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XXXIX
AZ-ZUMAR

.C

INTRODUCTION
Name
The Surah derives its name from verses 71 and 73 m which the
word zumar has ocourred.

Period of Revelation

In verse 10 (wa ardullah-f-wasi‘atun: and Allah’s earth is vast)
there 1s abundant evidence that this Sirah was sent down before the
migration to Habash. Some traditions provide the explanation that this
verse was sent down in respect of Hadrat Ja'far bin Abi Talib and his
.companions when they made up their mind to emigrate to Habash. (Rgh-
al-Ma ‘and, vol. XXI1, p. 226).

Theme and Subject-matter

The entire Surah is a mest eloquent and effective address which
was given some lime before the emmigration to Habash in  an
envirommeiit filed with tyranny and persecution, ill-wiii  and
antagonism, at Makkah. It is a sermon whose addressees mainly are the
unbelieving Quraish, although here and there the believers also have
been addressed. In it the real aim of the invitation of Muhammad (uwpon
whom be Allah’™s peace and blessings) has been enunciated, which is:
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‘Man. should adopt Allah’s servitude sincerzly, and should not pollute his

God-worship with the service of any other. Presenting this cardinal

principle in different ways over and over again, the truth of Jeusid and-
- the ¢xcellent results of accepting it, and the falsehood of sfrrk and the
~ evil consequences of following it, have been explained in a most forceful

way, and the people exhorted to give up their wrong way of life and
return to the mercy of their Lord. In this very connection, the believers

~ hdve been instructed, as if to sgy: “If a place has become narrow for the

worship and service of Allah, His ecarth is vast: you may emigrate to

some other place in order to save your faith: Allah will reward vyou for

your. pattence.” On the other hand, the Holy Prephet has been

encouraged, so as to say: “Tell the disbelievers plainly that they may do

whatever they like, but their persecutions and tyrannies will never deter

you from the way of Islam; that they may go on doing their worst ta

obstruct your way, but vou will continue to perform’your mission in

~ spite of the adverse conditions and circumstances.”
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- XXXIX
AZ-ZUMAR

o

Verses: 75 Revealed at Makkah
In the name of Allsh, the Compassionate, the Mercifuf,

The revelation of this Baok is from the All-Mighty, the All-
Wise Allah.' - |

{({} Muhamumad,) We have sent down this Book to you with the
truth?; so worship Allah alone, making your religion His exclusively.?
Beware! Religion is exclusively Allah’s right.* As for those who have
taken other guardians hesides Him (and justify their conduct, saying):
“We worship them only that they may bring us closer to Allah. ™ Allahi
will surely fudge between them concerming all that in which they
differ.® Allah does not show guidance to any liar and denier of the
truth’? '

Had Allah willed to take a son, He would have chosen ANYone
He pleased out of His creation.® Glorified is He (that He should have a
son)! He is Allah, the One, the Omnipotent.® He has created the
heavens and the earth with the truth.!® He it is Who wraps the night
about the day and the day about the night . He has so subjected the sun
and the moeon that each is moving tiil an appointed time. Note it well:
He is the All-Mighty, the All-Forgiving.!! It is He Who created You
from & single being, then from that being He created its mate,’* and it
is He Who created for you eight heads of catile, male apnd female.?? He
shapes you in your mqthers’ wombs, giving vou one form after the
other, under thre¢ dark veils.’ This same Allah (Whose works are
these) i¢ your Lord:® sovereignty is His:¥ there is no god byt He, ¥
Whence are you, then, being turned away?® '

If you disbelieve, Allah is iﬂdapcndcnt of :',u:nu;Ig vet He does not

approve of disbelief for His servants;?® and if you are thankful, He
approves it for you?’ No bearer will bear the burden of another:22

1

2-3

4-6
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ultimately, all of you have to retumn to your Lord. Then He wifl tell
¥ou what You have been doing, He knows even the secrets of the -

When  an affliction befalls man,® he calls upon his Lord,
lurning to Him (in penitence);24 then, when his Lord blesses hiny with
his faveur, he forgets the affliction for which he was calling upon Him
before,2* and sets up others as equals with Allah,26 o |agd astray from
Hiz way.?? (O Prophet,) Tell him, “Enjoy your dishelief for a while:
you shall certainly go to Hall.* (Whose conduct is better: of this man o
of him) who is obedient, who passes the hours of night standing and
prostrating (in worship), and wha dreads the Hereafter and hopes for
the mercy of his Lord? Asgk them, “Can those who know and those who

do not know ever be cqual?”? Only men of understanding do accept
the adinonition.

Allah’s Word, which He Hirnself has sent dows. Along with this, two of Allah's
atiributes have been mentioned 1o wam the listeners of two realitios so thar they do
hat umderestimate this Word by understand  its full importange: (1) That Allah
Wito has sent it down, js All-Mighty; that is, He is sg powerful that no power can
prevont His will and decisions from being eaforced and none can dare resist Him
i any way, (2) that He is All-wise: that i5. the guidance He is giving in this Hock,
15 whally basad o wisdom, and only an ignorant and foaitsh peTion can turn away
from it. (For further cxplanation, see E.N. 1 of Strah As-Sajdah),

2. That is, it contains nothing but the truth, and there is no clement of
falschood in it.

3. This s & very important verse, which staies the real objective of the
message of Islarm. Therefore; one should not Piss aver it superficially, bat should
fry 10 woderstand jix Meaning and intention well. 1 has two bagic points without -
grasping which one canmot understand the verse: (1) That the demand ix to
worship Allah; and (2} that the demand iz of such worship a5 may be performed
hy. making religion exclusively Allak’s. : '

‘Thidler. i derived fmm.‘gfaé_:‘,', and this word isusedasannmﬂnymnf

“freciman”®  for the “slave” amd ‘bondsman™ in Arabic. - Accordingly, ‘fidar

cr:-ntni;ns'_twu meanings; (1) Wn_r_&hip and devoation; ard (2) hwmnble and willing |

obedience, ik is borne  out by the well-known and autheritative Arabic Lexi '
Lisia al-‘Atsb. Thus, according to the avthentic lexical explanation, the
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5 ot only of Allah’s worship but also of willing and sincere cbedience to His
Crannands and His Law,

The Arabic word din contains sweral meanings: .

{1) Demination and soversignty, rulership and political power and authority
ta enforce one"s decisions on others.

(2) Obedience, compliance with cotrznands and servitude,
(3) The practice and the way that a magn follows.

