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INTRODUCTION

Name
‘The Surah derives its name AJ-Afzah from verse 20,

Period of Revelation

The Suarah discusses three important events which are; the Battle
of the Trench {or Al-ARzab: the Clans). which took place in Shawwal,
A.H. 5; the raid on Bani Quraizah, which was made in Dhil-Qa‘dzah,
AH. 5; and the Holy Prophet’s marriage with Hadrat Zainab, which
also was contracted in Dhil-Qa‘dah, A.H. 5. These historical events
accurately detertnine the period of the revalation of this Strakh.

Histarical Background

The Islamic army’s sctback in the Battle of Uhud (A:H. 3) that
resulted from the error of the archers appointed by-the Holy Prophet so
boosted up the morale of the Arab pagans and the Jews and the
hypocrites that they started entertaining the hope that they would soon be
able to exterminate Islap and the Muslims completely. Their high state
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of morale can be judged from the events that occurred in the first year
after Uhud., Hardly two months had passed when the tribc of Bani Asad
of Najd began to make preparations for a raid on Madinah and the Holy
Prophet had to despatch an expedition under Abu Salamah to counteract
them. In Safar AH. 4 some people of the tribes of *Adal and Qarah
asked the Holy Prophct to send some men to instruct them in Iskam.
Accordingly six of the Companjons were allowed to accompany them for
the purpose. Bur when they reached Raji® (a place between Rabigh and
Jeddah), they summoned Hudhail against them, who killed four of the
Companions, and took the other two (Hadrat Khubaib bin ‘Adi and
Hadrat Zaid bin ad-Dathinnah) to Makkah and sold them to the enemy.
‘Then in the same month of Safar, on the request of a chief of Bani
‘Amir, the Holy Prophet sent another deputation of 40 (according to
- others, 70} preachers. consisting of the Ansar youny men, to Najd, But .
they were also betraycd. The people of ‘Usayyah and Ri‘l and Dhakwan,
tribes of Bani Sulaim, surrounded them suddenly at Bi’r Ma'dnah and
slew all of them. Meanwhile the Jewish tribe of Bani an-Madir of
Madinsh, getting encouragement, continued to comumit breaches of the
treaties; so much so that in Rabi‘ul Awwal, A.H. 4, they plotted against
the life of the Holy Prophet himself. Then in Jamadi al-Ula, A.H. 4,
Bani Tha*lbah and Bani Muhdrib, the two tribes of Bani Ghatafan started
making preparations  to aitack Madinah and the Holy Prophet had to go
to  punish them. Thus, after their setback at Uhud, the Muslims went on
encountering repercussions continuously for seven to-eight months.

However, il was the I{oly Prophet’s determination and wisdam
and fis great Companions' spirit of sacrifice that chanped these adverse
condirions completely within a short span of tine. The economic boycott
by the Arabs had made life hard for the people of Madinah. All the
polytheistic tribes around Madinah were becoming rebellious, Inside
Madinah itself the Jews and the hypocrites were bent upon mischief, But
the successive steps taken by a handful of the sincere Muslims, under the
leadership of the Holy Prophet, not only restored the image of sirength’
of Islam i Arabia but also increased it manifold.

Raids preceding the Battle of the Trench

The first such step was faken immediately after the Battle of
Uhud. The very next day when quite a large number of Muslims lay
wounded and the martyrdom of the near and dear ones was being
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mourned in many houses, and the Holy Prophet himself was injured and
sad at the martyrdom of his uncle, Hadrat Hamzah, fie called out 1o the
devoted sarvants of Islam to accompany him in pursuit of the pagans so
45 10 deter them from returning and attacking Madinah again. The Holy
Prophet’s assessment was absolutely correct. He knew that, although the
Quraish had retreated without taking any advantage of rtheir almost
compiete victory, they would certainly regret their folly when they
would halt and consider the whole matter coolly on'the way, and would
return to attack Madinah again, Therefore, he decided to go in pursuit of
them, and 630 of the Muslims at once volunteered to accornpany him.
When they reached Hamra al-Asad on the way to Makkah and camped
there for three days. the Hely Prophet came to know through a
sympathetic non-Muslim that AbQ Sufyan had stayed at Ar-Rauha’. 36
miles short of Madinah, with an army 2,978 sirong: they were regretting
their error and were, in fact, planning to return and attack Madinah once
again. But when they heard that the Holy Prophet was coming in pursuit
of them with an army, they lost heart and gave upr their plan. Thus, not
only were the Quraish deterred by this action but the other enemies
living  around Madinah also realized that the Muslims were being led by
a4 person, who was highly well-informed, wise and resolute, and thar the
Muslins were ever ready to lay down their lives at hiz comnmand. {For
turther détails, see Introduction to Sarah Ali-‘Imran and E.N. 122
therenf),

Thenr as soon as the Bani Asad started making preparations for a
raid on Madinah, the Holy Prophet's secrer agents pave him timely
information about their intention. Thus, before they could come in force
to attack Madinah, he sent an army 150 strong, under Hadrat Abi
Salamah (the first husband of Hadrat Umm Salamah) to punish them,
They tock Bani Asad hy surprise, who fled in panic leaving.all their
possessions behind, which fell into the Muslim hands,

After this came the turn of the Bani an-Nadir. The day they
plotted against the life of the Holy Prophet, and the secret was disclosed,
the Holy Prophet ordered them 1o leave Madinah within ten days and
warned that anyone who remained behind after that would be put to
death, ‘Abdullsh bin Ubeyy, the chief of the hypocrites of Madinih,
encouraged them to defy the order and refuse ta leave Madinah. He even
promised to help them with 2,000 men, and assured them that the Banj
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Ghatafan from Najd also would come (o their aid. Accordingly, the Bani
ali-Nadir sent word that they would not leave no matrer what the Holy
Prophet might do.

As soon as the time limit of ten days came to an end, the Haoly
Prophet laid siege to their quarters, but none of their supporters had the
courage 1o come to their rescue. At last, they surrendered on condition
that. every thrae of them would be allowed to load a camel with whatever
they could carry and go away leaving the rest of their POSSESSIONS
hehind. Thus, the whaole suburbs of the city which were inhabited by the
Bani an-Nadir, aud their -gardens and their fortresses and other
properties fell to the Musiimns, and the people of this wreacherous tribe
became scatlered i Khaiber, Wad 11-Qura’ and Syria.

Then the Holy Prophet turned his attention to the Bani Ghatafan,
who were preparing for a war against Madinah. He took 400 of the
Muslims and overtook theni at Dhat ar-Rigd’. Thoy were so taken by
surprise that they fled their houses without a struggle and took rafugs in
- the mountains, |

Afrer this in Sha‘ban A.H. 4, the Holy Prophet went forth to
Badr lo fight AbQ Sufyan. At the end of the Battle of Uhud, he had
challenged the Holy Prophet and the Muslims, saying, “We shall again
meet you in combat at Badr next year.” Im reply the Holy Prophet
announced through a-Companion: “All right: we accept your challenge. ™
Accordingly, at the appointed titme he reached Badr with 1,500 of the
Muslins. From the other side, AbQ Sufyan left Makkah with an army of
2,000 men, but could not have the courage to march beyond Marr-az-
Zahran {modern, Wadi Fatimah). The Holy Prophet waited for him at
~Badr. for eight days; the Muslims during. these days did profitable
busingss with a frading party. This incident helped more than resiors the
image of strength of the Muslims that had been tarnished at Uhud, It
also made the whole of Arabia realize that the Quraish alone could no
longer resist Muhammad (upen whom be Allah’s peace and blessings).
(Plcase also refer to E.N. 124 of Al-i-“Imran).

This image and position of the Muslims was further steengthened
by another event. Dimat al-Jandal {mé:dern, Al-Jauf} was an important
place at the bordar between Arabia and Syria. When the caravans of the
Arabs, trading between "Irﬁq n the south and Svyria and Egypt in the
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nworth,  passed that way, they were harassed and Tooted by the n‘afivesi In
Rabt' al-Awwal, A.H. 5, the Holy Prophet himsell’ went to punish them
with an army of 1,000 men, They could not ruster Up COUrage to come
our and fight him and, (herefore, fled the place. This caused the whole
of northern Arabia 1o dread the power of Isiam, and the tribes began ta
realize that tho great power cmerging from Al Madinah was formidable
and could no longer be resisted by oue or a few of the tribes.

The Battle of the Trench

Such wore the conditions when the Battle of the Trench took
place. It was in fact a combined raid by many of the Arab tribcs, who
wanted to crush the pewer of Madinali., It had hasn instigated by the
leaders of the Bani an-Nadir, who had -settled in Khaiber after (heir
banishinent from Madinah. They went round to the Qursdish and
Ghatatan and Hudhail and many other tribes and induced them to gather
all their forces ropether and attack Madinah jointly. Thus, in Shawwal.
Adl. 5, an wnprecedentedly large army of the Arab tribes marched
against the small city of Madinah. From the north came Jews of Banj an-
Nadir and Bani Qainuga’, who after their banishment from Madinah,
had settled in Khalber and Wad il-Our’afi, From the east advanced the

ribes of Ghayafin— Bani Sulaim, Fazarah, Murrah, Ashia*, Sa‘d, Asad,

etc. — ard from the south the Quraish, dlong with a large force of thcir
allies. Together they numbered from ten to twelve thousand men.

Had it been a sudden attack, it would have been disastrous. But the Holy
Prophet was not unaware of this in Madinah. His inrelligence men and
the sympathisers of the Islamic movement and ihe people influenced by
It were present in every tribe. who kept himn informed of the enemy’s
movements.! Even before the enemy could reach his city, he got a
trench  dug out on the north-west of Madinah in six days, and having the
Mount Sal‘a at their back, took up a defensive position with 3,000 men
in the protection of the Trench. To the south of Madinah there were

1. This is un important factor of the superiority of an Ideolngical movement over
nationaligt hordes, who only rely on the support of the individuals of their own
tribes and nations, An ideological mavement, on the other hand, advances in
every direction, and draws its supporters even from among the nationatist
hordes themselves, -
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many gardens (even how there are) so that it could not be attacked from
that side, To the east there are lava rocks which are impassable for a
large army. The same is the case with the south-western side. The
attack, therefore, could be made only from the eastern and western sides
of the Uhud, which the Holy Prophet had secured by digging a trench.
The disbelievers were not at all aware that they would have to counter
. the trench outside Madinah. This kind of a defensive stratagem was
uilknown: to the Arabs, Thus, they had to lay 2 long siege in winter for
which they had not come prepared.

After this, only onc alternative remained with the disbalisvers: to
incite the Jewish tribe of Bani Quraizah, who inhabited the south-eastern
part of the city, to rebellion. As the Muslims had cntered a treaty with
them that in case of an attack on Madinah they would defend the city
along with them, the Muslims had made no defensive arrangement there
and had even sent their families to rake shelter in the forts situated on
that side. The invaders perceived this weakness of the Islamic defensss.
They sent Huvayy bin Akhiab, the Jewish leader of the Bani an-Nadir,
to the Bani Quraizah so as to induce them to hreak the treaty and joity the
war. In the beginning, they refused to oblige and said that they had a
treaty with Muhammad (upon whom be Allah's peace), who had
faithfully abided by it and given them no cause for cornplaint. But when
Ion Akhtab said to them, “Look, I have summoned the united force of
entite Arabia against him: this is a perfect opportunity to get rid of him.
If youloss it, you will never have another opportunity,” the anti-Islamic
Jewish mind prevailed over every moral consideration and the Bani
Quraizah were persuaded to break the treaty.

The Holy Prophet received news of this. He at once told Sa'd bin
‘Ubadah, Sa'd bin Mu'adh, “Abdullah bin Rawahah and Khawwat bin
Jubair, -chiefs of the Ansir, to go and find out the truth. He advised
themn that if they found Bani Quraizah still loyal to the treaty, they
should return and say so openly hefore the Muslim army; however, if
they found that they were bent upon treachery they should only inform
him so that the common Muslims would not be disheartened, On
reaching there the Companions found the Bani Quraizah fully bent on
mischief. They told the Companions openly, “There is no agreement and
no freaty between us‘and Mubammad.”™ At this they returned to the
Isiamic army and submitied their report ta the Holy Prophet, SE}Filtg: _
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“Adal and Qarah.™ That is, “The Quraizah are bent upon doing what the
* Adal and Qarah had done with the preachers of Islam at Raji*.*

This news spread among  the Muslims and  caused great
Consternation among them, for they had been encircled and their city had
been endangered op ihe side where there existed no defensive
arrangeément and where ey had also sent their famnilies 1o take shelter in
the forts, This further increased the activities of the hypocrites and they
started making psychological attacks to break the morale of the Muslims.
One said, “How strangel Wo weare being foretold that the lands of
Caesar and Chosroes would fall to us, but here we are that not one of ys
AN RO out even to relieve himself,” Another one asked for permission (o
leave his post at the Trench 50 that he could go and protect his own
house which was in danger. Another one started making sacrep
propaganda to the effect: *Sett]s your affair with the invaders yourselves
and hand  over Muhammad 1o them. ” This was a highly critica] hour of
trial, which exposed evVery person who harboured any hypocrisy in his
heart. Only the true and sincere Muslins remained firm and steadfast in
their resalve and devation, : '

The Holy Prophet at thar critical moment initiated peace
Hegotiations with the Bani Ghatafan and tried to persuade thetn to accept
one-third of the fruit-harvest of Madinah and withdraw. But when he
asked 5a’d bin ‘Ubadah and Sa'd bin Mu'adh, chiefs of the Ansar, for
their opinion about the conditions of peace, they said, “O Messenger of
Allah: Is it your personal wish that we should agree on thege conditions,
or Is it Allsh’s Comymand that we have no option but to accept it? Qr,
are you giving this proposal only in order 1o save us from the enemy?”
The Holy Prophet replied, “I am proposing this only to save you: I ses
that the whole of Arabia has formed a united front against you. I want to
divide the enemy.” At this the two chiefs protested, saving, “Sir, if you
want to conclude this pact for our sake, kindly forget it. These tribes
could not subdue us under tribute when we were polytheists, Now that
we have the honour of believing in Allah and His Messenger, wiil they
make us sink to this depth of ignominy? The sword now shall be the
arbiter till Allah passes His Judgement between themn and us.” With
these words they tore up the draft for the treaty wluch had not yet been
signed.
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In the meantime Nu‘aim bin Mas‘QGd. a member of the Ashia*
branch of the Ghafafan tribe, became a Muslim and came hefore the
Holy Prophet and submitted: “No one as vet knows that T have embraced
Islam: You can take from me whatever service you please,” The Holy
Prophet rephied: “Go  and sow the seeds of discord among the enemy. !
So, first of all, Nu'aim went to the Quraizah with whom he was on
fricudly terms, and said to them, “The Quraish and the Ghatafan can
hecome wearied of the siege and go back, and they will lose nothing, but
you have to live here with the Muslims. Just consider what was be your
position if the matter turns that way. Therefore, I would advise YOu not
to join the enemy uniil the outsiders should send some of their prominent
nen as hostages to you.” This bhad the desired effect upon the Bani
Quraizah and they decided to demand hostagss from the united front of
the tribes, Then he went to the chiefs of the Quraish and the Gliatafan
and said to “them, “The Bani Quraizah scem to be slack and irresolute.
May be they demand some men as hestage from you, and then hand
them over to Muhammad (upon whom be Allah's peace) to setile their
affalr with him. Therefore, be very fyrn and cautious in your dealing
with them.” This made the leaders of the unired front suspicious of Bani
Quraizah and they sent them a nessage, saying, “We are tired of the
long siepe; let there be a decisive batile; let us, thersfore, make a -
general assault simultaneously from both the sides.” The Bani Quralzah
sent back the word, saying, “We cannot afford to join the war uniess
you hand over some of your prominent men to us ag hostages. ™ The
leaders of the united front became convinced that what Nu'aim had said
was true. They refused to send hostages. And the Bani Quraizah, on the
other “side, also felt that Nu‘aim had given them the correct counsel.
Thus, the strategy worked: it divided the enemy against itself. |

The siege was prolonged for more than 25 days, It was wiriter.
The supply of food and water and forage was becoming more and more
scarce everyday and division in the camp was also a great strain on the
state of morale of the besiegers, Then, suddenly one night a severe
windstorm  accompanied by thunder and lightning hit the camp. Tt added
to the cold and darkness. The wind overthrew the tents and put the

-

1. On s occasion the Holy Pmﬁhtt had said: “Ir is permissible 1o practise
deception in war.”
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enemy in disarray. They could not stand this severe blow of nature.
They left thé battleground even during the night and returned to their
homes. When the Musbms awoke in the morning, there was not a single
enemy soldier to  be seen on the hartlefizld. The Holy Prophet, finding
the battlefieid completely ampty, said: “The Quraish will never be able
to atack you after this: now you will take the offensive.” This was a
correct assessment of the situation, Not only the Quraish but the unjted
front of all the enemy tribes had made their final assault against Islam
and had failed. Now they could ne longer dare invade Madinah: now the
Mushims were on the offensive.
Raid on Bani Quraizah
When the Holy Pr phet returned from the Trench. Gabricl CAme
10 him in the early afternoon with the Divine Command that the Muslims
should net lay aside the arms yet but should deal with the Bani Quraizah
as well. On receipt of this Command, the Holy Prophet got announced
“Everyone who is steadfast in obedience should net offer his ‘Asr
Prayer till he reaches the locality of the Banj (uraizah. " Immediately
after this, he despatched Hadrat ‘Al with a contingent of soldiers as
vanguard towards the Quraizah. When they reached there, the Jews
climbed on to their roof tops and started hurling abuses on the Holy
Prophet and the Muslims, but their invectives could not save them from
the consequences of. their treachery. They had committed breach of the
treaty right at the most critical moment of the war, joined hands with the
invaders and endangered the entire population of Madinah, When they. .
saw the contingent of Hagrat *Ali, they thought that they had come only
to overawe them, But when the whole Islamic army arrived under the
command of the Holy Prophet himmself and lsid siege to their guarters,
they were very frightened. They cauld not stand the severity of the siege
for more than two or three weeks, At last, they surrendered themselves
to the Holy Prophet on the condition that they would accept whatever
decision Hadrat Sa‘d bin Mu‘adh, the chief of the Aus, would give,
- They had accepted Hadrat Sa*d as their judge because in the pre-Islamic
days the Aus and the Quraizah had been corifederates and they hoped
that in view of the past ties he would help them quit Madinah as had
happened in the case of the Bani Qainugi* and the Bani an-Nadir before.
The people of the Aus themselves wished that Hadrat $a‘d treat their
previons allies leniently. Bur Hadrat Sa‘d had just experienced and seen
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how the two Jewish tribes who had been allowed to leave Madinah
previously had instigated the other tribes living around Madinah and
sumioned the united front of ten to welve theusand men against the
Muslims. He was also aware how treacherously this last Jawish tribe had
behaved right on the occasion when the city was under attack from
outside and threatened the safety of the whole of its population,
Ther¢fore. he decreed that all the male members of the Quraizah should
be put to death, their women and-children taken prisoners, and their
propertics  distributed among the Muslims, The SENMERCE was carried out
duly. When the Muslims entered their strongholds they found that the
rreacherous peopl~ had collested 1,500 swords, 300 coats of mail, 2,000
spears  and 1,500 shields in order to join the war, If Ailah’s succour had
not reachied the Muslims, all this military equipment would have been
used to attack Madinah from the rear right at the fime when the
polytheists were making preparations for a gensral assault on the -
Musliins after crossing the Trench. After this disclosure there remained
av doubt that the decision of Hadrat 8a*d concerning those people was
absolutcly correct. ' :

Sacial Reforms

Though the period of two years between the Battles of Uhud and
the Trench was 2 period of disturbance and wrmoil and the Holy
Prophet and his Companians could hardly relax in peace and Security
even for a day, the work of reform as a whole and the reconstruction of
the Muslim society continued uninterrupted. This was the time when the
Isiamic laws pertaining to marriage and divorce were complemented; the
law of inheritance was introduced, drinking and gambling were
prohibited, and the new laws and regulations ¢oncerning many other
aspects of the sconomic and social life were enforced, |

In this connection, an important thing that neaded 10 be reformed
was Ihe question of the adoption of a son. Whoever was adopted by the
Arabs  as a son was regarded as one of their own oifspring: he got share
In inheritance; he was treated like 8 real son and real brother by the
adopted maother and the adopted sister? he could not marry the daughter
of hiz adopted father and his widow after his death. And the same was
the case if the adopted son died or divorced a wife. The adopted father
regarded the woman as his real daughter-in-law. This ¢ustom clashed in

cvery detail with the laws of marriage and divorce and inherirance .
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enjoined hy Allah in Surahs Al-Bagarah and An-Nisa’. It made a person
who could get no share i inheritance entitled to it at the expense of
those who were really entitled to it. It prohibited marriage between the
men and the women who could contract marriage perfectly lawfully.
And, above all, it helped spread the immaoralities which the Islamic Law
wanted to eradicate. For a real mother and a real sister and a real
-daughter cannot be like the adopted mother and the adopted sister and
the adopted daughter, however one may iy to sanclily the adopted
relations as a custom. When the artificial relations endued with
customary sanctity . are allowed to mix freely like the real relations, it
cannot but produce evil results. That is why the Islamic law of marriage
and divoree, the law of mmheritance and the Iaw ol the prohibition of
adultery required that the concept and custom of regarding the adopted
son as the real son should be eradicated completely.

This concept, however, could not be rooted out by mercly
passing & legal order, saying, “The adopted son is not the real son.”™ The
centuries old prejudices and superstitions  cannot be changad by mere
word of mouth. Even if the people had accepred the cotunand that these
relations were not the real relations, they would still have looked upen
marriage between the adopted mother and the adopted son, the adopted
brother and the sister, the adopted father and the daughter, and the
adopted father-in-law and the daughter-in-law odious and detestable.
Moreover, there would slill exist some freedom of mixing together
freely; Therefore, it was inevitable that the custom should be eradicated
practically, and through the Holy Prophet himself. For no Muslim could
evet conceive that a thing done by the Holy Prophet himself, and done
by him under Allah's Command, could be detestable. Therefore, a little
before the Battle of the Trench, the Holy Prophet was inspired by Allah
that he should marry the divorced wife of his adopted son, Zaid bin
Harithah (may Allah be pleased with him), and he acted on this
Command during the glege of the Banl Quraizal. (The delay probably
was caused for the reason that the prescribed waiting period had not yet
ended, and in the meantine the Holy Prophet had o become busy in the
preparation for war). '

Storm of Propaganda at the Marriage of Hadrat Zainab

As soan a8 the marriage was contracted, there arose a storm of
propaganda against the Holy Prophet. The polytheists, the hypocrites
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and the Jows, all were burning with jealousy at his triumphs which
followed one after the other. The way they had been humbled within two
years after Uhud, in the Battle of the Trench, and in the affair of the
(qurajzah, had made them sore at heart, They had also lost hope that
lthey couid ever subdus him on the battlefield. Therefore, they seized the
question of this marriage as a god-send for themselves and thought they
would put an end to his moral superiortty, which was tho real secrat of
his power and success, Therefore, stories were concogted that
Muhammad, God forbid, had fallen it love with his daughter-in-law,
and when the son had come to know of this, he divorced his wiie, and
~ ihe father married his daughter-in-law. The propaganda, howevear, was
absurd on the face of it, Hadrat Zainab was the Holy Prophet’s first
cousin. He had known her from childhood to youth. So, there could he
no  question ot his falling in love with her at first sipht. Then he himself
had arranged her marriage with Hadrat Zaid under his personal
influence, although her whole family had opposed it. They did not like
that a daughter of the noble Quraish should be given in marriage to a
freed slave, Hadrat Zajnab herself was not happy at (his arrangemnent.
But gveryone had to submit to the Holy Prophet’s command. The
marriage was solemnized and a precedent was set in Arabia that Tskam
had raised a freed slave (o the status of the Quraishite nobility, If the
Holy Prophet had in reality any desire for Hadrat Zainab, there was no
need of marrying her to Hadrat Zaid; he himself could have married
her. But’ in spite of all this, the shameless opponents invented stories of
love, spread them with great exaggeration and publicised them so
vehemently that even some Muslims also began to accept them as true.

Preliminary Commandments of Purdah

The fact that the tales invented by the enemiss also became topics
of conversation among the Muslims was a clear sign that the element of
sensuality in society had crossed all limits. If this malady had not been
there, it was not possible that minds would have paid any attention
whatever to such absurd and disgusting stories about a righteous and
pure-persen like the Holy Prophet. This was precisely the occasion when
the reformative Commandments pertaining to the law of Kb or Purdah
were first enforced in the [Islamic society, These reforms ‘were
introduced in this Srah and complemented a vear iater in $trah An-
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Nur, when a slander was made on the honour of Hadrat *A'ishah. (For |
further details, see Introduction to Stral An-Nur]

Domestic Affairs of the Holy Prnph»:t

There were two other problems which needed attention at that
tme. Though apparently they pertained to the Holy Prophet’s domestic
life, it was necessary to resolve them for the domeastic and nental peace
of the person, who was exerting every effort to promote the cause of
Allah’s Religion and was day and night absorbed in this great mission.
Therefore, Allah took these twa problems also officially in His own
hand, o ]

The first problem was that economically the Holy Prophat ar that,
time was in straitened circumnstances, During the firgt four years he had
no source of income whatever. In 4 A.H. after the banishment of the
Bani an-Nadir. a portion of their evacuated lands was reserved for his
us¢ by the Command of Allah, but it was not enough for his family
requirements. On the other hand, the duties of the office of Prophethood
were 50 onerous that they were absorbing all his energies of the mind
and bedy and heart and every moment of his time, and he could not
make any effert at all for earring hig livelihcod. In conditions such as
these when his wives happencd to disturb his mental peace because of
econontic hardships he would fee]l doubly strained and taxed.

The other problem was that before marrying Hadrat Zainab, he
had four wives already in the houses; Hadrat Saudah, Hadrat ‘A ishah,
Hadrat Hafsah, and Hadrat Unun Salamah. Hadrat Zainab was his fifth
wife, At this the opponents raised the objection, and the Muslims also
started entertaining doubts, that as for others it had been forbidden 1o
keep more than four wives at a time, but how the Holy Prophet himself
had taken a fifth wife also,

Subject Matter and Topics

These were the questions that were engaging the attention of the
Holy Prophet and the Muslims at the time Srah Al-Ahzab was revealed,
and replies to the same form the subject-matter of this Sirah.

A perusal of the theme and the background shows that the Sirah
i3 not a single discourse which was sent down in one piece but it consists
of several injunctions and ecommandments and discourses, which were
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sent down, one after the other, in connection with the important events
ol the time, and then were put together in one Sorah. s following parts
stand our clearly distinguished from cne another:

1. Verses 1-8 seem to have beon sent down before the Battle of the
Trench. Their perusal, keeping the historical background in
view, shows that at the time of their revelation Hadrat Zaid had
alrcady divorced Hadrat Zainab. The Holy Prophet was feeling
the necessity that the concepts and customs and superstitions of
lgnorance concerning the adoption of the son should be
eradicated, and he was also feeling that the delicate and deep
sentiments  the people cherished about the adopted relations
merely on emotional grounds would not be reoted out unfil he
himsell’ took the initiative to eradicate the custom practically. But
at the same time he was hesitant and considering scriously that if
he married the divorced wife of Hadrat Zaid then, tha hypocrites

-and the Jews and the mushriks who were already bent on
mischict would get a fresh excuse to start a propaganda campaign
against Islam. This was the occasion of the revelation of vv. 1-8.

2. In verses 9-27 an appraisal has been made of the Battle of the
Trench and the raid against the Bani Quraizah, This is a clear
proot that these verses were sent down after these events.

3. The discourse contained in vv. 28-35 consists of two parts. In the
first part Allsh has given a notice to the wives of the IToly
Prophet, who were being impatient of the straitened
cirewnstances, to the effect: “Choose between the world and its
adornments, and Allah, His Prophet and the Hereafter. If you
seek the former, you should say 5o openly: you will not he kept
back in hardship even for a day, but will be sent off gracefully.
And if you seek the latter. vou should cooperate with Aliah and
His Messenger and bear padently.” In the second part, initial
steps were taken towards the social reforms whose need was
being felt by the minds moulded in the Iglamic patterT
themselves. In this regard, reform was started from the house of
the Holy Prophet himself and his wives were commanded to
avoid behaving and conducting themselves in the ways of the pre-
Islamic days of ignorance, to remain in their houses with dignity,
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and to uxercise great caution in their conversation with the other
nten. This was the beginning of the Commandments of Purdah.

Verses 36-48 deal with the Holy Prophiet’s marriage with Hadrat
Zainab. In this section the opponents’ objection about this
marriage have been answered; the doubts that were being created
in the minds of the Muslims have been removed; the Muslims
‘have been acquainted with the Holy Prophet’s position and status;
and the Holy Prophet himself has been counsclled to exercise
patience on the false propaganda of the disbelievers and thc
hypacrites.,

In verse 49 a clause of the law of divorce has been laid down.,
This is 2 unigue verse which was sent down on 50Mm¢ 0CEasion
probably in connection with the same cvents,

In verses 50-52 a special repulation of marriage has been laid
down for the Holy Prophet, which points out that he is'an
cxception to the several restrictions that have been inposed on
the other Muslims in regard 10 marital life.

In verses 53-53% the second step was laken towards social reforin.
It consists of the following injunctions: Restriction on the other
men o visit the houses of the Holy Prophet’s wives; Islamic
etiguette concerning visits and invitations; the law that only the
near relatives could visit the holy wives in their houses; as for the
other men, they could speak to or ask them a thing from behind a
curtain; the . injunction that the Holy Prophet’s wives were
forbidden for the Muslims like their mothers; and none could
- marty any of them after him.

In verses- 56-57 warning was given to stop criticizing the Holy
Prophet’s marriage and his domestic life, and the belisvers
. instructed not to indulge in fault-finding like the enemies of
Islam. but ic invoke the blessings of Allah for their Prophet;
moreover, they were instructed that they should avoid falsely
accusing one another even among themselves, not to speak of the
person of the Prophet.

In verse 59 the third step for social reform was taken. All the
Muslim women were commanded that they should come out well
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covered with the outer garments and covering their faces
- whenever they came out of their houses for a genuine need.

After this il the end of the Sirah the h}f[:;m:ritcs and other
foolish and mean people have bean rebuked for the propaganda that they
WEEC carrying on ai that time against Islam and the Muslims.
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Verses: 73 " Revealed at Madinah

In the name of Allali, tie Mercifid, the Comppassionate.

O Prophet,? fear Allah and do not obey the disbelievars and the
hypocrites; in fact, Allah alone is All-Knowing, All-Wise.? Follow that
which you are being inspired with from your Lord: Allah is aware of
whatever you do.? Have trust in Allah for Allah alone is sufficient as a
Guardian. 4

Allah has nor put two hearts In a person's bedy,” nor has He
made those wives of yours whom you divorce by Zikdr your mothers

1-3
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nor has made your adopted sous your real sons.’ These arc the things
which you wter from your meuths, but Allah says that which is based
oni the reality and He alone guides io the Right Way. Call your adapted
sons after  their. fathers® names: this {3 maore Just in the sight of Allah.#
And il you do not know who their fathers are, then they are your
brothers in faith and your fiiends.? There is no blame on you iIf you say
something unintentionally, but you will surely be to blaine for what you
sy with the  intention of your heary 19 Allah is Forgiving and
Mercityl. 11

1. As we have meniivned in the introduction to the Surah, these versas
were seht down at a thue when Hadrat Zaid had already divorced Hadrat Zainat,
Then the Holy Prophet himself was fechng, and Allah also had inspired him with
this. that that was the right time for striking at the roor of the tradition and CUSLOmS
of iymorance regarding e adopted rolations, and that he shouid take the initiarive
and marry the diverced wile of hizs adopted son (Zaid) so that the evsiom was
completely cradicated. But the reason why he was hesitant in thig regard was the
tear that this would provide a Sirong excuse 1 rhe disbelavers and the bypocrites,
who were already buming with jealousy at his  succesgive vivtories, 1o siart 4
prupagattda campaign against hin, This fear wa§ not doe to any apprehension for
personal defamalivn, but for the reason that it would harm Islam; it would cause
misfrust of Islam  among the people who were inchined towards it it wonld make
e newatral people to join the enemy, and it would cause the weak-minded people
ainong the Muslims  themselves 1o be mvolved in doubts and suspicions,
Therefore, the {ioly Prophet thought it was unwise to take a step for the
eradication of a custoln of ignorance, which would larm the greater interests and
objectives of Islam.

2. Tn the first very sentence, in the beginning of the discourse, Allah
removed  all the apprehensions of tha Huly Prophet, as if to say: “We know betrar
what is wsefl and beneficial for our Religion and what is not, We know what
wonild be wise and what unwiss ip this regard. Therefore, vou should not behave
I a mamer which would suit the disbelievers and the hypocrites, bur yout shouid
bhave fn 2 manner which is according to Qur Will. You should fear Us and not
the disbelievers and the hypocrites.”

