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INTRODUCTION
Name

The Sirah takes its name Ar-Rim from the second verse in
which the words ghulibar-ir-Rim have occurred ' |

Period of Revelation

The period of the revelation of this Sirah is determined
absolutely by the historical event that has been mentioned at the outset.
It says: “The Romans have been vanquistied in the neighboring land.™ In
those days the Byzantine occupied territories adjacent to Arabia were
Jordan; Syria and Palestine,. and in these territories the Romans were
completely overpowered by the Iranians in 615 A.D. Therefore, it can
be said with absolute certainty that this Surab was sent down in the same -
vear, and this was the year in which the migration to Habash took place.

Hietorical Background

The prediclion made in the initial verses of this Siirah is one of
the most outstanding evidences of the Qur’an’s being the Word of Allah
and the Holy Prophet Muhammad’s being a true Messenger of Allah.
Let us have a look at the historical background relevant 1o the verses.

Eight years before the Holy Pmphﬂt‘é advent as a Prophet the
Byzantine Emperor Maurice was overthrown by Phocus, who captured
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the thronme and became king. Phocus first got the Emperor’s five sons
executed in front of him, and then got the Ernperor also killed and hung
their heads in a thoroughfare in Constantinople. A few days after this he
had the empress and her three daughters also put to death, The event
provided Khusrau Parvez, the Sassanid king of Iran, a good maoral
CXCuse ftfo attack Byzantium., For Emperor Maurice had: been his
benefactor; with his help he had got the throne of Iran. Therefore, he
declared that he sould avenge his godfather’s and his children’s murder
upon Phocus,  the.usurper. So, he started war against Byzantiwn in 603
A.D. and within a few years, putting the Phocus armies to rout in
succession, he reached Edessa (modern, Urfa) in Asia Minor, on the one
hand, and Aleppo and Antioch in Syria, on the other. when the
Byzantine ministers saw that Phopus could not save the couniry, they
sought the African governor's help, who sent his son, Heraclius, to
Constantinopte with a strong fleet. Phocus was mmediately deposed and
Heraclius made emperor. He treated Photus as he had treated Maurice.
This happened in 610 A.D.. the year the Holy Prophet was appointed to
Prophethood, ' '

: The moral excuse for which Khugrau Parvez had started the war
was ne more valid after-the deposition and death of Phocus. Had the
object of his war really been to avenge the murder of his ally on Phocus
tor his cruelty, he wowld have come ta tarms with the new Emperor
afier the death of Phocus. But he continued the war, and gave it the
colour of a crusade between Zoroastrisnism and Christianity. The
sympathies of the Christian sects (i.e. Nestorians and Jacobians, eic,)
which had been excommunicated by the Roman ecclesiastical authority
and  tyranfnized for vears aiso went with the Magian (Zoroastrian)
invaders, and the Jews also joined hands with them: so much 50 tha the
number of the Jews who enlisted ip Khusrau’s army rose up to 26,000.

Hera¢lius could not $top this storm. The very first news that he
received from the East after ascending the throne was that of the Iranian
occupation of Antioch. After this Damascus feli in 613 A.D. Then in 614
A.D. the Iranians occupying Jerusalem played havoe with the Christian
world. Ninety thousand Christians were massacred and the Holy
Sepulchre was desecrated. The Original Cross on which, according to
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the Christian belief, Jesus had died was seized and carried fo Madd'in.
The chief priest Zachariah was taken prisoner and all the important
churches of the city were destroyed. How puffed up was Khusrau Parvez
at this victory can be judged from the letter that he wrote to Heraclius
from- Jerusalem. He wrote: “From Khusray, the greatest of all gods, the
master of the whole world: To Heraclius, his most wretched and most
stupid servant; 'You say that you have trust in your Lord, Why didn’t
then your Lord save Jerusalem from me?” .

Within a year afterthis victory the Iranian armies overran Tordan, -
Palestine and the whole of the Sinai Peninsula, and reached the frontiers
of Egypt. In those very days another conflict of a far geeater historical
consequence was going on in Makkah, The believers in One God, under
the leadership of the Prophet Muhammad (may Allah’s peace be upon
bim), were fighting for their existence against the followers of shirk
under the command of the chiefs of the Quraish, and the conflict had
reached such a stage that in 615 A.D., a substantial number of the
Muslims had to leave their homes and take refuge with the Christian
kingdom of Habash, which was an ally of the Byzantine Empire. In
those days the Sassanid victories against Byzantium were the talk of the
town, and the pagans of Makkah were delighted and were taunting the
Muslims to the effect; “Look ! the fire-worshippers of Iran are winning
victories and the Christian believers in Revelation and Prophethood are
being routed everywhere, Likewise, we, the idol-worshippers of Arabia,
will exterminate you and your religion,”

Thes¢ were the conditions when this Siirah of the Qur’an was
sent down, and in it a prediction was made, saying: “The Romans have
been vanquished inm the neighbouring land and within a few years after
their defeat, they shall be victorious. And it will be the day when the
believers will rejoice in the victory granted by. Allah.” Tt contained not
one but two' '[':nredictinns: First, the Romans shall be victorious: and
second, the Muslims also shall win & victory at the same time.
Apparmtl}r, there was not a rernote chance of the fulfilment of the either
prediction in the next few vears. On the one hand, there were g handful
of the Muslims, who were being beaten and tortured in Makkah, and -
even till eight years after this prediction there appeared no chance of
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their victory and domination. On the other, the Romans were losing
more and more ground every nexi day. By 619 A.D. the whole of Egypt
had passed intc Sassanid hands and the Magian armies had reached as
far as Tripoli. In Asia Mincr they beat and pushed back the Romans to
Bosphorus, and in 617 A.D. they captured Chalcedon (modern,
Kadikov) just opposite Constantinople. The Emperor sent an envoy to
Khusrau, praying that he was ready to have pesce on any terms, but he -
replied; I shall not give protection ta the emperor until he is brought in
chains before me and gives up obedience to his erucified god and adopts
submission to the fire-god.” At last, the Emperor became sc depressed
by defeat thai he decided to leave Constantinople and shift to Carthage
{modern, Tumis). In short, as the British historian Gibbon 5ays, even
seven 10 eight years after this predictior of the Qur'an, the conditions
were such that no ens could even imagine that the Byzantine Empire
would ever gain an upper hand over Iran, Not to speak of gaining
domination, no one could hﬂpE that the Empire, under th:
circumstances, would even survive.' -

When l:h:sa: verses of the Qur'éan were  sent down, the
.disbelievers of Makkah made great fun of them, and Ubayy bin Khalaf
bet Hadrat Ab Bakr ten camels if the Romans became victorious within
three years. When the Holy Prophet came to know of the bet, he said,
“The Qur’an has vsed the words bid ¥ sinfn, and the word &fid” in Arabic
appiies to a number upto ten. Therefore, make the bet for ten years and
increase the, number of camels to a bhundred.” So, Hadrat Abu Bakr
spoke to Ubayy again and bet a hundred camels for ten vears.

In 622 A.D. as the Holy Prophet migrated to Madinah, 1:]1:
Emperor Heraclius set off quietly for Trabzon from Constantinople via
the Black Seca and started preparations to attack Iran from rear. For this
he asked the Church for money, and Pope Sergius lent him the Church
collections on interest, in a bid to save Christianity from Zoroastrianism.
Heraclius started his counter attack in 623 A.D. from Armenia. Next
year, in 624 A.D, he entered Azerbaijan and destroyed Clorumia, the

1. (Gibbon: Decling and Fall of rfrﬂﬂumam Empire, Vol. 11, p. 783, Modern
Library, Now York. :
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birth-plice of Zoroaster, and ravaged the principal fire-temple of Iran.
Grean are the powers of Allah! This was the very year when the Muslims
achieved a decisive victory at Badr for the first time against the
musfiriks. Thus both the predictions made in SGrah Riim were fulfilled
simultaneousty within the stipulated pericd of ten years,

The Byzanitine forces continued to press the Iranians hard and in -
the decisive battle at Nineveh (627 A.D.) they dealt them the hardest
blow. They captured the royal residence of Dastagerd, and then pressing
forward reached right opposite 1o Ctesiphon, capital of Iran in those
days. In 628 A.D. in an internal revolt, Khusrau Parvez was imprisoned .
and 18 of his sons wetre executed in front of him and a few days later he
himself died in the prison. This was the year when the peace treaty of
Hudaibiya was concluded, which the Qur'dn has termed as “the supteme
victery”, and in this very year Khusrau’s son, Qubad II, gave up afl the
occupied Roman ierritories, restored the True Cross and made peace
with Byzantium, In 628 A.D., the Emperor himse!f want to Jerusalem o
instal the “Holy Cross" in its place, and in the same year the Holy
Prophet entered Makkah for the first time after the Hfrad to p-:rfﬂrm the

‘Ulmra-tul-Cadd ',

After this no one could have any doubt about the truth of the
prophecy of the Que'dn, with the result that most of the Arab polytheists
accepted Islam. The heirs of Ubayy bin Khalaf lost their bet and had to
give a hundred camels to Hagrat Abu Bakr Siddiq. He took them before
the Holy Prophet, who ordered that they be given away in charity,
because the hnt had been made at a time when gambling had not yet been
forbidden by the Shar{‘ah; now it was forbidden. Therefore, the bet was
allowed to be accapted from the belligerent disbelievers, but instruction
given that it should be given away in charity and should not be brought
In personal use,

'Theme and Subject-matter

The discourse begins with the theme that the Romans have been
overcome and the people the world over think that the empire is about to
collapse, but the fact i is that within g few years the tables will be tumad
and the vanquished will again become victorious.
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This introductory theme contains the great truth that man is
accusiomed to seeing only what is apparent and superficial. That which
is behind the apparent and superficial he does not know. When in the
peiy matters of life, this habit to see only the apparent and superficial
can lead man to misunderstandings and miscalculations, and when he is
liable to make wrong estimates only due to lack of knowiledge about

“what will happen tomorrow”, how stupendous will be his error if he
risks his whole life-activity by placing reliance only upon what ig visible
and apparent with respect to his worldly life as a whole!