In view of these three meanings, oz in this verse means: “The way of life
and attude which a man adopts after acknowledging the supremacy and accepting
the obedience of another:™ and “to worship Allah maeking one's retigion
exclusively His™ means that one should refrain from combining apother's worship
with the worship of Allah, but should worship Aftah alone, shovid follow His
Guidance aione, and should comply with His Commands and ijunctions only,

4. This is an actual fact and reality, which has been presetted as an
argument for the above demand. It means: “You shouid worship. Allah, making
dir exclusively His, for it is cnly Aflah's right that He should be obeved and
worshipped ‘sincerely and exclusively.” In athet words, thers is no one else who
may deserve to he worshipped so that he alruu shotld be served and worshipped
besides Allah and his commands and laws alse obeyed. M a person serves another,
apart from Allah, sincercly and exclusively, he does wrong. Likewise, if he
combines the worship of another with his worship of Allah, this alsa is against the
truth. The best commentary of this verse is the Had/ts which Thn Mardiyah has
related from Yazid ar-Raqashi. He says: A person asked the Holy Prophet; “We
give away our wealth so that we become well-known. Shall we get a reward for
this?" The Holy Prophet replied: No. He asked: “What, if one has the intengion
bath of Allah™s reward and of reputation in the world? ™ The Haly Praphet replied:
“Allah does. not accept any deed unless it is performed exclusively for His sake, ™
After this he recited this same verse. - :

3. The disbelievers of Makkah said, and the polytheists the world ovar
generally ‘say the same, “We do not worship ather beings regarding them as our
creators. the Creator 18 only Allah, and He alone (s the real Deity; but He iz too
high for us to have access to Him. Therefore, we make these saintly beings a
Means i convey our prayers and our petitions to Allah.™

. 6. Ore should understand it well that unity and concord is poszible only
thraugh Teujzid: there can be no unity through shirk, The polytheists the world
over have never agroed as to which beings arc tha definite means of access to
Allah, Soms peopls have taken some particnlar gods and goddesses as the means.
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but even among them there is oo agresment on all fhe pods and goddessss; some
others have taken the moon, the sun, Mars, Jupiter, ete. as the incans, and they
alsc are not agreed as to which of them holds what rank and which is the real
means of approach to Allah, some others have taken the dead saints a5 the means,
but they also differ widely about them; one believes in ons saint and another in
anather. The reason iy that the belief about these different beings is neither based.
on any knowledge, nor has Allah ever scot down a list telling that such and such
persons  are His special favourites; therafore, they only should be mads the nieans
to have access to Him. This is a creed which has spread amnong the people only on
accowpt of superstitions and wtums and blind imitation of the elders, Hence the
differences.

7. Hﬂ‘e, Allah has used two words for thesc people, k&zib (liar) and
kaffar (denier). They have been called kdzib because they have falsely invented
this creed by themselves, and then they spread falsshood among others. As for
kafidr, it has two meanings: (1) A stubborn disbelicver, i.e. the people who insist
on their false creed even afier the doctrine of Teubid has come before them; and
(2) ungrateful for blessings, i.e. they are receiving all kinda of blessings from
Ahah, but are thanking those other beings about whom they have assmmed that
these blessings are reaching them through their agency and influcnce.

8. That is, *Tr is just impossible that Allah should have beyotien a son.
The only possibility is thar Allahy showid choose somecone for Himself, and
whomever He chooses will ingvitably be from among the creatures, for everything
i the world, apart from Allah, is His creation. Now, svidently, however exalted
ahd chosen a creabure might be, it cannot have the position of the oftspring. For
between the Creawor and the created there exists a great disparity of nature and
essence and character, and parenthoed necessarily demands that there should be
the unity of nature and cssence between a father and his offspring. "

Besides, onc showld also bear in mind rhe point that the words: “Had
Allah willad to take a son, He would. ... .. " themselves give the meaning thar Allah
has never willed s, Here the object is 1o impress that not to spr;ak of taking a son,
Allah has never even willed so.

: 9. The following are the arguments by which the doctrine of parentheod
has been refuted:

First, that Allah is free from every defect and fault and weakness,
Obviously, children are needed by the one who is defective and weak: the one
who i mortal stands in need of themn, so that his progeny should continue to live
after him i the world. Likewise, he who adopts a son does so either bacavse he
feels the need of having an heir, being childless himself, or he adoptz a son being
overpowered by lave of somebody, Attributing such human weaknesses to Allah-
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and forming religious creeds on their basiy is nothing but ignorance and short-
sightedness. .

The second argument is that Allah in His essence and Being is vnique: He
is not a member of a spacies, whereas, evidently, offspring must necessarily
belong w & kpecies, Furthermore, there can be no concept of offspring without
marrizge, and marrisge can take place only between lhomogeneous individusals,
Therefore, the one who proposes offspring for the Unique and Matchless Reing
like Allah, is ignorant and foolish,

The third argumeq! is that Allgh js Ormnipotent, i.e. whatever is there in
the world is subdued to Him and is held in His powerful grasp. No-one in this
Universe has any resemblance witl; tlim in any way or degree on account of
whiich it may be imnagined that he has some relation with Allah.

10, For explanation, sce Ibsihim: 19, An-Naht: 3, Al Ankabiir: 44, and
the E.N.'s thereof.

Il. That is, “He is All-Mighty: if He wills to prmish yotr, no power can
resist Him, Bue it is His kindness that He does not seize you forthwith in spite of
your arrogant and insclent behaviour, but He gocs on giving you respite after
respite.” Here, Allah's making no hasta in seizing people in pimishment and His
giving thetn respite has been called forgiveness. '

12. This do#s 1 mean that first He created the human beitigs from Adam
and then created his wife, Eve, Bui here, instead of the chronological order, there
i Ihe order of presentation, examples of which are found in every languzge. For
mstance, we say, “Whatever vou did today is known to me, and whatever you did
yesterday is also in my knowiedge.” This cannot mean that wiat happened
yesterday has happened after today,

13, That is. the camel, cow, sheep and guat whose four males and four
females together make «ight heads of caule .

14. The threé dark veils are: the belly, the womb and the canl or
meinbrane enclosing the fostuy.

15. *Your Lord™: your Master, Ruisr and Providence.

16. That is. “All powers and authority rest with Him and i is He Wha js
ruling over the whole Universe.” '

t7. In other words, the reasoning ix this: “When Allah alone is your Lord
and His is the soversignty, then inevitabily your Deity also is He, How can another
ke your deity when he has neither any share in providence nor any role in
sovercignty? After all, how can it be reasonable for you to take others ag vour
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deities when Allah alone is the Creator of the heavens and the earth, when Allah
alone has subjected the sun and the moeon for you, when He alons brings the day
after the night and the night after the day, and when He alone is your own Creator
and Lord ms well as of all animals and catile?” '

18. These words need deep consideration. It bas not been said: “Where
are you turning away?” but “where are you being turned away?” That 15, “There
I5 someone else who is misleading you, and being thus deceived you do not
understand such a simple and reasonable thing, ™ The other thing which by ielf
becomes evident from the style is: The word “you™ is not addressed o the agents
but to those  who were mrning away umder their influsnce. Their is a subtle point
in this which can be understood essily after a little thought. Those who were
working o mrn away others (from the Right Way) were present in the same
society and wers doing whatever they could openly and publicly. Therefore, there
was no need 1o mention them by name. It was also ugeless to address ther, for
they were (rying to turn away the people from e service of Allah, the One, and
gntrapping them  for the service of others, and keeping them entrapped for selfish
motivis, Obvigusty, such people conld not be made to see reason by argument, for
it lay in their own interest not to vnderstand and sse r=aszon, and cven after
understanding they could hardly be inclined to sacrifice their intsrests. However,
the condition of the common pecple who wers being deceived and cheated, was
certinly pitiable, They had no interest involved in the business; therefore, they
couid be convinced by reasoming and argument, and after a Little understanding
they could also see what advaniages were being gained by those who were
showing them the way ta other deities, after tuming thern away from Allah, That
1= why the addrest has been directed to the common people, who were being
misgguided rather than those few who were mispuiding them.

