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. INTRODUCTION

Name

It is derlved from the sentence ma fard kufly uazmat-in jathivat-un
of verse 28, implying thereby that it is the Sdrah in which the word
iathiyah has occurred.

Period of Revelation

The period of the revelation of this Surah also has not been
nentioned in any authentic tradition, but its subject-matter clearly shows
that it was revenled consecutively after Surah Ad-Dukhan. The close
reseimblance between the contents of the two Srshs makes them look
like the twin Sdrahs.
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Subject-Matter and Topics

It answers the doubts and objections of the disbelievers of
Makkah about Faufid and the Hereafter and warns them for their
attimde hat they had adopted against the massage of the Qur’an,

The discourse begins with the arguments for Taufud I this
connection, reference has been made o the countless Signs that ars
found in the world, from man's own body to the earth and heavens and
it 1§ pointed out that everywhere around him man finds things which
testily to Taufud which he refuses to acknowledge, I nuan saes carefully
the variety of animals, tha day and night, the rainfall and the vegetation
thereby, the winds and his owp creation, and ponders over them
intelligently, without prejudicc, he will find these Signs sufficiently
convineing of the truth that this universe is not Godiess, nor under the
control of many gods, but it has been trealed by One God, and He alope
15 its Controller and Ruler. However, the case of the persan who is
determined not to acknowledge and wants to remain involved in doutns
and suspicions is different, He camnot he blessed with the faith and
conviction from anywhere in the world.

A lirtle below, in the beginning of the second section, it has been
tciterared  that the things man is exploiting in the world, and the
countless  forces and agencies that are serving his interests in the
aniverse. did not come into being just accidentally, nor have they been
provided by the gods and goddesses, but it is One God alone, Who has
supplied and subjected these to him from Himself. It only a person uses
his mind properly and rightly, his own intellect wiil proclaim that God
alone is man’s real Benefactor and He alone deserves that man should
pay obeisance ta Him.

After this, the disbeltevers of Makkah have been taken to task
and  reproved for their stubbornness. arregance, mockery and insistence
on  dishelief with which they were resisting the invitation of the Qur’an;
they have been warned that this Qur'an has brought the same blessing
which had been granted to the children cof Israel before, by virtue of
which they became distinguished above al] the people of the world, But,
when  they falled to recognize the true worth of this blessing and
disputed their religion and Jogt it, this blessing now has been sent [
theni. This is such a code of guidance which shows the clear highway of
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Religion to man. The people who would turn it down by their own folly,
would only prepare for their own doom, and only such people would
become worthy of God’s succour and mercy who would sdopt obedienca
to it and lead a life of piety and righteousness.

In this connection, the followers of the Holy Prophet have bean
instructed that they should forbear . and pardon the absurd and foolish
behaviour towards them of the people fearless of God. for if they
showed patience God Himself would deal with their apponents and
would reward them for (their fortitude.

Then, there is a criticism of the erroneous ideas that the
disbelievers held about the Hereafter. They said that life was only this
worldly life; thers was no lifv hereafter, Man dies in the course of time
Just as a warch stops functioning suddenly. The body is not survived by
any soul, which might be seized and then breathed again into the human
body some time in the future. In this regard, they challenged the Holy
Prophet, saying: “If vou lay 2 claim to this, then raise our dead
forefathers back to life.” In answer to this, Allzh has given the
following argwnents: '

(1) “You do not say this on the basis of any knowledge but are
uttering this grave thing on the basis of conjecture. Do you really
have the knowledge that there is no other life after death. and the
souls are not seized but are annihilared?”

(2} “Your this claim rests mainty on that you have not seen any dead
person rising back to life and returning to the world. Is this basis
strong enough for & person to make a claim that the dead people
will never rise to life? When you do not experience and observe a
thing, does it mean that you have the knowledge thar it does not
exist at all?”

(3] It 1s utterly against reason and justice that the good and the bad,
the obedient and the discbedient, (w oppressor and the
oppressed, should be made equal ultimately. Neither a good act
should bear a good result nor an evil act an evil result; neither
the grievances of the oppressed be redressed nor the oppressor be
punished, but everyone should meet wilh the same fare
ultunately. Whoever has formed this view abour the universe of
God, has formed a patently wrong view. Tlie unjust and wicked
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people adopt this view because they do not want to face the evil
results of their deeds, bwi this world of God is not a lawless
kingdom; it is rather a system based on the Truth, in which there
can be no guestion of the injustice of regarding the good and the
bad as equal.

