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INTRODUCTION

Mame

The SOrah takes its name AfMu'min from verse 28, oplving
thereby, thar it is a SUrah in which A7-My'min (the Believer of
Pharach’s people) has been mentioned.

Periad of Revelation

According to Tbn ‘Abbas and Jabir bin Zaid, this Surah was sent
down consecutively after Strah Az-Zumar, and s present position in
the order of the Sirahs in the Qur'an is the same as its chronological
order.

Background of Revelation

There are clear indications in the subject-matrer of this Strah to
the cc:ndilim_ls in which 1t was revealed. The disbelievers of Makkah at
that time were engaged in two kinds of activities against the Holy
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Prophet. Firsl, they wers creating every kind of suspicion and misgiving
in the minds of the people about the teaching of the Qur’an and the
message of Islamn and about the Holy Prophet himself by starting many
disputes and discussions, raiging irrelevant objections and bringing ever
fiew accusations so that the Holy Prophet and the believers were sick of
trying o answer them. Se¢cond, they were preparing the ground for
puiting an end to the Holy Prophet himself. They were devising one plot
after the other, and on one occasion had even taken the practical steps to
¢xecute a plot. Bukhari has related a tradition on the authority of Hadrat
"Ahdullah  bin *Amr bin ‘As saying that one day when the Holy Prophet
was offering his Prayer in the precincts of the Ka'bah, suddenly Ugbah
bin Abi Mu'ait, rushed forward and putting a piece of cloth round his
neck started twisting it so as to strangle him to death. Hadrat Abu Bakr,
who happened to go there in time, pushed him away, Hadrat ‘Abdullah
says that when Abd Bakr was struggling with the cruel man, he was
saying words to the effect; Would vou kill a man only because he says:
Allsh is my Lord?™ With a little variation this event has also been
mentioned in Ibn Hisham, Nasi'l and Ibn Abi Hatim,

Theme and Topics

Both aspects of this have been clearly stated at the VEry ontset,
and then the whole following, discourse is a most effective and
instrective review of them.

AS an answer to the conspiracies of murder the story of the
Believer of the people of Pharach has been narrated {vv. 23-55) and
through this story three different lessons have besn taught to the three
2roups:

(1) The disbelievers have been admonished: “Whatever yau intend to
do agamnst Muhammad (upon whoni be Allalr's peace), the sane
did the Pharach with his might intend against the Prophet Moses,
Now, would you like to teet with the same fate with which he
net by plotting such conspiracies?® '

() The Prophet Muhammad {upon whom be Allah’s peace) and his
followers Lave been taught the lesson: “These wicked people may
apparently be very sirong and powerful and you very weak and
helpless against them, yer vou should rest assured that the might
of  that God Whose Word vou are trying to raisc high is superior
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to every other power. Therefore, you should only seck Allah’s
refuge in response to every and any dreadfui threat that they utter
against you, and then busy yourself after this in fearlessly
performing your mission. The God-worshipper has only ons
answer to every threat of the tyrant: ‘1 have taken refuge in my
Lord and your Lord against every arrogant person who does not
believe in the Day of Reckoning.' (v, 27) Thus, if you goon
performing your missicn fearless of every denger and with full
trust in God, His succour will ultimately reach you, and the
Pharaohs of today shall bhe doomed just as the Pharachs of
vesterday. Till that time you will have to face and bear patiently
every wave of persecution and tyranny that may be directed
against vou, | '

Besides these two, there was a third group of the people alsa in
the society, who had been convinged in their hearts that the Truth
was only on the side of the Holy Prophet Muhammad (upon
whom be Allah’s peace), and that the dishelieving Quraish were
being uvnjust and cruel. But in spite of the conviction they were
watching gquietly and upconcerned the contlict between the Truh
and falschood. Allsh here has aroused their conscience as if to
say. “When the enemies of the Truth have openly plotted, in

front of your very eyes, it would be a sad reflection on you if
you still remained indifferent. Under such conditionss unless 4

person’s  ¢onscience has wholly becomne dead, he should rise and

perform the duty, which a righteous man from among the
courtiers of Pharaoh hiniself had performed at a time when the

Pharaoh had made up his mind to kill the Prophet Moses. The

circumstances that prevent you from raising vour voice had also

abstructed the way of the Believer, but he had full faith in Allah
alid disregarded all expediency: then note that the Fh'iranh was
not able to do him any harm. ™

Now as for the conspiracies, which were continuing in Makkah

day and night to deteat the Truth, on the one hand, arguments have been
given to prove the docrrines of Zauhid and the Hereafter as true, which
were the real basis of the dispute between the Holy Prophet and the
disbelievers, and it has been stated plainly and openly that the
disbelievers are wrangiing over those truths without any knowledge. On
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the other, the motives which wers the resl cause of the (Qurajshite chiefs’
conflict against the Holy Prophet, have been exposed. Apparently they -
were trylog to have the common people believe that they had some
genuine ohjections against che teaching of the Prophet and his claim to
prophethoed; that is why they were not prepared 1o listen to him. But, in
fact, this was their struggle for power, In verse 56, they have been
openly warned, 80 as to say; “The real cause of your denial 3 vour
arrogance and vanity, You think chat if you acknowlsdge the
prophsthood  of Mubammad (upon whom be Allah's peace), yOUur power
and authority will come to an end. That {s why you are stralning every
nerve to frustrate and defeat him, ™ :

. In the same connection, the disbelievers have been warned again
and again to the effect: *If you do not desist from wrangling against the
Reveletlons of Allah, you will be doomed to the same fate a5 the nations
of the past. Much worse torment awatts you in the Hereafter. Then you
will repent, but it will be too late.
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Verses: 8BS Revealed at Makkah
It the name of Allah, the cornpassionate, the Merciful,

1-3 Ha-Mim. The revelation of this Book is from Allah, the All-
Mighty, the All-Knowing, the Forgiver of sin and Acr:.ﬂptnr of
repentance. He is stern in punishiment and is highly Bountiful. There is
1o deity beside Him. To Him shall all return.?

d-f5 None dispute about the Revelations of Allah? but those who
Liave disbelieved:® so let not their strutting about in the lands deceive
you.* Before them the people of Neah also denied, and so did many a
host after them. Every nation fell upon its Messenger to seize him: they
all tried to defeat the Truth by means of falsehood, bus, at last, I seized
them. Then, just see, how severe was My punistunent! Likewise has
this judgement of your Lord also proved true against those people who
have denicd that they would go 1o Hell.”

1. This is the. introduction to the discourse. By this the iistener has bzen
forewarned to the effect: “What is being presented before you, s ot the word of
an ordinary being but of that God Who has infinite power.” After this, some of
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Allah's aitributes have been mentioned, ome after the other, which bear a deep
relevance to the following theme:

First, that He is “Al-Mighty", i.e. He is Dominant over everything, His
every decree conceming anybody is always enforced; none can fight Him and
win; none can escape His grasp. Therefore, a person who expects 10 be suceessfyl
after tirming away from His Command and expects ta frusirate His Message after
having a dispute with Him is himself foolish. Such noticns are only deceptions,

Second, that He is “All-Knowing™, i.e. He does not say anything on mers
cotjecture, but has the direct knowledge of evervthing. Therefore. whatever
information He gives about the supernatural realities, i3 true, and the oge who
ducs not accept it, is following mothing but ignorance. Likewise, He knows in
what lics the true success of man and what rules and laws and comunands are
necessary for his well-being. His every teaching is based on wisdom and correct
knowledge, which does not admii of any error, Therefore, if a PErson does nol
accept His guidance, he only wants 1o follow the path of his own ruin. Then,
uothig  trom the acts and deeds of man can remain hidden from Him; 50 much so -
thar He even knows (he intentions of man, which are (he real motives of his deads.
Therefore, mnan can never escape His punishment,

The third anmribute is that He is “Forgiver of sin aud Acceptor of
repentance.” This attribute brings  hope and causes inducement, which has been
mentioned so that the people who have led lives of sin, should not despair but
should reform themselves with the hope that if they refrained from their behavionr
even now, they could still be redeemed by Allah's mercy. Here, one should
understand  well that forgiving of sins and accepting of repentance are nor
necessarily one and the same thing, bt in mos: cases Allah forgives sins even
without the repentance. For example, a person commiis crrors a5 well as does
good, and his good acts become the means of forgiveness for his mistakes,
whelber or not he had oppormmnity o show repentance for the grrors, bur might
event have forgotten them. Likewise, all the troubles and hardships and diseasas
and calamities thar afflict man and cause him grief in the world, serve as pensnce
for his mistakes. That is why mention of forgivensss of sins has been made
separaiely from the acceptance of repentance, But oné should remember that the
concession  of forgivencss of errors without repentance only refers to those
believers, who are free from defiance ‘and who committad sins due to human
weakness and not persistence in pride and sin.

The fourth attribute is thar “He is stern in punishonent, ™ By this the people
have been wamed that just as Allah is Merciful for those who adopt the way of
Ilis service, so He is swern for those who adopt an attitude of rebellion against
Hini. When a person (or persons) transgresses the Limits where he cag still desarve
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pardon and forglveness from Allah, then he becomes worthy of His punishment,
and His . punishment 15 so dreadful that only a fool would persist in his
WItigdoing.