Then, from the question of the conflict between Byzantium and
. Iran the direction of the discourse turns 1o the theme of the Hereafter,
- and as far as verse 27, man has been made to understand in different
ways that the Hereafter ia possible as wsll as rational and necessary;
then for the sake of keeping the system of his life also stable and
batanced it is absolutely necessary that he should plan and order his
present life on tie. faith In the Hereafter; otherwise he will commit the
same error as  has always been the result of placing ::mc & reliance only
upon the apparent and the visible.

In this conmection, the Signs of the universe which have been
presented as evidence to prove the doctrine of the Hereafter are precisaly
the same which support the docirine of Taufid. Therefore from verse 28
onward, the discourse turns to the affirration of Taubid and the
refutation of shirk, and it is stressed that the natural way of life for man
is none efse but to serve One God exclusively. Shirk /5 opposed to the
nature of the universe as to the nature of man. Therefore, whenever man
has adopted this devistion, chaos has resulted. Again here, an aflusion
has been made to the great chaos that had gripped the world on account
of the war between the two major powers of the time, and it has been
indicated that this chaos too, is the result of skirk, and alf the nations
who were ever itvolved in mischief and chaos in the higtory of mankind
were also mushriks,

. In conclusion, a parable has been presénted to make the people
understand ihat just as dead earth comes to life, all of a sudden, by a
shower .of rain sent by Ged and swells with vegetation and plant life, so
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is the case with the dead humanity. When God sends a shower of Hig
mercy in. th-e forrn of Revelatlon and Prophethood, it also Bives a new
life t0 mankind and causes it to grow and develop and flourish.

Therefore: “If you take full advantage of this opportunity, the barren
land of Arabja will bloom by Allah’s mercy and the whole advantage
will be yours. But if you do not take advantage of i, you will harm only
yourselves, Then no regret will avail and no. opportunity will be
provided 16 make amends,
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Verses: 60 | - Revealed at Makkzh
In the name of Alah, the Mercifiil, the E‘mnp&ésfﬂﬂam

Alif. Lam, Mim. The Romans have been overcome in the
neighboring land and within a few years after their defeat, they shall be
victorious,' Allah’s is the authority before as well as atterwards.” And it
will be the day when the beligvers will rejoice in the vi-.':'mry' granted by

1-6

Allah.” Allah helps whomsoever He wills: He is the All-Mighty, the

All-Merciful. This is Aliah’s promise: Aliah never breaks His promise;
but most pecple do not know.

The people only know the nutward aspect nfme: worldly llfe
and of the Hereafter they are heedless.* Have they never reflected in
their own selves? Allah has created the earth and the heavens and all
that lies hetween them, with the rruth, and only for an appnm:ted term.®
but most pcople disbelicve in the meeting with their Lord.” And have
they never travelled in the f:arth that they could see the end of those
who have gone before them?* They were mipghtier- than these in
strength: they tilled the land” and built more on it than these people
have.'” Their Messengers came to them with clear Signs;'' then it was
net Allah Who was unjust o0 them, but it was they who were being
ugjust 1o themselves. 2 At last, evil was the end of those who had
committed- evil because they had denied the Revelations of Allah and

scoffed at them.

Allah originates the creation; then He it is Who will repeat it,”

.and then to Him you will be returned. ‘And when the Hour'* is

7-10

11-16

established, the criminals will be durmb- founded;'"* none of those whom
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they have set up as associates (with Allah) will intercede for them, '8
and they will even disown their associates.” The Day the Hour is
established, (mankind) on that Day will be separated into groups.®
Those who have believed and done pood works, will be Keptin a
Garden,” happy and rejoicing;® and those who have disbelieved and
rejected Our Revelations and the meeting of the Hereafter, will be
presented far punishrernt.

1. From what Thn ‘Abbis and the other Companions and their followers
have said, it appears that the Muslims' sympathies in this war between Byzantium
and Iran were with Byzantium and of the disbelievers of Makkah with Iran, This
had several reasons. First, the Iranians had given it the colour of a crusade
betwveen Maglanism and Christianity, and, apart from the ohject of political
conquest, they were making it a means of spreading Magianism, In the latter that
Khusrau Parvez wrote to the Emperor Heraclivs after the conguest of Jerusaiem,
ie had clearly mentioned his victory as a proof of the truth of Magianism. In

__prmciple, the Magian creed resembled the polytheistic creed of the peaple of
Makkah, because the Magis (oo, were disbelisvers of Tauhid they believed in two
gods and worshipped the fire. That is why the mushriks of Makkeh were in
sympathy with them. C[}IIII'HI.'_‘,I' tp them, the Christians, however cormupted their
manotheisn might be, still regarded belief in One God as the basis of religion,
believed in the Hereafier and admitted Revelation and Prophethood as the source

~of guidance. Thus, their religion in principle resembled Tslam, and therefore, the
Muslims  were namrally in sympathy with them, and could not like that a
polytheistc pecple should dominate them, Secondly, the people who balieve in a
previous Prophet before the advent of & new Prophet are naturally regardsd and
counted as Muslims until the message of the new Prophet reaches them and they
clearly discard it. (Please see E.N. 73 of Sirah Al-Qagag alsa). At that time only
five to six years had passed since the Holy Prophet's advent as a Prophet and his
message had not yet reached outside Arabia. Therefore, the Muslims did not look
upcn the Christians as dishelievers, but they certainly regarded the Jews as
disbelievers because they had rejected the Prophet Jusus (may peace be upon him)
to be a Prophet, Thirdly, the Christians from the very beginning had been treating
the Muslims with sympathy as already mentioned above in Al-Qagas: 52-55, and in
Al-Ma"idah: 82-B5, apd many of them were ¢ven accepting the message of the
Truth with an open heart. Then, the way the Christian king of Habash had given
refuge 1o the Muslims on thelr migration there and turned down the demand of the -
disbelievers of Makkah to return them, alsa required that the Muslims should wish
the Christians well as apaingt the Magians.
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2. That is, “When rhe Iranians became victorions first, it did not mean thart
the Lord of the worlds, God forbid, bad been hubled and when the Romans will
galn victory afierwards, it will not mean thar Allah’s lost kingdom will be restored
to Him. Sovereignty in any case belongs mx Allah, Aliah gave victory to the side
that became victortous first, and Ailah will give victory to the side that will gain
victory after wards. For no one in his Kingdom can achieve domipation solely by
his wwa power. He whot He raises, rises and he whom He canses to fall, falls.™

3. Tbn ‘Abbds, Abu Sa‘id Khudel, Sufyan Thauri:, Suddi and others have
stated that the Romans' victory against the Iranians and the Muslims® viglary at
Badr against the polytheists took place almost at the same time. The Muslimg,
therefore, were  doubly pleased. The same is suppored by the histories of
Byzantinm and Iran. 624 A.D. is the vear in which the Baitle of Badr was fought
and the sanie is the year in which the Byzantine Emperor destroyed the birth-place
of Zuroaster and ravaged the principal fire-temple of Iran,

4. That is, “Althnugh there are plenty of Signs and evidences which point
10 the Hereafler, and there is no reason why one should be heedless of it, vet the
people are being leedless of it due o their own short-sightedness. They only see
the apparent and the ourward aspect of the worldly life and are wnaware of what is
hidden behind it; otherwise there has been no slackness on the part of God to watn
thein of it

3. This in its¢lf is a strong argument for the Hereafter. It means this: "1f
these people bad reflected over their own selves, apart from the external
pheromena, they would have found in themselves the arguments which prove the
necessity of a second lfe after  the present life. There are threg special
characteristics of man which distinguish him from the other creations on [he garth:
(1} The carth and the countless things ground it have been subjected for him, and
he has been pranted vast powers to exploit them. (2) He has been life free ta’
choose a way of life for himself He can follaw the way of belief or disbelief,
Obedience or sig, virtue or vice, as he likes. Any way of life, right or wrong, that
ke chooses, he is helped to follow it and allowed 10 use and exploit all the means
amd  resources provided by God, whether the way chosen is of God's obedience or
of His disobedience. (3} An iunate moral sense has been placed in him, by which
he discriminates between the voluntary and the involuntary aciions; he judges the
viluntary acts as pood and bhad, and decides sponianeously that & gpood act ought wo
be rewarded and an &vil act ought to be punished, '

These three characteristics which are found in man’s own self serve as a
pointer 1o the fact that there must be a time when man shonld be called to accounl
for his deeds, when be should be asked how he used the powers delepated o him
over what he bad been given in the world, when it should be Seen whether he hag
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adopted the right way or the wrong way by use of the freedom of choice given 10

him, when his voluiflary acts should be judgad, and good acts be rewarded and evil

acts punished. This time inevitably can come only after man’s life-activity has

ceased and the account-book of his actioms closed, and not before it. And this time

should necessarily come only when the account-book of not one man or of ope

nation but of alt mankind -has closed. For on the passing away of one man or of

one nation the influence that he or it has generated by his or its acts does not cease

to operate. The good or bad influence left by him should also be credited to his

account, How  can accountability be carried out and fult rewards and punishmenis
given with justice unless the influences are allowed to run their full course? Thus,

man's own self testifies that the positine he necupies in the world by itself demands
that after his present life there should be apother Jife when a Court should be
estiblished, his life-record exammed justly and every person rewarded ar punished
according to his deeds. '

6. In this sentence, two more arguments have been given for the
Hereafier, It says that if man makes a desp ocbservation of the system of the
universe, he will see two things very outstanding about it:, First, that the universe
has been created with the truth. It is not a plaything of a child, which he might
have made to amuse himself, and whose making and un-making might be
meaningless. But it is 2 serious system whose every particle testifies that it has
been created -with great wisdom, its 2ach component has a.law underlying it, and
everything in it has a purpose behind it. Man's whole social and economir life and
all his sciences and aris are a witness that whatever man has done in the world
became possible. only becanse he was able 1o discover the laws working behind
everything and the purpose for which it was made. Had he been placed as a puppet
n a lawless and purpaseless toy-house, o scisnce and no civilization and sociai
life could be conceived. Now, how does it stand to reason that the Wise Being
Whe has created this world with such wisdom and design 2nd Who has placed in it
a creation like tman, who is endowed with preat mental and physical capabiliries,
powers and authority, fresdom of action and choice, moral sense and entrusted
with uniimited nreans and resources of the world, would have created him without
& purpose and design 7 That man would Hve a full life involving hoth goodness and
evil, justice and injustice, virtue and vice, and end up in the dust, and his good and
evil acts will not bear any fruit ? That each act of man will influence his own lite
s well as the lives of thousands of other men like himself and countless other
things in the world, for good or for evil, and the whole record of his life-activity
will be just Set aglde after his death, without accountability?

