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INTRODUCTION
Namge

The name of this Siirah is composed of wo words, He-Mim and
As-Sajdah, which implies that it is a Sirah which begins with Ha Mim
and In which a verse requiring the performance of sapdali (prostration)
hias occurred. '

Period of Revelation

According to awthentic Traditions, it was sent down after the
affirmation of the Faith by Hadrat Hamzah and before the affirmation of
the Faith by Hadrat ‘Umat. Muhammad bin Ishag, the earliest
biographer of the Holy Prophet, has relatéd on the authority of
Muhamninad bin Ka‘b al-Qurzi, the famous follower of the Companions,
that one day some of the Quraish chiefs were sitting int their assembly in
the Masjid al-Haram, while in another corner of the Mosque there was
- the Holy Prophet sitting by himself. This was the time when Hadrat



466 The Meaning of the Qur'sn

—

Hamzah had already embraced Tslam and the people of the Quraish were
fecling upset at the growing numbers of the Muslims. On this occasion,
+ "Utbah bin Rabi’ah (the father-in-law of Abu Sufyan) said to the Quraish
chiefs:' “Gentlemen, if you like I would go and speak to Mulammad
{(upon whom be Allah’s peace and blessings) and put before him some
proposals; maybe that he accepts one of them. to which we may also
agree, and so he stops opposing us.” They all dgreed to this, and ‘Uthaly
went and sat by the Holy Prophet, When the Holy Prophet turned to
hit, he said: “Nephew, you know the high status that you ¢ILjoy in the
comimunity by virtue of your ancastry and family relations, but you have
put your people to great trouble: you have created divisians among them
and you consider them to be fools: you talk ill of their religion and aods,
and say things as though all our forefathers were pagans. Now listen to -
me and I shall make some suggestions, Consider them well: maybe that
you accept one of them,” The Holy Prophet said: “Abui Walid, say
what you want to say and I shal! listen to you.” He said. “Nephew, if by
what you are doing, you want wealth, we will give you enough of it so
that. you will be the richest man among us; if you want to become an
important man, we will make you our chief and will never declde a
matter without you; if you want to be a king, we will ACCEPt YOU as our
King; and if you ar¢ visited by 2 jinn, whom you cannot get rid of by
your own power, we will arrange the best physicians and have you
treated  at our own expense.” ‘Utbah went on speaking in this strain and
the Holy Prophet went on listening to him quietly. Then he said, “have
you said, O Abul Walid, what you had to say?" He replied that he had.
The Holy Prophet said: “Weil, now listen to me.” Then pronouncing
Bismillali ir-Rejunan-ir- Rahint he began Lo recite this very Sirah, and
‘Utbah kept on listening & It, putting his hands behind his back and
leaning on them as he listened. C'oming to the verse of prostration (v,
38) the Holy Prophet prostrated himself; then raismg his head, said,
“This was my reply, O Abul Walld, now you may act as you please.*
When ‘Uthah arose and walked back towards the chiofs, the people saw
him from afar, and said: “By God! *Uthah’s face is changed, He does
not icok the same man that he was when he went from here.” Then, |
wher he came back and sat down, the people asked, “What have you
lward?” He replied, “By God! I have heard something the like of which
I had never heard hefore. By God, it’s neither poetry, Nor sorcery, Lor
imagic. O chiefs of the Quraish, listen to what 1 say and leave this man to
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himself, 1 think what he recites is going to have its effect. If the other
JArabs overcome hin, you wil! be saved from raising your hand against
your brother, and the others wil] dcal with him. But if he overcame
Arabia, his sovereignty would be your sovereignty and his honour your
honour.”™ Hearing this the chiefs spoke out: “You toa, © father of
Walid, bave been bewitched by his tongue.” ‘Utbah replied, “I have
given you my opinion; now you may act as you please.” (Ibn Hisham,
vol. I, pp. 313-314) :

This story has hE-Ell narrated by several other t.['EIdltlDI]lEtS also on
the authority of Hadrat Jabir bin ‘Abdullah in different ways, wilh a
little variation in wording. In some traditions it has also been related that
when during the recitation the Holy Prophet had ¢ome to verse 13, viz.
~ "If they turn away, say to them: I warn you of a thunderbolt the like of
which had visited the ‘Ad and the Thamiuid,” “Utbah had spnntanaﬂusly
placed his hand on the Holy Prophet’s mouth, and said: “For God's
sake, have mercy on your people.” Afterwards he jJustifieqd his acticn
before the Quraish chiefs, saying: “You know that whatever Muliammad
says is always fulfilled; therefore, T feared lest a tortnent should descend
on us.” (For details, see 7afsr Ton Kathir vol. IV, pp, 90-91 Ak
Hedgyah wan-Nilidyahyvol. T, p, 62).

Theme and Subject-Matier

In the discourse that Allah sent down int response to what *Utbah
said, no attention whatever was paid to the absurd proposals that he had
made to the Holy Prophet. For what he had said was, in fact, an attack
on the Holy Prophet’s intention and his intellect. His assumption was
that as there was no possibility of his being a Prophet and the Chr'an’s
heing Allah’s Revelation, inevitably the motive of his invitation must
¢ither be the desire to obtain wealth and political power, or, God forbid, |
he had lest his teason. In the first case. he wanted to make a bargain
with the Holy Prophet; in the second, he was insulting him when he said
that the Quraish chiefs wounld have been cured of his madness at their
own expense. Obviously, when the opponents come down to such absurd
things, no gentleman would like to answer them, but would ignore them
and say what he himseif had to say.

Therefore, ignoring what “Utbah said, this Srah makes
antagonism it3 subject of discussion, which the unbelieving Quraish were
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showing stubbornly and wickedly in order to defeat the message of the
Qur’an. They would say to the Holy Prophet, “You may try however
hard you may: we would not listen to yau. We have put caverings on
our hearts and we have closed our ears. There is 2 wall between you and
us, which would never let us meet together.”

They had given a clear notice to the holy Prophet to the effect-
“You may continue your mission of mviting the people to yourself, but
we would go on opposing you as hard as we .can to frustrate your
mission.”

- For this ohject they had devised the following plan: Whenever
the Holy Peophet or a follower of his would try to recite the Qur’an
before the people, they would at once raise such a hue and cry that no
one could héar anything,

They were desperately trying to misconstrue the verses of the
Qur'an and spread every kind of misunderstanding amoag the peaple,
They wmisconsitued everything and found fault even with the straight
forward * things. They would isolate words and sentences from theic right
context, from here and there, and would add their own words in otder to
put néw meanings on them 50 as to misiead the people about the Qur’in
and the Messenger who presented it.

They wopld raise’ strange objections a specimen of which has
been presented in this Siirah. They said, “If an Arab presents a discourse
in  Arabic, what couid be the miracle in it? Arabic is his mother tongue,
Anyone could compose anything that he pleased in his mother tengue
and then make the claim that ke had received it from God. It would be 2
tuiracle if the person would suddenly arise and make an eloquent speech
in a foreign tongue which he did not know. Then only couid one say that
the discourse was not of his own composition but a revelation from
(zad.”

Hete is a resume of what has been said in answer to this deaf and
blind opposition:

(1} The Qur'an is most certainly the Word of God, which He has
sent down is Arabic. The ignorant people do not find any light of
knowledge in the truths that have been presented in it plainly and
clearlty, but the people of understanding are secing this light as
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well as benefiting by it. Itis surely Allah's mercy that He has
sent down this Word for the guidance of man. ¥ a Person
regarded # as an affliction, it would be his own misfortune,
Good news is for those who benefit by it and warning for those
wha turn away from it. '

If you have put coverings on your hearts and have made
yoursclves deaf, it is none of the Prophet's jobr to make the one
hear who does not want to hear, and the one who does not want
to understand, understand forcibly. He is a man like you; he can
make only those to hear and understand, who are inclined to hear
and understand,

Whether you close down your eves and ears and put coverings on
your hearts, the fact, however. is that your God is only One
God, and you are not the servant of any one ¢lse. Your
stubbornness cannot change thjs reality in any way. If yOu accept
this truth and correct your behaviour accordingly you will do
gocd only to yourselves, and if ¥ou reject it, you will oniy be
preparing your own doorm.

Do you have any understanding as to whom you dishelieve and
with whom you associate others in divinity? It is with regard to
that God Who has created this limitless universe, Who is the
Creator of the earth and heavens from Whose blessings you are
benefiting on the earth, and on &Jhns:: Provisions you are being
fed and sustained. You set up His mean creatures as His
associates and when you are made to understand the truth you
irn away in shibbornness.

It you still do not believe, then be aware that a sudden torment is
about to visit you, the like of which had visited the ‘Ad and the
Thamiid, and this torment also will not be the final punishment of
your crimes, but there is in addition the accountability and the

fire of Hell m the Hereafier.

Wreiched is the man who gets as company such satans from
among men and jinn, who show him nothing but green and
pleasant, who make his follies seemn fair io hitn, who neither let
tim think aright himself nor let him heat right from others. But
on the Day of Reckoning when their doom overtakes them, each
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one of them will say that if he happened to get hold of those who
had misled and deceived him in the world, he would trample
them under his foot,

(79 This Qur'an is an unchangeable Book. You can not defeat it by
your machinatzons and falsehoods. Whether falsehood comes
from the front or makes a secret and indirect attack from behind.
it cannot succeed in refuting it. :

(8} Today when this Qur*an is being presented in your own language

' s0 that you may understand it, you say that it should have been

sent down in some foreign tongue. But had We sent itina

foreign tongue for your guidance, you would yourselves have

called it a joke, - as if to say, “What a strange thing! The Arabs

are being given guidance in a non-Arabic language, which -

nobody understands.” This means that you, in fact, have no

desire to obtain guidance. You are only inventing ever new
excuses for not affirming the faith.

(99  Have you ever considered that if it became established that the
(Qur'an was really from Allah, then what fate you would meet by
denying it and opposing it so vehemenily as you do?