That the creed of the denial of the Hereafter is highly destructive
of merals. This is adopted only by such people as are the slaves
of their lusts, and for the reason that they should have full
freedom to serve their lusts. And, when they have adopted this
creed, It goes on making them more and more perverse il at last

‘their moral sepse becvmes dead and all avenues of guidance are

closed against them

After giving these arguments Allah says most emphatically: “)Just

as you did not become living of your own accord, but became living by
Our power, so you do not die of your own accord, but die when We
send death on you. And a time is certainly coming when you will all be
pathered together. If you do not believe in this because of your
ignorance and folly today, you may not; when the time arrives, you will
sc¢ lor yourself thar you are present before your God and your whole
book of conduct is ready accurately. which bears evidence Against each
of your misdeeds. Then you will come to know how dearly has your
denial of the Hercafter and your mockery of it cost you.”
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Verses: 37 Revealed at Makkah

In the pame of Allah, the Compassionare, the Merciful

Ha-Mim. The revclation of this Book is from Allah, the All-
Mighty, the All-Wise,}

The fact is that there are countless Signs in the heavens and the
carili or those who believe.? And in your own creation and in the
animals, whom Allah is scatwcring (all over the earth), there are signs
for those wio affirm faith.? And in the difference of the night and day,*
and in the provisions® that Allal sends down from the heaven, whereby
He revives the earth after its death,® and in the circulation of the
winds,” there are many signs for those who use their corunon sChse,
These are the Revelations of Allah, which We are rehearsing to you
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accurately. Then, what is there after Allah and His Revelations in
which they will beliave '

Woe 1o every lving, sinful person before whom the Revelations
of : Allah are recited and he hears them, yet he persists in his disbelief
arcogairtly as if he never heard them.® Give such a ane the Zood news
of a painful torment. When something of Our Revelations comes to his
knowledge, he takes it in jest.® For all such peopie there is an abasing
torment. They have Hell in front of them . 1 Nothing of what they have
earned in the world will avail them anything, nor those whom they
ave taken for guardians instead of Allah.? There is a great punishiment
for them.

1. In this brief introduection to e Surah, the listencrs have been wamed
of two things: (1) Thar this Bouk is not the culnpoesition of Mubammad (upon
whom b Allab's peace)  himgalf, bui it is being senr down to him by Allah: and
(2) that it is being sent down by that Allah Who s All-Mighty as well as All-Wise.
His bemg the Almighty demmnds that man should not datc disobey His
Commands, for it he disobeys Him, he cannot escape His punishment: and His
being the All-Wise demands that man should abey and follow His Guidance and
His Commmands with fil satisfaction and willingness of the heart, for there can be
no possibility of His trachings being wrong or inadequate or harmful in ATty way,

2. To begin the discourse like this after the imraduction., indicates that in
the background there are the niyicctions of the people of Makkah, which they were
rajsing against the teachings of the Holy Prophet. They said: “After all. how can
we belleve this one man when he says that all those great beings to whose shrines
wi have been dedicated and devered so tar, are nothing and that Godhead balongs
ro only Ome God 7" About this it js being said that the world is replete with tha
signs of the Reality 1o whiclh they are being invited. If onjy they saw with npen
eyes. they wounld find those signs in themselves and outside them everywhers,
which testify thar this whole universe is the creation of One and only One God,
aid He alone is jts Master and Ruler and Controller. It didn’t need to be pointed
our what was the nature of the signs 1 the earth and heavens, for the dispute at
that time centred around the point that the polythelsts were insisting on believing
in other gods and deities also besides Altah and the Qur'an gave the message thar
there was neither a god nor a deity beside One God. Thicrefore, it was apparent by
itself from the comext rhat the signs were of the truth of Faufid and of the
refinution of shirk

As for the sentence: “The signs are for those who belteve,™ il mcans that
although the sipns are meant for all human beings, onty those people can reach the
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right conchugion from their observation, who are inclined to belicve; as for e
heedless people, who live like animals and the stabborn people who are resolved
not w helicve, the existence and the non-existence of the sipms is equal. The
splendour and beauty of the garden is for thoge who can set; 4 blind rwag cannot
perceive any splendonr and beauty; for him even the exisience of the garden is
meaningless.

