliah extends the provisions for whom He wills of

His servanis and restricts it for whom He wills.10! [f Allah had not been
gracioug te us, He would have sunk us ‘also underground. Alas! We did
not remember that the disbelievers do never prosper.”12

That abode of the Hereafter'? We shall reserve for those who do
net seek glory in the carth,® nor wish to make mischief:19% and the
ultimate good is only for the Godfearing. ™ Whoever brings a good
deed. shall have 2 better reward than that, and whoever brings an evil
deed, the evil-doers will have their rewards according to their deeds.

O Prophet, be assured that the One Who has ordained this
Qur'an for you®’ will certainly bring you to the best and. 1 Tel] these
people, “My Lord best knows who has brought the puidance, and who
15 involved in obvious error,” You never hoped that the Book would be

83-84
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sent down to you. Only through your Lord’s mercy (has it been sent
own o you), '™ therefore, do not be a helper of the unbeljevers, 10

Coatd. from p. 6211

falsehood to him, and also the real motives for which he preferred his deviarion to
the Right Way.

2, “A witmess™: the Prophet who had warned tha cormmunity, or a
rightly-guided person  from among the foliowers of the Prbphets, who had
performed the duty of preaching the Truth in the cormumunity, or a means through
which the message of the Truth had reached the CONLUNLY,

93, That is, “Present a cogent argument in your defence so that you are
pardoned. You should either prove that the shizkand the denial of the Hereater
and Prophethood in which vou persisted were the correct creed and you had
adopted it on rational grounds, or. if you cannot do that, you should at least prove
hat 7o arrangement had been made by God to wars you of this error and guide
you o the right path.”

94. This fact also is being related in continuation of the answer to the
excuse Which has been the theme of the disconrse from verse 57 ooward. In this
regard, one should bear in mind the fact ihat the people who feared that the Holy
Prophet Mubammad's message would affect the overali national interests adversely
were, in fact, the big money vwners, money-lenders and capitalists of Makkah,
who by virive of their international trade and money-lending  business had become
the Korahs of their time. These wege the peaple who thoupht that the real truth was
[0 earn and amass maximum wealth. Anything that seemed o vifiate i object
was an unmpth which could not be accepied in any case. On the other hand, there
were the comnmon people who looked with longing eyes at these magnates and
earnestly desired that they should also attain the same heighes az those people had
attained. In an atmosphere charged with the love of money, as i was, peaple
considered it to be a weighiy argument that if the invitalion ofthe Hoty Prophet
Mufammad {upon whom be Allah’s peace) towards Z2uhid and the Hereafrer and
the moral code was accepted it would spell Tum for the Quraish aot only
comungrcially but economicaliy oo,

95. Qdrgn who bas been called Korah in the Bible and the Talmud was a
ficst consin of the Prophet Moses. According to the account of descent given in
Exodus (8: 18-21) the fathers of the Prophet Moses and Korah were real brothers.
At enother place in the Qur'an it has been stated that this man had joined with
Pharaoh inspite of being an Israclite and become one of his favourites; so much so
that ome of the two ring-leaders of opposition i Prophet Moses after Pharaoh was
this same Korah: “We semt Moses to Pharach and Hamin and Korah with Qur
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Sigus and a clear authority of appointment, but they said, ‘He is a sorcerer, a
Liar’.™ (Al-MMy'min :23-24), :

Froan this it tollows that Korah had rebelled against hiz own people and
tecome a supporter of the hostile forces which were bent upon wiping out the
Tsraclites. On accounl of this rebeljon againsthisnwn_peuplﬂ\he had atained g
high place with Pharach and the two persons, oesides Pharadh, to whom the
Prophet Moses had  been sent were Pharaok's minister, Hamén, and this Israelita
capitalist, Korah. All other chiefs angd couriers were of inferior starus, who were
ot worlh mentioning. The same position of Korah has been alluded o in Al-
“Ankabiit: 30

96. In the story related of him in the Bikle (Num., ch. 14), there is no
mention  of this man’s wealth. But according to the Jewish traditions, he possessed
immense wealth, so much so that three hundred mules were required to sarty the
keys of his treasures. (Jewish Encycilopedis, Vol. VII, p. 556). Though greatly
cxaggerated this statement shows that even according to the lsraelite traditions,
Korah was a very wealthy wman of his time.