(10) Today you do not belisve but soon you will see with your awn
eyes that the message of this Qur'an has pervaded the whole
-world and you have gyourselves been overwhelmed by it. Then
you will come to know that what you were being told was the
vel'y truth.

Besides giving these answérs to the opponents, attention has been
paid o the problems which the believers and the Holy Prophet himseif
- were facing in that environment of active resistance. Not to speak of
preaching the message to others, the believers were even finding it
difficult to follow the way of the Faith, Any one about whom it became
known that he had become a Muslim, life would become an agony. As
against the dreadful combination of the ememy and its all- -pervading
power, they were feeling utterly helpless and powerless. In this state, in
the first piace, they were consoled and encouraged, as if to say: “You
are not, in fact, helpless and powerless, for any person who believes in
GGod "as his Lord and adheres to this belief and way of life resolutely,
God’s angels descend on him and help and support him at every stage,
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from the Tife of this world till the Hereafter.” Then they were
encouraged with the consolation: “The best man is he who does good,
invites others to God and proclaims firmly that he iz 2 Muslim.”

The guestion that was vexing the Iloly Prophet at that time was
as to how he should carve out a way of preaching his imessage when he
had 1o face such heavy odds on every side. The solution he was given to
llus  question was: *Although apparently the obstacles seem to he
insurmountable, ithe weapon of good morals and character can smash and
mclt thern  away. Use tis weapon patiently, and whenever Satan
provokes you and incites you to use some other device, seek refuge in
Allah.”
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Verses: 54 Kevealed at Makkap
in the name of Aliah, the Compassionate, the Mercifiy]

Hi-Mim. This is a Revelation fron the All-Compassionate, the 1-4
All-Mercitul God, a Baok whose verses are well-expounded, an Arsbic
Qur'an for those who have knowledge, a giver of good news and g
- warger. !

Yet most of these people  have rurned away from it, and they 4-5
pay no heed. They say, “Our hearts are covered with veils from that to
which you are calling us;? gur ears have become deaf, and between us
and you there is a curtain-? S0 do as you please; we shall do as we
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Q Prophet, say to them [ am only a man, like you,5 I am told
by revelation that your God is oniy One God:$ therefore, turn straight
to Him alone® and ask for His forgiveness.® Woe to the musiiriks who
do not . pay the Zakif and deny the Hereafter. As for those who have
believed and done right, for them there 15 surely an unfailing
reward, 10

1. This i3 a brief incoduction to the Sgrah, A study of the following
discourse  can show what relevance the things mentioned in it have with the theme
that fullows. '

The ftirst thing sald is that thig Word i5 baing sent down by God, as if 1o
54¥. "You, O pecple, may goon saying again and again that this Word ix being
composed by Muobammed (upon whom be Allahs prace) but the fact is that ity
revelition is from God, Lord of the worlds. ® Furthermare, the addressccs have
also been warned, 30 as to say: “If YU EXpress your displeasure on hearing this
discourse, thizs displeasure is aot against Muhammad {upon whom be Allah™s
peace) but against God, If you refect it, you reject Allah's Word, not of a 1gan,
and if you torn away from it, you do hot um away from a man bt from Allah.”

secondly, that the one sr:nding it down is that God, Who is cxiemely
Mercifol (Refmdn and Rapim) to His creatares. The menticn of the attribute of

-mercy of the Sender of Revelation, instcad of any otiter attributes, points to the

truth that He has sent down this Word undar the requirement. of His mercifulness,
By this the addressees have been warned, 50 as to suy: “If someune spums this
Word, or rejects it, or expresses  displeaswre at if, he in fact is his own COSMY.
This is indecd & supreme blessing, which God has sent down, out of this infiniie
mercy, for the guidance and well-being and happiness of man. If God were
merciless to mankind, He would have left therm io wander sbout in darkness and
would have least cared what pit they fell into. But this is His bounty and
heneficence that along with bringing men into exiztence and providing for them He
has taken on Himself the responibility i show them the light of knowledge also in
order to adom their lives, and is sending down this Word to a servant of His tor
the same purpose. Now, who could be more uigrateful and & greater enemy of
himself than the one who instead of bencfiting from this mercy made up his mind
to fight it?"

Thirdly, that the verses of this Book are well-expounded, That is, there is
nothing confusing and ambiguous in it so that somebody might excose himaelf
from accepting it on the ground that he wag mable to vnderstand the contents. of
the Book.It has been plainly wid in it what is the truth and what is the falsehiond,
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what are the night beliefs and what are the wrong beliefs, what is good and what is™
evil, what is high morality and wha is vice, in what way lies the good of man and
in what he incurs loss for himself. If a person rejects such clear and manifest
guidance, or pays no heed to it, he cannot uffer Any oxcuse for jt, His atiimde
clearly implies that he wants to remain in the wrnng witfully,

Fourthly, that this is an Arabic Qur’an, which itnplies this: “If this Qur’an
had Deen sent down in some other language, the Arabs would have presenied the
excusc thar they were ignorant of the language in wheih God had sent His Book.,
But this js their own language. They cannot put forward ihe excuse that they
cannot understand it (Here, one should keep in view verse 44 also, in which the
same theme has been expressed in a different way, and the suspicion that in that
casc there is a reasonable excose for the non-Arabs not to aceept the message of
the Qur'an, we have already removed in our comumentary of Strah Yiisof: 2 and
E.N. 2 on it. Please also sve Rasa'il-o-Masa'il. Val. I, pp. 19-23).

Fifthly, that this Book js for those who possess knowledge. That is, only
the people of understanding can draw any benefit from this Book. Far the iygnorant
it is as useless e a precicus diameond for the one who cannot distinguish it from a
[eTe stone.

Eixthly, that this Book gives good news and administers waming. That ia,
it does not consist of mers fantasy, or a philosophy, or a specimen of gaod literary
- composition, which ome may accept or reject without entailing any consequence,
but it is openly administering a waming to the whole world that the results of
accepting and believing in it are marvellous and of rejecting it very dreadful. Thus
only « fool could reject it with scant attention,

2. That is, *It has no way open to reach our hearts,™

3. That is, "This invitation has divided us: it has cut us off from you: u,
las become a hindranee for s to join you.”

4. It has two meanings: (1} “That we bave nothing to do with you ;" and
«{2) “that if you do not desist from your preaching, you may go on dolng your
- [Nission, we also will not stop our opposition to you, and we will do whatever we
can ¢ defeat and frusirate your mission, ™

5. That 15, “[t 15 not in my power to remove the covering that envelops
your heans, open your ears, and tear away the curtaln which you have drawn
between me and yoursclves, ] am only 2 man: I can make only him wnderstand
who is inelined 10 listen, and cag only meet him who is ready. wo meet me.”

6. That is. “You may if you so like put coverings on your hearts and
make vour cars deaf, butthe fact is that you don't have many gods; there is
only One .

' fCamd. on p.47R
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O Prophet, say to them, "Do you deny that God, and set up
others as equals with Him, Who created the earth in two days? He
indead is the Lord of all creation. He set mountains over the earth
(after its creation) and bestowed hlessings on it,'' and provided in it
means of sustenance adequately according to the needs and demands of
all those who ask.1?  This was done in four days.!* Then He twurmed to
the heaven, which was only sioke at that time.™ He said to the heaven
and the earth: *Come into being, whether you Iike it or not,” They
both said, “We do come in submission. *1% Then in two Jdays He made
the seven heavens, and in each heaven He ordained its law, and We
adorned the lower heaven with lights and made it fully secure.' Such is
the design of the One, Who is the All-Mighty, the All-Kitowing,

“Now if they turn away,' say to them, “I warn you of a
thunderboli of punishment the like of which had descended upon the
‘Ad and the Thamiid. When the Messengers of God came to them from
every side, from front and from behind,¥ saying, “Worship none but
Allah~™, they said, “Had our Lord so willed, He would have sent down
angels; therefore, we deny what you have been sent with. ™%

As for the *Ad, they becarne arrogant with pride in the land,

without any right, and said, “Who is stronger than us in might?” Did -

they not see that God, Who had created them, is stronger than they in
might?  Yet they continued to deny Our Revelations. Consequently, We
sent upon them a stormy. wind over a few ill-omened days*” so that We
might make them taste a disgraceful scourge in the life of this world,?!
but the scourge of the Hereafter is even more disgraceful; there they
shall have none to help them. ‘

As for the Thamid, We presented before them the right way,
but they preferred to remaln blind rarher than see the way.
Consequently, a humiliating scourge overtook them all of a sudden on
account of their misdeeds, and We saved those, who had believed and
refrained from error and wrongdoing.?

And  inagine the time when the enemies of Allah will be
gathered together ta be driven to Hell.2* Their former generations will
be withheld il their later penerations also will join then.* Then, when
all will have reachad there, their ears and their eyes ahd their very
skins will bear winess against them concerning what they had been

13-14

15-16

17-18

19-23
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doing in this world.?® They will say to their skins. “Why have you
borne withess against us?” They will reply, “The same God Who has
given speech 1o everything has given us speech.26 He it is, Who created
you it the first instance, and now to Him you are beinig brought back,
When in the world you hid yourselves while committing crime, you
never thought that your cars and your own eyes and your own skins
would ever bear wimess against you. Rather you thought that even
Allal had no knowledge of many of your deeds. This same thought (hat
you had concerning your Lord, has ruined you, and on the same count
you have incurred loss. %7

fContd, from P. 4'?5 7

God, whose servants :ﬂiu are. And this is no philosophy, whichk I might have
thought out myself, and which might have equal probability of being true or falge,
- bui this reality has been made known to me through revelation, which canpot
admit of any liketthood of error,*

7. That is, “Do not make any other your God; do not serve and worship
any other deity: do not invoke and bow to any other for help: and do not obey and
follow the customs and laws and codes made and set by others. "

. B “Ask for His forgiveness™: Ask for His forgiveness for the
uiifaithfulness that you have been showing so far towards Him, for the shirk and
dishelicf and disobedience that you have bean committing tll now, and for the zins
that you happened ro comit due to forgetfulness of Ged.