19.. That is, "Your disbelief cannot cause any decrease or deficiency in
His Kingdom. He will be Ged if you believe in Him, and He will still be God if
you deny Him. He is ruling over His Kingdom by His own power: your believing
or denying Bin docs not affect His Sovereignty in any way.” According io s
Hadith. Allah says: “O My servants, if all of you, the former and the latter, the-
men and the jinns, become  like the heart of a most sinful person among you, it
will cavse no deficiency whatever in My Kingdom,™ (Muslim).

20. Thet is, “He does not approve, not for any interest of His owm but for
the intersst and benefit of the servants themseives, that shey should disbelieve, for
_ disbelisf 15 harmful for them.™ Here, one should bear in mind the fact that Aflah™s
will is one thing and His appraval and pleasure another. Nothing in the world can
happen against Allah™s will, bt many things can happen against Tis approval, and
are happening day and night. For example, the dominance of the tyrants and the
" wicked in the world, the existence of thioves and _ruhbam the prescnce of
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murderers and adulterers, are possible only because Allah hag made roorn for the
occurrence of these evils and the cxistence of these criminals in te scheme af
things ordained by Him. Then He provides opportunities also of COTImitting evil
just as He provides opportunitics to the good of doing good. Had He made no
room for these evils and had provided no oppormnities of COMMIMittng wrongs to
the evildoers, no evil would have aver oceurred in the world, All this is bagad on
Allah’s Will. Bt the cccurrence of an act under Divine Will does not mean that
Allah’s approval also goes with it. This may be explained by an example. If a
person fries to obtain his living only by lawful means, Allah provides him his
iving through those means. This is  His will. But providing for the ¢hief or the
robber or the corrupt person under the will does not mean.that Allah also lkes
- siealing and robbery and raking of bribes. Allah says the same thing here, as if fo
say: “If you want to disbelisve, you may do so: We will not stop you from s
nor make ¥you believe forcibly. But We do not approve that you should deny yoor
Creator -and  Providence, being His servant, for it is harmful for yourse}ves: Our
Godhead is not harmed and affected by it in any way. " .

21, The word shukr (gratitude) has been used here as againgt fufr
{disbelief) instead of /mdn (belief). This by itself shows that kufis, in fact,
ingratitnde and disiovaley. and faith is the necessary requirement of gratinde. The
person who has any feeling of the favours of Allah Almighty, cannot sdopt ANy
other way than that of helief and faith. Therefore, gratitsde and faith are
correiatives: wherever thers s gratitude there will be faith also, On the COntrary,
wherover there s disbelief, there will be no question of gratimde ar all, for
gratjtede along with disbetef ts meaningless. |

22. It means this: “Each one of you is himself respongible for his deads,
If' a person adopty dishelicf in order to please athers, or to avoid thelr dispicasure,
those .othera will never bear the burden of his disbeliaf, but will leave kim 1o bear
his own burden. Therefore, anyone who comes to know that disbelief is wrong
and belief is right, should give up the wiang attttude. and adopt the righr attitude,
and avoid makipg himself lisble for Allah's pamishment by associating himself
with his family or brotherfiood or nation.*

23. "The man”; the disbelever who adopted the way of ingratitude,

Z4. That is, “At that time he does not remember those other daities whom

he uied to invoke in good times: b he despairs of them all and fams only 1o
Aliah, Lord of the worlds.” This ia & clear proof of the fact that in dw depths
‘ o fContd. onp 394
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) Prophet:) Say, “O My servants, who have believed, fear

your Lord.?® There is good for those who have adopted the righteous
attitude in this world,* and God’s earth is vast. ¥ Those who endure
with patience shall be rewarded without meagure. ™22

(O Prophet,) say to them, “Ihave been commanded to serve
Allah, making religion sincerely His, and I have been commandad to be
a Muslim myseif first of all, > Say, “If I disobey my Lord, I fear the
torment of a dreadful Day.” Say; *I shall serve Allah alone, making
my religion sincerely His. As for you, you may serve whomever you
Please besides Him.” Say, “The real losers are those who would risk
loss  for themselves and for their families on the Day of Resurrection.™
Note it weil; this is the real bankruptcy.™ They shall have the cancpics
of fire covering them from above thetn and also from beneath them.
This is the doom of which Allah frightens His servants, So, O My
servants, avoid My wrath. Contrary to this, those who refrained from
serving faghe® and turned to Allah, for them there is gaod news. So
(O Prophet,) give good news to those of My servants who listen to the
~word carefully and follow what is best in it.? These are they whom
Allah has shown guidance and these are the ones-who pOssess
understanding,

(O Prophet.} who can protect the person. for whom the torment
has already been decreed? Can you rescue him who has already failen
into the fire? Of course, those who truly feared their Lord, for them
there are high mansions, built with storey upon storey, beneath which
there will be canals flowing. This is Allah's promise: Allah never fails
in His promise.

- Do you not see that Allah sent down rainwater from the
sky,then made it to flow in the carth i the form of springs and
fountains and rivers,* then He brings forth thereby a variety of crops
of different kinds; then they ripen and wither and you sec them turn
yellow, and then, finally, He reduces them to straw? Indeed. there is a
lesson in this for the men of undezstanding.* Now, can the person
whose breast Allah has opened for Islam* and he is walking in the light
shown by his Lord* (be like the one who has learnt no lesson from
these things)? Woe to those whose hearts became even more hardened
. from Allah's admonition! They are in manifest error. |

10

11-18

19-20

21-22
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394 The Mesning of the Our'an

Allah has sent down the best of discourses, a Book all whose
parts are uniform in style® and whose themes have been repeated over
and over again. Those who fear their Lord are filled with awe when
they hear it, and then their bodies and their hearts soften and turn to the
remembrance of Allah. This is Allah’s guidance, wherzby He guides to
the Right Way whomever He wills; and the one whot Allah does not
guide has 1o guide whatever,

Conrd. fron p 3917

his heart he has the fa::cliﬁg that all other deities are helpless, and the reatization
that Allah slone is the Possesscr of all powers and authority. lics buried and
hidden deep in his mind. "

23. That is, “He again forgeis the bad times when abandoning all other
deitics he was invoking oniy Allah, the QOne.* :

26. That is, “He again starts serving others: he obeys them, prays io them
and makes offerings before tham. ™

27. That 15, “He is not content with his own self having gone astray, but
also leads othere astray, telling them that the affliction which had befailen him,
had been averted by the help of such and such a pious man or saint, or god and
goddess.”™ Thus, many other people alse put their faith in these deities besides
Allah, and are further mijsled as ﬂ'hﬂ ignorant and foolish people describe their
experiences before then.

28, Tt should be noted that two kinds of the men are being contrasted here,
First, thosa wha wmn o Allah when a calamity befalls them, bus worship others
than  Allah nosrnally. Second, those who have made it their permanent way of life
to obey Allsh and worship and serve Him, and their worshipping Him in solitude
during the night is a proof of their sincerity. The first kind of the men have been
called ignorant by Allsh, even if they might have devoured whaole libranies. And
the second kind of the men have been called the learned, even if they might be
illiterate. For the real supremely important thing is the knowledge of the Truth and
man’s sction according to i, and on this depends his uve success. Allah asks:
How can these two be aqual? How can they possibly follow the same way together
in the waorld, and meet with the same and in the Hereafter?