97. The words of the Text can have rwa meanings: {1} “Whatever [ have
obtained is by virme of my own ability. It is not & bounty whick soimebody alse
Inight have giver ni as a favour without my deserving it as 3 right, and now [
may have 1o render thanks for it by giving a portion of it to those who have not
been given anything, as a favour, or give some of jt in charity so that the boynty is
not withdrawn from me. ™ (2) I think God has given me this wealth in view of my
qualities and excellences Had I not been a likeable person, He would not have
given me gll this. That He has bestowed on me all kinds of Blessings 1z a proof that
I'am His favourite and he approves of the way of life that I am following. *

98. That is, "“Did this person who was proud of being so knowledpeable
and wise and well-informed and capable never know that peopie with prealer
wealth and prandeur end power and might than him had lived before him in the
world, and Allah, at last, had annibilated them completely? If capability and skill -
and competence are the only factors conducive to worldly progress, then why
didn’t these virtues -avail them when they were destroyed? And if the worldly
progress of-a person is a sere proof that Allah is pleased with him and approves of
his deeds and gualities, then why were those people doomed to destriiction at all?™

99. That is, “The criminals have always been claiming to be the best
people, who are free from every evil, but their punishment s not dependent on
their own confessions. Whenever they are seized; they are not seized on the basis
of their own confessions of sins, et ™
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100. That is, “This kind of character and the wey of thinking and the
bounty of Allah’s reward falls to the lot of only those who stick firmly and -
steadfastly and patiently to the lawful ways in life, whether by 50 doing they are
able to eam only a bare Hving, or are enabled to become millionaires, but are
never inclined to follow the unlawfil ways even if they promise all the benefits and

‘wealth of the world. In this verse, “Allah's reward" means the haunteous
provision that is gained by man in the world and the Hereafter as“ result of labour
and toi! undertaken within the bounds set by Allah; and "patience” means to have
control over oue’s emotions and desires, to stick to honesty and nglmnusneas as
against greed and lust, to bear che losses that one may have t@ incur on account of
the troth and justite, te spurn the gains that might accrue from empioying unlawful
devices, to remain content and satisfied with the lawful earning even if it ig teagre

-and snsufficiznt, to eschew feelings of envy and jealousy at the splendour of the
corrypt people and avoid even casting a glance at it, and to be satisfied with the
thought that for an honest man the colourless purity that Allah has granted him by
His grace is beiter than the lustrous filth of evil and corruption. As for “forume”,
Il implies Allah’s reward as well ag {he pure mentality by virtue of which a
believing and righteous person finds it easier to suffer hunger and starvation than
becotme a multi-rnillionaire by adopting dishonest and COCTupt ways and means.”

101. That 13, “The extension or the restriction of provisions is always
sccording t0 the will of Altah, and-Allsh's will is determined by His own reasons
and considerations. His fﬂmurmg somebody with generous provisions does not
necessarily mean that Allsh is well pleased with him and is honouring him with
giftis. Mostly it so happens that a person is under Allzh’s wrath, but He £0es ON
favourmg him with more and more wealth till, at last, the same wealth causes -
Allah’s lorment to deseend on him. Contrary to this, if somebody is being Eiven
restricted provisons it does not necessarily megn that Allah is displeased with dim
and is: punishing him, Mostly the rightrous men Live in hardship aithough they are
Allah’s favourites, and in maiy cases the same hardship becomes a cause of
Allah’s mercy for them. Consequently, a person who does not understand this
reality looks with envious eyes at the prosperity of those who scmally deserve
Allah'’s wrath,”

102. ‘That is, “We had the misconception that worldly prosperity and
wea]th by themselves constituted real success, Thersfore, we thought that Korah
was highly .successful, but now we have come o kmow that real success is an
entirely different thing, and it is never attained by the disbelievers. ™

This moral of the story of Korah has been mentioned only in the Qur"in.
The Bible and the Talmud are without it. However, according to the details given
in these looks, when the Iscaclites left Egypt, Korah also accompanied them along _
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with his min, and then conspired against the Prophets Moses and Aaron and was
joimed jn this by 250 of his followers. At last, Allah's wrath descended on him,

and the earth opened up and swallowed him and his followers together with their
possessions,” '