2. Here, the meaning of the word Zzakit has been disputed by the
commentators. Ibn “Abbas and his illustrious pupils, *Hrimal and Muijahid, say
that =kt here implies the purity of the soul and self which accrues from belief in
Tordenef and cbedience to Allah, According to this explanation, the wranslation of
the versc would be: “Woe to the mussriks, who do not adopt purity. * The other
group which includes commentators like Qatadah, Sudd], Hasan Rasri, Dahhilk,
Muqaiil and Ibn a3-54'ib take this word here algo in the meaning of the zakizon
property and wealth. According to this explanation, the verge mezrns: “Woe ta
those who -do not fulfil the right of Allah by committing sfirk and the right of the
reen by withholding the zakar -

10. The words sjrun gheirn mamoth in the original have two other
incanings also: (1) That it will be a reward which will never decrease and
diminish; and (2} that this reward will not be given with reminders of geod dope,
like the gift tnade by a miscrly person, who keepa on reminding the beneficiary of
hiz favour it at all he gjves away anything.



Ha-Min As-Sajdnh 479

11. *“Blessings of the earth™ inply those measnreless and countless things
which have been contimuously coming out of it since millios and millions of
years, and are fnlfilling the ever incrcasing needs and requirements of all the
creatures from the microscopic germs o the highiy civilized man. Among these
the principal blessings are the air and the water by which alone vegetable, animal
and then human life becameé possible on the earth.

12. This sentence has been interpreted by the cotnmenators in different
. WHYE!

| Some of them intetpret it to mean: “The provisions of the earth were
placed in it precisely according to the needs and requirements of those who ask, in
cxactly four days.™ That is, it took exactly four days, neither more nor less.

Ibn ‘Abbés, Qatadzh and Suddi interpret it to mean: “The provisions of
the carth were placed in it in fonr days. The answer to those who ask is
compieted.™ That 1is, whocver asks a8 to Low long it took, kis complete answer is
that it took four days.

According to Ibn Zaid it means: “The pravisions of the earth were placerd
in it for thosa who ask within four days, precissly in accordance with the demand _
and need of ¢veryone.” :

Ag far a5 the rules of the language are concemned, the words of the verse
admit of all these three meantngs, but fo our opinicn the first two mesnings have
no tmerit. In view of the context, it is immaterial whether the work was completed
in exactly four dsys and not in more or less four days. There is no need whatever
for such an addition to make up for any deficieney in supporting the Hescription of
Allah’s perfect power, perfect pravidenice ang perfect wisdom. Likewise, the
cammentary: “The answer to those who ask is completed,™ i5 a4 very weak
commentary. There is no indication in the therne preceding the verse and
follewing it, to shaw that at that time somebody had asked the question as w how
long it had taken for those works 10 be completed, and this verse wag sent dowh as
an answer 10 it, That is wiy we have adopted the third Ieaning in our transiation,
In our opinion the correct meaning of the verse is this: *Allsh Placed within the
earth the full provisions of food precissly and exactly in accordance with the
demands and peeds of every kind of creature that Allah had to create in the earth
fram the beginning of the éreation 6!l Resurraction. There are countless kindy of
vegetation found on land and in water and the food requirements of each kind are
different from those of other kinds. Altah has created countless pecios of fiviny
creatures in the air and on land and in water, and EVETY Species demands a
different kind of food. Then unique emong all these is the specics of man, who
requires different kinds of food not only for the development and nourishment of
his bady but also for the satisfaction of lus taste. Who beside Allah could know
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how many members of the different kinds of creatures would be bom on this
globe, from the beglnning of life U1l its end. and when and where they would be
borte and  how much  apd whet kind of food would be required for their
nourishment? Just a3 He had made the plan of creating thaose creatures who stood
in need of food in His scheme of creation, so He made full arrangements of food
alsa to meer their requiremnents and demands.

In the modem age, (he people who have brought out the Islamic editlon of
the Marxist conception of Socialism in the name of *the Qur'inic order of
providence™, translatc the words sawd-af-fis-54'-in as “equal for all those who
ask™. and raise the edifice of reasoning on it, sayiny that Allah has kept equal
provisions for all the people in the earth; therefore, it order ro fulfil the intention
of the verse & syslem  of the state s needed which may provide equal rations of
food to everybody. For in the system of individual ownership the equalily which
the “Qur'ame law” demands cannot be established. But these people, in their
enthusiasm o press che Qur'in in the service of their theories, forget thar “those
who ask™. who have been mentioned in this verse, are not anly human beings but
all those differeit species of animals and planfs who need food for survival. Has
Allah really established equality ameng all of them, or even sinong all the
members of each different species of the creatures, in the maner of the provision
af food? Do you find anywherc in this entire svstem of nature the arrangement of
e distribution of aqual rations of food? If that is not the case, it teans that m the
vepetalle  and amimal kingdom, where the distribution of the provisions is dicectly
being arranged by rthe Stare of Allah, and uot by the hunan state, Allah Himself is -
violating His own this *Qur'anic law™, rather, God forbid, is practicing injustice!
Ther, they also forget that “those who ask” alse.include those animals which man
domesticates and arranging provisions for which is also his responsibility, €.g.
shuep, goats, cows, buffaloes. horses, asses, mules, camels, etc. If the Quranic
law is rhat equal food be given to sll those who ask. and to enforce the same law a -
state is needed, which may administer the order of providence. will thar state
cstablish economic equality berween men and animals also?

13. Hcre, the commentators generally have been confronted with this
question: If it is admiined that the creation  of the earth took two days and the
sefting vp of the mountains and placing of the provisions and blessings in it took
four days, and the creation of the heavens, as mentloned below, took another two
days. the rotal number of the days would be cight, whereas at several places in the
Qur'an Allah has said that the creation of the earth and heavens took six davs in
all. (For example, see Al-A ‘raf: 54, Yagus: 3, Hud: 7, Al-Forgan: 59). On this
" very  basts, almost all the connuentators agree (hat these four days include the two
tays of the creation of the earth. Thar is, two days were taken for the creation of
the enrth and rwo days for the creanon of the rest of the things within the earth, as
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mentioned below. Thus, the earth along with its provisions became complete in
four days in all. But this not only is against the appatent words of the Qur’an, bur
the difficulty also is, in fact, an unaginary difficulty, to avoid which need for tlis
interpretation has been felt, The two duys of the creation of the earth are, in tact,
not separate from  the rwo days in which this universe as & whole was created, [f
we consider the following verses, we see that in them the ereaton of both the
earth and the heavens has been menticnerd together, and then it has been stated that
Allah made 1he seven heavens in two days. These seven heavens imply the whole
universe, one part of which is also our earih. Then, wheq like the ather conntless
Ars and planets of the universe this earth also taok the shape of a unique globe
within two days, Allah began to prepare it for animate creatnres, and in four days
created in it all those provisions whiclh have been merttioned in the above versa,
What development works were carried out in the other stars and planets in thesc
four days have not boen mentioned by Allah, for not to speak of the man of the
peried of the revelation of the Quran, even the man of the present age does not
hiave the -:ﬁpahili‘ty to digest and assimilate this informmation.

14. Three things need 1o be explained here:

First, by “leaven™ i meant the whole universe, as becomes ohvious from
the following sentences, In other wonds, “turning fo the heaven™ means that Allah
rimed 1o the creation of the universe,

second, by “smoke” is implied the initial and primary stage of moatter, in
which it lay diffused in space in a shapeless, dusilike condition before the
formation  of the universe. Scientists of the modem age describve the same thing as
nelulae, and rhe same aiso is their view about e beginning of the universe: that
iI5, before creatlon the matter of which the universe was built lay diffused in
sinoke -tike nebulous form.

Third, it would be wrong to interpret “then He turned to the heaven™ to
mean that first He created the earth, then set moumtains in it then arranged
blessings and provisions of food in it, and then, at the end, He tumned towards the
creation of the vniverse. This misunderstanding is removed by the following
sentence: “He  said w the heavens and the earth: Come into being; and they said:
we come in subaission.” This makes it clear that in this verse and m the following
VETSCs. mention is being made of the time when there was neither the carth nor the
heaven, but the creation of the universe wis being started. Only the word rhumma
(then) cannor  be made the argument to say that the earth had becn created before
the heavens. There are several instances of this m the Qur'in that the word
thunena i not necessarily used to show the chronological order but it is also used
Ior the order of Presentation. (Please see BN, 12 of Sorah Az-Zumar), -
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Among the earliest commentatars the dispute has been going on for ages
a8 to what was created first aceording to the Qur'an, the earth or the heavens. One
group of them argues on the basis of this verse and verse 29 of Al-Bagarah that
the earth was created first, The other growp argues frotm verses 27-33 of An-
Nazi‘at that the hoavens were created first, because there it hag heen clearly stated
iat the earth was created after (he heavens. But the fact is that nowlere in the
Qur'an has the mention of ilic creation of the wniverse baen made o teach Physics
ur  Astronomy, but while inviting iswards bellef in the doctrines to Faufie! and the
Hereafter, like countless other Sigms, the creation of the heavens and the carth
also has been presented as food for thouglu. For this purpose it was not at all
hecessary that the chronological onder of the création of the heavens and the earth
should have been presemted, and it showld have been told whether the heavens
were created fiest or the earth, No matter whether this was created first or that, in
any case both are an evidence of Allah Almighty's being the One and only Deity,
and are a testimony thal their Creator has not created this whole universe as a
plaything for u care-free person. That is why the Qur'an spmetimes mentions the
creatiom of the earth first and sometimes the creation of the heavens first. Where
e object is to make man realize the blessings of Ged, there generally it has
tnentioned the earth first, for it is closer 1o man; and where the object is to give
man the concept of God's greamess and His ornipotence there it has generally
mentioned the heavens first, for the scene of the revolving heavens has always
been wwe-inspiring for rap,