The fifth attribute 1s thet .“He is Bouptiful™, i.e. He is Genarous and
. Beneficent:  all creaturss are being showered with His blessings and favours every
moment: whatever the servants ate getting, they arc getting only through His
baunty and bensficence,

After these five attributes, two realitlas hyve been stated expressty: (1)
That none but Allah is the Deity no mattet how rnany false gods the people might
have s&t up; and (2) that to Him everyons must return: there i3 o other deity
which can call the people to eccount and reward or punish them. Therefore, if
somebody makes another his deity, apart from Him, he will himaelf face the
congsquences of his folly,

2. “To disputs” means using crooked erguments in reasoning, ralsing
trrelevant abjections, isolating & word or a ssntance from its context. subjecting it
to hair-splitting. and making it the basis of doubts and accusationa, miscomntruing
words from thelr true sense and intentlon so that neliher ahonld one vnderstand the
meaning oneself nor lat others understand it Such & way of dispute js adoptad
only by those whose difference of cpinion is hased on 1ll-will and malice. If a
well-Intentionsd opponent disputes e point, he doss so for the sake of arriving st
the truth, and wants to . be satiefled through discuseion whether his own point of
view j5 correct, Such a dlscussion in engaged in queat of tuth and net for
refutation, Contrary to this, the real purpose of the malicious opponent ix not io
wnderstand anything nor o help others to understand, bur to degrade and humiliate
the other man: he jeoins a discussion only with the intantion that he would not let
the othar man cerry his point. That 18 why he never faces the real problems but
lavnchen his attacks only on the ircelevant {ssues

3. Hers, the word “kufi" hus been used in two meanings: for ingragtude
pnd for denlal of the tuth, According o the first meaning, the sentence wounld
mean; An agninsi the Revelntlons of Allah this sort of behaviour 18 adopted only by
those who have forgotten His bountles and who have even lost the feeling that it {s
by His Dbounty that they are flourishing. Aceording to the second, it would tnean;
*This sort of behaviour is adopted only by thoss who have rimned away from the
muth and are determivied not to aceept it * Prom the context it bacomes ocbvious
that hens the disbelizver does not imply every non-Muslim, for a non-Muslirm who
disputes 2 potnt in good faith for the sake of undarstanding Islam, and who tries to
grasp thorcughly those things which he finds hard to follow, although a non-
Muslim technically, vet that which has begen pondemned in thie verse does not
apply to hitn, :
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4. There is a gap between the previous sentence and this, which has been
left for the listener ta fill. From the context and style it becomes svident that thoge
who adopt the attitude of dispitdtion as against the Revelations of Allah Almighty,
tan never eacape the punishment. Therefore, they shall inevitably meet their
doomn. Now, if one sees that dioge people, even after adopting such an Aiirude,
are strutting about, thelr business is flovrishing, their governments functloning in a
grend style, and they are enjoying the good things of life, ane shorld not be
misled into thinking that they have ¢scaped Allah's punishtnent, or that war
against Allah’s Revelations is a sport which can be adopted as a pastime and its
evil consequences warded off zagily. This, in fact, is a respite which they have
been granted by Allah. Those who abuse this respite for doing aore mischict arc
indeed preparing for an ignominious end. '

5. That is, “The torment that seized them i1 the world was not their final
punishiment, but Allah has also decresd that they shall go. to Hell.” Another
meaning can be: “Tust as the nadons of the past have gone to their doom, s will
those people  also who are committing distelief go to Helt, according to the fixed
decree of Allah. ™ : '
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The angels who bear the Divine Throne and those who stand
around it, all are glorifying their Lord with His praises. They affirm
faith in Him, and ask forgiveness for the believers.s They gay, “Our

1-9

Lord. You embrace everything in Your mercy and knowledge,” so -

forgive and save from the torment of Hell® those who have repented

and followed Your Way.? Admit them, Qur Lord, to the eternal
Gardens which You have promised them, 1° and (admit thereln also) of
their parents -and wives and children who are righteous.!! You are
surcly  All-Mighty, All-Wise. And deliver them from evils.Z for
whomever You delivered from evils on the Day of Resurrection, o o
him You showed great mercy. This is indeed the supreme success.”

To those who have disbelieved, it will be proclaimed, on the
Day of Resurrection: “Allah’s wrath against you was greater than is
your own anger against yourselves today. when vou were called to
belief and you disbelicved.™% They will answer, “Our Lord, You
indeed gave us death twice and life twice. 1’ Now we confesg our sing, %
s there any way out from here?™!? (They will be answered;) “You
have incurred this fatc because when you were called towards Allah,
the One, you refused to believe, and when others were associated with
Allah, you readily believed. Now the Judgement rests with Allah, the
High, the Great!™u

It is He Who shows: you His Sighs® and sends down for you
sustenance from heaven,?® but only such a ope learns lessox (from the
observation of these Signs) who tuths to Allah again and again_ 2t
{Iherefore, O you who tumn to Him: “Invoke Allah aione;, making your
religion sinecerely His,2 althoupn thi@ disbelievers may dislike your
l:DI'ldUEL" s .

_Exalted in ranks?* and Master of the Throne,2? He sends down
the Spirit by His Command upon whomsoever of His servants He
pleases,?® to give waming of the Day of Meeting, 26 the Day when all
people shall be naked, and nothing of them will be hidden from Allah.
(On that Day it will be asked:) *Whosc is the Kingdom today?*?? (The
whole universe will cfy out:) Of Allah, the One, the Omnipotent (It
“will. be said): “Today every living beiirg shall be recompensed for what
it has ecarned: none shall be wronged todey2* And Allsh is swift at
reckdning."?® O Prophet, wam them of the Day that has approached

10-12

13-14

15-20
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near,® when the hearts will leap up to the throats and the people will
be standing mute, grief siricken; the wrongdoers will neither have any
kindly friend® nor anv intercessor who may be listened to.32 Allah is
aware of the treachery of the eyes and even of the secrets that the
breasts keep hidden, and Allah shall judge with full Justice. As for
those whom they (the musﬁnks') invoke instead of Allah, they shall
judge nothing. Indeed, Allah alonc hears everything and sces
everything, ¥

6. This thing has been said for the ¢onsalation of the Holy Prophet's
Cump.anians who were fesiing greatly discouraged at the impudence amxd
rebellious attitude of the disbelicvers of Makkah as against their own helplessness,
as if to say: “Why do you feel grieved at what these mean and worthless people
say? You have the support of the angels -who bear the Divine Throne and of those
who stand around it; they are interceding wrth Allah for you, " The mention of the
ungels who bear the Divine Throne and of those who stand aromnd it, has been
made, inst¢ad of the common angels, to imprass the fact that not to speak of the
common angels of Divine Kingdom, even the angels who are the pillars of this
Kingdom, being nearest in rank and station 10 Allak, bear deep sympathy and
regard for you. Then the words: “They affirm faith in Him and ask forgiveness
for the believers™, show that the relationship of the faith is the real relationship,
wilich has joined the heavenly creatures and the earthly creatures together, and
which has induced sympathy and esteem in the angels stationsd around the Throne
for the mortal humans inhabiting the earth, who affirm faith in Allad Just like
them. The angels” affirming the faith in Allah does not mean that they could
disbelieve, and they adopted bellef lnstead of disbelief, but it imeans that they
ixlieve in the sovéreignty of Alinh, the One, alone there iz no other being that
may be commanding thers and they subimit before it in utter abedience, When the
EAITIE amimdaandhqumnwasadnptadhyth:hmnhnﬂevm A Strong
rclationship of cherishing a common creed and faith was established between them
and the angels in spite of the' grmt dispanty in specics and remotaness in rank apd
station,

7. That is, “The weakness, lapses and crrors of Your servants are not
hidden from You: Yon indced know everything, but like Your knowledge Your
Mercy aiso is mfinile; therefore, forgive the poor creatures in spite of knowing
their errors.” Another’ meaning can be: "Forgive by Your Mercy all those about
whiom by Knowledge You know that they have tepented sincersly and have, in

reality, adopied Your Way.”

. Te forgive and 1o save from the turmmt of Hell ate although
reelatived, and there seems ic be no need to mention the other when one has
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been mentioned, this style, in fact, reflects the deep intereac the angels have in the
believers, It iy custormary that when a person who is deeply involved in a matter,
fimde an ommortunite ta make submissions before a Judge, he presents the same
petition humbly  over and over again, in diffeent ways, and does not rest content
with inaking the petition just once,

9 “Who . . . way"™: “Who have given up disobedience and rebellion.
adopted obedience and followsd the way which You Yourself have shown *

10. Here again there is the same state of solicinude as referred to in ELN.
8 above. Obviously, forgiving and saving from Hell by itself amounts to admiting
to Paradise. And then sohiciting Allah for granting the believers the Same Paradise
which He Himself has promised them, seems to be nnecessary, but the angels are
50 earnest in their desire of well-being for the believers that they go on repeating
their good wishes for therg although they know that Allak wii] certainly bless them
with these favours in the Hereafier,

11. That is, “Join with them their paremts and their wives and children for
the comfort of thetr syes.™ Thi same thing Allah Himself has stated ay AMong the
blessings whick the befevers will be granted in Paradise. For this see Ar-Ra‘d: 23
and At-Tar: 21, In the verse of Sirah Tor, there is-also the explanation that if g
person will deserve a higher rank in Paradise, which his parents will not deserve,
he will not be lowered in rank to be jained with them but Allah will raise them to
Join: him in the higher station.

12. The word savyi'dr (evils) is used in three different meanings and all
three are implied here: (1) Faise beliefs, perverted morals and evil deeds; (2)
consequences  of deviation and evit deeds; and (3) calmmities. disasters and
suffering- in this waorld, or in darzgkdr, or on the Day of Resuttection. The object
of the engels’ prayer is that they be saved from evervthing which may be evil for
thetn. ' :

13. “Evils on the Day of Resurrection” impiies the dread and twitor of the
Day, deprivation of the shade and every other camfort, severity of accountability
- the ignominy of -exposing every secret of lfe before all mankind, and other
tumiliations and hardships which the guilty cucs will experience in the Hercafter.

i4. That is, “When the disbellevers will soe on the Day of Resurrection
that they had commited g grave foily by founding their entire life-work on
polytheism and atheism, denjat of tha Hercafter and opposition to the Messenger,
and due to the folly they were now doomed that evil end, they will hitz at their
fingers and will curse themselves fretfully. At that time the angels will proclatm io
them: “Today you are being angry with yourselves, but in the wond when the
Prophets of Allah and the other goodl people invited you to the right path to save
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you from this evil end, you turmed down their invitation, Allah’s wmﬂnagmnjruu
then was even greater.”

15. This same thing has atready bean mentioned in Al-Bagarah: 28 above,

It implics this: “How can you disbelicve in Allah? He granted you life when you
were lifeless; then He will give you death, and then will again raise you back to
life.” The disbelievers do not deny the first threa of these conditions, becanze they
are perceptible and therefore un-deniable. But they refise to acceps the oocurrence
of the fourth condition, for they have not yet experienced it, and only the Prophets
have foretold it. On'the Day of Resurrection when the fourth condition also witt be
practically experienced by them, then they will acknowledge that the same which
the Prophets had foretold had actoally happened.

16. That 1z, “We confesy that we made a grave mistake when we denied
this after-life; cur life was fllled with tins when we followed falsehood.”

17. That i3, “Is there any possibility now thet our confession of sins be
accepted and we be rescued froen this state of torment in which we have been
seized?”

8, That is, “The ludgernent now rests entrely with that God alone,

Whose Godhead you did net acknowledge, and those others whom you persistently
regarded 82 associates amd parners in the powers of Godhead, have no share
whatever in the judgement.” (For a fuller understanding of this point, please see
verse 43 of Az-Zumar and its E.N. 64). This sentence by itself gives the meaning
_that there would be no possibility of any way out for the disbeiisvers from the
state of torment, for they did not only deny the Hereafter but they had aversion to
their Creator and Sustainer, and they were not satisflad unti] ﬂle.y had associated
. others with Him. :

19. “Signa” imply those Signs which point to the greattruth that the
Fashioner, Ruler and Administrator of ths Universe is One and only One God.