. 29. That is, “Do not rest cantent with belief but follow it up with piety
and fear of God. Act according to what Allah has enjoined and avoid what He has
forbidden and live in the world fearing His accountability, ™

30. Good and ﬁcll-hsing both of this werld and of the Hereafter,
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31. That s, “If one city, tertitory or land has become difficult for the
worshippers of Allah, they may emiyrate to another place where they may not
have to face any such hardship,

32, “Those ... measure™ Those who brave all kinds of hardships and
persecutions in following the way of God-worship and piety but do not abandon
the way of the Truth. This also inchides those people who smigrate 1o other
<ountries  and experience hardships in the foreign land for the sake of religion and
faith, .and those aiso who continue io face every kind of remnpiation and calamity
firmly and pattently in the land whers they are being persscued. ™

| 33. That is, *“My mission is not only to exhort others but also w practise
what I preach myself: I first myself foliow the way which T call others to follaw, *

34, Bankmpiey s jossof a persoin’s capital and failure of his businesg 50
tat he is unable 1o pay his debts in full. This saite metaphor Allah has used hare
for the disbelicvers and pelytheists, The sum total of whatever man has got in this
world—his  lifc, hig intellect, body, powers, capahilities, means and
opportuiities—is in fact, the capital, which he invests in the business of the
worldly life, If a person invested tigs whaole capital on the hypothesis that there 15
ne God, or that there arc many gods, whose servant he is, and that he is not
accovntgble to anyone, or that someone elss will rescue him on Judgment Dy, it
would mean  that ke made g losing bargain and lost all his capitai. This is his first
loss. His second loss is that in everything that he did, on tic basis of the Wrong
Nypothesis, he wen on wronging  himself and many other men, and the coning
penerations and many other creatures of Allah, throughout his life. Thos, he got.
inte countless debts, it has ng money with which be may fully pay his debis.
Over and sbove this, he hag ot only himself incurred this joss, but has caused the
samc lods to  his children and near and dear ones and friends and fellow
counirymen by his wrong education and tratning and wrong example. It is these
© three losses together which Allah has called dusrin. ~mbin (utter bankruptcy) in

ths verse, '

33, fdghit is from mghvan and means rebellion, If someone is called
fAghur {rebellion) instesd of HMahd (rebel), it would mean that he is a rebo]
incarnatc. For example, if 4 person Is called fusn (beauty) instead of pasi
(begutitul), it wowld mean that he has reached perfection in beauty. The other
deities than Allah heve been called faghtt because it is rebellion to worship others
besides Allah, but the one who has others worship him, is a rebef of thc WOrst
kind. (For further explanation, see Al-Bagarah: 236, Al-Ntsa: 60, 76, An-Naml:
36 and the E.N.’s thereof). '

36. This verse can have two mealings: (1) That they do not follow EYery
voice bt ponder over what €VEry man says ad accept only what js Rt A true;
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and f!} that they de not wy w give o false meaning to what they hear but adopt its
£ood and righteous aspects,

7. That i, the person ';ﬂl-ll] has made himself worthy of Allah's
funishment and about whom Allah has already decidsd that he will be punisied,

38 The word pandbf” in the Text is comprahensive and applios 1o ail the
thres sources of water,

39. That i3, “A man of understanding learns this lesson from it that the
life of this world and its adosnuments are all transitory: the end of eveTY spring is
uturnn, the fete of every yourh (s weakmess and death; and every rise has a fall.
Therefore, this world is not something of which ome should be charmed and
enamoursd 50 as to forget God and the Hereafter and should conduct himseif here
in & manner 83 to ruin his Hereafter, only for the sake of enjoying the short lved
pleasures of this wotld, Then a man of understanding also leamns this ]eyson from
thesc phenomena that the spring and swtumn of this world are anly under Allanh's
control: Allah  allows to grow and prasper whotnever He wills and rins and lays
wastc whomever He wills, Neither it is in anybody’s powsr to sigp the growth of ,
someone whom Allah wills to grow, not has amyons the power to save him from
destruction whatn Allah wills to destroy.

40. “Whose bresst ... Islam”: Whom Allah helps to leam a [ssson from
these reelities and (o be satisfied with Islam as based on the Truth. Opening of a
man’s breast for something iy, in fact, a state m which there remains no anxiety or
ambiguity or suspicion and doubt in his mind about the thing, nor has he the
- feeling of any danger and loss in accepting and adepting il, but he decides with
full satisfaction of the heart that it is the Trumh: therefore, he must follow it
whatever be the consequences, Having made such & decision when a person adopts
the way of Islam, he obeys whatever Command he receives from Altah and His
Messenger willingly and with pleasure, without spy hesitation. He ACCepis
whatcver beliefs and ideas, rules and regulations, he comes across in the Book of
Allah and the Sunnah of His Prophet as if they were the voice of his awn heart.
He does not feel any compunction on giving up an unlawful gain, because he
believes that it was no gam for him at all; it was rather a loss from which Allah
saved him by His grace. Likewise, even if he incurs a loss while following the
way of righteouspess, e docs not fee! 3ad abont. this but bears it with patience and
regards it as an ordinary loss as compared to the loss of mming away from the
Way of Allah. The same 15 his behaviour on confronting dangers. He believes fhat
there is no ofber way forhim, which he may follow in onder to avoid the danger.
The “Siraight- Way of Allah is only one, which he has to follow in any case: if -
there 15 A danger in following it let it be.
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41. "In the light shown by his Lord™: I the light of the knowledge of the
Hook of Allah and the Sunnah of His Prophat, by the help of which he sees clearly
at avery step which is the siraight path of the Truth among the countless by-paths
of life,

42, As againgt the opening of tha breast there can be two other states of
man’s heart: (1) The siats of narrowing of the breast and squeczing of the heart;
and in this state there sti)] remains some room for the truth to permeats it; and (2)
the state of hardeming or petrifylng of the heart; in this there is left no room
whatever for the ftfuth to permeate. About this second state Allah says that the
person who reaches such a stage is totally runed. This means that if a person
becomes inclined to accept the treth, cven though with an vmwiling and scqueczed
heart, there remaing some possibility for him to be redeemed. This second thems
. becomes  abvious from the siyle and tenor of the verse itsclf, though Allah hag not
-Staed it directly. For the real intention of the verse was ta wamm thoss who were

bent upon stubbornness in their antagonism towards the Holy Prophet, and had

made up their mind not to lsten to him at all. For this they have bean warned, as

If to say. “You take pride in this stubbortiness of yours, but, as a matter of fact,

there cannot be & greater misfortune and unworthiness of man than that his heart

* shomld become even more hardened, instead of becoming soft, when he hears
Allsh being mentioned and the admonition sant by Him. "

43, That 18, there is no contradiction and disagresment between them. The
whole Bock, from the beginning to the end, projects one and the same aim, ane -
and the same belief, and cne and the same system of thought and action. Each of
its parts confirms apd supports and ¢xplains the other themes, and there is perfect
conststency in it both in meaning and in styis.
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Now, how can you imagine the plight of the one who will
receive the severe punishment of the Day of Resurrection on his face?44
To such wrongdoers it will be said, “Taste now (the fruit of) what you
had been earning.”* Many a people before them also derted likewise.
Consequently, the scourge overtook them from whence they least
expected, Then Allah made them ta taste disgrace even in their worldly
life. but the punishment of the Hereafter is far more terrible. Wouid
that they knew it! |

We have cited for the people in this Qur'in every kind of
parable, so that they may take heed. It is a Qur'an in Arabic® without
any crookedness in it,*’ go that they may guard against the evil end,
Allah cites a parable: There i3 a man who is shared by many harsh
masters, each pulling him to himself, and therc is the other man who
entirely belongs to one master, Can the two be . aliké in
comparison?*—Praise be to Allah!* But most of the people have na
knowledge.% (O Prophet,) you shall die, and they, too, shall die.
Then on the Day of Resurrection, you all will present your disputes
before your Lord. Then, who could be more wickad than the one who
invented ,a falsehood against Allah, and denied the Fruth when it came
before hini? Is not there in Hell a place for such disbelievers? And the
one who came with the Truth, and those who confirmed it, they indeed
shall  remain secure from the torment.™ They shall get from their Lord
whatcver they will desire.™ This is the compensation of those who do
right, 5o that Allsh may wipe off from their account their worst deads
and reward them according to their best deeds®* .