15. In these words Allah has described the pature of His method of
Creation m & manner as to differentiate between Divine creation  and human
workinanship, When man wants to make something, he prapares a plan for it to
his mind; then pathers together the Decessary material; then works persistently
hard to mould the material sccording to his plan, and in the process of his effort
the material which he wants to mould according to his mental plan constantly
resists hirn; 50 much so that sometimes the resistance of the material succeeds and
the thing is not made precisely according o the desired plan, and sometimes man's
effort. overcomes the resistance and he succeeds in giving it the desired farn and
shape. For example, when a tailor wants to make a shirt, he fitst conceives in his
mmd the shape of the shirt, then arranging the cloth he tries to oot and sew it
according to his concept of the shirr, angd during this effort, he has ‘zonstantly to
face the resistance of the cloth, for it does not eastly yield to be moulded
according 1o die tailor's concept; so much so that sometites the resistance of the
cloth dominates and the shirt doesn’t take the desired shipe, and sometimes the
taor’s effort. dorninates and he js able o shape it precisely according to his
concepl. Mow,  consider Allah™s mode of creation. The matter of the universe lay
scattered and diffused in the form of smoke. Allah willed to give: it the shape of
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the universe as it is now. For this purpase, He did not have to git down, like a
human artiean, and chisel and mould the earth and the moon and the sun and the
other stars and planets, byt He only commanded the scheme of the wijverse that
was in His Mind to come into being, i.e. the smoke-like diffusad matter to take the
shape of (he galaxics and stars and planets. which He wanted to create. This
matter  did not have the power to resist the Command of AMah. Allah did not have
t0 make any effort to give it the shape of the universe. No sooper was the
Command given than (he manmer siarted contraceng and cemdensing smd taking
shape obediently according i the scheme of its Master, 5o that the whois universe
including the earth becarne ready in 48 hours,

Tlos same scheme of Allah's method of Creation has been descritbed at
severl other places in the Qur'an like this: When Allzh decides io do satuething
[ie only commands it 1o be and it is done, (See Al-Bagaral: 117, Al-‘Imrén: 47,
59, An-Nahl: 40, Maryam: 35, Ya Si. 82, Al-Mu'min: 68).

. 16. To undersiand these verseg well, it would be  useful w» sfudy the
folinwing portions of the T/ af-Qur . Al-Bagarah: 29, Ar-Ra‘d: 2, ALHijjr:
16-18, Al-Anblya~: 30-33, Al-Hap: 65, Al-Mu'mintin: 17, Ya Sin: EN. 37, and
E.N."s 5, 6 of As-Saatfat. - |

17. That is, “If they do not believe that God and Deity is One and only
Ome, who has cresled this sapth and the whole wiiverse, and st persist in their
tpnorance that they would maks others  alao, who are in fact Hig creatures and
, slaves, deities beside Him, and regard them as His assaciates in His Being and
rights and powers, ™

18 This sentence can have severa] meanings: (1) That the Mcssengers
contined 10 conic to them one after the other; {2} that the Messengers ried in
EVERY Wway to make thern understand the trush and did not leave any sione unturmed
w0 brig them to the Righe Path: and (3) that the Messengers carye 1o them iri their
OWn country as well as in the adjoining conntries.

19, That is, “If Allah had disepproved of our religion, and had willad ko
sl 4 messenger to us keep us away from it, He would have sent the angels.
As yon are notan apgel but 4 man like us, we do not belisve that ¥ou have been
set by God, and sent for the purpoge that we give up our religion and adopt the
way of lite that you are presenting. ™ The disbelievers® saying that they deny “what
you heve been sent with™, was only sarcastic. It does not mean that they belicved
him to have been sent by God and thep denied what he said. But this is & sarcastic
expression of the type that Pharaoh had uttered hefore his courtiars about the
Propher Moses: “Thiz messenger of youry, who has been gent ta ¥Yau, seems o be
uuerly mad.” (Ash-Shus‘rs’ 27). Fur further explanation, sce EN. 11 of Strah
Ya Sin, ; '



4584 The Meaning of the Qur’in

20 “Ifl-omened days™ does not mean that the days in themselves were i11-
omened, and the torment came becauss the people of *Ad met with those ill-
clnened days. If this were the meaning and thers were some (il omen in the days
themselves, the torment wauld have visited all the nationg of the world. The
correct meaning, therefore, is that since in those days God's torment descendad on
this nation, the days were ill-omened for the people of ‘Ad. It is not cotrect to
arghe on the basis of the verse that some days are iil-omened and FOINE auspicious,

The lexicographers have disputed the meaning of the words rg-an SArsa-
aft, which have been vied for the stormy wind, Same say that they imply an
infensely hot wind, others say that they imply an extremely cold wind; and some
others say that they imply & wind which produces a gredt nolse when it blows. In
any case, they afl agree that the words are used for a severe storm.

The details of this torment given at other places in the Qur'an show that
this wind continued 1o rage for seven nights and cight days consecutively. It swep
-the prople off the grormd and they fzll down dead and lay scattered here and there
like hollow trunks of the palin-tree, (Al-Hadqqgah: 7). It left rotting evervthing on
which it blew, {Adh-Dhariyit 42). When the people 'of ‘Ad saw it Advancing, they
rejiced with the hope that the dense clouds would bring niuch rain, which would
water their withering crops. But when it came it laid waste die entire land. * LAl-
Ahgaf: 24-25). ' '

21. This ignominious torment was an answer to their arrogance and vanity
because of wihich they had aszumed greatness in the land without any right, and
would boast that there was none tnore powerful than they on the entre zarth,
Allah disgraced them and destroyed the majar part of their population aleng with
their civilization, The remnant of their population was humbled and debased
before those very nations whom they used to overawe by their show of power and
might (for the details of the story of *Ad see Al-A‘raf- 65-72: Hid: 50-60; Al-
Mu'minin: 32-41; Ash-Shua'rd™ 123-140;  Al-*Ankabiit; 40 and the relevant
E.N."3)..

22, For the dewils of the story of Thamiid see Al-A-raf: 73-79, Had:
61.68; Al-Hijr: 80-84; Bani Isrd'}l: 59; Ash-Shuz‘ard’ :141.159; An-Naml: ¢5-53
and the E.N ., 's,

23. What Is meant to be said have is; *When they will be rounded up to
be presented in the Court of Allah,™ though the words used are ta the effect:
“Wien they will be gathered to be driven to Hell,” for Hell in any case will be
their final destination.

24, That is, all the former and lateer gonerations and races will bx
gathered together at a time and ealled to account together, For whatever & person
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does in his tifetime, whether good or evii, its influence and impact does not end
with is life. but conrinues to operate even after his death for long petiods of time,
for which he is totally responsible. Likewise, whatever a generation does in its
own time, its influence continues to affect the later generations for centures. and
Ir ts reaponsible for its heritage. It is meviable to examine all these influences and
their results and 1o coltect their evidences. For that very reason, genetation after
generation of the people will go on arriving and will be withheld. The Court will
siart it work when sil the former and Iarer gencrations will have assembled
together in the Plain of Resurrection. (For further explanation, see Al-A‘raf: 38-
32 and E.N, 30¢on it),

23, The explanation of this given in the Hadih is that when a stubborm
culprit will go on denying his crimes, and will even belie all the witnesses. then
the limbs of his body will bear the witness, one after the other, by the Command
of Allah, and will tell what offences he had committed through them. This thing
has been reported by Hadrat Anaes, Hadrat Abd Mwd Ash‘ari, Hadrat Abit Sa'id
Rhudri and Hagdrat Ibn ‘AbbAds from the Holy Prophet, and- rraditionists like
Muslim, Nasd’i, Ibn Jarir, Ibn Abi Hatim, Bazzar and others have related these in
their books. (For further explanation, see E.N. 55 of Sirah Ya S},

This verse is one of those many verses which prove that the Hereafter will
hot only be a spiritual world but human beings witl be resurrectad with the body
and soul as they are now in this world, Not only this: they will be given the same
body in which they live now. The same particles and atoms which composed their
bodies in the world, will be colizcted on the Day of Resurrection, and they will be
reswrected with the same previous bodies in which they had lived and worked in
the world. Evidently, the limbs of man can bear the witness in the Hereafier only
in case they are the same limbs with which he commiti=d a crime in his previous
life. This subject is borne out dacisively and absclutely by the following virses of
the Qur’an: Bani Isra'il: 49 51, 98; AL-Mu'mintin: 35-38, 82-83: .An-Nr: 2d; Ag-
Sajdah: 10; Ya Sin: 68, 78, 79, Ag-Saafat 16-18; Al-Wagi‘ah: 47-50; An-
Mazitar, 10-14.

26. This shows that not only man's own Hmbs will bear witness on the
Day of Resurrection, bDut every such thing before which man would have
commiteed any crime  will also speak ont. The ssme thing has been said in Stirah
Al-Zilzal, thus: “The earth will cast out all the burdens, which le within her, and
man  will say: what has befallen her? On that Day shall she relate whatever
had -

[Comd. on p. 484
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As such, whether they are patient (or not), the Fire will still be
their abode, and if they want to make amends, they will not be allowad
o do 50,2 We had sat upon them companions who made everything, i
front of them and behind them, seem fair to them. 2% At last, the same
Decree of punishment proved trug against them, which had proved true
against the jinn and the men who had gone before them, Certainly they
were the losers.,

The disbelievers say, “Do not listen to this-Crur'an, and when it
15 recited, cause interruption in it sg that you might attain the uppet
hand.™® We shajl certainly make these disbelievers to taste a severe
chastisernent, and shall fully reouite them for the worst of their
nusdeeds. That is Hell, the requital of the enetmies of Allah, ‘wherein
they shall live for ever. This is the punishment of the crime thar they
denied Our Revelations. There the disbelievers will say, “Our Lord,
show us the jinn and the ment, who led us astray, We shall trample
thein under our feet so that they are utterly disgraced_ 3!

