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INTRODUCTION
Name

It is derived from the sentence, we smru-hum shard baina-hum,
of verse 38, implying thereby that it is a Siirah in which the word siizrd
has ocoutred.

Period of Revelation

Although it could not be known from any authentic traditions, vet
one feels after a study of its subject-rpatter that this Surah might have
been sent down consecutively after Ha-Mim As-Sajdah, for it seems o
be, in a way, a supplement to it. Thls will become clear to every person
who first studies Surah Ha-Mim As-Sajdah carefully and then goes
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through this SGrah. He will sec that in that Stirah the Cluraish chiefs had
been faken to task for (heir deaf and blind opposition so that anvone
Makkah and in its out-skirts, who had any sensc of morality and nobility
feft in hiny, should know how unreasonably the chiefs of the people were
Oppositg. Mubammad (upon whom be Allah's peace). and as Against
them, how scrious he was in everything he said, how rational was his
standpoiuit and how noble his character and conduct. Immediatcly after
that warning this Strah was sent down, which did full Justice to teaching
and  instruction, and made the truth of (he Holy Prophet's message plain
I such an impressive way that giyone who had any element of the Jove
of the tuth in him and who had pot been nimded by the errors of
ignorance, could not help heing influenced by ir,

Theme and Subject-Matter

The discourse begins in a way as if to say: “Why are you
EXPressing surprise and amazement at whar Ouy Prophart is presenting
before you? What he says is not new or strange, nor anything hovel,
which might have been presented for the first (e in nistory: that
Revelation should come down to a man from God aird he should be
givenl instructions for the guidance of mankind. Allah has been sending
similar Revelations with similar instructions to the former Prophets
betore this. Tt is not surprising that the Owner of the Universe should be
acknowledged  as Deity and Ruler, but what is strange is tha! one should
aceept another as divine and deity in spite of being His subject and slave.
You are being angry with him who is presenting 7aubid before Vo,
whereas the shirk that you are practicing with regard to the Master of
the Tlniverse is such a grave crime as may cause the heavens 1o break
asulider. The angels are amazed at this boldness of vours and fear that
the wrath of Allah might descend vn you any moumert. ™

After this the people have been told thai z persen’s being
appointed to Prophethood and presenting himself as a Prophet does nint
mcan that  he has been made master of the people’s destinies and he has
come to the world with that very claim. Allah has kept the destinies in
His own hand. The Prophet has come enly to arouse the heedless and
guide the strayed ones to the Right Path. To call to account those who do
not listen 10 him and to punish or not to punish them is Allah’s own
responsibility, and not a part of the Prophet’s work. Therefore, they
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should take it out of their head that the prophet has come with a claim
similar 10 those that are made by their so-called religious puides and
samis 1o the cffect that he who would not listen to them., or would
behave insolently towards them, would be burnt (o death. In this very
commection, the pgople have also been told that the Praphet has not come
10 condemu them but he i3 their well-wisher; he is warning them that the
wiy they are following will only lead to their own destruction,

TFhen, an answer has been given (¢ the question: Why didn’t
Atlah make  all hwsnan beings righteous by birth, and why did He allow
the difference of viewpoint owing to which the people start following
cach and every way of thought and action? The answer given is: Owing
to this very fact has it become possible for man to attain to the special
Mercy of Allah, which is not maant for other dumb crearures. byl is
only meant for those endowed with power and authority, who should
take Allah as Patron and Guardian ner instinctively but consciously by
willing choice.  Allah supports the iman who adopts this way and guides
aud helps him to do good and right and admits him into His special
Mercy. On the contrary, the man who misuses his oprion and makes his
patron those who are not, in fact, the guardians, and cannot be. are
deprived of Divine Mercy. In this comnection, it has alse been made
clear that only Allah is thc Patron of man and of all other creatures.
Others are neither the patron nor have the power to do full justice to
patronage. Man's success depends only on that he should make no
mistake in chioosing a patron for himself by the use of his free choice,
and should take only Him his Guide Who., in reality, is the real Patron.

Alter this, it has been explained what the 247 being presentcd by
the Holy Prophet Muhammad {upon whom be Allah’s peace) really is:

Its primary basis is that as Allah Almighty is the Creator, Master
and Real Patron of the Universe and Man, He alone is Man’s Ruler, He
alonc has the right to give Man Faith (D¥5) and Law (system of belief
and practice) and judge the disputes of man and 1cll what is Truth and
what is falsehood. No other being has any right whatever to be man’s
tawgiver. In other words, like the natural sovereignty, the sovereignty
with regard to lawmaking also is vested only in Allsh. No man or
creature, apart from Allah, can be the bearer of this soverciguty. And if -
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a p:rscnﬁ does not recognize and accept this Divine rule of Allah, it is
merely futile for him to recognize the natural Sovereignty of Allah,

On this very basis has Allah ordained a D (True Religion) for
Man from the very beginning. It was one and the same Refigion that was
vouchsafed in every age to all the Prophets. No Prophet ever founded
any scparate religion of his own. The same one Religion has been
enjoined by Allah for all mankind since the begiming of creation, and
all the Prophets have been following it and inviting others to follow ir,

This Religion and Creed was not sent so that man may rest
content only with belisving in i, but it was sent with the purpose and
imtention that it alone should be introduced, established and enforced in
the world, and no man made religion be made to pravail in Allah’s earth
apart from His Religion. The Prophets had not beetl appointed only to
Preach this Religion but to establish it particularly in the world.

. This same was the original Religion of mankind, but after the
death of the Prophets, selfish peopie created new crecds by creating
schisms for vested interests due to self-conceit. vanity and ostentation.
All the different religions and creeds found in the world today have
resulted from corruption of the original Divine Truth.

Now, the Holy Prophet Muhammazd (upon whom be Allah’s
peact) has been sent so that he may presemt before the people the same
origmal Religion in place of the various practices and arcificial creeds
and iman-made religions, znd may (ry to establish the same. On this, if
instead of being grateful, you feel angry and come out to fight him, it is
your folly; the Prophet will not abandon his mission only because of
your foolishness. He has been enjeined to adhere to his faith at all costs
and to carry out the mission to which he has been appointed. Therefore,
the people should not cherish any false hope that i order to please them
he would cater to the same whims and superstitions of ipnorance which
has corrupted Allah’s Religion before.

You do not understand how great an impudence it is against
Allah to adopt a man-made religion and Jaw instead of the Keligion and
Law enjoined by Allsh. You think it is an ordinary thing and there is
nothing wrong with it. But in the sight of Allah it is the worst hind of
shirk and a grave crime whose punishment will be imposed on all those
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who enforced their own religion on Allah’s carth and those who adopted
and followed their religion.

Thus, after presenting a clear and visible concept of Religion it is
said:  “The best possible method that could be employed for YOur
instruction and for bringing you to the Right Path has already been
employed. On the one hand, Alah has sent down His Book, which is
taching you the truth in a most impressive way in your own language:
and on the other, the lives of the Holy Prophet Muhanunad {upon whom
be Allah’s peace) and his Companions are present before you by which
you can see for yourselves what kind of men are prepared by the
guldance given in this Book. Even then if you do not accept this
guidance, nothing else in the world can bring you to the Right Path. The
only alternative, therefore, is that you should be allowed to persist in the
same error in which you have remained involved for cenruries, and
made to meet with the same doom which has been destined by Allah for
such wrongdoers,”

While stating these truths, brief arguments have been given, here
and there, for Taufpid and the Hereafter, the world-worshippers have
been warned of the evil consequences and their punishunent in the life
hereafter, and the disbelievers have been criticised for the moral
weaknesses, which were the real cause of their deviation from the truth.
The Siirah has been concluded with two tnportant themes:

First, that the Holy Prophet was wholly unaware of this concept
of the “Book™ or the True Faith during the first forty vears of his lifc,
andd then his sudden appearance before the people with (hose two things,
15 4 manifest proof of his being a Propliet.

Secondly, his presenting his own teaching as the teaching of God
does not mean that he claims to have spoken to Gad, face 1o face, but
God has conveyed to him this Guidance. as in the case of all other
Prophets, in three ways: He spesks to His Prophets either through
Revelation, or from behind a veil, or He sends an angel with the
message. This thing was clarified so that the opponents did not have an
opportunity of accusing the Holy Prophet of claiming to have spoken to
God. face 1o face, and the lovers of the truth should know by what
methods Allah gave instruction to the man whom He had appointed to
the mission of Prophethood.
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Verses: 53 - Revealed ar Makiah

I the name of Allah, the Compassionate, the Merciful,

Ha Mim ‘Ain Sin Qaf. Likewise has Allah, the AL-Mighty, the
All-Wise, been inspiring you and those (Messengers) before you,!
Wharever is in the heavens and the earth is His. He is the High, the
(ircat!? Near it is that the heavens should break asunder from above.?

The angels are glorifying their Lord with His praise and begging

-6
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forgiveness for ihose on the sarth.* Listen! Allah is mndecd All-
Forgiving, All-Merciful.® Those who have taken some others than Him

as guardiansf, Allah is watching ther:: you are not responsible for their
conduct?,

Yes: thus have We revealed to you, O Prophet, this Arahic
Qur'an® so that you may warn those who dwell in the centre of
habitations (i.e. Makkah) and around it,” and warn them of the Day of
Gathering!® which is sure to come: nne group shall go to Paradise and
the ather to Hell,

Had Allah so wilicd, He would have made all of them a single
hation, but He admits into His mercy whomever He wills; and the
wrongdoers have neither any protector por helper.1! What! Have (the
foolishh people) taken other guardians besides Him? Guardian is Allah
alone: He alone gives life to the dead, and He has power owver
evervthing. 2 :

1. The style of the opening verses by itself shows that in the background
there arc the misgivings, wonder and smazement which were becing expressed al
that time in every assembly, overy mesting place. every street and every house
and shop of Makkal at the message of the Holy Prophet and the themes of the
Qur'an, The peocple said, “Wherefrom is this man bringltig vs new revelations
everyday? The like of these we had never heard nor seep before. How strange that
he rejects as false the religion that our forefathers have bean following in the past,
the religion that is still being followed by all of us, and the traditions and ways that
have been prevalent in the country for so many centuries; and he says that the
rcligion that he prescots onty s right and true.” They said: “Had he presented
even this new religion in a way as to substinite some of the falsehood He found in
the ancestral paganism and prevalent customs with certain others which might be
the result of his own thought, there could be & dialogue with him. But he savs that
whar he reeites is Divine Word. How can we accept this? Docs God vistt him, or
does he visit God? Qr does some dtalogue take place between hiny and God? " It is
in the background of such expression of wonder and doubt that although the
address is apparently directed to the Holy Prophet, the disbelievers have in fact
bicen told: “Yes: these very things are being revealed by the Almighty, All-Wisc
Allah, and with the same themes has its Revelation been coming down to all the
former Prophets,”

Lexically, wafy’ means “swift and sccrot instruction™, i.e. an inspiration
wloch is made with such haste and speed that none may know it except the inspirer
and e one being inspired. As a tenn this word has been used for the guidance
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and instruction that s put in the mind of a man by Allah like a flash of lighming.
Wha! s meant to be said here is this: “There is no question of Allsh's visiting
somebody ot somebody’s visiting Allah and speaking face to face with Him. He is
All-Mighty and All-Wise. Whenever He pleases to have a contact with a servant
for the guidance and instruction of mankind, nothing can obstruet His will apd
intention, for He adopts the method of revelation for the purpose by His wisdom.™
This very theme has been repeated in the last verses of the Siirah with greater
clarity and cerail.

As  t the people’s objection that the Holy Prophet was prasenting strange
and nevel things, it has been sald: There is nothing strangc and novel in what
Mubhamimnd {ppon whom be Allah’s peace) presents; Allah has been giving the
same guidance and instruction to the Prophets who camme before him in the world. -

2. These introductary sentences are not meant to be said merely in praise
of Allah Almighty. but their each word has a deep link with the background in
which these verses were sent down. The faremost basis of the objections of the
peaple who were sxpressing wonder and doubts against the Holy Prophet and the
Qur'an was that he was inviting them to Tauhsd and they were being alrmmed at
this and saying that if Allah alone is the Creator, Sustainer and Ruler, what would
be the position of their saints and holy men? At this it has been said: “This whole
Universe belongs to Allah. How can therefore the godhead of another work and
operate in the kingdom of the real Soversign, particularly when those others
whose godhead iz acknowledged, are themselves aiso His subjects?” Then, it has
been said: “He I8 the High, the Greact™ That is, He is far above that somebody
clse should be squal to Him in rank and should become His essoclate in His

Heing, atribuies, powers ar rights. "

3, That s, “It 15 not a tnvial matter that a creature shovld be joined in
lineage with Allzh and regarded as His son or danghter; another reparded as
fulfiller of the needs and the answerer of the petitions so that the people should
start invoking him for help; another taken as the maintainer of the entire world,
and his devotees should start proclaiming that their holy saiot heard the prayer of
everyone at all places at all times and comes to his help and answers his petition:
another invested with the anthority 1o enjoin and prohibit things and declare them
as lawful and uniawful. and the people should start obeying his commands, instead
of the Coammands of God, as if he alone was their God. These boldnesses against
God  are such that they may well cause the heavens to breek asunder.” (This same
theme has also bean presented (n Sarah Marvam: 88-91 above).