. The other thing that becoines apparent afier a deep observation of the
E}rslem ‘of the vniverse is that nothing here is immortal. Everything has an age
appointed for it after attaining which it dies and expires, and the same is the case
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. with the universe as a whole, All the forces that are working here are limited,
They can work only till an appointed term and they have inevitably to nun out in
time, and this system has to end. In the ancient days the philosophers and scientists
Who said that the world was eternal and everlasting could have their way, due
mainly 10 lack of knowledge, But modern science almost definitely has cast its voie
in favour of the God-worshippers m the debate that had been poing on since
centurics between them and the atheists regarding the eternal and the temporal
nature of the world. Now the atheists are left with no leg to stand on. They cannpt
claim en the besis of reasom and knowlsdge that the world has existed since
eternity and will exist for ever and there is geing to be no resurrection. The

ancient materialistic creed rested on the belief that matter was indestructible, cmly
its form could be changed, but after every change matter remained matier and no
increase or- decrease occurred in its quantity. Therefore, it was inferred that this

material world had neither a beginning nor an end. But now the discovery of the

atomic energy has demolished ihe entire materialistic edifice. Now it has come to
light that energy changes into matier, and matter changes back into energy with the
result that nothing persists, meither form nor appearance. The Second Law of-
Thermodynamics bas proved chat this material world has neither existed since
eternity nor will last tiil eternity. It certainly began in time and has to end in time.
Therefore, it is oo longer possible to deny the Hereafier even according to science,
And obviously, when science has surrendered, how will phl]ﬂﬂ-ﬂ]}h}' stand to deny

the Hereafier?

7. “Disbelieve...meeting”: disbelieve that they have to appear before their
Lord after death.

8. This is an historical arpument for the Heteafter, It mezns this: “The
Hereafter has not been denied only by a couple of the people in the world, but a
large number of them have been involved in this disbelief in human history, Evén
there have been entire nations which either denied it altogether or lived heedless of
it, or mvented such false beliefs about life-after-death as rendered the concept of
the Hereafier meamingless. Then the comtinuous experience of history reveals that
in whatever form the Hercafter has been denied, its inevitahle result has been thet
the people became corrupted morally, they tved irresponsible lives they
trensgressed all limits of tyranny and wickedness, which became the canse of the
destruction of one nation after the cther. Does not this experience of thousands of
years of history, which has been faced by human generations successively, prove
that the Hereafter is a reality whose denial is fatal to man? Man has come 1
believe in gravitation only because he has always experienced and seen material
things falling to the ground, He has recognized poison to be poison only becanse
whoever togk poison died, Simitarly, when the denial of the Hereafter has always
led ta the cormption of morals for man, is not this experience enough 10 teach the
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lesson that the Hereafter is a reality, and to live one's life heedless of it is
dangeroua?

9. The words athir-ui- ard in the original may either mean w plough the
land for cultivation, or to dig the earth for taking out canals, underground water
channels, minerals, eic. '

1. This <onmins an answer 10 the arpument of those who regard merc
material progress as ihe sign of a nation’s being rightenus. They argue like this:
“How is it possible thar Allah will make fuel of Hell those people who have
exploited the resources of the carth om such a large scale, whir have constructed
wonderful works on the earth and given bitth to grand civilizations 7™ The Qur'an
refutes this argument, thus: “Such works of construction bave been buiit h&fﬂ}'e
alsp by many natons on a large scale, Then, have you nof seen that those nabons
have perished along with their civilization and their grand and magnificent
“works™ '! There is no reason why the Law of God that has so treated in the world
the mere material progress of a people lacking the right belief and conduct, will
ot treat them likewise in the Next World and make them fuel of Hell.”

11 That is, .“ThE}" came with such Signs as were sufficient for anyone to
be convinced of their being the ue Prophets.” The menton of the coming of the
Prophets in this context implies this: “On the one hand, there are evidences in
man's own self, and in the universe around him, and in the contnucus experience
of homan history, and, on the ather, there also came such Prophbets, one after thé
other, who showed clear Signs of their belng true Prophets and warned (the
people) that the Hergafter is sure to come.™

12. That is, “The destruction that overtook those nations afterwards was
not due to Allah's being unjust to them but dug to the injustice they had done to
themselves. The person (or persons) who neither thinks rightly himself nor adopts
the right attitude by listening to others, witl be himself responsible for his evil end
if he meets desiruction. God cannot be blamed for this, fer God has not only made
arrangements for conveying to man the knowledge of the reality through His
Books and His Prophets, but also blessed man with the mielleciual rescurces and
powers by exploiting which he can always judge the authenticity of the knowledge,
brought by the FProphets and the Divine Books. Had God deprived man of this
guidance and these resources and he had to imeet with the consequences of
following a wrong way then doubtlessly could God have been bBlamed for

“injustice.”
13. Though this thing has been put forward as a claim, it contains the basis

of the claim too. Commonsense testifies that the One Who can originate creation,
can reproduce the same creation far more easily. The origination of the creation is
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an actuality, wiich exists before evervbody, and the disbelievers and the mushriks
alsp admit that this is the work of Allak alome. Now it will he clearly absurd on
their part 1o think that God Who has originated this creation, cannot reproduce it.

14. “The Hour”: the Hour of returning 1o Allah and appearing before
Him,

15. The word fbiss in the Text means to be dumbfounded on account of a
sudden shock and despair, to be confounded on finding one-self in a hopeless
situation, 1o stand aghast on finding ne means of help and support. When this word
is nsed for a culprit, it depicts a person who is caught red-handed, whe then finds
0o way to escape, nor expects to save himself by offering a plea in self-defense;
therefore, he stands dumb and dejected and depressed.

Opne shouid also understand that “the criminals™ here does not only Imply
those people, who have commined murders and thefts and robberies, etc. in the
world, but all those who have rebelled against God, refused o accept the guidance
and teachings of His Messengers, demied the accountability of the Hereafter, or
lived heedless of it, and have been worshipping others than God in the world, or
their own selves, whether or not, besides this basic deviation, they also conunitted
those acts, which are commonly called crimes. Besides, it includes those people
also, who in spite of believing in God and His Messengers and the Hereafier, have
knowingly disobeyed their Lord and persisted in their rebellious conduct till the
end. When these people will suddenly come back to life in the Hereafter, against
their expectations, and will find that they are confronted with the second life,
which they had denied, oc ignored, in their life-activity in the world, they will
stand dumbfounded as has been depicied in the words: yublisulmuirimin, -

16. “Associates” (shuraki”) includes three kinds of beings:

{1 The angels, prophets, saints, martyrs and the righteous men, to whom the
polytheists assigned divine anributes and powers in different ages and
‘whom they worshipped as gods. On Resurrection Day, they will say to .
theic worshippers, “You did whatever you did without cur consent, rather
againet our teachings and guidance. Therefore, we have nathing ta do with
you. Do ot plm;:: any hnpe in us that we will intercede for you before
Allak Almighty.”™

(2) Inanimate things like the moon, the sun, the plancts, trees, stones,.
animals, eic. The polytheists worshipped them as gods, prayed ti them,
but the poor things themselves were unaware that the vicegerent of Alah
was worshipping them so lmmnbly and devoledly. Evidently, none of these
also wili come forward to intercede for him.

fContd. ﬂﬂp,ﬂﬂ.
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S0, glorify Allah® in the evening and in the morning: praise is
due to Him alone in the heavens and the earth; and (glorify Himy) in the
afternoon and at the declining of the day # He brings out the living
from the dead and the dead from the living, and gives life to the earth
after -its death.” Likewise, you too, shall be taken out (of the state of
death). . . |

Of His?® Signs is this that He has created you from dust; then
behold, you are men who are multiplying (in the earth).?

And of His Signs is this thai He has created for you wives from
your own specicsm that you may find peace with them,™ and created
love and mercy between yc&u.m Surely in this there are many Signs for
those who reflect. - : .

- And of His Signs is the creation of the hieavens and the earth’"
and the difference of your tongues and colours.™ Surely in this there
are thany Signs for the learned. '

And of His Signs is your slecp by night and by day and }ruui'
seeking of His bounty.™ Surely in this there are many Sigus for those
who pay beed. ' - -

And of His Signs is this that He shows you the lightning, for

fear as well as for hope,* and He sends down rainwater from the Ky
and thereby gives life to the carth after ts death.” Surely in this there
~ are many Signs for those who use their common: sense.

And of his Signs is this that the Heaven and the Earth stand firm
by His Command 3% then as soon as He summons you out of the earth,
you shall come out at one call.”” Whoever exist in the heavens and the
carth, are His servants; all are ghedient to Him.He it is Who originates
the creation; then Me alone will repeat it, and this is easier for Him.>
His are the most exalted attributes in the heavens and the earth, and He
is the All-Mighty, the All-Wise, '

He draws™ out a comparison for you from your own selves: Are
there among the slaves that you possess any such slaves also Who may
be sharing with you equally the wealth that We have piven you, and you
fear them as you fear one another among yourselves 9 _Thus do We
present the Revelations clearly for those who use their common sense.