(O Prophet:) Is not Allah enough for His servant? These peaple
frighten you with others besides Him, 5% whereas there is none to guide

him whom -Allah lets go astray, and thers s none 1o misguide him "

whom He guides aright, Is not Allah Mighty and capable of revenge?¢
If you ask them, “Who created the heavens and the earth?” they will
say, “Allah.” . Ask .them, *When the fact is this, do vou think that if
Allah wills harm for me, these goddesses, whom you invoke instead of
Allah, will avert His hamm from me? Or, if Allah wills to show me
mercy, will they be able to withhold His mercy?” Therefore, tell them,
“Allah is enough for me. In Him do those who trust placa their
‘trust.™ Tell them plainly, “O my people: Do whatever you can,* so

27-335

36-41
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shall 1. Soon you shall come to know as to whom comes the disgraceful
torment and who gets the enduring punishment, vO Prophet:) We have
sent down to you for ‘all mankind this Book with the truth. Now
whosoever adopts the right way, wil do so for his own sake, and

whosoever goes astray, will himself bear the burden of his deviation;
you are not responsible for them.

44. One takes a blow on one's face only when one is absolhmely helplesy -
and powerless, otherwise mmt! one has some pPower to resiet, one goes on
receiving the blows an the other parts of one's body but saves one's face.
Therefore, here the extrome atate of helplessness of a person has been depictad,
saying that he will raceive the severs punistunent on his face. |

- 45. The word assb, in the Qur'anic terminology, implies one’s deserving
and carning & reward and punishrnont in conscquence of one’s actions and deeds,
The real eaming of a doer of good is that he becames worthy of Allah’s reward,

and the caming of the evil-doer 1s - the punishment that he will receive in the
Hercafter. :

45. That is, “It has not l;t::n sent down in 4 foraign language so that the
pecple of biakkah and Arabia should stand in need of a transiator or interpreter,
but it is In their own language, which they can understand divectly.”

47. That is, “There is nothing of double-dealing in it so that & common
man shouwld find it difficult to understand, ¢verything has been prezemted in i
i a straightforward manner, from which everyone can know what this Book states
as wrong and why, what it states as right and on what ground, what it wants die
beople to  accept and what it wants them to reject, and what it anjoins and what #t
forbids. "

48. Allah in this parable has explained the difference between shirk and
Twihid and the impact sach has on human lfe so clearly that it is not possible to
put across such a vast theme so concisely and effectively in other words, Everyone
will .admit that the person who has many masters, each ons puiiing him to himseif,
and the masters also so ¥)-tempered that no one sparcs him time in his service to
obey the other, and no one rests content anly with thréatening apd cursing him if
he fails to carry owt his command from amang the contradictory commards of the
other masters, but is bent upon punishing him, his life would certainty be in great
anguish, On the contrary, the person who is the slave or servant of onty one
master, would be living a life of ease and comfort becauss he will not have to
scrve and seek the pleasure of another masier. This is such a straightforeard thing
which -docs not need deep congtderation for its understanding. After this it remaing
no longer Jifficult for a person to understand that the pecace of mind and
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satisfaction that accrue w0 him from the service of Omno God, can never accrue
from the service of many gods. '

Here, it should be understood weil that the parable of many ill-tempered
ind contesting mastars cannot apply 1o the images of stane, but it only applies to
living masters, who practically give cofitracicioty commands to man and keep
pulling him to themselves in actyal teality. One such master sits in one's Oown s2If,
which presents before him desires of every kind and compels him to fulfil them.
Other countless masters are there in the house, in the family, i the brotharhood,
in the sccicty, among the reltgions  guides and the malers and legislators, in the
business and sconomic cireles and anong the dominant powers of civilization
whose contradictory demands znd requirements keep on pulling man to themselvag
At all times, then any god whose demand he fails o fulfi! in 80y way, doss not Iet
hitdn go mpunished in his own circle. However, each one's instrument of
punishment is different. Someone causes ‘a heari-break, another takes offence,
another  humiliates, another boycotts, another bankupts, another makes o religicus
or a legal attack, Man has no  other way of being saved from this anguish end
Agony but to adopt the Way of Taufid and become the slave of One God, and
throw off the yoke of servitude of evety ather god.

Adoption of the Way of Tephid also has two forms, which lsad 1o
 different results:

First, that an individual should dagide to becomne the servant of Qne God
individually but his environment s hostile, In thiy cass the external conflict and his
anguish and agony might increase, but if he has adopted the Way sincerely,
internal peace and satisfaction  will neceasarily accrue. He will tumn down syery
such desire of the self as goes against the Divine Commands, or whose fulfilment
may clash with the demands of God-worship. He will also reject ¢very such
demznd of the tamily. society, nation, government, religious guides and economic
powers that conflicts with the Divine Law, Consequently, he might have to face
extremic  hardships, rather he will surely face. but his heart will have full
satisfaction that he i folfilling the demand of the scrvitude of that God Whose
servant he actually is, and that those whose servant he is not, have na right on
him, because of which he may have to serve them against the Command of his
God. No power of the world can deprive him of this satisfaction of the heart and
peace of mind; so much so that even if he has to go to the gallows for its sake, he
will go to it with a clear consclence, and ha will have na compunction as to why
- he did not save his life by bowing before the falss gods.

The second form iz that the whole s0Giety be established on the basis of
the Faufud imbibing the principles of morality, civilization, culture, education,
religion, law, social custom, politics, eCONOMmics in every sphere of life as a creed,
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which the Master of the Universe has given through His Book and His Messenger.
The law should declare as a crime everything which God's religion has declared
sinful and the government administration should Ty toeradicate the same: the
System of education and training should prepare the minds and character to avoid
e same; the same should be condemned from the religious pulpit, and regarded
as vicious and forbidden in every cconomic enterprise. Likewise, everything that
Allah’s religion hes declarsd ag good and virmous should be protected and
~ defended by the law, developed by the. administrative forces, impressed in the
minds and instilled in character by the entire system of education and training,
imfused from the religious puipit, admired by the society and followed by it
practically and enforced in every oconomie erterprise. This ts how man can attajn
1o perfect internal and external peace and satisfaction, and all the doors to material
and spiritua! progress are thrown open, for the conflict in it between God-worship
and the worship of others would be reduced to the minimum