4. It means: “The angels shudder with disgust when they hear such
nonsense bemg uttered by the penple in respect of their Lard, and they regard it a8
a rebellion agalnst Him.™ They say: “Glorified be Allah! No one can have the
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position that he should become ap associgte with Allak, Lord of thc worlds, in
Divinity and Command; there is none beside Hin who may be our and all other
RETVAING T Detwefactor so that hymns be sung in his praise and he be thanked. ™ So.
they fecl that it is a grave crime being cornmitted in the world, and it may provoke
Allah Almighiy's wrath any moment. Therefore, they implore Allah for Imercy
again and  again for the dwellers of the earth, who have forgomen theinselvas and
their God, and pray that they may yer be spared from the tarinent and Eiven more
respiie 1o mend their ways. '

5. Thatis, “It is only Allah's clemency, mearcifulness and forgiveness that
the  people who have touched the extreme limits in disbeltef, polythetsm, atheism,
stnfuiness and tyranty, have besn receiving respite  after respitc for YEars and
¥ears, even far conturies; yet thev not oily go on receiving their sustenance but
are also acclaimed as the grest paple of the world and they are provided with
such  adomments of the worldly life as cauge the  ignoram. people the
misunderstanding that this world perhaps has no Guod "

6. The word sufivd teing. wali) as used ju the Text is very comprehersive
in meaning. The different belieis and all sons of diverse practices with regard o
the  false deities held and wonshipped by the polytheistic peopie, have been
described a5 “taking others as auliyd’ (gouardians) instcad of Allah™ in the Qur'an,
According m the Qurian, g person takes such a one his wadis (1) whom he obeys
in - all maters, whosc instructions e carries onr and Whosa ways and customs and
riles he follows in all affairs of life (An-Nisa: 11R-120: Al A'vaf 3, 27-30); (2)
i whose guidance he has full faith, and who he thinks will lcad him aright and
save him from error  and deviation (Al-Bagarah: 257, Bani ista'il- o7, Al-KahF:
17 30, Al-Jathiak: 19% (3) abowt whom ho trusis he will protect him fromn the
tenmemt of God in the Hereafter if it really existed (A0 Nisd: 123, 173; Al-An‘am:
31, Ar-Ra‘d: 37, Al-*Ankabit: 22, Al-Ahzab: 65, Av-Zumar: 33, {4} about whotmn
he has the helief that he helps lim in the world in supernatural ways, protects hirn
from disaster and afflictions, gets hitn Jobs, blesses him with children, and fulfils
his desires and all other needs. (Hid: 20, Ar-Ra‘d: 16, Al-*Ankabinr: 41,

Al some places in the Qur'an the word wats hag been used in one of these
senses and ar others in all its meanings, The verse being commented upon is one
of auch verses. In it, taking others as guardians instead of Allah implies regarding
them as one’s parror and supporter and helper in all the four above-mentioned
IeaArnngs.

7 “Allah is watching them": Allah s#es whatcver they are doimg and is
recarding their conduct. It is His responsibility 1o cadl them 1o account and pinizh
them. As for the words “You are not responsihle for their condust™, these have
been addressed to the Holy Propher. They mean: “Their destiny has not been
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placed under your control so that you may bum to ashes anyone who does not
listen 1o you, or depose him from power, or annihilate him.”™ This, however, doas
not mean that, God forbid, the Holy Prophet regarded himself a5 such, and this
was said in order to remove hiy nisunderstanding or seif-conceit, but this was
meant for the disbelievers. Although apparently the Holy Prophet himself is the
addressce, the real object is to tzll the disbelievers thatthe Prophet of Allah has
made no  such claims as were usnally made by their so-called saints who posed ta
possess great epiritual powers. Among the ignorant people it is generally thought
that the so-called “holy men” have the power o ruin the destiny of anyone who
behaves insolently towards them in apny way; so much 50 that cven after thelr
death if somebody happened to dishomour their grave, or if nothing else, tly
nursed an avil thought about them in his mind, shey destroyed hun completely.
Such & thought is in most cases spread by the “holy men” themselves. As for the
geod men wha do not themselves say any such thing. their names are exploited by
some other clever people, whe spread such thenghts abowt them in order to
promote their business. In amy case this is regarded as a necessary corollary of
spirituality and piery among the cemmon peaple that one should possess the
powers of making and marring destinies. To destray the spell of this same fraud.
allah is addressing His Holy Messenger, as if to tell the disbelievers: “You ars no
doubt Our Messenger and We have blessed you with Qur Revelations, bt your
dury is only to guide the people to the Right Path. Their destinies have nol been
nlaged under your conmirol, thay. arc in Cor hand, therefore, 10 watch over the
decds and acts of the servants and to punish or not to punish them is Our awn
responsibility.” ' |

& The same thing which had been said in the beginning of the discourse
i3 been said again with greater emphasis, and by makmg mention of the “Arabic
Qur'an”. the listzmers have been warn2d to the effect: *The Qur'an is not in ARy
foreign language but in your own language: you can understand it yourself
directly: study its themes and sce for yourself that the pure and selflcss guidance
that s being given in it can be from none other than the Lord of the Universe.”

9. That is. *Arouse them from slunber and wam them that there is
nothing but destruction in store for them in consequence af the errors of morality
and conduct in which they are involved and of the perverse principle on which
they have ordered their individual and collecrive lives, "

10. That is, “Tell them also that this destruction is not confined anly 1o
this world but the Day has to come when Allah will gather together all mankind
and subject them to accountability. Even if a person escaped the evil conscquences
of his deviation and wickedness in the wotld, there will be no chance of his escape
on that Day, and highly unforiunae is he. who is doomed to a tragic fate both in
this world and in the Hereafter.” :
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L1. This theme has three objects in this context:

First, it is meant to instruct and console the Holy Prophet, as if to say:
“Do not grieve so much at the ignorance and deviation of the disbelievers of
Makkah and their stobbornness and obduracy. It is Allah's will that man shauld be
granted the  freedom of choice and action; then whoever desires 1o have guidance
should be given gidance, and whoever wants to remain. astray should be allowed
o go asiray. Had -this nor been Allah's will, thers  was no need wharever of
sending the Prophets and the Book, for this only a creative hint of Allah
Almighty's was enough: all lnmaan beings wonid have become as obedient a5 the
TiVErs, inountains, itrees, stones, and all other creatures.™ {In thiz connection,
please also see Al-An'am: 35-36, 107).

Secondly, its addressess are nll those people whe were involved in the
confusion, and even now are, that if Allah reaffy had wanted to show guidnce o
humas beings and He did not like the differences of creed and practice that were
prevalent among the people, and wanted to have the people adopt the way of the
Faith and Islam, there was 1no need of the Revelation and the Book and the
Prophethood. He could have easily achieved this object by creating everyone a

‘belicver and -Muslim by bich., Another result of this confusion was also this
reasoning: “When Allah has not done so0, the different ways that we are following,
are approved by Him, and whatever we are dointg, is according to His will,
Therefore,. nobody has any right fo object to it.™ (To rtemove this
misunderstanding also this theme has been mentioned at several places in the
Qurian. Please see Al-Anam: 112, 137, 148-14%; Yinus ; 99; Hid: 118-119;
An-Napl: 9, 35 and the relevane E. N *5).

Thirdly, its object is to make the believers realize the trath about the
difficuiries that onc generally faces in the way of preaching retigion and reforming
the peaple. Those peopie who do not understand the reality of the God, given
freedom of choice and will and of the resulting differences of temperament and
methods, sometimes become despondent at the slow progress of the reformatory
worf and wish that some supernatural things should appear from Allah, which
should change the hearts of the people, and are sometimes inclined to adopt
unsound methods of bringing about reformation, owing to excessive enthisiasm.
{For this object also this theme has occurred at some places in the Qur'an, for
which see Ar-Ra’d: 31, An-Nahl: 91-93).

To highlight these objects a vary important theme has been expressed in
these brief sentences. Allah's real vicegerency in the world and His Paradise in
the  Hereafter is not an ordinary blessing, which may be distributed over creamires
of the rank of the sarth and stones and donkeys and horses as a commaon blessing,
Tius is indeed a special blessing amd a blessing of a very high order for which
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even the angels were not consldered fit, That in wity Allah creared man as 2
creature endowed with power and awthority and placed vast means of His carth
wider his control and blessed himn with these special powers so that he may pass
tiirongh thic test, success in which aione can entitle & servant to His blessings. This
blessing. 1s Allah's own; no one has a monopoly aver it, nor can anvone clzim to
have it on the basis of a personal right, nor has anyuone the power (o take it by
force. He who presents service before Allah, who takes Him as his Guardian and
coucs under Hiz protection, alone van have it. Then Allah blesses I with help,
guidnace and grace to pass this test, so that he may enter Hig Merey. As for the
myust man who tums away from  Allah Himself and instesd rkee others as his
patrohf,” Afah 13as no need that he should become his guardian by force, And the
others whom He takes as his guatdians do not possess Ay knowledge and power
and awthority that they may emble him to achicve success by dint of their
guardianship of him.

12. That is, “Guardianship is not 1 thing of onc’s personal choice and
safistacrion that one may 1ake anyona one Imay please as one’s guardian, and the
other may also become one's real and true guardian and may do full justice to the
funcrion of guardianship. This is an actuai reality, which does not change with the
whinis of the people; the Guardian is He Wha is really the Guardian, whether
someone regards and acknowledges Him as his Guardian or not, and the one who
s not in reatity the guardian is not the goardian, no matter whether someone
continues 10 regard and acknowiedpe him as his guardian till the last moment,
Now, as for the question; What is the proof of only Allah's being the real
Guardian and of no cone else’s being the guavdian? the answer is: Man's real
Guardian can be the one who changes death into life, who has created a living
man by breathing life ino inorganic substanccs, and who also possessas the
powers and authority o do full justice fo the function of Guardianship. If there is
such & one, apant from Allah, he may be madc the guardlan, and if He is Allah
alone, then aking another beside Him as one's guardian is nothing but ignorance
and folly and self-destruciion.
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It s for Allah to give judgement in whatever you may differ.¥

The same Allah® is my Lord; in-Him did I put my truat, and to Him I
turn.** He is the Creator of the heavens and the carth, Who made for
you palrs from your own kind, and pairs aiso of the cattle (from their
own kind) s as to nultiply you, There is nothing like Him in the
amiverse:” He hears everything and sees cverything.” To Him belong
the keys of the treasures of the heavens and the earth: He gives

abundantly to whomsoever He wills and sparingly to whomsoever He
wills: He has knowledpe of everything. 19

~ He has appointed for vou the same Way of life which He had
wrdained for Noah and which (O Mubammad) We have now revealed
to you, and which We had already enjoined on Abraham and Muoses
and Jesus, stressing: “Establish this Way and be not divided in it. 20
The same thing to which you (O Mubiammad) are calling the mushriks
has set them ill at ease. Allah chooses for Himself whomever He wills,
and He guides to His Way only him who turns to Him (in penitence).2!

The people became divided only after the Knowledge had come
to them?® just because they wanted to wrong one another.X Had your

Lord not already issued the Word to defer their punishment til} an
ppointed time, the matter would surely have been settled between

them.™ And the fact {3 that those who were made to inherit the Book
after them, are involved in a disquieting doubt concerning it,2*

Because of this, therefore, O Muhammad, you should call them

1o the same Way, and hold fast 1o it yourself as vou have been
commanded, and do not follow their whims, 26 Say to them, “I have
believed in whatever Book Allah has sent down,2T and I have bean
commanded to do justice between you, Allah is our Lord as well as

your Lord. For us are our deeds and for ¥ou your deeds,? There is po -

dispute between us.3¢ Allah shall gather us all together one day and to
Him we shall all return.”

After Allah's invitation has 'bun accepted, those who dispute
(with those who have accepted it) concerning Allah's religion 3 their

argument is absurd in'the sight of their Lord. and on the is His wrath -

and for them there is a severe punishment.