20, "Sustenance” here implies the rain, for every kind of the sustcnance
that man gets in che world, depends ultimately on the rainfall, Aliah presents this
onc single Sign cut of His countless Signs, as if to draw the peopls’s attention to
the face: *If your only consider and ponder over the arrangement of this one thing,
you will understand that the concept being prescmed in the : Qur'in of the

adeniniscation of the Universs, is trus. This arrengement could exist only if the -

Creator of the earth and its creatures and of water and alr and the sun and the heat
and cold was cnly Ons God, and this arrangement could continue to exict for
millicns and millions of years with perfect regufarity only if the same Btemnal God
cansed it w exisc contimeally, And the One Who brought this arrangement into
existence could only be an All-Wise and All-Merciful Lord, Who along with

1
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creating men, animals and vegetables. in the warth, also created water precisely
according to their needs and requirements, and then meds thess wonderful
amangements for transporting end spreading that water to different parts of the
earth with perfect regularity. Now, whoe can be more unjust than the one who sees
all this and yet.denics G, or agsoeiates soime other beings also with Him in
Crodhead?™ : :

21. That is, “A person who has turned away from God and whose
intellect has beem ciowded and corrupted by heedlessness or prajudice, cannot
learn any lesson from  any Sign. He will see with his animal eyes that the winds
blew, the ciouds gathered, the lightming tmodered and flashed and the rain feil,
but his human eyes will never perceive why'all this happened, who caused it, and
what tights He has en him.*

22. For the explanation of “making onc's religion sincerely Allah’s”, sce
E.N. 3 of Az-Zumar. J

| 23, That is, “He is ¢xalied far above all the creations of the world.
Anything that exists in the Universe, whether an angel or a prophet or a saint, or
some other crcation, may be very exalted and superior to oiher creations, but it
vannot be imagined 1o have o station anywhere near the higheat rank and position
of Allah, not to speak of its hcmganusucmt:mﬂm attnhutu ar¥l powers and
authority. ™

24, That is, Helis I{ini and Ruter of the whole Universe, and Master of
the Throne aof the Kingdom of the Universe. (For explanation, sse Al-A'rat: 54
and E.N. 41 thersof; Yinus: 3, Ar-Ra‘d: 2, Ta Ha: 5 and the E.N.'s thereof).

25, "The Spirit” implics Revelation and Prophethood. (For explanation,
sce An-Nahl 2, Banl Isrd'fl: 85 and the E.N.'s thereofy. And the words: “Allah
senls down the Spirit by His Cotnmand upon whorhsoever of His servants He
pPleascs™ mean this: “Nobody has a monopoly over the bountics of Allah. Just as
no one hAs a right o object as t0 why was so and so given beauty, and so-and-so
extraordinary” powers of memory or intelligence, 5o also no one has the right to
object as to why so-and-so only was chosen to be a prophet and why a person of
same one’s own clicice was ot made a prophet, "

26, “The Day of Meeting™: the Day when all mankiod, jinn and satang
will be gathered together before their Lord simultancously and the mmassns of
thmr acts and deeds also wilt be present iy biear the withess.

27. That is, “Thougth in the world many vain aml self-concelted people
publicly proclaimed to be the kings and aovereigns, whose, in Tact, 18 the Kingdom
today? Who is the Owner of the powers and authority and Whose is the
Command?” If a person hears these words in hig cight senses, he will be fitled
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with tesTor, ne matter how mighty a king or dictstor he might be posing himseif to
. be, and will immediately come @ his senges. Here the mentlon of an historical

event will not be ourt of place, When the Samanid ruler, Nasr bin Almad (301-331
A.H.j, entered Nishipur, he held a court and afier ascerxling the throne desired
that the proccedinge be stanied with pecitation from the Holy Qur'an. At shis an
¢lderly mmmmmmmﬂcmmwmﬂmufmsﬁmmWhun
he came to this verse, Nasr was stuck with awe: he descended the throne
trembling, ok off the crown and fell dows in prosiration, saying: “O my Lord,
Kingdom is Thine, not mine! ™

- 28. That is, “Nona shall be wronged in any way whatever today. ™ It
should be noted that in respect of recompense, injustice can have sevemml forms;
(1) A person rnay duunrearcwa:dbu:-hciﬂnutgivm_ﬂ; (2} hie ix given a lesser
rewand than what was due to him; (3) he is given a punishment although he is not
tiable to any punishment: (4) tho one who is liable to punishment is not given any
punishment; (5) the one who is Hable to & lesser punishment is given a greater
punishment; (6} the oppressor goes scot-free; and {7) one is seized for the sin
commitied by another. What Allah meane 1o say is that norie of these diffcrent
kinds of injustices wil be allowsd to take placs in His Court. '

29. It means: It will take Allah no time to do the reckoning. Just ay He is
proviging for every creatre of the universe sirmultanaoasly and He is not so
occupied in providing for one that He may have-noe tim¢ to provide for others, and
just” as Hcismwmmmmmmw.mmm
everything simultaneousty, 1s mepaging &very small and big affair smmultaneousty,
and nothing absorbs His sttention so completely that He may be unable to give
attention 1o nﬂm,mﬂmmﬁzy,mmwﬂlmmwtﬂmkmjngwﬂymmc
individual simultancously and the hearing of one case will not make Him so
occupied as to render Him unable to hear other countless cases at the sagne time.
M,mmcMmmmmwluﬂhﬂmmmmwm
difficulty in the investigation of the' facts of the ¢ase and the availability of the
witheszes. The ]udg:ufﬂmCmnwiuHmwbuwmnfauth;famdiHcﬂy.
Each pany in every case will stand completely cxposed before Him, and clear,
indeniable evidence of the events and deeds, with each minor detail, will come
forward without any delay. Therefore, each case will be settled and decided
instantaneously, |

30. In the Qur'in ﬂmpmpt:havehmnmaﬂﬂurunﬂmngahmdngajn
that Resurrection it mot far off but hasg approached near at hand, and can fake
place any mement. In An-Nahl: 1, it has been said: "Allah’s lndgetnent has come,
so do not clamour for hnstening it;" in Al-AnbiyA™:1: “The time of the reckoning
of the people has drawn near, and yet they ate turning away in hecdlessness: ™ in
Al-Qamar: 1: “The Hour of Resurrection has drawn near and the moon has split
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asunder;” and in An-Najm: 57: “That which is coming is near at hand: fione but
Atah can avert it." All-this is meant to wam the peopls to the effect that they
should not become fearless of Resurrection thinking it 1o be yet far away, bui
should mend their ways and reform thegnselves at once.

31, The word hamin as uwsed in the original impliss such a friend of a
person  as is araused 1o action whon he sess him being beaten, and rushes forward
to protect and save Him,

32, This thing has been said to refute the concept of intercession held by
the disbelicvers. As a roatter of fact, the wicked peaple will have no intercessor as
all, for permission to intercede, if at all granted, can be granted only to the
righteons servants of Allah, and Allah’s righteous servants can never make friends
with the disbelievers, polytheists and sinners so that they should even think of
intruding on their behalf to save them. But as the disbelievers have generally held,
ard still bold, the belief that the saints, whose disciples they are, will not allow
that they go o Hell, but will sce that they are forgiven. Thereforc, it has been
said: "There will be no such intercessor there, who may have to be listened to,
and whose recormendation Allah may have to accept necessarily.

33, That is, “He iz not a blind and deaf god ke your deities that He may
be unaware of the misdeeds of a persan about whom He is passing judgement.”
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-Have they tiever travelled in the lang that they could see the end
of those who have gone before them? They were stronger than they in
powsr and have left mightier traces in the land, but Allah seized them
because of their sins and there was nene to save them from Allali, They

met this doom because their Messengers came to them with clear -

Signs* and they refused to believe in them. Consequently, Allah seized
them. Indeed, He is Mighty and very stern in punishment. -

- We sent Moses? to Pharaoh and Haman?® and Korah with Qur
Signs and a clear muthority of appaintment,” but they said, “He is a
sorcerer, a liar.”* Then, when he brought them the truth from
Ourself, they said, “Kill the sons of those who have believed and
joined him' and spare their daughters.™¥ But the disbelievers’ plot
- ended in vam. %

One day¥ Pharzoh said to his courtiers, “Let me alone that T
may Kill this Meses-#2 and let him c¢all to his Lord. I fear he will change
your religion, or cause mischief to appear in the land. ™%

Moses said, “I have taken refuge in my Lord and your Lord
against every arrogant person who does. not believe in the Day of

Reckoning, ™

At this, a believing man from among the kinsfolk; of Pharaoh,
wiio had kept his faith hidden, spoke out, “Would you kill a man
merely because he says: My Lord is Allah? whereas he has brought
clear Signs to you from your Lord.* If he is a liar, his lie will recoil
on him;% but if he is truthful, some of the dreadful things with which
he threatens you, will certainly befall you, Allah does not guide the one
who is a transgressor and a liar.*’ O my people, today you possess the
kingdom and are dominant in the land, hutwhuwﬂlhelpuslfwe:are
visited by Allah’s scourge?”+

Pharach said, “I am ml]ing you the same which 1 thiukis
proper, and I am only guiding you to the way which is right."4® -

The man who had believed, said, “O my people! I fear that you
also may be overtaken by the day that has already overtaken many
hosts, a'day that overtock the people of Noah and “Ad and Thamid and
the peoples after them. And the fact is that Allah does not seek to
wrong His servants,® O oy people! 1 fear for you the day of wailing,
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when you will ery out to oge another and run about, but there will b-
nen¢ to protect you from Allah: the truth is that there is none to guide
the one whemn Ailah Iets go astray.

3. Bryyindrmeans three things: (1) The clear signs which pointed to the
Messengers® being appointed by Allah; (2) the convincipg argquments which were
& clear proof of their teachings being based on the Truth;, and (3) the clear
Ruldance and instructions about the problems and affairs of life which could enabie
cVeTY reasomable person to see that such Pure teachings could not be given by an
impsstor.

35. For the other defails of the story of the Prophet Moses, see Al-
Bagarah: 49 61; An-Nisi: 164; Al-Ma'idah: 20-26; Al A*Taf: 103-162; Yiimug:
73-92; Hid 17, 96-97, 110; Imroduction to Sirah Yusuf;, [oralim: 5-3; Banj
[sra'il: 101-104; Al-Kahf 60-82; Maryam: 51-53; Ta Ha: 9-98: Al-Mu minin:
%5-49, Ash. Shu‘ara™ 1G-58; Ap-Naml: 7-14: Introduction to Strah Al-Qagas and
Al-Qagay: 3-44; A) Aheab: 69; Ag-Saff: 114-122 and the E.N.’s thersof

. 36. For 2 reply to the critics” objections about Hamén, sec BN 8 of Al-
. Qasas abave.