But the -wrongdoers are -following their own desires, without any

17-19

21

23

25-27

28--29
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knowledge. Now, who can guide the one whom Allah has ted astray?”
Such people can have no helper,

Contd, fom p. 699

(3) The arch-criminals, who by deception and frand, or by use of force,
compelled the servants of God to worship them, e.g. Satan, false religious
guides, and tyrants and despots. They themselves will be in trouble there.
Not to spesk; of interceding for others, they will rather try to prove before
Guoad  that their worshippers and followers were themselves responsible for
their crimes, and therefote, they should not be made w0 bear the burden of
their deviation. Thus, the polytheists there will not get any intercession
from anywhere,

17. That is, “The pulytaeists will themselves admit that they had wrongly
held them associates of God. They will realize that none of them really had any
share in Godhead, Therefore, in the Hereafter they will disown the shirk on which
they insist in the world.™ :

18. That is, “All communities and groups that have been formed in the
world on the hasis of race, country, language, tribe and clan, and economic and
political interests, will break, and the people will be re-grouped on the basis of
true  belief, morality and character. On the one hand, all the believing and
rightecus people will be separated Fron: all the nations of mankind and put in one
group, and on the wther, people professing ever}r false ideology and committing
every kind of crime in the world will be sorted out severally from the multitudes of .
mankind aml put into separate grovps. In other words, the thing which Islam
regards as the real basis of separation and unjon in the world and which the
wirtshippers of ignorance refuse to accept, will become the basis of sgparation and
unien in the Hereafter. 1slam says that the real thing which joing men together or
divides them is the belief and moratity. Those who believe and build the system of
life un Divine guidance are one community, whether lhE}l' belomg to any race, any
country and any tegion. The two cannot helong to one nation. They can neither
walk together on a common path of life in the world, nor can tmest with the same
end in the Hereafter. From the world to the Hereafter they tread separate paths and
have separate destinations. Contary to this, the worshippers of falsehood have
been insistng in every age, and still insist, that mankind should be classified and
grouped on the bases of race and coumtry and language. The people who have a
commen race and country and language should constitte a separate natiom,
regardless of their religion and belief, and should offer a common front apainst the
- other similar nations. And this naticn should have such a sysiem of life which
should bind (he followers of Tauhidand the polytheists and the atheists wopeher:
The same was the concept of Abii Jah! and Abd Lshab and the chisfs of the
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Quraish. That is why they accused the Holy Prophet Mubammad (may Alah's
peace be upon him) again and again of having stirred up divisions in their natien.
That iz why the Quran is warning that the groups made in the world en wrong
bases will ultimately break and mankind will be permanently divided on the basis
of the belief and the philosophy of life and morality and characier on which Islam
wants to  build it in the world. The people who do not have a cammon destination
cannot follow a common way of life.

15. “A Garden™: A garden of hhiss and perfect happiness as a reward and
source of everlasting joy.

20. The word _ru.ﬁ'furﬁ.-: in the original implies this: “They will be lodged
in it with honour, will remain happy and be provided with every kind of pleasure.”

21. One thmg here is noteworthy. “Good works™ have been medtioned as
a necessary adjunct of the “faith”, which will earn cne the blissful Garden, but no
mention has been made of the “evil acts” while mentioning the evil end of
“disbelief”. This clearly indicates that disbelief by itself is enouph 1o mar the
destiny of a person, whether it is accompanied by the evit dct or not.

22, “50", here, implies: “When vou have come 10 know the good results
of belief and rightecus acts and the ¢vil consequences of disbelef and denial of the
Truth, you should adopt the following conduct.” It also means: “By holding the
life Hereafter to be impossible, the polytheises and disbelievers are, in fact, holding
Allah to be helpless. Therefore, as against them, you should piorify Allah, and
proclaim that He is free from this weakness. "™ This Command has been addressed
to the Holy Prophet and through him to ail the balievers. ‘

23, “To glorify Allah™ means to proclaim Allah’s being free from and
exalted zbove the defects and faulis and weaknesses, which the anshris ascribe to
Him due to their shirk and denial of the Hereafisr. The best form of this
proclamation angl expression is the Prayer, That is why Tbn *Abbas, Mujahid,
Qatadah, Ton Zaid and other commentators say thal here o glorify™ means 10
offer the prescribed Prayer. A clear jndication in favour of this commentary is
cootained in the verse itself. It lays down certain definite times for the glorification
af Allah. Evidently, if it was meant t3 instil the belief that Allah iz free from all
defects and weaknesses, there should be no question of the restriction of the tites
of the morning and evening, and the early and late aftermoon, for a Muslim should
always have this belief. Simnilarly, if it was meant o teach. glorifying Allah merely
verbally, it*should be meaningless to specify the times, for a Muslim should
express Allab's glory at all times. Therefore, inevitably the Command to glorify
. Allah with the restriction of the 1imes points 10 its particular practical form which

" is none other than the Prayer.
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24. This verse clearly points to the times of the Fajr (morning), Maghrip
{evening), ‘Asr (late afiernoon) and the Zudr (early aftemoon) Prayers. Besides
this, the :::-thar allusions made to the times of the Frayer mtheQuranarens
follows:

“Establish the Splé from the declining of the sun to the darkness of the
night, and bé particular abour the recital of the Qur’an at dawn.” (Bani Isra'il 78}

) “Establish the ,Saéfrat the two ends of the day and in the early part of the
night.” (Htd: 114).

“And glorify your Lord with His praisr: before the rising of the sun and
before its setting, and glorify Him again during ﬂ:e hours of the night and at the
extremes of the day.” (T4 Ha: 130)

The tirst of these verses tells thnt the times of the Pra:.rerm from the
declining of the sun to the darkness of the night (‘[sha*) after which is the time of
the morning Prayer (Far) In the second verse; the *“two ends of the day” unwly
. the times of the moming (Fajr) and the evening (AMasfirsd) Prayers, and “in the
early part of the night” implies the time of ‘fshd". In the third verse, “before the
rising of the sun” implies the Fajrtime and *before its setting™ the ‘Asr time, and
“during the hours of the night” implies the times of both the Maghrib and the
‘Isha’ Prayers; and the “extremes of the day” are diree: the mxyning, the declining
of the sun and the evening. Thus, the Qur'an at different places has prnted to the
five Prayer times at which the Muslms the world over offer theit Prayers. But,
obviously, no one by merely reading these verses ecould have determined fhe
Prayer times unless the divinely appointed teacher of the Qur’in, the Holy Prophet
himself, had given guidance to thess by his word and deed,

Let us pause ¢ while here and consider the boldness of the deniers of
Hadith. They make fun of “offering the Prayer”, and say thar the Prayer that the
Muslims offer voday is not at all the thing prescribed by the Qur’in. They assert
that the Qur'inic injunction te establish the $2/3¢ does not mean the offering of the
Prayer but establishing the Nizdm i-Rubohiyat (Order of Providence), Ask them:
“What is that novel order of Providence which can either be established before the
rising of the sun or after the declining ufth::sunu]lﬂwearlyhmmnfﬂu night? -
And what is that order of Providence which is required to be established l:npema]l}r
on Fridays? (*O believers when you hear the call ta the Friday Prayer, hasten o
the remembrance of Allah”.-(LXTT: 9. And what is that special kind of the order
of Providence for establishing which one has first to wash ane’s face and the hands
up to the elbows and the feet up to the ankles and wipe one's head with wet hands,
_ otherwise one will not establish it ? ( “O believers, when you statid up to offer the
Saift, you must wash your faces and your hands and arms up to the elbows, and:
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wipe your heads with wet hands.”-—(¥: 6). And what is this peculiarity of this
order of Providenmce thai one cannot establish it unless one has completely washed
oneself after sexual intercourse? (O believers, do not offer the Prayer . . . if you
are unclean uotil you take your bath, except when passing on the way.” —(1¥: 437
And what is tus odd thing that if one has touched the women, one will have to
strike  one’s hands oo pure dust and wipe thereby one’s face and hands in case one
does mot- find water, for the purpese of establishing this strange order of
Providence 7 (“ . . . or if you have touched women and you can find no water,
then cleanss yourselves with pure dust; strike your palms on it'and wipe your
hands and faces with it.™--(IV: 43). And what is this amazing order of Providence
that white on 2 journey one should eéstablish only half of it? (*When you go on a
journey, there is no harm if you shorten the $2/5t."—(IV: 101} Then, what an odd
thing that during a-war half of the soldiers should fall out, carrying their weapons,
in order 0" establish the order of Providenca behind the Fads, and the other half
should stick to their positions and continue fighting the enemy; when the fimst
group has performed one sajdak behind the Jmam in its effort 1o establish the
“order of Providence™ it should go to relieve the other group, which should fall
out and start estabhishing the “order of Providence™ behind the Lmdnd? ("And when
you, O Prophet, are among the Muslims and are going to lead them in Saf#t(in a
state of war), let a2 party of them stand behind you, carrying their weapons with
them. When they have made their prostrations, they should fall back, and let
ancther party of them, who have nor yet offersd their Salat say it with you.™--(IV :
102} | :

All these verses of the Qur’an clearly indicate that to establish the Salat
implies the Prayer that the Muslims offer everywhere in the world wday. But the
deniers of Hadith seem to be bent upon changing the Qur’an instead of changing
themselves. The fact is that unless a person becomes wholly fearless of Allak, he
cannot dare play with His Word as these people do. Or, only such a person can
iapge i a pastime like this with respect o the Qur'an who believes it is not
Allah’s Word, but intends to mislead the Muslims in the name of the Qur'an. (See
also E.N. 50 below in thiz connection).

25..That is ."How can that God Who is doing all this perperually in front
of your cyes, be helpless in raising man to life afier death? He is cansing
absolutely dead matier to be discharged from living men and animals. He s ever
bringing into existence countless animals and human beings by breathing lite into’
dead matter, whereas the substances themselves which make up the bodies of the
living beings are absolutely without life He is making vou witmess the
phenomencn that yhecever waldT becomes available, lands previously lving barren
start blooming and < blesseming with- animal and vegetable life. In spite: of -
witnessing all this if a'person thinks that the God Who is sustaining the wniverse
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will be helpless o raise man back to life after death, he ix wholly devoid of the
common sense. His mind’s eyes o mot.ses the clear realities gleaming from the
manifeszations which hiz head’s cyes see.”

26." It should be noted that from here to the end of verse 27 the Signs of
Allah that are being memticned point, on the one hand, to the possibihity and
oceurrence of the life hereafter, in the context of the foregomg discourse, and on
the other, the same Sings also point to the reality that this universe is neither God-
less nor under many gods, but One God alone i5 its Creator, Disposer, Master and
Ruler, except for Whom there should be no other deity of man. Thus, this saction.
(vv.20-27} is fully well connected with the discourse praceding it and the discourse
following it. ' '

27. That is. “The stuff from whick man has besn created is nothing but z -
few dead substances which are found in the earth, like carbon, calciurm, sodivm
and a few other elements like them. With their combination a wonderful being,
called man, has been raised up, and in him have heen placed great powers of
sentiments, consclousness, Dmaginatinn, pone of which can be traced back to amy
of the constituent substances of his physica} being. Then, ot only has just one man
50 risaén up by a mere accident, but in ham has also been placed that wondertul
procreative power by which millions and billions of buman beings are coming
vontinucusly inte being bearing the same physical structure and capabilities and
possessing countless bereditary and personal 'characteristics. Therefore, O man!
Does your intellect approve that this extremely wise creation has come into being
of jiself without the creative power of a Wise Creator? Can you say, being in your
senses, that making 2 wonderfuf design of the creation of man and bringing it into
eftect and rendering the countless powers of the earth and heavens favourable and
subservient to human life could be the resuli of the thinking and design of many
pods? And will you be in your right senses when you think fhat the God Who has
brought man inic being from absolute nothingness, will not be able to raise the
same man back 1o life after giving him death?”