_ 3. This sentence is addressed io the Holy Prophet as well as 1o tha
Muslims and the opponents of Tslam. It mcans . “If the Prophet earns defamation
by acting eccording to the Command of Alial, and bears patiently the attacks of
the enemy on his honour, his devored and sincere services will nor remain hidden
from Allal. The state of the Muslims who remain steadfast in theijr lovalty ta the
Praphet and  of those whe are invalved in doubts and suspicions will be known 1o -
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Allah. And  Alleh will also ot remain wnaware of the atternpis of the disbeliavers
and the lrypocrites whe try to defame the Propher. ™

4. The addressee of this sentence is again the Holy Prophet. He is kg
nstructed to the effect “Carry out the duty that is being entmusied o you with full
canfidence in Allah, and do not care at all even if the whole world turns hostiie to
vott, - When a man comes to know. with certainly that a certatn Command has
been given by Allall he shouwld have the satisfaction that his whele well-being and
his goud hies in i, compliance. Then, it 18 not Tor him to see and nnderstand its
wisdom, ot he should carry it onr with full confidence in Allak. Allah is enough
for hiim that the servant should entrust all his affairs to Him. He is criough for his
siidanee as well as help, aud Hc alone is also responsible that the one working
under His guidance should nevar meer with evii CONSEqUEnces,

5. That is, *One and the same person cannot be a believer and &
hypocrite, tnthful and falsc, wicked and rightecus, at one-and the swne time. He
does not have  two hearts in this chest that one should have sincerity in it and the
other featlessness of God. Thersfore, a man can have only one kind of character.
at 4 tine: gither he will be a believer or & hypocrite, a disbeliever ar a Muslin,
Now if yon call a beliover a hypacrite, or a hypocrite a beligver, it will pot change
the reality. The true character of the person will mevitably remain the same. "

6. Zifigr is & term in Arabic. In old days when an Arah, in the heat of 4
femestic quarrel. would say 1o his wife: “Your back for me is as the back of my
mother,” it was thought that the wornan was no longer lawful for him becanse he
nad compared her w his mother. About this Allah savs: “A woman does nol
become 4 man’s mother just bocause he has called her his mother or cornpered her
0 his mother. His mother ts the woman who bore him, Only his ealling his wife
hig 1nother cannot change the reality.” (For the Islamic Law concerning ZI3r, see
sorah Mujadaiah: 2-4).

7. This is what is intended o be satd. The two preceding sentences are
1teant 1o support and emphasize this same point,

8. Tha first ru‘funn intiodnced in cormection with the implementation of
this Cornmand was that Zaid, the adopted son of the Holy Prophet, began to be
called Zaid bin Harithah, afier his real father, instead of Zaid bin Muhaminad,
Bukhari. Muslizn, Tirmidhi and Nasa'l have related this wradition from Hagral
"Abdullah bin “Umar that in the begtnning the people called Zaid bin Harithah
Zaid bin Mubammad, After the revelation of this vemse they began calling him
Zaid bin Haritheh. Moreover, after this Revelation it was forbidden that a
person should '

fCond op p. 80
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Indesd, the Prophet is preferable for the believers to their own
selves.12 and the Prophet's wives are their mothers.? But, according to
the Book of Allah, the blood relations have a greater right on one
another than the other believers and the migrants. However, you may
do any good (you wish} to your friends. ¥ This is written in the Divine
Book.

And (O Prophet,) remnember the Covenant that We took from all
the Prophets—from you as well as from Noah and Abraham and Moses
and Jesus son of Mary. We took a solemnn Covenant from all of them'*
so that (their Lord) may question the truthful about their ruth; ¥ as for
the disbelievers, He has mdeed rcsarved a painful punishmem h:u'
them. !

O people’® who have believed ! Remember the bounty of Alah,
which He has (just now)} shown you. When the hosts came down on
you, We sent against them a violent wind and the armies which you
could ot see.l Allah was watching all that you were doing, When the
enemies came upon you from above and from below you,2? when eyes
were petrified due to fear and the hearts leapt up to the throats, and you
‘began o entertain all sorts of doubts about Allah, the believers then
were thoroughly tested and severely shaken.?!

_ Remember the time when the hypocrites and all those whose
hearts were diseased were openly saying that the promises Allah and
His Prophet had made with them,22 were nothing but a delusion; wheti
a-party of them said, “O people of Yathrib, you have no chance to stay,
s0 go back;”?® when a section of them sought leave of the Prophet,

‘saying, “Our homes are insecure,"** whereas they were not insecure;*

in fact, they wished to flee (the battle front), If the enemies had made -

entry from all sides of the city, and these people had been urped to
(reachery,2Sthey would have comumitted it, and would have little

hesitated to become partners in it. They had indecd already made a -

pledge with Allah that they would not show their backs; and the pledge
made with Allah had to be questioned.

O Prophet, say to them, “If you flec from death or slaughter,

your flight will avail you nothing; after that you will enjoy life but for
a litle while only."?® Ask them, “Who can protect you from Allah if
He intends harm for you? And who can prevent Him if He intends to

7-8
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show you mercy?” In fact, they cannot find a protector and helper
apamnst Allah.

Lonid v p, 777

asstgn his paremtage to any other man than s own real father. Bukhéri, Muslim
and ABD Da’0d have related on the autherity of Hadrat Sa“d bin Abl Waqqas that
the Holy Prophet said: “Paradise is forbidden for the one who called himseif son
of annother person than his own father.”™ Other traditions bearing on the subject
have been related in Ahadith, which have regarded this as a beinous sin.

9. That is, even in snch a cusc it will not be right o ascribe the parentage
of a person wo someone else.

10. It means: “There is no harm if 2 person is called a son out of love,
Likewise, there 15 no sin if sotieone calls anothar ane a molher, or & daughter, or
sister o brother, etc. out of affection and regard, but if such a thing is said with
the intention thar the one being called so will be accorded the same statys and
position and rights and privileges as actually belong to these relations, it would
certainly be objectionable and one will be held answerable for it.”

11. That is, “Allah has frogiven the errors already commiited in this
regard, no one will be called to account for them. " Another meaning is: *Allah
does not call a people o account for actions done unintentionally, He will not
punish 4 person for doing something which he did not do intendonally although it
resemblad a forbidden act apparently.

12. That is, “The relationship of the Holy Prophet with the Muslims and
of the Muslims with the Holy Prophet is of a superior nawre, over and above all
human relationships. No other relatonship is in any way comparable with the
relarionship thar exists between the Holy Prophet and the believers. The Holy
Prophet (may Allah's peace and blessings be upon him) is more EONIPassionate
and affectionatc and a greater well-wisher of the Muslims than their own parents,
even  their own seives, Their parents and their wives and children can ham them,
can trcat them in a seltish manner and mistead them, can make them commit
errors and mistakes, cap push them into Hell, but the Holy Prophet's case ia
different: he will do for them only that which results tn and leads to their eternal
well-being and enduring happiness. They can comimit follies resulting in their owx __
nim and disaster, but the Holy Prophet will wish for them only that which is
beneficial and useful for them. And when it is so, the Holy Prophet also has a
right ou tiwe Mushms that thay should regard him dearer than thelr own parenis,
their own children, even their own selves. They should love him more than
anything and anybody else in the world; should prefer his jndgement and opinion
rer thekr own and should submit to every cominand that he gives,
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The same thing has been said by the Holy Prophet tn a Hadith, which
Bukhiri and Muskm and others have related with a Iiufe difference in wording:
“Ner oiie of you can be a believer until [ become dearer to hitm than his own tather
and his cwn children and all mankind. ™

13, On the basis of the special relationship inentioned above, another
characieristic of the Holy Prophet is that his wives are forbidden to the Muslims
Just like their own real mothers although their sdapted mothers are in no sense
their real rnothers. This thing is peculiar oniy to the person of the Holy Prophet
#nd of no other man in the world.

In this connection, one should also kuow that the wives of the Haiy
Prophet are  mothers of the belevers vnly in the sense that the Muslims are under
obligation to have reversnce and respect for them, and no Muslim could TIArry
them. - As for ather matters they are not like the mothers. For example, apar from
meir real relatives, alt other Muslims were fon-tmafiram for them from whom they
had to observe Purdah; their danghters were not like real sisters tor the Muslims,
s0 that no Mushm could marry thern; their brothers and sisters were not like the
marertial uncies and aunts for the Muslims; they could not be inheriied by a
. Mustim, unless a close relative, as a mother is inhertted by her som,

Another noteworthy point in this conmection is that according o the
Qurian, this staws accruos to all the wives of the Holy Prophet amnong whom
Hadrat "A’ishah is also includéd. But, when a section (of the Muslims) made
Hadrat *All and Fatimah {may Alish be pleased with them) and their children the
centre of their Faith and made the whole system of religion revolve around them,
and made Hadrat *A’ishah also, along with many other Companions, the target of
turse and abuse. this verse became a hindrance for them, for according 1o it every
person who claims to be a believer has to acknowledge her as  his mother.
Consequently, to overcome this difficulty a strange claim was made to die ¢ffect:
The Holy Prophet had given Hadrat *All the authority that after his death he could
allow any of his wives he liked to retain her position of the holy  wife and divorce
amy other on his behalf, Abj Mansor Ahmad bin Abh Talib Tabrast has written
this i Kidb sf-Iheffi and Suleman bin *Abdullah al-Bahyani has related that the
Holy Prophet sald to Hagrat *All *0O Abul Hasan: this honour will last il the time
that we remain steadfast on obedience w Allah. Therefare, you may divorce any
of my wives, who after me disobeys Aliah by revolting against yoy, and deprive
her of th::-huﬂuurlmm. belongs to the mothers of the fajthful, *

This 15 a false tradition even according to the principtes of reporting
Hadith. But if one studies vv. 28-29 and 51-52 of this very Sirah Al-Ahzib itself,
one  finds that this tradition goes ugainst the Que'an as well. For afier the
revelation of the “verse of the option” (v. 29), the Holy Propiwe:’s right of divarce



si . - Tha Mesaning of the Qur’an

pgainst those of his wives who choss to remain with him through ;zvc-rﬁr difficulty
had been curtailed. For further explanation, see E.N s 42 and 93 below.

Moreover, if an unbiased person only uses his common sense and
considers this tradition carefully, he will find that it is uitetly absurd and highty
~ derogatory in respect to the Holy Prophet. The rank and position of the Messenger
of Allah iz very high and exalted. Tt cannot even be expected of an ordinary man
that he wounld think of divorcing his wife after his death and on leaving the world
would authorise his son-in-law to divoree her on his behalf if there arose a dispute
between him and her in the futre. This shows what regard these sectarians have
for the honour and reversnce of the Holy Prophet himself, and even for the Divine
Law.

14. The versc means this: As for the Holy Prophet the nature of the
Musfhims™ relationship  with him 18 unique. But ag far as the commeon Muslims are
concemned, their mutal relationship will be based on the principic that the rights
uof the relatives onh one another are given priority over the rights of others. No
charity is right if a person overlooks the neads and requirements of his own
parents and children an<d brothers and sisters, and gives away charitics to others.
The Zakarmoney also will be used firse of all o help one’s own poor relatives and
then the other nesdy people. The inheritance will necessarily be divided among
those whe are nearest in relation to the deceased. As for others, the dying person
may give them a part of his wealth as a gift or by trust and will, Bot i5 no case is
he allowed to deprive s clghtfol heirs and glve away everything to others. After
this Divine Comnand the system of “Brotherhood” that had been established
between the Muhffirin and the Apgiraficr te Hijrahkﬁu became abolished, for
according to it the Muhdiirin and the Angdr became héirs to one another cnly on
the basis of their relationship of being the brethren in faith. Allah enjoined the law
that inhetitance will be divided only on the basis of blddd relationship, however, a
nerson could help his brother-in-faith by making him a gift or through a will if he
xo liked.

L5. Allah in this verse has reminded the Holy Prophet that, like all other
Prophetz, He has taken from him too a solemn covenant which he should abide by
strictly. A study of the preceding verse shows that the Covenant implies; “The
Prophet will first himself obey and follow every Command received fram Allah,
and then make others also to obey and foliow ii: he will convey Allah’s
Commands imtact o others and will show no laxsty in the struggle to enforee them
practically.™ This Covenant has been mentioned at several other places in the

Quir’an, 2.4.

] “He has appointed for you the same way of life which He appointed for
Noah and which (O Mubaommad,} We have now revealed w you, amd
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which We had already emjoined on Abraham and Moses and Jesus,
stressing - *Establish this Way and be net divided in it.” (Ash-ShiirA:13).

{2) “And remember that Allsh had made the Covenant with the peopla who
had been given the Scripture, and enjoined: “You shall spread the
teachings of the Book among the people and shall not conceal them, ™ (Al-
‘Imran; 187).

(3} “Remember that We made a solemn Covenant with the children of Tsrael
to the effect: "Worship (and submit to) none save Allsh.™ {Al-Bagarah:
§3).

{d) “Hag not the Cavenant of the Book been taken from them.. .: *Hold fast
the Book We have given yon, and keep in mirnd what it contains: it is
expectex that you will refrain from wrong ways.” (AL-A'réf. 169-171),

{5 “Keep in ound the blessing Allah has bestowed on vou and do not forget
the solemn Covenant which He made with vou, when you said, *We have
heard and submitied.” * (AL-M&"idah; 7)

The reason why Allah is reminding of this Covenant in this coptext is that
the Holy Prophet was feeling hesitam to break the custom of ignorance in respect
of the adopied relations due to the apprehension that the enetics of Islam would
pu him to a disadvantage. He was feeling shy fime and again at the thought: The
question 13 of marrying a4 woman, [ may take this initlative with the porest
intention only for the sake of a social reform, but the enemies will certainly say
that T have dome 5o for the purpose of satisfying my sensnal desires, and [ am in
fact wrying to deceive others under the guisc of a reformer. That is why Allah
assures him, saying. " You are a Prophet appointed by Us. Like all other Prophets,
you also are bound in the Covenant that you will carry out whalever Command
We give yourself and command others to follow it. Therefore, you should not
bother at all abour tawnts and derision by others, do ot be afraid and fight shy of
others, and carry out without hesitation the service that We 'want to take from
you. " ' -

A section of the people think that this Covenant is the covenant that was
taken from all the Prophets and thelr communities. who came before the Holy
Prophet, to the effect that they would believe in the Prophet who came afterwards
and cooperate with him. On the basis of this imerpretation they claim that the door -
to Prophethood is still open afier the Holy Prophet and this covenant has been
taken from the Holy Prophet too, that his followers wiil believe in the prophet who
will come after him. But the context in which the verse ocours is explicit that this
interpretation s absolutely wrong, There is no occasion whatever in the context to
indicate  that other’ prophets ‘will come alse after the Holy Prophet and his
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fallowers shotld helieve in- them. If the verse js read in this sense, it becomes
irrefevant und incoherent. Moreover, there is no indication in the words of the
verse 10 show which covenand js implied here. Therefore, to find out the nawre of
the covenant. we shall have 10 turn to other versas of the Qui*dn in which mention
has been made of the covenants taken from the Prophets. Now, if only onc sort of
the covenants had been mentioned & the entire Qur'an, 7 e.. the covenant that the
people shali believe in the prophers voming afterwards, it would be correct 1a
think that here also the covenant implied the same covenant. But anyone who has
sudied the  Qur'an with an open mind knows that it has mentioned many
covenants, which were taken from the Prophets and their followers., Therefore,
anly that covenanr from among the different covenamnt would be implied here,
which fined in with the comext here, and not the one which was altogether
irrelevant. Such wrong interpretations reveal the mentality of the people who wish
ki draw na guidance from the Qur'an but wanr 1o re-interpret il instead,

16. That is. *"AMah has not just taken the covenant hut will also question
a5 ro hwow far #t has Leen kepr. Then only those who will have kept Allal's
Covenant faithfully, wiii be declared 1o be the truthtul. ™

17. To understand the theme of vv. 1-8 well these should be read together
‘with vy, 36-41 of this Siirah.

18, In vv. §-27 an ﬁppraisal has been made of the Battle of the Trench
and the raid against the Bani Quraizah and were revealed at the end of the rald,
One should keep the demsils of these events in view as given in the Imroduction
Abave. :

19. The windstorm did oot lash the enermny hordes immediately on their
arrival but it occurred when the siege of Madinah had lastad shout a month.
“Annies witich you could not sce™ implies the hidden powers which operate in the
affairs of men wnder Allah's Command and of which men sre wholly unaware,
Man . regards the occurrence of events and Incidents as resulting fiom apparent
causes and docs not take into account the hidden forces at work, whereas in most
cases these very hidden forces play the decisive role. As these forces function
under the Command of Allah's angels, the “armies™ may imply the angels as well
though thare is na indication here of sending the armies of the angels,

20. Tt may mean: “The enemies came upon you from every gide, and alsn
thet thase coming from Najd and Khatber came from above and those coming
from Makiah from below you, ™

21, “The befievers®: All thase who accepted the Holy Prophet as Allah's
Messenger and became included among his followers, which cotnprised both the
true Delievers and the hypocrites. In this paragreph Aliah has made mention of the
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Musiim communtty as a whole. In the following three paragraphs the attitode of
the hypocrites has been commented wpon, and the nest rwo deal with the Holy
Prophet s the truc believers.

22. That Is, “Promises to the effect thar the believers will ger Allah's
support and succont and will be helped to attain victory in the end.”

23. This sentence has twa (neunings: The apparent meaning is that there is
no chance for them to stay at the Trench against the polytheists; therefore, they
should returm to the ¢ity, And the hidden meaning is that there is no chance for
therm 10 remain in Islam; thersfore, they should return to their ancestra? religion,
so that they might escape the danger in which they had invelved themselves by
eaming the hostility of the whole of Arabia, The hypocrites unered such
mischievous things so that they could maks the onc who would listen 1o them
understand the intended hidden meaning, but in case someone ook exception to
their words, they conld say they had been misunderstood.

24. That is, “When thc Banl Quraizah also joined the invaders, the
hypocrites had a good excuse for defection and they staried asking the Holy
Prophet for leave fo go and protect their houses and families, which, they said,
had been cndangered, whetreas at that time the Holy Prophet was responsible for
the defence and protection of all the people of Madinah. Afier the treachery of the
Quraizah it was for the Holy Prophet to devise plans for the protection of the ity
Al its pcople and not of the soldiers of the army individwally .

25, That is, “The Holy Prophet had already made arrangements for
protection against the danger. which were a pant of the collective scheme of
defence being implemented by him as Commander of the Islamic forces.
Therefore, there was no immediare danger in the face of which these people could
justifiably make such an excuse.”

. 26. "Urged to treachery™ Urged by the disbelievers to  join them w
vanquish the Muslims aficr entering the city as eongnerors.

27. That is, “They had feit regret at the weskness they had shown on the
occasion of the Battle of Uhnd and pledged to Allah that they wounld compensate
for thieir error in any trial that they would confront in the future. But Allah cannot
be deceived by cmpty words. He puts to one or the other test everyone wha makes
a pledge with Him so that his sincerity of intention or otherwise i found out.
Therefore, just after two years of the Battle of Uhud, He made them confront an
even morg seriows danger and discovered how far they weré sincere in their
pledge.”

fCantd. on p. 88
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Allah knows very well those among you, who create hindrances
(in the war efforts), who say to their brothers, “Come to us, " who
take part in the fighting only to be cointed in, who are ever reluctant to
Join you*® When there is danger, they look towards you, their eyes
rolling like the one who is Fainting, being on the point of death, But
when the danger is gone, they come out to greet you with their scissor-
like sharp tongues in greed for gains,!! Thesg people have not believed
ar all, so Allsh has made all their works fruitless,* and this is an easy
thing for Allah.*® They think that the invading hosts are not yet gone,
and if they should attack again they would {rather) wish to be in the
desert among the beduins and seek information about you from there.
However, even if they remained among you, they would take but little
part in the fighting,

There was indeed the best model for you in the Messenger of
Allah > for every such person whe looks forward to Allah and the Last
Day, and remembers Allah much.® And when the true believers (at

that time)® saw the invading hosts, they cried out, “This is what Allah -

and His Messenger had promised us; Allsh and His Messenger were
‘absolutely true.”* This increased them all the more in faith and
resignation.® There are among the believers those who have beeq true
in their pledge to Allah: some one of thern has fulfilled his vow, and
som¢ other is waiting for it:¥ they have made no change in their
- attitude. (Al this happened) so that Allah may reward the truthful for
their truthfuiness, and punish the hypocrites, or accept their repentance
as He will. Indeed Allah is All-Forgiving, All-Merciful.

Allah turned back the disbelievers: they retreated in their rage
without gaining any advantage, and Allah was sufficient to fight on
behalf of the believers; Allah is All-Powerful. All-Mighty. Allah
brought down from their fortresses those of the people of the Book,
who had joined forces with the invaders® and crested such terror in

-their hearts that serne of them you are slaying today and some tzking as
briscners, He made you heirs of their land and their dwellings and their
wealth and gave you that land which you had never trodden befora.
Allah is All-Powerful. 3

[Comsd. From p. 851
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28, That s, “This flight of yours will not add anything to your life. In no
case will you live for ever and gnin the whole wealth of the world. Hardly a few
years will you live after your flight and enjoy life only as long as it 15 destined for
you, "

28. That is, “Abandon this Prophet and do nof become involved in
dangers and afflictions only for the sake of the Faith and Truth. Live a life of case
atd comfort as we do.™

30. "Wha arc ever reluctant.... “Who are not at all withing to spend their
energics, their time, their wealth, etc. in any way in which the true believers are
expending whatever they have. Nt to speak of exerting themselves and braving
the dangers, they do not want to cooperale with the believers in anything with an
open heart, *

J1. Lexically, this verse has two meanings: (1) “When you retum
victorious from a war, they receive you warmly, and Iry to impross you with a
plib tongue that they too are sincere heliovers and they too have made their
coruribution to promote the canse of Islam, and therefore, they too deserve a share
from ‘the booey.™ (2) “If victory is attained thess people show great powers of the
tongue at the time of the division of the spoils and rake great dammands for their
shares, reconnting their services to the cause of Isiam. ™

32. That 15, "Allah will make null and void all the prayers that they
uffered, all the fasts that they observed, the Zakat that they peid, and other good
works that they did after embracing Islam. and will give: themn no reward for these.
For Allah dogs not judge actions and deeds according to their external form but on
the basis of the faith and sincerity underlying them. When fhe actions are
altogether devoid of this quality, there will be mere show and, therefore,
meaningless. Here, one thing is especially noteworthy. A clear verdict has been
given about the people who professed to believe in Allah and His Messenger,
offered the Prayers, observed the fast, gave the Zakdtand co-operated with the
Muslims in other goed works, tothe effect that they did not believe at all. This
verdict hias been given because when they were put ta the test during the conflict
berween Islam and un-Islam, they showed double-facedness, preferred selfish
nterests above the interests of the Faith, and shirked offering their selves and their
wealth and their energies for the protection of Islam. This shows that the real _
criterion of the judgement are not the apparent deeds but the loyzltics of man. If a
‘person is not loyal o God and His Way, his ptofession of the Fajth and his
worship and other good deeds are worthiess. " |

33.. That s, “As thelr deeds and actions do not carry any value, Allah
renders them fruitless without the slightest hesitation; and as they do not have any
power to resist Allah has ne difficulty in destroying their decds aliogether.”
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34. In view of the comext in which this verse occurs, the ohject of
presenting the Holy Prophet's conduct and way of 1ifs ag n mode! was to teach a
lesson to the people, wha had been motivated by considerations of selfish interests
and personal safety on the occasion of the Battle of the Trench. They are being
addressed, a8 if to say: "You claimed to be the belisvers and Muslims and
followers of the Holy Messenger. You should have seen how the Messenger
whose followers you claimed w be conducted himself on the occasion. If the |
leader of a group is himself a sseker of personal security, is lazy and indolent,
gives preference to personal inteiests to everything else, and is ever ready to flee
danger, it would be reasonable to expect manifestation of such weakness from his
followers. But here the case was different. The Holy Prophet endured along with
others every. toil and labour that he ssked others to endure, and endured batter
than others; there was no trouble which others might have experienced and he
himsclf did not. He was among those who dug the trench, and endured hunger and
other afflictions just as the common Muslims did. He did not leave the battlafront

‘even for & moment during the sieges nor retreatexd an inch. Afier the- betrayal of the
Baml Quratzah his own family had alsc besn exposed to danger even as the -
families of the other Musima were. He did not make any special arrangement for
his own and his famiiy's protection, which did not exist for othars. He was always
in the forofront to offer maximuin sacrifices for the great abjectives for which he
was constantly asKing cthers to make sacriflces, Therefors, whoever made a claim
of being his follower should have followed the practical example set by the leader.

This is the meaning of the wverse In the contzxt here. But its words are
general and there is no reason why it should be confined to these meanings only.
Allah does not say that only in this respact His Messenger's life 15 a mode] for the
bustims to follow, bur hag regarded it as & model absolutely. Therefore, the verss
demands that the Muslims should take the Holy Prophet's life as a mode! for
themaselves in every affair of life and should mould their charagter and personality
&-:mrd;mg ta it.

35, That i, “The Prophet's life is no model for the person who is
forgetful of God, bt it certainly is a model for him whe remembers Allah fuch
and . coneistently and not only eccasionally just by chance. Likewise, this life is no
model for him whe has no hope from Allsh and docs not expect Resurreetion to
take place, but it i3 most surely & model for the person who is hopeful of Allah's
grace and His favors, and who is also mindful that the Day of Judgement will
come when his weli-being witt whoily depend on how clossly his conduct
resembled the conduet and character of the Messanger of Allah in this world.”

36, Affer drawing attemtion to the model of the Holy Prophet, Allah now
presents the model of his Companions so that the character of the false claimants
fo faith and of the sincere followers of the Messenger is ciearly contrasted.
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Although balh were alike apparentdly in the affirmation of the faith. both were
comed a5 Muslims, and both attendad ar the Prayers, they were separated from
cach other s sopn as the time of the trial approached, and it became claat who
ware Joyal 1o Allah and His Messenger and wha were Muslims only it name.

37. Here, onc should keep verse 12 in view, There it was suid that whet
the liypocrites and the people with diseased Mearts found themselves surrounded by
1 huge force of ten to twelve thowsand men from the front and by the Bami
Quraizah from bebind, they openly started saving: ~“The promises that Allah and
His Messenger had made with us were nothing bur a delusion, We were pronised
thar it we believed in Allah's religion, His succour would be at our back and we
would rule Arabin and the world outside and all the wealth af Caesar and
Chosrocs will be ours, bul here we are  that the wholc of Arabia is ben Jiealy
exterininating wus, and there is ne sign ver of the armies of the angels in sight, who
winld save us and protect us against this grave calamity.™ Mow they arc being
told: “One meaning of the promise of Allah and His Messenger was that which
was understood Dby these false claimants o faith. The other meaning iz that which
is wnderstood by the sincere and true Mushms. When they saw the storms of
danger garhering, they too remembered the promises of Allah, but these promises
id 1ot mean that as soom as they affirmed the faith they would averwhelm and
subrue  the whole warld withow the slightest effort, and the angels would come 10
perform  their coronation, but the promises actually meant that they would have 10
pass through severe trials, endure extreme hardships and afflictions, offer suprene
sacrifices; then only will Allah bless (hem with His grace and ihey will be grantad
successes  of the world and the Hereatter, which Allah has promised His beheving
SEIVAILS,

“Do vou think that von will enter Paradise without undergoing such trials
as were experienced by the bellevers before you? They met with adversity and
afftictions and were so shsken by rrals thet the  Prophet of the time and his
tollowers cried out: “When will Allah's help come? — “Yes, Allah's heip is
near.” (Abk-Bagaral: 214). :

“Do the people think that they will be left alone after they have ouce saijd.
"We have befteved®, and they will not be tested 7 The fuct is that We have put I
+ the test all those who have gone before them, Surcly, Allah has to see who are the
truthful and who the [ars. " {Al-*Ankabiit: 2-3),

38. That is, “On sceing the hard rimes of affliction approaching they did
rot waver in their faith but were strengthened in it 8! the more, and instead of
giving up Altah’s obedience they became ready fo resign and surrender to Him
whatéver they had with compleie conviction and satisfaction of the heart.”
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Here. one should fully understand that faith and resignarion is indeed a
quality of the sebf which is put to trial and rest at every command and demand of
the Faith. At every step in life man comes across situations where the Faith either
enjoins somcthing or forbids something, or requires one to make sacrifices of life
and wealth and tiine and desires of the self. At every such occasion the faith and
conviction of the person who deviates from obedience will suffer decline and the
fuith and conviction of him whe submits to the command and dernand will be
strengthened and enhanced, Although in the beginnitig 4 man becomes a bellever
wiid - hiuslim only by Emhracing th fumdamental creed (Kefimatr) of Islam, ver his
state of  faith does not remain static bul is open to both detetiorarinon and
development. Decline in  sincerity and the spirit of obediente causes it 1o
deteriorare; so much so that constant retrogression may causs the petson to reach
the last lunits of the faith where the slightest move backward may turn him from &
believer to a hypocrite, Contrary to this, the more sincere a person is, the more
perfect his obediznce and the greater his devotion and dedication to the cause of
the true Faith, the stronger and more sound will he grow in faith and may even
aain the  supreme rank of the tnuthful. But this increase and decrease in the faith
his only the moral significance which ¢an be judged and reckoned by nene but
Allah. As for the man, faith is simply the act of affirmation by which a Mnsiim
cuters Islam and is regarded ns a Muslim a5 long as he remains steadfast t it In
this regard we cannot say that so and so iz half a Muslin, or one-third a Muslim,
and another one double a Muslitn or triple 4 Muslim. Likewise, in legal iights the
Musihns arc equal and alike. It cannar be that one is regarded a greater believer
and given more rights and another one a iesser believer and given less rights. In
these aspects there can be no question of the increase and decrease in the fulth,
rnd in fact, in this very sense has Imam Ab@ Hanifah said: “Faith in Islam naither
increasas nor decreases.”

39. That is, “Someome has already offered his life in the way of Allah,
and someone is awaiting the time when he will offer it for the sake of s Faith.~

40. That is, Jews of the Bani Quraizah.
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O Prophet, !l say to your wives, “If you seek the world and its
adornments, come, I shall give you of these and send you off in a good
way. But if you ssek Allah and His Messenger and the abode of the
Hereafter, you should rest assured that Allah has prepared a great
reward for those of you who do good. ™%

Wives of the Prophet, whoever among vou commits a manifest
indecency, will be doubly punished:% this is an sasy thing for Allah.#
And whoever among you cbeys Allah and His Prophet, and does good
works, We shali doubly reward her,* and for her We have prepared an
honourable provision.

Wives of the Prophet, you are not like the other women, 46 If
you are Godfearing, do not talk in a soft voice lest the man of the
diseased heart should cherish false hopes from you, but speak in an
unaffected manner.# Stay in your houses,® and do not go about
displaying your fineries as women used to do in the days of
ignorance.* Establish the $afa, pay the Zaksr, and obey Allah and His
Messenger. Allah only intends to remove uncleanliness from vou, O
people of the Prophet’s household, and purify you completely,™
Remember the Revelations of Allah and the wisa savings which are
recited in your houses.®! Surely, Allah is the Knower of everything®?
and is All-Aware,

Most surely’® the men and the women who have surrendered
themselves to Allah;* who are believing,** obedient, " rruthtul 57 and
patient;™ who bow down before Allah,™ practise charity,*" observe the
fasts,®! guard their private partsé and remember Allah much;® Aliah
has prepared for them forgiveness and a vast reward .5

It5% does not behove a believing man and a believing wornan that
when Allah and His Messenger have given their decision in a marter,
they should exercise an option in thar matter of theirs: and whoever
disobeys Allah and His Prophet, has indeed straved into manifest
arror, 56 :

O Prophet,’” remember (he tine when you were saying to e
man, whom Allah as well as you had favoured, “Keep vour wife and
fear Allah. ™ You were at that time keeping hidden in your heart that
which Allah inlended to reveal: you were fearing the people, whereas

28-20
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Allah has a greater right thar vou should fear Him 7 S0, when Zaid
had fulfilled his desire of her," We married (the divorced woman) to
vou’? 50 that there remains no hindrance for the believers in regard to
the wives of (heir adopted sons when they have fulfilled their desire of
them.”™ And Allah’s Command had to be carried out,

Contd, from poyjy

41. The wverses from here to 35 werc sent down in the period comtiguos
to the Barle of the Trench and the raid on Bani Quraizal, whose background we
have touched upon in the Imroduction to this Strah, According 1o & (radition
related in Muslim on the muhority of Radrar Jabir bin *Abdullah, “One day when
Hudrar Abl Bakr and Iladrar *Unnar visited the Holy Prophet, they saw that his
wives were sitting around lim  and he was quiet. Addressing Hadrar *Uinar, he
said: “They are sitting around me gas you ses! they are asking for motiey for
howschold expenditure”. ™ At this both tic Companions rebuked their daughters and
said. "Why do you embarrass the Holy Propher and demand from him tiat which
he do2s not have.” This evern shows how hard pressed the Haly Propher was
econanuically at rthar time and how distressed and embarrassed he was Teeting at
his wives’ demand for domestiv expendimire during the period when a bilter
confiict was going on berween Islam and pagatism.

42, Arthe time when this verse was sent down, the Holy Proplict had four
wives with bim: Hadrat Saudah, Hadrat "A'ishah, Hadrat Hafsal and Hadrat
Ut Salmmall. He had nel vet married Hadrat Zainab. ([hn “Arabi: Afkdng ai-
Quran, Lgyprian Edition, 1958, val. I pp- 512-13). When this verse was
revenlted. he firsr spoke 0 Hadrat “A%ishal, and said: *T ask you a thing; do not be
hasry i answering; consult your parents, then decide.™ Then he  told her of
Allal's Command and recited this verse. She replied: “Should [ consult my
[xarents  about this?—! seek Allah and His Messenger and the Hereafter. Afier this
e went 1o each of his wives and asked the same thity and each one gave the same

reply as had been given by Hadrat “A’ishah. (Musnad Ahmad. Muslim. Nasi*i),

This i wmied il ie o give the wife the option 10 decide for
herselt’ whether she would sty in wedlock or wauld separate from the hesband.
This was abligatory for the Holy  Prophet because he had been commsnded by
Allaly 1w offer such an option 1o his wives. [f g lady fron: sunong the holy wives
had opted to separate she waouil nof lave separatcd automatically Lt would have
been separated by the Holy Prophet, as is clear from the words: ” ... T shail give
you of these and send you off gracefully.” But the Holy Prophet would certainly
have sepapticd Lier because as a Prophet it would not behove iim not to honour the
word. After divorce spparently the lady would have stood excluded from the
category of the hely wives, and she would not be forbidden 1o any othet Muslim;
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for she would hive chosen divorce front the Holy Praphet anly (or the sake of the
world and its adeormmnents of which she had bean given the clhivice, and obviously
ihe optiom woubd not e cxcreised in case she was forbidden o re-marry. On the
ather hand. the inrention of the verse also seems that the Holy Prophet was not lefi
with any authority to divorce the wives who chose Allah and His Messenger and
the Hereafter in preference 1o the world, For takfivir had only two sides: if a wife
opted for the world, she would be divorced; if she opted for Allah and His
Messenpger and the Hereafier, she would not be divorced. Obviously, it a laﬂ}r
chose one alternative, the other wauld becotne forbidden in her casc by itself.