Although Islam invites every single individual to adapt  Teufsd as his
creod dnd to worship Allah alone, braving every danger and hardship, even in the
absence  of the established order, it cannot be denied that Islam’s ‘ultimate aitn and
object js 1o establish this second order, and the same hag bcen the objective of the
endeavors of aii the Prophets: to bring fnto existence a community of the Mushims,
whe should follow Allah's religion collectively, free from the dowination and
influence of unbelief and the unbelicvers, No one. unless he is maware of the
Qur'an and the Sunnah and senseless, can sdy that the objective of the Prophets®
siriggle has been only the faith and abedicnce of the mdividuai, and that it hag
never been their aim to enforce and establish Fslam in the Socicty and stare,

49. Here, in order to understand the res] sipniticance of al-fandi-filfsh

{praise be to Allah}, onc should visuajise this scene: after presenting the above
question before the peopis the speaker cbserved a pause sa that the opponents of
Taufid could give an angwer to it if they had any. Then, when they couid not give

any answer, and from nowhiere it was said that both wese equal, the speakor said:
- “Alhamder-fiffsh; Thank God that you too appreciate the difference between the
two dimations and none among you can dare say that slavery to many masters is
better than slavery to one master, ar that both are &qual. " ~

50. That is, “You fully understand and appreciate the difference hetwsan
Slavery to one master and slavery to many masters, but when you are made 1o
understand the difference between (od-worship and the worship of many gogs,
you show lack of underatanding. ™

31. There is a subtle gap between the preceding sentence and this, which
can be filled by every inteliigent person himself by a little consideration of the
context. It contains this theme: “You arce making every effort 1o make the people
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understand a simple thing in = simple way, but they are not only -Fhowing
stubbornness with regard to what you say and refecting it but are also bent upon
harming yow in order 1o suppress the manifest truth. Well, neither vou ans
immorwml nor they : both you and they have to die ape day. then, ¢ach of you wii]
cxperience Ms own end. ™

32, It means this; *As to who will receivs punishiment in the tria] before
Allak' an the day of Resurrection, you should note it well that the prmishment
inevitably will be inflicted on those wicked people wha invented a Talse creed that
there were other associates aiso with Allah, who had a share in His Being,
amthority, powers and rights, and worse than that, when the trush was prosented
before them, they not only paid no heed to it, but, on the conirary, weated the one
whe piesented it av an impostor. As far as the peraon wha came with the truth,
angd those who affirmed faith in him, are concerned there can obviously be no
question of their receiving any punishment from the Court of Allah. ™

33. One shouid note that the words used here are s Raddi-him (with
their Lord) and not #f-jannal (in Paradise), snd obviously man reaches in the
presence of his Lord just afier death, Therefore, the intention of the verse SCCITIE
10 be: Not only after entering Paradise bui rigiit from the titne of death till his
entry inte Paradisc also Allah will treat the righteous belisver in the same kind
tnganer. The believer will certainly desire to be saved from the torment of
barzakli, from the severitics of the Day of Resurrection and Judgment, from the
humiliation of the Plain of Gathering and from the pmishment of his errors and
shoricomings, and Allsh Almighty will fuifil all his desires,

34. The penple who believed in the Holy Prophet had happened to commit
most  heinous sins, both ideslogical and moral, in the days of ignotance. and after
affirmation of the faith the good that they did was not only that they gave up the
falsehood thay had been professing and aceepted the Truth that the Holy Prophet
had presented. but in addition, they had performed the best righteous acts in
imorality, devotion and in their dealing's with others, Allah says: The worst deeds
that they had commived in the days of ignorance will be wiped off from their
account, and they will be rewarded for the best of their deeds found in their
conduct book. ' '

35. The disbelievers of Makkah uvsed io say io the Hely Prophet, “You
behave insolently in respect of gur deities and utier rude words againge them ! you
do not know how powerful they are and what miraculous powers they poseess.
Anybody who dishonoured them was ruined. If you also do not desist from what
you say against them, you toa will be annihilated. ™

{fContd an p. 405
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It is Aliah Who-takes the souls at death and the saul of the one,
whe has not yet died, during sleep.®® Then He withholds that for whom
He decrees death and restares the souls of others till an appointed time.
In this there are many signs for the peaple who reflect 6l What! Have
they taken besides Allah others as intercessors?® Say to them, “Will
they intercede even if they have no power whatever nor
understanding?” Say, “Intercession is wholly in the power of Allah;83
His is the Kingdom of the heavens and the earth. Then, to Him you
will be returned.”

When Allah alone is mentioned, the hearts of those who do not
believe in the Hereafter, are filled with anguish; but when others beside
Him are mentioned, they are at once filled with Joy.% Say, “O God!
Creator of the heavens and the earth, Knower of the unseen and the
secnl You alone shall judge betwesn Your servants conedrning that in
which they have been differing.” Bven if the wicked pecple possessed
all the weaith of the earth, and as much more, they would be prepared
te offer it all as ransom to escape the terrible punishment of the Day of
Resurrection; yet from Allah there would appear before them that
which they would never have imagined. There, all the evil results of
theiz deeds shall become manifest to thern, and the same which they

had been mocking shall encompass them completely.

Man® is such that when a little affliction touches him, he calls
upon Us. and when We bestow Our favour on him, he says, “T have
been given this because of my knowledge! ™% Nay, 1t is a trial, but most
of them do not know.® ‘The same was said alsp by those who went
before them, but whatever they earned did not avail them anything.58
S0, they met the evil consequences of their deeds, and the wickad ones
among these people, 100, shall scon meet the evil consequences of their
deeds. They cannot frosteate Us. And do  thev not know that Allah
provides abundantly for whom He wills and sparingly for whom He
wills?%* In this there are signs for those who believe.

Comd. from p. #0737

36, That is, “Thiz also is a resuit of their lack of guidance that the foolish

.people esteem highly the power and hogour of theit deities but they never think

that Allak also is Almighty and they can alsa be punished for insulting Him by the
shirk they are committing agadnse Hipn, .

42-44

45-48

49-52
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&7. Tbn Abi Hatim has relaied from Ibn ‘Abbas that the Holy Prophet
sald: “The person who desires that he should become muost powerful &mmg men
should repose his trust in Allah; and the person who desires that he ghould bacome
the wealthiest among men should have more trust in that which is with Allah than
that which 1s in his own hand; and the person who desires that he shoutd becotme
most honourable among men should fear Allah Almmghty ™

38. That is, “You may go on doing what you can in order o hann me and
do not give me any respite, “

5%, That i3, “It is not for you to bring them io. lhe Right Path. Your only
ity is to presant the Right Path bafore them. If they prefer to remain astray after
that, youl are not responsible for it "

60. “Taking the souls during sleep” implies the suspension of the powers
of feeling and consciousness, underatanding and will,

61. By this Allah wants every man to realize how life and death are
-entirely in His own hand. No one has the guarantee that he will certainly g€l up
alive in the mornmg when he goes to slecp at night. No one knows what disaster
could befall him within a moment, and whethér the next moment would be a
moment of life for hdm or of death, At any time, while aslcep or awake, in the
house or ouside it, some unforeseen calarnity, from inside his body or from
outside, can suddenly cause hig death. Thus, man who is so helpless in the hand of
God, .would be foolish if he warned away from the same God or became heediasg
of Him.