37. “A clear authority of appoinment™: Wit such clear Sigms as lefr no
doutst that he had been seqt by Allah, and he had Allah, Lord of the worlds”
power st his back, From a carefu) study of the details of the Prophet Moses® story,
as given in the Qar'an, it becomes obvious as to what were those Signs which are
being described here as “a clear autharity of his appointment™ as a Prophet by
Allah. In the first place, even this was strange that a person who, & fow years
carlicr, had fled the cowmry afier killing & may of Pharaoh's nation and whose
warrants of arrest had been issued, should make a sudden afipearance directly in
the full-packed court of Pharaoh, with a staff in hand, and should boldly and
fearlessly address the king and his nobles and demand that they shomld
acknowledge him as tha répresentative of Allah, Lord of the worlds, and should
act acconding to what he says, and none dares to lay his hands on him, whareas -
the nation td which Moscs belonged, had been so suppressed under slavery thae if
he had been apprehended immediately on  the charge of murder, no one would
have voiced cven. a protest, not to speak of rismg in rebellion, This shows that
Plarach and his courtlers had been Awe-inspired jugt at the appearance of the
Prophet Moses, even before they witnessed the miracles of the staff and the
shinfrig hand, and they had realized in the vary beginning that he had some greater
pawer behind him, Then each of the wonderful miracles that he petformed, one
after the other, was enough to bring about the conviction that it was not a
tnanifestation of tnagie but of Divine Power. After all, what power of magic could
canse a saff o change Into a scrpent? or cause a whole country ta suffer from
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tamine? or cause different sorts of disastars o strike vast areas of the {and o a
sudden notice by Moses and be removed on & notice by him? That is why,
according to the Qur'an, Phamoh andall the responsible people of his kingdom
hed been convinced in #icir hearts, whethar they might be refusing to profess with
the tongue, that Moses had indeed been appointed a Prophet by Allah. (For
deiails, see Al-A‘rif 106-117: Ta Ha: 56 78; Ash-Shu‘ard™: 30-5 1} An-Nami; 10-
13). )

138, “The tnh™! the miracles and signs by which the Prophet Moses
proved  that he was a Measenger sent by Aliah and the strong arguments by which
he showed that he was wholly in the right,

39, As already mentioned in Al-A'raf: 127 above, Pharaoh’s courtiers had
said 0 him: “Will you leave Moses and his peaple free to spread disorder in the
land?” And he himseif had said: “I will have their sons slain and let their
dsughters live.” This verse states that this order was at last lssued from Pharach's
court. Tt was, in fact, meant to so terrify the Prophet Moses himself and his
supportery and followers that they should abandon him aut of fear.

40. Another meaning of this sentence can be: “Whatever the disixclicvers
had platied, was aimed at deviation, tyranny and antagozism to the truth. That s,
even after being convinced of the truth in their hearts, they continued to show
smbbomness and did not hewitate 1o adopt any mean device whatever in order to
defeat and frugtrate the Truth,

#1. The event which is being related hers is a Very Important event of the
Israciite history, which the Israclites themselves have totally forgotien. Both the
Bible and the Talmmd are without it, and no mention of it is found in the other
Istaelite traditions either. Only through the Qur'an has the world come o know
that durlng the conflict between Pharaoh and the Prophet Mases this event had
taken place atsome time, Anybody who reads this story, provided that he hag not
been blinded by prejudice sgainst Islam and the Qur'an, cannot but rsalize that
fram the viewpoint of the favitation to the Truch this story is very valuable, and
this thing by itself also is in no way sgainst reason that a person fram among the
nobles of the kingdom of Pharach himsalf rmight have quistly betieved in his hear,
having been influcnced by the personality of the Prophet Moses, his preaching and
the wonderful miracies showst by him, and might not have been abla to restrain
himself when he saw that Pharsoh was planning to kil him, But the way the
Western orientalists, in spits of their iall claims to knowledge and research, Iy to
repudiate the self-cvident truths of ' the Quran, on account of prejudice, can be
Judged from this that the author of the article “Misa” in the Encyclopaedia of
+ Islam writes i respect of this story: -
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“The Kur'dnic story of a belicver at the court of Pharach who wants to

save Ming 15 not quite clear (xI, 28), Qught we 1 compare Jethro in thel-laggada
who advises clemency at Phnmuh s couri?”

In other words, these so-called researchers have one thing settled with
them: they must find fauit with everything that the Qur'an presents. Now, if they
do not find any ground for criticising a statemeat of it, they should at least say this
much out of mischief that the story is not entirely clear, and also should
incidentalty create this doubt in the neader’s mind that the Prophet Muhammad
- {upon whom be Allah’s peace) might hﬂ\rnhmrdﬁ'nmmm::wimmthtntﬂryuf
Jethro mentioned in the Haggada taking place even befors the birth of Prophet
Mosecs, and inserted it here in this form. This is the type of “literary ressarch®
which these peaple have adopted with regard to Ivlam and the Qur'an and the
Holy Prophet Muharamad (npon whom be Alleh's peace).

42. In this sentence Pharaoh tries to give the impression as if some paaple
were resirpimng him from killing the Prophet Mosss, Had they not stood in his
wiy. he would have Killed him long ago, whereas in fact there was no external
power to restrain him it was the fear of his own heart which was preventing him
from laying his hands on the Messenger of Allsh.

43. That is, “I fear a revolution from him, and even if he is unabilc to -
bring it about, there is at least the danger that he will cause mischief to appear in
the country by his activities. Therefore, cven if he doesn't commmit a crime
punighable with death, he should be put ic death only for the sake of the
maintenance of public crder. As for this whether - there is a real danger to the
public order from him, the king's satisfaction in this regard is enough. If his
majesty is convinced that he js dangerous, it should be declared that he is really
dangerous and punishable with death.”

Here, the meening of “changing the religion”™ alsa should be understood
weil, on account of which Pharach wanted to put the Prophet Moses to death. D
here implies the systemy of government, and what Pharach meant to say was this;
“I fear that he will changs your king.” (Rup al-Mas‘ink, vol. XXIV, p. 56). In
other wonds, the din of the land was the religious, political, cultural and sconomic
gyscem dat was prevalent in Egypt on the basis of Pharaoh's and his family's
sovereignty, and Phamoh was afraid that Moses’ message would change that very
dir. But like the cunning and deceitful rulers of every age he also did not sny that
he feared being deposed from his position of avthority and, therefore, he wanted
to kill Moses, but ha presented the case like duis: “O psopie, the danger is for
you, ot for me; for if Moses' movernent succeeded your ¢ would change. [ am
not wortjed for myself: 1 am worried for yout sake a8 to what would become of
you when you have besn deprived of the protecton of my awthority. Therefors,
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the wicked man who poses such & danger should be put to death, for he s an
cnemny of the state, ” : '

44, Here, there are two equai probabilitics and there is no grenmnd for
preferting one to the athier. The first probability i that the Prophet Moses might
himself be present in the court at the time and Pharach might have expressed his
intention to kill him in his presence, and the Prophet might have given this direct
answer there and then. addressing him and his courtiers. The other probability is
that Pharaoh ‘might have expressed this intention in the absence of Moses in &
meeting with the responsible people of his government and z report of this
conversation might have been conveyed to the Prophet by some of the believers,
whercupon he might have said these words jn some gathering of his followers,
Whatever be the case, it is apparent from the words that the threat of Pharaoh
could not cause any statc of fear in Moses' heart and with trust in Allah he flvoyg
his threat back at Pharaoh. The context in which this event has been reiated in: the
Qar’an by uself shows that the same also was the reply from the Holy Prophet
Muharmmad {vpon whom be Allah’s peace) 1o those wicked people who, being
fearless of the Day of Reckioning, were devidsing plats to kill him.

43. That is, “He has shown such manifest Signs to you as have made it
absolutely clear that he is a Messenger sent by your Lord.” The Believer, from
amoiig the people of Phamaoh. was obvionsly referting io the Signs the details of
which have already been given in Al-A'raf: 107-117,130-133; Bani Isca'il: 101-
102; T Ha: 36-73; Ash-Shuara™: 30-51; An-Maml : J0-13),

44, That is, “If in spité of such manifest Signs as he has shown you, you
regard tim as & Har, you should leave him alone, for the aliernative probability,
and & very strong probability too, is that he is truthful, and therefore you may
involve yourselves in God's torment by laying your hands on him. Therefore,
even if yon think that he is a lint, vou shouid leave him to himself. For if he is
iying. in the name of Allah, Allah Himself will take him to task.” Similar words
had the Prophet Moses itimsclf said to Pharaok before this: “¥f you do not believe
in me, do not hare me.” {Ad-Dukban: 21)

Here, one should keep in min that the Betiever of the peaple of Pharach
had not openly disclosed in the beginning that he had affirmed faith in the Prophet
Moses, but he spoke as if he also belonged to Pharach's side. and was only
wishing his people welt. But when Pharach and his courtiers did not seens to sec
reason and continned to behave stebbornly, he at last disclosed the secret of his
faith, as bacomes obviows from his speech in vv. 38-44. -

{Contd. on p. 440
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Before this Joseph had brought to you clear Signs, but you
confimed Lo be in doubt concerning his teachings. Then, when he diad.

you said, “Allah will never send another Messenger after him. "%1—

Likewise,*> Allah lets go astray the transgressors and douhters who
dispute concerning the Revelations of Allah even without any authority
having come 10 ‘them.® Such an attitude is abhorred by Allah and the
believers. Thus does Allsh set a seal on the heart of every arrogant,
sclf-exalting person. 5 :

Pharaoh seid, *O Haman, build for mé a tower that I may reach
the paths, the paths of the heavens, and peep at the God of Moses, for 1
think that Moses is a liar.”ﬂ—-"mus the misdeeds of Pharach were
made seem fair to him and he was barred from the Right Way: all his
scheming only led to (his own) ruin.