Those who said, “Allah s our Lord,” and then stood
steadfast,™ angels descend on them and say, “Fear not nor grieve
and rejoice in the good news of Paradise that has bean promised to you:
WE dare your companions in the life of this world, and in the Hereafter,
t0o. There you will have whatever you desire, and whatevar you ask
for will be yours---ag entertainment from the One, Who is All-
Forgiving, All-Merciful.”

And who could be better of speech than the ona who called (o
Allah and did right and said, “I am 2 Muslim. 36

And O Prophet, goodness and evil are not ¢qual. Repel evil with
what is best. You will see that he with whom you had efititity, has
become your closest friend.® Byt RIONE can attain to this quality except
those who endure with patience,™ and none can afrain ta this rank
cxcept those whoe are men of great good fortune,* And if vou fee] an
incitement from Satan, sask refuge in Allah:% He hears everything and

knows everything 41

Afnong® the signs of Allah are the mghr and the day and the
sun - and the moon.* Do not prostrate yourselves before the sun and the
moon, bul prostrate yourselves before that God, Who created them, if

24-25

26-29

30-32

33

34-36

37-38



488 The Méaning of the Qur'in

vou  really are His worshippers. * But it does not maticr if these people
show Arrogance and $till persist in their way.* for the angels who ara
nearest  to your Lord, glorify Him day and night and never feel”
wearjed, 4

- Conrd. fram p. 455 7

happened (on her), bécause your Lord will have commanded her (to do sg). " (vy,
2.5,

27. Hadrat Hasan Bagri (may Allah bless him) has explained this verse
thiis "Ev:lry man’s attinde and conduet iy determined by the thought and
Loijecuir that he has aliont his God. The conduct of a righteous believer i righi
bacause his thought and conjecture abou lis Lord is right, and the conduct of a
disbeliever and g hypocrite and & sinful person is wrong because his thought ang
conjecture about his Lord g wrong.” This samc theme jas the Hely Prophet
Cxpressed ) a comprehensive and brief Hadih, thus: “Your Lord 58ys: I am with
the thoug)it and comjecture that My servant holds about Me. ™ (Bukhzr, Muslim).

28. It can also mean this: “If they would want 1o retumm ta the world, they
would not be able o retum.” and this: “If they would want 1o come Out from
Hell, they would not be able o come out of it," apd this: “If they would want 1o
offer an excuze or repentance, it would not be accepted, ™

2%. This is the pernanent and eterna| way of Allah that He does not fet
the men with evil infentions and desires have good Comparions, but lets thern have
bad  companions according o rheir awr inclinations. Then, ag ey ga on
descending tnto the depths of vice, more and more evi] and wicked men and devils
0 on joming them as theip associates and advisers and COfpanions. Some
Peopic’s saying that so-and-sa 15 himself a very good man but happens to have bag
companions is, in facr, contrary to fact. The law of nature ig that every man gets
the same sort of friends as he hisnself is. If bad People happen 1o be assnciqted
WITth A good man, they cannot remain associated with Lim for long. Likewise, if

only evil men to hitmself and only evil men become atracted wwards him just as
tilth attraces flies and flies are attracicd by the filth.

The rneaning of: "They made every thing. in front of them and behind
them, seem fair 1o thetn,™ is this: They assured them thar their past had been
glorious and their furre would alse he bright; they made them set everything
attractive and pleasant on EVery side; they told them that those who criticised them
were foulish, Decause they were pot doing anything novel or strange: those who
hatt made any progress in the world before them had beeq doing the sanie thar
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they were doing; ahead of them there was no Hereafter at all in which they might
have to be called w account for their deeds, but it at all the Hereafier did take
place, as some foolish people assert it would, the God who was blessing them in
e world, would bless them thers too. Hell had not been made for them Sut far
those whom God had deprived of His blessings here. e

30. This was one of those plans of the disbelievers of Makkals with which
they wanted to frustrate fhe Holy Prophet’s mission of preaching his message,
They knew tully. well how impressive was the Qur'an, how high was the characrer
- of the map presenting it, and how effective and inspiting the style of his
preaching. They knew that anyone who heard such meatchless discoursces in such
Al atractive style from such a nobic persan could not hely being lured and
charmed. Therefore, they planned that they should neither hear it themselves nor
let anyone else hear it whenever Muhammad (upon whotn be Allah's peace)
should start reciting it, they should create noise, clap hands. pass taunting remaris
and raise all sors of objections and such a lwic and cry as to drown his voice, By
this plait they hoped they would be able to defeat the Prophet of Allah.

31. That is, “In the world thege people were ar the beck and call of thair
leaders and religious gmides and deceitful devils, bat when on the Day of
Resurrection they will come to know where their leaders had led them, they will
curse them and would wish that they should somehow gat hold of them o that
they may trample thern under their foot,

32. After warning the disbelievers of the consequences of their opposition
to the troth and their stobbomness, the address now turns 10 the believers and i
Holy Prophet.

33. That is, they did not call Allah their Lord merely ineidentally, nor
wore they involved in the error to regard Allah as thejr Lord and at the same timne
others a5 well as their lords, bui they embraced the Faith sincerely and stood by it
steadfastly. neither adopted a cresd COMTary to it later nor mixed it up with & false
creed, but they fulfilled the demands of the doctrine of Tautid in their practical
[tves as well, .

“Standing steadfast on Fwuhig" has been explained by the Holy Prophet
ard the eminent Companions thug:

Hadrat Anas has reported that the Holy Prophet said: “Many people
called Allah their Lord. but most of them becarne disbelievers. Firm and steadfast
is he who remained firm on this ereed till his death * (ibn Jarir, Nasd™i, Ibn Abi
Hiirim). :
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Hadrat Abil Bakr Siddiq (may Allah be pleased with him) has explained it
thws: “Then he did net associate apother with Allah: did not attend to any other
* deity beside Him." (Ibn Jarr).

Hadrat ‘Umar (may Allah be pleased with him) once recited this verse on
the pulpit and said: “By God, the sieadfast are those who remained firm on
obedience 1o Allah: did not run about from place to place like foxes.™ {Ibn Jarin).

Hagrat ‘Uthman (may Allah bo pleased with him) savs “Perforned his
deeds zincerely for the sake of Allah only. ™ (Kashshaf)

I;Im_ifal ‘All (may Allah be pleased with him) says: “Performed the duties
;n_ir:rined by Allah fatmi’ully and ohediently . ™ {Kashshaf)
1~

- 34 It is not necessary that the coming down of the angels may be
perceptible, and (he bekievers may see them with the eves, or hear their vaices
with the ears. Although Allah also sends the ‘angels openly for whomever He
wills, generally their coming down for the believers, especially in hard times when
they are heig persecuted by the enemies of the Truth, iskes place in
imperceptible ways and their voices penetrate into the depths of the heart as peace
nnd trangquillity mstead of just striking the ear-drums. Some commentarors have
regarded this cormming down of the angels as restricted 1o (he tine of death or
grave, or the Plain of Resurrection. Bul if the conditions in which these verses
were sent down are kept in view there remaing no doubt that the real object of
stating this thing here is to mention the cotning down of the angels on those who
struggle with their lives in this worid in the cause of the Truth, so that they are
consoled and encouraged and they rest assured that they are not helpless but the
angels of Allah arc at their back. Alithough the anpels also come to receive the
believers at the time of death and they also welcome them in the grave (in the state
of barzakh), and they will also accompany them constantly on the Day of
Resurrection, frotn the time Resurrection takes place till their entry into Paradise,
vet their company is not particularly resiricied to the Hereafter but remains

~available i this world also. The context clearly shows that in the conflict berween
the Truth and falsehood just as the worshippers of falsehood are accompanied by
the devils and mischievous péople, so arc the belicvers accompanied by the
angels. On the one hand, the companions of the worshippers of falsahood show
their misdeads seem fair to them and assure them that the tyrannical and dishonest
acts that they are committing are the very means of their success and through them

conly will their leadership and dominance remain safe in the world, On the other,
ihe angels come down to the worshippers of the Truth and give them the messape
that is being mentioned in the foilowing sentences.

. 33. These arc vur}r comprehensive words, which contain a new theme of
" comsolation and peace for the believers, in every stage of life, from the world &1
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the Hereafter. This counsel of the angels in this world means: “No maiter how
strong and powerful be the forces of falsehood, you should not be afraid of therm.
and whatever hardships and deprivations you may have 1 expericnce on account
of your lcve of the Truth, you should not gricve on account of them, for ahead
there lic in store for you such things against which every blessing of the world is
insignificant. ™ Whan the angels say the same words at the (itne of death, they
mean this: “There is no cause of fear for you i the destination you are heading
for, for Paradise awaits you there, and you have ne canse of grief for those whom
you are leaving behind in the world, for we are your guardians and companions
here.” When the angels will say these very words in the intermediary siate
between death and Resurrection and in the Plain of Resurrection, they will'mean:
“Here, there is nothing but peace for you, Do nof grieve for the hardships you had
to suffer in the world, and do not fesr what you are going to face in the Hereafter,
for we are giving you the good news of Pamidise, which used to be promised to
you in the workd.™

36. Afier consoling and encouraging the believers, now they are being‘
exitorted towards their real duty. In the preceding verse they were told: “Being
Hrm in the service to Allah and standing steadfast on this way after adopting it is
by irself the basic good, which makes man & friend of the angels and worthy of
Paradise.” Now they are being rofd: “The next thing which wins man the highest
place of honour is that he should do good deeds hirnself and should invite others to
thc service of Allah, and even in the environment of severe antagonism where o
prociaim Islam is tantamount 1o inviting hardships for oneself, ane shiould fironly
say that one is & Mushim,™ To understand the full significance of these words, ane
should Keep in view the conditions in which they were said. The condirions were
that anyone wha proclaimed o be a Muslim, would fee! as if he had stepped into a
Juugle of beasts, where evervone was rushing ar. him to tear htm into pieces. More
than that: if anyone onened his inouth to preach Isiam he would feel a5 if ke had
called on the beast; to come and devour hirn. Such were the conditions when it
was said: " A person’s belicving in Allah as his Lord and adopting the Right Way
and standing stegdfast on it is indeed a great and fundamental podd, but the
greates: good i3 that man should boldly say that he is & Mustim and should invite
mliers  towards  Allah's gervice, fearless of the consequences, and while
performing tus duty should remain so pure and pious in conduct and character that
no one should have a cause to find fanlt with Islam and with those who uphold ir.