10-12

13
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It is Allah Who has sent down this Book with the truth and the
Balance;* and what will make you understand that the Hour of
Judgement might well have drawn necar at hand™ Those wlio do not
belicve in its coming, seek to hasten it, but those who helieve in it
dread ir, and know that it is sure to come, Note it well thal those wlho
dispute concerning the coming of the Hour, In order to create doubts
about it, have gone far astray. :

Allah is very Kind to His servants:¥ He gives whatever He
pleases 1o whom He wills:=3* He is the All-Powerful, the All-Mighty.
Whoever seeks the harvest of the Hereafter, We do increasc his
harvest; and whoever seeks the harvest of this world, We do give him
of it here, but in the Hersafter he will have no share whatever,?

13, From here to the end of verse 12, theugh tha whale discourse Is
Revelation from Allah, the speaker Is not Allzh but the Holy Messenger of Allab,
In other words, Allah Aimighty is telling His Prophet to make this proctamnation to
the people. Such themes in 1he Qur'an sofectines begin with qu/ (say, O Prophet)
and sometimes without it. only the style indicates that the speaket at a place is not
Allah byt Allah’s Messenger. Even at some places though the words are Allah's,
e speaker arc tiwe believers, as for example i Sirah Al-Fatihah; or, the speaker
are the angels as in Sirah Maryam: 64-65.

Id. This 15 the natural and logical demand of Ailah Almighty's being the
Master of the Universe and His being the real Guardian, When Sovereignty and
Guardianship belong to Him ofly inevitably He alone is also tie Ruler, and it is
for Him to judge human beings” mutusl disputes and differences. Those who
restrict |t enly o the Hereafier make a misiaxe. There is no argumest to prove that
Allal’s position ag a Ruler has no effect in this world bat is meant anly for the life
hereafier. Likewise, those wha restrict i only to beliefs and a few questions of
“religious namre” are also In the wromg. The words are general and they clearly
proclaim Allah as having the sole right to Judge ail disputes and dtffarences.
According to thenw just as Allah is the Master of the Day of Judgement in the
Herenfler. so He is the lest of Judges in this world wo: and Just as He is the
Settler of the differences bertaining 1o beliefs as 1o what is the Truth and what is
falsehood, so also in legal matters He is the Settler of differences as to wha is
purc fer man and whai is ipare, wis 18 law?il and desirable for himn aad what is
forbidden and undesirable, what is cvil and vicions in morals and what is good and
virlugus, what are the rights of the people in thetr mutual gealings and what are
the right practices in social political and economic life and what are wrong. On
this very basis the Qur'an has declared this principle as the fundamental of law:
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“If there arises amy dispute between you about anything, refer it to Allah and the
Messenger.” (An-Nisa: 59). And *It doey hot behove a believing man and a
believing. woman that when Aflah and His Messenger have given their verdict in g
.matter, they should exercise an option in that matter of theirs.” (Al-Ahzab: 36).
Amd: “Q people, follow what has been sent down 1o you fram your Lord and do
not foliow ather patrons beside Him. " (Al-A'raf: 3),

Then, in.the context in which this verse has oCourTed, it gives another
meaging also and it is: “To decide differences is not only Ailah's legal right on
ACCepting or rajecting which depends man's being 1 believer or an unbeliever, bur
Allah, in fact, practically also is deciding between the truth and falsehood due 1o
which falschood and lis worshippers are wtimately being destroved and the truth
and the ‘faithfol are being honoured and cxalted, no maner how delayed the
enforcement of this decision may seem to be. This theme occurs in verse 24
below, and has been  cxpressed af several places above in the Qur'an. For this
please see Ar-Ra'd: 17, 41; Ibrahim: 74-27; Bani Isri'}i Bl; Al-Anbivi’: 18, 44
and the E N.s. |

15. “The same Allah™, Who is the real Settler of disputes,

16. These are two verbs o%m of which is in the past tensc and the other in
the present which containg the sense of perpetuity. In the past verb it was said; “In
Him did T put my trust,” i.c. “I decided once and for a}l that a5 long as I live ]
have to rely on His help, on His guidance, on His support and protection, and on
His decision.” Then in the present verb it was said: “To Him I tum,™ j.e.
“Whatever situation I face in life, I murn only to Aliah in it. T do pot look towards
others in an affliction or trouble or difficulty but invoke only Him for help; I seek
only His refuge when I face a danger and depend or Hiz protection: I mm to Him
for guidance whenevar I am confrontad by & problem and seek its solution in His
teaching and guidance; and I look up only to Hirn when Lhave w dispute with
somebody with the belief that He alone will Eive the final decision, and have the
faith that whatever decision He gives will be the right one. ™

17. Literally, “Nothing is Nke His likeness,” which implies this: Bven if
there were a likeness of Allah; nothing would be Hke it not to speak of being like
unte Allah Himnself, '

18. That is, “At one and the seame time He is hearing everybody and
seeing everything in the Universe,”

19 These are the arguments 1o prove why Allah alone is the true Guardian
and why putting ' tmsr in Him alone is right and correct and why IIe alone should
be tomed to in ail maners. (For eaplanation, see An-Naml: 60-66, Ar-Risn: 20.27
and the E.N.'s).
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_ 20. Here the same thing as already mentioned in the first versc has been
further elaborated. It clearly states that Muhsmmad {upon whom be Allah's peacc)
I8 not the fovmder of any new religion, nor was any of the Prophets s founder of a
separate religion, but it has been one and the same Religion which all the Prophets
hive been presenting fram Allah from the very beginning, and the same ia being
presented by Muhammad (upon whom be Allah's peace). In this regand, the firse
name mentioned is of the Prophet Noah, who was the first Prophet afier the
Flood. After him the Holy Prophet Mubammad (upon whom be Alish's peace) hay
been mentiomed, who is the last of the Propheis; then the Prophet Abraham has
been mentioned, whom the Arabs acknowlcdged as their guide, and last of all, the
- Praphets Moses and Jesus have been mentioned to whom the Jews sad the
Christans anribute their religions, This does not mean that only these five
Prophets had been enjuincd this Religion, but what is meant to be sajd is thar all
the Prophets who came 1o this world, brougit one and the same Religien and the
names of the five illustrious Prophets have been mentioned ofly 45 examples
through whon the world received the most we!l known codes of Divine Law,

As this verse throws important light on D (Religlon) and its sim, it is
necessary that we should study it o imderstand it well.

Lexically, the word shars s in shara ‘2 fa-kum (ordained for you) means m
make the way. As a term it.implies appeinting a way, & code and & rule.
Accordingly, in Arabic the words tasfr” and shari'af and sfidrf’ are undersiood as
the, synonyms of legislation and law aund law giver respectively. This Divine
legisiation, in fact, s the natural and logical result of the fundamental touths which
have been stated in verses |, % and 10 above: that Allah alone iz the Owner of
‘everything in the Universs, and He alone is man’s real Guardian and it i for Him
o judge the disputes that arise between humarn beings. Now, when Allah alone is
the Owner and Guardian and Ruler, inevitably He alone is entitled to make the
code of law for inan and it is His responsibility. that He should give this code of
law to man. Se, He hes carred om Iis responsibility like this,

Then the words min-ad-din {of the nature of oz} denote that the way
appointed by Allal is legislation pertaining o din. If the explanation of the word
dii that we have given in E.N. 3 of Siirah Zumar above, is kept in view, thare can
be no difficulty in vnderstanding that ey means nothing but acknowledging the
sovercignty and leadership of someone and obeying his commands. And when 1hix
word is used in the meaning of the way, it implies the way which man must regard
a5 obligatory for  himself to follow and the one appointing it a8 the one whom he
Qughit to obey, On this basis, calling God-sppointed Way as legislation pertaining
to dip clearly means that it is ot merely recomimendatory in nature or a mers
counsel, Lut it 1% a law enjoined by the Master, which must necessarily be pheyed
by the servants and disobedience of which is tantamount to rebellion. and the one
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who does not obey i, in fact, denies Allah’s being the Sovereign and Ruler and
his own position of a servant.

Then, o has been said thar this legislation which pertains to din is the
same as was enjoitied on Noah. Abreham end Moses (peace be upon them all) and
the satue now has besn enjeined on Mukammad (ipon whom be Allah's peace ),
This contains several poimts: (1) That Allah did not send this legislation of His
directly to every man, i appointed Whenever He deemned proper and necessary a
person as His Mﬁswnger and consigned the legislation to him; ¢2) that this
legislation has been the same from the bepinning: it did not so happen that in one
nge one particular 4ir was appointed for 2 nation, and in snother age anather and
contradictory din was sent for another nation, Allah did not send meny deas but on
every occasion He sgnt one and the same dfs; {1} that it is an essentia! part of this
dit to acknowledge the apostleship of those men through whom the legislation has
been senr and the Revelation in which the legisiation has been couched, besides
acknowledging the Sovercignty of Allah; and ir is the demnand of reason and logic
too, that it should be a necessary part of it, for a man cannot obey this legislation
at all unless he is satisfied that it i authentically from Allah.

Then it has been said that the Prophets were given this legisiation
{n:rtauung to dm”, with the express instruction: “Agfn-ud-din "; “Bstablish this
afn", or “Keep this dig esmablished,” as variously translated by Shih Waliutiah,
Shah Raﬁ‘uddin and Shah ‘Abdul Qadir. Both thess translations are correct, for
fgaial means both to establish and to keep established, and the Prophets were
appointed ty perform both the funetions. Their first duty wai 10 establish this gt
wherever it was not cstablished, and the second that they should keep it
established after they had established it, or had found it already established in &
place. Obviously, a thing can be kept established only when it has already been
gstablished, otherwise the primary requirathent would be to establish it firsr, and
then 1uake continuous £ffort to keep it cstablished.

Here, two  questions arise ; First, what is the meaning of estabilshing the
dm? Second, what is dig itself, which we have been erjoined to establish and tl'n:n
}u.ep It established? Let s try to und:rstand these questions well,

The word Jgdmst (ta cstablish) when used in respect of a material or
Physical olject implies causing it o rise from the sitting or lying positions or
assembling the scanered parts of & thing and raising it up high. But when igdmar is
med in respect of & thing which is not material bur spiritual in nature it does not
merely imply preaching it, but also acting according to it as best as ohe can,
inrroducing it and f:nfmmug it practically. For example, when we say that so-and-
s cstablished his mle, it does not mcan that he invited others i his povernment
but that he subdued the people of the Jand and organised the different departments
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of the government in a way fhat the administration of the eouNtTY began to
function according to his orders. Similarly, when we say that courts have been
established in the coummry, i Mmeans that judges have beer appointed 19 do fustice
and they are hearing the cases andg giving judgements, and not that hymns in prajse
of justice are being sing and the pegple being impressed. Likewise, when the
Qur'an etpoing the establishment of the Prayer (Fzt3, it does not 1mply that ane
should merely preach and exhort others to the Prayer but that one should not only
perfor it nn:scif,“uha:wing ali its conditions, bt should also strive to make
arrangement so that it becomes a regular  practice amony the believers. There
should be mosques, there showld be arrangements for offering the Prayer
Collectively and for the Friday congregational Prayer, and for making calls to the
Prayer Punctualiy, there should be the Iméme to laad the Prayers and the scholars
10 give sermons, and the people should visit the mosques reguiarly and punctually
and make offering the Prayer an essentjg] patt of their daily routine, After this
explanation, there should remain no difffeulty in undérstanding that when the-
Prophets were ¢njoined (o establish the dip and to Keep it established, 1t did not
Sinply mean tha they should practise it themselves and not even this thar they
should preach it w0 others 5o that the paople nay accept its truth, but also that
when ihe people have accepted it, steps shonld be taken 1o introduce and enforce

the entire oy practically among thein so that they may start living according ta it

for ever afterwards. No -doubvt preaching s the PTiMary necessary stage of thig
work  withour which there can be 1o second stage, but every intelligent DErScn can
liitnseif  sce that in this Cormand preaching has not been made: the object, bur the
real object is 1o establish the o arkl keep it estabiished. Preaching is certainiy a

means o the epd bur rot the end in jiself, byt nobady can say that it was the only

and foremost object of the mission of the Prophets.