25, "i"hat is, “The Creator’s perfect wisdom 18 such that He has not created
man in one sex only but in two sexes, which are identical in humanity, which have
i same basic formula of their figure apd form, but the two have been created
with ditferent physical structures, different mental and psychological qualities, and
differeni emotions and desires. And then there has been created such a wonderful
harmony between the two that each is a perfect counterpart of the other. The
physical and psychological demands of the ooe malch squarely with the physical
and psycholopical demands of the other. Moreover, the Wise Creator is
continuously creating the memhers of the two sexes in such a propaorlion since the
dawn of the creation that in no nation and in oo region has it ever happened that
only boys or only girls may have been born. This is one thing in which buman
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intellizence has absclutely no part to play. Man cangot at all influence e course
of mature aceording to which girls continue to be born with the feminine qualities
and the boys with the masculina qualities, which are perfectly complimentary 1o
each other, nor bas he any mesns by which he may change the proportion in which
men and women continue 1o be borg eve re in the world, The working of this
S¥Stem and’arrangement so barmoniously and perpetually i the hirth of millions
and Dbillions of humun beings since thovsands of Y&ars cannol be accidenta) ejther,
nor the result of the common will of many pods. This is a clear indication of the
reality that One Wise Creator and Qne only, in the beginning made a mpst
appropriate design of 1 man and a woman by His Infinite Wisdom and Power angd
then made arranpements that precisely in accordance with that design countless
men and countless women should b born aicng with dyeir separate individigal
qualities in the right proportion.” '

2%. That is, *This S¥Elem has uot come about by chance, but the Creator
has brought it about deliberately with the object that the man should find fulfilmeny
of the demands of his nature with the woman aod the wornan with the man, and the
two should find pewce and satisfzction in association and attachment with sach
other. This is the wise arrangement which the Creator has made the means of the
survival of the human race, on the ope hand, and of bringing the human
civilization ot existence, on the other, If the two sexes had been created on
different patterns and designs, and the state of agitation which changes into peace
and tranquillity cnly through unton and armaciunent between the two had not heep
placed in cuch, the human race might have survived fie sheep and goats, but there
was no possibility of the birth of 3 civilization. Contrary to all other species of
animal iife, the fundamentyl factor that has belped create human civilization is that
the Creator by His wisdomm hys Placed a degire and a thirst and a longing in the two
sexes for cach other, which remains wisatisited uniess the two live in complete
attachment and association with each octher. This same desire for peacr and
satisfaction compelled them to make 4 home together. This same desire brought
families and claps intg being, and this same desire made sogial life possible for
man. In the development of social life man's mental capabilitics have certainly
been  helpful, but they were nat its real motives. The real motivaring furce was the
same longing with which man and woman were sdowed and which compelled
them to establish the ““home™. Can dnyone possessed of comimon sepse day that
this masterpiece of wisdon: has. come about by chance through the blind forces of
nature? Or, that it has been arranged so by many gods, and countless men and
women have boen continuousiy commg into being with the same natural longing
since  thousands of years! This is a Sign of the wisdom of One Wise Being, and of
Oue only, which the pecple devoid of common sense only can refuse 1o
" acknowledge. | |
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'30. “Love™ here means se:mnl love, wha:hhcﬂmau the initial motive for
attraction between man and wum,aﬂdmmwmwdmﬂachmr
*Mercy” umlm the . splnmn] relatinnship which - g
matrimonial Nifé, by virme of which they become Kirdig:
sympathetic ‘towards each other; mmu:hnnthatmnld:g, Wil lo
the background and the two partners in life prove (o be even mangig
towards cach nﬂ:ermanth:ymmwhenynung.MM'mfhi
which the Creator has created in man to support the initial longing of HNERER
That longing and restlessness only seeks peace and satisfaction and brings thEN.
and the woman into comiaet with each other. After that these two forces emer G
and bind the two strangers brought up in different environments so intimately
together that the two remain attached to each other through every thick and thin of
life. Evidenily, this love amdl mercy which is being experienced by millions and
millions of people in their lives, is not anything material, which may be weighed
and measured, nor can it be traced back to any of the constiment elements of
human body, nor the cause of its birth and growth found out in 2 laboratory. The
only explanation of this can be that the human self has been endowed with it by a
Wise Creator, Who has done so of Hiz own wili to serve a special purpose.

31. That is, "Their coming into existence from nothingness and their being
established an eternal law, and the functioning in them of innumerable forces in
great harmony and equilibrium, contain many Signs of the reality that One
Creator, and One only, has brought the entire unmiverss into existence, and He
alone i tunning this grand system. On the ene hand, by reflecting over the origin
of the initial energy that assumed the form of matter, then the transformation of the
meker into so many elemnents, then the combination of the elements in a-wonderful
and wise- proportion and coming imto being of an awe-inspiring sysiem of the
universe, and ‘then the functioning of this system since billions of centuries With
such regularity and discipline, :w:r}r unbiased, mind witt come to the conclusion
that all this could not happen by mere chance, without the. all-embracing will of an
All-Knowing, All-Wise Creator. Then, on the otler hand, if one sees that EVErY
thing from the earth to the farthest stars in the universe is made up of the same
basic elements and the same law of nare is working in it, every intellect, which is
not stubborn, will certainly admit that this cannot be the result of the godhead of
many gn:ls but there is One God Who is the Creator and Sustainer of this whole
universe.” : :

32, That is, "'Although your vocal chords are similar, and there is no
difference in the structure of the mouth, the tongue and the brains, yet people
speak different languages in different regions of the world, Even in the regions
. where the samc language is spoken different dialets are spoken from city to city .
" and from tewn to town. an.mummm&pmnmhthnmdﬂm style »::rf
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speech of every person is different from the other, Similarly, although the sewen
and the formula of your physical structure is the saime, yet your colours are so
different that, naticms apart, even the colour of the twa sons Of the same parents is
not exacily the same. In this verse, suention has been draws only 1o two aspects,
but if one looks around one will gotice an infinite variety everywhere in the world,
One  will find countless differences in the species of man, animal, plants and othar
things in spite of the basic wniformity in their ditferent nrmbers, so much so that
no member of the spacies ts exactly identical with the other. Even the two leaves
of 4 (ree are not exactly alike. This shows that the world is Dot 2 factory in which
automatic machines might be working and turning out hings in mass production
bearing the stamp of their awn separate species. But in (his factory there is a
Master-Artist at work, Who gives individual attention to everything and produces
it on a mew design with new embellistmments and proporiions and qualities, and
everything thus produced is unique in its own way. His inventive genius is mrping
out a new model of everything every moment, and His creative power ablhors
repeating the same design the second time. Anyone who sees this wonderful
ﬁhennnmnﬂn with open eyes, can never be involved ig the foolish misconeepiion
that the Maker of the universe has pone to sleep after having made it go. This is,
on the contrary, a clear proof of the fact that He is ever engaged in His creative
Activity, and is giving individual attention to each and everything in Hie craarion.

33. “To seck bounty” is to seek the livelihuod. Though man generally
Sleeps ai wmight and works for his living in the day, this is nut a law. Many people
also sleep in the day and work for their livelilood at night. That is why the might
aud the day hath have béen mentioned and it has been said: “Tin both day and
nights you sleep as well as work for your tivelihood.™

This also is a Sign which points o the design of the Wise Creator.
Furthermore, it also points to (e fact that He s not nerely 2 Creator but also
extrernely  Compassionate and Merciful to Iis creations, and js more anxious than
the creationr to meet its needs and requiremenis. Man cennot constantly labour but
needs t0 have a rest of a few hours after every few hours of hard work 5o as to
rebuild energy to take up work aguin. For this purpose, the Wise and Merciful
Creator Tias not rested content with creating a feeling of faigue and a desive for
rest in man, but has pleced in his nature a powerfu] urge for the “sleep”, which
without his wili. even inspite of resistance from  him, overpowers him
autonatically  atter every few hours of work and wakefulnwss, and compels him to .
have & few hours of rest, and leaves him as soon as the need has been fulfilled,
Man has so far been unable to understand the naturer anil real causes of the sleep.
This 15 something wholly innate, which has been placed in the nature and srructure
of man. Tis beiog” precisely according w the requirements of ruan is enough to
testify that it is not anything accidental, but has heen provided by a Wise Being in
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accordance with a purpose and plan. It is hased on & clear wisdom and reason and
purposefulness, Morcover, the sleep - iselt testifies that the One Who has placed
this compulsive urge in man is a greater well wisher of man (han man himself,
otherwise man would have deliberately reaisted the sleep and endeavoured 1o Keep
constantly awake aud worked continuously hard and thus I:Ihaust not only 1115
wurk-power hut also his vital powers.

Then, by using the word “seeking Allah's bounty” for the seeking of
livelihood, aliugion has been made to another series of the Signs. How could have
man sought snd found his “livelihood if the innumerable and unlimited forces of
the earth and heavens had not beer put to work to provide means of*the livelihood
and supply countless resources for man to seek it in the earth? Not anly this. Man
could ot have exploited these micans and resources had he oot been given
appropriate limbs and suitable physical and mental capabilities tor the purpose.
Thus the ability in man to seek the livelihood and the presence of the resources of
lhe livelihond outside of bim, clearly indicate the existence of a Merciful and
Beneficent (God. An intellect which is not sick can never presume that ail this has
happened by chance, or is the manifestation of the godhead of many gods, or some
mireiless, blind force is responsible for these bounties and blessings.