In Tslamic Law reffviy, 0 fact, mnounts to delopation of the right to
obtain divorce. The hushand himself gives the wife the choice to stay in wedlock
with Titn or bc scparated. Here are briefly the injunctions which the jurists have
derived trom the Qurian and Susnaf in (his regand;

(13 Once a husband has given this choice to a wife, he can neither withdraw ir
nor stop her from exercising it. However, it s nol necessary that the
wollal st exercise it. She way choose to remain in weldlock with the
husband, or may prefer to separate, of may opt nothing and lat the right of
divorce be annulled.

{2 There are two conditions of this chioice being transtferred to the woman;
{a) The husband should have given her the right of divorce in clear words,
or if there was no clesr mention of the divorce, he should have had the
mtention of giving this night; e.2. if he savs. “You have the clioice”™ or
“your business is in your own hand,” such indirect words will now ransler
the right of divarce 1o the woman witliwout the ntention of the hosband | If
e weornan claims it and the husband states on oaih that he had ne
intantion of giving the right of divorce, his statement will be admitted,
unleas the woman produces evidence to the effect thar those words were
said during a dispute. or in connection with divorce, because in that
context delegation of the right would mean that the husband had the
intention of giving the right of divorce. (hi The woman knows thal she has
een given the right of divorce. If she was abscnt, she should receive
information of this, and if she is present. she should hear the words.
U'nless she henrs the words, or receives the news, the right will pot he
tranglerred 1o her.

{J) A5t the rime linnt within which the wife has ro exercise her right if the
husband gives it her absolmzly whbowdl specilying any linut, there i a
differcnce of opinion among the jurists. Some jurists have expressed the
opinion  that the woman can exercise the right at the same sitting at which
e busband gave it ber; if she leaves the place without making a
Tesponse, oOr tums her arenton to semething else which indicates that she
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(3)

{6)
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does not want 10 make a response, she forfeits tlm right Invested in her
afid her choice no longer remains. This is the opinion of Hadrat ‘Umar,
Hadrat ‘Uthman, Hadrat Ibn Mas*0d, Hadras Jabir bin ‘Abdullah, ‘Ata,
Jabir bin Zaid, Mujahid, Sha'bi, Nakha'i, Imim Malik, Imam Abz
Hanifah, Imam Shafe'l, Imam Awza‘l, Sufyin Thauri *and Abfi Thaur,
The other opinicn is that her axercise of the choice is not confined to that
sitting bur she can exercise it even afierwards. This opinion is held by
Hadrat Hasan Basrl, Qatadah and Zuhri,

If the husband specifies a time limit and says, for instance, “You have the
option for a month or # vear, or your business is in vour own hand for so
long,” the wifc would enjoy the option only for that long. However, if he
says, “1ou can exercise this option as and when you Like," her option
wotld be unttmited.

If the woman intends to obtain separation, she should express her intention
clearly and definitely. Vague words wlu-:h do not express the intention
clearly will have no effect.

Lezaliy, the husband can give the option to the wife in three forms: /@)
He may say, “Your business is in your own hand,” or (5} he may say:!
“Yuu have the option;” or (&) “You are divoread if vou so please. ™ The
legal consequences of each are separate a5 explained below:

If the husband hag said: “Your business is in your own hand,” and the
wolnan responds clearly to the effect that she would opt far separation,
it would amount to an irreversible divoree according o the Hanifites.

That is, after this the hosband will forfeit his right to have her back ag

his wife. However, they can remarry if they 3o like after the expiry of
the waitlng period. And if the husband said, “Your effair is in your own
hand w0 the extent of one divorce,” this will be regarded as the first
reversible divorce. That is, the hushand can take her back as his wife
within the wattng-period. But if the husband had the intention of all the-
three divorces at the time of delegating to the woman the right of
divorce, or meptioned this specifically, the woman's exarcise of the

option in such a cass would amount to divoree no matter whether she

pronounces divorce thrice on herself or says only once that she has
chixen separation or diverced herself, ‘

if the husband gives the woman the option w separate with the words:
“Yom have the option,” and the woman opts for separation in clear
words, it will amount to one reversible divorcs according o the
Hanitltes even if the husband had the mtention of giving option for three
divorces, However, if the husband has clearly given option for three
divorces, the three divorces will take place only on the woman's
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exercise of the option for divorce. According to Imatn Shafe'i, if af the
time of giving the option, the husband had tie intention of diverce, and
the worman opts for separation, it will amount 1o one reversible divorce.
Accerding to Imim Malik, it wilt samount to threa divorces in case the
wife had been enjoyed: in case she had not been enjoved, the husband's
claitn to have intended only one divorce will be admitted.

re} In case the words “Yuﬁ are divorced If you so plense™ have heen used
and the woman has opted for divorce, it will be a reversibfe divorce and
not an lireversible one.

-

(7} It after the husband has given the option for separation, the woman
chooses to remain in wedlock. no divoree will take place at &ll. This is the
opinfon of Hagrat ‘Umar. Hagrat ' Abdullah bin Mas’iid, Hadrat *A’ishah,
Hadrat Abo ad-Darda. Tbn *Abbas and Ibn ‘Umar, and the same hus been
adopted by majority of the jurists. When Mueriig asked Hadrat “A*ishah
about this, she replied: “The Holy Prophet had given his wives the aption
and they chose to continus to live as his wives, Then, was it deemed (o be
A divorce?” The opinton of Hadrat *Ali and Zaid bin Thabit that has baen
reporied in this regand is that one reversible divoree will take place. But
accoring to another tradition these iwo great Commpanions also heid the
apinion that no divorce will ke place at all.

43, This does not mean that there was, God forbid, any chunce of the
Holy Prophet's wives commiting an indecency. but thts was meant to make thep,
realize that they were the mothers of (he Mushims; therefore, their responsibilices
were accoidingly very high, and so their mors) conduct should be the purest. This
s just [ike Allah's addressing the Holy Prophet to the effect; “If YOu comimited
Sk, ail your works would be rendered vain,” (A2-Zumar: 63). This also does
hat mean that there was, God forbid, any chance of the Holy Prophet's
COMINIttng shirk, but this is meant to maks the Holy Prophet realize, and through
him the common Muslims, that ehirk is a most Lietnous crime which must be
guarded Againgt most judiciously,

44. That 15, “You should not be under the dehsion that your being the
Prophet’s wives will protect you from Allsh’s punishment, or that it will he
difftcult for Allah to call you to account on accoun: of your high renk and position
in the world. " '

_ 45. The reason for giving a double mmishment for a sin and a doubic

reward for a good work is that those whom Allah honours with a high rank in
society generaliy become ihe leaders of men and the majority of the people follow
thetr, for good or for evil. Thus, their evil does not remain their own evil but
becomex the causs of & people’s degencration, and (heir goodness does not remain
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thew nwn goodness tn becomes the cause uf the true success of many other
people alsn, Therefore, when they comnit evil they are punished for thelr own as
well us for others degeneration, and when they do good they are not only
rewarded for thetr own good works but also for this that they guided others ulso 1o
o ¥ood.

This  verse afso pives the principle that the greater the degree of
prahibition and (rust in respect of sometady and something the greaier and more
setious wiil be the crime of violating that prokibition and truss and the greater will
lwe the punisivoent for it -For example, drinking in the mosque is 2 much morc
serious crime than drinking privately in the hoose, and therefore, it will entall o
severer mmishiment. Likewise, committing adultery with the prohibited relations is
A {dr more serious crime than commiting it with another woman, ard therefore.
will call fur a severer punishinent.

46. The verscs from here to the end of the Faragraph are those with whicl
the Commandiments of Purdah were introduced in Isfam. In these versas though
the wives of the Holy Prophet only have been addressed, the intention is o
entorce reforms in all ihe Musliim houses. Thc objeet of addressing the Holy
Prophers wives particilarly is thar when a pore wity of life will stant fromy lis
house, it will be fallowed by the women of all other Muslim houses as well,
becatse this honse  was lonked npott by the Musliins as a mode! to foliow. Some
peaple. when  they see thar (lhiese verses huve been addressed only 1o the wives of
fhe' Holy Prophet, nssert that these Commandments wers pnly meant for them. But
whent one roads what follows in these verseg ane feels that rhere is nothtng which
might have been meant particolarly for the holy wives and nol. for the other
Muslim women. Could Allah have intended  only this that the holy wives alone
should be free from tmcleanliness and they alone should obey Allah and His
Propher and they alone should offer the Sulgrand pay the Zakdr” 11 this could nor
be the mtention, then how could the Cormmand tor them 1o stay in their houses angd
aveld displaying the fineries and abstain from lalking to the other men in an
alinring voice e ineant particularly for them to the exclusion of all ather Muslim
women? Is there any rational proof on the basis of which some Commands in one
atd the samic comtext and series be regarded az general and  somne others as
particular and special?

As for the sentence, “You are nat like the other wamen,” it siso does not
medan  that the other women should come ot in full make up At showld tatk w the
ether men  coquettishly and flinn with them. but “as for vou, you should not adop
sucll 4 conduct.™ The sr':-.rhﬁ~ to the contrary. is such as if a gentleman would tell
s child, “You are not like the common children of the street: you should oy use
almisive language ™ From this o sensibile person wonld ever conclude that the
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speaker regarded  only his own child using abusive language as bad; as for others
hi: would not mind if they used abusive language.

47. That is, ~There is nioo harm if the nther man is spoken to in.case of 5
genuing nced, bur on sugh an occasion the woman's tenc and manner of specch
xhould be sich as does not let the other man think that he could cherish any [xlse
hope from her. There should be no undue sofmess i her tone, 1o allurement in
her conversation. no conscionsly atfecred mellowness in fer vaice, which should
exsite the male hearcr's emottons and encourage hun to make advances.

Abowr such a manner of speech Allah clearly says that this does not
behove 4 worman who has any fear of God [ her heart Atid desire to avend evil. 1n
other words, this i5 the way agg menner of the wicked and unchaste wormn's
spesch and not of the believing pious woman's speech. If this verse it read
ropether with verse 31 of Surah An-Nir, in which Aliah says. " They should nor
staimip the ground m walking lest their hidden decaration is revealed.”™ the intenlion
of the Lord clearly scems to be that e women shauld not attract otlier men by
Heir voice or the jingle of (heir omaments mmecessarity and if ar all they have o
Spenk 1o the other 1neq, they should speak o them in an un-affected ope and
Wwmer. That i§ why it is forbidden for the woman o prongunce the call o the
Praver. Moreover., if 4 wornan is amending & congregadonal Praver and tie Imam
tommits 4 mistake, she is not penniied to sny Suwidan-Atad like the males bur
should only tap her hands to call the hmam's attention 1o the crreor.

Novw just  consider this: When Islan disallows fhie: woman ro talk 1o other
HEN i A soft and sweet tone and even forbids lier (3 produce lier voice before rhe
other men withoul 4 genuine need, will i Approve her to appear on the stage and
sing, dance, flin and hehave coquertishly ™ Will it permit lier to sing love songs
uver the radio and excite the peuple’s emations by presenting sweet mmelodies il
of obwccne themes? Will it permit that she should play the roles of Me wives and
sweet-hearls of oers i dramas? Or fhal the women should be made the air-
hostesses and be especially trained to charm and allure the passenvers? Or that
they should wisit clubs and attend social funcrions and gathorings in ful] make-up
aid mix freely with men and lave fun and a good time with thein 7 From which
Qurian has  this cullure been derived® For the Quran that was sent down by Gaod
there is o Ix: found no hint as to the admissibility of this soit of cubnure.

48. The word gams in the original is derived fram ¢arar according to
same lexicographers and from wagdr according to others, In the first sense. it will
Ingan: “Settle  down, stivk fimiy; ™ and in the second sensc: “Live peacefully, sit
with dignity.™ In both the cases the verse mesns 1o impress that the woman's real
sphere of aetvity is her home. she should carry  our er funcrions withm that
sphere reacefully, and she should come our of the Bouse nhly in case of a penine
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need. This meading is clear from the words of the verse itself and the Holy
Prophet’s .4Aadith also impress it ¢ven more forcefully. Héfiz Abi Bakr Bazzar has
related on the authority of Hadrat Anas that the women mads a submission 1o the
Holy Prophet, saying: “All kinds of virtues have been z=cured by the men: they
fight and accomplish graat deeds In the way of Allah. What should we do that we
may also get a reward equal to that of the warriors?” The Holy Prophet replied:
“The one who sits in her house from among you, will attain the reward of the
warriors.” What he meant was ; The warrior can fight confidently and with full
peace of the mind n the way of Allah - only when he is surs that all is wel| ar
home: his wife & there to look after the house and the children, and there is no
cause for him to worry that she will betray him in his absence. The woman who
will provide him this satisfaction and peace of the mind will be an equal pagner
with him in his fighting though she will be sitting back at home. According w
another t,radmﬂn that Bazzar and Tirmidh) hieve related on the avthotity of Hadrar
"Abdulleh bin Mas‘vd, the Holy Pmphet said: “The woman must ramain vmlcd
and concealed. When she comes ont of her house, Satan stares at her. And she is
closer to Allah’s mercy when she is inside her house.” (For further detaiis, see
E.N. 49 of Shrah An-Nir),

In the presence of such a clear and sxpress command of the Qur'an, it is
not at all permissible that the Mushm women should seek membership of the
councils and parliaments; that they should run afier social activites cutside the
house; that they should work side by side with men in the government offices,
sheuld get education along with boys in the colleges, sarve as miurses in the male
wards of hospiwals, should be employed as hostesses in the asroplanes and rail
cars, and should be sent abroad for education and training, The greatést argument
thet is given in support of the permissibility of the women's outdoor activities is
that Efadrat ‘A tshah had taken part in the Battle of the Camel. But the people who
present this argument perhaps do not know what was Hadrat *A’ishah's own
opinicn in this regard. *Abduliah bin Ahmad bin Hanbal has related in his Fews Sd
az-Zuhd and Ibn Mundhir, [bn Abi Shaibah and Ibn Sa'd in their own books the
fradition from Masruq, saying that when Hadrat ‘A ishah during her recitation of
the Qurign would reach this verse faw gams /7 buyir-7 kunna), she would start
crying involuntarily, so mwuch so that her head-wrapper would becoms wet, for -
s rerminded her of the errar thar she had committed in the Batile of the Camel.

4%, In this verss two m1p4:nrtmzet words have been used . which must be
undersiood for the proper understanding of its intention. They are Lbarry mid
fafulivvar af-ifa.

The word fabarmy/ m Arabic means to become manifest and appear openly
before others. The Arabs use the word faray for every conspicnous and clevated
object. A My {lower) 15 50 called becasuse of its prominence and elevarion, A
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sailing-boat is called Airish, becanse its sails become visible from a distance. The
word  mebsrraf when used inrespect of 2 worman will have three meanings: (1} that
she should show-the charmms of her face and body before the people; (23 that she
should display the adorments of her dress and ornaments before others; and (3)
that she should make herself consplcucus by her galt and figure and coquerry. The
same cxplanation of this word has been given by the leading lexicographers and
corntnentators. Mujahid, Qatadah and Ibn Abl Nujaih say: “Taberryi means to
walk in & vain, alluring and coquettish manner.” Mugatil says: “It means a
woman's displaying of her necklaces, car-rings and bosom. * Al-Mubarrad says:
“That a woman should reveal her adomments which she should conceal, ™ Abii
‘Ubaidah commeants: “This that o woman should make hersalf conspicuous by
display of her body and dress to adract the attention of men. ™

The word pehiliyyat has been used at three other places in the Quran
besides this, in Al-i “Imrén: 154, where about those who shirk fighting in the way
of Allah, it has been sald: “They began to cherish about Allah thoughts of
" Ignorance Jahiffyvad). which were void of the truth,” and in Al-Ma‘idah: 50,
whare abour those whic want to be judged by their own law Ingiead of the law of
Allah, it has been said: Do they desire to be mdged by tha laws of ignorance
(ialuiliyvar)?” and in Al-Fath: 26, where the prejudice of the people of Makkah
dus to which they did not permit the Muslims to perform *Umrah, has bean called
as “the haughty spltit of paganism ( ffubivyan).” According to a Hadith once
Hagdrat AbD ad-Dardd’ in the heat of 2 qoarre] abuged another persan in respact of
his mother. When the Hely Prophet heard of it, he remarked: *You still have
Jalilivyat in you." Accordipg to another Hadivé the Holy Prophet said: “Three
things show Adffifyvat to taunt the linsage of another person, to take omens from
the movement of the stars, and to mourn over the dead, ™ All these customs show
that jahiliyyatin the Islamic wrmitiology is every such conduct which goes against
Islamic gukure and clvilization and Islamic morality and etiquette and Islamic way
of thinking and behavicur, Thus, f&biliyyas af-3f7 wonild mean all those evils in
- which the Arabs of the prt-Iilamm rla:.'ﬂ and the paople of the entire world were
In\rnlved

Thiz explanation makes it ammdantly clear that what Alah forbids women

15 to move. out of their houses showing off their physical charms and beauty, He
instructs therm to  atay jn thedr houses because their real sphere of activity is their
home and not the world outside. However, if they have to mnove ont of the house
for an out-door duty, they should not move out as the women ussd to do in the
pre-Isiamic dayas of ignorance. For It dpes not behove the women of a Muslim
society to walk out fully embellished to make thelr face and figurs conspicuous by
adatiuments and tight-fitting or trangparent dresses, and to  walk coquettishly.
These are the .ways of ignorance which Islam does not approve. Now cvérybody
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can:see for himseif whether the culture which s being made popular in our
country &5 the culture of Islam, according w the Qur'an, or the culture of
ICHALCE '

50. The context in which this verse ocours makes it manifest that the word _
&bl al-batt {people of the house) here implics the wives of the Holy Prophet {upon
whom Dbe Allah’s peace), because the address begins with: "0 wives of the
Praphet,” and - they are the addressees in the whole discourse preceding it as well
as following it. Moreover, the word s/ #/-fait in Arabic is used preciscly in the
sciseé in which the word “household” is used in English, which tnclndes both a
man’s wifc and children. No one would exclude the wife from the = househald. ™
The Quriin hself has vsed this word at rwo other places besides this, and at both
the wife is included in ity scpse, rather as the most important member of (he
tamily. T Strah Hud, when the angels give the Propher Abraham the good news
of the birth of & son, his wife exclaims; “Shall 1 bear a child now when I have
grown (00 old, and this husbuod of mine has also become old?™ The angels say:
“What! Are vou surprised at Allah’s decree, O peaple of Abraham's household?
Allah’s mercy and biessings are upon you.” In Shrah Al-Qasas, when the Prophet
Moses reaches the Pharaoh™s house s a suckling, and (he Pharaoh's wifs i in
search of A suitable rurse for the child, the Prophet Moses sister says, “Shal] I
tell - you of a household whose people wilt bring him up for you and look after him
well™™ Thus, the Arabic idiom and rhe usage of the Qur'an and the context of this
verse. ali point clearly to the fact that the Holy Prophet's wives as well as his
children are incleded in his a0/ a/-83ic rather the more correct thing is that the J
verse 5 actially addressed to the wives and the children become ineluded in the
howsehold onty Decause ol the sense of the word. That is why according ta Ibn
“Abbds amd Urwah bin Zubatr  and “Ikeimah. the word a8/ af-fasf in this verse
mpties the vives of the Haly Prophet,

Bur if snmr:t:::uiiy says that the word a4/ af-fait has been used only for the
wives and none else can be included in it, it will also be wrong. Nat only this that
the word “household” mcludes all the members of @ man's family, but the Holy
Prophet has himself explained that this inclhudes even himself, According to Ibn
Abl Hatis, once when [adrar *A’ishsh was asked about Hadrar *Ali, she said,
Lo you ask me abowt the person whio was amouy the most loved ones of the Holy
Prophet and whose wife was the Holy Prophet's daughter and most beloved to
hitn?” Then she velated the event wlicn the Iloly Prophet had called Hadrat “Ali
ind Fatimah and. Hasan and Husain (may Allah be pleased with them ally and
coversd them all with & sheet of cloth and praved: *© Allah, these are my
household, remove uncleanness from thetn and meke them pure, ” Hadrat *A"ishah
says. “l said: [ also am included among your household ff.2. I may also be
cavered under the sheer and prayed for). ™ Thereupon the Holy Prophet replied:
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“Tou smy ont. you, of course, are already included.” ‘A preat many Ahadith
bearing on this subject havc been refated by traditionists like Muslim, Tirmidhi,
Ahmad. Ibn Jarir, Hakim. Baihaqi, ctc. on the authority of Abu Sa'ld Kimdri,
Hagrat * A ishah, Hadrat Anas. Hadrar Umm Salamah, Hadrar Wathilah bin Agsa’
and some ovther -Companions, which show that e Haly Prophet declared Harlrat
‘All and Fatimah and their two sons as his af/ a/-bait. Therefore, the view of those

who exclude them from the 34/ 2/-dasr is nor corroot,

Similarly the view of those people also is not correct, who, on the basis of
the above-vited Afddith, regard the wives of the Holy Prophet as exclnded from
his afif al-batr, In the first place, anvthing which has been clearty stared in the
Quran cannot be coniradicted on the basis of a Hadpth, Seeondly, these Abddih
also do not himve the meaning thai is put on them. As related in some traditions that
the Iloly Prophet did not cover Hadrat *A’ishah and Hadrar Unun Salamah under
the shect of cloth which he put on the four members of his family, does not mean
that he had excluded those ladies from his “household.” Bur it means that. the
wives were already included in 24! ef-bsit, becauss the Qui'in, in facr. had
addressed tdiem as ah/ #/-beit. The Holy Prophet, however, thought that the
Apparent wards of the Quriin might cause somebady the misunderstanding about
Ihese members that they were excloded from the ab/f af-baft Therefore, he felt the
hesd for clarification in their casc and not in the case of his wives,

A section of the people have not only misconstrued this verse to the extent
lhat they have made the word akf a/-bart exclusively applicable to Hadrat “Ali and
Fatimah wnd their chifdren to the exclusion of the holy wives, but have gone cven
further and concluded wrongly from its words “Adlah oiily imtends o remove
ucleanliness from you and purify you compietely”, that Hagrat “Ali and Fatimah
and their children are infallable like the Prophets of Allah. They say that
“uncleanliness™ implics error and sin, and. as Allah says. these 2/ 3/-Hair have
been  purified of this, whereas the words of the verse do net say thar uncleanliness
has Deen removed from them and they have been purified. But the words are 1o
iz cffect: “Alish inznds to remove uncleanliness from yon and  purify vou
compleiely.” The context also does not tell that the oliject here is 1o mention the
virues and excellences of the Holy Prophet's houseiiold. On the contrary, they
have been advised here what they shoubd do and what they should not, because
Allah irwends to purify them. In other words, they have been told that if they
adopted such and such an amhude and way of life, they will be blessad with
cleanliness, otherwise not. However, if the wonds “Allall inrends (o TEmove
iinclean|iness from you . . " arc taken o mean that Allah has made ther
mifallable, there is no reason why all the Muslims wio perfortn their ablutions
hefore offering the Praver are not held as infallable. becayse about thein also
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~ Allah says: "Hut Allah wills to purify you and comples His blessings wpon vou, ™
{Al-Ma'idah: &) '

51. The word wadlkurna in the original has two meanings: Remember
and mention. According to the first meaning the verse would mean; “0 wives of .
the Prophet, you should never forget tha yours is the house from where the world
s being fustructed in Divine Revelations and Wisdom. therefore, your
responsibility 15 very grest. Let it not happen that the people might see specimens
of ignorance in this very house.* According to the second meaning, it would
mean: “0 wives of the Prophet, you should mention and reiate before the people
whatever you hesr and see, for by virtue of your close and constant socia]
assoclation and attachment with the Prophet you will know and experience many
soch things which the other people will not be able to know by any other mesans
than you, ™

Two things have been mentioned in  this verse: {1} The Revelations of
Allah: and (2) the wise sayings. The revelations of Allah are the verses of Allah's
Book, but pikmat (wisdom) is a comprehensive word which incindes a1l thoga wiie
things which the Holy Prophet taught the people. This word may also imply the
teachings of the Book of Allah, but thers i ng reason why it should be made
exclusively applicable to them. It inevitably inecludes the wisdom that the Holy
Prophet taught by his pure character and by his sayings besides recidng the verses
of the Qur'an. Some people, only on the basis that the word ms Jyilg (that which
Is recited} has been tsed in the verse, make the assartion that the *Ravelations of -
Allah®  and “Wisdom” imply only the Qur'an. for the word “recitation” as 4 term
ts specifically used for the recitation of the Qur*an. But this reasoning is sbsolutely
wrong. The use of the word “recitation” specificatly as a term for the recitation of
the Qurdn cor the Book of Aliah is the work of the peopls of the later ages. The
Qur'an has not used this word as a term. In Sfirgh Al-Bagarah: 102, this same
word has been used for the incantation of the magical formulas which the satans
falsely attributed to the Prophet Solomon and taught the people. (“They followed
that which the sawans recited arributing it to the kingdom of Solomon, ") This
- shows that the Qur'an uses this ward in its lexical meaning, and does not spacify it
for reciting the verses of the Book of Allah :

52. “Rnower of everything™: Knower of aven the mast secret and hidden
things.

53. Presentation of this theme immediately aftar the foregoing paragraph
coniains a subtle allusion to the faet that the -instructions given nbave to the Holy
Prophet's wives are not exclusively meant for them but the Muelim soclety as a .
“whole shouid reform itself in accordance with them,
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34. “Who have surrendered thernselvas to Allah™: Who have accepred
Isltin  as a cadeé of life for themselves, and have dacided to follow it in their lives,
and wha have no wish to resist the Islamic way of life and thought, but have
adopted the way of obedience and submission to it.

35. “Who are Delieving”™; Whose obedience is not merely outward nor
unwillng but who sincerely regard the guidance given by Islam as based on the
trath whose faith is that the way shown by the Qur'dn and the Holy Praphet
Muhammad {upon whom ba Alleh’s peace and blessings) is the only right and
stralght way in following which alane lies their true success. That which has been
declared as wrong by Allah and His Prophet is cenainly wrong even according to
their judgeiment and that which has been declared as right by Allah and His .
Prophet is  certainly rght even -according to their thinking and sense,
Psychologically and intellecwally also they do not regard as improper any
infunction that has besn enjoined by the Qur'an apd Sunnsl, and do not remain on
the lookout to change it somehow to suit thelr own desire or moid it according to
the current trends of the world, avaiding at the same time the blame that they have
cifecied a change in the Command given by Allah and His Prophet, The Holy
Prophet has described the frus state of faith in a Hadfd in these words:

“He who reconcited himself to Allah as his Lord and to Islam as his Way
of Life and 1o Muhammad as his Messenger, has the truc taste of Faith "
(Muslim) : o

In another Haclils, he has explained it thus:

“Nane of you becomes a believer until the desires of his seif become
: Snbordinate to what | have hr?ught.“ (Sfarh as-Segnah)

56, That iz, “They do not ISt content with mere belief but arc obedient
Practically also. They are not the sort of the people who would honestiy Leiicve
that what Allah and His Messenger have commanded was tue but would violate it
in practice: that they would sincerely regard what Allah and His Messenger have
forbidden as bad but would go on following the same in practical life. "

37. That is, “They are teathful in their speech and hopest in their
dealings. They do not deal in lies, deceptions, frauds and forgeries. They utter
with their tongues only what their conscience epproves as true. They practise and
perform only what they honeatly find io be in agcordance with Highteousness and
truth, acd they are hoqest in.all thotr dealings with othery.

58. That is, “They patiently and steadfustly bear and face al] dhe
Obstacles, dangers. difficulties and losses that they might have to encounter in
following the right way taught by Allah and His Messenger and in establishing
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Allah’s Religion in the world; no fear and no temptation and no lust of the sclf can
succeed 4n diverting thetn from the right way. "

59. That is, “They are free fram pride, vanity and haughtiness: they have
full understanding of the reality that they are servants and they have no other
position than that of servitode. Therefore, their hearts as well as their bodies
remain bowed before Allah, dominated by fear of Him. They never display the
aftitude which is the hall-mark of the lives of those who are fearless of God and
are ittvolved in arrogance.” From the sequence it appears that the mention of
Klmsha® (expression of humility) in particular along with the general antinade of
the fear of God implies the Prayer, for the mention of the practice of charity and
fast has been made just after it '

60. This does not only imply payment of the obligasory Zakdr, bt it also
includes general charity. Tt means to say that they spend their wealth freely in the
way of Allah and they are not at all niggardly in the matter of helping the setvants
. of Allah as toch as they can, No orphan and no sick or afflicted person, no weak
or dmahl:d person, ne poor and needy one remains deprived of their support in
their dwelling; and if there arises the need for tnonctary help for promoting the
cause of Allah’s Religion, they are never misarly in expending their weaith for
THAL purpose.

61. This includes both the obligarory and the voluntary fasts.

62. This has two meanings: (1) They refrain from aduitery; and (2) they
avoid nudity. One should also note that nudity does not only mean being nzked but
It is also nudity ic put on a thin dress which shows the body, or is sa tight-fitting
that it reveals all the outlines of the body.

63. "Remember Allsh much* means diat one  should mention Allah™s
narme in onc way or other at all times in every business of life. Man cannot
develop such a state of the mind unless the thought of God becomes deeply
embedded in his heart, When this idea has passed beyond his conscious mind and
seifled decp in his. subconsclous and wnconscious mind, then only he will
remaember and mention God's name in whatever he does and in whatever he 5ays.
He will begin with bismillah when he eats and say a-fmmdv Liftalr when he
finishes; he will remember Allah $hen he goes io bed, and mention Allah’™s name
when he gets up. In his conversation also he will agaih and again pronounce
bisemulials,  al-pemdu-Hifglh, inghé-Allsh, md sha Alah, etc, and ask for Allah's
nelp in every matter, and thank Him for ¢very blessing, He will seek His inerey in
every affliction, and tm to Him in every wouble. He will fear Him on
encountering cvery evil, and ask for His forgivencss when he happens to have
committed  an error and will pray to Him for fulfilment of every need. In shorm, in
every state and in every busingss of life his function will be to remember Allah.
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This, in fact, is the cssence of the Islamic life. For all other acts of worship there
is & prescribed time when they are performed, and one is free when one has
perfonned them. But this is the worship which has no special tme: it has to be
performed constantly so that it Bnks up fhe man’s life with Allah and His service
permanently. The other worships and religiovs acts themsolves also becorne
meanitngful only when the heart of man remains inclined to Allah not only at the
time when the act is actvally being carried out but at gll times when she ngue is
uttering  Allah's name constantly, In such a state as this worship and religious acts
develop and flourish in a man’s life precisely in the same manner as & plant grows
i a congenial climate and environment. Contrary to this, the example of the
religious services and worships which are carried ont only on special times and
occastong in the life which is devaid of this constant remembrance of Allah s of
the piant which has been planted in an wn-congenial ¢litnate, and which is growing
anly due to the spacial acention and care of the gasdener. This very thing has been
explained by the Holy Prophet tn a Hedih, thus.

"Mu'idh bin Anas Juhani telates that a person asked the Holy Prophet of
Aliah. who among those who fight in the way of Allah will get the highest
reward? He replied: The one who remembers Allah the most. The man asked:
Who among the observers of the fast will get the highest reward? He replied; The
onc  who remembers Allah the most. The man then asked the same question about
the offerer of the Prayor. the payer of the Zaks¢ and charities and the performer of
Heji, and the Haly Pmph:t I every case gave the same answer, saylng: He wha
remsinbers Allah the most. {leﬂﬂd Ahmad) '

64. This verse plainly * tells what qualities and characteristics are of real
worth in the sight of Allash, These are the basic values of Islam which have been
compressed into one sentence. As regards these, thare is no difference berwesn
the man and woman. However. as for their life-activity, the two sexes have
separate kpheres 1o function. The males have to function in some particular
spheres and the females in some others. But if they possess these qualities and
characteristics equally, Allah will ralse them to equal ranks and bless them with
equal rewards. It will in no way affect their rank and reward if one carried out
household chorss and the other performed the duties of celtphate and enforced the
Sharl'alt injunctions; one reared children in the house and the othst went to the
battlefield and fought for the sake of Allah and His religion,

65, Frot here begin the verses which ware sent down in connection with
the Holy Prophet's marriage with Hadrat Zainab,

66, Ibn ‘Abbis, Qatddah, 'Ikrimsh and Muqatil bin Hayyin say that this
verse was sent down at the time when the Holy Prophet proposed Hadrat Zainab
for Hadrat Zaid, and Zainab and her relatives did not agree., According to Ibn
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"Abbas, when the Holy Prophet made the proposal, Hadrat Zainab said, *I am
better than him in lineage.” Tbn Sa’d says that she also said, “I do not APProve
him tor myself. T am a Quraishite by birth.” The same sort of disapproval was
expressed by her brother, ‘Abdullah bin Jahsh, because Hadrat Zaid was a freed
stave of the Holy Prophiet and Hadrat Zainsb was the daughl::r of his paternal
aunt, Umaimah bint * Abdu] Muitalib. They did not like the Holy Prophet to
propose & pirl of a noble Curaishite fapuly, who was none other than his own first
cousin, for hiz freed slave. At this, this verse was sent down and on hearing it
Hadrat Zatnab and all her relatives yielded to the proposal at once. Then the Holy
Prophet married them, paid ten dinars and 80 dirhams from his own pocket as
dower on behalf of Zaid, provided the bridal dress and sent some articles of foad
for domestic use.