The man who had believed, said, “O my people! Follow me: I
shall show you the right way. O my peoplel the Life of this world is
temiporary:*® only the abede of the Hearafter is everlasting. Whoever
does evil shall be recompensed to the extent of the evil done; and
whoever does good, whether man or woman, provided thal he is a
believer, all such peapie shall enter Paradise wherein they shall be
provided without measure. O my. people! How it is that I cali you to
salvation and you call me to the Fire! You call me to deny Allah and
associate with Him those whom I do not know, > whiie I am cailing you
to.the All-Mighty, the All-Forgiving God. Nay, the truth is, and it
cammot be otherwise, that those to whom you call nie, can neither be
called to in this world nor in the Hereafter,® and to Allah have we al]
to réturn, and the fransgressors®™ shall go to Hell. Soon you wiil
reiuember what I am telling you today. To Aliah I entrust my affairs:
He is ever Watchful aver His servants, " |

At last, Atlah saved the Believer from all those evil plots that
the people devised against him %! and the companions of Pharaoh
themselves were encompassed by the horrible scourge.2 It is the fire of
Hell before which they are presented morning and evening. And when
the Hour of Resurrection comes, it will be commanded; *Admit the
people of Pharach to the severest torment,™® Then imagine the time
when these people will be disputing with one another in Hell. The weak
ones will say to the haughty one, “We were your foliowers: now, can
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¥YOU save us from some part of our punishment in Heli?™64

Coutd. from p.437}

47. This sentence can have two meanings and prabably the Belisver had
imtentionally comployed it, because he did pot yet want to express hiz belief openly.
Its one meaning iz “One and the same person cannot combine tighteousness and
Iving aud falsshond. You can cleatly see that Moses is a man of very sublime and
pure character. Therefore, how can you believe that, on the one hand, he shouold
be such a liar as 10 tay a baseless claim to praphethood in the name of Allah, and
on the other, Altah should bless him with such high rnorals?” The other nieaning
is: “If yon are bent upon laking the life of Mosas (peace be upon him) by
fransgressing all limits and will execute your cvil designs by bringing false
accusations against him. yow should remember that Allah will never show you the
Wiy 1o Success. ™

48. That is, “Why are you being ungrateful to Allah for His biossing of
BrANtNg you dotmination in the land and are inviting His scourge to visit you?™

49. Framn this answer of Pharaoh it appears that he had not yet foumd out
that thencble of his court had become a Believer in his heart. That is why he did
not show: any displeasure at what he said, but made clear that he was not inciined
to change his opinion even after hearing what he had to say.

50, That is, “Allah has no enmity with His servanis that He shauld
destroy them without any reason: He sends calamities upan them only when they
have transgressed all limits, and sending the torment then is the very demand of
justice.™

51. That i, “Your deviation, and then your stabbomness. is such that
before Moses (peace be uwpon &im) there came In your land the Prophet Joseph
ahout whom you yourselves adiit that he was & moan of the fiighest morals, and
¥ou also admut that by giving the right intzrpretation of the king's dream he saved
yuu from the dreadful effects of the seven-year-long famine, which had struck
Egypt in  his time; and your entire nation also acknawledges that Egypt has never
witnessed a period of greater justice and prosperity than the period of his file. But
in spitc of knowing and recognizing all his merits and high qualities you did not
believe in him duoring his life ime, and when he died, you said: *Never will the
like of him come again!™ That is, you recognized his cxcellences only for an
excuse to deny every prophet who came after him. This means tha you wonld nat
Auucpt guidance in any case.” .

A2. It so appears that the next few sentances are an addition by Alleh and
in explanation of the words of the Believer of the pecple of Pharack:.
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53. That is, *Allzh allows only those people to go astray who ;ims_ns.rthu
following three qualities: (1) They transgress all limts in their evildoing, and then
develop such g taste for it that they do not feel inclined t0 #ccept any invitation i

suspicion those truths which they present with regard io Titdnd and the Hercafter;
md (3) they try 1o resist the Revelations of the Baok of Allah wiifi croaked
arguments instead of entisidering them rationally, and these objections are neither

35 Pharaoh addresses these words to Hamir, his minister, interposing in
the speech of the Belimver il & way as thowgh he has o regard for what he was

Me a high tower 5o that [ may climb it to3ee where the God of whom this Moses
speaks, lives.” (For explanation, see Al-Qasas: 38 and E N, g thereof), :

56. That is, “You are being forgetful of Allah on account of your pride in
the transtent wealth and prosperity of this world: this is your folly, "

5"!. That i3, *About whom I have no scientific proof that they are God's
assoriates.  why shoald I then accept such a strpendous thing blindly that they atso
have a.share in Godhead and that T have 1o sérve them too along with Allah?"

38. Thiz sentsnce can have severad meanings: (1) That they neither
possess here nor in-the Hereafier Any right that the people should be invited to

powerless and invoking them is of no avail at all,

.. 39, A “transgressor” is cvery such person who recognizes the godhead of
others than Allah, or assumes godhead for himself, or rebels agammst God and
adopis an attitude of independenice in the world, and then commits excesses
against himsctf, against other creatures of God and agains cverything elne with
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which- he  hag to deal. Such a person, in fact, transgresses all dmits of reason and
justice., _ :

60. This sentence clearly shows that while saving all this the Believer was
certain that he would have to bear the brust of the wrath of the entire kingdom of
Phurack in comsequence of his speaking the Truth, and that he would have to loge
all his honours and privileges, sven his life. But in spite of knowing al] this he
performed his duty only with his trust i Allah, according to the call of his
tonscience, on this critical occasion. "

6l1. This shows that the Believer was such . an important man in the
kingdom of Pharaoh that although he spoke out the truth in the face of Phatach. in
the fuil-packed court, yet none could have the courage to pimnish him publicly,
That is why, Pharaoh and his supporters had to make secrat ptans to kill him, bus
these plans also were frustrated by Allah,

62, It so appears fron the stpe that this event of the Beliaver's speaking
cut the fruth had taken place in the last stage of the conflick between the Prophet
Moses and Pharaoh, Probably being fed up and disgusted with the long drawn out
conflict, Pharaoh might have at Iast made: up his mind to kill the Praphet Moses.
Bt he might have felt from ¢he tthfulness of that influential person of his
kingdom that the Prophet Moses® influence had even teached the higher circles of
his government, Therefore, he might have decided that before takdng the extreme
step against Moses he should find out who amonyg the chicfs and nobles and higher
officials of the kingdom had been influcnced by the movement, and should seize
Mases  after having punished them. But while he wiis 5till bugy devising his plans,
Allah commanded the Prophet Moses and his companions o migrate, and it was
while pursuing them that Pharach was drowned in the sea along with his hosts,

63. This verse is an express proof of the tonmment of Aerzskd, which has
often besn mentioned in the Traditions as the tomment of the grave. Altah here hag
in clear words mentioned two wages of the torment; & [esser torment, which is
being given now to Pharaok and his pecple before the coming of Resurroction, and
it is this. that they are: presented before the fire of Hell moming and evening,
which strikes terror in their hearts and they see the Hell which they will have to
enler yltimately, After this when Resurrection comes, they will be given the real
and greater punishment which is destinsd for them, i.£. they will be hurled into
the same Hell, which they are being made to witness since the fime they wen:
drowned till today, and will continus to witness it 111 the Hour of Resurrection.
And such a frestment is not especially meant for Pharaoh and his people: al! the
culprits continue to witness the evil end, from the hour of death £l Resurrection,
which is awaiting them. On the other hand, the righteoas people are made to see
continually the pleasant picture of the good end, which Allah has got ready for
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them. A Tradition has been relatsd in Bukhing, Musiim, and Misnad Afimad on
the authority of Hadrat ‘Abdulah bin “Umar, saying that the Holy Prophet said:
“Whoever from among you dies is shown his final resting place morning and
evening continugily, whether he be a dweller of Pamadise or of Hell, It is said to
him: This is the place which you will enter when Allah will raise you back to life
on the Day of Resorrection and will' call you into His presence.™ {Far further
details, see Al Anfil: 50-51; An-Nahi: 28-32, AlMu'minim: 99-100 and the
E.M.'s thereof, and B.N. s 22, 23 of Strah Y& Sin).

64. This they will not say in any hope that their previous gnides or ruless
or Icaders would actmally be able to save them from the tormeni, or would have it
reduced. At that time they will have fully realized that those people could not avail
them anything there. But they will say this in order to humiliate them, as if to say:
“In the world you mled over s with great show of power asd suthority: now save -
us also from this disaster which has befallen us only because of you,”
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The haughty ones will say, “We are all in the same state here,
and Allah already has passed judgement between His servants, "% Then
these dwellers of Hell will zay to its keepers, “Pray to your Lord to
relieve us of the torment for only one day.” They will ask, “Did not
your Messengers come to you with clear Signs?™ They will say, “Yes”,
The keepers of Hell will say, “Then pray (for help) ;r.rnursclve:s But the
prayer of the disbelievers only ends in vain, *5

Believe it that We do help Our Messengers and the Believers in
the life of this world,"” and so shall We heip them on that Day also
when the witnesses shall stand up,®® and the excuses aof the wrongdoers
shall not avail them anything. They shall have the curse on them and
the worst abode. Just consider this: We showed Moses guidances? and
made the children of Israel to inherit the Book. which was guidance
-and admonition for the men of understanding.™ So, be patient,”
Prophet: Allah’s promise is true.?? Ask forgiveness of your errors,’
and glorify your Lord morning and evening with His praise.” The fact

Is that the hearts of those who are disputing concerning the Revelations
“of Allah without any authority having come to them, are filled with

pride.’ but they shall never attain to thelr ambitions.? So. seek Allah's

refuge.”” He hears everything and sees evarything.