Now, let s take the second question. When soime people saw that the g
which has been enjoined to be established is common among all the Prophets, an
their sfar1 245 have been diffcrent, as Allah Himself says: “We sppointed for each
commimity among you a law and a way of life”, they formed the vigw that
imevitably this i did nor imply the shariah commandments, mules and regulations
but only the acceptance of Tauliid, the Hereafier and the Book and the
Prophethood and performance of certain acts of devotion o Allah, or at the most,
it inclnded some of the major moral principles which have been common aall the
sharr'als. But this is a superficial - view, which has been formed after having g
cursory glance over the unity of religion and the difference of the sherfshs. This
5, however, g dangerons view, which if not correcled in Hme, may well lead to
the separation between gy (religion) and saarfehs {law). It was this very view in
whiclh 5t. Pal was Invalved, who presented the doctrine of the (religion)
without sharfgh {law}, &nd corrupted the conuuunity of the Prophet Jesus {peace
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e wpon himt). Por, if sharish daw) is someing separate from des (religion) and
the conynand is enly for establishing the di and not the stari ‘ak, inevitably the
Muslims also, like the Christians, would regard the ‘sharf'sh as upimportant arnd
overtook  its establishunent as not being the real cbject by itself, and would remain
content’ with only beliefs and a few importamt moral priticiples. Instead of
détermining the meaning of g from such spectiations. let us men w the Qur'an
itself and see whether the di which we have been enjoined here 1o establish
inplies the beliefs and a few itmportant morai principles only, or the sharf sk
valoes and dommandments as well, Wlen wa explore the Qurdn we find that
what ir regards a5 o7 inefudes the following things as well:

(1}

(2}

(3

“And the only Cornmand they were yiven was o worship Allah, making their
dia sincerely His, mrning all their attantion towards Hiny, and to establish the
Jalat and w pay the Zmkar this alone is the true ardd right & " {Al-
Bayyinah: 5). This shows that the alzr and the Zakar are included in this
dir, whereas the commandments pertaining o both have been different in the
different sharf'ahs. No one can say. that in al] the previous sfiag shs the Salar
has had the same form, the same elemments. the same nuriber of the rekabs,
the same direction of the qifsf. the same times and the same other
conunands concerning it. Likewise, 1o one can claim aiso about the Zakdr
that in all the therr abs e same has been the exemption limit, the same rares
and the same imjunctions concerning its collacrion and distribution. But in
spite of the difference of the sfarrans, Allah has regarded both these as parr
ef o,

“You are forbidden carricn and blood, the flesh of swine and of that animal
whicli has been slaughtered in any other name than of Allah. and of the
strangled animal, and of that besten to death or Xillad by a fall or gored o
death or inangled by a beast of prey---save of thar yau duly slanghiered while
it was still alive — and of that which is slaughtersd at (ungodly) shrings, It is
alse untawful for you 10 wy 10 find your formme by means of divining
devices, for all these things.are sinful acts. Todny the disbelievers have -
despaired of {vanquishing} your religion; therefore do not fear them but fear
Me. Today Ihave perfected your din for you and completed My blessing on
your and approved Tslam as the dip (way of life} for you. ™ (Al-Mi idah: 3.
This shows that all these sherf ek commandments are also dag.

“Fight with those from among the people of the Book, whoe do not believe in
Allah nor i the Last Day; who do not maike unfawfol what Allah and His
Messenger have Inya*ﬂe wilawful, and do not adapt the right &7 as their o, ™
(At Taubah: 29, This shows that besides Lelief in Allah and the Hereafter it
is also o to accept and follow (he Commands about the lawful and the
urdawlul, which have been given by Allah and His Messengor,
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(4) “The woman and the man guilty of fornication, fiog each one of them with a
hundred stripes, and lec not any pity for them restrain you in regard to'a
matter prescribed in the dim of Allah, if vou believe in Allah and the Last
Day.™ {An-Niir: 2). *It did not behove Joseph to seize his brother by the
king's din. * (Yiosuf: 76). This shows that the crimina! law is also din. If a
man follows the criminal law prescribed by God, he is a follower of God's
dist and if he follows a king's law, he is a follower of the king's di».

These are the four specimens in which the sharieh comnmandments have
been described as o7 In clear words. But, besides these, a carefil study shows
that the eradication of the sins for which Allah has held out the threar of Hell (e,
adultery, taking of interest, killing of a believer, consuming the property of the
- orphan, taking possession of the other peoples propetties in unlawful Ways eic. ),
and the crimes which become the canse of Gog's torment, ¢.g. sodomy (the act of
Lot’s people) and dishonesty in business dealings (as practised by the Prophet
Shuzib's people} should necessarily be includad in din, for if diz cannot save ope
from Hell and Allah’s ronment, what use could it ba 7 Likewise, those sharfzh
commandments alse should be part of the dir viclation of which hay been regarded
A% cause of entry into the Fire, e.g. injunctions relatag tw inheritance. after stating
which it has been said: “And whoever discbeys Allah and His Messenger and
fransgresses the limits prescribed by Him, Allah will cast him imo the Fire
wherein be will have a disgraceful torment.” (An-Nisa: 14,). Likewise, tha
“prohibition of those things whose prohtbition Allah has menticned with great
| Ginphasis and absoluteness, &.g. prohibition of the mother. sister and daughter and
prohibition of wine, theft, gambling, false evidence, etc. if noi mcluded in the
establishment of the &, it wonld mean that Allah has FIVEL SOME UNNECessary
Commands also, which are not meant to be introduced and enforced. Simtlarly,
establishing those things which Allah has made obligatory, & g. fasting and
pilgrimage, cannot be - excluded from the establishment of dig only on the pretext
that thc 3Q fasts of Ramadan had not been ¢hjoined in the previous shar7sh. and
pilgrimage to the Ka‘bah was enjoitied only in the Shari‘s# witich was Inherited by
the Ishmaelite branch of the Prophet Abraharm's progeny. '

AS a matter of fact, the misundcrstanding was caused only becanse the
verse: “We appointed for each community among you a law and a way of life",
has  been misconsirved 10 mean (hat since the sharfsd appointed for EVEry
COMMNUNItYy WAS separate, and the command given was only to establish the i
(way of [ife) which was common to ali the Prophets, the establishment of the
shari’ah was not included in the -establishment of the iz, whereas the real
Macaning of this verse is just the oppostte of it. If thc context {vv. 41-50) in which
this verse has occurred in Sfrah Al-Ma‘idah is studied carefully, it will be seen
that the correct meaning of this verse is; Whatever sharg 2l was Eiven by Allahto
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the commumity of a Prophet. was the diz for that ¢ommunity, and the
establishment of the same iz was the objsct during his Prophethood, And since
now is the peried of the Holy Prophet Muhammad's Prophethood, the sher ah
which has been given to the Ummah of Mubammad (upon whom be Aligh's
peace) i5 the dfp of this time, and to establish the same is 1o cstablish the din. As
for the difference of the sharr'a, it does not mean that the shsr2hs sent by God
- were mumally contradictory, but it means that in their details there have been
some differences owing to the different environments, take, for instance, the
Prayer and the Fast. The Prayer has been obligatory i all the shari‘ahs, but the
qibial of all the shars afs was not the same. and there was a difference in its times
and raf’ghs and clements as well. Likewise, the Fast was cbligatory in svery
shari’ah, bul the 30 fasts of Ramadin were not there in the other sharr'ahs. From
rhis it is not correct to conclude that the Prayer and the Fast a5 such are included
In the establishment of diz but performing thc Prayer in a particular way and
observing the Fast at a patticnlar time is excluded from jt. However, the correct
conelusion that one can draw is: To perform the Prayer and observe the Fast
according to the rules and procedures that had been appointed for the people in the
shari'aft of every Prophet amounted io establishment of g in his time. In the
present age the establishment of the d# is that these acts of worship be performed
according to the procedurss enjoined in the Sheri'sh of the Prophet Muhammad.
The same is true about all other SAarwf commandments as wel]., '

Whoever studies the Qur'an carsfully will see that this Book does not
envisage that its adherents will live as subjects of the disbelievers and will pass a
religions life under them, but it openly proclaims that it will have its own nule
established; it demands from its followers thar. they should struggle with their lives
for the intellectusl, cubtural, legal and political supremacy of the true Faith: and ii
gives them & programme for the reformation of human life. the major part of
which can be acted upon only when political power and authority is ig the
Lelievers' hand. As stated by itself, the abject of this Book's being senr down is:
"We heve sent down this Book to yon with the Truth so that you may judge
berween the people in accordance with the light that Allah has shown you.” (An-
Nisa: 105). The’ Commandments given in this Book about the collection and
distribution of the Zakdt expressly cnvisage a government who should. be
responsible for collecting the Zakdr and distributing it among the deserving peonle
according (0 a lald down procedure. (At-Tavbah:§0,103). The prahibition of
interest that has been enjoined in this Book and the declaration of war thar has
been made against those who do not abstain from taking interest (Al-Bagarah:
Z75-279) can be enforced only when the political and econamic gystem of the
country s entirely in tho believers® hand. The Law of Retribution for murdar {Al-
Bagarah: 178), couting off of the hand for theft (Al-Ma'idah 38) and carrving out
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of the prascribed punishment for adultery and calumny (An-Nir: 2-4) have not
been enjoined on the assumption that the bellavers will remain subject to the potice
and courts of the disbelievers; The Command 1o ﬁght the disbelievers (Al-
Bagarah. 190, 2186) has not been given with e idea that the followers of this oy
will carry ot this Comenand by petting enlisted in the gy of disbelief. The
communand 1o take Jizyah trom the followers of the former Hiooks (Ar-Taubah: 299
has not been given on the assumption that the Muslims will ke Jlzyah from them
while being their subjects and will be responstble for their protection. And this
thing is nor rrue only about the Madinite Sitrahs; in the Maickan Stirahs as well 5
disceming eye can clearly see that the scheme envisaged from the very beginning
was of Islam's supremacy and dominance and nor of Islarn’s and the Muslims”
subjugation under an un Isiamic rule. See. for nstance, Bani Isra‘1l; 76-89; Al-
Qagag: 85-86. Ar-Rim: 1-§; As-Saiffat: 171-179: Suad: Introduction, v. 11 and
EN.1Zon . '

_ Above all. this misinterpretation clashes with the grear work that the Haoly
Prophet limself accomplished during the 23 years of his Prophethoad. Who can
deny the fact that he subdued entire Arabia by means of both preaching and the
sword and established in it 2 full fledged system of govermnment. with a detalled
law. covering all aspects of life, from DLeliefs and rites of worship to petsonal
conduct. collective morality, culture and civilization, economic and social life,
pelitics and judiciary, peace and war. If this entire wark of the Holy Prophet is
not accepted as 3 commentary of the Command of “igamar din ” (establishment of
din which, according to this verse, fie had been enjoined to undertake like all
other Prophets. then it could have one of the rwo meanings: That cartter, Gnd
furbid. the Holy Prophet showid be blamed that he had been appointed only to
preach and teach beliefs and & few important moral miles bur he exceeded hiy
mandare and established A government of his own whim and lard down a code of
taw, which was different from e common law of ilic Prophets as well as in
¢xcess of it or that Allah shouid - be blamed that after having imade the above-
nentioned declaration in Sarah Ash-Shira. He went back on His own word, and
made His Last Prophet do something which was not anly nuch over and shove
and different from the objective 6f “igamar diz” ax stated in this Siirah but on the
completion of this mission He also made this declaration, contrary t His first
declaration: “Today [ have perfected your o for you.” (Al-Ma'idah:3). May
Allah  keep uz safe from this! Apart from these two, if there is any third
nhternative., which makes this intgrpretation of  “/gdmat din " plausible and also
does not lay any blame on Aliah or His Messenger, we wonld like to know it

After giving ‘the Command for “fgdmms din ™, the last thing that Allah has
stated in this verse is this: L3 ratafartagi -Ai: “ Do not create schisms in the ddr
Be not divided in it™ Creating schisms in ¢ iinplies that one should introduce
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samething new in religion for which there sxists 1o sound basis, and then should

msist that belief and wnbelief depend op the acceptance of the innovation, and

should separate along with those who have sccetped it from those who have not

accetped I, This new thing can be of several kinds: (1) To introduce something

entirely mew  into d¥a; (2) to exclude from dip something which actually belonged

to it; {3) to tamper with the fundamentals of dii by misinterpretations and

titroduce new belicfs and novel praciices; and (4) to distort the din by making .
changes of fundamental nature in it, for example, by reducing what was impartant

in it to un-important, by raising what was ar most permissible 1 the position of
imperative and obligatury, even to the position of the muost fundamenta! piliar of
Islam. Owing to such innovalions. divisions first appeared in the commmnities of
the Prophers; then gradually the creeds of tie sects developed into wholly separate

and muuaily exclusive religious syseems whose followers now do not have any

tdes thar once (hey all belonged 1o one and the same origin. ‘These divisions have

nothing to do with the permissible and reasonable difference of opinian which

nanuraliy takes place among the scholars when thev are engaged in understanding

and studying the injunctions and fundamentals of the ¢ for the purpose of
deriving  and exrracting points of law, and for which there is roomm in the words of
the Book of Allah itself owing to the considerations of lexicon, idicm and rules of
grammar. (For a detailed discussion of this subject, see Al-Bagaral: 213, A)-
CImrdn: 19, 80 An-Nisd: 171, Al-Ma'idah: 77, Al-An'am; 159; Ap-Nahl: 118-

124; Al -Anbiyda™; 9293 Al-Hajj: 67, Al Mo 'minin: 53-54; Al-Qasas: 53, Ar

Rim: 32 aud the E.N."s)