Though this verse was sent down on a special occasion, the injunction
given in it is the cardinal principle of the constifational law of Islam, and it applies
to the entire Islamic systern of life. According to it no Muslim individual or
nation, or mstitution, or court or parliament or state, is entitled to use jts own
freedom of opinion in & matter in which Allah and His Prophet have already given
& decision. To be a Muslim means to surrender one’s freedom of opinion and’
action before Allah and His Messenger. It would be a contradiction in terms if a
person ot a nation claimed to be Muslim and then reserved for itself the freedom
of cholce and action. No sensible person can think of cotnibining the two
contradiciory attitudes together. The one who desires to remain a Muslim will
inevitably have to bow down to the Command of ARah and His Prophet, and the
one who 15 pot inclined to bow will have to admit that be is not a Muslim, If he
does not admit he will be regarded as a hypocrite both by God and by the people
even though he might proclaim w be a Muslim at the top of hig voice.

67, The discourse from here to verse 48 was sent down after the Holy
Prophet had married Hadrat Zainab, and the hypocrites, the Jews and the mushyie
had started a relentless propaganda campaign against him, While studying these
verses one should bear in mind the fact that this Divine discourse was not meant
for the instruction of the enemies who were engaged in a wilful campaign of
vilification ard stander and falsehood to defame the Holy Prophet intentionally and
o satisefy their ranccur. But its real ohject was to protect the Muslims against the
mﬂuunsu of theilr campaign and to safcguard them againgt doubts and suspicions.
Ewdcntl}r, the Word of Allah could not satisfy the ymbelievers. It could give peace
of mind only to those who knew and balleved it w be Allah's Word. Thers was a
deanger that those rightecus peopie also might be confused and influenced by the
ohjections that were being ralsed by their enemics, Therefore, on the one hand,
Allah removed all possible doubts from their minds, and on the ather, tavght the
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Muslims as well as the Holy Prophet himseIf how they should conduct themselves
under the circumstances.

8. It refers to Hadrat Zaid as has been mentioned clearly below. In order
w understand how Allah had favoured him and how the Holy Prophet, iris
necessary liere to rclate his story briefly. He was the son of Hartheh bin
Siurahbil, a person of the Kalb tribe, and his mother, Su’da bint Tha’labah, was
from the Bani Ma'n, a branch of the Tay tribe. When he was eight years old, she
took hLim along te her parents. There the paople of Bani Qain bin Jasr raided their
camp, plondered their goods and ook some men prisoners, Hadrat Zaid included.
Then they sold Zaid at the fair of “Ukaz near Ta'if, His buyer was Hakim bin
Hizarm, a nephew of Hadrat Khadijah. Hakim brought him to Makkah and
presented him to his patermal avet, When the Holy Prophet married Hadrat
Khadijeh he found Zaid in her service and was so impressed by his good manners
and conduct that hie asked him of her. Thus, this forhmats boy entered the service
of the best of men. whot Allah, after s few years, was going to appoint a
Propher. Hadrat Zaid at that tme was 15 years old, Afterwards when his father
and uncle came to know thart their child was at Makkah, they came to the Holy
Prophet and requested him 1o retum him in exchange for ransom. The Holy
Prophet said, <1 shall call the boy and leave it to him whecher he would like to go
with you pr stay with me. If he chose to go, | would take no ransom but would let
him go with you, However, if he chose to stay back, I am not the one who would
mrn out a person who would like to stay with me. " They £aid, *This is perfecily
right and iust. Please ask the bay.” The Holy Prophet called Zaid and asked him,
“Do you know these two yentlemen?” He said, "Yes sir, this is my father and this
my uncle.” The Holy Prophet then said, “Well, you know them as wall as me.
You have the choice to go with them, or stay with me if you so desire. ™ He said,
“1 have no wish tor leave you and go with anyone else.™ His father and uncle said,
“Zaid, will you prefer slavery to freedom, and chocse 1o stay with others in
preference to your parents and family?” He replied, “After what I have seen of
this perscn I cannot now prefer anything else of the world to him. ™ Hearing the
reply the father and vndle of Zaid were reconciled to his remaining with the Holy
Prophet. The Holy Prophet set Zaid free immediately and proclaimed before a
gathering  of the Quraish in the Ka'bah, “Bear witness that hence-forth Zaid is my
son: he will receive inheritance from me and I from him.” Thereafter, he began to
be called Zaid bin Mubhammad by the people. All diis happened before the Holy
Praphet’s adveni as a Prophet. Then, when he was blessed with Prophethood by
Allah, thers were four persons who accepted his claim to it without a moment’s
hesitation as soon as they heard of it from him. They were Hadrat Khigdijah.
Hadrat Faid, Hadrar *Ali and Hadrat Abd Bakr. Hadrat Zaid was 30 years'oid
then, and had alrcady spent 15 years in the Holy Prophet’s service. In the fourth
vear after Hijrah, the Hely Prophet marricd him to hig first cousin Hadrat Zainab.

[Comd. onp. 112
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There is no harm for the Prophet to do a thing which Allah has
ordained for him.™ The same has been the Way of Allah with regard to
all the Prophets who have pone before, and Allah’s Command is an
absolutely settled decree.” (This is the Way of Allah for those} who
convey His messages, who fear Him alone and fear none but One God:
Allah is enough to take account,”s - |

(O people) Muhammad is not the father of any of your men, but
he is the Messenger of Allah and the last of the Prophets and Allah is
- the Knower of everything.” : '

O you who have believed, remember Allah much and glorify
Him morning and evening.” He it 13 Who blesses you, and His angels
pray for His blessings for vou, so thai He may bring you out of
darkness into light: He is very Kind to the believers 72 Their salutation
on the day they meet Him will be “Peace™ %0 and Allah has prepared
for them an honourable reward. . '

O Prophet,** We have sent you as a witness,® a bearer of gmd'

'38-39

41-44

45-48

~news  and a warner,* an inviter to Allzh by His leave®* and a luminous

lamp, Give good news to those who have believed (In you) that there
are great bounties in store for them from Allah, 30 do not yield to the
disbelicvers and the hypocrites, disregard their persecution and put
your trust in Allah: for Allah is sufticient for being entrusted with all
one’s affairs. .

O you who have believed, when you marry the believing
women, and then divorce them before you have touched them,** they
do not have to fulfll a waiting term, whose completion you may
demand of them; so provide them with something and send them off
eracefuily,*

O Prophet, We have made lawful to you those of your wives,
whose dowers you have paid,® and those Wolnen who come into your
possession oul of the slavegirls granted by Allah, snd the daughters of
¥our paternal uncles and aunts, and of your maternal uncles and aunts,
who have migrated with you, and the believing woman who gives
herself 1 the Prophct if the Prophet may desire to marry her.® This
privilege is for you only, not for the other belisvers.# We imow what
restrictions We have imposed on the other believers cOnGering thair

49
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wives and slavegirls. (You have been made an exception) so that there
nay be no hindrance to you;*® and Allsh is AllForgiving, AllMerciful.

Conrd. from p. 109f

paid her dower on his behalf snd provided them with necessary articles for seting
v the house,

This 15 to what Allah has allnded in the verse, saying: “Whom Allah as
wedl as vou had favoured,”

69. These words were said when the relations between Hadrat Zaid and -
Hagdrat Zainab had become very strained, and after making repeated complaints
Hadrat Zaid had finally told the Holy Prophet that he intended to divorce her,
Although Hadrat Zainab had aceepied to be married to him in obedience o Allah
and  His Messenger's command, she could not avercome her feeling that Zaid was
n freed slave, who had been brought up by her own family, and she in spite of
being the daughter of a noble Arab family. had been wedded to him. Due o this
leeling she could never regard Hadrat Zaid as her equal in watrimonial lifé, and
this caused more and more bitterness between thent. Thus after a little more than a
year the marriage ended in divorce,

70, Some people have misconstrued thiz sentence to mean this: The Holy
Prophet desired to roarry Hadrat Zainab and whnted that Zaid should divorce her.
But when Zaid came 1o the Holy Prophet and said that he wanted to divotee his
wife, the Holy Prophetr stopped him from this only half-heartedly. At thiz Allak
said: “You were keeping hidden in your heart that which Allah intended to
reveal.” The real meaning, however, i contrary to this. If this the sentence is
read with verses 1. 2, 3 and 7 of thiy Sbrah, one can cleatly see that in the very
days when bitterness was increasing between Hadrat Zald and his wife, Allah had
hinted to His Prophet that when Zaid had divorced his wife, he would have to
marry the divorced lady. But since the Holy Prophet knew what it meant 10 marry
the divoreed wife of the adopted son in the conternporary Arab sociaty, and thar
tod at a time when apart from a handfil of the Muslims the entire country had
becorne jealous of him, he was hesitant to take any siep in that direction, That is
why when Hadrat Zaid expressed his intention to divorce his wife, the Holy
Propher said to him, “Fear Allah and do not divorce vour wife, ” What he meant
by this was that Zaid should not divorce his wife so that he was saved from facing
the trial, otherwise in case the divorce was pronounced he would have to comply
with the command, and thus provoKe a severe stonm of criticismn and vilification
- against himself. But when the Holy Prophet deliberately forbade Zaid 10 divorce
his wife 2o ‘that he himself might be saved from what he fearad woutd cause him
defamation, Allah found ihis below the high pasition thdt He wanted His Prophet
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to enjoy, whereas Allah intended to effect 1 great reform through this mearringe of
the Prophet. The words “You were fearing the people, whereas Allah has a
greater right that you should fear Him,™ clearly point w the same theme.

The same explunation of this verse has been given by Imam Zain-ul-
' Avedin Hadrat “Ali bin Hussain (may Allah be pleased with him). He SAVE,
“Allal had indicated to His Prophet that Zginab would be included among his
wives, But when Zajd complained about her to hir, the Holy Prophet admeonished
him to fear Allah and keep his wife. At this Allsh said to His Propher, ‘T had
. informed you that I would marry you to Zainab, Bus when you were forbidding
Zawd to divorce his wife, you were hiding thar which Allah was going to reveai™. "
(Ibn Jarir, Tbu Kathir on the authority of Tbn Ab; Hatim).

‘AlAma Alosf aiso in his Rif af-Ma ‘ani has given the same meaning of i,
He says. “This is an exprassion of displeasure on abandoning the better course,
which was that the Holv Prophet shouid have kept quict, or shovid have told Zaid
to do as he liked. The displeasure amaunted o this: "Why did you teli Zaid to
keer lus wite, whereas I had infonmed you beforehand that Zajuab would be
Mciuded among yonr wiveg?*

71. That is, Zaid divorced his wife and her walting pericd camme o an
e, The words “fulfilled his desire of het" by themselves give the meaning that
Zadd was left with no desirc attached to her. And this state of affairs does not
Appear on merc  pronouncerment of the divorce, becanse even during the waiting-
period the husband can take his wife back if he has.any interest in her; and the
hosband also has this desire lefi with the divorced wife that it should become
"known whether she is pregnant or not. Therefore, the desire of her former
husbend with the divorced wifs comces to an end only on the expiry of the waiting-
period.

72. These words are explicit that the Holy Prophet had married Hadrat
Zainab not because of any personal desire but under the Commars] of Allah.

73. These words clearly indicate that Allah accomplished this social
refortn through' the Holy Propher ta effect a great change which could not bé
enforced” by any other means. There was no way 1o put an end to the wrong
customs that had become prevalent in Arabia in respect of.the adopted relations
but fhat Allah’s  Messenger himself should take imitiative to abolish them.
Therefore, Allah arranged this marriage not for the sake of adding 2 wife to the
Holy Prophet’s household but for cnforcing an imnportant social change.

74. These words show that for the other Muslims such a mAarTiage s just
permissible but for the Holy Prophet it was a duty which Allah had imposed on
.
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75. That is, “For the Prophets it has always heen a law that whatever
Command they reccive from Allah, they have to act on It as 4 duty which they
CANNAY. ity any case avoid. When Allah enjoins someihity on His Prophet, he has (o
accomplish it cven if the whale world s deadly opposed 1o it ™

76. The words in the Text have two INcanings: {lj That Allah is enough to
counter every fear and danger; and (2} that Allah is enoigh to ke accoumt: none
¢lse but Allah should be faared for accountability .

77, This one sentence cuts ar the root of all those uhja&tiﬂns which the
CEPONENIs wete raising in conmection with this marrage of the Haly Propher.

Their first objection was that he had marmed his own daughter-in-law,
whereas according o his own law the son's wife is forbidden for the father. This
was answered by saying: “Muhammad is not the father of any of your men.™ That
i9, Zaid was not his real son, and so it was not urtlawfu? to marry his divorced
wife.

Their second objection was that even if his adopted son was not his real
S0M, it was not necessary that he should have mariad his divorced wife, This was
answered by saying: * . . . but he (5 the Messenger of Allah,” That is, it was his
duty as the Messenger of Allah o put ap end to 2l Kinds of prejudices about a
tawful thing which custom and tradition had made unlawful without good reason
and declare it to be lewful once again.

The point was stressed by saying' * ... and (he is) the last of the
Prophers.” That-is, not ta speak of a Messenger, no other Prophet would be rajzed
after him, who could make up for a possible deficiency in the enforcement of a
reformy in the law and society thar might have been left nn-enforced in his tithe.
Theretore, it had become all the more necessary that he should himself root oyt
the vustom of ignorance., '

. Again, to Turther emphasize this point, it was said: “Allah has knowledge
of everyihing,” that is, Aliah knows bes why it was imperative to get the custom
of ignorance rooted out ar hat Juncture through the Holy Prophet Muhamirad
(upon whom be Allah's peace) rather than lec it rermain as it was. He knows that
no other prophet would be coming afier him in the future; theretore, if He did not
abolish this custom through His Last Prophet, no other person after him would be
able o abolish it for all the Musiiins of the warld for ever. Even if the later
reformers would abolish it, no actton of any one of them will have the permanent
and universal authority behind it so that the people of cvery country and every age
might -start following i, and none of them would have a personality endowed with
that. hofiness and -sanctity that an action’s being merely his way { Semaltd might

rout our every feeling of aversion and abhorrence from the mind of the peaple.
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It is & pity that a sectlon of the people in our age lwve given wrong
interpretations of this verse and opened the way to a yreat mischief. We have .
therefore added a comprehenstve appendix at the end of the cormmentary of this
SUrah for the explanation of the question of the Finality of Prophethood and the
eradication of the misunderstanding spread by these peaple.

78.  This is meant o instruct the Muoslims to the effect: When the
Messenger of Allah is being showersd with taunts and abuses by the enemies and
bis person being made the targot of & propaganda campaign to  frustrate his
migsion, the believers should neither listen 1o these absurd things unconcamed nor
shoutd become (hernselves also involved in the doubts and guspicions spread by the
enetnics Tor shoudd Tesort to abusive language in retsliation, but they should um
1o Allah and remember Him more than usual as a special measure, The meaning
of “remembering Allah much” has been explained in BE.N. 63 abave. “To glorify
Allah mormng and svening™ means to glorify Him constantly, to expiess His
holiness and purity by word of mowth and not merely by counting beads on the
rosary,

79. This 15 meant to make the Muslims realize this: "The jcaiousy and
malice of the disbelievers and hypocrites towards you is anly dus to the mercy that
Allah has shown you through His Messengsr, It is through him that you have beesn
blessed with the faith, that you have come ot from the darkness of unpelief and
ignorance tnta the light of Tslam. that you have developed the high maral and
social qualities by virtee of which ¥ou stand distingtished abave others. It is this
which has filled the jealous people with malice and rage agairist the Messenger of
Allal,  However, in this state vou should not adopt any unbecoming attimde which
inight alienate von from the mercy of Allah.”

. The word Salit when used with the preposition *24f by Allah in respect of
the servants, it means mercy and kindness and compassion and when vsed by the
angeis in respect of the human beings, it means the prayer for mercy. That is, the
angels pray to Allah to bless the hwnan beings with His bounty and favours.
Another meaning ot yusaflf ‘siafkimm is: * Allah blesses you with renown atnong
tiie people and exalis you to a high rank so that the people begin to praise you and
the angels bagin to eulogize you.”

B0. This can have three meanings: (1} That Allah will Himself receive
them with: “Peace be upon you,” as has boen stated in Steuh Ya Sin :58: *.._they
have been greeted with “peace’ frem the Merciful Lord.” (2} That the angels will
areet them, as stated in Surah An-Nahl: 32; “This is the reward for 1husg picus
people whose sools are received i 5 pure state, by the angels. who welcomic
thent. saying: ‘Peacc be upon you: enter inth Paradise as the reward of your good
deeds.” (3) That they will grect one another among themselves, as stted in Strah
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Yinws: 10, thus: “Therein their prayer will be 'Glory o Thee, O Lord,” and their
greevng: ‘Peace be to you,” and (he burden of their hymn: ‘Praise js for Ailah
alone, Lord of the universe. '™

81.  After admonishing the Muslims, Allah now addresses s few words of
consolation to His Prophet, as if to say: “We have blessed you with such and such
a high rank and raised you to an exaled place of honour. Your opponents will not
e able to harm you in any way by their propaganda campaign of slander and
calumny. Therefore, you should not take thair mischief to heart, nor give any
weight 1o their propaganda. You shonld continue doing the duties of ¥Oour 1mission,
and let them utter whatever nonsense they like.” Along with this, Incidentally, the
aother peeple, both the believers and the unbelisvers, alse have been told that the -
person they have to deal with #8 not an ordinary man but a gréat personality,
whom Allzh has raised o the highest ranks of honour and glory,

§2. The meaning of the Prophet's being a “witness® s very vust, It
Incledes theee kinds of evidance:

{1} Verbal . evidence, i.¢. the Prophet should bear out the truth of the realitias
and principies on which Allah's Rellgion is based and teil the world
plainly that they are the truth and all that is ofiposed {0 them is falschood.
He should rise to proclaim without hesitation and fear the Being of Allah
and His Unity, the existence of the angels, the coming down of
Revelation, the occurrence of life-after-death, the Hell and Heaven, all
arc realities, even if they appear strange to the workd, and the people
mock the one presenting them, or call him a medman. Likewise; the
Praphet should Gptn[}’ present before the people the concepts, values,
principles and rules pertaining to morality and civilization and sccial life
that God has revealed to him, and reject as wrong ail the concepts and
ways which are prevalent and arc opposed to them, even if the whole
world rejects thein as wrong and violates them in practice. Similarly, the
Prophet should proclaim as lawful what is lawful in Allah's Law cven if .
the whole world regards it &s unlawful, and should proclaim as urdawful
whatever is unlawfol in Allah’s Law aven if the world regards it as lawfel
and pure.

{2} Fractical evidence: That is, the Prophet in his own life should practically
demonstrate all that he has been commissioned to present. before the
world. His life should be free from every shade of that which he calls
evil, and his own character should clearly reflect that which he calls good
he should be the foremast in carrying out what he regands as ohiigatory,
and inost cautious in refraining from what he cails sinful. He shouid exert
his wimost to enforce the code of Ife which he calls Divine. His own |
character and conduce should besr out lesw sincere and trathfol he is in his
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imvitation; and his own self should be such a model of his teaching that
anyone who sees him should know whar kind of & roan he wants to
produce by the Faith to which he invites the world, what kind of a
character he wants to instil in him and what system of life he wants to be
established through him in the world.

(3} Evidence I the Hercafter: That 15, when the Court of Allsh is established
in the Hereafter, the Prophet should give evidence w prove that he had
conveyed to the people the whole message, without making any siteration
or change in it, that had been eptrusted o him, and that he had shown no
slackness i making the toath manifest before them, by word and by deed.
On the basis of this evidence it will be determined what reward the
believers deserve and what punishment the disbelievers deserve

From this one ¢an have an idea of how great a responsibility had Allah
placed upon the Holy Prophet by raising tim o the position of a “witness™, and
how great should be the personality worthy of that high position. Evidently, there
lias been no slackness whatsver on the part of the Holy Prophet in the matter of
giving evidence with regard tothe Faith, verbally as well as practically. That is
why in the Hereafior he will be able to testify that he had made the Truth plain o
the people, and that is hiow Allah’s argument will be established against them:
otherwise, if, God forbid, there had been any slackness on the part of the Prophet
in providing evidence, he conld neither be a witness against them in the Hereaftar
nor could any case be established against the deniers of the 1ruth.

Some people have tried to give a diffsrent interpretation to tiv word
“witness™. They say that the Holy Prophet in the Hereafter will bear witness to thé
acts and deeds of the people. From this they conclude that the Holy Prophet is
watching end witnessing the acts of all the people; otherwise he could not bear the
wiimess. But according to the Qur'an this interpretation is absolutely wrong. The
Qur'zn tells us that Allah has arranged a differsnt system for recording the acts of
the people. For this purpose His angels are preparing the conduct-book of svery
person. (Sce in this connection SQrah Q&F: 17-18, and Al-Kabf: 49). After this He
will make the people’s u;zwn ‘limbs also to bear witness againge them. (Y5 Sin: 65,
Ha Mim As-Sajdah: 20-21), As for the Prophets, they are not to testify to the acis
of the people, it to give evidence to prove that they had conveyed the Truth to
the peapla. The Qur'an clearly says:

"On the Day when Allah will assemble all the Messengers, He will ask:
"What was the responsz yon received? They will apswer, ‘We have no
knowledge: You alope have the full kmowledge of all that js hidden’. " (Al-
Ma'idah: 109



118 The Meaning of the Qur'an

In the same connection, the Qurin says about the Prophet Jesus that when
he will be questioned about the deviarion of the Christians, he will say: “I was a
witness (o their conduct as long as I remained among them, but aftar Yoo r-:l;:alln:d
me. You watched over them.” (Al-Ma‘idah: 117)

These verses clearly show that the Prophets will not be witnesses in
regard 1o the acts of the people. As to what they will bear witness ta the Qnr'an
gives an equally clear answer:

"0 Muslims, We have made you g cormnunity of the *Golden Mean® so
that you may be witnesses in repard to mankind and the Messenger may be a
wlness in regard to you.” (Al-Bagarah: 143)

(0 Muyvhammad, warn them of) the Da-y when We shali call a witness
fram anmong every community to testify against it. And We shall cail you to testify
ngainst these people.” {An-Nahl: 89)

This shows. that on the Day of Resurrection the Holy Prophet's evidenc in
its natere will not be any different from the evidence for bearing which the Holy
Prophet’s community and the wimesses in regard to every other community will be
suwmmoned.  Evidently, if it be an cvidence in regard o the acts. then the
omnipresence of all of them alse becomes necessary, And if these withatses will
be called to give evidence to confimm that the Creator’s message had reached His
creation, inevitably the Holy Prophet alsc will be called upon to give & similar
evidence.

. The same is supported by the Hadf which Bukharl, Musiim, Tirmidhi.
Ibn Mhjais, Imém Ahmad and others have relared on the authority of *Abdullzh bin
"Mas'ud, “Abdultah bin *Abbéas, Ab ad-Darda’, Anas bin Malik and many other
Companions (may Allah be pleased with them all), whose common theme is this:
“The Holy Prophet on the Day of Resurrection will see some of hig Companions
being brought, but insread of coming to him they will sither be going or being
pushed 10 the ather side, Thereupon the Holy Prophet will say: ‘O Allah, they are
my Companions!” Allah  will say: *You do not know what misdeads they
comunitted after you'.” This theme has been reported by numerous Companions
and with so many chains of authoritics that thers remains no doubt, about its
authenticity. This proves that the Holy Prophet is not at all a witness to each
individual of his comimumity and to each of his acts. As for the Hadith which says
that the a¢ts of the people of his Ununah are presented before him, 1t does not in
ANy way contradict this, because its purport is that Allah keeps him informed of
the affaits of his Unamafh, which does not mean that the Holy Praphet is actually
winessing the scty of every person,
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83. One should note that a person’s giving the good news of a gand end
for belief and rightcous acts and the warning of an evil end for disbelief and evil
ALts, R his  personal capacity, is a differen thing, and another’s being appointed
by AMah as a bearer of the good news and a warner is quite another thing, The
one who is appointed to this office by Allah necessarily possesses an authority to
give the good news and administer the wamings due to which his peod news and
his wamings arc invested with legality. His giving a good news for an ace has the
micarning that the Greatest of all Judges, Who has sent him, approves of the act and
holds it worthy of a reward: so, it ig certainly imperative or obligatory or
contmendable in nature, and jts doer will surely gat a reward. On the other hand.
his giving a warning of an evil end for an act has the meaning that the Soversign
forbids that act; so, it is certainly sinful and unlawful. and its doer will surely be
punished. The good news and warnings of the one who is not divinely appointed
cannot ever be invésted with such an authority.

84. Here also the same difference as poimied out above exists between the
preaching of 4 commen man and of a Prophier. As for the invitatton o Allah. it is
given, and can be given, by every preacher, but he is not appointed by Allah o do
50. Conirary 1t this, a Prophet rises to call the people towards Aflah by the leave
of Allah. His call is not mere preaching bt has also the support of the anthority of
the Lord of the Universe, Who sent him. That is wity resistance and opposition to
the inviter to Allsh amoums to rebellion against Allah Himself preciscly as
resistance to a government official when he is performing official duty is regarded
as hostile to the govermnent itgelf,

85. This sentence is explicit that the word afkap here has been wsed for
the conmact of marriage only. The lexicographers have greatly disputed over the
real meaning of the Arabic word 2ik2h. One section of them says that as a word it
15 common both for intercourse and for the contract of marriage. The second
section says that in its meaning it is common for both. The third section opines
that tts real meaning is the contract of matriage and for intercourse it is used anly
figuratively. And the fourth section ¢xpresses the opinion that its real meaning js
intercourss and for the contract of marriage it is used anly figuratively. Each
section has cited Arabic poctry in support of its view, But Raghib Isfahdni has
emphatically asserted this: “The real meaning of the word nikgl is contract of
marriage, it has been wed for intarconrse metaphorically. It is itnpossible that its
real meaning be intercourss and may have been vsed for the contract of marTiage
anly meraphorically.™ The argument he gives is that all the words that have been
actually coined for iIntercourse in Arebic, or in other languages of the world, are
obscene and wvulgar. No gentleman would lke to utter them in a civilized
gathering. Therefore, it is not possible that s society should use the word which
has actually been colned for this act for martiage as a metaphor. For conveying
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this niganing only chaste words have been used in every langoage of the wurld and
not obscens words.

As far ag the Qur'an and Suapal are concerned, mikds 1s a term, which
¢ither implies only contract of matriage, or inlercourse after the contract of
matriage; but it has nowhere been used for intercourse outside marriage. This kind
of intercourse has been called zing (adultery) by the Qur'an and Suansf and not
LKA,

85. This is a unigue verse which was sent down probably in the same

period respecting some case of divorce, and 5o inserted in this context. This shows
that it was sent down afier the preceding and before the following discourse,

Below is given a surnmary of the legal injunctions that have been derived
from this verse;

{1) Although the word “believing women” has been used, wiich apparenty
may glve the impression thai the law enunciated in this verse is not
apphicable to the women of the people of the Book, yet &l] scholars are
agrecd that this very injunction is applicable to them also. That is, th case
& Muslim has married such a woman, all the injunctions relating to her
divorce, dower, waiting-period (fddaty and provision al divorce are the
same B85 of marmiage with a believing woman. The scholars are also
agreed that Allah’s mentioning the believing women here in particuler is
actoally meant 10 il the Muslims that only the believing women are
suitable for them. That is, although it is permissible for them to marTy
Jewish and Christian women, it is not proper and comanendable. In ather
words, the Qur'dn seems 1o impress that Allah cxpects that the bellevers
would marry only the believing women.

{2} The. word mas (to wuch} here has been used for intercourse by
implication, Thus, the verse apparently implites that if the husband has not
had intercourse with the woman, even thowgh he has had seclusion with -
her and has even touched her with the hand, she will not have to obszrve
the waiting-term ¢ “idde) in'case of divorce. But the jurists, for the sake of
precaution, have decreed that if they have had seclusion proper (i.e.
secluslon during which intercourse could be possible), waiting-period will
have to be observed if  divoree is pronounced after i, and the
whaiting-pariod would be annulled - only in case divorce was pronounced
before they have had the saclusion.

(3 The annulment of the waiting-period in case of divorce before the event of
scclusion means that in this case the man forfeits his right 1o take the
woman back as his wife, and the woman becomes entitled to marry
anyone she likes immediaiely afier the divorce. But it shoild be borne in
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mind that thig applies only to the divorce which {8 pronomeed” before the

event of the seclusion. If & woman’s hvsband dies before having had
sechwision, the waiting-period that has to be observed after death will not

be annulled, Yt she will have to pass the same waiting-period of four

months akd ten days 28 is obligatery for a married woman in nornal

conditions.  (Jddy 15 the waiting-period before the expiry of which a

divorced woman or a widow is forbidden to remarry).

The words “they do not have to fulfil 2 waiting-period for you”, show that
the wajtingai:ariu-d is a right of the man on the woman. But it does not
mean that this is only the man’s right. It, in fact, includes two other rights
as well: the right of ihe children, and the right of Allsh or of the Law.
The man’s right is on the ground that he has the right to take the woman
back as his wife during the pariod, and also on the ground that the proof
of the parentage of his children, which depends on the woman's being
pregnant or otherwise, becomes established im the waiting-period. The
reason for inchuding the right of the children is that the proof of a child’s
parentage 35 necessary for the catablishment of his legal rights and his
moral status  also depends on this that s parentage should not be
doubtfu!. The reason for including the right of Allah {or the right of the -
Law) iz that even if the people and their childran bacome hesdless of their
rights, tie Divine Law requices that their rights should be protected. That.
13- why even if & man gives a wartant to a wornan that after his death or
after obtaining divorce from him. there will be no waiting-period binding
on her from him, the Divine Law will in no case anmul .

“Provide them with scomething and send themn away with kindness”; The

intention of this injunction would be fulfilled by acting in eithar of the two
ways: [f the dower had besn fixed at the tine of martiage, and then
divorce  pronounced before the event of seclusion proper, payment of balf
of the dower will be obligatory, as enjoined in Al-Bagarah: 237. To give
more than what is obligatory is not binding but certainly commendable.’
For instance, it is commendable that besides paying half of the dower the
man should let the worman retain the bridal garments, or any other articles
that he had sent her far the occasion of marriage. But if no dower had
been fixed at the time of marriage, it is obligatory to pay her something
before sending her away, and this *something™ should be according to the
starus and financial means of ithe man, as has been enjoined (n Al

Bagarah: 236, One section of the scholars hold thac something in any case
has to be paid in case of divorce as an obligation whether dower has been
fized or not. '

“Sending off gracefnilly”™ does not anly mean that the woman should be
provided with something on divorce but this also that sepacation shonild be.
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“adopted in a gentlemaniy way, without any kind of vilification. If a man

docs not happen to llke a woman, or there has been some other cause of
complaint due to which he does pot want to keep the woman, he should
divorce her ltke a gentleman and send her away. He should not start
mentioning her faults and relating his complaints against her before the
people g0 as to aleo prejudice them against her, This instruction of the
Qur'an ctearly shows that snnexing the enforcememt of divarce w the
pernission of a local council or court 18 whaolly against the wisdom and
spirit of the Divine Law, for in that case there remains no chance of
“sending  her away gracefully”, but defamation, revilerment snd
vilification do inevitably reswlt even if the man does nol so will,
Moreover, the words of the verse also do not adinit that the power of the
man  in divorce stiould be bound up with the permission of & local council
or court. The verse is clearly giving the married man the power of divoree
and placing on him alone the responsgibility that if he wants to rclease the
woman before touching her he must pay her half the dower as an
obligation, or something ¢lse according to his means. From thia the object
of the verse clearly seems to be that in order w prevent divorce from
being taken lightly the man should be placed under the burden of a
financial responsibility so  that he himself vses his power of divorce with
sensc, and there is mo chance of an external interference in the internal

“affairs of the two families.

Ibn “Abbas, Sa'id bin al-Musayyib, Hasan Bagri, ' AH bin al-Husain (Zain
al-'Abidin), Imém Shifs'i and Imim Ahmad bin Hanbal have deduced
from the words, “"when you marry...and then divorce ..." that divorce
takes effect only when matriage has been contracted. Divorce before the
cuntract of marriage is without effect. Therefore if & persan says, “If 1
marty such and such a woman, or & woman of such and such a tribe or
nation, or any other woman, she is divorced,”™ it will be an absurd and
meaningless thing, ne divorce can take effect from this. The following
Aladih are presented in support of this view:

*The son of Adam is not entitled 1o use his power of divorce in respect of

that which he does not possess.™ {Ahmad, Abi Da'od, Tirmidhi, Ibn Majah).
And: “There ls no divorce before marriage.” (Tbn Majah). But a great number of
the jurists hold that thiz verse and these Afaarth apply in the case when a man says
to a woman, who if not.his wife, “You have divorce on you,” or *I diverce you.”
Saying such a thing is no donbt absurd, and is of no legal consequence, but if he
says, “If 1 msrry you, vou arc divorced,” this is not divorcing before the
marriage, bub the person is in fact declaring his intent that when the woman is
married t¢ him, she will stand divorcad. Such a declaration carmet be absurd and
without effect, bul, as a matter of fact, whenever the woman is married to hin,
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divorce will fall on her, The jurists who hold the view have further dlffcrr:d a5 to
the extent this kind of divorce will have offect.

Imam AbG Hanlfah, Imam Mubammad and Imim Zufar hold that divorce
will take place in any case whether a person specifies a women or 2 tribe or &
nation, or talks generally so as to say, "Any woman whom I marry s divorced,”
ADU Bakr al-Jagyas has cired the same opinion also from Hadeat “Urnar, * Abdullah
bin Mas'did, Tbrghim Nakha'l, Mujahid and ‘Umar bin *Abdul *Aziz {may Allah
show metrcy to them all).