103. That is, Paradise which is the abode of real success.

104. *Who do oot seek glory™: who are not desirous of establishing their
own glory in God's earth; who do not live like rebeis and tyrane# and arrogant
‘people bui like humble servants: who do not seek 1o make God’s servanrs their
personal servants, : : '

105. “Mischief” implies the chaos that inevitably appears in human life in
consequence of violating the truth. Whalever man does when he disobeys Allah
and mirns away from His service is nothing but mischief, Partly this mischief
occurs  when wealth is amassed through unlawful means and expended in unlawful
WHFS. :

106. “The Godfekring™: those who refrain from His disobdience.

107. That is, “Ha hag placed on you the respordsibility of conveying the
Qurian and teaching it to the people, and reforming the world according to the
guidance cohizined in it.”

108, The word mu‘#din the origine! means the place wo which one has to
return ultimadely. Hs use as & common noun implies that it is a place of eminence
and glory. Seme comunentators think it refers to Paradise, But thers is no reason
< Why it smmid be restricted only to Paradise. Let it remain indefinite as Allah
. Himself has put it 5o that the promise become applicable both bis world and to the
Nexi World. The context also requirés that it shouid be looked upon as a promise
to bestow the highest glory and eminence on the Holy Prophet ultimately not only -
in the Herzafier but in this werld too, In the saying of the dishelievers of Makkeh,
which has been the theme of the discourse from verse 57 until now, they had said,
"G Mubammad (Alah's peace be upsn him), dE you want us also to he doomed
with you 7 If we join you and adopt this Faith, it will become liard for us to live in
Arabia.” In respunse to this, Allah tells His Prophet: “O Mubammad, that God
Who has placed the burden of comveying the message of the Gur'an on you, will
not: destroy you; rather He ‘will exalt you to the rank which these people cannot
even imagine loday.” And, o actual fact, in a few years after this, even in this
world, Allah granted the Hely Prophet compiete avthority over the whole of .
Arabla, and there was no power to resist him, and nq religion to stand its ground.
There had been no precedent in the history of Arabiz that the whole peninsula
might have come wader the sway of one man so completely that ne apponent might
. be there to challenge him and po soul to dare disobey his orders. Then it was ot
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only a political domination but religlous too, for the whole population had been
won gver 1o I1slam.

Some commentators opine that this verse of Sireh Al-Qugas was sent
down on  the way during the Holy Prophet’s migration from Makkah to Madinal,
and in this Allah hag promised His Prophet that He would again bring him back to
Makkah. But, firstly, the words of the verse do not allow that “ma 76 be akan to
mean “Makkah". Secondly, this Sirah, both according tntﬁ’e traditions and the
internal evidence of its theme, was revealsd some time dering the time of the
migration 0 Habash, and one cannot understand that if this verse was reveaisd
after scveral years on the way during the migration to Madinah, why was it
inserted in this context without any relevance? Thirdly, in this contex:, the mention
of the Holy Prophet's return tu hakkah seems quite irrelevant. For if the verse is
taken to mean this, it will not be a reply to the disbelievers’ excuse but would
rather strengthen il. It would mean this: *No doubt, what you say, O people of
Makkah, is correct. Muljammad will be expelfed from this city, it he will not
remain an exile for ever, but evenwally We will bring him back o this very
place.” Though this tradition has been reported by Bukhari, Nasa’l, 1bn Jarir and
other traditionists- on  the authority of IThn *Abbas, it is, in fact, Thn ‘Abbas’s own
Opinion; ¢ 1 not a tradition that might have been received direct from the Holy
Prophet that one may have (o accept it.