37. To understand the full significance .f these words also, one showid
keep in view the conditions i which the Hol. Prophet and, through him, -his
followers were given this instruction. The conditions were that the invitaion to the
Truth was being resistcd and opposed with extreme stubbormness and severe
antagonism, in which all' bounds of morality, hamanity anid 'decency were being
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wansgressed. Every sort of lic was being urered egainst the Holy Prﬁphnt and his
Companions; every kind of evil device was being erriploved to defame him and to
creste suspicions against him in the minds of (he people, every kind of accusation
was being levelled against him znd a host of the propagandists were busy creating
doubts ggainst him in the hearts; m short. he and his Compapions wers being
perseciled m every possible way because of which s substantial number of the
Muslims had been compelled to emigrate from the country. Then the programme
that had been prepared to stop him from presching was thar & hand of the
mischievous people was set behind him, who would raisc such a hue and cry that
ne ong should be able to hear anything as soon as he opened his meouth ta preach
his message. In such discoursging conditions when apparently every way of
cxtending invitation to Islam seemed to be blocked, the Holy Prophet was taught
thiz recipe for breaking the oppositon,

First, it was said that poodness and evil sre not equal, as if to.say;
“Altheugh apparently your opponents might have raised a dreadful storm  of
misciief and evil, a3 apainst which goodness might seem gbsolutsly helpless and
powerless, yet evil in itself has a weakness which uitimately causes its own
destruction. For as "long as man is man, his nanre cannot help hating evil. Not
anily the compantens of evil, even its own upholders know in theit hearts that they
are liars and wicked people and are being stubbors for selfish motives. Not to
speak of creating dignity and honour for them in the hearts of others, it lowers
them in  their own esteem, and causes their morale to be weakened and destroyed
in the event of cvery conflict. As againsi this evil, the good which appears to be
urterly helpless and pawerless. goes on operating and working and.- it becomes
dominamt in the long run. For, in the first place, the voiud has a power of its own
which wins the hearts and no man however perverted and corrupted, can help
esteerning it in his own heart. Then, when the good and evil are enpaged in a face
10 face conflict and thelr nature and merits hbecome Apparent and known, afier a
fong drawn out struggle, not many people would be left, who would not siart
hating the evil and admiring the good,

Second, it was said that svil should be resisted not by the mere good but
by a superior good, as if to say: “If a person treats you unjustly and vou forgive
him, it is the mere good. The superior good is that you treat the one who - treats
¥ou with kindness and love.” '

The result would be that “your worst enemy would become vour closcst
friend,” for that is human nature iteelf. If you remain fuict in response ta an
abuse, it will be mere goodncss bur it will not silenca the abuser. But if vou
express good wishes for him in response to his abuses, even the most sharneless
opponent will teel ashaned, and then would hardly ever b able to empioy
mvectives against you. If a person doesn't miss any opportunity w harm you, and
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you go on tolerating his excestes, i may well make him even bolder in Lis
mischiefs. Bul if on an occasion he pets into trouble and. youl come to his rescue,
he will fall down at your feet, for o nischief can hold out against goodness.
However, 1t would be wrong to take this general principle in the meaning that
every enemy will necessarily boccome a2 close friend wher <on have mreated himn
witl the superior good. There are snch wicked peeyre ali i the world, whose
inimical namre will never change for the better no maner hiow tolerantly your may
overlook their excesses and how benevolently you roay react and respond to every
¢evil cotrumitted by them. But such devil-incarnates are as few in the world as the
enbodiments of goodness are,

38 Altheugh a very cfficacious recipe, it is not easy to use. It requires a
great will power, resoludon, courage, power of endurance and full conrrol over
one’s own self. A rman may act benevolently in response ta an evil done, on an
impulse, and there is nothing extraordinary in it. But when a person bas to fight
for ycars and years, for the sake of the Truth, those mischievous worshippers of
tatsehood, who do not feel any hositation in violating any bond of moraliry, and
are also intoxicated with power, it requires extraordinary grit to go oo resisting the
evil with pood, and that too with the superior good, without ever showing any lack
of restraint and  self-control. Such a work can be accomplished only by him who
has resolved with a cool mind to work for the cause of uphaolding the Truth, who
has subdosd his s¢if to intellect and sense and in whom good and righteousness
have taken such deep yoots that no malice and mischief of the opponents can
succeed m deposing him from his high position.

3%. This is a law of namre. Cnly & man of very high rank is characterised
by these qualities, and the one who possesses these qualities cannot be prevented
by any power of the world from ataining to his goal of success. It is in no way
possible that the depraved people may defeat him with their mean machmations

_and shameless devices.

40). Satan fesls grieved when he sees that in the conflict between the Truth
st falsehood meanmess is being resisted with nobility and evil with goodness. He
wants that he should somehow incite the fighters for the sake of the Truth and
their prominent men i particular, and cspecially their leaders, to commit such a
mistake, vven if once, oo the basis of which he may tell the conrnon people thar
evil is not being commined by one side only; if mean acts are being commiued by
re side. the people of the other side alzo are not mwrally any better: they 100
have commited such and such a shameless act. The common peaple do not have
the capability that they may assess and counierbalance fairly the excesses being
comiuiied by one party by the reactions of the orher. As long as they see thar
while the opponents are adopting every mean act yet these people do not swerve
all from the path of decency and nobility, poodncss and righteousness, they
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contlnee to regard and esteem them highly. But if at some time they happen to
cummit an unworthy act, even if it i in retaliation against a grave injustice, both
the sides become eque! in their sstgemmn, and the opponents also get an excuse to
coumer one blameable act with & thousand atmses, Tha is why it has been said:
“Be on your guard against the deceptions of Satan. He will incite you as & well-
wisher to take note of every abuse and every Insult and attack and urge vou m pay
the opponent in the same coin, otharwise you would be regarded av a coward and
weaken your image of strength,” On every such occasion whencver you feel any
undue provocation, you should take care that this i an iocitement of Satan wha is
ATOUSINE you to anger and warms you to commit a mistake, Arnd after having been
wamed do not be involved in the misunderstanding that you have full control aver
yourself, apd Satan cannot make you commit any mistake. This high opinion of
one’s own  power of judgetent and will ts another and more dangerous deception
of Satan. Iostead of it you should seck Allah's refuge, for man can save himself
from mistakes only if Allah helps and grants him protection,.

The best commentary of this subject {5 the avent which Imam Ahtmad has
related in his Musnad un the authority of Hadrat Abll Hurairah. He says thet ance
A man  staried uttering invectives againsi Hadrat AblQ Baky, in the presence of the
Holy Prophet. Hadrat Abh Bakr kept on hearing the tnvectives quietly and the
Holy Prophet kept on smiling at it, At last, whan Hadrat Abi Bakr could restrain
himself no longer, he also uttered a harsh word for the person {n response. No
snofier -did he utter the word than the Hoty Prophet was seized by restraint, which
appeared on his face, und he rose and left the place immediatwly. Hadrar Abii
Bakr also’rose and went behind him. On the way he asked, “How is it that a5 long
as the person went on abising me, vou kept quict and smiling, bat when I also
said 2 word in retaliation, youy were annoyed?” The Holy Prophet replicd. *Until
¥UU WeTe quiet an angel remained with you, who went on replying to hirm on your
behalf, but when you spoke out Satan came in Rlace of the angel: T could not sit
with Satan, "

41. Aftzr seeking Allah's refuge against the storm of apposition, the thing
that brings patence and peace and iranquillity to the heart of the belisver iy this
conviction: “Allah is not unaware: He knows whatever we are doing as well as
that which ix being done against us. He is hearinig whatever we and our opponents
utter and watches the conduct of both of us.™ On the basis of this YEry conviction
the believer ¢ntrusts his own and the cpponents of the truth's affair to Allah and
rermains satistied. -

This is the fifth place where the Holy Prophet and, through him, the
believers have boen taught this wisdom of preaching arid reforming the people,
“For the other four places, see Al A‘raf: 199-204, An-Nap!: 125-128, Al
Muo'minin: 96 98, Al-‘Apkabit: 4647 and the E.N. 5. .
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42. Now the discourse turny to the commeon people and they are mad.: o
understand the truth in a few sentences.

43. That is, “They arc not the objects of Divine power that you may start
warshipping them, thinking that Allah {5 menifesting Himself in their form, but
they are the Signs of Allah by pondering over which you can understand the
reality of the universe and its system, and can know that the doctrine of the
Unensss of God which the Prophets are teaching is the acmal Reality. The
fuention of the night and day before the sun and moon has been made to give the
warning that the hiding of the sun and appearing of the moon at tight, and the
hiding - of the meon and appearing of the sun in the day ciearly point to the fact
that neither of them ig God or abject of Divine power, but both are helpless and _
powerless ohiects, and are moving subject (2 the law of Ged.