3. That 15, “The case of those who have made up their rainds not to
beligve. or of thase who have chosen for themselves to remain iost in the blind
alleys of doubt, is differcnt. but when those who have not locked op their heans
Hgainst belief and conviction, will consider seriously their own creation. the
struciure of theit own body, and the variety of animals found on the earth, they
will see  countless such signs as will leave no doubt ig their minds that all this did
ot come inte berng without a God, or that it stood in need of more than oe Cod
for s Creation. (For explanation. see Al Anfanye 37-38, An-Mahl: 5.8, Al-Hail: 5-
7. AL Ma'minfin: 12-14, Al-Foman: 54, Ash-Shoari’ 18-81, An-Naml: 64, Ar-
Rin: 2021, 54, EM. s 14 to 18 of Ag-Sajdah, Y& Sin: 7T1-73. Az-Zumar: 6, and
E.N."s 47, 9B 110 of Al-Mu'min),

4. The difterence of the night and day is a sign because one follows the
uther with full regularity, because one is bright and the ather dark, because nver |
certain period the day gocs on shartening amd the night lengthenirg gradually till
the two become equal in duration, then again the day goes on lengthening and the
inight shorening rill the two again become equai in duration, These different kinds
of variations found in the night and the day and the great aspects of wisdom that
accrue from these, are a clear pointer io the fact that the Creator of the sun and
the earth and of every thing on the earth is one and that one All-Fawerfu] Being is
keeping both these spheres under His control: that that Being is not deaf and blind
and unwise but  All-Wise, Who has established this unalterable system and macde
His earth a suvitabie place for the countless species of life, which He has created
liere int the form of vegetables, animals and men. {For explanation, see SYinns: 67,
An NMaml: 86, Al-Qasag: 71-73, Lugmdn: 29 and E.N. 30, YA Sin: 37 and ELN.
32 - :

5. *Provisions™: rainfall #s becomes evident frooy the following sentence.

6. For cxplanation, ses Al-Mu'minin: 18-20, Al-Furqan: 48-49, Ash-
Shuara™; 7, An-Naml: 6], Ar-Bim: 24, 48, Ya S EN. s 26w 3.

7. The circulation of the winds implies the cireulation of the different kinds
of winds at different times, on different parts of the earth and a different heights,
which cause change of the seasons. What deserves attention is not only that shove
the surfage of the earth there is a thick atmosphere, which containg all thoge
eleiments needed by living beings for breathing, and this thick covering has kept
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the eurth’s population sate trom many of ihe heavenly calamities, Besides, snother
noreworthy -thing is that the air is not just filled inertly ju the atmosphere. but ir
blows oceasionally in different ways, Sonctimes a cool wind blows and sowctimes
& hot wind: soretiones it stops Dlowing and someties it starts blowing; sometimes
it blows sofr and somerimes strong. and sometimes it assumes (he proportions of a
storm. soiwctunes a dry wind blows and stnctimes a moist wind: sometimes it
brings the rain and sonetimes it drives away the clouds. These different kinds of
the winds do not blow without 4 purpose. but under a law and a systein, which
testifies (hat this arrangement is based on perfect wisdom, and it is serving great
objectives. Them it is deoply related with coolness and lieat, which go on
increasing and decreasing according to (he clianging conditions and relacionships
berween the earth and the sun. Furthermors, it has a deep relation with the
seasonal changes and the distribution of the rain. All these facts proclain that
these arangenents have not been made haphazacdly by soime blind nature, nor
have the sun and the each and the air and water and vegetation and animals
separale coutrollers.  bur inevtably One God alone is the Creator of them all, and
it is His Wisdon that has established this system for a greal objective. and it is His
power that it 18 funcrioning tegalarly according to a pre-ordained lhw,

8. That is, “When these people have not believed aven after Allah™s awn
argnmenls  have been presented for His Existence and His Unity. what else can be
there by which they will gain the faith 7 For Allah™s Word is the final thing by
which a person can attain to this blessing, and the maximum of the rational
arguments thar cowld possibly be given to convince someone of au unscen reality
have been presented in this Divine Word. In spite of this if a person is bent uopn
denial. he may persist in his denial, for his denial cannot change the reality,

D I other words, there is a marked difference between the person who
listens ro Allah’s Revelations sincerely with an open mind and ponders over them
seriously and the person who listens to them resolved that he would deny them,
aid then persists e the resolve already made withow any serious thought, If the
{irst  persen does nor believe in the Revelations inunadiately, it does not mean thal
he wants 1o remmin an onbeliever, but because he wams to lave grearer
satisfaction. Therefore. even if he is raking time to believe, it is just passible that
anollier Revelation might  enter hig heart and he tnight believe sincerely with full
satisfaction. As for the other person, he would never believe in amy Revelation
whatever. for he has already ncked his heart up to every Revelation of Allah. In
this stale such people generally are involved as ate characterised by the following
thiree qualities: (1} They are liars; theretore, the muh does nin appeal to them: (2)
they are wrongdoers; therefore., it is very hard for them to believe in a teaching or
griidance that may inpose moral restriciions on theim; and (3) they are mvolved in
the conceit that they know everything, and rhat none can teach them anything:
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therefore, they do not regard as worthy of attention and consideration Allah’s
Revelations that are recited to them, and it is all the same for them whether they
listen 1o them or not,