21. Here the same thing as staed in vv. -9 above, has been reiterared.
aid we have explained it in B.N. 11 above The object of repeating it here iz as f
W say: "You are presenting the clear highway of religion before them but thic
foolish peaple. instead of appreciating the blessing, are baconing annoyved over ir.
But even among them there are the prople of their own tribe, who are mirning two
Allah, and Allah also is drawing them closer to Himself. But one should
understand that Allsh's bestows) of His blessings is not blind: He draws only him
lowards Himself who is inclined to be drawn and not him wiio Tuns away from
Him.~

23. That is, “The divisions were created not because Allah had failed to
-send the Prophers and the Books, and therefore. the peapie could not know the
Right Way and so invented their own Eeparate religions, sects, schools of thought
and systems of life, but divisions appearsd after knowledge had come 1o themn
from Allah. Therefore, Allah i not responsible for it, but the peeple who
abandoned the clear principles of religion and commands of tie Shars s and
created their own cresds and religions are themselves respomsible for it”.
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23. That js, “The mative for creating the divisions was ot gaod, but they
resulied from the desire for ostentation, love of an independent entity, mutua
rivalry and stubbornness, the urge o humilizee and defeat one another, and greed
for worldly weslth and position, When the claver and ambitious saw that if the
gadly people followed the true religion honestly, there would only be One God
before whom the peopls would bow, there womid be one Messenger whom they
would acknowledge as their guide and leader, there would be one Rook which
they would tom to and there wonld be a ¢leatly defined creed and code of [ife
which they wouid be following. In such a system there could be o place of
distinction for themselves, on the strength of - which they could have their own
[eadership flourish so that the pecple should rally round them, and bow o them
and also make rich offerings to them. This was the real cause which became the
ntive of the invention of new creeds and plntosophies, new ways and rites of
worship and new systems of life, and diverted a large part of humanity trom the
highway of Divine Religion and misled them into blind alleys. Then the mutual
disputes of the factions and their religious, econotmic and political conflicts gave
rise to intense bitterness, which tn i led o bicodshed and violence among
humanity, ™

24. That is, all such people who were gujlty of inventing false systems
and followed them would have besn antulilated in the world itself by a torment,
and only the righteous ones ailowed to survive, which shounid have indicated ag to
who was a follower of the Truth and who of falsehood in the sight of Allah. Bui
Allah has deferrcd this plain decisions ] Resurrection, for after such a decision
I the world, the wial of mankind becomes Meaningless,

23, It means: “Afier the Passage of the time of every Prophet and his
closest followers when the Divine Boak reached the Iater generations, they did not
receive it with faith aud conviction but were involved in doubrts and suspicions and
confuslons about it. There were many causes for this state of affairs, which can be
easily understood by a study of the case of the Torah and the Gospel. The sarlier
generations have not conveyed both these Books o the later generations well
preserved th their originag! state and in their ariginal words and language. They
mixed vp the Divine Word in them with the human word in the form of their
commentary, Iistory, verbal radidons angd juristic hair-splitcing. They made thejr
rranslations prevail until the original was {ost and oaly the translations remainad.
Their historical a'um:micit_v alsa was ruined: so much so that nobody now can say
with cermainty that the Book in his hand is the samne that the world had once
received through the Prophet Moses or the Prophet Jasus, Then their elicrs in the
different periods of history initiated such discussions on reliyion, divinity,
philesophy, law, physics, psychology and sociology and invented such systems of
thought that the people were lost i them and it became impossible for them to
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decide as t0 which was the straight highway of the Truth among the eointléss
crooked ways. And since the Divine Book did not exiat in its original, refiable
state, they could neither turn to any anihority that could help them to distingtisl;
the ttuth from falshood.

20, That is, Do not make any change nor etfect any increase or decrease
n this religion cnly to pleass them. Do not resort to any compromises with the
misguided people on  the principle of “give and take™: D not make any room in
the Religion for their whims, prejudices and practices of tgnorance in the hope that
they would embrace Islam. Let the one who wants to accept, accept the original,
pure Religion of God, as sent down by Him, straight forwardly; otherwise let him
-go and enter any hell that he chooses for himself, The Religion of God cannm be
changed for the sake of the people; if the people are desirous of their own weli-
being and true success, let them change their ways and mould themselves
according to "

27. In other words, “I am not like those schismatic people who believe in
s0me Hooks sent down by God and disbelieve in others; I Iclieve in every Book
sent down by Him. *

28, This pithy sentence has several meanings:

{1) ‘I have been appointed to discard the sgchisms and adopt true
impartiality: I do not fike to harbour prejudics in faveur of one and against the
other schism: I have one and the same kind of relationship with all human beings,
and it is the relatienship of justice and equity. I am & companion and supporter of
everyone who follows the truth, whether he is an utter stranger for me, and an
oppoent of :var}runa wh-::l follows faisehood, whether he js a neighbour or a clnge
kinsman. .

(2) “There is no place of distinction for anybody in the system of tath, which I
hav¢ been appointed to present before yon.-It honours everyons equally, It
docs not comtain separate sets of the rights for the Kindred and the stranger,
the big and the smail, the poor and the rich, the noble and the humble.
Whatever is good in it is good for everyons; and whatever is sinful and
nilawitnl and criminal in it is sinful, unlawful and criftinal for everybody. In
its just system, there is no exception even for my own self. *

(3) "I have bern appointed w establish justice in the world. I have been enirusted
with the mission of doing justice between the people and should put an end te
thelr excesses and injustice, which are prevalent in your society.”

Besides, there is a fourth meaning also of this sentence, which remsined
hidden in Makkah life but became clear after emigration to Madinah, and i was:
“l am & judge appointed by God: I am responsible o do Justice betwveen you. ™
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25, That is, “Each one of us is himself responsible and accountahble for his
deeds. if you do good, you will yourself profit by its good results, and not we_ [+
we do evil, we ourself shall bear all its avjl conaequences and not you. The same
thing has been stated in Al-Bagarsh: 139, Yigus: 41, Hud: 35, and Al-Qasaj: 55
Above,

30. That is, “We have done anr best in cofiveying to you the message in a
rafioual way. Now thers is ne use wrangling and disputing; therefore, even if you
Ty 12 have 4 dispuee with us, we have no desire to join in.”

31, This is an allusion 1o the state of affairs that was being experienced in.
Makkali at thar time almosr daiiy. Whenever it became known gbous somebxdy
that he had become a Muslim, thc people would start treating him mercilessly:
they “would worry and vex o, would neither Jet him have peace in the house nor
in the sireet nor in society. wherever he went, they would start an andless
discussion with the object to somehow meke him abandon Mubarmmad (upon
whoir: be Allah's peace} and retum to the same cieed of ignorance which he had
rejected, '

32, Mizdn (Balance): the Sharfaf of Alleh, which, ltke a balance, brings
oul  clearly the distincton between e right and the wrong, the Truth apd
falsehood, justice and imjustice, and rightecnisness and wickedness. In verss 15
ahove, the Holy Prophet has been made to say: “I have been commanded to do
Justice between you,” Here, it has been told that with this Holy Book the
“Dalance™ has come by which justice will be established. '

33, That is, “The one who is inclined to mend his ways, nust mend his
ways forthwith, he should not lose time undar the delusion that the Hour of
Judgement is yet far off. Man cagnot be sure whether he will be able to tke
another breath or not: his present breath may be hiz last. "

34. The word “Kind" cannat fully convey the -meaning of the word
“LAtiF" as used in the original. This word contains fwo meanings: First, that Allah
s very Kind and Compassionats © His servants; sccond, that He is & subile
observer and keeps in view even their minutest and most ordinary needs, which
none else can see, and He fulfils thom in such ways that they themselves do not
perceive as w which need of theirs has bean fulfilled at what time and by whom.
Then the “servants” hore does not imply anly the believers but ajl servants. That
1%, Allah is Kind and Compessionate to all His servants, ™

35. Tt means: The demand of His geners! kindnass apd COMPAssion is not
this that all the servamrs should be fiven everything cqually. For although He js
providing for each and every one from His treasures, there is no equality and
uniformity in the messure of His provisions. He has given one thing w one and
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. another to another: iHe hay provided someone with something in a grearer m:asufu
and anather with another thing more gFenerously,

36, That is, “His sysiern of providence is functioning under His own
might. No one has the power to change it, of take away something forcibly from
Him, or pravent Him from providing for somebody. ™

37. Two of the traths have been mentioned in the previous verse, which
WE  are observing everywhere at sl tmes; (1) That Allah is Kind and
L’Tumpaisinnatcl to all His servants; and (2) that the measure of His provisions is
not the same for everybody, but it varies from man to man. Now, in this verse it is
being told that although the partial diffsrences in kindness and rmeasures of
Provisions are countless, there is also s difference of fandamenta] namre, which
is: there is one kind of the provision for the secker of the Hereafter and of anothey
kind for the scoker of the world. L

This is a very important truth which has been stated here briefly, Let us
urtdersiand it flly, for it helps every man 10 determine his attitude 10 life,

Both the secker of the Hereafter and the seeker of the world have been
" likened 1o the farmer in ihis verse, who labours pemistently hard right from the
time he- prepares the soi il the Hme his crop is ready for harvesdiag. He puts in
all his labour so that he may reap and gather the crop of the seeds he sowed. But
because of the difference of the intention and objective and also the difference of
the attitude and conduct, toa large extent, a vast difference takes place betweean
the farmer who sows for the Hersafter and the famner who sows for this waorld,
Therefore, Ailah has ordained different results and consequences of the labours of
each, although the place of activity of both is this very earth.

As to the farmer who is sowing for the Hereafter, Allah has not said that
he will get nd share fram the world, The world, it a more or less measurs, he will
Het in any case, for he also has a shark in the common Provisions being bestowsd
by Allah, and every person, good or bad, is getting his sustenance here, But Allah
has oot given him the good news of the harvest of this world but that his harvest of
the Hercafter will be increased, for he is a sesker of the same, and is concemed
about his end there. There sre several ways in which this harvest can be
inereased; for exampie, as he wiil B0 on doing righteous deeds with sincers
imentions, he will be blessed with the grace 1o do mors and more righteous deeds
nd his breast will be opened owt for more and more goed works. When ho will
make up his mind to adopt pure means far achieving pure aims, he will be blessed
with pure recans only and Allah will not iet it so happen that all dpors tp goodness
be closed and only doors to evil to remain open for iim. Above all, his each good

fCansd. on p 541
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Have they set up such associates of God, whe have laid down
for them a (religious) way of life, which Allah has not permitted 3%
Had the word of judgement nar already been issucd, their cass would
long have becn sattied Surely for these wrongdoers there is 4 painful
torment. You will see that at that time these wicked peaple will be
fearing the consequence of their deeds. and it will certainly befai] them.
Contrary to this, those wig have believed and dope righteous deeds,
shall be in the Gardens of Paradise: they shall have wilh thei Lord
whatever they will desire. This is the greatest bounty. This s that of
which Allah gives good news to His servants, who believed and djd
good works, O Prophet, say to them: “I do not ask of you any rcward
for this work:# however, I do seek the love of the kindred. =+
Whoever earns a good deed, We shall increase its good for him,
Indeed, Allah is All-Forgiving and Appreciative, 4

Do they say, “He has forged a lie against Aliah?™% If Allah so
wills, He may seal Up your heart. % He blots our falsehood and proves
the truth to be true by His Words:* He even knows the secrets hidden
mn the breasts.* It is He Who Accepts repentance from His servants and
overlooks sins  although He knows whatever you do.#” He answers the
prayers of these who believe and do good works and gives them even
more out of His bounty. As for the disbelievers, there is a severe
puniishment for them. o

If Allah had given His provigions abundantly to al? ITis Servarnts,
they would have rebelled in the earth, but He sends down in duc

ineasure what He wilis. He i well informed of Hijs SETVants and”

. watches aver them.# He it is Who sends dowr tha rain when tlic people
have lost all hope, and spreads His inercy, and He saloge is the
Praiseworthy Guardian.® Among His Signs is the creation of the
heavens apd the earth and the living things, which He has scattered in
both:" He can gather them sl together whenever He wills. s Whaiever
affliction has befallen you, it is for what your awn hands have earned,
and there is many a sin that He pardons.® You Cannot frustrate vour
God  in the carth, and you do not have any protector and helper against
Allah.  Among His signg are the ships which look like mountains in the
sea. If Allah so wills He cap still the wild and leave them motionjess
orn its back.—In this there are many signs for ¢very such person who

21-23

24-26

27-35
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patiently endures and is grateful. ™ ——Qr, forgiving many of the sins
(of the voyagers), He may drown them: in consequence of a few of their
misdeeds, and then those who dispute about Oup Revelations, may
realize that they have no refuge, 5

Contd. from p. 5377

waork, lwowever small and insignificant, wil) at least be increased ten titnes

over in the Hereafter, and thare is no limis to this increase. Allah will increase ir
Iumdreds of ihousands of times for whomever He may please. :

~As for the one who is cnly sowing for this world, and is not ar afl
concerned about the Hercafter, Allah has plainiy told him of two of the results of
his labours: (1) That, however hard ha may struggle and strive, he will not get the
whole of what he is trying for, but caly a fraction of it, which. Allah has ordatned
for him; and (2} that whalever he has to get. he will get anly in this world: there is
no share for him i the good things of the Hereafter. |

38. In tlns verse the word shurakd (associates) obvicusly docs not mean
thoze Leings whom the people invoke, or those in whose narties they make
offerings, or those before whom they carry out rites of worship, but inevitably jt
refers to those men whom the peaple regard as associates in the Authority and
sovereigily of Allah, whose thoughts, crevds. ideologics and philosaphies they
believn th, whose valusy they admit, whose moral precepts and norms of
civilization and enliwre they accept, and whose laws and rules and regulstions they
adopt in their ritvals and rites of worship, in their perscnal and collective lives, in
their trade and business dealings, in their politics and governments, as if they
constituted the sharssh that they had w follow faithfully, This is a carmplete code
of lite which the inventors invented against the legislation of Allsh, Lord of the
wild®? without His sanction and followed by the followers. This is the same sort
of sffrk as prosirating oneself before anocther and invoking another than Allah.
(For further explanation, sce An Nisad: 60: Al-Ma’idah: 87; Al An'am: 121, 136,
137, At-Taubash: 31, Yfnus: $9: Ibrahim: 22; An-Nahl: 115-116; Al Kahf: 52;
Al-Qasas: 62.64 ; Sabi : 41; Y& Sin: 60 and the relevant E.N.'s).