. 44. Tnis is an answer to the philosophy that the intelligent among the
polytheists generally used to propound to prove that polytheistn was rational. They
‘8ald that they did not  bow to these objects but bowed 1o God through them, An
answer to this has been given, 50 as 10 say: “If you really are Allah's worshippers.
there is no need of thege mh:nm:dmnes why don't you bow down to Him
directty?™ y '

45. “If thcy show arrogance™: IT they think it is beneath them w listen to
yau and persist still in the ignorance in which thay are involved. -

46. It means this: “The system of this whole universe, whose agents these
angeis are, i$ tuining on the basis of Allah's Oneness and His servitude, The
angels who are its agents are testifying every moment that their Lord is pure and
exalted far above that another should be His associate in His Divinity and worship.
Now, if a few feolish persons de not believe even after admonition, and wrn away
fram the way that is being followed by the whole universe and persist in following
the way of sfrk only, let them remain involved in their folly.™

The consensus is that it is ebligatory to perform Sa/dal (prostration) here,
but  the junsts differ as to which of the wo preceding verses requires the
performance of sajdast. Hadrat “Ali pnd Hadrat *Abdullah bis Mas"iid performad
the safdaf at the end of v. 37, while Hadrat [on *Abbas, Ibn *Umar, Sa‘id bin
Musayyab, Masriq, Qatadah, Hagan Basrl, Abf “Abdur Rahman as-5nlami, Thn
Sirin, Ibrahim Nakha'l and severa] mhcr profminent jurisis have expressed the
apinion  that it shomld I:::: performed st the end of v. 38. The same alsa is
the

fConid. on p. 495
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And among the Signs of Allah is this that you see the earth dry
and desofate; then as soon as We send down rain on it, it stirs (to life)
and swells. Surely the God Who pives the dead earth life will raise the
dead men also to life,¥? Indeed, He has power over everything.

Those* who misconstrue Our Revelations® are not in any way
hidden from Us.* Just consider who is better: ke whe will be cast into
the Heli-Fire, or he who will appear on the Day of Resurrection in full

security? Do as you please; Allah is watching over everything you do. .

These are the people who refused to believe in the Admonition whew il
caire to them. But the fact is that this is & mighty Book.*! Falsehood
can neither come at it from before it nor from behind jt-52 it is &
Revelation from the All-Wise, All-Praiseworthy Qne.

O Prophet, nothing is being said to you that has not already been
sald to the Messengers before vou. Surely your Lord is highly
forgiving, vet stern in inflicting a painful punishment,

Had We sent this Quran in a foreign tongue, the people would:

have said, “Why have not its verses been weli expounded? What! the
scripture in a foreign language and the listeners are Arahs?™s Say to
them, “This Qur*in is a guidance and a healing for the believers, but to
those who  do not believe, it is a plug in their ears and 3 covering over
their eyes. It is as though they are being summoned from afar, 5 Before
this We had given to Moses the Book, and it was similarly disputed.® [f
your Lord had not ajready decreed g thing, the judgement would have
beon passed between the disputants:™ and the fact is that they are
invelved in an anxious doubt abour ir.5® :

Whoever does good will do so for his own self, and whoever
does evil will himsef bear its conséquences: your Lord is never unjust
to His servanrs, 5°

To Allah is remitted® the knowledge of the Hour:®' He alone
knows all the fruits that come out from their sheaths: He alone knows
which female has conceived and which has given birth:.5 Then on the
Day when He will call out 1o the peaple, asking, “Where are those
associates of Mine™? they will say, “We have submitied: thefe is none
of us to bear wimess to that™.5 At that time, all those gods whom they
used to invoke befora this, shall be lost to them, % and they will realize

3G

40-42

43

44-45

46

47-4%
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that they have no refuge,

{Contd, from p. 4ys;

opimion of Imém Abuy Hanifah, and the Shafe'itey also have held the sarne view as
preferable, :

47. For explanation, sec An-Nahl; 65, Al-Hijr: 5-7, Ar-Riim:19 and E.N,
19 of Al-Fatir. -

“48. After ftelling the common people in 4 few sentences that e doctrine
of Taufid and the Hereafter to which Muhammad {upon whom be Allah's peace)
15 lnviting them, is rational and the signs of the wmiverse testify to its being right
and truo, the discourse agatn twms to the opponents who were determined to
Oppose it stubbomnly.

49. The word yulfidin in the original is derived from Hfiad which means
to deviate, to turn away from the right to the wrong path, to adopt crookedness.
Thus, sfad in the Revelations of Allah would mean that insgead of undetstanding
them in thewr clear and siraightforward meaning one should misconstrue them and
go astray end also lead others astrav, One of the devices belng adopted by the
disbelievers of Malkkah to defeat the meseege of the Quran was that they would
hear the verses of the Quran and then would isolate one verse from its context,
tunper with another, tisconstrue a word or a sentenice and thus raige every sort of
objection and would mislead the people, saying that the Prophet had said such and
such a thing that day,

30. These words imply a severe threat. The Ajl-Powerfual Ruler’s saying
that the acts of such and'such a person are not hidden from Him by itself contains
tiie meaning that he cannot escape their CONSEQUEDGES.

31, “A mighty Book™: An unchanging Book, which cannot be defeatad by
tricks and cumning devices, which the worshippers of falsehood are etnploying
against it. It hes the force of the Truth in it, the force of true knowledge, the force
of argument and reason, the force of cloquence and style, the force of Divinity of
God Who sent it, and the force of the personality of the Messenger who presented
it. No one, thersfore, can defeat it by falsehood and hollow propeganda |

32. “Falsehood .... from before it™ mcans that aone cun succeed in
proving anything wrong or any teaching false in the Qur’an by making « frontal
attack on it, “ .... nor from behind it” means that nothing can be discovered all
Resurrection which may be opposed to the truths and realities presented by the
Qur'an; no new science, if it is really & “science™, can be propownded, which may
contradict the knowledge comtained in the Qur'an: no new gxperiment or
observarion can be made to prove that the guidance given to man by the Qurtan in
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respect of the beliefs, morality, law, civilization or culture, and economic, social
and pelitical life is wrong. That which this Book has declared as the Truth can
niever be proved to be falschood and that which it has declared ax falsehood can
never be proved to be the truth, Furthermore, it also means that whether falsehood
makes & fronal attack, or makes a surprise attack by deception, it cannat defeat
the message which the Qur'an has brought. In spite of alt sorts of open and secret
machinations of the oppcnents the message will spread and none shall be able to
defeat and fruscrace it,

53. That is, “It is all due to His clemency and forgiveness that althongh
His Messenygers were opposed, abused and persecuted ye=t He went on Eiving
respite 1o their appenents for years and years on énd.”™

54. This is the kind of the stubborhness that the Holy Propher was
confronting, The disbelisvers sajd, “Mubammad (upon whom be Allah's peace) is
an Arab. Arabic is his mother tongne, How can onc believe that the Arsbic
Qur'an that he presents has not been forged by himself but has been revealed o
him by God? The Qur'an could be believed to be the Revelation of God if he had
started speaking fluently in a foreign language unkpown to him, Hke Persian,
Latin, or Greek.” This argoment of theirs. has been refuted by Allah, zaying,
“Now when e Qur'an has boen sent down in their own tongue so that they may
mxlerstand jt, they raise the objection: Why has 1t besn sent down o an Arab i
Arabic? But if it had been seant down in a foreign tongue. these vary people would
have said, “How strange! An Arab Messengar has been sent to the Arabs, but the
Revelalions being sent to him are in & tongue which is neither understood by him
1101 by his people™,”

55. When a person is summoned from afar, he hears a voice but does not
understand what is being said to him. This is o wonderful simile which fully
depicts the psychology of the etebborn opponents. Naturally when you talk to a
person who is free from prejudice, he will lsten to you, will try to nnderstand
what you say, will accept it if it is reasonable, with an open raind. On the
contrary, the person who is not only prejudiced against you but is also malicious
and spiteful, will not at all Hsten to you however hard you may try to make him
understand your viewpoint. In spite of hearing vou all the tme he will got
indetstand at alf what you had been m:.ring.

56. That is, some people had belisved in it and some others had made itp
their minds to appose it

37. It has two meanings: (1) If Alah had not already decreed thai the
pecple  would be given enough respite for consideration the disputants wounld have
long been destrayed; (2) if Altah had not alrendy decreed that the disputes would
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finally be decided on the Day of Judgement, the reality would have been Mminde
plain as to who is in the right and who is i the wrong.

38. In this brief sentence the spiritual disease of the dlsbelievers of
Makkah has been -clearly diagnosed. It says that they are involved in donbt about
the Qur'an and the Holy Prophet Muhamimad {upon whain be Allah™s jreace), and
Hiis  doubt has causcd them great anguish and confusion. That is, although
apparenily they deny the Qur'an's being Allah's Word and the Holv Prophet’s
being Iis Messenger very vehemently, yet this denial is not based on apy
covicrion, but their minds are afflicicd with great vacillation, and doudt. On the
one hand. their seltish motives, their interests and their prejudices demand that
they should belie the Qurian and the Prophet Mulammad fupon whom be Allah's
peacer and oppose them strongiy, on the other, their hearts are convened from
within. that the Quran is, in fact, a unigque and un-pacaileled Word the like of
which has never been heard from any literary man or poet. Neither can the insane
ufter such things in their madness, nor can devils come i¢ teach God-worship,
prery and righteousness to the people. Likewise, when they say that Muhammad
{wpon whain be Allah's peace) is a liar, thelr hearts from within put them to
shame. and ask: Can such & person ever be g liar? When they brand him a
madmean. their hearts cry out from within and ask: Do you really think that he is
mad? When they accuse that Muhammad {upon whom e Allah's peace) is not
interested in the truth bur is working for selfish matives, their hearts from within
curse them and ask: Do you call this virtuous man selfish, whom you have never
seen striving for the sake of wealth and power and fame, whose life has been free
from every trace of self-intersst, who has always been working ta bring about
woodness and picty, but has never acted from any selfish molives,

39. That is. *Your Lord can never be 50 unjust as o ler go to waste the
Laod deeds of a good mag and fail punish the evil-doers for their evi| *

G0. That is, “Nune but-Allah knows when the Hour would occur, ™ This is
the answer o the disbelisvers’ question as & when the direat being Ziven them of
. mesring with the conscquences of their evil deeds will be carried out, Allah has
answered theit question withaut citing ir.

61. “The Hour™: the Hour of Resurrection, i.e. the Hoor when the
evildocrs will be punished for their evil and the grievances of the appressed good
people will be redressed.