Surely’™ the creation of the heavens and the earth is a areater
thing than the creation of man, but most people do not know.? And the
blind and the seeing cannot be equal, nor are the believing and
righteous men equal fo the wicked, but you people understand only a
little *0 “The Hour of Resurrection is sure 1o come; there is no doubt
about it, but most people do not believe. 81

Your® Lord says: “Call upon Me. T will answer your prayers. 43
Those who disdain My worship on  account of pride, shall certainly
enter Hell, disgraced. ™84

it is Allah Who made the night for you (o rest in it, and made
the day bright. The fact is that Allah is highly Bounteous to the people,
- ¥oL most  people arc not thankful.* The same Allah (Who has done all
this for you) is your Lord, the Creator of everything. There is no god
but He.#*® Whence then arc vou heing deluded?s lecmsc were all

48-50

51-56

57-55

60

61-563
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those people deluded, who denied the Revelations of Allah-6¢

65. That is, "Both you and we have already been sentenced and Allah has
passed IHlis fudgernent regarding each of us. Now it dues not lie in ANYONE's powcer
to change the semtence of Allah, or to make any increase or decrease in the
puttistnent awarded by Him, "

- 60. That 18, “When'the fact is this that the Messengers had cotne to vou
with the clear Signs, and you have already been senteficed to suffer punishment
here, because you had refused to believe in them, it is not possible for us to pray
for you to Allah. For obwiously there should be some plea for such a praver, and
you have exhausted every plea by your misconduct. So, you pray for yoursalves if
you 5o ilke, bul we would tell you beforehand that the prayers of the people who
had disbelieved in the world like you have been of no avail,

7. For explanation, see E.N. 93 of Ay Saaft.

68. That i5, when Allah's Court will be established and the witnosses will
be produced before Himn,

65, That is, “We did not jusi leave Moses alome when We s=nt him
against. Pharaoh, but We gave him guidnece at every swep 1ill success.” This
comtans a subtle allusion to the effect: "0 Muhainmad, We shall help ¥ou oo i
the same manner. We have neither left you alone after raising you as a Prophet in
the ciry of Makkah and the tribe of Quraish 50 that these wicked people may treat
¥ou as- they like, it We Ourselves are at your back and are giving you guidance
al every step, " '

1} That iz, “Justas those who dishelieved Moses were deprived of this
biessing and the Israclites who believed in him were made heirs 1o the Book, s
will also those who detiy you be deprived and only those who belisve in you will
have -the good fortune to inherit the Qur'an and rise inthe world 25 the standard-
bearcrs of guidance, ”

. 71. “Be paticot”: "Eh:ar up with a cool mind agamst these hardships
thmugh which you are pagsing. ™

12, The aflusion is to the promise made above in the sentence: “'We do
help Dur Messenpgers and the Believers in the life of this world. "

73. A study of the context shows that here “arror” implies the state of
enpatience that was being caused to the Holy Prophet on gccount of the seven:
antagorism, especiaily the persecution of his followers. He eamestly desired that

“cither some rmiracle ghould be shown, which should convince the disbelievers, ar
something else should soon eone down from Allak, which should quel] the storm
of opposition. Though this desire in itself was not a sin, which should have called
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for repentance, the high rank with which Allah hag blessed the Holy Prophee
demanded grear grit and will power: 5o the little impatience shown by him was
regarded ag inconsistent with his high rank, Therefore, he wag required to ask
Allalv’s forgivencss for showing the weakness and was told 1o stard his grovnd
like a rock as a man of a high rank like him should. '

74. That is, “Glorification of Allah with His praises is the only means by
which those who wark for the sake of Allah can get the strength (o resist and
overcome the hardships faced in the wiy of Allah.” Glorifying the Lord merning
And evening can have two meanings: (1) “Remembering Allzh constantly and
perpetually;” and (2) "performing the Prayers at the specific times. * And in this
second case, the allusion is to the fve times of the Pravers, which were enjoinexd
on all the elievers as a duty some gme afier the revelation of this Sirah. For the
word ‘ashivy in Arabic is.used for the time from the declining of the sum til] tie
carly part of pight, whick covers the times of the four Prayers from Zuhr to
‘Isha®; and fbkaris the litne from dawn to the rising of the surn, which is the time
of the Fajar Prayer, (For further details, see Al-Bagarah: 3, 41, 45, 238; Hixd:
114 Al-Hijr: 98.99; Introduction to Banj Isra’il and vv. 78-75; Ta Ha: 130; An-
Nir: 56-58; Al-“Ankabiit: 45: Ar Ry 17-18, 31 and the E.N g therveo),

75, That is, “The reai cause for their opposition without Aty ArguIment
and their irrational, crooked argumentation is not that they do nom wnderstand the
traths and the themes of goodnass and reform leing presented before them in the
form  of the Revelations of Allah; thersfore, they dispute about them in good faith
in order to wnderstand them; bug the actual reason for their wrong attitude is that
their seli-conceit does not permit them tolerate that while they are living in Arabia -
the guidance and leadership of Muhanmrnad (upon whom be Allah’s peace) be
accepted and acknowledged and wltimately one day they themselves should have to
accept the leadership of the person as against whom they think they have a greater
right to be the chiefs and leaders. That i5 why they are siraining every nerve not to
ier Mubammad (upon whom be Allah’s peace) have his way, and they do pot
nestate to use Ay nean device whatever for the purpose.

76. In other words it means: “He whomn Allah has made great, will
relnain greal, and the cfforts of the Emall peaple who are trying ‘w gstablish their
superionity, will uliimately end in fajlure. ™ -

77, That is, “Just a5 Moses had bacome free from fear and anxiety after
invoking Allah Almighty’s help and refuge against Pharach's threats, so should
you also seek His heip and refuge against the threats and conspiricics of the chicfy
of the Quraish, and then shonid busy youreelf in raisimg His word being free from
CVErY anxicty. ™ . :
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78. After reviewing the conspiracies and plots of the chiefs of the Quraish
I vv. 21-58, the address is now being directed tawards the common people, wnd
they are being made o vnderstand that the iruths w0 which Muhammad {upen
whotn be Allah’s peace) is inviting them, are absoluiely rational, as if 10 say:
“Your own good and well-being lies in accepting thern and rejecting them is
ninous for your own selves.” In this connection, first of all arguments have been
given for the doctrine of the Hercafter, for the disbelievers regarded this yery
doctrine as most bewildering and incomprehensible.

79, This is an argument for the possibility of the Hereafier. The
disbelievers thought it was tmpossible for man to be resurrected after daath, In
Answer to this, it is being said: “Those who ik like this are, in fact, ignorant. If
they use their common sense, they will casily understand that for that God Who
has created this wonderful Universe it cannot at all be difficult to create men once
again.”

#0.  This is an argument for the necessity of the Hereafter. In the
preceding  sentence it was  said that the Hereafter can take place, and ity
Lccurrence is not impossible; in this it is being satd that the Hereafier should ke
place; it is the demand of both rerson and Justice that it should occur, and i nos-
ocenrrence is against reason and justice, not its occurrence, After all, how can a
reasonable man believe it to be right that those who live like the blind in the world
and fill God's carth with mischicf by thelr immoral and wicked deeds, should not
sec  the evil end of their misdeeds and wrong conduce: likewise, those people who
pass their lives in the world with open eyes, and believe and do good works,
should be deprived of seeing & good result of their righteousness? If this is
expressly against reasom and justice, then the belief of denying the Hereafter also
should be against reason and justice, for the nen-occurrence of the Hareafier
means that the good and the bad should both become dust after death and meet
with vne and the same end. For in this case, not otily are reazon and justice
destroyed but roorality also is proved 1o be meaningiess and absurd, For if good
and cvil have ane and the same end and destiny, then the evildoer would b highly
wise, becavse he gratified all his desires before his death, and the gocd man
highiy foalish hecause he kept himself subjected to gvery sort of moral restoration
without any. reason, | '

81. This is the absolute assertion about the occurmence of the Herealicr,
. which can be made only om the basis of knowledge and not on the basis of
-Teasoning, and in no other discourse than of Revelation this assertion can be made
with, such absoluteness. That which can be said without Revelation only on the
basis -of intcllecua! reasoning is that Resurrection can take place and it should take
place. Beyond this, o assen that Resummection will cortamly take place, can be
-gaitl only by that Being Wha knows that Resurrection will necur, and that Being (s
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none but Allah, It is here that jt becames expiicit and evidant that if Religion can
. be based on pure knowledge, instead of speculaton and reasoning, it can only he
on the knowledge obtained through Divine Revelariog

83. That is, “A)} the POWers (o answer our prayers vest in Me uniy; % )
you should not pray 1o others but pray to Me.” To undersiand the spirit of this
verse well, three points should be comprehended properly:

First, man prays only to that being whom he regards as AD-Hearing and
All-Seeing and Possessor of Supemnatiral powers. And the real inotive of prayer
for man js the thiemg) feeling thet the nateral meaps and resonrces of the matega)
world are not enough to remove any of his roubles and to fulfil any of hjs needs,
OF are not proving o be ctough, Therefore, it is invitabie that he shouid rum to g
beig who is possessar of Fupermnatural powers ari awtharity ' May irvokes that
Being everi withour having scen Him: he invokes Him at all tmes, at all Places,
and undey all citcumstances; he invokes Him in solitude, aloud as weil as in a low
voice, and even in the depths of his heart. He does 10 mevitably on the bagiy of
the belief that that Being is watching him everywhers. is also hearing whatever he
has mn his heart, and possesses such absolute powers that, it ca Come io the help
of the supplicant wherever he 6. and can help him ot of every mouble and
difficulty. After having known this truth about the prayer, it remains no longer

Second, one shoulds fully understand that man's mereiy thinking about a
being that it is the Possessor of powers and authority, does not necessitate that it
should actually becore possessor of the powers and authority. Being possessor of
Powers and authority is a factual matier, which iy not dependent nn somehody s
understanding or not understanding #. The ope whe is actually the Possessor of
the powers will in any case remain the Possessor whethey man regards Hitrr so or
not. And the one who is not in reality the posaessor, ‘'will not be alile to have any
rhare whatever jn the powers only bacause man has believed it 19 he possessing
the powers. Now, the faci of the mater is that the Being Who is All-Powerful,
All-Hearing, All-Seeing, and Who 13 aCtoally controittng the whole Universe js
only Allsh, and He alone is Possessor of it powers and authority, There is none
else in this Universe, who tnay have any power to hear the prayers and to answer
©them or reject them. A agamst this faciual matter if soma People of themsalves
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St entertainting the belief that some Prophets, saints, angels, jinns, planets or
Imagingry - yods also are share-holders in the powers, the reality will not change in
any way whatever. The Owner will remain the Owner and the helpless servants
the servants, -

Thirdly, the one who invakes others than Allah behaves like the supplicant
who takes his petition to a government office, but leaving aside the real officer
who has authority, presents it before one of the other supplicants who may be
present there with his petition, and then starts impioring him humbly, saying, “8ir, -
you possess al the powers, and vours is the cnly authority here; so, yon alone can
fulfil my needs. “ Such a conduct, in the first Place, is in itself highly foolish, but
in 4 case like this it also amounts ta high insoience, becauso the real afficer wha
has the authority, is present and before hiy YEry eyes appiications and petitions are
being made before another, apart fram him. Then this ignozance and folly reaches
its height when the person before whom the petition 18 being presented makes the
petitioner understand over and over again thit he himsalf I8 4 pedtoner like hity
and possesses no power at all, and that the real officer who hag the powsrs is
present, and-he should make his petition before him. But in spite of this counse]
atl waming, the foalish person goes em saying: “Sir, you are my lord: you alone
can fulfil my need.”