14, That is, “Its (honder and lighining give hope that rain will come and
help the crops, but at the same time they cause a fear that the lightning may strike
swrnewhere, or heavy rain may fall, which may wash away everything.”™

35. This thing, on the one hand, points to the life hereafter, and on the
other, proves that God exists, and there is Ope ‘God alone, Whao is contralling the'
earth and the heavens. inrfumerable creatures of the earth live on the producrs that
come out from the earth. These products depend on the productivity of the earth,
The productivity depends on the rain, whether it directly falls on the varth, o its.
waler  pathers together on  the surface of the earth, or takes the form of
underground water channels or springs or wells, or freezes on the mouvntains and
then flows down in the form of rivers, Then the rain depends om the heat of the
sun, the change of ssasons, atmospheric changes in tenperamre, circulation of the
winds, and on the lighining, which causes e rain o fall as well as mixes 2 kiod of
pariral manure in (he rainwater. The establishmsént of a harmeny and proportion
tetween  different things existing from the earth to (e sky, their becoming
favourable and subservient to a variety of aims and objects, and their remaining
contnuously and constantly favourable in perfect harmony for millions of miilicn
vears cannol be the product of mere chance. Has it all happened without the all-
erobracing ill and plan and wisdom of a Fashioner and Designer? And is it not a
proof of the fact that the Creator aud Lord of the earth, the sun, the water, the heat
and cooloess i Ooe aind only One?
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36. That is, “Not cnly have they couwe intu being by His ‘Conunand, but
their continuous existence and the functioning in them of a grand workshop of life
constantly 15 also due to His Command. If His Command does not susiain them
even for a moment, the entire system should break down at once.”

7. Thar is, "itis not at all difficult for the Crearar and Controller of the
universe 10" raise you back ta life; for this He will have 1o make no preparation.
His one call will he encugh to raise and muster together from every cornei of the
earth all human beings who have been bora ginee fhie heginning of creation and
will I horn in the future. ™

38. That is, “It it was not difficult for Him o creale you in the first
imstance, how can it be difficuit for Him to re-create you? Your first creation was
not difficult for Him becawse your present existence is a living proof of that. Now
it is simple commonsense that the re-thaking of & thing should be relatively easier
for ibe one who made it for the first time |

3% In the foregoing section, arguments have been given both Tor Tamhied
and foor the Hereafter; now the discourse turos to only Taubid,

40. The mueliriks, even aficr admitting that Allazh is  the Creator and
Muster of the earth and heavens and all that they contain, held some of His
credtures as associales m His attributes and powers, and prayed to them, presented
offerings and performed rites nf worship before them. Their belief regarding their
self-made  associates is fouhd in the words of the T@/bi that they used to
proncunce while poing round the E-a'bah. They siid: “Here 1 am, G Allah, here T
am in Thy prestuce! Thou hast no partmer except the partner who is Thy own.
‘Thou art his owner as well as owner of what he owns.” (Tabarim on the authority
Ibn 'Abbas) Allah  has retured this kind of ghirk in this verse. The argument is to
this effect: “When you do not make your own slaves partaners in your wealth, how
do you think and believe that Allab will make His creatures pariners in His
Codhead?” (For further details, see E.N. 62 of An-Nahl),

41. That is, “When a person neither thinks on the right lines himaelf, nor
s prepared to listen to a well-wisher, his intellect coines under the curse of Allah.
-After this everything that can help reasonable person o reach the Truth, only helps
this stubborn and ignorant person to be involved more and maore deeply in further
deviation  and error. This is what has been conveyed in the word “leading astray™.
When & tuth-loving person invokes Allah {or the prace of yuidance, Allah creates
for him maximom means of the gmdance according o the sincerity of his
ivocslion. And when a strayed person insists on his deviation, Aliab creates for
hin the means which mislead him further and further away from the Truth,™

fCond on p. 714
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S0, % (0 Propriet and the followers of the Prophet,) set your face
sincerely and wuly® towards this Faith,* and be steadfast on the Nature
whereupon Allah  has created mankind,” There can be no-alteration in
the Nature made by Allah.* This is the right and true Faith,*” but most
people do not know. (Be steadfast on this) turning wholly towards
Allah,* and fear Him,* and establish the Sa73t,%° and do not be of the
muskriks who have set up their separate creeds and divided themselves
into sects, cach sect rejoicing in what it has.

When an affliction befalls the people, they invoke their Lord,
turning penitently towards Him;™ then when He makes them taste of
His Mercy, seme of them start committing shirk™ so that they may
show ingratitude for Qur favours. Well, enjd},r yourselves, for soon you
shall know., Have We sent down to them an authority, which may
testify to the truth of the shirk they are comunitting?™

When We make (he peoplé taste mercy, they exult at it; and
when an affliction befalls them on account of their own misdeeds, they
grow despondent.” Do they not see thai it is Allah Who gives
abundantly to whom He wills and sparingly (tc whom He wills} 7
Surely in this there are many Signs for those who belicve.*® Therefore,
{Q believers,) give to your relative his due, and to the needy and the
wayfarer (his duc).” This is the best way for those who seek Allah's
goodwill: such alone will attain true success.™ The intcrest that you
give in ordet Lo increase the wealth of the people, does not increase in
the sight of Alfah;” and the Zzkar that you pay in order to win Allah’s
approval, its payers do indeed increase their wealﬂ],ﬂ?

Allah® it is Who created you, then provided for you,% then He
causes your death, and then He will bring you back to life. Is there
among the associates you have set up (with Allah) anyone who can do

any of these things 7 Glorified is He and far exalted above the shirk

these people commit. Mischief has appeared in the land and the sea on
account of men’s own doings that He may maké them laste some of
their (evil) works: maybe they mend theirﬂﬁrays.ﬁ" (O Prophet,) say to
them, “Go about in the land and see what has been the end of thoge
who lived before (you), Most of thern were mushriks {idolaters).”® So,
(O Prophet,) set your face firmly towards the true Faith before that Day

30-32

33-35

36-39

43-44
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arrives of which there is no chance of bﬂiﬂ:g averted by Allah.*® On l]]::lt1
Day people will break asunder.

Contd. from 71T

42. This “so” implies that when the reality has become clear to you, and
you have come to kmow that none bul Allah is the Creator and Master and
Sovereign of this vigverse and of man himselt, then inevitably your conduct sheuld
b such as indicated in this verse,

43, *Set wvour face. .truly™: “Do not turn your face to any other direction
after you have .adopted this way of life, * Then you should think like a Mualim
and your likes and disltkes should he of a Muslim. Your values and standards
should be the ones set by Islam and your character and conduct should bear the
stamp of lslam, and the affairs of your individual and collecirve life should be
ordered according to the way taught by Islam.”

44, “This Faith™: the Faith that the Qur'in presents, in which none bt
Allah is .warthy of worship and obedience, in which none can bg held as an
associate of Allah' in His Divinity, in His attributes and His powers and rights, in’
which man by his own free will cheoses to order his life in accordance with the
Cruidance and Taw of Allah. ] '

45, Thoy is, Al human beings have been created on the nature that none
but One Allah is their Creator and Lord and Deity. You should be steadfast on this
nature, If wou adopt the atlitude of independence, you will be following a way
opposed to  your tapare, end if you serve and worship ancther besides Allah, then
alser you will be working against your nature.”

This subject bas been explained by the Holy Prophet in a number of
Abhadfth, According to Bukbari and Muslim,the Holy Prophet said; “Every child
who is born, is borm on true human natre; it is s parcots who make him g Jew
nr a Christian or a Magian, etc. afterwards. Tiz example is of an animal which
gives birth to complete and sound young ones - none is born with torn and cut off
gars—but the musfedks tear their ears afterwards on account of their superstifions
of igorance.” '

According o another Hadfth reported in Musnad Ahmad and Nasa'i, the
Muslims in 2 war killed even the children of the enenty. When the Holy Prophet
came to kmow of it, e became very angey, and said: “What hag happened to the
people that they have transgressed the limits and killed even the children?”” A man
said, “Sir, were they not the children of the Mushréks?" The Holy Prophet replied:
“Even the best of vour people are the children of the mushrifs!" Then he said:
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“Every living being Is born on true nature: then when he becomes able to speak,
his parents turm bim into a Jew or a Christian, "

In another Hadith which has been reported by [mim Ahmed on the
autharity of *Aydd bin Himdc-ul-Mujashi'l, it has heen related that one day the
Holy Prophet seid during an oddress: “My Lord says: T had created all My
servants of troe Faith; then the satans came and led them astray from their Paith,
angd made unlawful what T had made lawful for them, and commanded them to
agsociate with Me those for whom | have sert down no authority”.™

46. That is, *God has made man His servant and created him only for bis
own service. This natural disposition of man cannit be altered, however hard one
may try. Neither can man effect a change in his position of a servant, nor can
an:,r_ﬂiing other than God become his God in the resd sense. Man may make for
himself as oany pods as he muay please, but the fact remains that he is the servant
~ of none but One God alone. Man by his own folly and ignorance may regard

anyone as holder of Divine atiributes and powers and take aoy one as the maker
and un-maker of his destiny, but the fact of the matter is that neither does anyone
other than Allzh possess Divine attributes nor His authumy, nor hag anyane ﬁlsc
the power to make or mar the destiny of man.”

Ancther ranslation of this verse can be: “Do not effect any alteration i in
the MNature made by Allak.” That is, it 15 not right to cormpt nmt sp-ml the Manite
on which Allah has created man. "

.

7. "Right and true Faith™: To namain steadfast on one's true Noture.

48, That is, “Whosver has adopted an. attitude of independence and
freedom  and tomed away from his true Logd, and whoever has adopted service of
another than Allah and proved o be disloyal to his rea! and trve Lord, shovld
desist from this, and reten to e service of the One God, Whose rf:al servant he is

by bitth.”

49, That is, “You should have the fear that if in spite of being a'servant of
Alah by birth, you adopted the way of living independentty of Rim, or served
another  beside Him, you will have 10 suffer a severe punishment for rebelfion and
ingratitude. Therefore, you shonid avoid every such way of life which eams you
the wrath of God.” . .