3%. Thar is, “This is such a boldness againes Allsh that had tot Judgement
been deferred till Resurrecdon, the torment would have been sent down on EVETY
such person, whe in spite of being Allah’s servant, enforced his own religion and
winy of life on Allah’s earth, and those Ieople also wounld have been visjted by it,
who forsook Allah's Refigion and accetped the n‘:ligiuq invented by others. ”

40. “This work™ Every cffort that the Holy Prophet was making to save
the eople from  Allah's mmishment and o cnable them to become worthy of the
promise of Paradise,
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41. The word gurtd in the original has been interpreted differently by the
different commentators. One section of them takes it i the meanitig of Kinship and
has given this meaning to the verse: “I do not ask of you any reward for this
service, but T do desfre that you (0 People of Quraish) should show sorme regard
fiar the kitiship that there is between e and you, You should have accetped my
Invitatton, bt if yom do npt ACGERF  it, you should not be so hatd-hearted as o
become my  bitteresy enemies i the entire land of -Arabia.” Thijs 15 the
interpretation -given oy Hadrat “Abdullap bin "Abbas, which has been clted by
Imam Ahmad, Bukhari, Muslim, Timmichi, Ibn Jarir, Tabarani, Baihagi. Tog Sa‘id
and others on the awthority of many reporters and the SAME comimentary has been
grvenr by Muahid, ‘Ikrimah, Qatadah, Suddi, Abi Malik. *Abdar Rehman bin
Zaid hin Aslam, Dahhak, *Ati bin Dinar and the other major commentarors.

The other section takes qurbd In the meaning of neamess and inlerprais
the verse to mean: “!' do nat seek fror you any other reward than this thar vou
should  develop in yourselves & desire for AtAININg neamess to Allah. That is, you
should be reformed, Thar is my only reward. ™ This Comnzntary has been reported
froon Hasan Basri and a saying of Qatadah aiso has been cited in support of this:
$0 much se that ina tadition by Tabarani this sayfng has also been attribnted 1o
Tbn *Abbas. In the Qur'dn itself, at another piace, this same subject has becq
treated, thug: “Tell thein: T do not seak of you any reward for this work: | only
ask of the one who will, o adopt the way of his Lord.” {Al-Furgan; 57).

The rhird group takes el in the meaning of the kindred., and inierprets
the verse 10 mean this: *I do net seck from you any other reward than this that
¥ou shouid love my near agd dear ones. ™ Then, some of tha commentetors of this
group intcrpret “the kindred® 1o mean all the children of * Abdul Mugalib, and
Soile  others testrict it to Hadrat "All and Fatimah and their children. This
commentary has been raported from Sa‘id bin Jubair and * Amr bin Shrr‘aib, and in
soine traditions it has been attributed ta Iby 'Abbas and Hadrat “Al bin Husain
(i alﬂ.ﬁ.bedmL but this intarpretation cannot ba accetped for several reasons.
Firstly, when Srah Ash-Bhird was sent down at Makkah,'l_-lagrat "All and
Fatimah had not yet beep martred and, therefore, there could be no qircstion of
their children. As for the chiidren of "Abdul Muttalib, théy were not all following
the Haly Propher but some of them hadg openly jnined with his enemies, and the
ernity of Abu Lahab is to0 well known. Second. “fh kindred” of the Holy
Frophet were 1ot only the children of ‘Abdul Muttalib but he had his kindred
among all the families of the Quraish through his mother ayd hig father and his
wite. Hadrat Khadijah. Iy al] thege clans he had his bes| supparters as well ay s
staunch enermies. Third, and this is the DSt Mpartant poind, in view of the ligh
position of a Prnphpr from which he sraris his mission of inviting the jrcople .
vwards Alltah, i does nor seem fittling that he would ask the people to love lis
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kindred in retum for his services in connection with his great Mission. Mo person
of fine taste could imagine that Allah would have taught His Prophet such a mean
thing, and the Prophet would have uttered the swne before the Quraish. In the
stories thar have heen narmrated of de Prophets in the Qur’an, we find that a
Propher. after & Prophet stands up before his pecple aud says: “I do not ask of yon
uny reward: my reward is with Allah, Lord of the worlds. ™ (Yunvs: 72; Hid: 29,
S, Ash-Shu’ara™: 109, 127, 145, 164, 180). In Surah Ya S the criterion given of
& Prophet’s truthfulness is that e gives his invitation without any selfish tnative.
(v. 21). In the Qur'an the Holy Prophet himself has been made to say again and
again  words to the sffect: “‘1 demand no reward from you for this message. ™ (Al-
An'am: 90, Yosuf: 104, Al-Mu'minun; 72, Al-Furgan: 57, Saba: 47, Suad; 86,
At-Tur, 40, Al Qalwn: 481, After this, what could be the orcasion for the Holy
Frophet ta tell the people that in retam for his service of inviting thein to Allah,
they should love his relatives. Then it seems all the more irrelevant when W bEe
that the addressees here arc the disbelisvers and not the believers. The whoale
discourse, fran the beginning to the end, s dirscted to them. Therefore, there
could be no question in this regand of asking the opponents for any reward, for 5
reward is usked of those who show some appreciation for the services that a
person has rendercd for them. The disbelievers were not at all appreciative of the
Haly Prophet's services: on the contrary, they regarded them as 8 crime and had
turned bitterly hostile to him, S

42, That is, “Contrary to the. culprits who commit disgbedience
knowingly, Allah's affair with the servants who smive to do good, is like this: ()
He mnakes them even more rightecus than they could be solely by their own
efforts, (2) He overlooks the weaknasses thet remsin in their work, and the sing
that are committed by them thadvertently, in spite of siriving to become good; and
(3} Allah appreciates whatever little provision of the good deeds they bring and
rewards them richly and generously for it.* -

43. In tlus imerrogative sentence the styls is of severe reproach. It means:
“0) Prophet: Have these people beeome so bold and fearless that they do not fee|
any  shame in accusing you of inventing a lie, and that too of a heinous sin of a lie
apainst Allah? They calumniate you that you are forging the Qur'an yourself and
then falsely atiributing to Allah. "

44, That i, “Such big lies are only utiercd by those whose hearts have
been . sealed up. If Allah wills, He may include you also among theny, but it is His
mercy  that He has kept you away from them, This answer contains a severe satire
againsi the people who were so accusing the Holy Prophet, It tneans this: *O
Prophet, they think that you are a man like them. Just as thoy ara in the habit of
" uttering any  big Me only for the sake of 2 selfish motive, 50 they thought yon also
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must have forged & lie for selfish ends. But it is Allah’s mercy that He has not
sealed up your heart ss He has sealad up theirs. ™

43. That is. “It is Allah’s way that He does not grant stabilicy to
falschood, and in the long Ton proves the fmuth to be true. Therefore, O Prophet,
you shomld go on doing your mission, without paying any attention to their falsc
necusations. A time will come when this whole falsehood will vanish like dust,
anct the truth of that which you are presenting will become visible and manifest.”

46. That is, “He knows why you are being thus falsely accused and what
are the acwal motives that are working behind all this struggle that is being made
ro frustrate and defeat you.”

47. Calling the people’s attcption to repentance immediately after the
preceding verse by itself gives the meaning, as if to say: O wicked pecple: Why
are you making yourselves still more worthy of God’s pugmishment by falsely
aceusing the trus Prophef? If you desist from your misdesds even now, arxd offer
true repentance Allabh will forgive you.” Repentance means that one should feel
remorse for the cvil one has dome, and should refrain and desist from it in the
future. Morsover, it is also an inevitable demand of true repentance that one
shoold fry one’s uworiost to compensate for the evil one has done in the past, and
wherever compensation is not passible, one should seek Allah’s forgiveness and
should do more and more good to wipe off the biot from oneself. But no
repentance can be true repeniance unless 1t iy offered with the intention of pleasing -
Aliah. Giving up an evil for some other reason or intention is no repentance at all,

48, If the context in which this thing has been said js kept in view, it
appears that Allah here is alluding to the hasic factor that was working in the
rebellion of the disbelievers of Makkah. Although they were ingignificant as -
against the mighty Roman and Iranian Empires and their position among the
~ nations of the nefghbouring coumtries was no more than of & commercial tribe of a
backward pecple, the relatve prosperity and glory that they enjoved among the
other Araba had made them so proud and arrogant that they were aot inclined even
to listen 0 the Prophet of Allah, and their chiefs of the tribes reganded it below
their dignity that Muhammad bin “Abduiiah fupon whom be Allah's peace) should
be their guide snd they his followers. On this it is being aaid “If We had actualty
apened up the gates of provisions for these mean people, they would have burst
with pride. But We arc warching over them, and are providing for them only
sparingly 50 as to keep them within limits. " According to this meaning this verse,

in other words, is touching en the same subject which has already been treated in -

Al-Taubah: 68-70, Al-Kahf; 32-42, Al-Qagas: 75-82, Ar-Riim: 9, Saba: 34-36
and Al-Muo'min: B2-35 above. ' :

{Conid. on p. 546
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Whatever vou have been given, is merely a provision for the
transitory life of this world,** and that which is with Allah is better as
well a8 more lasting.’® That is for those who have believed and put
their trust in their Lord;% who refrain from gross sins and
indecencies;* who, when they are angry, forgive:™ who obey their
Lord,*™ establish the Jafaf, and conduct their affairs by mutual
consultation;® . who spend out of what We have given them as
sustenance;*  who, when they are oppressed, help and defend
themselves,"—The recompense™ of evil is a like evil;%* then whoever
pardons and secks reconcilement, his reward is with Allah.5¢ Allah
does nor like the wrongdoers.®” And those who avenge themselvas afier
they have . been wronged, cannot be held blameworthy, for
blameworthy indeed are those who oppress others and commit excesses
in the land without any right. For such people there is a painful
torment, However, the one who practices patience and is forgiving,
these indeed are works of great courage and resolution,

The one whom -Allah lets go astray, has no protector after
Him.* You will see that when the wrongdoers see the torment, they

will say, “Is there any way back?™"? And you will see thar when they

are brought before Hell, they shall be downcast with disgrace and shall
look at it with stealthy glances.”* At that time those who had believed,
will say, “The real losers indeed are those who have lost themselves
and their followers on this Resurrection Day.” Beware! The
wrongdoers shall suffer an everlasting torment, and they will have to
proteciors and guardrans, who could come to their help against Allah.
The one whom Aliah lets go astray has no way of escape. :

Answer your Lord before there comes the Day of which there is -

no chance of being averted by Allah,” On that Day you will have no
place of refuge, nor will there be any who .could change your
condition.” Now if they turn away, We have not sent you, (} Prophet,
o be a keeper over them:™ your only responsibility is to convey the
Message. Man is such that when We let him taste Our mercy, he exults
at it, and if an evil befalls him in consequence of what his own hands
have done before, he urns utterly ungrateful.”s

Comd. from p,545]

36-43

4446

47-48



546  The Meaning of the Qur'in

42, Here, the word walf ituplics  the Being wha is the Governor of the
affairs of all His creations, Wha has taken the respomsibilicy of fulfilling all the
needs and requirements of His servanis. '