Sufyan Thaurl and ‘Uthman &l-Bani say that divorce will take piace only
il case the person says, “If I marry such and such a woman, she is divorced. ™

Hasan bin Salifi, Laith bin Sa'd and ‘Amir ash-Sha’bi, say that such a
diverce wilt take place even if something is said ip general terms provided that a
particular class of the people has been mentioned; for instance, if the person has
said, "If I marry a woman of such and such 4 farnily, or such and such & tribe, or
such and. such city or comntty or nation, she s divoreed, ®

Ibn Abi Laila and Imam Malik, disputing the above opinion, have added a
condition that fhe time Umit alsa should be determined. For exampic. if the man
said, “If I marry within this year ar the next ten years such and such 8 worhan or a
womah from such and such a clasy, she is divorced,” divorce will take place,
otherwise not. Imam Malik also adds that if the time limnit is s long that the man
is not expected to outlive it, hiz declaration will have no effect.

87. This, in fact, is an answer to the obfection of the people who said that
Muhammad (upon whom be Allah's peace) forbade others o ke more then four
" wives ar a time but had himself taken a fifth wife. This obiection was raised
because at the time the Holy Prophet married Hadrat Zainab, he already had four
wives with him; (1) Iadrat Saudah whom he had married in the 3rd year before
the Hijrah. {2) Hadrat ‘A'ishah whom hé martied in the 3rd year before the Hijrah
but who came to live with him in Shawwil, A.H. 1, (3) Hadrat Hafsah whom he
married in Sha'bdn, A H. 3, and (4) Hadrat Umm Salamah whom he marrted in
Shawwal, A.H. 4. Thus, Hadrat Zainab was his fifth wifc. Here Allah has
answered the ohjechion of the disbelievers and the hypoctites, as if to say, "0
Propiwt, We have made lawful for you aB these five wives whom yo: have
marricd by giving them their dowers, ™ In other words, the answer means this: *It
is We Who have imposed the restricion of four wives on others, and it is also We
Oursetves  Who have made Our Prophet an exception 1o the restrictlon. When We
could impose the restriction, We could also make the axeeption.

About uﬁamuwura]mannﬂmddnutuﬂmtitwmnmmmmtumﬁsfyme _
disbelievers and the hypocrites but thase Muslims o whom ths oppenents of Islam
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were Lyl to impart evil suggestions. Since they belicved that the Qurtan is
“Allah’s speech and has been semt down in Allah's own words, Allah declared
through a clear and decisive verse that the Prophet had not made himself sn
exception from the general law about four wives of his own accord, but the
£xception in regard to him had becn decreed by Allah.

88. Besides making the fifth wife lawful for the Prophet, Allal in this
versc also granted him the permission wo marry 2 few other kinds of the women:

(1 The worpan who came into his possession from among the slave-girls
granted by Allsh. According to this the Holy Prophet selected for himseif
Hadrat Raihinah from among the prisoners of war wken at the raid
against the Bani Quraizah, Hadrar Juwaitivah from among the prisoners of
war taken at the reid against the Bani al-Mustaliq, Hagrat Safivyah out of
the prisoners of war capwred at Kbaiber, and Hadrat Méariah the Copt,
who was presented by Magauqis of Egypt. Out of these he set three of
them free and marmted them, but had conjugal relations with Mariah on
the ground of her being his slave-girl. In her case there is no proof that
the Holy Prophet set her free and married her.

(2) The ladies from among hig first cousing, who cmigrated along with him.
The words “wha emigrated with you™do not mean that they accompanied
the Holy Prophet in s migration journcy but this that they also had
migrated in the way of Aliah for the sake of Islam. The Haoly Prophet was
given the choice to marty any one of them he iked. Accordingly, in A.H.
7 he married Hadrat Umm Habibah, (Incidentally, in this verse it has been
elocidated that the daughters of one's paternal and matemal vocles and
aunts are lawful for a Muslim. In this regard the Islamic Law is different
both from the Christian Law and from the Jewish Law, Among the
Christians one cannot marry a woman whose line of descent joins one's
own anywhere in the last seven generations, and armonyg the Jews it is
permissible  aven to marTy one's real nisce, 1.c, daughter of one's brother
ot sigter).

(3  The believing woman who gives herself to the Prophet, i.c. who is
prepared >  2ive herself in marriage to the Prophet without o dower, and
he may like to marry her. On account of this permission the Holy Prophet
took Hadrat Maiminah as his wife in Shawwil, A H. 7, but he did not
think ke should have conjugal relations with ber without paying her the
dower, Therefore, he paid her the dower even though she dd not demand
or desire it. Soms commentstors say that the Holy Prophet did et have
any wife who had offercd herself to him; but this in fact means that he did
not keep any wife withowt paying her the dower although she offerad
herself to him, o
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B9, If this senience is taken to be related with the preceding sentence, it
will mean that it is not permissible for any Mushim to take in MATTIAZE 4 WOITAD
who gives herself 10 him, without paying her the dower; and if it is taken to be
related with the whole preceding passage, it will imply that the eoncession to
marry more than four wives is only reserved for the Holy Prophet. not for the
other Muslims. This verse also shows that certain commandments are specifically
mearyt  for the Holy Prophet o follow and are a0t applicable o the other Musliros.
A smdy of the Qurian and Sumwk reveals several such commandments, For
example, the Zafwifind prayer was obligatory for the Holy Prophet nit 15 voluntary
for. the Ummah. Xt is unlawful for him and his family to receive charities though it
15 not so for others. The inheritance left by him canmot be divided; as for the
inheritance left by others relevant commandments have besn given in Surah
An-Nisd™, Keeping of more than four wives was made lawfut for him though ke
Wwas not enjoined to do equal treatment with therm. He was permitted to marry a
woman who gave herself to him without any dower, ardl after his death his wives
were torbidden for the Ummah. None of these privileges could be enjoyed by any
other Muslim. Another special thing that the commentators have mentioned in this
regard is that it was forbidden for the Holy Prophet o maiTy a worman from
among the pesple of the Book though it is lawful for the Muslims to do sa.

90. This is the reason why Allah made the Holy Prophet an exception o
the general rule. “So that there may be no restraint o you™ does not mean that he
was, God forbid, & very lustful person, and therefore, he was permitted o marry
several wives 5o that he might not feel any hindrance due to the restriction to four
wives. ThUS meaning will be understood only by .the persan who, blindad by
prejudice, forgets that the Holy Prophet at the age of 25 married a lady who was
40 years old, and lived a happy, contented married life with her for full 25 years.
Then, when she died, he married another old lady Haqrat Sauydah, who remained
his only wife for the next four years. Now, no senaible and homest person can

“Imagine that when he became aver fifty-thres he was suddenty filied with lust and
needed to have more and more wives, T fact, in order to understand.the meaning
of “na restraine”, one should, on the ene hand, keep in view the great task whose
responsibility  Allah had placed on the Holy Prophet, and on the ather, understand
the conditions and cltcumstances under which he had been appointed to
accomplish the great task. Anyone who understends these two things with an
unbiased mind, will certatniy realize why it was necessary to grant him fresdom in
respect of the wives and what “hindrance™ was there for him in the restriction to
four wives, '

The task entrusted to the Holy Prophet was that he should mould and
chisel by all-round education apd training an uncouth, uncultured nation which
was not uncivilized only from the Islamic point of view but from a general
viewpoint s well, into a highly civiltzed, refined and virtuous nation. Far this
purpese it was : :

fContd. on p. 1258
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You are granted the option that you may keep aside any of jmur
wives you please, and keep to yourself any of them you please, and call
back any of them you had set agide: there is no blame on you in this
regard. ‘Thus, it is expected that their eyes will ba conled and they will
not grieve, and they will all remain well satisfied with whatever you
give them,®! Allah knows whatever is in your hearts, and Allah is
Al-Knowing, All-Forbearing.” No other women are lawful to you
after this, nor are you alowed to have other wives instead of them,
even If thelr beauty may be very pleasing to you.*® You may,
however, have slave-girls.® Allah is Watchful over everything.

O you who have believed, do not enter the houses of the

Prophet without perniission,™ nor stay watching for the meal time: but
if  you are invited to meals, do come,® and when you have taken food,
‘disperse. Do pot engage in talk and discussion.® for such behaviour
causes troublc to the Prophet but he is shy of saving anything, and
Aliah does not fee] shy in teiling the truth. If you have to ask the wives
of the Prophet for something, ask for it fron behind a curtain. This is a
better way for the purity of your as well as their hearts.®® It is not at all
permissibje that you should trouble the Messenger of Allah,® nor is it
permnissible that you should marry his wives after him. 19 This is a
grave offence in the sight of Allah., Whether you reveal something or
conceal it, Allah has full knowledge of everything. 191

There is no blame on the wives of the Prophet that they are
visited in their houses by their fathers, their sons, their brothers, their
brothers® soris, their sisters’ sons.! their familiar wormen'® and their
slaves.®4 (O women,) you should avoid the disobedience of Allah, for
Allah observes everything. 195

Indeed Allah and His angels send hl:ssings'-:m the Prophet. s O
you who have believed, you alse should ask and send blessings and
peace on him. W

Allah has curged in this world and in the Hereafter those who

caus¢ trouble to Allah and His Messenger, and has prepared for them a

disgraceful punishment.'™ And  those who cause trouble 1o the

belicving men and women for no fault of theirs, have indeed born on
their head the burden of a grave slander™ and a manifest sin.
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Comtd, from p. 1257

unbiased mind, will certainly realize why it was necessary to grant him freedom in
respect of the wives and what “hindrance”™ was there for him tn the restriction to
four wives.

The task entrusted o thc Holy Prophet was that he shovid mouid and
chisel by ali-romnd education and training an uncouth, uncultured nation which
was not unclvilized only from the [slamic point of view but from a genetral
viewpoint a3 well, into & highly civilized, refined and virtuous nation. For this
purpose it was not encugh only to train men b the training of the women also
was equally necessary, However, the principles of social life and civilization
which he had been appointed to teach forbade free mixing of the sexes together,
and it was not possible for him to impart direct training to the wamenfolk himself
withowt violating this rule. Therefore, for imparting education ic the women the
only altcrnative left for him was that he should marry several women of different
ages and mental capabilities and should prepare thery by education and training to
I:u:mme his helpers, and then etnploy them to give religious instructions to the
ymmg middle-aged and old wornen of the city and desert and teach them the new
prmniplas of morality and civilization.

Moreover, the Holy Prophet had alse been appointed to abolish the system
of life of the pre-lelamic days of ignorance and replace it with the Islammic system
of life practically. For the accamplishment of this task a conflict was inevitable
with those who upheld the system of ignorance, and this conflict was being
encountered in a country where the tribal system of life was prevalent with all its
peculiar cusicins and traditions. Under these conditions, besides other devices, it
was also necessary that the Holy Prophet should marry in different families and
clans i order to cement many ties of friendship and put an end to enmities. Thus,
the selection of the ladies whom he married was to some extent determined by this
object besides their pérsonal qualities. BY taking Hadrat ‘A‘ishah and Hadrat
Hafsah 10 wife he further strengthened and deepened the relations with Hadrat
Abll Hakr and Hadrat ‘Umar. Hadrat Umm Salamnah was the daughter of the
family to which Abf Jahl and Khalid bin Walid belonged, and Umm Habibah was
the danghier of AbD SufyAn. These marriages neutraitzed the enmity of these
families (o a large extemt, so.much so that after Urnm Habibah's marriage Abii
sufyan never confronted the Holy Prophet on the batteficld, Hadrat Safiyyah,
Hadrat Juwairiah and Rathinah belonged to Jeavish families. When the Holy
P'r-::phr.-t married them, aﬁqr sefting them free, the hostile Jewizh activities against
him subsided. For according to the Arab traditions when the daughter of a clan or
tribe was murried (0 a person, he was regarded a5 the son-in-law of not only the
girl’s family but of the entire tribe, and it was disgraceful to fight the son-in-law.
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Practicai reformation of the society and abulition of jts customs of
ignorance was also included among the duties of his office. Therefore, fie had to
undertake one marriage for this purpose also, as has been relzted in detail in this
Sarah Ahzab itself. '

For these reasons it was essential that there should be 1o restriciion for the
Prophet in respect of marriage so that In view of the requirements of the great
mission entrusted to him he could marry as many women & he wanted.

This also brings out the error of the vlew of those peopie who think that
polygamy is penmissible only under special personai requirements and apatt from
these there can be no other object for which it may be permissible. Evidently, the
reason for the Holy Prophet to marry more wives than ope was not that the wife
was sick, or barren. or that he had no male child, or that there was the question of
the bringing up of some orphans. Without these restrictions he marrisd all his
wives either in view of the educational requirsmants, or for the reformnation of
saciety, of for political and sacial objectives, The question is, when Allah Himself
has not kept polygamy restricted to a few particular needs, which are being
menconed these days and the Messenger of Allah tack scveral wives for many
purposes  other than these, how is another person entitled to propase some
restrictions in the law and then claim that he is imposing these in accordance with
the Shati'ash? As a mauer of fact, the rout cause for the imposition of these
restrictions is the Westsmn concept that polygamy is an evil in itself. Thar Yery
concept has given rise to the ides that this urlawul thing can become lawful only
m case of extreme circunstances. New, however hard one-yRay (ry to label this
imported concapt with Islam artificially, it is entirély alien to the Quran and
Strnaft and the whaole Muslim literature,

91.-This verse was meant o relieve the Holy Prophet of the domestic

worries aned anxietics so that he conld Carry out his duties with full peace of mind.
When Allah clearly gave him the power and the autharity to treat any of his wives
as he liked, therc remained no chance that those believing ladics would trouble
Iim in any way, or would create complications for him by their mutua) tivalries
and dormestic squabbles. But tn spite of having this authority from Allah the Holy
Propher meted out full justice to his wives. He did not prefer one to the other and
would visit each of them regularly by wms. Only Abd Razin from among the
rraditicqists has sabd  that the Holy Prophet visited only four of hig wives (Hadrat
*A’ishah, Hadrat Hafsah, Hadrat Zainab and Hadrat Umm Salamah} by wumis and
no turn had been fixed for the other wives, But all other traditionists and
commentators contradict this and prove by authentic traditions that even after
having this awvthority the Holy Prophet visited all his wives in twm and treated
them alike. Bukhirl, Muslim, Nasa'l, Ab Da"iid and others have reported on the
athorjty of Hadrai ‘A'ishah thar even after the revelation of this versc the Holy
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Prophet’s practice was that whenever he wanted o visit any of us, his wives, on
the turn of another wife, he would first ask her pertission for it. Ab{i Bakr al-
Jassis relates from “Urwaeh bin Zubair that Hadrat “A'ishah told him, “As to our
turns the Holy Prophet never preferred any of us to the other, although it seldom
happened thar he did not visit all his wivas on the same day, but he never ouched
A_wife unless it was her day by mim." And this also is a tradition from Hagrat
"Aishahk rthat during his last illness when it became diffienlt for him to move about
he asked for his other wives’ PCATHSSION {0 stay with her, and onfy on their
approval he passed his last days in her apartment, Tbn Abi Hatim has cited this
from Imdm  Zuhri that the Haly Prophet is not known to have deprived any of his
wives of her tarn, Tao this Hadrat Saudah only was an cxcepiion, who on aecount
of her advanced age had willingly surrendered her tum in favour of Hadrat
*A'ishah. |

FHere, nobody should cntertain the doubt that Allah had, Gaod forbid,
shown au undue privitege to His Prophet and deprived his wives of their rights. As
A matter of {act, the great objectives for the saks of whoch the Holy Prophet fiad
been made an exception 1o the general rale in respect of the number of wives, algo .
demanded that he should bé afforded full peace in domestic life and anything that
could cause him distraction and embarrassment should be cradicared. It was e
Lnigue honeur  for the haly wives thar they were privileged 10 be the life-partners
Of the greatest of all men like the Holy Prophet, and by virtue of this they got the
opportunity ta become his Companions and helpers in the great task of refonm and
invitation that was to become the tmeans of true success for mankind till the end of
time. Just us the Holy Prophet was offering every kind of sacrifice for thc sake of
his objective and the Companions also were following his exarnple according to
their capabilities, s0 it was the duty of his wives also to display selfiessness in
every way. Therefore, all the wives accepied Allah’s  decislon will regard 1o
themselves happily and willingly.

92. This is & waming for the Holy Prophet’s wives as well gs for all other
people.  For the wives it is 4 waming in the sense that if after the coming down of
this Divine Command they did not fael reconciled to it in their hearts, diey would
nat cscape  Allah’s punishment. And for others the waming is that if they
entertained any kind of suspiclon in their hearts in regard to the Holy Prophet's
natrimonial life, or harboured any misgiving in any recess of their minds, this
would not  remain hidden from Allah. Along with this Allah's attribute of
forbearance also has been mantioned so that one may know thar although even a
thought of insolence in regard to the Prophet is also punishable, yet if a persan got
rict of such a suspivion he might have the hepe of His forgiveness,

93, This has two meanings: {1) “No other woman except those made
lawfub 1o you in verse 50 above, is Aty mere lawfil o you®, and (2) “ when your
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wives have hecotne pleased and ready to stay with you through every kind'of
hardship and have rejected the world in preference to the Hereafier, and are
savisfied that you may trear them as vou pleass, it is no longer lawtul for you that
you should divoree any of them and ke another wife instead. ™

54. This verse cxplains why one is permitied to have conjugal relations
with one’s slave-girls besides the wedded wives, and there is no restriction on
their nuriber. The same thing has also been statad in Siirah An-Nisa': 3, Al-
Mu'mintn: 6, and Al-Ma'anj: 30. In all these verses the slave-girls have been
mentioned  as a separate class from the wedded wives, and conjugal relacons with
thert have been pemmitted. Moreover, verse 3 of Sirah An-Nisa® levs down the
munber of the wives as four, but netiher has Alah fixed the number of the slave-
girls in that verse nor made any allusion to their nurnber in the other relevant
verses. Here, of course, the Holy Prophet is being addressed and told: It is no
more lawful for vou 1o take other women in marriage, or divorce uny of the
preseni wives and take anhother wifc in her stead; slave-girls, however, are
lawrul.™ This shows that no restriction has been imposed in respect of the slave-
pirls.

‘This, however, does not mean that the Divine Law has provided the rich
AN opportunity fo purchase as many slave-girls as they like for their camal
indulgence. This is in fact how the seli-seeking people have exploited and abused
the Law. The Law had been made for the convenience of the people; it had not
been made to be abused. One could., for instance, sitnilarly abuse the Law
conceming marriage.” The 3farf'aht permits a man to marry up to four wives and
filso gives lim the right to divorce his.wife and take anather one. This law had
been made in view of man’s requirements and needs. Now, if a person, merely for
the sake of sensual enjovinent, were to adopt the practice of kesping four wives
for A 1time and then divorcing them to be replaced by another company of them, it
would be abusing the provisions of the law, for which the person himself would be
responsible and not the Sharrfafki Likewise the Shar/“sh has allowed that the
women who are captured in war and whose peopie do ot exchange them for
Musiim: prisoners of war nor ransom them, may be kept as glave-girls, and gave
the persons to whom they are assigned by the vovernment the right to have
conjugal relations with them so  that they do not become a moral hazard for the
society. Then, as it was pot possible to detennine the number of the Prisoners of
»war, legally also it could not be determined how many slave girls a person could
Keep at & time. The sale of the slaves and slave-girls was also allowsd for the
reason that if a slave or a slave-gir] could not pull on well with a masier, he or she
could be transferred to another person so that the same -person’s pemmancnt
ownership  did not become a canse of upending tormure for both the mastet and the
captive. The Shars'af made all these Jaws keeping in view human conditions and
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i'equirirqems for the convenience of men. If these have baen made a tmeans of
sexugl enjoyment and luxury by the rich, it is they who are to blame for this and
nol the Shars al .

%5 This is an inroduction to the geners) Cammand that was given In
Slirah An-Niir: 27 about a year later. In the ancient times the Arabs would enter
one another’s house uncaremonionsly. If a person had to see another person he did
uot think it was necessary to call at the door or take penmission for entry, but
would enter the house and ask the womenfolk and childran whether the master was
at home or not, This cistom of ignorance was the cause of many evils and would
oftent  give rise [ some serions evils. Therefore, in the beginning a rule was made
in tespect of the honses of the Holy Praphet that no pcr'EDn, whether a close friemd
or & distant relative, could enter tharn withowt permission, Then in Sdrah An-Nor
a general command was given to. enforce this rule for the houses of all the
Muslims. '

96, This 13 the second corunand in this commection. An uncivilized
practice prevalent among the Arabs was that the visitors would call on a friend or
accuaintance right at the time of the meals, or would come and prolong their seay
till the meais dme approached. This would often cause the master of the hovse
great etubarrassment. He could neithar be so discourteous as to tel] the visitors to
leave because it was his ineals time, nor could fead so many unexpected guests
together. For it is not always possible for 3 person to armange meals Iimmediately
for as many visitors as happened to call on him at a time. Alleh disapproved of
this practice and commanded that the visitors should go for meals ta 2 house only
when invited, This Command did not in perticulsr appiy to the Holy Prophet's
house only but the roles were in the beginning enforced in that model househeld so
that they become gencral rules of etiquette in the houses of the other Muslims as
well.

07, This was 1o reform yet enother foolish practice. The guests at a feast, -
after they had finished eating, would sit down o endless gossip and discussions
much to the inconvenience of the people of the house. They would often
etibarrass the Holy Prophet also by thig practice, but he would forbear and forget,
At last on the day of the marriage feast of Hadrat Zainab the embarrassment thus
caused crossed all limits, Aceording o the Holy Prophet's special attandanc,
Hadrat Anas bin Malik, the feast was held at night. Most of the people left after
taking ‘food but 2 couple or two of them got engaged jn gossip, Disconcerted the
Holy Prophet rose and went round to his wives. When he retomed he found e
¥entlemen still sining. He wmrned back and sat in'Hadrat * A ishah’s apartment.
When 4 good deal of the night had passed he came to know that dhe gerlemen had -
lefr. Then he returned and went to the apariment of Hadrat Zainab, Aftar this it
became  ingvitable that Allah Himself should wam the people of ihese evil
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practices.  According 10 Hadrat Anas these verses were semt down on this
oceasion. (Muslim, Nasa™i Ibn Jarir),

98. This is the verse which is called *the varse of the veil™. Bukhari has
related an the authority of Hadrat Anas thae before the comning down of this verse,
Hadrat ‘Umar had made a sugysstion several times o the Holy Prophet 1o the
effect: “0 Messenger of Allah, a1l sorts of the people, good and bad, come to visit
you. Waould that you commanded your wives to observe hijab. According to
another tradition, once Hadrat ‘Umar said to the holy wives, “If what ! say
concennng you is accepted, my eyes should never see you.” But since the Holy
Prophet was nor independent in making law, he awaited Divine Revelation. Al
last, this Command came down that except for the mahramr males (as being stated
m v. §3 below) no other man should enter the Holy Prophat's houscs. and
whoever had w ask some thing from the ladies, should ask for it from behind a
curtain.  After this Command curtains were hung at the doors of the apartments of .
the wives, and since the Holy Prophet's house was a model for the Muslims to
follgw, they too hung curtaing at their doors. The last sentence of the versa itsslf
points out that whoover desire thar the h:an:s of the men and women should
remain pure, should adopt this way. -

Now whosoever has been blessed with understanding by Allah can himself
se¢ that the Book which forbids the men and women to walk to each other face to
face and conumands them to speak from behind a curtain becanse “this is a bettes
way for the purity of your as well a5 their hears,” could not possibly permit that
the men and women should freasly meet in mixed gatherings, aducational and
democratic instinticns and offices, because it did not affect the purity of the hearts
in wny way, For him who does not want to follow the Qur’an, the best way would
be that he should disrcgard its Commands and should frankly say that he has no
desire to follow it. But this would be the height of meanness that he should viclate
the clear Commandments of the Qur'an and then stubbornly say that he is
following the “spirit” of [slam which he has exteacted. Afier all, what is thar spirie
of Islam which thess people exiract from sources owside the Quran and the
Kunnakh?

99, The allusion is to the false allegations that were being made in those
days agalnsr_, the Haly Pmph::t, a1l some weak-minded Muslims also were joining
the disbelievers and the hypocrites in doing this,

10G. This is the explanation of what has been said in verse 6:7, . .the
Prophet's wives are mothers of the believers.”

101. That is, “If a person entertains an evil theught in his heart against the
Holy Prophet, or harbours an evil intention about his wives, it will not remain
hidden from Allak, and he will be punished for it."
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102. For explanation, see E.N.'s 38 to 42 of Sorah An-Nir. ‘Allama
Alfisi's commentary in this connection is also noteworthy. He says, “Brothars and
sons of brothers and sisters include all those relatives who are untawful for a
woman, whether- they are blood relations or foster relations. Thts Hst does not
mention the paternal and maternal uncles because they are like the parents to the
wolltan, or perhaps they have been aft qut because there was no need to mention
thein after menrioning their sons. For the reason for not observing purdah from the
brother’s son and sister's son ts the same as of not observing it from the patemal
and matemal uncles. ™ (Rih xf-Ma'and

103. For explanation, sce E. M. 43 of Ap-Nar.
104. For explanation, sve E. N, 44 of An-Nir.

105. It means this: “After the coming down of this absolute Command no
persan outside the circle of the relatives, who have besn made an cxception,
should be sllowed to enter the houses without purdah being observed from them. ™
Another meaning is; *The woman should never acopt the attitude that they should
observe purdah when the husband s present, Dut should appear without purdah
before the other men, when he is away. Such a conduct inay remain hidden fram
the lwsband but not from Allah.

106. “Aliah’s sending His blessings on His Prophet” means thiz: *Allah is
very kind to His Prophet: He praises him, blesses his work. oxalis his name. and
showers His mercies on him.* “Blessings of the angels™ means: “They lave the
Prophet most dearly and pray to Allah to blesg him with the highest ranks, cause
lus religion and Sksriaf10 floursh and exakt him to the laudable position. * Qne
can clearly se2 frotn the context. why this thing has been said here, This was the
time when the enemies of Istam were making aili sorts of false dllegations against
the Holy Prophet in order to satisfy their jealousy on the success of F aith, By
sullying him they thought they would destroy his moralinfluence through which
Islam and the Muslims were gaining more and more ground every day. Such were
fiie conditions when Allzh sent down this verse, as if wam the peaple: “However.
hard the disbelievers and the hypocrites and the polytheists might try to vilify and
slander My Prophict with a view to frustrating his mission, they are bound to suffer
disgrace and humiliation in the end. for I am kind to himn, and the angels, who are
adminisiering the entire universe, are his supporters and admirers. His encmics
cAannot gain anything by their condemnation of him because I am exalting his name
and My angels are adoring him constantly. They carmot hamm him by their mean
Mmachinations when My mercies and blessings are with him, and My angels pray
for him day and night o the effect; “O Lord of the worlds, raise Muhammad to
&ven higher ranks and make his Religion flourish and prosper.™
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107. In other words, it means this: “O people, who have found the right
path through Muvhammad, the Messenger of Allah, you should recogize his true
worth and be grateful to him for his great favours to vou. You were lost in the
darkness of ignorance: He afforded you the light of knowledge: you had become
morally bankrupt: he raised you  high on the moral level so thar the people now
feel envious of your, you had sunk to barbarism and savagery: he adorned you with
the most refined human civilization. The disbelievers everywhere have tumed his
enemics only because he has done you these favours: otherwise personally he has
not dome any har to anyone. Therefore, the incvitable demand of your gratitude
ler lum is that you should regard him with an equal, or even greater, love than the
Mmalice and yrudge these people display against him; that you should show a
greater anachment to him (han the hatred these people show towards him: that you
should praise and adore him even mare fervently than they condemn him: that you
should wish him well even more heartily than they wish him Hl, and pray for him
just as the angels do day and night, saying: “O Lord of the worlds: Just ag Your
Prophet has done us countless end endlcss favours, so do You also show him
endless and limiticss mercy: raise him to the highest ranks in the world and bless
him with the greatsst nearness to Yourself in the hereafter.”

In this verse, Muslims have been commanded two things: (1} Falld ‘alatirf:
and (2} sallfani tasfircA. The word Safdt when used with the associating particle
afa gives three meanings: (1) To be inclined to some bady, to attend to him with
love, and to bend over him; (2) to praise somebody, and (3) to pray for
soinebody. Ohviously, when the word is used in regard to Allah, it cannot be in
the third meaning, for it is absoluiely - inconceivable that Allah should pray to
someone ¢lsc; it can only be used in the first two meanings. But when this word is
used for the servants, whether angels or men, it will be in all the thres meznings.
Tt will contain the sense of love as well as praise and prayer for inercy. Therefore,
the nicaning of giving the Command of a7 ‘sfastf to the belisvers for the Holy
Prophet is: “Be attached to him, prajse and adors him and pray for him.

The word s2/dm also has two meanings: (1) To be secure from every kind
of affliction and fault and defect; and (2) to be &t peace and rafrain from Opposing
the other person. Therefore, one meaning of satfinnd tasfima in regard to the Holy
Prophet is:” “You should pray for his well-being and security,” and another
meaning is: “Cooperate with him with all your heart and mind: refrain from
opposing him and obey hit: roost faithfully and sincerely.”

When this Corumand was sent down, several of the Companions said 1o
the Holy Prophet, “O Messenger of Allah, you have taught vs the method of
- pronouncing safdm (ie. of saying as-salfnw misike  ayyubannsbivyy wa
rafimatuilaly wa  bargkdi-u-hd in the Prayer, and as-salfdmir ‘aleiks vd Rasol-Aliah
as a greeting, but what is the method of sending S2/4¢ on you 7" In response to
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Hos, the methods of pronouncing Sa/d¢ and derdd that the Holy Prophet taught to
many people on different occasions are as follows:

Ka'h bin'Uprah: Aflahnmme  safff  ‘aff Mufrsmmad-in we ‘2l 8-
Mubammad-in kami gaifaitn ‘alé Ibribinn wa alf 3f-f Ibrahima fnnaka Hamid-
wi-Majd, wa bk ‘ali Mupenunsd-in wa sl 5)-f Mobartmad-in kama birakia
‘alf fordhna wa ‘ofi Al-f Ibrifiina inoaka Hamid. um-Mafd This darid with a
linle difference in wording has been reported by Bukhari, Muslim, Abi DA id,
Tiridhi, Nasa'1, Ibn Majeh, Imam Ahmad, Ibn Abi Shaibah, ‘Abdur Razzaq. Ibn
Abi Hatim and Tbn Jarir on the authority of Iladrat Ka'b bin *Ujrah.

Ibn “Abbis: From him alse the same darid as given above has been
reported with & slight difference. (1bn farir).

Abd Humaid Sa'idi: Aifzhurnma salli ‘ald Mubagunad-in wa azwifi-hf wa
dhurnyvat-hi kemd saffaite ‘ald fordhina wa '3l 814 lordhims we birik ‘ali
Muparmimad-in  wa azwidii-il wa dhurryde-ht kang birskey ‘alf a1 Tordbfns
Innaka  Hamid-wm-Majid. (Malik, Ahmad, Bukhari, Muslim, Nasa'l, Aba Da'd,
Ibn Majah).

- Abl Mas'0d Badri: Atahuwnma saffi ‘sls Mubammad-in wa ‘alf 3l-F
Mulisneniad-in kama sailais ‘ald Tbrihima wa ‘'sld al-i Ihrahine ws birik ‘ald
Mufiammad-tn wa ‘ald al-f Mufisounad-in Kama birmkia “alg Jbrihima A1 #lamin
innsks Hamid-im-Majid (Matik, Muslim, AbS Da'0id, Tirmidhi, Nasa'l Ahmad,
Ttm Jarir, Tbn Habban, Hakim).

Abl Sa’id Khwdrl; Afishernms salli alf Mubammad-in ‘sbdiks wa
rasiili-ka kama saifatia 'l Tbrififma wa barik ‘als Majarmad-in wa "2l al-f
Mufmmmad-fn ks ba rakis ‘als ﬂ:mhﬂn (Ahmad, Bukhiri, Nas'l Ibn Majah).

Buraideh al-Khuvza'i: Aﬂmmun—qf af Salftskg wa ralimataka wa
barakdti-ka ‘ald Muvhsmmad-in wa ‘sli Al Mubsmmad-in kamd fa‘altahd 'ald
Ihrahuun innaks Hamdd-um-Mafid. (Ahmad, *'Abd bin Humaid, Ton Marduyah),

Abu Horairah: Alahvmma sallf ‘sl Muflammad-in ws 2l §-f
Muhammad-in wa birk als Mubsmmad-in we ‘ald al-7 Mubammad-fa kemd
sallaica wa birakia “'ald Iorihima we ‘ald al-i Thrititn fif- ‘#larmin innaka Hamid-
mirr-Majsd, (Nasai),

Talhah: Aflsbunung gafli ‘ali Mubammad-in wa ‘ol 411 Mupaninad-in
kami sallaita ‘ald Ibrihime innaka Hamid-un-Majid wa barik ‘sl§ Mupsmmad-in
wa &3 gi-i Mulinnmad-in kama birakis ‘sif Ibrahine inoaks Hamid-um-Mayid
{Ibn Jarlr).