50,- Both turning to Allab and haviig fenfﬁf His wrath are the acts of the
heart, This state of the heart, for s manifestation and stability, inevitably needs a
physical act, which may make It known to others in society that so-and-so has
really remurnsd (o the service of Ome Allal alone, and which, at the same time,
mey go ‘on nourishing and developing the state of piety ~ud devation in one’s owa
celf alo by means of practics! experience and discipline. That i why immediately
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after giving the Command for a mental change Aliah has given the Command for
this physical act, ie. establishment of the Saffr. As long as an idea is only an idea
in the mind of man, it can neither be stable nor enduring. Tt may fade away or
even change. But when he starts practising it, the idea takes root in him and goes
on increasing in siahility and strength with more and more practice: so much o
that when it has become 2 belief it can neither change nar fade away easily.
Cousidered from  this viewpoint, no act can be more effective than the affering of
the Prayer regularly five omes a day for sirengthening piety and fear of God in
oneselt. The other act, whatever it be, is carried out at-intervals, or in different
forms on different occasions, but the Prayer is an act, which is performed every
few hours in one and the sarne specific form permanenily, in which man has 1o
rehearse over and over agam the whole lesson taupht him by the Qurtin about
Islam, so that he does not forgei it. Furthermore, both the believers and the
disbelievers have to know who among the people has given up the way of rebellion
and  adopied (he way of obedience to the Lord. The believers have to know this so
tat they can form o a community and society and can cooperats with ooe
another in the way of Allah; (hen as soon as the relationship of any one of them
sfarls showing signs of laxity with respect to the Faith and lslam, this shoujd
become known (o all of them at once. The disbelievers have to kmow this so that
the dorment nature in them wakens up when they see the people from their own
kih and kin turning humbly o their real God over and over again, and il their
nature wakes up they continue to be awe-stricken when they see the practical
enthusiasm of the obedient servamts of God. For ihese two objectives also the
eslablishment of the Prayer is the most effective means.

Here, it should be poted that the Command for the establishment of the
Prayer was piven at Makkah at a time when a handful of the Muslims were being
severely persecuted by the dishelieving Quraish, and went on being persecuted for
another mine years after this. At that dme there was oo sign of the lsiamic
povernment yet in sight, If the offering of the Prayer was m&nnmg!é&s without the
Islamic government; as somc ignorant people thionk, or if the establishment of the
Sahat did not mean the offering of the Prayer at all but the establishment of Nizim-
-Rubitbivat (order of Providence), as the deniers of Hadith claim, the Qur'anic
injunctinn at that stage would have been meantngless. The quaston is: How did the
Holy Prophet and the Muslims catry out this Command for nine years after it had
been enjomed :

al. This is an allusion to the fact that the real way of life for maokind is
the same Way of Natre as elucidated above. This way of life has not evolved
from a polytheistic creed (0 Thufud as thought by those who invent a philosophy of
religion on the hasis of speculation. But, contrary {o this, all the religions found in
the world today have appeared because of the corruption of the original Way of
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life. This cormuption ocourred because different people added their different self-
miade creeds w the namral realities and created separate sects and every-one
bacame a devotee of the additional thing, which was the basis of the saparate sect,
ang gave up the onpginal Way of lifs, Now the oply way of attaining true guidance
i5 that one should return to the original Reality which was the basis of the true
Frith, and rid eneself of all the later additions and excrescences and their devolees.
If he still keeps any kind of contact with them, he will only be harming the true
Fuith.

51, This is a clear proof of the face that in the depthe of their heart there
still exists an evidence of Taup/d Whenever the hopes start erumbling, their hearts
cry out from within that the real Ruler of the universe is its Master and His help
dlone can 1mprove their lot.

53. That is, “They again start presenting offerings before other deities,
and claiming that their misformne has been removed through the help and grace of
such and such a saint and shrine. ™

54, That is “‘What authority have they got 10 say that the calamities are not
averted by God but by the so-called saint? Does common sense a2pprove of it? Or,
is there any Divine Book which says that Allah has delegated His powers to such
and such saints, and that they should now be invoked by the people to help theimn
out of difficulties®"

55. TIn the preceding verse man has been censured for his ignorance, folly
and ingratitude. In this verse, he has been censured for puerility and meanness
When a person attains a litde wealth and power and respect, and he sees that his
buslness hag started flourishing, he forgets that he has been given 21l this by Allah.
He exults at his snecess and is 90 puffed up and conceited that he has neither any
regard left for Allah nor for the people. But as soon as good lock deserts him, he
Inses heart and a single stroke of 1ll-lock so disheartens and frustrates him that he
is praparédd to do any mean thing, even commit suicide,

56. That is, “The believers can learn how dishelief and shirk affect man's
mrality and what is the impact of belief in Allah on his moerals. The person whao
sincerely believes Allah and looks upon Him as the Master of the treasure-houses
of provisions, can never be involved in meanness, in which those forgetful of God
are involved. If he is given abundently he will not be puffed up; he will rather he
grateful to Allah, will treat his fellowmen geperously and bensvolendy, and will
expend bhis Cod-given wealth for His sake. On the other hand, he will exercise
[atience; he will never gamble away his honesty and self-respect, but will have
. hope of Allab™s boumty il the last. Such a moral excellence ean neither fall to the
lot of an atheist nor of a palytheist. *
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37. It has not been said: “Give charity 10 the relative, the needy and the
wayfarer, bur thefr due because this is thejr right {due to them from you}, which
YOU must give them in any case. You will not do them any favour if you part with
4 part of your wealth for their sake. You should remember it well that if the real
owner of the wealth has riven you mare than others, your extra wealth is, in fact,
the right of others, which has been given (o you for your trial so that your Lord
wnay  see whether you re;mgnizr: the rights of others and render theijr rights to them
ar not, ™

Anyone who reflects over this Divine Cotnmand and its real spirit cannot
help feeling that the way proposed by the Quran. for man's moral and spiritual
develnpiment inevitably envisages the existence of a free society and economy, This
development is not possible in a social enviroument in which the people's rights of
ownership are act aside and stifled. The systetn in which the state assomes -
ownership of all resources and the government michinery the entire responsibilicy
of diétrihuliug provisions among the peaple, so much so that neither can an
idividual recognize the right of the other and render it, nor a person develop a
feeling of goodwil] for the other after he has received help, is 2 purely communist
system. Such an economic and social system, which is being advocated in our
vountry today under the deveptive name of the ‘Qur’Anic Order of Providence”
(Nizim-f Rublbiyat), Is entirely opposed to the Quranic scheme jtself, for it
suppresses the development of individual morality and formation of character
alogether. The Qurtinic scheme can operate and function only in a socicty where
i indivdudls own some resources of wealth, possess rights to expend it freely,
and hen render willingly and sincerely the rights of God and Hig servants. In such
a society alone there can arige the posgibility that, on the one hand, the people may
develop individually the virtues of sympathy, kindliness and affection, sacrifice,
recognition of the rights of others and rendering those rights in the right spirit, and
on the other, the bencficiaries may develop in their hearts pure feclings of well-
wishing, gratitede and thankfuloess for the donors. This systemm only can produge
the ideal conditions in which the elimination of evi] and the promgiion of poodness
doss not depend on the intervention of a law-enforcing authority but the pecple™s .
awn purity of the self and their own 2ol imtentions take up this responsibility .

38. This does not mean that true success can be atained just by rendering
the rights of the needy and the wayfarer and the relative apd nothing else is needed
lo be done for this. But it means that thuse who do nat recognize these rights of
others oor render them, will not aain true success. Tt will be attained by those
who render the rights sincerely only for the sake of Allah’s goodwill and pleasure.

59. This is the first verse revealed in the Qur'an that condemped Interast.
It only savs this: “You pay interest thinking that it will cause an increage in the
weaith of the money-lender. Eut actually, in the sight of Allah, interest dnes not
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merease the wealth, bur the wealth is increased by the payment of the Zakdr",
Afterwards when the Commandment prohibiting interest was sent down at
Madingh, i was said: “Allah deprwes inmterest of all blessing and develops
charity.” (For the later Commands, see Al-i-‘Imran: 130, and Al-Bagarah: 275 to
281},

This verse has been given two interpretations by the commentators. One
section of them says: Here ;753" does not mean the interest which is forbidden by
the Sharraf, but it means the gifi or the present which 15 given with the intention
that the redipient will retorn it redoubled, ot will perform some useful service for
the donor, or his becoming prosperous will be beneficial for the denor himself.
This is the view of lbn 'Abbas, Mujahid, Dabhik, Qatadah, "lkrimah, Muhammad
bin Ka‘'h al-Qurzi and Sha‘bl. Probably this vomment has been made by these
sehutars for e reason thai in this verse the only conzequencs mentiongd of the act
is rthat in the sight of Allah such weaith will not increase at all; if, however, it had
meant the interest forbidden by the SharF'sh, it would have been positively sajd
that it will be severely puniched by Allah,

The other gronp differs from this and says that it means the same well
known nba” whick has been forbidden by the $hars ah. This s the opinion of
Hasan Bagri aud Suddi, and ‘Allima Alisi also has opined that the apparent
meaning of the verse is the same, for ribd, in Arabic {s used in the same meaning.
‘[his interpretation has been adopted by the commentator Nisabir also.

In our opinion also this second interpretation is correct, for the ATgument
piven in favour of the first interpretation is not enough for discarding the well
known meéaning of the word riba’. In the period when Siirah Ar-Rim was sent
down, interest iad not been forbidden yet. The prohibition was made several years
afterwards. The way of the Qurtan is that it first prepares the minds for the thing
that it has to prohibit at a later stage. About wine also the only thing said in the
beginning was that it is not pure food. (An-Nahi: 67}. Then in Al-Bagarah: 218, it
was said that the harm of is sin s greater than g henefit. Then it was enjoined
that the Prayer should not be offered in the state of intoxication. (An-MNisd": 43).
Then, finally, it was prohibited totally. Similarly, about interest here it has been
ouly said that it does not increase the wizalth, but the real meresse s caused by the
Zakgt, After this, the compound interest was forbidden (Al-i-"Imrén: 130); and
finally, interest itself was made absolutely unlawful. (Al-Bagarah: 275). .

60. There is no limit to thiz ingrease, The greater the singerity of
intention, the deeper the sense of sacrifice, the greater the intensity of desire for

Allah’s pleasure with which a person spends his wealth in His way, the prearer and
newe handsome will be e rewards that Allah will give him. . Aceording to an

fCoatd. on p. 722
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The one who has disbelieved, will bear the burden of his
disbelief,”” and those who have acted rightecusly, are indeed
preparing the way for their own truve success, so that Allah may
reward with His bounty those who believed and did good works.
Surely He does not like the disbelievers.