30. “In both™: In both the earth and the hesvons. Thiz iz a clear pointer to
ti¢ face that Tife does not only exist on the garth bug on other plancts as well,

31. Thatis, “Just as He has the Power 1o scatier them, so He has also the
power to gather them all together, Therefore, it is wrong to think that Resurrection
vannot ke place, and all the former and the later generations cannot be raised up
and gathered all wogether. ™

32, One shonid nowe that here the cause af all human afflictions is not
being stated but the address is directed to the people who were af that time
cominitting dishclief and disobedience at Makkah. They are being told: “Hgd
Allah seized you for all your sins and crines, He would not have even allowed
You to live, but the caiarities {probably the allusion is 1o the famine of Makkah)
that have descended on You, are only & wamntng so that you may take heed and
EXAMine your getions and deeds 10 gee ag io what attitude and conduct you have
adopted  as against your Lord, and try o understand how helpless von actually are
against God against Whom vou are rebelling, and know that those whom ¥ou have
taken as your patrons apd Supporters, or the powers it vou have relied upan,
cannct avail yon anything agains: the punishiment of Allah, "

For further explanation it is DECessary to siate that as regards the sincere
believer, Allah's law for him is different. All the calamities and hardships that
befall him go on beoming an atonement for his sins, errors and deficiencies. There
is an awthentic Hadih 1o the effect: “Whatever aortow and suffering, distress and
grief, and afflicton and worry that a Muslim expcriences, even if it bho a
thernprick, it is made an atonement by Allah for one or the other of his errors.”
(Bukhéri, Mushm). As for the hardships that a believer faces in the way of raising
Alial’s Word, they do ot merely become an atonement for his deficiencies Lt
also a means of the exalation of ranks with Allah, In this commection, it cannot
even be imagined tha they descend as a punishment for sins. *

33. “Who patieatly endrircs™ wha keeps himsclf fully vnder contral and
Temains steadfast on the path of servitude under all cireumstances, good or bad:
who dogs not forget himself so as to become rebellions against God and croel to
the pevple, when favoured with good nmes, and loses heart and st0ops 10 anything
when visited by evil times. A “gratefull person” is every such person who regards
it ax & bounty of Allah and not the result of any merit or excetlence in Limsel#
when he is exaled to any fiigh place of honour in 1ife by a Divine decree, and
keeps s mind concentrated on the blessings which remain available to ITin even
. under the worst circumstapces instead of his deprivatjons when deposed (o the
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lowest of the low position. Thus, he continues wo thank his Lord in both prosperity
and adversity with his tongue and hear.

34. The Quraish, in connection with their business and trade. had also to
visit Habash and the coaswl lands of Africa, and in thess Joumeys they used
sailing ships and boats for crosging the Red Sea, which is a very dangerous sea. It
s generally stormy and  abounds in submerged rocks which are 3 serious hazard
for navigation cspecially during thc storms. Therefore, the state that has been
depicted here by Allah could be fully realized by the peaple of the Quraish jn the
light of dwir personal experiences,

m 35. That is, “It is net « thing at wiiich man should exult Whatever worldly
wealth a person has in his possession, he hag it ofly for a short time. He uses it
For a fow vears and then leaves the world empty-handed. Then, although the
amoont of rthe wealth may be very high in the ledgers, practically only a fraction
of it is used by the tan himselt. To exult at such wealh does not behave a an
wite understands the truth about himself, about his wealth and this world itself, ™

0. That is, that wealth is far more superior as regards its nature and
quality: and is also eternal and everlasting,

J7. Here, trust tawatkusy in Allah has been reganded as an inevilable
demand of the faith and 4 necessary chamcieristic for success in the Hereafter.
Tawafkw/ means: (I That man should have full confidence i the guidance of
Allah, aid shovld undersiand ithat the knowledge of the truth, the principles of
maorality. the bounds of the lawfol and the unlawful, and the rules and regulations
of mssing life in the world, that Allzh had cnjoined, are based on the truth and in
following (hern alone Hes man’s yood and well beny; and (2) that man should hot
place reliznce on his own powers and abilities, means and resources, plans and
schemes and the help of others than Allah, but he should Keep deeply impressed in
his mind the fact that his success in every thing, hetr and in the Hereafter,
actally depends on the help and succour of Allah, and that he can become woarthy
of Aliah’s help and suzcour only if he works with the ofpect of winning His
approval, within  the bounds prescribed by Him; (3} that man should have
compieie faith in the promises that Ailah has made with those who would adopt
the way of faith and rightecwsness and work in the cause of the truth instead of
falsehaod.  and having faith in the same promises would discard all thoge benefits,
gains and pleasures that may scem to accrue from following the way of falsehood,
and endure all those losses, hardships and deprivations that may become hig lot o
account. of following the truth steadfastly. From this ¢xplanation of the meaning of
fawakkel it becomes obvicus how deeply it is relatad with the faith, and why those
wonderfui results that have been promised o the believers who practice rewiakin/
cannot be obtained from the mere cinpty affirmation of the faith,
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38. For explanation, see An-Nisa: 31, Al-An‘dm: 151, An-Naml: 90, An-
Ngjm: 32 and the E.N. s, : '

39. That is, they are not wrethful and crazy but arc temperate and cool-
minded; they are not revangeful but forbearing and forgiving by nature. It aver
they feel angry at something they control their rage. This characteristic is the best
of man's qualities, which has been highly commended in the Qur'an (Al-*Imsan:
134) and rcgarded a5 & major factor of the Holy Prophet's success (Al-*Imrén:
159}, According 10 Hadrat *A’ishah, “*The Holy Messenger of Allah never
avenged himself on anybody; however, when a thing enjoined to be held sacrad by
Allah was desecrated, he would award the punishment. * (Bukhari, Mustm)

60. Literally: “Who answer the call of their Lord™. That is they hasten to
do whatever Allah enjoing them to do, and accapt whatever Allah invites them to
aceept, .

61. This thing has been counted here as the best quality of the believers,
and has been enjoined i Surab Al-‘Imran: 159, On this basis, consultation, j& an
important pillar of the Islamic way of life. and to conduet the affairs of coBective
life without consultation is not only the way of ignorance but also an express
vinlation of the law prescribed by Allah. When we congider why consultation has
been given such importance in Islam, three things become phvious:

First, that it is injustice thet & person should decide a matter by his
personal opinion and ignore othérs when it involves the interests of two ar more
persons. No one has a right o do as he likes in mauers of common intetest.
Justice demands that all ‘those whose intercsts are involved in a matter be
congnlted, and if it concerns a large mumber of the peopie, their relishle
representatives should be made a party in consultation.

Second, that a man tries to do what he likes in mattars of common interest
either because he wants to usurp the rights of athers for selfish ands, of because
he looks down vpon others and regards himself as a superior person, Merally both
these qualities are equally detestable, and & believer cannot have even a tinge of
tithet of these in himself. A belicver is neither selfish so that he should get imdue
benefits by wsurping the dghts of others, nor he is arrogant and self-conceited that
he should regard himseIf as &1l-wise and all-knowing.

Third, thar &t (s a grave responsibility to give decisions tn maters that
imvolve the rights and interests of athers. No one who fears God and knows what
severe accountabiiity for it he will be subjected to by his Lord, can dare take the
heavy burden of it solely on himself. Such & boldness is shown only by those who
arc fearless of God and heedless of the Hereafler, ‘The one whe fears God and hag
the fecling of the accountability of the Hereafter, will cortainly try that in a matter
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of commion  interest he should consult a!l the copcerned people or their authorised
Tepresentatives so as to reach, as far as possible, an objective and right and
equitable decision, and if there occurs a mistake one man alone should not be held
responsible for it

A decp consideration of these three things can enable ope o Folly
wnderstand that consultation is a necessary demand of the morality that [siam has
raught 10 man, and departure from it is 5 grave immorzlity which Islam does not
permit. The [slumic way of life requires that the principle of consultation should
be used mn every collective affair, big or small. If ir is a domestic affair, the
tusband end the wife should act by mutual consultation, and when the childres
have grown up, they also should Le consulted. If it is 4 matter concerning the
whole fanuly, the opinion of cvery adwlt member be solicited, If It COncerns a tribe
or & fratemity or the population of a city, and it is not possible ta consult al! the
pecple, the decision should be taken by a local council or commirnee, which
should comprisc the trustworthy representatives of the concerned feople according
o &n  agreed method. If the matter concerns a whole nation, the head of
govermment should be appointed by the common comsent of the people, and he
shovld conduct. the national affairs in consuliation with the leaders of opinion,
whom the people regard as reliable, and he shouid remain at the heim of affair
only as long as the people themselves want him to remain in that position. Na
honest man can oy to assume the headship of a nation by foree, or degire 1o
continue in that position indefinitely, nor can think of coming into power by
deception and then seek the people’s consent % coercion, nor can he devise -
schames so that the people may slect repregentativas to act as his advisers not by
their own free choice but according to his will. Such a thing can be desired only
by the one who cherishes evil intentions, and such a fraud against the Islamic
principle of consultation can be practiced cnly by him who does not feel any
hesitation in deceiving both God and the people whereas the fact is that neither can
God be deceived nor the people be 8o blind as w regard the robber, who is _
commiting robbery in the bright day light apenly, as their well wisher amd
SEIVADL. '

_ Ttm principic  of consultation as enshrined in ameu-fum Shidrd Dairm-fum
by itse!f demands five things:

(1) The people whose rights and interests relats ta ¢ollective marers, should have
full freedom to express thelr opinion and they shovld be kept duly informed’
of how their affairs are being conducted; they should also have the fuil right
that if in the conduct of the affairs they sec an error, & weskness or
deficiency, they can check it and voice a protest, and if they do not see any
change for the better, they can change their rulers. To conduct the people’s
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aftairs by Keeping them silemt and un-informed is shoer dishonesty which no
one can regard as adherence to the principle of consultation in Islam.

(2) The person who is to be entrusted with the responsibility of conducting the
collective affairs, should be appointed by the people’s comsent, and this
consent  should be their free consent, which is nor obained through coercion,
temptation, deception, and fraud, because n that cage it would be no consent
at all. A nmavon’s e head is not he who becomes its head by trying every
possible methed, bat he whom the people make their head by theic own free
choice and approval.

(3} The peocple who are appuinted as advisers to the head of the slate should be
such as ¢ijoy the confidence of the nation, and obvionsly the people who win
represcntative  positions by suppression or by expending wealth, or by
pracasing falsehcod and fraud, or by musleading the punple: cannot be
regarded as enjoying the confidence in the real sanse.

{4) 'The advisers should give opinion according to their knowledge and faith aml
conscience and they should have full freedom of such expression of opinion.
Wherever this 15 not the case, wherever the advisers give advice against their
own knowledge and conscience, under duress or temptation, or under party
discipline, it will be teachery and dishonesty and not adherence ta the
Islamic principle of consultation,

(3) The advice that is given by a consensus of the advisers, or which has dhe
support of the majority of the people, should be accepted, for if a person {or
a growp of persons) behaves independently and acts on his own whims, even
after hearing the advice of others, consltation becomes meaningless. Allah
does not say: “They are consulted in their affairs™, but says: “They conduct
their affairs by munial consultations™. This instruction is not implementsd by
mere consultation, but for its sake it is necegsary that the affairs be conducted
according to what is settled by consensus or by majority opinion in
cansultation. |

Along with this explanation of (e Islamic principle of consulation, this
basic thing also should be kept in view that this consultation is not independent and
auioeratic in conducting the affairs of the Muslims, but necessaniiy subject to the
bounds that Allah Himself has set by His legishation, -and is subject to the
fum:lamemal principle: “Iv is for Allah to give a decision in whatever you may
differ,” “if therc arises any dispute among you about anything, refer it to
Allah and the Messenger.” According to this geners! principle, the Muslims can
hold consultations in Shariah matters with 2 view to determining the correct
meaning of a text or verse and to find out the ways of implementing it so as w
fulfil its requirements rightly but they cannot hold consultations in arder to give an
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independent judgernent in a matter which has atteady been decided and seuled by
Allah and His Messenger, :

62. It has three meanings:

(1} “They spend only out of what lawful provisions We have given them: they da
© not touch unlawfil things for supplementing their expenditure. ™

{21 “They do not set aside the provisions granned by s, but spend them.”