All these derflds agree in meaning despite the difference in wording. A
few points concerning them shontd be ungerstood clearly:
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First, in all theso the Holy. Prophet telis the Mushims that the best way of
sending daridand Sefit on him is that tiiey should pray to Allah, saying, “O God:
send dardid on Muhammad.® Ignorant people wha do not possess full
understanding of the meaning immediateiy raise the objection: “How strahge that
Allan cominands us o send dar on His Prophet, but we. in return, implore
Allah that He should send #." The fact, however, is that the Holy Prophet has
instructed  the people, as if to say, “You cannot do full justice o sending of darid
ahd Jalat on me even if you want ta. Therefore, pray only ta Allah to bless me
with $aZdt.” Evidently, the Muslims cannot rajse the ranks of the Holy Prophet,
Allah enly can raise them; the Muslims cannot repay the Holy Prophet for his
favours and kindness, Allah only can adequatcly reward him for this; the Muslims
cannot aftain any success in exalting the Holy Prophet's name and promoting the
cause of religion wunless Allah favours them with His help and suecour, So much
0 that the Holy Prophet's love can be impressed in our hearts only by Allak’s
help.  otherwise Satan can ftumn us away from him by every kind of evil suggestion
sand suspicions, May Allah protect us frogn this! Therefore, there is no other way
of doing full justice to sending of dardd and satiton the Holy Prophet than diat we
should supplicate Allsh to send /it on him. The person who says: ‘A fisfumma
falll “alf Mulmromad-in, in fact, admits his helpiessness before Allah, and says.:
“0. God: it 1s not in ey power to send sadd on Yaur Praphet as it should be sent.
I. therefore, implore. You to send 1t” o my behalf and take from me whatever
vervice You wiil in this regard.” . : '

Secondly, the Holy Prophiet.did not want to have this prayer reserved for
only himself but included his followers and his wives and offsprings also. The
meaning of the wives and offepring is obviows. As for the word 4/ it doss not
- mercly denote the poople of the Holy Prophet’s household, bt it applies io all
theste - people who follow him and adapt his way. Lexicaily, there is a difference
betwaen the words &/ and a4, By the 47 of a person are understood alt those
people who &re his companions, helpers and followers, whether they are related to
him or not, ' and his 2/ are those who'are related to him, whether or not they are
his compenions and followers, The Qur'én has used the ward 4/ Fir'sun at
fourteen places but nowhere has it been used to mean the peopie of Pharach's
household only; everywhete it implies all those who sided with him in the.conflict
against the Prophet Moses. (For cxample, see Al-Bagarah: 49-5C, Al-i-Tonrin:
11, Al-A’raf; 130, Al-Mu'min: 46). Thus, from 81-Muhamunad is excluded every
such person who is not og the way of Mu]jﬂrmnad (upan whom be Allah’s peace
and blessings), whether he be. 2’ member of his houschold, end in it is included
every such. person, wha iy following in his footsteps, whether ha iz not Even
distancly related ¢o him by blood. However, those members of the Prophet's -
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nousehold who are related (o him by blood and ars also his followers are most
worthy to be regarded as 2/-Mubammad.

Thirdly, the same thing found in all the dartds taught by the Holy Prophat
is that he may be blessed with the same kindness with which Abraham and the
followers of Abraham have been -blessed. The pecple have found it diffieuit 1o
understand this. The scholars have given different interpretations of it but none of
thern s appealing. In my opinion the correet interpretation is this (though the real
knowledge is with Allah): Allah blessed the Prophet Abraham in particular with
something with which He has blessed no one else in the world, and it is this; All
those human beings who regard the Prophethood and the Reveladon and the Book
as the source of guidance are agreed-on the leadership of the Prophst Abraham, -
whether they are Muslime or Christians or Jews. Therefore, what the Holy
Prophet means to say is this: “O Allah, just as You have made the Prophet
Abraham the refuge of the followers of all the Prophets, so You make me also the
refuge, 50 that no ane who is & heliever in I’roptmthmd mny rerctain deprived of
the grace of believing in my Prnphnthmd '

That it is aa Islamic practice to send dzrid on the Holy Prophet, that ﬁis
commendable to pronotince it when the Holy Prophet’s name is mentioned, that it
1s & Srzinafl of the Prophet to recite it in the Prayer in particular, is agresd upon by
all the scholars. There iz alges consensus that it is obligatory to pronounce the
dardd on the Holy Prophet at leaye once in a lifetime, because AHah has clearly
communanded §t, bast apan from this th::u are differences among the scholars
regarding it.

ImAm Shafe] hotds the view that it is obligatory w reciie s247f on the
Prophet during ashalind in the final sitting of the Prayer, for without it the
Prayer wouid be void. Hadrat Ibn Mas'iid, Abli-Mas'nd Ansari, Tn “Umar and
Jabir bin *Abdullah from among the Companions, Sha‘bi, Imam Muhammad bin
Bagir, Mubtammad bin Ka'b al-Qurzi  and Mogatil bin Hayyan from among the
unmadintu followers of the Companiena, and Ishdq bin Rahwayah frem emong the -
Jurists a.lmhnidthnsnmnupmm and Imam- Ahrmad bin Hanbai al:nhadndaptud'
the same in the end. ' -

Imam AbD Hanifah, Imam Malik andthn:nmumy of the schulars huld
that th¢ pronouncing of the Safdrisnhligaturynrﬂynnuin&l]fnﬁmu It is just
like the Kalimsk: whoever affirmed the divimty of Allah and the Prephethood of
the Medsenger of Allah onoe in & lifetime cartied out his duty. Likewise, the one
who mmdmumﬁdmdufatmminhmﬁfﬂhmwmudbudmmmuhaw
. done hildut:.rnfpmnnmﬁmgthtdnrﬂdﬂnth:Hﬂlmeph:E ARer it, it s neither
obligatory ¢ fard} to rectte the Kumﬂnhnnr_dm dariid. .
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Another group helds that it ic absalutely wdfih to recite it in the Praver ot
e necessarily in the g i, )

Still another group holds the view that it is Wb to pronounce the - darid
m every supplication. Some others say that it is wagh to pronounce it whenever
the Holy Prophet’s name is mentioned, and according to another Eroup recitation
of the darifd is wajfd only once in an assembly or sliting no matter how often the
narme of the Holy Prophet ig nmﬁtiqnm] during it ' -

. These  differences only pertain to the darfid’s bring aobligatory in stdnms or
otherwise. As for it ment and cxoelience, its being conducive to high ¥piritus)
rewards und its being & great righizous act, thete is complete unanimity armnong the
Ummah. No one whe is a believar in any degree can have any different opinion
about it. The dhrtic is the namwral supplication of the heart of every Muslim, who
rcalizes that the Holy Prophot Muhammad (upon Whom be Allah's peace) is the
Ummah's greatest benefactar after Allah. The BTcatar one’s appreciation of Islam
and the Faith, the greater will one be appreciative of the favours of the Holy
Prophei hitnself; and the greatsr ope’s appreciation of the favours of the Holy
Prophet, the more often  will he pronounce the daridand selst on him. Thus, in
fact. the frequoncy with which & petson pronounces the deridis the measure
which shows the depth of his relationship with the Holy Prephet's Refigion and the
extent of his appreciation of the biessing of the Faith. On thisg very basis the Holy
Prophet has said: “The angels send dardid on him wha sends dar@d on me. as loug
as e does s0." (Ahmad, Ion Mijah). “He who sends dariid on me once, Allah
. Sends daréid on him ter: times over.” (Muslim) *The one who sends dardidon me
most often will deserve to remain close (o me on the Day of Resurrection™
(Timnidhi). “Niggardly Is e person who does niot send dariid on me when T am -
- menfioned before him. " (Tirmidhi) '

As o whether it is permissible use the words Affasunume salli ‘ald so-
And-so. or sallallakiu ‘alaiiy we satles, or similar other worts for others than the
Holy Prophet, it is disputed. One #roup of the scholars of whom Qadi ‘Iyad is
most prominent halds it as absolutely pu:m:iséihle. Their argument ig this; Allah
Himself has vsed the word safir Jn respect of those who were not prophets at
several  places in-the Qur'an. e.g. in Al-Bagarah; 157, At-Tanbah: 103, A)-
Ahzab, ' o : o

_ | {Contd, on p, 142
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O Prophet, enjoin your wives and daughters and the women of
the believers that they should let down over their faces a part of their
Cuter-garments; ¢ it is expected that they will thus be recognized and
not molested.* Allah is Forgiving and Merciful 112

If the hypocrites and those whese hearts are diseased!™® and the
scandal-mongers in Madinah!4 do not desist, We shall stir you up to
take action against them; then they will hardly be able ta live in this
city as your neighbors. They will be cursed from every side and will be
seized wherever. they are found and kilied mercilessly. This has been
the Way of Allah with regard to such peapie before, and you will never
find any change in the Way of Allah. 115

. The people ask you as to when will Resirrection taim_piaceim
Say, “The knowledge of it is with Allah alone: you may not know that
it may well be near at hand. In 311}' case, it is certain that Allah has laid
curse on the. disbelievers and has prepared for them a blazing Fire, in
which they will live for ever and will have no protectar and helper. On,
the Day their faces are rolled about on the Fire, they will say, “Would

56

60-62

. 63-68

that we had obeyed Allah and His Messenger!” And (they) will say,

“Our Lord, we obeyed our chiefs and our great men, and they led us
astray from the right path. Lord, give them a double chastisement and

curse them severely, "117 .

O you who have believed,!™ do not be like those who had
maligned Moses; then Allah cleared him of what they said of him, and
he was honourable in the sight of Allah1?, O believers fear Allah and
say the right thing: Allshwill:adorn vour deeds and will overlack your
crrors. Whoever obeys Allah and His Messenger, has indeed attained a
great success, - ' -

- We uﬂﬁnﬂ I:his trust to the heavens and the earth and the
mountains but they refused to bear it and were afrald of i, the byt man

69-71

7273

- undertook to- bear #. Indeed, he is unjust and ignorant.2? (The .

inevitable result of beaiing the burden of the trust is) that Allah should
“punish the hypocritical men and women and mushrik men and women,
and accept the repeniance of the believing men and women: Allah is
 indeed Forgiving and Merciful.
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43. Similarly, the Holy Prophet alsc prayed for those who wers not
prophets using the word s#/# on several occcasions. For ¢xample, he prayed for a
Companion. thus: ANahwnme saflf ‘sté & Abi Auf3, on the requcst of Hadrat
Tabir bin “Abdullsh’s wife, he said: SaMalisfi ‘slatki wa ‘ala aaujfkf Then
concerming those who came with the Zakd¢ money, he would say: Al mma satli
wiaidiy. Praying for Hadrat Sa*d bin ‘Ubddsh he said: Affahurmme af'af salainks
wa rafimataks ‘afa al-i Sy bin ‘Ubddah: And abonyt the soul of the believer the
* Holy Prophet gave the news that tic angels prayed for him, thus: Seffaliabu
AiaiKs wa ‘ala pusadika. However, the majority of the Muslim scholars opine that
it was correct for Allah and His Messenger but nat so for the Utrunah, They say
that it has become a convention with the Muslims to use mﬂr—m.’mn exclusively
for the Prophets. Therefore, it should not be used for those who are not prophets,
On this very basis Hadrat “Umar bin ‘Abdul *Aziz once wrote to one of his
governors, saying: I hear that some preachers have started using the word safét in
respect of their patrons and supporters in the manner of g2/t ‘sfsn-Nabi As soon
as you reccive this letter, stop them from this practice and command them to use
Saldt exclugively for the Prophets and remain comtent with the prayer for the other
Muslims.”  (Rufy ai-Ms'dn{). Most scholars also hold that uwsing the. words
saliatiahe “wiaili wa saflam for any othet Prophet than the Holy Prophet is not
correct, .

. 108. “To trouble Allah™ implies two things: That Allah shonld be

disobsyed, that an auwitude of disbelief and A% ‘and stheism be adopied with
regard to Him, and that thinge made unlavful by Him be made lawful; and (2) that
His Messenger be troubled, for just as obediance w the Messenger is obedience to
Allah, so is opposition and disobedience of the Messenger opposition and
disohedience of Allah.

109, This verse determines the definition of slander, 3t is to ascribe a fault
to & persen which he does not have, or an error which he has not cotmitted. The
Holy Prophet, also has explained it. According to Abd Da® i and Tirmidhi, when
he was asked as to'what is gh/bar (backbiting), he replied: “t § i5 {0 make mention
of your brother in a manner derogatory to bim. ™ The questoner sald, “ And if the
frult is there in my brother?” The Holy Prophet replied; “If the fault that YUl
Imentioned is there in him, you packbits him; if it js not there, you slandered him. *
Such an-act is not only 2 maral sin, which will antail punishment in the Hereafter,
tui this verse glse requires that in the taw of an Islamic State also false allegation
should be held as a culpabie offence.

HO. fifbgh is a large sheot and idnd " is to draw close and wrap vp, but
whet thi_s word s used with the associating particle ‘aff, it gives the meaning of
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letting. something down from above, Some modem translators, under the itfluence
of the West, have transiated this word o wrap up” 50 as to avoid samshow the
Command “about  covering of the face. But if Allah had meant what these
gentlomen want 0 construs, He would have sald: yudida ilaf-hians and not
yudning ‘alai-binns. Anyone who knows Arabic knows that yudkeina ‘sisf-fione
cannot merely mean “wrapping up,” Moreover, the words min jslétvb- higne also
do not permit of this meaning. It is obvious that the preposition zzin here signifies
& part of . the sheet, and also that wrapping up is done by means of & whote sheet
and not merely by a part of it. The verse, therefore, clearly means | The women
should wrap themselves up well in their sheets, and should draw and et down &
part of the sheet in front of ihe fice. . -

This sare meaning was understood by the major commentators wheo lived
close to the time of the Holy Prophet. Ibn Jarir and Tbn ab-Mundhir have related
that Mahismmad bin Sirin asked Hadrat 'Ubsidah as-Sabmani the meaning of this
verse. (This Hadrat ‘Ubaidab had become a Muslim in the dmiz-of the Holy
Prophet but had not been able to visit him. He came to Madinah i the time of
Hadrat ‘Umar and settled down thers. He was recognized a3 equal in rank with
Qadi Shuraih in jurisprodence end judicial matters). Instead of giving a verbal
reply Hadrat ‘Ubaidah put -on-his sheet apd gave a practical demonsiration by
. gvoring :his head -and forehead.and face and an eye, leaving only the other eye
ugpcovered. - Ibn 'Abbés also hes made abmost the same commentary, In his
Statcments which have been reported by Ibu Abi Hatim and Thn Mardiyah, he
says: “Allah has commanded the wornen that when they move out of thejr housas
for an ourdoor duty, they should coneeal their faces by drawing and letticy down
over themselves a part of their sheets, keeping only the eyes uncovered. * The
siume explanation of this verse has been given by Qatidah and Sudd]. '

All the great cotmmentators wha have passed after the period of the
Companions and their irnmediaie followers have given the same meaning of this
- verse, Imim Ibn Jarir Tabasd, in. he commertary of ithis verss, says: “The
respectable  women should not look like the slave-girls from their dress when they
move gyt of their houses, with uncovered faces and loose hair; they should rather
draw and let down over thern a part of their sheets or Olter-gasyents ¢ that no
-evil person may dare owlest theem, ™ (Jang'* a2 Bavan, voi, XXI1, p. 33).

"Allima Abl Bakr M—Jagqﬁq_' ~says: "This verse poimts out that the youny
woman has been commanded to conceal her ‘face from the other men: when
moving ot of the house she should cover herself up well 1o express chastity and
purity of character so that peaple of deubtful character do not charish any false
hope when they see her,” (Afbim &F Quoran, vol. [TI, p. 458).
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Allama Zamekhshari  says: It means that they should jet down a pan of
their sheet over themselves, and should cover éweir faces and wrap up their sides
well.” (Al-Kastahdl vol. IL, p. 221). |

‘Allama Nizamiddin Nishipiri says’ “That is, they should let down a part
of the ‘shest over them; in this verse, the women have been commanded 10 cover
the hca::’f and face.” (Ghard'ib at-Qur dn, vol, XXII, p. 32).

Imam Razi says: “What is [Et':ll.l:l:tlﬁﬂlﬂlﬂll.‘:pﬁﬂplﬁmﬂ}' know that they
are not promiscuous women. For the woman who covers her face, though the face

is not included in the ssfer, cannot be expected to uncover her saear, which is -

abligatory 1o cover before the other man, Thus, sveryone will know that they are
modest and .viruous women whao camml;he axpectad to do anything indecent. "
¢ Tarsir Eabir, vol, V1, p 521)

Incidentzlly, another thing that is proved h:.r this verse is that the Holy
Prophet had several daughsers, for Allsh Himself says: “0 Prophet, enjoin your
- wives and daughters,” These wards absolutely refute the assertion of those people

who without any fear af God make the claan that the Haly Prophet had only one

_daughtet, Hadrat Fatimak, and the other daughters were not from his own totns
bt by the former husbands. These people are so blinded by prejudice that they do -
nol even besher to consider what crime they are canupitting by denying the
parentage of the children of the Holy Prophet, and what severe punishenend will
aweit thern in the Hercafter. All mithentic tradittons comcur that from Hadrat
Khadijah the Haly Prophet had not one daughter, Hadeat Fatimah, but three other
daughters as woll. The Holy Prophet’s catliess hiographer, Mubhammad bin Ishag,
after menticming his martiage with Hadrat Khadjjnh, says; “She was the mother of
all the Holy Prophet's children except Ibrihim. namely Qasim and Tahir and
Tayyib and Zainab and Ruqa}ryah_-md Umm Kulthim and Fatimah, * [Ilm Hizham,
vol. I, p, 202).

The famous g-:ma]ngin Hashim bin Mubammad bin as-53°ib al-Kalbi,
¢intes; “The first bomn child to the, Messenger of Allah before his call to
Prophethood was Qasim; then Zainab was bom to him, then Rugayyah, then Umm
Kulthum.” (Tsbeqat Tbn Sa'd, vol. I, p. 133). Ibn Hazam writes in Jawidny* 25-
Sirah thet froin Hadrat Khadijah the Holy Prophet had four daughiers, the cldest
being Zainab, then Rugayyah, then Fatimah and then Umm Kulthlim (pp. 38-39).
Tabari, Tm Sa“d, AbQ Ja'far Muhammad bin Habib {author of Kitdh al-Muhabbar)
and Ibn *Abd al-Barr (awthor of Xiigh al-lsef'df) state on the strength of authentic
sources that before het marviage with the Holy Praphat Hadrat Khadijah had two
husbands. Abfi Hateh Tamimi by whom she had a son named Hind bin Abfi.
Hilah, and ‘Atiq bin *‘A‘idh Makhzimi, by whom she had a daughter namexd
Hind. Then she, was married to the Hoty Prophet and all the gencalogists agree
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that trom his loins she had tho four daughters as stated above. (See Tabari, vol. 1,
D, 411 mbaglt oo Sa'd, vol. VIIL, pp. 14-16; Kitdh al-Muhabbar, pp. 8, 79,
452; Alferi'b, vol. U, p. 71B). All these statements are authenticated by te
Qur anic declaration that the Holy Prophet hed not one bt several daughters.

11l *... will thus be recognized”: will be rechgnized to be noble and
chaste women from their simple and modest dress, and not women of il repute |
from whom some wicked person could cherish evil hopes. “.. are not melested™:
will not be teased bart let aldtic: C '

Let us pause hura for & while and try to understaskl what spirit of the
social law of Islam is being expressed by this Qur'anic Command and what is jts
object which Allah Himself has stated. Before. this in Sirah An-Niir: 31, the
. women have beer forbidden to display their adormments before otiers except such
and sich men and women, and “also that they should not starp their fect an the
ground lési their hidden devormtion (omaments) should be known.” If that
Command is read with this verse of Al-Ahzab it becomes obvicws that the
intention of the Cominand for the woman to cover herself well with the sheet here
is to' conceal her adornmicnts from others. And, evidently, this purpose can be
fulfilled ony if the sheet or the outar-ganment itself is simpie; otherwise wrapping
up oneseif with a decoratsd and sttractive shest will defeat the purpose itself.
Besides, Allsh doss not only command the wornan to conceal her adornment by
covering herself with the sheet, but alsc enjoins that she should let down a part of
the shest over hérself. No sensible person can' take any other meening of this -
Command then that it requires ta conceal the face akong with the conceaiment of
the adomments of the body and dress. Then, Allah Himself states the reason for
enjoining the Comtnand, saying: “This is an appropriate way by adopting which
the Muskim women will be recognized and will remain safe from trouble.”
Evideatly, this instrecticn is being given to those wamen who regard flirtation and
stares and evil advances by men as annoying and troublesome and not as
enjoyable, who do mot want ta bé counted among ill-reputed, immodest socicty-
girls, but wish to be known as chaste and modest domestic women. To such noble
and pious women Allah says: “If you really wish to be known as good woren,
and the men's mstful attention i not pleasurable bus embarassing for you, then
yon Should not come pat of your housess in full hmka-up like the newly-wed brides
so 85 1o display your beauty andphysical charms before the greedy cyes of the
people, but the bess way for this would be that you should come out in A simple
shest fully concealing your adormments and covering your face amd walking in a
manner that even the jingle of your omaments dpcs not attract attention. The
womman who applies herself i make-up and does not seep out of the housc until she.
has fully embellished and decorated herseif with every adomment cannot have any
other intention that to become the center of atention of all the men, wham sie
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hersell altures. After this if she compiains that the greedy looks of the people
cause embarrassment to her, and she does not wish to be known as a “society
woman” and a “popular lady™, but wantz to live as.a chaste house-wife, it will be
nothing but a fraud, It is not the word of the imowih:of 4 person that detennines his
intention, Lut hL'.' real intention 15 manifestad iuhj_s act and mode of behavior.
Therefore, the agt of the  woman who Bppears before the other men atiractively
iself shows what inotivates her belaviour, That is why the mischievous people
cherish the same hopes from her as can be chertshad from such & woman, The
Qur'an iells the women: “You canniot be chaste womeg and society wommen &t one
und the same time. If you want to Ive a5 modest, chasee waomnen, you will have to
pive up the ways that are conducjva to becoming society women orly, and adopt
the way of life that can be helpfal in becorning chaste women. " |

‘Whether A Man's persoral opinten is accarding o the Crur’an or opposed
o it, and whether he wants to accept the Qur'anic mﬂdancr. as a practical guide
for himself or not, in any case if ke does not wish to be intéllectnally dishones: in
interpreting the Qur'sn, he cammot fail to understand its rt-al mtention. If he is not
a hypocrite he will frankly adpmit hat the Qur'an’s infention is what hag been
stated above. After this if he violates any Command, he will do 30 with the
realization that he is violating the Qurénic Command, or regards the Qur*nic
fuidance as WHong. '

112. "That is, *Allah will forgtve the erroms, and mistakes that were
comminted in the pre-Islupic idava of lgnompmﬁdpd that you reform

was under threat of 4 sudden attack, eic. Besides this, they had another pastime.
they would concoct and spread imaginary stories aboue the dewmestie life of the
Holy Prophet's household and of other Musl 5085t produce suspicions
among the common peopic and destroy the tnozal influence of the Muslims,

115. That is, “This is a permanent law of Allah’s Sharfah that in an
Islamic society and state such mischief-monhgers are never given ap CppoTiunity to
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flourish and prosper. Whenever the sys't:rh of society and state 15 established on
Divine Law, such people will be warned to mend theit ways and if they sall -
persisted in their avil ways they would be seversly dealt with and exterminated, ™

115. The Heoly Prophet was generally asked this question Yy the
disbelievers and the hypoctites. By this they did not mean to obtain any knowledge
but they did so ot of fun and jest. As a maiter of fact, they did not believe in the
coming of the Hersafter at all; they regarded its concept a5 an empiy threat omly,
They did not ask about the time of its coming so that they could set-their affairs
right, but what they really meant was : *0O Mubammad, we have been doing
everything 1o trustrate your mission, and you have not been abls to do any harm to
s s far; mow let us know as to when will R:sunt::um take place when we will
be mkcn ta task by Allah,"

11?. This thing has besn stated ar several places in the Qurian. For
instance, see . Al-A’raf 187, An-Nazivar: 42-46: Saba: 3-5; Al-Mulk; 24-27: Al-
Mutaffifin; 10-17; Al-Hijr: 2-3; Al-Furgan; 27-2%; Ha Min As-Sajdah; 26-29.

118, One should note that the Holy Qur’an has at some places addressed
the true Muslims with: “O you who have believed,” and at otzers the Muslim
community as & whale, sehich includes the believery as well as the hypoerites and
the Muslims of the weak faith, and at still others coly the hypoctites. When the
hypoceites - and the Muslims of the waak-faith arg sddeessed with; *O you who
have believed,” it is meant fo put themn to shame, as if to say, “You claim to have
affimmed faith, but your ety and deeds do not support your claim.™ A little study
of the context can easily show which class of the people huy been addressed at a
parviculag place. Here, obviously, the common Muslims are being addressed.

119, In other words, it means: *O Muslims, do not behave like the Sews.
You shouwld not behave sowards your Prophet as the children of Israe] behaved
towards the Prophet Moses.” The Israclites themselves admit chat the Prophet
Mases was their greatest benefactor. Whatever they. achieved as  bation was onty
due to him; otherwise in Egypt they would have been doomed to a worse fate than
that of the Shudras i India. But how the Istaglites treated the greatest benefaceor
of theirs can be judged by a cursery glatce at the following places of the Bible:
Exodus, 5: 20-21, 14: 12, 16: 2-3, 17, 3-4. Numbers, 11:1-15,14:1-1¢, 16 (the
" whole chapter), 20: 1.5,

The Qui dn by referring to-this mgramudf: of the children of Istasl, warns
the Muslims, 50 as to say: “Reirain from adopting this same attitude towards
Muhammad {upon whom be Alah's peace); otherwise you should be resdy to face
the same tarte as the lews,”

This suhe thing was said by Holy Prcphe’t himself on several occagions.
Once he was dividing some goods among the Muslims. When the people
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dispersed, & an sajd; “Mukammad i this division hai shown no regard for Allah
and the Hereafter.” Hadrat * bdulleh bin Mas"id heard thi remark and told the
Holy Prophet what had: been sad concerming  him that day. He replied, “May
Allah show mercy o Moses: he Was maiigned even more severely, but he showed
patience ™ {(Musnad Ahmad, Tinnidhi, Abi Da'nd)y, :
120, In the end, Allah wants man to reatize his real position in the warld;
iT i that position he regarded the life of the warld as mere fim and ¥pOTt Al
adopted & wrong attityda carelessly, he would only be wotking for hiz own doom.

Hére, the word “aminat” (trust) implies &ailsfar (caliphate) which,
according to the Qur'in, man has been granted in the earth, The inevitable regult

In order ta give an idea of how Important andg heavy this "trost” {amgnat}
15, Allah says that the heavens and the earth, in gpite of thely glory and Ereatness,
and the mountaing, 1 ¥pite nfﬂm:sizemdﬁnnmﬂs,muldnmhﬂtﬂmmwr
and courage o bear it..But man, ﬂmwﬁm&&ﬂlnﬁmﬁn:bnmﬂmlmvy

The presentation of the trust befoie the carth and the heavene and thair
refusal to bear it and their beling afraid-of may be truc literally, of it may have
been said so metaphorically. "We can neither know nor can comprehend Allah’s
relationship with: His ‘creations. The sarth and the sun and the moon and the-
Toountaing are dumb, deaf and lifeless for .us but they may not be 5o afeo for .
Allah. Allah can speak 10 each of His creations and it can respond to Him, thowgh
s natere is incomprehensible for us Therefore, it i5 just possible that Allahi, in
fact, might have Presented this heavy trust before them, and they might have -
shuddered to sec it, and they miglit have made this submission before their Master
and Creator: '

"Lord, we find our good and our convenienece only in recnajming as Your
powerless servanis: we do not find courage to ask for the freedom to disobey and
do justice to it, -and then suffer Your puzishment in case we cannot do justice to
it.™ Likewiseg; it 0 also quite posstbie har before this present hfu Alah might have
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whe might have made a wrang éstimate aof hils mental and intellectual powers atxd
capabilities. can think of regarding it as impossible.

However, this also is equaily possible that Allah may have said so
allegorically. In order to give an idea of the extracrdinary importance of the
mettet, He may have depicted the scene as if the earth and the heavens and the
mountains like the Himalayas were prasent before Him on one 51d¢ apd a 310 6-
foot man, on the other. Then Allah might have asked:

“I want t0 invest someone of My creation with the power that bcmg a
subject of My Kingdom, it may acknowledge My Supremacy and cbey My
Commands of its own free will, otherwise it will also have the power to deny Me,
even rcbel against Me, Afier giving him this freedom I shall so conceal Myself
from kit as i T did not exist a¢ all. And to cxercise this freedom I shall invest himk:
with vast powers. great.capabilities, and shali give him dominion aver countless of
' My creations so that he may raisa any storm that he may in the vniverse. Then I
shall call him to account at an appointed time. The one who will have misused the
fraedom gramted by Me. will be made to suffer a most terrible punishment; and
the one who will have adopied My obedience in spite of all chances and .
opparhmities for .disobedience, will be raised to such high ranks as no creation of
Mine has ever been abie o attain. Now tell, which of ¥ou 1s r:&dy to urlergo this
teast?” '

Hearing thjs discourse a hush might have pr:vail:d far a while all through
the universe. Then oie luge creation after the other might have bowed down and
submitted that it should be éxcused from the severe test, Then, at last, this frai]
creation -might have risen and submitted: “O my Laord, I 2m ready to undergo dis
test. I shall brave all the dangers inherent in the freedom and indéperxence only
in the hope that I shall be blessed with the highest office in Your ngn:h::m if 1

pass the test.” '

By itmmgining this scene through his mind’s cye uni:.r can nunjm:lgn
exactly what delicate -positiont he holds.in the vniverse. Allah in this verse has
called the person “unjust and ignorant”, who lives a carcfree life in the place of
test,- and hay no fesking-at all of how great a responsibility he is shouldering, and
what conssquences he will estowntér of the right or wrong decisions that he makes
in choosing and adopting a#n attinde for himself in thw life of the world, He is
ignorant bocawse the fool holds himself as responsible o no one; he is unjust
because he is himself preparing -for his doom and i also preparing the doom of
many others along with him. o
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| APPENDIX

-~ THE FINALITY OF PROPHETHOOD
' (IN CONTINUATION OFEN.TH

A section of the people who in the present age have created great
- mischief by ltroducing a new prophethood, translate the word kfhatam
an-Nabivym as meaning the “seal of the Prophets,” By this they imply
that the prophets who would come after the Holy Prophet Muhammad
(upon whom be Allah's peace and blessings) would become the prophets
only by bearing his seal; or, in other words, unless a person’s

prophetheod was stamped with his seal, he could not be a prophet,

. But this word, when censidered in the context of the verse, does
hot at all bear this meaning. For if it had meant that, it would not-only
be irrelevant to the context but would also contradict the theme jtself,
After all, what could be the relevence of saying abruptly that
Muhammad was the “seal of the Prophets” and anyone who became a
Prophet in the fature would become 50 olly by bearing his seal, when
the context, in fact. related to the objections of fh_:: people concerping
Hedrat Zainab’s marriage and removal of their doubts in thar regard 2 In
this context not only is such g tneaning absolutejy irrelevant Eut, of: the
comrary, it also weakens the argument being advanced (o answer the
ohjections of the people. If it were go they would have been well
Justified by saying: “Thare would have been no harm if you did not
contract this marriage at this time. If it was all that necessary to abolish
this custom, one of the prephets coming after you, with your seal, could
have abolished it.” - | |

. Another imterpretation given by these people is that “kfitam ap-
Nabiypin™ means “afdal a1-Nablyyin” (the best of the Prophets), That
is, the deor to new prophethoods is open, though the perfections of
prophiethood have been exhausted with the adveat of the Holy Prophet
Muhammad (upon whom be Allah's peace}. But this meaning too suffars
from the same drawback as we have indicated above, It also has no

L. For thie pléasc refer to B.N."s 67 10 75 of this Strah
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hypocrites could very well say, “Sir, even if minor ones, pmphn:ts in
any case will continue to come after you. Therefore, it was not
necessary that vou onky should have abolished this custom.”

Le;!ical Meaning of Khétam an-Nahr_ﬁrm

Thus, as far as the context is concerned, it tneans that the word
khgiam an-Nabivyin here be only taken to mean that Prophethood has
been brought to a close and no other prophet will come after the Holy
Prophet Muhammad. But this is not only the demand of the context but
of the lexical conslderations as well. According to Arabic lexicon,
“khatam’™ means to put a seal, to close, and to be free after bringing
sam:.ﬂnng to completion, Thus, Aiatam-al a.rmf means faragha min-al-

‘amal: (he) finished the wotk: Hmtmn-af - (he} closed the mouth of
the utensil and sealed it so that neither should anything come out of it
not eater it: hatam-al-kitab: (he) closed the letter and dealed 18 so as 1o
make it secure, Khatama ‘alal-galb: sealed the heart so that it neither
understands anything new por forgets .anything already learnt; and
khitamu kulli mashriib-in means “the flavour left by a drink after it has
been drunk.” Khatem-ashshal’: belagha akhiruly “khatam of something
is to reach the end of it.” In this very semnse is thc word khatatn-i-Qur '&n
understood, and in the same sense are the last verses of the Slirahs cafled
khawdtim. Similarly, khatam-ui-gaum mmplies the last person of the
iribe. (See Lisdn-ul-‘Arsb, Qim@s, Agrab-ul-Muwdrid).? - -

" 2. We have cited only three 1exicons here but the same meantng of the word
kharam will 'be borne omt by every authentic lexicom of Arabic. The deniers of the
Finality of Prophethnod, however, in order to contravene the Religlon of Ged, pay no
attention to the lexicon” but try io argue like this: Calling s persom khdtarm sh-
shir'ara’, or khAtam al-fagabs’, o khatam al-mufassivie does not rean thet after such
a person, no odier poet, or jurist, or commentator. would be born, but it means that
this particvlar ‘branch of hmwledgu was cxhausted with that person. But this {52
fallacioue srgurment, The use of sach A title as mn :mggarntim does not ot all mean
that the reai meaning of Ehati should become “perfect and excellent™, and using it
i the sensc of “last and final® skould be discotitinued as absolutely wrong. Such a
thing can be said only by a pcra.m whu js unawate of the rules of language. In no
language s there the rule that if & word s sorne times ased in a figurative sense, apari
from. its real sense, the figurative meaning shonld Become its real meaning, and the
word be forbidden 1o be usad (n (ts real meaning afterwards, If somebody were to gay
ji's &hitam al-qaun, before an Arab, the, latter would never understand it (o mean
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. On this very basis, all the lexicographers and commentators have
unanimously taken Khdmm an-Nabiyvin to mean Akhir an-Nabyvin,
From the viewpoint of Arabic usage and lexicon, Heitan does not imply
the postal seal which is used to issue letters, but it implies the seal which
Is put on the envelope so that it is secured and neither should anything
come out of it nor enter it,

Traditions of the Holy Prophet Concerning
Finality of Prophethood

 The meaning of the word &fdfam as understood from the
Quranic context and Arabic lexicon is further confirmed by the
¢xplanations given by the Holy Prophet himself. Below WE QUAate SOme
of the most authentic .AAddith in this regard:

- {1} The Hoiy Prophet said: The children of Israc] were guided by the
Prophets. When a prophet. died, another suceeeded him.
However, there will be no prophet after me; there will be only
calipts. (Bukhirl: &izh al-Mamigib).