108, This thing is being presented as a proof of the Holy Prophet
Muhaimmad's Prophethood. Just as the Prophet Moses was wholly uuaware that he
was poing 10 be appointed a Prophet, and sent on a grand mission—when he had
never even expected or wished for such a thing, but had been suddenly called upon
while on a journey and made a Prophet and assigned a mission which had no
relevance with his previous life—so was precisely the case with the Holy Prophet
Muhammad (may Allah's peace be upon him). The people of Makkah krew full
well what kind of iife he was leading till a day before the day when he came down
from the Cave of Hira" with the message of Prophethood. They were fully aware
of his occapations, of the topics of his conversation, of the natre of his interests
and activities. No doubt it was 2 life which was an embodimeni of Tuth, honesty
and tighteousness, a model of nobility, peacefulness, falfilment uf oblipations and
rights of others and of the servies to humanity, but there was nothing in it which
could ‘give somebody any idea that the rightecus man was going to make a claim to
Prophethood the next day. There was no cae among his most intimate friends and
relations and reighbours, who could say that he had already been preparing to
become a Prophet. No ong bad ever heard a word on the themes and probleins and
topics from him, which became the subject of his daily conversation zii of a sudden
after the revolutionary moment in the Cave of Hird’. No one had heard him
employing the kind of diction and words and terms, which the people slarted
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hearing frem him in the shape of the Qur'an, He had never stood up for preaching, -
had never given a messuge or started a movement, and none of his activities had
ever indicated that he .was anxious to undertake a programme for the solution of
the social problems or for religious or moral reformartion. Til g day before this
revelutionary mement he was leading the life of a trader, who earns his living by
fair and lawful means. who lives a happy life with his family, receives his puests,
helps the poor and treats his relatives well, and at tinies retires fr sociely into
seclusion for the sake of worship. For such a person it would be a great change if
he started makmg, all of a sudden, world-moving orations, preaching: a
revolutionary message, producing a soblime literature and propounding an -
enduring philosophy of life and a prafound system of thought and merality and
social life. For peycholegically too, such a chingn: 1% not possible through any kind
of preparation and conscious effort, Any such effort and preparation, in any case,
has to pass through certam cvolutionary stages, which cannot remain hidden from
the people among whom 3 person is passing his life. Had the Holy Propbet’s life
passed through any such stages of pradual development, hundreds of the people in
Makkah would have come out to say, “Did we not tail you beforehand that this
man would one day make a tal! claim?” But history bears evidence that no one in
Makkah ever made such an objection although the disbélievers of Makkah rajsed
all sorts of other objections against the Holy Prophet,

Then  another ihingr the Holy Prophet himself never wished for or
expected or awaited his appointment to prophethood, but he came across this
expetience all of 2 sudden quite unexpeciedly. This is supporied by the event thar
has been reported in the Traditions in connection with the beginning of Revelation.
After his’ first meeting with the Angel Gabriel and Ihe revelation of the initial
verses of Sirah Al-‘Alaq he rugdies back Lhome from Hirg" trembling with fear, and
says (o his wife, “Cover me with a cioak! Cover me with a cloak!™ After a while
when he recovers a litthe from the state of anxiely, he relates what he had
experienced 1o his wife and says, “T fee! there is danger iq my life!” She responds,
“Nu, never! Allah will never bring you 1o grief: you render the rights of your
kindred, :,-ruh suppart the indigent, help the poor, (reat your gueess well, and zre
eVEr ready to conminibute to. 8 good cause.” Then she takes him to Waraqa bin
Naufal, who was her cousin and a righteous and knowledgeable person from
amang the people of the Book - Hearing from him what had happened, Waraqa
says withoul any hesitation, - “The one who came to yoru 15 the same Ny (the
specially appointed Divine Messenger}, who used 1o come to Moses, T wish | were
% young mar and coukd live fill the time when your people will expel you.” The
Roly Prophet asks, “Will my people expel me?” He replies, *Yes; no one has

- fConrd. on p. 630
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- And let it never happen that the unbelievers shoutd divert youlll
from Allah's Revelations when they are sent down ta you. Invite (the
penple) towaids your Lord and do not join the mush ks, nor mvoke
any deity other than Allah. There is no deity but He. Everything is
perishable except Himseif: Sovereignty is His,"'? and to Him will all of
you be returned.