62. By this the listeners have been made to realize rwo things: (1) That
not only of Resurrection but the knowledge of all unssen things is reserved for
Allah alone; there is no other knower of the unseen; and (2) that God Wio
possesser  the detatled kmowledee of the mast rpor things cannot remain uhaware
of the acts and deeds of anybody. Therefore, no one in His Kingdom should act
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fearlessly, with i1:|1p11n!tjpr. Only according to this second meaning the sentence
becomes relevani to what follows. If one studies the following sentences the theme
thar imimediaely becomes obvious is: “Don’t concern your selves abowt finding
out the date of the coming of Resnrrection; you should, however, be anxious abour
the consequences of vour deviations you will have (o bear when it comes. “This
same thing had the Holy Prophet once said to 8 person, wito asked him the date of
the coming of Resurmection. All the major collections of Hadith contain a
commonly reported Tradition 1o the effect; “Once when the Holy Prophet was on
& journey, A man on the way shoured his name from & distance. The Holy Praphet
asked what he wanted to say. He said: When will Resurrection come? The Holy
Prophet replied: It must come in any case! What preparations have yon made far
i

43, That is, "Now we have realized that what we had in our minds was
absolutely wrong, Now nong among us is of the view that there is another one alsao
who is Your asscciate in Godhead.™ The words “we have subimilited” show that on
the Dy of Resurrcetion the disbelievers will be asked agaln and again, on every
occasion, “In the world you went on refusing to believe what the Messengers of
God said: now say who was in the right: they or you? And the disbelicvers will
every time confess that the truth indeed was thai which the Messengets preached
and they themselves wers (nthe wrong because they forsook the knowladge and
persisted in thetr own ignorance.

64, That is, “In their utter hopelessness they will look around to see if
they could find any one of those whom they used to serve and worship in the

world, who could come to their TesCue anad save them from God's tomment, or at
least have their punishmen: reduced, but they will find no helpar on any side.”
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‘Man is never wearied of praying for good,* and when an evil 4%-50

tefalls him, he loses hope and becomes desperate, But when We let
lum’taste Qur mercy after the hardship, he says, “I deserve this, ™ and I
do not think that the Hour (of Resurrection) will ever come. But if T am
really brought back to my Lord, I shall have good reward with Him, -
too.” The fact, howevar, is that We shail certainly (ell the disbelievers

what they had dene, and We shall make them taste a most degrading
Chastisement.

—_

When We bless man, he turns away and grows stiffnecked:®? but 51
when an evil touches him, he comes with lengthy supplications, 5

O Prophet, say to them. “Did ¥ou ever consider this: If this 52
Qur'an were really from Allah, And you went an denying it, who could
be more astray than the one who had gone far off in antagonism
towards jt7?me?

Soon shall We show them Our Signs in the World around them, 53-54
as well as in themselves, till it bacomes clear to them, that this Qur'an
15 indeed the Truth.™ Is it pot enough that your Lord watches
everything?' Look! these people are in doubt about the meeting with
their Lord: Listen! Hea encompasses everything!™

Contd. from p. 51 ;,

93, “For gnﬂd“: For prosperity, abundance of provisions, gaod health’.
well-being of children, ¢tc, And “man” hete does not imply every human being,
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for it also includes the Prophets and the rightenus people, who are free fron this
weakiwss s IS being mentioned below. But here it implics the mean and shallow
person, who starts imploring Ged humbly when touched hy bamm and is besido
himself with joy when he receives the good things of life, As most humag beings
are invelved in this weakicss, it has been called a weakness uf IMar,

. That is, *I have gat all this becausc of my being worthy of it: it is iy
right that [ should receive all this ™

&7. That is, “He wims away from Our obedicnce and worship, and thinks
it is Telow his dignity o bow to s, "

68. For other verses on this subject. see Yonos: 12, Bami Isra'il; 83, Ar-
Rum: 33-36, Az Zumar: 89, 49 and the E.N. s,

63, Tt docs nor mean ihat they should believe in it only owing to the
danger  that if it were really from Allak they wounld be inviting their own doou hy
denving i1, but it means this “Ti is not wisdon that you should be bent vpon
Erppusing It smbbomly without seriously tryving 1o understand what it EAYS. Y Ou
Cannol - assert that yom lave come 1o know that this Qurin is not from G, and
¥ou have known with certainry that God has nol sent it Qbviously, your retusal o
believe i it as Divine Word is not based on knowledge, It on conjecture, which
may possibly be right as well as wrong. Now consider both ihe possibilities. I
your conjectare were right, then, according to your own thinking, both ths
belisvers and the unbelievers wanld be tqual, Lecanse both will become dust afier
death, and there is no life hereafter where belief and unbelief might be
distinguished. Bur, f their Qur'in were really from God, and that of which it is
forewarming did really take place, then think what doom you would invite for
yomrselves by denying it and opposing it Mike that. Thercfore, your own interest
demands that you should give up stubbormness and congtder this Qur’an seriously;
if even after duc consideration. you decide not to believe in it, you may not, bur
you should not oppose it to the exeent that ¥ou start emiploying falsehood and
deception and persecution  to bar the way of its tncssage and prevent others froam
believing in it, not being coment with your own unbelicf.

0. This vérse has two meaniogs and both have been given by the major
COMITIETTALOrS

Lirst, that they will soon see with their own ¢yes that the message of the
Qurian Das spread in all the adfoining lands, and they themselves have yielded to
it. Then they will realize that what they are being told today, which they are
Meoying. was  absuolutely true. Sorne people have ohjected o this incaning, saying
hat a message's being duminant and nvicrwhelming vast areag is no ArgUInent 1o
prove that it is the truth. Palse messages also become dorminant aod thetr adherents



504 The Meaning of the Qur'an

alsy go on subdning one country aficr the other. Byt this is a superficial objection
which has been raised withowt a thorough study of the matier. The wondarful
canquests that Islam achieved in the period of the Holy Prophet and the righily-
guided Caliphs, were not the Signs of Allah oaly in the sense that the believers
conquered ane country after the other, ot in the sense that this canquest of the
countrics was not like other conquests of the world, which make ONE TAan, or one
family or oonc nation master of the lifs apd property of nthers and God’s earth is
filied with tyranny and injustice. Contrary to this. this conquest brought with it &
greal  religious, moral, intellectuai, coltyral, political, economic wnd social
revolution; whose influence, wherever it reached, elicit=d what was best in map
a1 suppressed what was worst in him. This revahiion developed and nurturad the
moral exccllences which e world could hope to see only in the hermils and the
meditating recleses and could never imagine that they coufd also be found AN g
the people responsible for nmning the worldly affairs—in the politics of the rulers,
in the chamtwers of justice, in the wars and cotiquests of the commanders of forees,
in the work of the tax collectors and in the commerce of the big businessmen. This
revolition so raised the common people in the society created by it in respect of
the sense of morality, character, cleanliness ‘and purity that even the seiect peopie
of uther societies seemed to be much inferior to0 them. It ook man ot of the
labyrinths of superstition and whim and put him o the broad highway of scientific
rescarch  and rational thought and action, It treated and cured these discases of the
tollective life of whose treatment no idea caisted in the other systems, or if at all
they tried (o treat them, they did not succeed in it. For example, separation
betwoen men on the basis of colour, race, counrty and language, classification of
men in the sanc socisty and discrimination among them, non existence of iegal
rights and equatity in practical life, degeneration of wornen and their deprivation
of the basic rights, prevalence of crime, ligour drinking and use of ail intoxicating
drugs, the governments being above coticism and accountability, deprivation of
he  fundamental human rights the masses’, disrespect of agreements ip
Internatjoral relations, barbarist in wars, and such other diseases. In Arabia itself
this  revolution brought abont order in place of chaos, peace in place of bloodshed
and  amarchy, piety i place of wickedness, justice in place of tyranny and
injustice, purity and culture in place of filth and itdecency, knowledge in place of
ignorance, brothethood and love in place of long-standing feuds, and it madc a
nation whose people could not dream of anything bevond chiefship of their tribe,
leaders of the world. These were the Signs  which the very generation before
whom the Hoiy Prophet had recited this verse for the first time, saw with their
own eyes, and after that il! today Allah has been constantly showing those Signs,
The Muslims, even during their downfall, dispiayed such high morals as could
neéver be  attained by those people who represent 45 the leaders of civilization and
culture.  No precedent can be found from any pericd of the history of the Muslims
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of the tyrannicai treatment that has been meted cut by the Evropean nations to the
subdued nations of Africa, America, Asia and of Europe itself. This is the blessing
of the Quu'an which has so  humanised Muslims that they could not become so
Iyrannical even when they had atiained domination as the not-Muskims have been
i all periods of history and are even today. A person who has eyes can himsell
sec oW the Muslims treated the Christians ip Spain wlkn they ruled it for
cetliutics, and how the Christians treated the Muslims when they gained power
there; hew the Muslims behaved towards Hindus during their elght hundred year
long mule in India and how the Hindus are now treating them after they have
aftained power;, how the Muslims treated the Jews during the past 1300 years and
how the Jews are treattng the Muslims in Palestine.

The other meaning of this verse is that Allah will show the people in the
external world around them as well as in their own selves such signs as witl make
rmanifest that the teaching the Qur'an is giviitg is the very truth, Some people have
raised the objection that the people even at that time were observing the world
around them and also their own selves; therefare, it would be meaningless to show
them any such Signs in the future. But this objection also is as superficial as the
abjection against the first meaning, No doubt, the externai world is the same as
man has been seelng in the past and his own self alsa is of the same nature as has
been seen in every age, yet in these the Signs of God are so numerous that man
has never comprehended them fully nor will ever be able to do o, In cvery age
man has met with many new Signs and this will go on happening tif the
Reserrection Day,

71, That is, “Is it not enough to wam the peopls of their evil end that
Allah is watching whatever they are doing to belie and defeat the Message of the
truth?™

T2Z. That is, *The basic cause of their attitude and conduet is that they are
not  sure that they will ever have to appear before their Lord and b held
accountable for their deeds amd actions, *

73. That is, “They cannot escape His ETRSP nor can anything of their
decds be prevented from belng recorded by Him. ™