2. That is, "In the first place, these peaple have foolishiy presumed that
there are  some beings who wield great influsnce with  Altah, and whoge
intercession {8 nmever tumed down, whereas there 15 no proof of their bemg
intercessors at alk, nor has Allah ever said that they hold such a position with Him,
not did these beings themselves ever claitn that they would use their influecace with
Allah and help. them out in every case. Another folly of these peopie ia that they
have iynored the real Master and have believed the imaginary beings to be all-
powerful, who deserve to receive all their devotion and dedication. ™

63. That is, “Not to speak of getting his intercession graneed, no one hag
the power to stand before Allsh as  an intercessor. The right to grant or not to
grant anyone the permission to interceds with Himn exchustvely rests with Allab,
Then He rnay allow intercession for whomever He roay picase and forbid for
whomever He may please.” (For understanding the difference between the Lslamic
concept of intercession and the polytheistic concept, see Al-Baqatah: 255, Al-
An'am: 51, YOnus: 3, 18, Hin: 105, Ar-Ra‘d )1, An-Naml: 73, 84, T3 Ha: 109-
110, Al-Anbiya’; 23, Al-Hijr: 76, and the E.N,"s thereof and E,N. 40 of Sabq, -
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94, Thiz evil is commaon to almosrt gl polythelstic psople of the world, and
¢ven some unformunare Muslime alse suffer from it They profess with the tongue
that they belleve in Allah, but when One Allah alone i menticned before them,
their faces are distorted, and they say, “This man certainly does not belleve in the
saints and holy men; that {s why he talks of Allah and Allah alone ® And if others
besides Allah are mentiomad, they are delighted, and their faces brighten up with
juy. Their this attitude shows as to wha is the actoal object of their love and
céteem. ‘Allima AlGsl, In his commentary Rap a/-Ma'Sn. has related his own
Experience here. He smys: “Otne day I saw that a man wag invoking the help of a
dead saint in hin afffiction. I 5a1d; O bondsman of Allah, invoke Allah, for He
Himself says: 'If My servants agk you, O Prophet, concerming Ma, tell them | am
quite near to them. I hear and answer the prayer of the supplicant when he calls to
Me." (Al-Bagarah; 184), Hearing this the man bacame &ngry, the people told me
Afwrwards that he snid: This man s a denier of the saints; and some others heard
him alwo #ay: The saints answer the Prayers more protnptly than does Allsh, ™

63, “The man"; the ohe who hay aversion te Allah and whose face 13
distorted on hearing Allah glons being mentioned.

6§. This sentence can have two meanings: (1) “That Allah knows that 1
arn worthy ?f thia blewsing; that is why He has given me ail this, otherwise He
would not have blessed me if 1 had baen an evil and winked person in His sght;*
and (2} “that I have attained 1o thia by virtue of my adility.*

) 67. People ignorantly think that whoever is being blessed by Allah in
EONK way s belng so bleased necesnarily on pecount of his worth and ability and
that the same s 8 slgn or proof of his being & favourits in His sight: whereas the
fact Is that whoever I being given something here, is being given it for the sake of
n trial by Alish, This is & mesns of the test, and not any reward for ability,
ctherwlse many able and worthy pecple would not be living in poverty and many
viworthy people wouid not be rolling in prosperity. Likewise, thess worldly
biessings are not a sign of one's being & favourite with Alleh either, Everyone can
see that many good people whose, goodnees is unquesdonable are living in
hardships in the wotld, and many wicked peopie whose evil-doing is weil known
are enfoying the pleasures of life, Now, can 2 semsible man tnks the affliction of
the ong and the life of emse and comfort of the ather as an argument to say that
Allah hates the good man and prefers the bad man?

58 That i3, "When they wers ssized for evil-doing, the abliity of which
they weare $0 proud, did not Avail them anything, and thia also became known that
they wers not Allah's favourites. Bvidently, if thair earning had been dus to thetr
capability and their being favourites with Allsh, they would not have been seized
for evil-doing at &1}, "

fCoard. on p.410
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(O Prophet,) say, “O My sarvants.” who have wronged their
own souls: Do not despair of Allah’s mercy: surely Alah forgives all
sins; He is the All-Forgiving, the All-Merciful.! Return to vour Lord
and submit to Him before the scourge overtnkes you, and then vou
may get no help from anywhere. And follow the best aspect’ of the
Book sent down by your Lord, before the scourge conies down upon
you suddenly while you are unaware, lest afterwards somecne should
say. “Alas for the negligence (in duty) I showed towards Allah!
Indeed, I was among those whe mocked.” Or: “Wowld that Allah had
shown me guidance so that T too would have bean among the
righteous!™ Or, when he sess the torment; “Would that T could get
another chance so that I also should be among the doers of good!”
{And then he should get this answer:) “Why nat! My Revelations did
come o you; then you denied them, and showed arrogance, and You
were  among the disbelievers.™ You will see that on the Day of
Resurrection the faces of those who have invented falsehoods AgAainst
Allall, will be blackened. Is not thera in Hell enough room for the
arrogant? On the contrary, those who have adopted righteousness here.

Allah will rescue them beeause of their means of success. No evil shall -

touch them nor will they grieve,

Allah is the Creator of everything and over every thing He is
lhe Guardian.™ To Him belong the keys of the treasures of the heavens
and the carth; and the logers are only those who disbelieve His
Revelations. (O Prophet,) say to them, “Ignorant people! Do you bid
me worship others than Allah?* (Tell them plainly this because) the
Revelation sent to you and to all the Prophets before you has bean this:
“If you commit shirk, all your works will be rendered vain? and you
will be among the losers.” Therefore, (O Prophet), you should
worship only Allah and be among His grateful servants.

These people have not recognized the true worth of Allah as His
worth should truly be recognized.” (As for His Omnipotence) the
entire earth on the Day of Resurrection shall be in His grasp and the
heavens shall be rolled up in His right hand.? Glarified is He and
Exalted above what they associate with Him.” And the Trumpet shall
be blown on that Day™ and all those who are in the heavens and the

earth shall fall down dead except those whom Allah may allow to live. .

33-0

62-66

62-66
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Then the Trump:t shall be blown again and they will all stand up,
looking around,??

Conrd, from p 4077

69, That js, “The Abundance or restriction of the provisions is based on
another law of Allah, which has some other wisdom. The disTibution of the
provisions does not at all depend on man’s worthiness and ability, or on his being:
a favourite of Allah, or for being under His wrath.” (For detalls, see At-Taubah:
53, 09, BS, Yomm: 17, HGd: 3, 27, Ar-Ra'd: 26 AlKahf: 34-35; Ta H&: 131-
132, Al-Anbiyd': 105; Al-Muv'nin Introductian and vv, $5-56; Ash-Shu‘ars':
111, Al-Qejag: 78, B9 and the E N, thereof, and E.N,'s 54 to &0 of Sabg),

- 10, Some commentators heve given a strange itarpretation t these
words. They say that Allah Himmself has commandad the Hely Prophet to nddregs
the people ne “My servants”™ therefors, all men are the servant of the Holy
Frophet, This Interpretation is no interpretailon at al) byt & worst distortion of the
meatng of the Qur'dn and Indeed tampering with the Word of Allah, If this
interpretation were correct, it would falaify and negate the whols Qur*an.

_ For the Qur’in, from the beginning to the end, eatablishes the concapt that
men are the servanta of Allah alone, and its whole message revolves around the
point that they should werve nane but Ons Allsh alonie. The Holy Prophet (upon
whom be Aliah's peace} himeelf was Allah’s servant, Allah had sent him not
FASD (sustainer, .providence) but as & Messenger g0 that he should himself serve
Him and isach the other ‘people alac ta serve Him alone. Afterall, bow can &
sengible pamn“bﬂhwﬁ;tﬂuﬂely Prophet migin haive one day siood up defore
the disbslizving Quraish of Makkah and made the vwdden proctanaton: “Tou are
in fact.the slaves of Mwm:mwfﬁ- “Uxzzah and esh-Shams, " (We sesk
Allak's refuge fioen tha).