{2)  The Holy Prnﬁhi:l: said: “My position in refation to the Prophets
wlio came before me can b_p__understmd by a parable: A persen

that the most perfect man  of the (ribe had come, but that the entire tribe had come,
And Its last man had also arrived, ' -

. One should also nofe that the titles of kAdtam asl-ghu'ars”, khstsm a7
fugahd', . given  to some people, were given by human beings, and no human
being can ever know that after the person whom he is calling &hdmem for A0me
fquality, another person of the sane quality would never be born. That is why in
human languags, these titles are no more than mere exaggerations and recognition
of excellence, but when Allah says that such and such & quality has been
culminated and finalised in a perticular person, there is no Teason wiy we should
wderstand it alsa in (ts metaphoric sense just a3 we do in case of human
appelations. If Aliah had ‘called someone Khstum asi-Stu'ars’, mast certainly
there could be no poet after him. Likewise, after the one whom He has called
Khatarn an-Mpbivyin, it is impessible that another prophet should come. This is 5o
because Atiah ls the Knower of the unseen and hidden, man is not, ‘Therefore,
Allal’s calling someone Kintam an-Nabiyvin and the man's calling sumeone
khitam ash-shu'ars’ or khdvarn al-fugahi’, ste, cannot be regarded as at the same
level. . '
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t2)  The Holy Prophet said: “My position in‘relation to the Prophets
who came before me can be understood by a parable: A persen
erecied a great building and decorated and adomed it well, but in
a corner he Ieft a niche, an empty space, for Just one brick. The
people went round the building and wonderad at its beauty, but
said: Why was not a brick laid here 7 So, I am that brick and 1
am the Last of the Prophets. (That is, with my advent the edifice
of Prophethood has been perfected. Now there is found no empty
niche, which may have to be fiilad by another prophet).”
(Bukhiri; Kitab al-Managib). \

Four Abadith on the same subject have been reported in Muslim
(Kitab al-Fada'il: Khatam an-Nabiyyin) with the following additional
words in the last Fadith; fa-ji'ty takhatam-tal-anbiva’: *$o, I came and 1
closed the line of the Prophets.™ This same Hadith in these very words is
found in Tirmidhi: Kitsb ai-Manggib, chap. Fad? an-Nabi,

In Musnad Abd Da'id Tayalisi, this Hsdith is one of those
reported by Jabir bin *Abdullah, and ita last words are to the effec:
“Through me the Prophethood was brought to a close.™ -

In Musnad Abmad ‘Traditions op the subject with a slight
difference in wording have been reported  on the authority of Hadrat
Ubayy bin Ka’b, Hadrat Abi $a’id Khudri and Hadrat Abfi Hurairah.

(3)  The Holy Prophet said; “I have been distingnished from the other
Prophets in six things: (13 T have been endowed with the cloguent
speech, (2) T have been succoured with awe, (3) Booty has been
fhade xlaw.ful for me, (4) the earth has been made a mosque for
me o5 well as & means of obtaining purity (i.e. In my Sharf‘ah
the Prayer c¢an be offered anywhere on the surface of the earth

- and not only in specific houses of worship, and favammunm
tpurification through dust) can be regorted to for ablutions in case
water s not available, (5) I have been appointed a Messenger for
the entire world, and (6) with me the office of Prophethood has
been closed. (Muslim, Tirrzidhi Ibn‘ Majah). "

) The Holy Prophiet said: “The line of Prophethood and
Apostleship has come to an end: after (e thers will neither be a
prophet nor an apostle.” (Timidhi)
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The Moaning of e Qur'an

The Holy Prophet said: *“Iam Muhammad, I am Ahmad, ITam
the effacer: disbelief will be effaced through me. 1 am the .
assembler: afier me the people will be assembled in the Plain of
Resurrection. (That is, after me now only Resurrection is to take
place), And I am the Last: aftet me there is no prophet.”
(Bukhari, Musliny, Tirmidhi, Mu'watta, Al-Mustadrak).

The Holy Prophet said: “Allah has sent no Prophet who did not
warn his people of the coming of the Dafa! (the Antichrist, but

“he did not come in their times). Now I am the last of the

Prophets and you are the last Community. Therefore, he is about
to appear among you now.” (I Majsh).

‘Abdur Rahman bin Jubair siys: “Iheard ‘Abdullah bin *Amr
bin *As say that the Holy Prophet one day came cuttousina
manner as though he were taking his leave. He said: I am
Mubammed, the un-lettered Prophet, thrice; then said: and no
prophet will coms after me.” (Musnad Ahmad: Traditions. from
‘Abdullah bin *Amr bin ‘Asg). |

The Holy Prophet said: “There 18 no prophethood after me; there
are only harbingers of good news. It was asked, “What are the
harbingers of good news, O Messenger of Allah 7" He replied;
"A true vision,” or said, “A righteous vision,” {That is, there is

-no possibility of Divine Revelation now. At the most a persan

may receive an inspiration, vfhich will be in the form of a true
vision.) {(Musnad Ahmad, Nasa'i, Abll Da'0d).

The Holy Prophet said: “If there were a prophet after me, it
would have been ‘Umar bin al-Khattab. ” (Tirmidhi). .

The Holy Prophet said to Hagrat 'Ali: “You are to e a3 Aaron
was to Moses, but there is no prophet after me.” (Bukharl,
Muslim) . ’

Bukhari and Muslim have related this Hadith in connection with

the Tabik Expedition, Two Ahadith on this subject have been related in
Musnad Ahmad on the authotity of Hadrat $a‘d bin Abi Wagqas, the last
sentence of .one of which is to the effect: “But there i3 no prophethood
after me.” The detailed traditions related in this connection by Abi

' DAa'id Tayalisl, Imim Abhmad and Mubammad bin Ishaq show that on
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the eve of his departure on the Tabik Expedition the Holy Prophet had
decided to leave Hadrat ‘Ali behind in the defense and protection of
Madinah. The hypocrites thereupon had an OppOTtunity to pass
discourteous remarks about hiry. He went to the Holy Prophet and asked
him: “O Messanger of Allah, are you leaving me behind among (he
Wwomen and children?” On this occasion the Holy Prophet consoled him,
saying: “You afe to me as Aaron was to Moses.” That is, “Just a3 the
Prophet Moses, on his departure for Mount Ttr, had left the Prophet
Aaron behind to look after the children of Israel, so am I leaving vou
behind for the defence of Madinah.” But at the same tine, apprehending
- lest Hadrat *Ali's comparison with the Prophst Aaron might cause
mischief later, the Holy Frophet immediately added: “But there will ba
no prophet after me.,® |

(11)  Thauban tays that the Holy Prophet said: * . .. apd that 30
impostors wil! appear in my comiunity #ach ona of whom will
claim 1o be a prophet, whereas I am the last Prophet: there is no
prophet after me.” {Abl Di'nd).

Abl Da’ud has related another Hadlel on this subject in Kytap o-
Malahinr on the authority of Hagrat AbQ Hurairah. Tirmidhi also has
related these two Traditions on the authority of Hadrat Thauban and
Hadrat Abl Hurairah; the second Tradition is to the effect: “So much so
that about 30 Impostors wil] arise, each of whom will ¢laim to be 5
messenger of Allah,* |

(12) 'The Holy Prophet said: “There have been before you among the
children of Israel such people., who were spoken to (by God)
though they were not prophets. If there be such a on¢ in my
Unimah, it will be ‘Umar.” (Bukhar: iz al-Managib).

A Hadith on this subject iR, Muslim has the word mufiaddathin
instead of yukeflamilz, which both mmean the persons who are spoken to
by God, or are spoken to from the unsesn. This shows that if there had
been any in this Ummah, whe could have the honour of being spoken to
by God, without being a prophet. it would have been '‘Umar. =

(13) The Holy Prophet said: “There i3 no prophet after me, and there
Is no ummah (of any other prophet) after my Ummah, " (Baihaqi:
Kitab ar-Ru'va’, Tabarani).
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(14) The Holy Prophet said: “I amn the last Prophet and my Mosque is
the last Mosque (i.e. the Prophet’s Mosque at Madinah), ™
(Muslim: K7tZk al-Haff.

These Ahadith have been reported by a large number of the

Companions and related by many Traditionists with many strong chains

of authorities. A study of thesc shows that the Holy Prophet has on

different occasions in different wavs and in different words affirmed that
he is the last of the Prophets, that no prophel will come after hum, that

prophethood  has been finalised in him. and that the psople who claim to
be messengers and prophets after him would be impostors® . There can

3. Tiwe deniers of the Finality of Prophethood have argued thus, from this
Hadith: “Just a5 the Holy Prophet has called his Mosque the last Mosgue, whercas
it is not the last mosque, but countless other mosques have been built after it'in the
world, $0 when he said that he is the last Prophet, it also meant thai other prophets
wouid continue 10 appear after him in the world, however, with regard to
cxeellence  and perfection he is the fast Prophet and his Mosque the last Mosque.”
But interpretatlons such as these are, in fact, a proof that these people have lost
the faculty of vnderstanding the true meaning of the waords of Allah and His
Messenger. If a person has a glance through all the Akddih on this subject as
retated in Muslim, he will understand precisely in what sense has the Hely Prophet
called his Mosque the 1ast Mosque. The Traditions related by Imam Musli in chig
connection on the avthority of Hadrat AblG Hurairah, Hadrat * Abdullah bin *Umar
and Hadrat Maimunah (wife of the Prophet) are cxplicit that there are three such
Mosques in the world, which are supetior 1o all other mogques in the sense that
offering the Praver m them carries a thousand times greater spiritual rewardz than
offering it in other mosques. On that very basis, 10 underake a journey for the
purpose of offering the Prayer in these three Mosques only is permissible. No
. other 1mosgue has the right and merit that one should make & journey especially to
it for offering the Prayer in it, apart from the ather mosques. The first of thase i
the rasgfd atHersm, which wag built by the Prophet Abraham;, the second is the
Magpid 2t-Agsd which was built by the Prophet Soiomaon; and the third is the
“Prophet’s Mosque at Madinah, which was founded by the Holy Prophet himself, -
What the Holy Prophet meant was this: “Since no ather prophet will come after
me, ne fourth mosque will be built in the world, offering the Prayer in whicl,
might carry greater rewards than offering it in other mosques and making a
journéy w0 which especially for the purpose of offering the Prayer in it might be
1ﬂWﬂJl T | .

4, As against all these sayings uf theF Haly Prophet, the deniets of the
Finality of Prophethood cite a saying of Hadrat ‘A'ishah to the effect; *Do say

R I
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be no more authentic and relishie and conclusive explanations of the
Qur'anic word KBitam an-Nebiyvin than this. The Holy Prophet's
stateient. by itself is authoritative and decisive. But when it explaing a
text of the Qur’an, it becomes all the more authenticated and conclusive,
Ihe question is: Who can be betrer qualified to understand and explain
the Qur'an than the Holy Prophet {upon whom be Ajlsh's pedce)
hirnself? Thus, if a person gives a different meaning to Kfatam
Nubuwwat (Finality of Prophethood), how can we hold it wonhy of any
attention: or consideration, much less acCept 1t as correct?

Consensus of the Companions |

After the Qur'an and the Sunnah the third place is aceorded Lo
the consensus of the Holy Prophet’s Companions, Al reliable historical
traditions agree that the Companions by complete consensus had fought
wars against the people who claimed to be the prophets and those who
accepted them as such, immediately after the death of the Holy Prophet,

In this connection, the case of Musailimah the Liar is particularly
noteworthy.  This man . did not deny the Prophethood of the Holy
Prophet, but claimed that he had been made an associate with him in his
Prophethood.  Some time before the Holy Prophet’s death, he had
written:

“From Musailimah, the messenger of Allah, to Muhammead, the
Messenger of Allah: Peace be on you: You should know that I have beeg
made an essociate with you in the work of prophethood. ™ (Tabari, vol.
II, p. 399. Egyptian Edition), |

Furthermore, the historian Tabari has related that in the cal] to
the prayer that was pronounced under Musailimah, the words: Ash-Pedy

that the Holy Prophet is the last of the Prophets, but do ot say that oo prophet
will come after him.” But, in the first place, to cite 4 saying of Hadrat ' A'ishah as
againat the authentic statements of the Holy Prophet is highly derogatory; besides,
the tradion in which this saying has been ascribed to Hadiat *A’ishah is in itself
un-athentic. No traditionist worthy of any mention has related it ip any rchable
Hadnh Collection. Tt is only traced to Durr-f Manthir, a commentary of the
Qurian, and Tikmifeh Majma® of-Bitir, a dictionary of Hedith, but without any
reforence o ity chain of transtmiters How then can such a weak tradifion
. Containing a saying of a Companion be cited 1o contradict the sayings of (hc Holy
Prophet, which have been related oy all the eminent traditionists with $Trong and
authentic chains of the (rapsmimers?
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artia Muliarinad ar-Rasil Aflah were also included. In spite of this clear
affirmation of the Prophethood of the Holy Prophet b:',r him, he was
declared a Adfir, excommunicated .and fought against. History also
proves that the Banl Hanifah had believed in him in good faith, and they
had besn made to understand that Muhammad (upon whom be Allah's
peace) himself had made him an associate in his Prophethood.
Moreover, the verses of the Qur’an had been presented before them in a
way as if they had been sent down to Musailmah, by a person who had
received instruction in the Qur’an at Madinah, (di-Riddvah wan-
Nihayah, vol. V, p. 51). But, in spite of this, the Companions did not
- accept  themn as Muslims and sent an army to fight them. Then, it canpat
also be claimed that the Companions had fought against them not on
accout  of apostasy but for e crine of rebellion. According to the law
of Islam. in case war is fought against rebellious Muslims, their
prisoners of war cannot be made slaves. Not to speak of Muslims, even
“the rebellious dbimunés cannot be made the slaves in case they are
captureéd in war. But when invasion was made on Musailimah and his
followers, Hadrat Abi Bakr declared that their women and children -
would be made slaves; and when they were taken prisoners they were
actually made slaves. Thus. it was from among them that » slave-girl
was assigned to Hadrat ‘Ali of whom Mubammad bin Hanafiah® , so
well-known to  the history of Islam, was born. (Al-Bidavah wan-
Nihayah, vol. VI, pp. 316, 325), Thus, evidently, it was not the crime
of rebellion for which the Companions fought tham but the crime was
\hat a person had claimed to be a prophet after the Holy Prophet
Muehammad (upon whom be Allah's peace) and others had belicved in
his prophethood. This action was taken immediately after the daath of
the Holy Prophet, under the leadership of Abd Bakr, and the full
consensus of all the Compenions. Perhaps there does not exist a more
exphicit example than this of a perfect consensus of the Companions.

Coneensus of Religious Scholars

After the consensus of the Holy Prophet’s Companions the next
place with regard to authority is accorded to the consensus of the
religious schalars wha lived after the period of the Companions. A study
of their verdicts shows that right from the fizst century after Hijrah till

5. Hanafiah: a wormagn of the tribe of Banii Hanifah.
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the present day the religlous scholars of BYery country of the entire
Muslim world have held the unanimous belief that there ean be no
prophet after the Holy Prophet Muhammad {upon  whorm be Allah’s
peacc), and this also that anyone who laysa claim to this office after
hii, or accepts such 3 claim, is 8 &4 and mus; be excommunicatad
from Islam, Some of these verdicts are given below:

(1) A man in the time of Imam Abi: Hanifah (80-150 A.H.) claimed
to be a prophet, and said, *Allow me Lo present proofs of my
prophethood.” The Dmim fuled: “Anyonc who demands a proof

- of prophethood from Mm, will also turn 4 disbeliever, for the
Messenger of Allah has saig: ‘There is no prophet afrer ine’.”
(Mandgib al-Imam al-A’zam Abj Hanifah, Tbn Ahmad al-Makki,
vol. I, p. 181 | Hyderabad Ed. 1 321 A.H) '

(@) ‘Allima Ibn Jarir Tabari (224310 AH) in his well-known
commentary of the Qur'an. has explained the meaning of this
verse, thus: “He brought the Prophethood 1o a close and sealed
it: Now this door will pot open for anyone till Resurrection ™
(Tassir Bon Jarlr, vol, XXII, p 12). . |

(3)  Imam Tahavi {239-321 A.H.) writes in his ‘AgidahSalfivah in
connection with the beliefs of the rightecus, especially of Fnam
AbU Hanifali, Imam AbQ Yisuf and Imim Muhammad (may
Allah show merey 1o all of them), in respect of Prophethond,

- “And that Muhammad (upon  whom be Allah's peace and
blessings) is a chosen servant of Allah, His Prophet and favourite
postle; and he is the last of e Prophets, the leader of the
righteous, the clief of the Apostles, and beloved of the Lord of
the worlds. Any ¢laim to prophethood after him js deviation and
worship of the lusts of the gelf ” (3harh at- Tahavizh, Dar al-
Ma’arif, Egypt, PD. 15, 87, 96, 97, 100, 1023,

(4) “Allama  Thn ‘Hazm Andaiusi (384-436 A H.) writes: “Most
certainly the coming down of the Revelation after the death of (he
Holy Prophet has coased, the reason being that the Revelation
comes down to none bt 3 Prophet, and Allak Himself has stated:
Muhammad is not the father of any of your men, but he is the
Messenger of Allah and the last of the Prophets. ™ (Al-Muballi,
vol. I, p. 26).
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Imam Ghazzali (450-505 AH.) says: “There is complete
consensus among the Muslim Ummah that there is no prophet
after the Holy Prophet Muhammad (upon whom be Allah’s
peace} . . . The whole Ummah is unanimous that the Holy
Frophet by his words Lz mahjyya ba’dimeant nothing but that
after him there will neither be a prophet nor an apostle. Anyone
who interprets this saying in any other way, falls outside the pale
of Islam; his interpretation would be nonsensical and his writing
heretical. Besides, the Urnmah is also unanimous that thete is no
scope whatever for any other interpretation "than this; the one
who denics il, denies the consensus of the Ummah ™ (Al-Igtissd
fif N'idgad, Egypt. p. 114).

Muhy-is-Sunnah Baghavi (d. 510 A.H.) writes in his
Commentary Mg'dllm at-Tanzil: “Allah closed the Prophethood
through the Holy Prophet; thus, he is the last of the Prophets....
And ITbn ‘Abbds says that’ Allah Almighty (in this verse) has
decreed that after him there will be no praphet.” (Vol. I, p.
158). '

‘Allama . Zamakhshari (467-538 A.H.) writes in his Commentary
Af-Kashslhaf: “If you ask: How can the Holy Prophet be the last
of the Prophets when there isthe belief that the Prophet Jesus
will come down in the last days hefore Resurraction? I shall say;
The Holy Prophet is the last of the Prophets in the sense that no
other person will be raised as a prophet after him. As for-the
Prophet Jesus, he is one of those who had besn made the

- Prophets before the advent of the Holy Prophet. And when he

comes again, he will come as a follower of the Sharf'ahof
Muhammad (peace be upon him) and will offer the Prayer with
his face towards his gibiah (the Ka'bah) fike any other member of
his Ummah.™ (Vol. II, p. 215). -

Qﬁc}i ‘Tyad (d. 544 A.H.) writes; “He who lays a claim to
prophethood for himself, or holds that one can acquire it and can
attain the tank of prephethood through the purification of the
heart. as some philosophers and so-called siffis assert, and
likewise he who does not claim to be a prophet but claims that he
teceives Revelation . . . all such  people are disbelievers and
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denters of the Holy Prophet, for lie has informed us that he is the
last of the Prophets and thar no prophet is to come after him. -
And he has conveyed this news from Allah that he has closed the
Prophethood and that he has been sent to all mankind; and the
whole Ummah is unanimous that these words have no other but
the apparent meaning, There is8 o room for a different
interpretation or special meaning. Thercfore, therc can be
absolutely no doubt about “such people’s being Adfir both
according to  the consensus and the Traditions. ™ ($#if " vol. II,
op. 270, 2713,

‘Allama Shehrastani (d. 548 A.H.) writes in his famous Al-Miiai
wan-Nifial; “And likewise the one who says . . . that another
prophet {except for the Prophet Jesus) will be raised after the
Holy Prophet Muhammad (upon whom be Allah’s peace). is a
Aafir and there is no difference of opinion about fhis even
between two men.” (Vol, II, p. 249),

Imam Razi (543-606 A. H.), explaining the verse of Khitam-an-
Nabiyym says in his Tafsir Kabir: “In this context, the reason for -
saying wa Khdiem-an-Nablyyin is this: If a propher after whom
another prephet is to be raised, leaves the work of admonition
and explanation of injunctions’ somewhat incomplete, the one
coming after him can complete it, But the Prophet after whom no
other prophet is to be raised, is by. far more campassionate to his
people (Ummah) and gives them explicit puidance, for he is like
the father . who knows that after him his son has no guardian and
patron 1o look after him.” (Vol. VI, p. 581).

"Allama Baidawi (d. 685 A.H.) writes in his Commentary Aawar
at-Tapzil: “That is, ‘the Holy Prophet is the last of the Prophets,
who closed their line, or through whom the line of the Prophets

“was sealed. And the Prophet Jesus’ second advent does not

contradict the Holy Prophet’s being the last Prophet, for when he
comes, he will be a follower of his Shari‘2h. ” (Vol. IV, p. 164).

‘Allama  Hafiz ad-Din - Nasafi (d. 710 A.H.) writes In his
Commentary Madirik  at-Tanzil- “And the Holy Prophet is
Khatam an-Nabiyytn, i.c. the last of the Prophets: After him no
other person will be appeinted a prophet, As for the Prophet
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Fesus, he is one of those who had been appointed Prophets before
him, and when he comes the second time, he will come as a
follower of the Law of Muhammad (upon whom be Allah's
peace), and ag a member of his own Ummah,” (p. 471,

‘Allama *Ala’ ad-Din Baghdadi (d. 725 AH.} writes in his
Commentary Khizin: “Wa Khdtam &i-Nabiyyin, i.e. Allah
closed the line of the Prophethood in the Holy Prophet
Muhammad (upon whom be His peace). Now there s neither any
Prophethood after him nor any associate with him in this.... e

Kan-Allelu bi-kulli sheiin *Alima: Allah has the knowledge that

(14)

(15)

(16),

an

there is no prophet after hin,” {pp. 471-472),

‘Allama Ibn Kathir (d. 774 AH.) writes in his well-kngwm
Commentary: “Thus, this verse is an €Xpress injunction in this
regard that after the Holy Prophet there in no prophet; and whan
thete is no prophet after him, there can b no apastle either, for
apostleship is specific and prophathood ganeral: &¥Ery apostle is a
prophet but every Prophet is not an apostie. .. Anyone who lays
3 claim to this office after the Holy Prophet, is a liar and
impostor and  devistor apd unbeliever, no matter what
Supernatural  and magical spells and charms and sorcery he
practises. . . . The same is the position of every such person wha
lays a claim to this offica til! Resurrection. {Vol. I, pp. 493,
4443 -

“Allama Jalal ad-Din Suylinn (d. 911 A.H.) writes in Jalglayn:
“Wa kin-Allgh-y bi-kulli shai'in ‘Afims: Allah knows that there
8 1o prophet after the Holy Prophet; and when the prophet Jesus
cories down, he will be a follower of the Holy Prophet's
Sharab. " (p. 768).

‘Allima  Ibn Nujaim (d. 970 A H.) writes in his Ki#13b al- Ashhah
war-Nazd 'fr, the famous work on the principles of jurisprudence:
“If a person disbelieves that Muhammad {upon whom be Allah's
peace) is the last of the Prophets, he is not a Muslim, far this is
one of those fundamenta] things knowing and believing which is
a basic requirement of the faith.” (p. 179,

Mulla “Ali QArl (d. 1016 A.H.) writes in Sharh Figh Akbar:
“There is complete consensus of the Uminah that Taying claim to
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prophethoed  afier the Holy Prophet Muhammad (upon whnm be
Allah’s peace) is Aufr Cheresy).” (p. 202).

Shaikh Isma‘il Haqqi (d. 1137 A.H.), explaining this verse in his
Comunentary Rih al-Bayan, writes:™ *Asim has read the word as
Khitam, which is the sealing instrument with which things are
sealed, It implies that the Holy Prophet came at the end and in
tim the line of the Prophets was closed and sealed. ... Some
people have read it as Kfgtds, which means the one who puts a
seal. Thus, Khati also is a synonym of Khatarn . . . Henceforth
the scholars of his Ummah will only inherit hLim in Waliyat
(spiritval emibence, saintliness), the inheritance of the
Prophethood having been brought to a ¢lose inhim. And the
secofid coming of the Prophet Jesus does not affect the Holy
Prophet’s being the last of the Prophets, for Kfidtam an-Nabivyin
means that no other prophet will be raised after him.... And
Jesus had been raised as a Prophet before him. When he comes
the second dme, he will come as a follower of the Sharrah of
Muhammad {upon whom be Allah’s peace). He will offer the
Prayer with his face towards his gitdafh, like any other man
belonging to  his Ummah. He will neither receive revelation nor
issue new commands, bur he will be a Caliph of the Holy Prophet

- Muhammad (upon whom be Allah’s peace). .., And the followers

of the Sunnah believe that there is no prophet after our Holy
Prophet, for Allah has said: “But he is the Messenger of Alah
and the last of the Praphets,” and the Holy Prophel has declared:
“There is no prophet after me.” Now whoever says that thers is a

- prophet after our Holy Prophet, will be declared a &3fir, for he

has denied a fundamental article of the faith; likewise, the one
who doubts it, will also be declared a k#fir, for the Truth has
beent made distingt from falsehood. And the claim of the one who
claims to be a prophet after’ the Holy Prophet Muhammad (upon
whoin be Allah's peaca:} can be nothing but imposture.” {Vol,
XX, p. 188).

Avcording o Fatawd ‘Alamgiri, a compilation of the 12th
century after Hijrah, compiled by a board of eminent scholars
uwnder orders of Aurangzeb ‘Alamgir: “If a person dishelieves -
that Muhammad (upon whom be Allah's peace) is the last of the
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Prophets, he is not g Muslim; and if he claims that he is Allah’s
fcssenger or prophet, he will be declared a kafir. " (Vol. I, p,
263, . ' .

(20)  “Allama Shaukani (d. 1255 A.H.} writes in his Commentary Fagh
a-Qadir; *The majority of the - scholars have read the word as
Khatim and ‘*Asim as Kfitam, According to the first reading, il
would mean this; “The Holy Prophet closed the line of the
Prophets, i.e, he came 4t the end of them.” and according to the
secondd reading this: “He wag hike a seal for them, with which .
their line was sealed, and with whose inclusion their Eroup was

. embeliished, ” {Vol. Ty, p. 275),

21y CAllima  Alusi (4. 1270 A.H.) writes in his Comumentary Rif ai-
Ma'ani: “The word MNabf (Prophet) is general and Rasiy
(Apostle} specific. Therefore, the Holy Prophet's being Khatam
an-Nabiyvin by itself requires that he should zlso he Kbdram al-
Mursaliy; and his being the last of the Prophets and Apostles
implies that after his beig blessed by Allah with the
Frophethood in this world, the office of Prophethood for any jinn
or buman being has besn abolished.” (Vol. XXI, p, 32).
“Wheever after him claims to be the recipient of revelation of
prophethood, will be deciared a kafir and there is no difference
of opinton among the Muslims in this regard,” {Val, XXM, p.
38). The Holy Prophet’s being the last of the Prophets has been
explicitly stated by the Book of Allah, clearly enunciated by the
Suniali and fully agreed upon by the entire Urnmah . Therefore,
whoever claims something contrary to i, will be declared a
kafir, ” (Vol. XXII, p, 39). .

These  elucidations have been made by the eminent scholars,
Jurists, traditionists and commentators of every Muslim cownity from
India to Morocco and Spain and from Turkey to Yaman, A plance at
their * dates of birth apd death will show that they inciude eminent
authoritics of every century of the history of Islam, from the first to the
L3th. Although we could have cited fhe Muslim schoiars of the 14th
century as weil, we have deliberately omitted them becanse somieone
might say that these scholars had given this meaning of the Finality of
Prophethood especially in order to counter the claim of the modern
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claimant to prophethood. Therefore, we have cited the writings of the
earlier scholars who, evidently, could have no ill-will or animosity
against any person of the present day. These writings conclusively prove
that from the first century after Hijrah till today the entire Isiamic world
has unanimously understood the word KRatam an-Nabivyin to mean’ “the
last of the Prophets.” that there has been complete upanimity of belief
among the Muslims of every age that the door to prophethood after the
Holy Prophet has been closed for ever and ¢ver, and that there has never
been any differsence of opinion’ that the one who laid claim o
prophethood or aposteship after the Holy Prophet, and the one wh

accepted such a claim, would fall outside the paie of Islain. ‘

Now it is for every sensible person to see and judge for himself
what room is there for anybody to open the door of prophethood for a
new claimant and to take the word Khitam an-Nabivvin in a meaning
differant from that which is astablished lexically, which is evident from
the Qur'anic context, which the Holy Prophet himself has explained.
which is compiletely agreed upon by the Companions, and which has
been accepted unanimously by the eptire Ummah, from the time of the
Companions till the present day; and how can such people be regarded
as Muslims, who have not merely expressed the opimon that the door to
prophethood is still open, but have practically affirmed belief in the
prophethood of a person, whao has actually broken into the sacred house
of the Prophethood 7

Tlree other things alse merit consideration in this regard:
Is Allah the Enemy of Our Faith?

In the first place, Prophethood is a delicate matter. According to
the Qur’an, it is one of those fundamental articles of the faith whose
acceptance or rejection determines whether a person is a believer or a
non-believer. If a person is a prophet and one does not believe in him,
one will be a k2fr; and if the person is an impostor and one believes in
him, one will again be a Adfir, Concerning a delicate matter like this,
Allah certainly could not be expected tec have made any mistake, If a
prophet were to be raised after the Holy Prophet Muhammad (upon
whom be Allah’s peace), Allah. would have clearly stated this in the
Cur’an, would have had it apenly proclaimed through His Prophet, and
the Holy Prophet would not have left the world until he had forewarned
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his  foilowers in unequivocal tarms that other prophets would come afier
him and that they must believe in them. After all, what enmity could
Allah and His Prophet have against our faith and balief that although the
door to prophethood had been open and another prophet had 1o come
without believing in whom we could not be Muslims, yet not only
should we have beep kept uninformed, but, on the contrary, both Allah
aud Hig Messenger should have made such statements as would involve
the whole Ummah, throughowr 1,300 years, and even today, in the
misunderstanding that na other Prophet was to be raised after the Holy
Prophet Muhammad (may Allah's peace be upon him)?

Now, supposing the door to prophethood is still open and another
prophet has also appeared, we will deny him straight way without any
hesitation. The only risk could be of our accountability before Allah, If
Allah were to question us on fhe Day of Resuriection, we could produce
the whole evidence in His Court to establish that, God forbid, we had
been involved in disbelief and deviation only by Allah’s own Book and
the Sunmah of His own Prophet. We do not ar all apprehend that Allah
will still punish us in spite of the evidence for not having believed in the'
new prophet. But if, on the Gontrery, the door to propetheod s really.
closed, and no new prophet is to be raised. and in spite of that someone
believes in the prophethood of an imipostor, he should well consider
what evidence he will produce in God's Court to escape the punishmen
for disbelief and deviation, Before the tme comes for him ta be
produced in Alldh's Court, he should examine his defence materia] hera,
and by comparison with the arguments presented above, shouid ses and
Judge for himself whether s sensible  person could run the risk of the
punishment for disbelief by placing reliance on the kind of the defence
- pleas that he has ar his disposal. :

Is there Need for a New Pruphct?l

The second point that demands consideration is that prophethood
is 1ot a quality which Somecne could develop by making himself worthy
of it through worship angd righteous acts, ot is it a prize which might be
awarded for rendering some services, This is indeed an office to which
Allah appoints a person to fulfil a specific need, When the nesd arises, a’
prophet is appointed to fulfil it, and when there is no need, or does not
rémain any need, prophets are not sent unnecessarily in vain.
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When we turn the Qur’an to find out as to what were precisely
the conditions that made the appointment of the Prophets necessary in
the past, we find that there have been four situations which made their
appointment essential:

1y A particular nation stood in nead of a prophet because no prophet
had come to it before, nor had the message of a prophet sent to
another nation reached it

{2} The appointment of a prophet became necessary because the
teaching of the former prophet had been forgotten, or tampered
with, and it was no longer possible 10 "know and follow his -
message in practical life.

(33  The people might not have received the full imessage and
guidance through the former prophet and more prophets were
needed to supplement his teaching.