Of His Signs is this that He sends the winds to give good
news™ and 10 bless you with His Mercy and to make the ships sail by
His l’.‘.ﬂmmand,ﬁg s¢ that you may seek His huunl:_vm and be grateful to
Him. And We sent before you Messengers ta their peoples who came
to them with clear Signs.”' Then We took vengeance on the guilty
ones” and it was their right on Us that We should help the believers,

It is Allah Who sends the winds, which raise the cloud: then
He spreads the clouds in the sky as He pleases, and breaks them up;
and then you se¢ drops of rainwater falling from the cloud. When He
showers this rain upon those of His servanis He pleases, they are
- filled with joy, though before its coming they had lost all hope. Just
sce the Signs of Allah’s Merey, how He brings back to lifs the dead
earth.” Likewise, He will bring back the dead o life: He has power
over everything, And if We send a wind due to which they sea their
crops fren vellow,” they do become even more firm in their
disbelief, (O Prophet,) you cannot make the dead hear you,”® nor
can you make the deaf to hear your call, when they show their backs
and turn away;”' nor can you take the blind out of their deviation and
guide them aright.” You can only make those people to hear you,
who believe in Qur Revelaticns and bow down in submission.

Aliah it is Who originated your creation from a state of
weakness; then He gave you strength after that weakness: then made
you wesk and old after that strength. He creates whatever He wills: "
He knows everything and has power over everything. And when the
Hour is established,” the criminals will swear that they had not
stayed for more than an hour ;*' thus they vsed to be deceived in their
- worldly life." But those who had been given knowledge and faith,

will say, “You have stayed, according to the book of Allah, till the -

Day of Resurrection: so this is the same Day of Resurrection, but you
did not know."” So, on that Day, the excuse of the wicked will not
avail thern anything, nor will they be asked to seek forgiveness™

44-45

4547

48-53

54-57
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Contd. from p. 719

authentic Hadith, even if a person gives & fig in the way of Allah, Allah will
© ingrease it to the size afMount Uhod.

6l. From here again the discourse turns io the heme of Taubi and the
Herteafter for the admonition of the ﬂlSh-EllE"-’EI‘E and the mushriks.

-'32 That is, “He provided all the varicug means in the earth for your
sustenance and made such arrangemr:ms that everyone should receive something
from the ¢irculation of the provision, ™

63. That is, *If those whom you have set up as deities can neither vreate,
nor provide sustenance, nor have power over life and death, nor can raise ¥ou
hack to life after death, then what fur have you ser them up as your delties?™

04. This 15 again an allwsion tw the war that was going on between
Byzantum and Iran, which was telling on the whole of the Middle East. “Man's
own doings™ means the wickedness and oppression and tyranny, which inevitably
appear in homan conduct and characier as a result of adopting skirk and atheism
and mymoring the Hereafter. “Maybe they mend their -ways™ means that Allah
shows the evil consequences of some of the acts of men in this world before the
punishment of the Hereafter so that they understand the reality, feel the error of
their cenjectures and wurn to the righteous belief, which the Prophets of Allah have
been presanting hefore man since the earliest times, and besidas adopting which
lhere 5 no other w:a:,r' of ordering human conduet on sound foundations. This
subject  Lus been presented ar several places in the Gurin, e.F. in A Vaubah:
126, Ar-Ra'd: 31, As-Sajdah: 21, At-Tiir: 47,

63. That is, “The disastrous war between Byzantiom and Iran is not a new
ihing of its kind. The past history of mankind is full 0f the accounts of the
destruction  of great nations. The ruot cavse of the evlis that caused the destruction
Of those nations was sfiisk which you are today being admonished o avmd "

66. That is, “The Day which neither Allab Himself will avert nor has He
Eiven power to anyone elsg o avert it.”

67. This' is a comprehensive sentence which encowmpasses all those harms
which can afflict a disbeliever nn account of his dishelief. No list of the harms
could be so comprehensive as this.

68, That is, 1o give good news of the rain,

9. This refers to winds, which are helpful in sailing. In ancient tacs,
sailing boats and ships mostly depended on favourable winds and adverse winds
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were disastrous {or them. Therefore, the mcutiun of these windsraftr:r the raiu-_
bringing winds has been made as a special favour of A,

70, “Tao seek His bounty™: To perform trade journeys,

71. That 15, “One kind of the Siygns are those which are scatterad in the
world around man, which he comes across at every moment of his lifs, one of
which is the system of the circulation of winds, as mentioned in the preceding
verse. The other kind of the Signs are those which the Prophets of Allah brought
in the fony of the miracles and Divine Revelations and the eXlraordingry purs
characters and their healihy and lite-giving influence’ on humar society. Both kinds
of the Signs point to the same Reality, which is this: The Faulid which the
prophets teach 15 based on the Truth. Each of these Signs suppurts the other, The
Signs of the universe testify to the truth of what the Prophets say, atnd the Siens
hrought by the Prophets explain the reaiity being pointed out by the Signs of the
LIIVENSE.

71. “The éuilty ones™: those who remained blind to these two kinds of the
Signs and persisted in their denial of Tauhid and their rebellion against God.

73. There is a subtle allusion in the mention of the Prophethood and the
rain, one after the other, to the reafity that the advent of a Prophet is a blessing for
man’s moral life ever as the coming of the rain proves to be a blessing for s
matcrial life. Just as the dead carth awakens to life by a shower of the rain from
the sky and starts blooming and swelling with vegetation, so is the morally and
spiritually desolate human world quickened o life at the coming down of Divine
Revelaion and starts blossoming  with meral excellences and virmues. This is (he
dishelievers” own misfortune that they show ingratitude, and regard the blessing of
Prophettiond as a portent of death for themselves instead of 2 good news of hife,

74. That is, a frosty wind or a heat wave which ruins their crops after they
started flourishing by the shower of rain.

75. That is, they start cursing God and blaming Him for all their
uustfortunes and troubles, whereas when God had showerad Hiy blessings on them,
they had shown ingratitude instead of beinyg grateful to Him. Here ajrain there is a
subtle allusion to the theme that when the Messengers of Allah bring the messages
of Mercy o the people, they do ot listen to them and reject the blessing; then
when God imposes tyrants and despots upon them in consequence of their
disbelief, who persecute them severely, and destroy their humanity, the same
people start abusing and tlaming God for cregring a world full of tyranny and
CTUeltY.

76. That is, those whose consciences have become dead, whose moral
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We have set forth in this Qur’an EVETY sort of argurmnent to make
the pcople understand, bur whatever 3ign you may bring, the
disbelievers wili certainly say, “You are following falsehoad. ” Thus
Allah seals the hearts of those who lack knowledge. So, (O Prophet,)

have patience: surely Allah’s promise is true;™ and let not thoss whe
lack (certainty of) faith find you Hight % |
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seives have become devoid of life, whose self-worship and smbbornness and
obstinacy have destroved their capacity to vnderstand and accept the Truth.

77. “The deaf™: those whe have put locks vm their minds and hearts so
that they do not understand snyihirig aithough they hear everything; then, when
such pecple also uy that the massage of the Truth should not at all enier their ears,
 and they should avoid and keep away from the inviter, nobody can make them hear
and understand anything.

78. That is, “It is not for the Prophet that he should help and guide the
blind by the band » the the right way aM through the life, He can oily show
suidanice (o the right path. But guiding those whose mind's eyes have heen blinded
and who do not at all see the way that the Prophet tries to show them, is not within

the power of the Propheis, *

79, That is, “The states of childhood and youth and old age have all heen
created by Him. It is dependent upon His wili that He may create whumever He
pleases weak and whomever Ha pleases strong; He may give death to whomever
He pleases before attaining manhood and whomever He pleases in the prime of
youth; He may grant a long life and yet kesp in sound health whomever He pisases
and bring to a wretched, agonising old age after & brimful youth whomever He
likes. Man may live in sélf-conceit and arrogance if he so likes, but he ix so
helpless inGod's powerful grip that he cannot change by any artifice the state that
He may place him in.

80. That is, Resurrection, which is being foretold here.

y— -—
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51. That i3, from the time of dewti 1] Resurrection. Even if thousanids of
yuars night have elapsed since their death they will feel that they had gone to sleep
a few haurs eariier and then a sudden catamity had roused them from sleep,

32, That is, "“They used to make similar {-.rmng esthnates in the world,
o, There als they lacked the realization of Readity, and therefore, used to asser
that there was poing to be no Roesurrection. no lifc-afier-death, amd no
accountability belore God, " o

83. Another tremstation can be: “.. nor it will be required of them
please their Lord™, because they will have lost ail opportunity for recourse 10
repentance and Faith and righteous acts, and wasted the time alloitad for the iest

and reached the eve of the anncuncemient of the resulr,

84, The alluston is to the prownise made in verse 47 above, Tﬁarc.' Allah
"lias . mentioned His way of taking vengeance on those eriminals who denied agd
resisted  and ridievled - the clear Signs brought by ihe Mossengers of Allal

stubbornly, and of helping the helievers.

85, That is, “Let not the enemies find you 50 weak B5 (0 suppress you Ty

. their uproar, nor to cow you by their campaign of slander-mongering, nor to
dishearten you by their jesting, aunts and derision, nor frighten you by their
threats, show of power and persecutipn, nor allyre you by offering baits, nor ke
you effect a compromise with them on the basis of thelr appeals in the nae of
national interests. Instead of this,- they should find you so sagacions i the
awareness of your objective, so. fitm in faith and conwiction, so resolute |n
dutermindtion, and so strong in eharacter that they should neither be able to cow
you by threats, nor purchase you, nor lure you away by temptation, nor strike any
brrgain with you int the matter of the Faith, This whole theme has been compressed
i o shurt sentsnce by Alah, saying: “Let not these who lack faith find you fight.”
Mow Ihis is borne out by the firm evidence of history that the Holy Prophet proved
o be as invincible angd indomiable as Allah wanted His Last Froplhet to be..
Anyone wha tried his - sirength with him in any field and sphere was routed, and
eventually the Holy Prophet succeeded in bringing about the desired revoluton in
spue of every kind of opposition and resistance put up hy the whole of palytheistic
und unbelieving Arabia. -