(3) “They spend ouf of what they have been glven in the cause of Allah also:
- they do ot reserve everything for personal use only. ”

The first meaning is based on this thal Allah calls the lawful and pure
provisions only as “the provisions granted by Him"™; He does not call the
provigions camed in impure and unlawful wuys His provisions. The secomd
meaming is based om that whatever Allah provides for mai is provided so that he
may spend it and not thal he may set it aside and hoard it up like a mizer. The
third meaning is based on that accarding to the Qur'an. spending doss not mean
spending merely on one’s own self and for one's personal needs, but it also
contains the meaning of spending for the sake of Allah in His way, On accougt of
these three reasons Aliah here is counting spending of wealth amaong the bess
qualities of the believers because of which the blessings of the Hereafter have
been reserved only for them,

63. This als0 is one of the best characteristics of the belicvers: they do nao
fall & prey o the tyrants. Their tender heartedness and forgiving nature is not the
result of any weakness. They have not beeq taught to live humbty and meekly like
the henuits and ascetics. Their nobility demands that when they are victors they
should forgive the errors of the vanquished, when they possess e power, they
shoutd avoid vengefulness and when a weak ar subdued person happens to commit
8 mistake they should overlook it; but when a powerful persom. drunk with
ANtlerinty, commits viclence  against them, they should resist and fight him with
all their might. A believer is never cowcd by 1 wicked person nor bows (o an
arrogal A, For such people he proves to be a hard nut which breaks the teeth
of those who ry to break it. : '

64. The passage from here to the end of verse 43 is an explanation of
verse 39, '

63, This is the first fundamenzal principle which 1mst be bome in mind i
retaliztion. The right litmit of retaliation is that one should remarn the same sort of
il treatment that one has received; onic has no right to return a greaier |l
{redtinct. :
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06. This is the second principle. It means: Although it is permissible 1o
rctaliate against the ope who has committed a violence, wherever pardoning can
be conducive to reconcilement, pardoning is better for the sake of reconcilement
than retaliation. And since man pardons the other by suppressing his own feclings.
Aliah says that the reward of such a one is with Him, for he has suppressed his
own self for the sake of reforming the evii-doers.

67. In this warning allusion has been made to a third principle abour
retaliation, and it is this: One should not becomne a wrongdoer oneself in rhe
process of avenging a wrong done by the other. It is not permissible to do a
greater wrong i retaliation for the wrong done. For example, if a person gives
ancther a slap, the other can return only one slap; he cannot shower blows and
kKicks. Likewise. it is not night to commit a sin in retaliation for a sin, For
example. if a wicked man has killed the som of someone, it is niot right to g0 and
kill the son of the former. Or, if amean person has violated the chastity of a
person’s sister or daughter, in iz not lawful for him to comamit rape of the former's
sister or danghter,

03. One should note that ¢he qualities of the believers that have been
mentioned in these verses, practically existed in the lives of the Huoly Prophet and
his Companions, and the disbelievers of Makkah were their eyo-witnesses. Thus,
Allah has. in fact, told the disbelievers: “The real wealth is not. the provisions that
you have recejved for passing the tramsitory life of the world, and are bursting
with pride of it, but the real wealth are the morals and characteristics whick the
belisvers from your own socicty have developed by accepling the puidance given
by the Quran.” _

69. That is, “Allah sent the best Book like the Qurag for the mudance of
the people, which is piving them the kncwledge of the reality in a rational and
effective way and guiding therm to the right way of life. He sent a Prophet like
Mupammad (vpon whom be Allash's peace and biessings) for their guidance, a
man of better character than whom they had never scen before. And then Allah
also showed them the results of the teaching and training of this Book and this
Mezsenger in the lives of the Belisvers. Now, if after wimessing all this, a person
furs away from the guidance, Allah casts him into the sarme deviation frem which
he has no desire to come out. And when Allah Himself has driven him away, who
¢lse can take the responsibility of bringing him w the Right Way. "

70. That is. “Today when there is a chance of coming back, they are
refusing o come back. Tomerrow when the judgement will have been passed amd
the sentence enforced, then seeing their fate they will wish to cormne back.”

71 By nature ma.n is such that when a dreadful scene comes befors him
-and he knows that saen he is going to fall a prey to it, he closes his eyes forthwith
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in fear. Then, when he cannot hold himself any longer, he tries to se¢ what kind
of the calamity it is and how far away it is from him. But ha does not find the
courage to lift up his bead and have a full view of it. Therefore, he opens his eyes
a lirle again and again and sees it from the camer of the eye, and then again
closes his eyes from fear. The sane state of those whe will be driven to 'Hell has
heen depicted here,

72 That is, neither will Allah Himself avert it, nor has anyone else the
powEr to AvVer. it

731, This sentence has several other meanings also: {1) “You will not be
able fo deny any of your nisdeeds”; (2) “you will not be able to hide yourself
even in disguise ; (3) “vou will not be able to protest or show any displeasure
against any treatment that is meted out to yow;™ (4) *it will not be in your powes
ta change the condition in which you are placed.”

74. That is. “You have not besn mads responsible that you must bring
them to the right path anyhow, not will you be held accountable as w0 why these
pcople did not come wo the right path. ™

75. “Man” here implics the mean and shallow people who are the subject
af the discourse here, who have got & measure of the worldly provisions and are
exulting in this, and who do not pay any atiention when they are admonished 10
cone 1o the right path. But when they are visited by a disaster in consequence of
their own misdecds, they start cursing their fate, and forget all those hlessings
whichh Allah hag blassed them with, and do not tey to understand how far they
themnselves are to be  blamed for the condition in which they are ptaced. Thus,
neither docs prosperity become conducive to their reformation nor can adversity
teach them a lesson and bring thern ta the right path. A siudy of the context shows
that this is. in fact, & satire on the attinede of the people who were the addressees
of the above discourse, bwt they have not been addressed to teil them of their
weakness directly, but the weakmess of man has been mentioned in a gencral way
and pointed out that what is the real canse of his sad plight. ‘This gives an
impartsnt point of the wisdom of preaching: the weaknesses of the addressee
should not  be made the target directly, but they should be mentioned in 4 general
way 50 ihat he is not provoked, and if his conscience has still some life in it, he
may fry to understand his shortcoming with a cool mind.
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To Allah belongs the Kingdom of the heavens and ihe earth;? 49.5p

He creates whatever He wills: He gives daughters to whom He wills,
and sons to whom He wills; or He gives both sans and daughters to

whom He wills and malkes barren whom He wills. Indeed. He knows
everything and has power over everything, 77

' is not given to any mortal that Allah should speak 10 him, 51-53

face to face. He speaks either through revelation (secret mstruction ) 79
Or froin behind g vaj] 80 or Hesends a messenger {an angel), who by
His Conunand, reveals whatever He wilig:®! {e is the Exalied. the All-
Wise.*2 Fven so We have, (Q Muhamumad), revealed a Spirit to you by
Our Comenand.®? Yoy did not know at all what was the Book and what
was  the Faith,® byt Wa made that Spirit a lighs by which We show the
way to any of Our servants Wa will. You are indeed guiding ro the
Right Way, the Way of God, to Whom belongs everthing in the heavens
and the earth. Beware! Al affairs tand to Aflsh Alone! ¥

“Contd. from p 555)

76. That is, “If the People who are imvolved in disbelief and polythetsm -
du nat helieve even aficr the admonition, they may not, for the trurh is the qugy,
The kingdorn of the earth and heavens has noc been entrusted to the so cailed
kiligs and despots and chiefs of the world nor has any prophet, saint, god or
goddess any share in it, but its Master is One Aliah alone. His rebe] can neither
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succeed by liis own pﬁwi:r, nor can any of the beings whom the people look upon
as owners of divine powets by their own folly, come to dheir rescue and &id "

77. This is a manifest proof of Allah’s Soversignty being absolute. No
man, whether he be posing as owner of the highest worldly authority, or regarded
as ownel of proat spirttual powers, has ever been able to produce children for
himself according 1o his own choice and desire, not 1o speak of providing children
for athers, The one whom Allsh made barren eould not have children through any
medicine, any treatment, any amulet or charm. The one wham Allah gave only
duughters could not get a singie son by any device, and the one whom Allah gavE
only sons could not have a single daughter by any means. In this matter everyone
is absolutely helpless. So much so that before the birth of a child no ane could
know whether a son was taking shape in the mother’s womb or a danghter. Even
afier seeing all rhis if some one posed to be all-powerful in God's Kingdom, or
- regarded ancther as a possessor of the powers, it would be his own short-
sightednecss for which he himselt wiil suffer, the truth will not change ar all,

78, In conclusion, the same theme with which the discourse began has

been reiterated. To understand it fuliy, please see the first verse of this Siirgh and
the E.M. on it,

79. Here, wap/ means to inspire somebody with something, or to show

something 0 somebody inoa vision as  were the Prophers Abrahain and Joseph
shown, (Yusuf: 4, 100; As-SEaffac 102).

80. That is, "One may hear a voice without seeing the speaker, just as it
happered n the case of the Prophet Moses when he suddenly begsn to hear a
volce from a mree on Mount Tir, while the Speaker was hidden from him. ” (Ta
Ia: 11-48, An Naml: 8-12, Al-Qasas: 30-35),

81, This is the form of wadl by which all Divine Scriptures have actually
1, reached the Prophets of Aliah. Some people have misinterprefed this senience 2nd
given it this meaning: “Allah sends a messenger who by His Eﬁmmand_cmweys
His message to the common people.” But the words of the Qur'in f&-yithiva bi-
[Boniohi m3 yashi'y (then ‘He reveals by His Command whatever He wills) show
fhat this imerpretation is sbsoluwely wrong. The Prophets’ preaching hefore the
commum people has neithar been called wadi anywhere in the Qur'in, nor is there
- mny room in-Arabic for describing a mant’s speaking to ancther man openly by the
w:;rd H';'?.’JE Lexically, waﬁ':f means secret and swift instuetion. Only an ignurant
person will apply this word o the common preaching by the Prophets.

82 That is, He is far above that He should speak o a main face o face,
anl His wisdom is not helpless that He muy adopt another method of conveying
His instructions to 2 servant of His than of speaking to him face to face,
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#3. “Even so™ doss not refer only to the last method of waly, but to all
the three methods as mentioned in the preeceding verses, and a “Spirit™ implies
waftf (Revelationd, or the teaching given to the Holy Prophet by revelation. Both
the Qur'an and the Hadih confirm that the Holy Prophet was given instroction by
all these three methods:

(13 Tn & Hedich Hadrat ‘A’ishah has staled that Revelation in the beginning came
ter the Holy [Prophet i the form of true visions. (Bukhari, Muslim) This
coptimaed  in laser lite also. Traditions mention many visions in which he was
given some teaching ofr informed of something and in the Qur'an also a vision
of his lwes been clearly mentioned (Al Fath: 27). Besides, several Traditions
alse mention that the Holy Prophet said, 1 have been inspired with such and
such a thing, or [ have been informed of this and this or T have been ¢njomed
this, or I have been forbidden this.” All such things relate to the first kind of
the waftfand the Divinely inspired Traditions (Ajadith Qudsi} mosily belong
to this category of the Traditions.

(27 O the occasion of the My rif {Ascension) the Holy Prophet was honourad
with the sccond kind of the wafralso. In several authentic Traditions the way
mention has been made of the Commandment of the Saldt five times a day
and the Holy Prophet’s making submissions i that regard again and again
clearly shows that at that ome a similar dialogue took place between Allah
Almighty and His servant Muhammad (upon whom be His peace and
blessings) as had taken place between Allah and the Prophet Moses at the
foor of Monnt Thir.

(3) As for the third kind, the Qur'an itself testifies (hat it was conveved to the
Holy Prophet thromgh Angel Gabnel, the Trustworthy. (Al-Bagarah: 97,
Ash-Shutara’ ;1 192-195).

84, That is. “Before his appointment to Prophethood, the Holy Prophet
had never had any idea that he was going to receive a Book, or that he should
receive one, but e was wholly unaware of the heavenly Books aud the subjects
they treated. Likewise, although he believed in Allah, intellacoually he was not
aware of the requirements of the Faith in Allah, vor did he know that along with
lat Lelicf it was also necessary that he shouid believe in other things-the angels,
the Prophethood, the Divine Books and the Hercafter. Both thess things---were
such  as were not hidden even from the disbelievers of Makkah. No one belonging
i Makkal - could. bear wimess that he had ever heard anything pertaiuing to a
Divine Hook frem the Haly Prophet before his sudden proclamation of the
Proplicthood, or any such thing that the people should belicve in such and such
things. Obvionsly if a person had already been looking forwand 1o becoming a
prophet, it could not be that the people who remained socially associated with him
day and” wight for 40 years should not have even g0 much as heard the word Book
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and the Faith from him, and after 40 years he should suddenly have started
making fiery spesches on the same themes.

B5 This i& the final wamning that has been given to the disbelievers. It
means: “The Prophet said somnething and you heard and rejected it. The matter
would net end there. Whatever is happening in the world, will be presented before

Allah, and. ultimately He Himsclf will decide what shonid be the end of aach and
every person.”