71, The address here into ali mankind. Thare is no w:i:hnr ATEUMENE Lo
regard only the bellevers as the addressees. Ax has been obgerved by * AllAma Ibn
Kathit, to address such & thing to the common tmen does not mean that Allah
forgives all sins without repentance, but Allih Himself has axpiained in the
following verses that sins are forgiven only when the sinner tnums o Allah's
warship and-service and adopts obadience to the message sent down by Him. As a
marter of fact, this verse brought 2 mesaage of hope for those pesple who had
committed morta) eind ke murder, adultery, theft, robbery, ste. In the days of
ignorance, and had despaired whether they would ever be forgiven. To them it has
bean sald: “Do not despair of Allah's mercy: whatever you might have done in the
past. if you asincerely turn to your Lord’s obediense, you will be forgiven evary
‘sin.”  The same interpretation of this verss has been given by Ibn ‘Abbis,
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Qutadah, Mujahid and Iba Zaid, (Ibn Jarir, Bukhiri, Muslim. Abl Da’iid,
Tarmidhi}. Par further r:xplanatinn, see Al-Furgin: 70-71 and the E.N."s thereof,

72. *To follow the best aspect of the Book of Allah™ means that one
showld carry out the Cornmands Allah has given and refrain from what He has
forbidden, and learn lessons from what He has brought out 1ty the parables and
narratives. As- against this, the one wha turms away from Allah's Comrpands,
indulges in the forbidden things, and does not hesd His admonitions. follows the
worst aspect of the Book of Aﬂah. i.€. that aspect which the Divine Book has
declared as the most evil.

73. That ts, “He did not just create the world and then left it alone, but
He is constantly guarding and watching over everything. Just s everyihing in the
world  came into being by His act of ¢reation 30 everything is living and surviving
by His,leave, and flovrishing and functioning only undet His protection and care,”

4. That ts, “No act which is performed along with sfrk will be adjudged
as A righleous act, and no one whe, being a mushrk, patforms many acts as good
acts n his  personal judgement, will deserve any reward for them, and his whole
life work will be deemed 1o have gone wasts, "

75, That s, “They have no conception of the greamess and glory of
Aliak; they have never tried to understand how high is the position of the Lord of
the Universe and how insignificant are the beings whom these foolish people have
Hniade associates in Godhead and worthy of their worshtp, ™

76, This iz a figurative way of deseribing the complete control and
awthority of  Allah over the earth and heavens. Just as a man encloses 2 small ball
m the hollow of his hand with perfect case. or a person rolls up an handkerchief in
his hand without any difficulty, so will all men (who fail to conceive the greatfiess
and glory of Allah) see with their own eyes, on the Day of Resurrection, thar the
carth and the heavens are like an ordinary bail and a small scroll in the hand of
Allal. Traditions have been related in Musnad Ahmad, Bukhari, Muslim, Nasi'j,
Ion Majah, Tbn Jarir and others, on the authority of Hadral ‘ Abdullah bin “Umar
and Hadrat Abi Hurairah, that once during a sermon the Holy Prophet recited this
verse and then said: “Allah will hold the heavens-and the earths (t.e. the ptanets)
in His grasp and will roll therm about in such a way as a child rolls 1 ball, and will
say. T am Ged, the One: Tam the King: I am the All Mighty, Owner of glory:
Where are the kings of the world? Where are the tyrants? Where are the
arrogant?” —Saying these words he started so shsking that we feared that he
tight topple over along, with the pulpit.

fConmd, on p. 413
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The earth will shine forth with the light of her Lord and the
conduct book will be laid open, and the Prophets and the witnessas™
shall be brought in, and the people shall be judged with full Justice, and
none shall be wronged. And every living being shall be Iccompensed
[ully for whatever it had done. Allah knows full well what the people
de, '

(After this Judgement) those who had dishelieved, shall be
driven towards Hell, in groups, till, when they have reached there, its
gates will be opened.” and its keepers will say to them, “Did not
Messengers come to you from among yourselves, who recited to you
the Revelations of your Lord, and warned you that you shall have 1o
encounter this Day?” They will reply, “Yes, they did come, but the
sentence: of punishment proved true against the disheHevers. ™ I will be
said, “Enter the gates of Hell, to dwell therein for ever. What an avil
abode l[or the arrogant!

And those whe had refrained from the disobedience of their
Lord shall be led towards Paradise. in groups, till, when they arrive
there. and its gates shall already have been openad, its keepers will say,
“Peace be upon you: you have fared well. Enter hetein to dwe]] for
every” And they will say, “Praise is for Allah, Who has proved true to
us His promise and made us heirs of the earth:™ now we can dwell in
Paradise wherever we like.™™ How excellent a reward for the
virtuoust™®

And you will see the angels circling around the Throne,
glonfying their Lord with His pralsos; and the people shall be judged
with full justice, and it will be proclaimed: “Praise is for Allah; I.ord
of ihe worlds!™™

Crtd. from podil]

77 That is. there is no comparison whatever berwesn Allah's greamess
and  glory and the insiynificance of those who are axsociated with Him in
Grodlicad.

4. For the explanalion of Sir (Trutnpet), see Al-An*am: 73, lbrahin:
48, Al-Kahf: 99, Ti Ha: 102-103, Al-Haji: 1, Al-Mu'miniin: 101, An-Naml: 87
and the E.N."s thereot,

71-72

7110

73-74

75
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79, Here, mentlon has been made of the Trampet's being blown enly
twice. Besides. in Surah An-Naml there is the mention of another blowing of the
Trunpet before these two, on heating which everyiing in the earth and the
heavens will be stiek with rerror (v, 573, On this very basis, the Af4drs mention
that the Trumpet will be blown thrice; {1) Narskbar s/-Fezs' on hearing which
everything will be strock with terror, (2) gafakhst ax-Sx 'q, on which evervone wil|
fall down dead, and (3) aafekbas al-givim H-Rabbil-Elamin, 1.0 the Trumpet on
the blowing of which ail dead men will retun to iife and arise from their Eraves to
présent tlm_nscl}fas before their Lord.

B0. “The witnesses™: those who will bear witness to the effect that the
Message of Allah had been convayed o the people ag weil as those who will bear
wittiess  to the acts and desds of the people, It is not necessaty that these wimesses
witl be only human beings. The angels, the jinns, the beasts, men's own himbs,
their -dwelling places and the wees and stones, wiii all he included among rhe
witnesses, :

81. That is, the gates of Hell will not have &lteady been cpened but will
be opened on their arrival there just as the gate of a prison is opened on the artjval
uf the culprits and is clossd as soon as they have entered it.

B2, For :xblanﬁtic}n, see Td Hi: 106-107, 124 Al-Anbiya': 106- 107 and
the E.N."s thereof. '

83. That is, “The Parudise which has been mntnd 1o each of us, is now.
our property and we possess tull rights over it. "

84. Maybe this is said by the dﬁeﬂurs of Paradise, or maybe this sentence
is added by Allah to what the dwellers of Paradise will say,

#3.  That is, the entire Universe will proclaim the praises of Allah
Alntighty.