-

Cenntd, from p 6297

passed before, wiio brought sane thing that you have brought, and his people did
not tuen hostile to him. ™

This whole event depicis the state which 3 simple man will naturally
undergo when he- i confronted unexpecledly by a most extraordinary experience
All ot a sudden. If the Holy Prophet had already been anxioes to become a prophit
and thinking (Lat a man like him ought 10 be 2 prophet, and had been meditating
and strainmg his mind and awaiting the arrival of an angel with a trwessage, he
wolld have been filled with delight &t the experience in the Cave, and descending
from the mouniain wounld have gone straight before his peopie and proclaimed
Prophethood. But, quite to the contrary, he is confounded at whar he had seen,
reaches home rrembling and ligs in bed fully covered up. When he is composed a
Hittle, he tells his wife guietly what had happened in the solitude of the Cave, zad
expresses feelings of anxiety and insecurity. How different is this smee from the
state of a candidate for praphethood 1 '

Then, who can be better aware of the husband's life, his albitions and
thoughts, than the wife? If she had perceived before-hand that the husband was
candidate for prophethood and had been anxiously awaiting the arrival of the
anpel, her reply  woold have been different from what Hadrat Khadijah said. She
wodd have answered, “Dear hushand) Why are you so agitated? You have 2ot
whal you have been longing since long, Now, tlourish as a saint: 1 100 shall LA
ready for collecing gifis-end offerings.” But on the basis of whar she had seen of
lwr husband during her 1$-year-iong companionship, she did not take more than a
oment ¢ understand that Sawan could not have come to a righteous and selfless
mian djke  Lim, nor could Atlah have put him 1o a severe (cst. ‘Therefore, whatever
he Mad secu was the very treth and reality.”

The same is aiso true in the case of Waraga bin Naufal. He was not ap
vutsider, but & mewmber of the Holy Prophet’s own clan and a brother-in-law by &
vlose relationship. Then being a knowledgeable Christian he could discriminate the
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praphethood and book and revelation from fabrication and fraud. Being the Holy
Prophet’s senicr by many years his whole life since childhood had been spent
before  him. Therefore, when he heard what the Holy Prophet had to say about his
experience in the Cave, he at once said that it was most surely the same Angel who
used to bring Divine nessages to the Prophet Moses. For in this case also
precisely the same thing had happened as in the case of the Prophet Mases. He
also was 8 purg and righteous pereon, simple i thought and w{thnut ANy pre-
conceived uotions about prophehood, he alse had experienced the same thing
unexpectedly i full cousciousness  similarly. Therefore, without the ieast
hesitation, he was led to the firm conclusion thar there was oo self-deception or -
Satenic jnsmuation involved, but whatevet the truthfyiman had seen, without any
- will or desire on his awn part, was in fact, an experience of the Reality,

This is such a clear proof of the Holy Prophet Muhammad's Prophethood
that a realistic persont can hardly deay it. That is why it has been presented as a
proof of Prophethood at several places in the Qur'an. For example, in Stirah
Yinus it -has beer said: “O Prophet, say to themn: Had Allah willed 50, I would
ngver have recited this Qur'in to vou, nor would He have told you anything {about
its existence). | have aiready lived a lifetime among you before its revelation. Do
¥ou noi use commen s2nse?” (v. {6} And in Siirah Ash-Shid it has been said: "0
Prophet, you did not know at all what was the Book and what was the Faich but
We made that Revelation a light by which We show the way (o any of Qur
servamts We will.™ (v. 52) For further explanation, see E.N. 21 of Siirah Yaous,
E.N."s 88 (0 92 of Al-' Ankabie, and E,N. 84 of Ash-Shu‘ara.

110. That is, “When Allsh has granted you this blessing without your
asking for it, you are under an obligarion (o exercise ail your engtgies and spend
all your efforts in uphotding it, conveying it to athers and promoting its cause.
Any slackness m this regard would mean that you helped the disbelievers, This
docs not mean that, God forbid, flere was any chance of such slackness on the part
af the Holy Prophet. Allah, in faer, is exhorting the Holy Prophet, as if to say, -
“You should go on doing your mission in spite of the disbelievers® apposition and
their uproar, and do not at all mind what fears the enemies of the Trutly EXPTess
reparding your message's being harmful to their national interests.™

I11. "..divert you™: divert you from conveying them to others and acting
1 accordance with them in practical Yife. :

112, Angther mesning cun be; “Soversigny is for Him, for He alone i
entitled o it by right.” .