Keeping these threc things in view, one should try t0 underscand what
Allah has said here: “Caill upon Me: I shali answer your prayers: it is for Me o0
accept them, -

84, Two things deserve special attention in this verse: (1} Du s (praver)
and Ybadat (worship) have been used as sytonymns here. The “prayer” of the first
sentence has been callsd “worship™ in the second. This makes it explicit that
prayer itselt is worship, rather the essence of worship; and (2) ihe words “they
disdain My worship on account of pride” have been used for those who do not
pray to Allah. This shows that praying to Allah is the YEIY requiretnent of one's
servitude to Him, and tuming away from Him amounis being vain and arrogan,
According to Hadrat Nu‘man bin Bashir, the Holy Prophet said; “The prayer is
the very essence of worship. Then he recited this versc, ™ {Ahmad, Tirmidhi, Abu-
Da'tid, Nasa'l, lbn Majah, Ibm Abd Hitim, Ion Jarin). According o Hadrat Angs,
the Holy Prophet said. “Prayer is the marrow of worship.” (Tirmidhi) ffadrat Abf
Hurairah says that the Holy Proplet said: “ Alah becomes angry with hirn who
des naot. ask’ Him for anything, (Tirmidhi)

In the light of the above, the enigma that often causes confusion in the
minds is also resolved. In comnection with prayer, people say that when the evil or
the good destiny is in the control of Allah, and whatever He has already decreed
in accordance with His dominant wisdom and cxpedience has to. take place
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inevitably, whal is then the use of the proyet? This is a serious misunderstanding
which destroys the importance of prayer from the heart of man, and with this false
notion even if man prays, his praver wonld be roulless. The abave verse of the
Qur'an rermoves this missnderstanding in two ways:

In the first place, Allah says in clear words: “Call upon Ms; I will answer
your prayers.” This proves that fate ar destiny is not something which, God
forbid, might have tied the hands of Allah Himself aigo, and the powers to answer
the prayer might have been withdrawn from Him, The «reabtires have no doubt no
puwer to avert or change the decrees of Allah: but Allah Himsclf certainly hag the
- power to change His decress and docisions on hearing a servant's praycr and

petition.  The other thiag that has been stared in this verse is that whether a prayer
is sccepted OF nat, it is never withowt an advantage. The servant by presendng his
pettion before his Lord and by praying to Him acknowledges His Lordship ang
Sepremacy and admits his own servitude and helplessness before Him, This
expression of servitude is in itsclf “warship”, rather the essence of worship of -
-whose reward the servant will in o case be deprived, irrespective of whether he
15 granted the particular thing for which he had prayad or not,

We get a full explanation of these two themes in the Sayings of the Holy
Prophet. The following Traditions throw light an the first theme:

Hagrat Salman Farsi (relates that the Holy Prophet said: “Nothing can
avert destiny but the praver.” {Tirmidhi} that is, no one has the power to chanpe
the decisions of Allah but Ailsh Himself can change His decistons, and this
happens when the servant prays to Him. .

Hadrat Jabir bin “Abdutleh says that the Holy Prophet said: “Whenever
man prays to Aliah, Altah either gives him the same which he prayed for, or
prevents & calamity of the same degree from befalling kim provided that e docs
not pray for a sin or for severing relations with the kindred. ™ (Tirmidhi) Another
Haditl on the same subject has been reported by Hadrat Abu Sa'id Khudr in
witich the Holy Prophat said: “Whenaver a Muslim prays, unless it be a prayer for
a sin or for severing relations with g kindred, Allah grants it in one of the three
ways: Either his prayer is granted in this very world, or it is preserved for
rewarding him in the Hereafter, or a disaster of the same degree is prevented from
befalling him. " (Musnad Ahmad) :

Hadrat Abh Hurnirah saya that the Holy Praphet said; “When-ever one of
you prays, he should not say; O God, forgive me if You so please, show me
mercy if Yau so pleass, grant oy provisions if You $0'please, but e should say
defintely: O God, fulfi! my such and such peed. * {Bukhari), According to another

[Comd. on p. 454
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It is Allah Who made the earth = resting-place for you® and the
sky 4 canopy over it,* Who shaped you. and shaped you so well, and
Whn provided you with pure things.®' The same Allah (Whe did all
this} is your Lord. Highly blessed is Allah, Lord of the Universe. He is
the Living Ome:* there is no god but He. Call upon Him alone, making
your religion sincercly His.* All praise is only due to Allah, Lord of
the Universe, %

O Prophet. tsl! the people, “I have been forbidden to worship

these whom you invoke instead of Allah.% (How can I do this) when

Clear 3ign$ have come to me from my Lord? I have been commanded to
submit to the Lord of all creation. ”

He it is Who created you from dust. then from a sperm, then
from a clot of bloed, then He delivers you as an infant, then He makes
you to grow up to attain to full strength, then makes you to grow
further to reach old age, though some one of you is recalled earlier.5s
This is done so that you may reach an appoitted time® and inay
understand the reality.” He it is Who uives life and ordains death.
Whatever He decrees, He only commands it to be and it is,

Have wou seen how those who dispute concerning Aliah’s

Revelations are being turned about?® Those who deny this Book and .

those Books which We sent with Our Messengers, '™ shall soon know

when, with fetters round their necks and chains, they shall be draggad‘

owards boiling water and then cast into the fire of Hell.™ Then they
will be asked, “Where are those other gods than Allah, whom you
associated?™ " They will answer, “They have been lost to us: nay, we
did not call upon anything before this,™* Thus will Allah establish the
deviation of the disbelievers. It will be said to them, “You have met
this fate because you rejoiced on the earth in things other than the
Truth, and then exulted in it.¥ Enter now the gates of Hell to lLive
‘therein for ever. What an evil abode for the arrogant! So, be patient, 1%
O Prophet: Allah’s promise is true. Whether We let you witness a part
of the evil consequences with which We are threatening them, or recall
‘you from the world (before this), they have to return fo Us, %

Q Prophet, We have sent many a Messenger before Yﬂﬁ. Of
them there are some whose storics We have related to you, and of
others We have not related. Yet it was not in the power of any

64-65

67-68

69-77

78
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Messenger to have himself brought a Sign,'® without Allah’s leave,
Then, when Allah's Command came, the judgement was passed with
justice, and the wrongdoers then incurred loss, 109

Conrd. from p. 4317

Tradition from Abu Hurairah, the Holy Prophct said: “Pray to Allah with the
certainty that He will answer it.™ (Tirmicht). In still another Tradition Hadrat Abf
Hurairah lias teporied that the Holy Prophet said: “The servant’s prayer is pranted
provided that he does not pray for a sin or for severing connections with the
kindred, and is not hasty. Tt was asked: What is being hasty..O Messenger of
Allah? He replied; Being hasty is that man shovld say: [ have prayed much, too
much, but I see ihar my prayer is not being answered. Then, hc should be tired of
it and give vp praying.” (Muslim).

The other therne is explained by the following Traditions:

Hadrat Abu Hurairah relates that the Holy Prophet said: “Nothing is as
prajseworthy in the sight of Allah as the prayer.” (Tirmidhi, Ibn Majah).

Hadrat Ibn Mas'id says that the Holy Prophet said: “Ask of Allah His
bounty, because Allah likes that He should be asked.” (Tinnidhi}

Hadrat Tbo ‘Umar and Hadrat Mu'adh bin Jabal state that the Holy
Prophet said: “The prayer ix in any casc beneficial, both with respect to thosc
calamities which have descended and with respect. 10 thase which have not yet
descended. S0, O servanis of Allah, you must always pray.™ {Titmidhi. Musnad
Abmad).

Fagrat Anas says that the Holy Prophet said: “Bach one of you should ask
his every need of Allah; 50 much 5o that even if his shoe-lace breaks, he should
pray for it to Allah.™ {Tirmidhi)., That ik, even in matters which man feels are in
his own powcr, he should invoke Allahs heip for it before planning his own
devices for it, for in no mastter can man succead only on the basis of kis own
devices without the help and snceonr of Allah, and praying before davising plans
means that the servemt is at all timps acknowledging the supremacy of Aitah and
admitting kiy own helplessness.

85, This verse comprises two important themes: First, the night and the
day have been presentad n it as an argument for Trufid, becavsc their alternating
regulatly neans that One God alone is raling over the earth and the sun. and their
alternation’s being beneficial for man and other carthly creamirss is an express
proof of the fact that the same One Geid is also the Creator of all these things and’
has devised thiz syatern with such great wisdom that it should be beneficial and
-useful for all His creatures, Secondly, in this verse the atheists and the polytheisty
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have been made to realize how great a blessing has Allah bestowed on thum in the
shape of the night and the day, and what ungran:ful wretches they are that while
they are bencfiting from this blessing of His, they are being disloyai and rabellious -
to Him day and night, {Por further explanation, see Yiinus: 87, Al-Purqan: 62,
An-Naml: 86, Al-Qagag: 71-73. Ar-Rim. 23, Lugman: 29, Y& Sin: 37 and the
E.N "z thereof),

86. That 15, “The alternation of the night and day has jroved that Allah
dlone ix vour Creator as well as of everything clse, and the great advantaye and
benefits that accrue from this alternation for your life, prove that He is your highly
Beneficent Lord. ‘After this, it automatically follows that He is your real Deity too.
For it would be whally agninst reason and justice that your Creator and
Providence should be Allah and your deities others.”

87. That is, “Who is misleading yon to think that those who are nelther
the creators nor providers should deserve to be worshipped by you?™

88. That is, “In every age the common people have been defuded by the
misguides only because the peopls did not belisve in the Revalations that Aflah
sent down through Hic Messengers to -make them understand the Truth.
Consequenily, they were trapped by the selfish, dmhunmt peaple, who kad szt up
shrines of false gods as a business, "

89. For explanation, see An-Naml: 61 and E.I"L 4 on 1t

%0. That is, “Yoo have not been exposed to outer space so that heavenly
calamities should rain on you and annihilate you completaly, but We have built
over the earth a fully fortified celestial system (which appears like a dome to the
eye). which does not allow any destructive element to reach you: so much so that
even the destructive ¢osmic rays cannot reach you and that is how yon are living
peaccfuily on the earh,” .