(4) A prophet might have needed another prophet to help and support
him in carrying out his missior. '

Now, evidently, none of these situations nesds to be fulfilied
after the advent of the Holy Prophet Muhammad (upon whorn be Aliah’s
peace). The Qur’an itself tells that the Holy Prophet has been raised for
the guidance of the entire mankind and the cultural history of the world
tells that since his advent conditions have been constantly such that his
message and mvltatmn could reach, and still can reach, every nation,
Therefore, there remains no need for separate prophets to br:. sent 1o
separate nations:

Again the Qur'an bears ¢vidence, and the whele Ha:irﬂ} and
biographical literature (on the Holy Prophet’s life) testifies, that the
teaching of the Holy Prophet atill remains safe in its original form. It has
not been tampered with in any way. The Book that he brought remains
intaet to sach letter and syllable and will remain so till the Last Day. The
. full account and recotd of the guidance that he gave by precept and
example is still available in its entirety and in such pure and original
. form as'if we were a living witness to it. This sets aside the szcond need
also, '
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Then the Quran also proclaims unequivocally that the Religion
of Islam was perfected through the Holy Prophet. Therefore, for the
perfection of Religion also no new prophet is required.

As regards the fourth need, if a prophet were actually needed, he
should have been appainted in the time of the Holy Prophet to assist
him. Evidendy, when none was appointed then, this need and condition |
18 also eliminared, '

Now we should be told what js that fifth kind of need for which a
prophet may have to be raised after the Holy Prophet. If it is argued that
the comntunity has degenerated, and a prophet was needed for its
reformation, we  shall say that no prophet ever had been raised only for
the sake of reformation in the world. A prophet is appointed so that
Divine Revelation is sent to him, and Divine Revelation is needed either
10 COVEY 8 new message, or to suppiermnesit a former INESsage, or to
cleanse it of impuritiss ang corruption. Now when the Quran and the
Sunniaf of the Prophet Muhammad (upon whom be Allah’s peace) are
sale and intact and the Religion has been perfected and completed, there
remains no need for a new Divine Revelation. Now for the sake of the
teformation only reformers will be Aceded and not any prophets.

A New Prophethond is a Curse rather than a
Blessing for the Ummah

The third point worthy of consideration is that whenever a
prophet arises among a people, they will immediately be confronted with
the question of belief and unbelief. Those who accept him will form cne
community and those who reject him inevitably a separate community.
The difference between the two communities will not be of superficial
nature but a fundamental one owing to their believing and disbelieving in
2 propiet, which will prevent them from ever uniting together unless
one or the other community abandons its faith, Then practically also
they will have separpte sources of the guidance and law, because one
community will derive its law from the Revelation and Sunnah of the
Prophet accepted and recognized by 1t, while the other cofumunity wiil
reject it altogether as a source of law. For this resson it will be
impossible for the two communities te unite and become a cohesive

society. '
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If one keeps these realities in view one will understand that the
Finality of Prophethood is a great hiessing of Allah, which alone has
made it possible for the Muslim Ummah to become an enduring and
universal brotherhood. It has secured the Muslims against every
fundamental difference which might have caused a permanent division i
it. Now, whoever accepts the Prophet Muhammad {upon whom be
Allah's peace and blessings) as his guide and leader and is not prepared
to turn to any other source of guidance except his teaching, is a member
of this brotherhood and can always be. This unity ¢could never have been

- achieved by the Ummah had the doar to prophethood not been closed
and sealed, for it would have continued to sufferdisintegration on the -
advent of ¢very new prophet.

Any sensible person after a little deliberation can easily
understand that when a prophet has been sent for the entire mankind,
when Religion has been perfected and completed through him, when his
teaching: has been fully secured and preserved for ever, the door to
prophethood should naturally be closed and sealed in order that the
believers the world over may unite inte a single community permanently
by adherence to the teaching of the Last Prophet, and the appearance of
the new prophets every now and then does not cause divisions to appear
in the TJmmah. Whether 2 prophet is a “shadow prophei™ or a’
“reincarnation”, or whether he is the follower of a former Prophet, ora -
lawegiver and bearer of a book, in any case whenever such a prophet
arises, and is sent by God, his emergence will necessarily cause mankind
to be divided into two communities: those who aceept him as a prophet
will form the commmunity of the believers and those who reject him will
stahd condemned as the disbelievers. This division is inevitable when
there is reaily the need for a new prophet. but when there is no such
need, it capnot be expected that Allah in His wisdom and mercy would
causc His servants to be needlessly invalved in the conflict of belief and
unbelief and would prevent their becoming one inteprated Ummah for -
ever. Therefore, whatever is established by the Qur'an and confirmed by
the Sunngal and congensas, is also corroborated by reason, and reason -
also demands' that the door to prophethood should now remain closed
and sealed for ever and ever.
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The Reality about the “Pramised Messiah™

The inviters to the new Prophethood usually tell the ignorant
Muslims that the traditions of the Hely Prophet have foretold the coming
of a “promised Messiah”, and the Messiah (Jesus Christ) was a prophet,
- and therefore, his second coming does not contradict the doctrine of the
Finality of Prophethood. Thus, the docirine of the Finality of
Prophethood is true and, at the same time, the advent of the “promised
Messiah” iz also true.

In this regard, they alsa say that the “promised Messiah® does
not imply lesus son of Mary. Jesus is dead. The one whase coming has
been forctold in Hadifr is a man like the Messiah, a Messiah like the
Prophet Jesus, and he is so-and-so, who has already come. To believe in
hirn 15 not contradictory 1o the belief in the Finality of Prophethood.

In order to =xpose this fraud we reproduce  below, with full
references to their sources, the authentic Traditions, which are found in
the most reliable Hadith collections. By going through these Traditions
everyone can know what the Holy Prophet has said in this regard and
flow it is being misconstrued and misitterpreted these days for ulterior
maotives, '

Traditions Relating to the Second Advent of Jesus Son of Mary

(1) Fagrat Abd Hurairah reports that the Holy Prophet said: “I
swear by Him in Whose hand is my soul: the son of Mary shall
descend among you, as a just ruler. Then he will break the
Cross, and kdll the swines,” and put an end $o war (in another

—

fi. “To break the Cross and kill the swine" tneans that Christianity wil

CEdst 10 exist as & geparate religion. The entice creed of Christianity is based on
the doctring that God caused His only son (the Praphet Jesus) to dic an "accursed”
‘death on the Cross, which made hir the Atonement for the sin of man. And the
distinction of the Chiristans among the prophetic communiiics is that they
abandoned the whole Divine Law and only took this docirine; so much so that they
made the swine lawful, which was forbidden in the Law of all the Prophets.
Therefore, when the Prophet Jegus will himself declare: *1 am neither son of God,
. for thd T die on the Cross, nor became atonement for anybody'’s sin,” the
Christian faith will have no basis left for it. Likewise, when he will declare that he

.
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Tradition, there is the word jizyah instead of harb (war),
meaning that he will abolish fizpak) 7 then there will be such
abundance of wealth that nobody will like to accept it, and
(condilions will be such that) . performing of one saidab
(prostration) befere Allah will be considered better than the
world and what it contains. ™ (Bukhari: Kriab Abadith al-Anbiva’,
hab Nuzid ‘Isa 1bn Maryvan; Muslim: bk Nuztil ‘Isd; Tirmidhi:
Abwab al-Fitan, Bib fi Nuzidl ‘Isd; Musnad Ahmad: Marwivat
Abi Hurairafr). '

(2}  Another Tradition frdm Hadrat Abu Hurairah is to the effecl:
“Resurrection will not take place until Jesus son of Mary has
descended...” (This is followed by the same theme as reported in
the above cited Tradirion). {Bukhari: Abtgh z?-Mazalim, Bab Kasr
as-Saltb; Ton Majah: Kitab ai-Fitan). .

(3)  Hadrat Abu Hurairah reports that the Holy Prophet said; “How
will you be when the son of Mary will descend among you, and
vour Imam at that time will be fram among wvourselves?™*
(Bukhari: Kigh Abadith Anbiya’, Bab Nuzdl ‘Ld; Muslim:
Nuzi] ‘Isa; Musnad Ahmad) . '

{4) Hadrat Abl Hurairah has reported that the Holy Prophet said:
“Jesus son of Mary shall descend; then he will kill the swine and
destroy the Cress; and a congregation will be held for him for
the Prayer; and he will distribute so much wealth that people will
he satiated with it; and he will abolish the tribute; and he will

encamp at Rauhd’,’ and from there will go to perform Hajj or

had neither made the swine lawful for his fullﬁwcrs nor given them the freedom to
disobey the Law, the other distinciions of Christianicy will also disappear.

7. In other words it means: “All Kinds of differences among the
communities will disappear and human beings will join one community, the
Commimnity of Izslam; thas, war will be put to an end, and #zyad will cease io be
imposed.” This same thing 18 supported by the Traditions No. 5 and 15 below,

8. That is, “The Prophet Jesus, will not lead the people in the Prayer, but
will perform his Praver behind the existing Imam of the Muslim™

9. A place at a distance of 35 miles from Madinah,
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Umrah, or both,"" (The reporter is in doubt as to what exactly
the Holy Prophet said) .. ( Musnad Ahmad: Marwivar 4bg
Hurairah; Mushim: Kitsh al-Hajy).

Hadrat Abd Hurairah reports that the Holy Prophet (after making

- mention of the appearance of the Dgi]) said: “In the meantdme,

when  the Muslims wil] be making preparations to fight him, will
he lining up (for the Prayer) and the Jgimsh wilfhave been
pranounced, Jesus son of Mary shall descend and lead them in
the Prayer: and the enemy of Allab (i.e. the DgjiEl on seeing
him shall start dissolving like sait in water. If Jesyus were to leave
him alone, he would melt to death anyway, but Allah will have
hin killed at his hand, and he will show his bicod on hig Spear to
the Muslims.” (Mishkit: x7ep al-Fitan, with reference to
Muslim), o | :

Abli Hurairah reports that - the Holy Prophet said: “There is no
prophet between me and him (Le. Jesus Christ), and ke shall
descend. So, recogmze him when vou see him, He iz 8 man of
inedivin height, of ruddy and fajr complexion; he will be dregsed
in two yellow garments; the hair of his head will RPpeAr as
though water was going to trickle down from it, whereas it will
not be wet, He wil fight people in the cause of Islam, wil] break
the Cross and kill the swine and will abolish jizpal, and Allah

for 40 years; then will die and the Muslims will offer the funeral
Prayer. for him.” (Abll Da'd: Kip al-Ma/alirm;, Musnad
Ahmad: Afarwivar Ahg Hurairsh). :

Hadrat Jabir bin ‘Abdullah says that he heard the Holy Prophet
fTay. “ . . . then Jesus son of Mary will descend. The Jeader of
the Muslims will $ay 10 him, ‘Come, lead us in the Prayer®, but
he will say, ‘No: you yourselves are leaders over one another, "

_ Th.is'h:wﬂls&}rmvinwafmnhdnnurthatﬁﬂahhasmcdnn

10. One should notc that the person who has been accepted as “Jesus

incarnate™ in our time performed nicither Haji nor ‘Umrah during his lifetime.

11 'Ihm}is_, "}’mhndmshmﬂdhmfrmimmgmﬂvu.“
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this Community.” (Muslim: Rayin Nuozgl ‘Tei fbo Maryan),
Musnad Ahmad: Marwiyar Fibir bin Hbduﬂaﬂ)

Jabir bin ‘Abdullah reports (in comnection with the story of Ibn
Sayyad); “Then, “Umar bin al-Khaftab submitted: O *Messcnger
of Allah, permit me to kill him. The Messenger of Allah replied:
If he is the. same person (i.e. the Dgifh, then you will not kill
him, buat he will be killed by Jesus-son of Mary, And if he is not
he (i.e, the Dajal), then you have no right to kill 3 man frnm
among the dimmis. ” (Mishkat: Kitsh al-Fitan).

Jabir bin *Abdullah reports that the Holy Prophet (while relating
the story of the Dagial) said: “At that time suddenly Jesus son of
Mary (on whom be peace) shall appear among the Muslims.
Then the people will stand up for the Prayer, and he will be

- asked, ‘Step forward, © Spirit of Allah (and lead us in the

Prayer), but he will say, “No: yoiur own leader should step
forward and lead the Prayer.” Then, after offering the Mormning
Prayer, the Muslims shall go forth te fight the Dafal. * He said,
“When the liar will see Jesus, he will start dissolving like the salt
in water. Then Jesus will advance towards hitn and will stay hin:
and it will so happen that the trees and the stones will cry out: ‘0
Spirit of Allah, here is a Jew hiding behind me,” None will be

left from among the followers of the Dajiaf, whom he (i.e. Jesus)

will not kill.” (Musnad Ahmad: Rawgrat fabir bin "Abdullah),

Hadrat Nawwas bin Sam'an Kildbi reports (in connection with
the story of the Dafiafi: In the mean time when the Pajiz! will be
busy doing this and this, Allah will send down Messiah son of
Mary, and he will descend in the eastern part of Damascus, near
the white tower, dressed in the two yellow garments with his
hands resting on the arms of two angels. Whenr-he will bend
down his head, waterdrops will appear trickling down, and when
he will raise it, it will appear as though pearl-like drops are
roling down., Any disbeliever whom the air of his breath
reachcs—and it will reach wp to the last limit of his sisht—will
fall dead. Then the son of Mary will go in pursuit of the Dagji/,
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and will overtake him at the gate of Lod."” and will kill him.”
(Mushn:  Dhikr ad-Dajial:  Abi Da'ad: KGrip al-Malzfilm,
Tirmidhi: Abwgh &-Fitan, Ibn Majah: Kigk aj-Firan).

‘Abdullah bin ‘Amr bin ‘As reports that the Holy Prophet said:
“The Dajial will appear in iy Lmmah, and will Live for forty (I
do not know whether he said 40 days, or 40 months or 40 VEars).
Then Allah will send Jesus son of Mary, He will closely
resemble “Urwah bin Mas'od ta Companion}. He wili pursue him
and kill him, Then for seven years the people will live in such a
state that no ill-will and enmity will exist between any two of
them.” (Muslim: Dhifr ad-Dajizit,

Hudhaifah bin Asid al-Ghifari says: Once the Holy Prophet
Joined our company and we were engaged in mutual talk, He
asked, “What are you. talking about?” The prople said, “We
were falking about Resurrection.” He said, “Resurrection wili
not take place until ten Signs have appeard. " He then pointed out
the ten Signs:(1) Smoke, (2) the Dgjial, (3) Dagbbar al-Ard. (4)
Rising .of the sun in the west, (5) Descent of, Jesus son of Mary,
(0) Gog and Magoy, (7) Three big landslides: one in the east, (8}
the second in the west, (2) the third in the Arabian peninsula, and
(10} a fire which will arise from the Yaman and will drive
mankind towards the plain of Resurrection. " (Muslim: Kitab a)-
Fifan;, Abl Da'ud; Kirib af-Malzhim),

Thauban, the freedman of the Holy Prophet, reports that the
Holy Prophet said: “Allah has saved from the fire of Hell two
armics of my Ummah: the army which will invade India, and the

army which will be with Jesus sop of Mary. " (Nasa‘i: Kitib af-

Jihad; Musnad Ahmad: Rawdvar Thaubin),

Mujammi’ bin Jarlah Ansari says: “I have heard the Holy
Prophet say that the son of Mary will slay the D/l at the gate
of Lod.” (Musnad Ahmad; Tirmidhi: 45w al-Fitan),

12. Lod {Lydds) is simated 13 miles sauth-east of Tel-Avty, Capital of

Israel, and is the most important airport of the couniry,
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Abl Umamah Baheli (while mentioning the Pajialin a ledgthy
Hadit) reports; Exacily at the time when the Imam of the
Muslims will bave stepped forward to lead them in the Morning
Prayer, Jesus son  of Mary shall descend wpon themn. The Imam
will step back so that Jesus may step forward (to lead the
Prayer), but Jesus, placing his hand between his two shoulders,
will say, “No, you should lead, for the congregation has

-assembled to follow you.” 5o, the Imam will lead the Prayer.

After the salutation, Fesus will say, “Open the gate;” so the gats
will be opened. Outside there will be the Dsffal along with
70,000 of the armed Jews. As soon as he will look at Jesus {upon
whom be peace) he will start melting like the salt in water, and
will tlee. Jesus will say, “I shall strike you a blow which will not
let you live.” And he will overtake him at the eastern gate of
Lod, and Allah will cause the Jews Lo be defeated. ... And the
carth will be so filled with the Muslims as 2 vessel is filled with
water, The entire world shall recite and follow one and the same
Kalimah and none shall be worshipped except Allah.” {Ibn
Majah: Kitab al-Fitan} . :

‘Uthman bin Abi al-‘As says: T have heard the Holy Prophet
say:"...... and Jesus son of Mary (peace be upon him) shall
descend at the time of the Morning Prayer. The Imam of the
Muslims will say: O Spirit of Allah, lead us in the Prayer. He
will reply: The people of this Ummah are themselves leaders one
over the other. Then the Inam will step forward and lead the
Prayer. After the Prayer, Fesus will hold his weapon and advance
towards the Dafias. On seeing Jesus he will start melting like
lcad. Jesus will kill him with his weapon and his followers will
flee, routed and vanquished, but will find no place to hide; so
much so that the trees will call out: “0O believer, here is a Jew
behind me,” and the stones will call out *O believer, here Is a

Jew behind me.” (Musnad Ahmad, Tabarani, Hikim).

Samurab bin Jundub (in a lengthy Hadiifs) has reported thal the
Holy Prophet said: Then in the morning Jesus son of Mary will
join the Muslims, and Allah will cavse the Da/#a and his hosts to
be routed, until the walls and the roots of the trees will cry out: .
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“O believer, here i a disheliever hidden behind me: corme and
- kill him. " (Mutnad Abmad, Hakim), |

‘Imran’ bin Hasin reports that the Holy Prophet said: There will
always be in my Ummaha group who will remain steadfsst on
the Truath, and will overwhelm the opponents, till Allah’s Decree
comes t0 pass and Jesus son of Mary. (on whom be peace)

descends. (Musnad Ahmad)

Hadrat “A’ishah has feported (in connection with the story of the
Dajial); Then Jesus shall descend and kill the Dagal. after this
Tesus will stay on the earth for forty years 45 a just leader and an
equitable ruler, (Musnad Ahmad}

Safinah, freed slave of the Holy Prophet, reports (in connection
with the story of the Dgjig): Then Jesus (on whom be peace) will
descend, and Aliash will cause the Pafial to be killed near the
mountain pass of Afig.” (Musnad Ahmad)

Hadrat Hudhaifeh bin Yamén reports (with reference to the
Dajal): Ther, when the Muslims will' stand up to offer the
Prayer, Jesus son of Mary will descend just in front of them, and

' he will iead the Muslims in the Prayer. Then afier the salutation,

he will iell the Muslims to go away from between him and the
enemy of Ailah.... And Allsh wiil make the Muslims to dominate
over the followers of the Dgiizl, and they will inflict heavy
¢asualties on them; se much so that the trees and the stones will
cry out: “O ‘Abduliah, O ‘Abdur Rahman, O Muslim, herc is a
Jew, kill him.” Thus, Allak will annihilate them, and the

- Muslims will be dominant; they will break the Cross, kill the

swinc and abolish the /zvah. (Mustadrak Hakim, A brief version

of this Tradition has also been reported in Muslim, and Hafiz Ibn

L.

3. Afiq {(mod.Fig) is the last Syrian city on the border between Syria and

Isracl. A little further oft towards west at a fow mites is the Lake Tiberias (Sea of
Galiice), the sourct. of River Jordan. Towards the squth-west in the mountains is 1
Jow paes, which descends about 2,000 feet to the paint from where River Jordan
comes ot frofm Lake Tiberids, This sane mountain padh is called *Aqabah Afig,
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Hajar in his Fath al-Bér{(vol, VI, p. 450) has declared it to he
authentic),

- These are 21 Traditions in all, which have been reported on the
authority of 14 of the Companions of the Holy Prophet and refated with
correct’ references in the most reliable and authentic Hadith Collections.
Though, in addition to these, there are many other Traditions on the
subject a5 well, we have cited only those few which are sound and
authentic as r:gards the chains of their transmitters.

What do these Traditinns Prove?

Anyone’ who goes through these Traditions will see for himself
that they do net contain any mention whatever of the advent of a
“promised Messiah”, or “a man like the Messiah™, or a “projection of
the Messiah™, nor do they adinit that somebody in this age having been
born from the womb of any mother and by the sperm of any father,
should put forward the claim that he is the Messiah whose coming has
been foretold by the Holy Prophet Mubammad (upon whom be Allah’s
. Ppeace). All these Traditions clearly and explicitly give the riews of the
advent of the same Jesus Christ (upon whoin be peace) who was born of
the Virgin Mary two thousand years ags. Tt would be useless o debate
here the point whether Jesus has died or is still living somewhere in the
universe. Even if he is dead, Allah has the power to raise him back to
life;"* ctherwise also it is not beyond the power of Allah that He should
keep a servant of His alive for thousands of years somewhere in His
universe, and then bring him back into the world whenever He wills. In
any case if a person believes in fHadith, he will have to admit that the
one whose advent has beea foretold will be Jesus son of Mary; and if he
does not believe in Hadith, he cannot be a believer in the advent of
anyone whatever, for the doctrine of the Advent is based on Hadith and
on nothing else. But this is'strange logic that the people should adopt the
doctrine of the Advent from Hadith and then should discard the
particularities given in the same Hadfm, which clearly state that the one

14. Thosc who deny this should see Al-Baqarah: 259, where Aliah has
clearly stated; “He {Allah) kept & servant of His dead for & hundred’ yoars and
theq brought him back tw lifs, "
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whose advent has been foretold will be Jesus son of Mary, and net a
“man who is spiritually like unto the Messiah.*

Another thing which becomes equally evident from these
Traditions is that the advent of the Prophet Jesus will not be in the
capacity of a new Prophet: he will neither receiva Revelation nor bring a
new message or new injunctions from God, nor make any change or
alteration in the Shari ek of Muhammad (upon whom be Allah’s peace),
nor will be raised in the world for the ravival of Islam. nor will invite
the people to believe in his prophethood, nor make a sEparate
community of those who follow him.?* He will be sent for a specitic
task, which wiil be to crush the mischicf created by the Pa/izl. For this
purpose he  will descend in a marmer that the Muslims among whom he
descends  will bave no doubt at all that he is Jesus son of Mary, who has
appeared at the right time, as foretold by the Holy Prophet. He wilt

13, "Yhe Tslamic scholars have explained this in great detail. *Allama
Taftizam (122-792 A H.) wiites in Sharh ‘Agd ‘fd Nasafi: “This 15 an established
fact thar Muhainmad (upon whom be Allah's peace) is the Last Prophet ....... If it
i5 said that after him the coming of the Prophet Jesus has been mentioned in
Hatith, we shall say: yes, this thing has been mentioned, but he will come as 5
follower o Muhammad (upon whom be Allah’s peace), for his Sharf s stands
. abrogated, therefore he will neither receive Revelation nar eTjoin new injunctions,
bt will only work as o representative of the Hualy Prophet.” (Egyptian Ed. p.
135).

The same thing has been said by *Allima Alsi in' Ri ai-Ma ani- * Then,
when the Prophet Jegus (peace bz upon him) wili descend hc will retain his
previous prophethood and will not be divested of it, but he witl not follow his
previous Shari'ah, becanse it stands abrogated for hiim as well as for all other
people, he will be under cbligation to follow this Shariasd in cvery detail.
Therefore, he will neither receive Rexvelatiot nor enjoin new injunctions but he
will function as a represenlative of the Holy Frophet and as & ruler from among
the ruters of his Ummah™. {(Vol. XXII, p. 32).

Imém Riazi has farther slucidated this point ke this: “The pertod of the
Prophets was up to the advent of the Holy Prophet Muhammad (upon whotn be
Allah’s prace}. With his appointiment as a Prophet, the era of the Prophets catme o
an cnd. Now it is not at all incomprehensible that the Prophet Jesus afier his
second advent will be a follrwer of the Holy Praphet.” ¢Tafsir Kabir, vot. 111, p.
3433,
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immediately join the congregation of the Muslims, will offer his Prayer
behind the Imam of the Muslims present at the time, ' and will follow
the leader of the Muslins as such se that there remains no room for
anyone 10 entertain the doubt that he has come back to the world again
to perform his prophelic duties in his previous ¢apacity as a Prophet.
Evidently, when a-Prophet of God is present in a community, no one
else can act as an Imam or a leader. Thus, when he will join the
Muslims’ Community as an individual, it will by itself ba a declaration
thar he has not come as a prophet. On this basis thereforc there will be
ne question whatever of the violation of the sanctity of the seal of
prophethond on his advent,

It may be said (without making any real comparison) that his
advent will be like the visit of a former head of a state in (e time of the
ruling head of a state and his rendering some service ta the state under
hun. Even a person of ordinary common sense can understand that the
mere visil and arrival of a former head of the state in the time of a
ruling head of the state does not affect the constitution at all. The
constitution, however, would be viclated in two cases: Firer, that the
former head of the state should, on his return, (Y to reswne the office
of the head of state, second, that somebody should challenge his former
positton of the head of state, for this would be tantamount to challenging
the validity of all the works that had béen accomplished during his past
tenure of office. If neither casec exists, the former head of the state’s
arrival by itsell’ does not effect any change in the constitutional position
of the country. The samic will be the case with the Prophet Jesus® second
coming. His mere advent does not affect the Finality of Prophethood.
Iowever, if he resumes the office of Prophethood on his advent and
starts  performing the duties and functions of Prophelhood, or somebody
repudidtes and disowns his being a former Prophet also, this would
certainly violate the sanctity of Allah’s Law of raising Prophets in the

16. Although aceording to the Traditions (No. 5 and 21) the Prophet Jesus
after  his descent will lead the Musling himself in the Praver, most of the
Tradinions which are more sound comparatively tell that he will decline the request
to dead the Prayer, and will tell the Imam present at the time to step forward to
lead the Praver. This same thing has the consensus of the traditionists and
commentators,
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world. The Traditions have clearly ruled out the possibility of bath. On
the one hand, they e¢xplain that no other prophet will be raised after the
Holy Prophet Muhammad (upon whom be Allah’s peace and blessings),
and on the other, they give the news that Jesus son of Mary will come
for the second time. This clearly Shows that this second coming of Jesus
will not be for the 'purpcrse of performing the duties of the office of
Prophethood. '

Likewise, his second advent will also not create the new question
of belief and unbelief among the Muslims. Even if & person disbelieves
in s bemg a former Prophet today, he turns an apostate. The Holy
Prophet Mubammad (upon whom be Allah’s peace) himself believed in
his Prophethood and his entire Ummah has been his believer fram the
very beginning. The same will be his position then. The Muslims will
not- have to believe in a new prophet, but will believe in Jesus son of
Mary as a former Prophet as they do today. This is neither contrary to
the belief in the Finality of Prophethood today nor will be so then,

The iast thing which becames evident from these and many other
Traditions is that the Dgfia for the eradication of whose mischief the
Prophet Jesus will be sent, will be from among the Jews, and he wil]
present himself as the “Messiah.” A person cannot understand the reality
of this unless he gets acquainted with the history of the Jews and their
religious beliefs. After the death of the Prophet Solomon when the
Israclites suffered one calamity after the other and were ultimate]y
scattered throughout the world as slaves by the Babylonian and Asgsyrian
einpires, their Prophets began to give them the good news of the advent
of a “Messiah”, who would deliver them from their disgrace and
hwniliation. On account of these prophecies the Jews had been expecting
~ the advent of a Messiah, who would be a king, would fight and conquer

lands and would gather together the Jews from all over the world and
assemble them in Palestine and create a mighty empire for them. But
when, contrary to these expectations, the Prophet Jesus son of Mary
came as a2 Messiah .from God, and came without an army, the Jews
retused to accept and acknowledge him as the Messiah and made up their
mind to kill him. Since then the Jews the world over have been awaiting
the coming of the Promised Messizh, whoge coming they had been
foretold.” Their literature is replete with the visions of the millenium.
. They have been waiting for many centuries the itnaginary pleasures nf
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the millenium as described in the Talmud and the rabbinical literature
and living by the hope that the Promised Messish would be & great
military and political ieader, who would restore to them the whole land
between the river Nile and the river Euphrates (which the Jows regard as
their heritage), and will gather the Jews together from every part of the
world and assemble them once again in this country.

Now if a person looks at the affairs of the Middle East and
studies them in the light of the background of the Holy Prophet’s
prophecies, he will at . once perceive that the stage is fully set. for the
cmergence of the pgreat Dajit/, who would arise as the “promised
Messiah™ of the Jews as foretold by the Holy Prophiet. The Muslims
have been expelled from the major part of Palestine and a Jewish state of
Israel has been established there. The Jews from all over the world are
being drawn toit. The U.8.A.. Britain and France have turned it into 3
great military power, The Jewish scientists and experts are developing it
- with the massive aid of the Jewish capital and its power has become a
great danger for the Muslim nations of the region. The leaders of Israel
nave never made a secret of their desire that they want-to have the “land
of their heritage™. The map of the Jewish empire of the feruse which
they have been apenly publicising since long is given on the Opposite
page. This shows that they want to take the whole of Syria, the whole of
Lebanen, the whole of Jordan and almost the entire Iraq in addition to
Iskenderun from Turkey, Sinai and the Delta ares from Egypt and the
- upper Hejaz and Najd from Saudi Arabia, which also includes Madinah.
From this one can clearly perceive that taking advantage of the
confusion and chaos created by the prospect of some future world war,
they will try to occupy these territories. Right on that occasjon the great
Dagal will arise as their Promised Messiah. The Holy Prophet has not
only given the news of his coming bt has also foretold that the Muslims
will suffer colossal hardships in those days; s0 much so that one day will
appear as long as a year. That is why not only did the Holy Prophet
himself ask for. Allah's refuge from the great mischief of the Dagiaf but
also exhorted his followers to Implore Allah for protection against him.

To counter and fight this Antichrist Aflah will not send a “man
like the Messiah™ but the real Messiah, whom the Jews had declined ta
acknowledge as such two thousand years ago, and whom they thought
they had disposed of by putting him on the Cross. The place where the
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real Messiah will descend will not be in Indiz or Africa or America, but
m Damascus, for Damascus at that time will be the actual battle front.
(Please sce the map on the following page). In this map you will see that
Darnascus is hardly 50 to 60 miles from the Isracli border. From the
- foregoing Traditions #t should not be difficult for anyonRe o understand
that the Dajigl will enter Syria with a Jewish army - 70,0040 strong, and
will take position right in front of Damascus. Right at this critical
moment. the Prophet Jesus son of Mary shali descend in the eastern part
of Damascus near a whitc minaret in the morning, and will lead tha
Muslims against hin after the Prayer. The Dagal will retraat towards
Israel by way of the Afiq Pass (with reference to Tradition No. 21), and
Jesus will pursuc him and overtake and kill him at the Lod airfield.
(Traditions No. 10, 14, 15). After this the Jews will be picked off and
killed wherever found so as to put an end to Iewish connunity
tIraditions No. 9, 15, 21). Christianity also will be finished aftar the
proclamation of the reality by the Prophet Jesus, (Traditions Np, 1, 2, 4,
), and all these communities will merge intc the single Community of
Islamn {Traditions No. 6, 15).

This is the reality that becomes apparent from Hadith without ALy
amnbiguity. In view of his, there remains no daubt that the business being
spread i1 our country in the name of a “promised messiah” is 1o more
than a deception and fraud,

The most peculiar aspect of this fraud and torgery is that the
person who claims to be the subject of these prophecias has given the
following explanation to prove that he himself is Jesus son of Mary;

“He (i.e. Allah Almighty) named me Mary in the third part of
Burahin-i Afmadivvah, Then, as is evident from Burdhin-i
Afunadiyyah, | was reared up with the nature of “Maryhood™ for
two years.... Then,., the spirit of Jesus was breathed into me as
it had been in the case of Mary, and I was made pregnant in the
metaphorical sense. At last, after a period of several nmomnths,
which did not last more than ten mmonths, by virtue of the
inspiration recorded at the end of the fourth part of Burahin-;
Abmadiyysh, 1 was made Jesus from Mary. So. in this way I
became son of Mary.” (Kashei-i :Nap, pp. §7, 88, 89).
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That is, he hecame Mary in the first instance, then became
pregnant by his own agency, then from his own self ook birth as Jesus
san of Mary ! One difficulty, nowever, remained to be overcome,
According w the Traditions, Jesus son of Mary will descend in
Damascus, which has been a weli-known city in Syria for several
thousand years, and still exists on the map of the world with the same
name. This difficuity was overcome by another peculiar explanation:

“Let it he known that in respect of the Interpretations of the word
Darmishq (Damascus) it has been explained to me through revelation by
Allah that in this place the name Damascus has been given to a town
whose inhabitants possess the characteristies of Yazid and follow the
ways and notions of the unclean Yazid.. . This rown of Qadian, for the
reason that most of its inhabitants posscss the gualities and
‘characteristics of Yazid, bears a rescmblance and similarity with
Damascus. ™ (Footnote, Jzdla-f Aupan:, pp. 63 to 73

 Yet another difficulty needed o be resalved. Accordiug to the
Traditions, the son of Mary would descand near a white 1ower. This was
resolved when the “Messiah™ later got a minaret built for hirnself,
although, according to the Traditions the minaret should have been there
hefore he descent of the son of Mary,

The last and most serious difficuity was that according to the
Traditions, Jesus son of Mary was to kill the D}ajjal at the gate of Lod.
To resolve this difficulty, in the bepinning, different  sorts of
explanations were given. Sometimes it was said that Lod is the name of
a village inn-the vicinity of Bait al-Maqgdis (Zzals-i Aubam, published by
Alljwnan Ahmadiyyah, Lahore, P.220). Then it was said, “Ludisa
name given to the people who pick quarrels without reason. ... When
the quarrels of the Dapial shall raach the extreme limits, the promised
Messiah will appear, and he will put an end to all such quarrels.” (fzils-
I Aufdm, p.730). But when this also did ot help, it was plainly said that
Lud meant Ludhiana, and the Dafial’s being slain at its gate iinplied thai
in spite of the opposition of the mischief-mongers, it was from there thas
the first person swore fealty to the Mirza Sahib. (4F-Huds. p.21}.

Anyone who goes through these far-fetched interpretations wiil
come Lo the conclusion that this is nothing but a clear case of imposture.
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