91. That is, “We had provided for you such a safe and peaceful place of
rest even before your creadon. Then We created you and gave you a fine body
with most approprizte limbs and physical and mental powers of a high calibre.
You did not create this erect statare, these hands and feet, these eves and nose and
ears, (his talking tongue and this brain, which is a treasure-house of great
capabilities, nor were these created by your mother and father, nor had & prophet
oT 8 saimt or a god the power to creaie them. Their Maker and Creator was the
All-Wise, All-Merciful, All-Mighty Sovercign, Who creatsd Man with (his
wonderful body o fupction in the world, when He decided to bring him into
being. Then as soon as you were crested, you found by His beneficence a vast
table laid out with pure provisions containing items of pure food which is nol
poisonous but health-giving, which is not bitter and tasteless but tasty, which is not
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otten and sule and stimiding but goodsmelling, which is not lifeless dregs but rich
In vitatmins and useful organic substances, so essential for the Jroper dwelb-pmam
and pourishment of your body, Who has pravided in such abundance thiz- water,
and com, vegewbles, fruits, milk, honey, meat and condimments, which nat only
add relish to your food but also provide yau vitality and pleasures of life? And
who has made the arrangements that these measureless graparies of food should go
on coning out from the earth endlessly and their supply should never fail? Just
consider this: What would have become of life if there had been no ArTangement
of food and man had been broughi into existence suddenly? Is this not a clear
proof that Your Creator is not merely a Creator but is an All-Wise Creaior and
Ali-Merciful Lord? (Far further explanation, see Hiid: 8. An-Naml 60-66 and the
E.N.'s thereof). - _ :

92, That js, “His is the real and trwe life. He anly 15 living by virwe of
His own power. No one ¢lse has the eternal and everlasting life but He. All others
have borrowed and temporary life, which is destined to death and perishable, ~

93, For explanation, sex E.N.,"s :3, 4 of Az-Zumar,

94. That is, “There is none else the hymns of whose praise may he sung
and who may be thanked. ®

95. Here again ‘rhddar (worship; and 4u'd (prayer) huve been used as
SYNONYNS.

96. That is, "Someone dics before birth, and someone before attaimng
youth, and someone before reaching old age, ™

97. “An appropriate time™ may etiher imply the time of death, or the time
when  all human beings will be resurrectad and presenicd bafore their Lard. In the
firat case, the meaning would be: Allah passes every man through different stages
‘of lite and takes him to the spacific tme which Le hag appointed for evervone's
return. Before that time even if the whole wordd joins to kil Bim, it cannot kili
mm; and when that time has arrived, none can keep him slive even if all the
powers of the world join together (o do so. In the second case, it would mean:
This gamut of life has not been brought about se that man may end up in the dust
amd be completely annihilated, but Allah passes him through different stages of Iife
so that all human beings miay present themselves before Him at the time which He

has appointed for the purpose,

98. That is, “You arec not being passed through these different stages of
life so that you may live as the animals live and. die as they dic, but for the
Purpose that you may uso your comrmon sense which Allah has granted you and
may understand the system in which you are living, The creation of a wonderful
thing Jke life from the lifsless substances of the earth, then the coming into being
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of & marveflous creation like man fram the tucroscopic germ of the sperm, then
itz duveloping inside the mothear’s womb, from die time of conception till delivery,
in such a manner that itg seX, Its fonn and appesrance, its bodily structure, its
mental quailties and characteristics, and its faculties and capabilities shonld be
determined thercin, un-influencad by any cxtemnal factor or agency. Then the one
who is 1o be climinated by abortion does fall & prey 1o abortion, the one who js to
die m infancy, does die in infancy, whether he be the child of a king, and the one
Wwha is 10 resch mawrity or old age, docs reach that age, even through highty
dangerous conditions, in which death should be certain, and the one who is w dje
in a particular stage of life, does die in that stage cven if he is given the best
imedical auention and treaunent in the besi hospitais by the best doctors. Are pot
all these things pointing 1o the truth that the vitimate control of our life and death
19 in the hand of an All-Mighty Savercign® And when the reality is this that an
All-Fowerful Being 15 controjling our life and death, then how did a prophet or a
samnt or an angel or a star or planet become wattity of our worship and service?
When did 2 creanue aitain the rank that we should pray to i, and accept it as the
maker and un-maker of our destiny? And how did 8 human power have the status
that we should obey its commands and prohibitions and ity self-made law abour the
lawful and the unlawful, without question? (Far further caplanation, see Al-Haji:
3-7and the EN.'s on in). .

99. That is, “Have you not wnderstood even afer the above disconrsc
what is the real source of these peaple’s mistmderstanding and miscanduct, and
what has caused them to go astray? *{One should note that tho addressee here is
not the Holy Prophet but every such person who reads these verses or hears them
read).

100. This is the real cause of their going asiray. Their denial of the
Quran and the teachings Lrought by the Messenger of Allah and their resisting by
dispwation the Revclations of Allah instead of pondering over them serious]y, was
the basic cause, which has led them Astray and exhansted aﬂ’i:ussihilities of their

adopting (he Right Way.

101. That 1s, *When compelled by the intensity of thirst they will ask for
water, the keepers of Hell will drag them by the chains towards the springs of
boiling water, and when they will have drunk from thet, they will drag them back
1o be castinto the fire of Hell,”

102, That js, “If drey really were gods or associstes in Codhead, and vou
worshipped them in the hope that they would halp you in the evil time, then wiy .
dort’t they come to rescue you now?®
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103. They do not nean to say, “We did not associate them with God in
the world,” but they mean: “Now we have m}dr:rstmd well that those whmn we
jmvoked in the world, were nothing and mere nonentitics.”

104, That is, *You not only followsd that which was onorue and false, but
yon became 5o enamoured of the untruth thai when the Truth was presented before
you, you paid no heed to it, but cmmnu&d to exult in your worship of the
falachood.”™

105. That is, “You shonld have patience at what those people say and do.
who are opposing you by disputation and wrangling and want to defeat you by
mean devices.”

106. That is, *It is not necessary that We should punish every such person
who has tded to harm youn, in this wotld and during your lifetime. Whether 2
person recsives his punishment here or not, he cannot in any CASe cscape Our
grasp: hc has w retarn to Us aficr death. Then he will receive full punishment of
his misdeads. ™

107. A new thenie swarts from here. The disbelievers of Makkah said to
the Holy Prophet, “We would not believe you to be Allah’s Messenger unlcss you
chowed ug the miracle that we ask you to show uvs.” Tn the fnﬂuwmg YEISES AN
Auswer i being given to this very demand without mentioning it. (For the type of
the miracles fhey damanded, sce Hid: 12, AlHir 7. Banilsra’ il: 90-93, Al-
Furgan: 21 and the E,N."s thereof).

~ 108. That is, “No Prophet cver showed a miracle by his own will and
desite, nor had any Prophet the power to show a miracle by himself. Whenever 4
miraclc was shown through a Prophet, it was shawm when Allah willed it to be
shown through. -him to the disbelievers.” This is the firsi answer to the
disbelievers' demand.

109. That is, "A miracle has never baen shown for the mere fun of it. It is
a decisive thing. If & nation does not believe even after miracle has been shown,
it is desroyed, You arc demanding = miracle only for the sake of fun, but you
have no idea that by making such a demand you are, in fact, inviting your own
doom.* This is the second answer to their demand. (For details, please see Al-
Hije: 8, 38-60, Bani Isca’ll 39, Al-Anbiya™ 5-9, Al-Furgan: 22-23, Ash-Shua’rd’:
66-67 and the E.N. 3 thereof ). '
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It is Allah Who has provided the catile that you may ride on 79-81
some and eat the flesh of athers. Then you have many other uses also
in them: you ride on them to places that you desire in your hearts to
reach, and you are carried on them as well as on ships. Allak shows
you these Signs of His, Then, which Signs of His wilf you still deny?''®

Well,''! have they not travelled in the earth that they could see  82-85
the fate of those who have gone before them? They were more in
numhber and stronger-in might and have left behind greater traces of
their power in the land; wvet what they earned did not avail them
anything. When their Messengers came to them with clear Signs, they
remained stuck to the knowledae that they already had,''? and then were
encompassced by the same thing that they mocked. When they saw Our -
scourge, they cried out, "We now believe in Aliah, the One, and we
reject all those gods whoem we used to associase with Him,” Bur after
having seen Qur scourpe, their belief could be of no avail to them,
because the same has been the standing law of Allah to eal with His
servants, i the past, '™ and then the disbelievers only incurred loss. |

110. It tmeans this: “If you are not demandjng a miracle only for the sake
of tun and amusement, but want to have the satisfaction whether that to which
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Mubammad (upon whom be Allah’s peace} is Inviting ynu(n e, Tauma’and the
_Hereaﬁer] is true or not,then God's those Siyns which you are uhae:nﬂng and
cxperiencing at all times, are guite enough.Fur there remains oo need for other
signs when there are _theqr:: Signs to help you understand theTruth. ™ This is the

third answer to their demand of the miracles. This answer also hag bsen given at
several places m the Qur’an and we have given detailed commentary on it. (Please
st AlAnam: 37-39; Yimus: 101; Ar-Ra‘d: 7-13:.Ash-Shuoa*ta™ 4-9 and the
F.N.'s thereof ), '

The amimals which serve man on the earth, especially the cow, ox,
buffalo, sheep, goat, camel and horse, have been created with such nature by the
Creator that they easily becoms man’s domestic pet servanis and he wies them o
fulfil countless of his needs. He rides on them, employs them for carrying loads
and in agriculrure, gete milk from them, which he drinks and also uses it for
making curd, butter, ghee. condensed milk, cheese and different sorts of
confectionarics; eats thelr flesh, uses their fat, and puts to good uscs their wool
and hair and skin and iniestines and bones, even their blood and dung, Is il not a
manifest proof that the Creator of man had created these znimals even before
~creating him i view of his countless needs, on 2 special patiern so that he may
use them to advantage?

The three -fourths of lh-: carth’ s surface is under water and only one-fourth
is dry land. In the dry parts afso there are stuall and wide tracts of land which are
separated by water. The spreading of human popularions ap the dry lands and the
estublishment of commercial and other relations berween thern could not be
possible vnless water and oceans and winds were made subject to such laws as
would make mavigation possible, and sech materials were mads avafable on the
carth, which man could employ for building ships. Ts it nat an cxpress sign that
there is Onc God and only One All-Powerful, All-Merciful and All-Wise Lard,
Who has made man and carth and water and oceans and winds .and everything on
the carth according to His own special scheme? Rather, if man onty considers
from the viswpoint of pavigation how de positions of the stars and Tegular
movements of the planets are helpful in it, he will have the estimony that not only
of the varth but of the heavens 100 the Creator is the same One Bountiful Lird,

) Then, consider alse this: Can you in your right senses imagine that the
All-Wise God, Who has given His countless things in the control of man and Ras
granted him all these provisions for his well-baing, will be, Gad forbid, so blind
of *thc eye ang g0 thoughtless as would acver call man o account after giviny hlm
all thiw?

11t Thm is the coficiusion to the discourse, While sth}rmg this please
atﬂu kucam vinw vy 4-5 and v 21 uf th.ls Surah.
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112. That is, “They took theirphilosophy and their science. their law,
Mieir secular sciences and their mythology and theology invented by their religious
guides  as the real knowledge, and regarded - the Anowledge brought by the
Prophets of Allah as worthless and therefore paid ne heed to it :

I13. “"The standing Law of Allah”: the Law that repentance and faith ars
beneficial only till the time man is not seized by the torment of Allah or death.
Relicving or repeating after the torment has arrived or the signs of death have
appeared, is not accepiable to Allah, ' '