10. That is, “He does nol test content with mocking any one particular
Revelarion, but mocks al] the Revelations, For example, whep he hears that a.
particular thing has been mentioned in the Qur'an, he doss not take it in irs
straiglt-forward meaning, but first puis a crooked Meaning on it in order to make
it & subject of ridicute and mockery, then aftee making fun of it, says: ““These are
sirange things: one daily hears one o the other funny thing from them.”

11. The word mari®is used for every such thing as is hidden from man,
whether it is before him or behmd him. Therefore. another translation can be:
“They have Hell behind them.” In the first case, the meaning would be; “They
are unconsciously nmning on this way and have no idea that there is Hell in fromt
of them tn which they wonld fall ;™ in the second case. it would mean: “They are
ehgnged in  this mischicf of theirs, thoughiless of the Hetcafter, and they have no
idea that Hell is in pursuit of them,

12. Here, the word wa/ (guardian) has beer used in two meanings; (1}
For those gods mnd goddesses and hving and dead puides about whomy the
polytheists thought that anybody who was devoied to them, would escape Allah's
- umishment,  whatever he might have done in the warld. for their intercession will
save them trom Allab's wrath, and (2} for those chiefs and leaders and rulers
whom (he people took as their guides and patrons independent of God and
followed them biindly and tried 1o please them even if they had to displease God.
This versc  wams all sech people that when they will face Hell in consequence of
this way of life, neither of the two kinds of the guardians will come forward 1o
save them fram it. (For further explanation. see E.N. 6 of Sirah Ash- Shiira),
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This Qur’an is true Guidance, and tor those who have refused
to believe in the Revelations of their Lord, there is the torment of a
terrible scourge.

Allah It is Who subjected to you the ocean so that ships may sail
in ir by His Command,”? and you may seek His bounty!* and be
grateful to Him. He subjected to you everything thal the heavens and
the earth contain, ' all from Himself, 1% There are many signs i rhis for
those who think, 7

O Prophet, tll the believers to pardon the errors of those who
do not fear the coming of the evil days from Allah, ' so that Allah may
Himself recompense a group for whar they have earned.” Whoever
does good will do so for himself, and whoever does evil will himself
bear its burden. Ta your Lord vou have all to return!

Before this We had bestowed on the children of Israel the Book
aud the Judgement?® and the Prophethood. We blessed them with good
things of life; We exalted them above all the people of the world.? and
gave them clear instructions with regard to religion. Then they differed
aineng themselves {not because of ignorance but) after the Knowledge
had come to them, only because they wanted 1o wrong one another, 22
Your l.ord will judge betwesn them on the Day of Resurrection
copcerning the matters in which they have been differing. After this
We hiave set you, O Prophet, upon a clear highway (of the $fhariah)
concerning  religion:?* sa foilow it, and do not follow the lusts of those
who have no knowledge. They cannot avail you at all against Allah 24
The wrongdoers are companions of one another and the Coinpanion of
the righteous is Allgh. These are the lights of discernment for all
mankind and guidance and mercy for those who affirm the fajth 29

| Do? those who have committed evil, think that We shall hold

them and rhose who have believed and done right as equal, so that thair
life and their death should be alike ? Evil indeed are the judgements
they passl®? Allah has created the heavens and the earth with the truth?
in order that each living being be rewarded for what it has earned. The
people shall not be wronged at all,2?

Then, have you ever considered the case of the person who
made his lust his god,* and Allah, in spite of knowledge ™ let him g0

11

12-13

14-15

16-20

21-22

23
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astray and set a seal upon his heart and ears and laid & covering on his
eyes T2 Who is there after Allah Whe ¢an guide hirn? Do you learn no
tesson 3

Conrd, from p.a2i]

13, Por explanation, see Bani Tstd'il, 66-a7. ﬂr-Rmﬁ: b and the
corresponding ENC's, and EXN. 55 of Lugman, F.N. 110 of &) Mu'min, and
F.N. 34 of Ash-Shira. :

14 “Seek His bounty™: Seek law{ul provisions by trade, fishing, diving,
navigation and other means i the sea.

153. For explanativi.  sec Ibrahim: 32 and E.N. 44 on it, and BE.N. 35 of
I ugmdn,

I, This sentence has two meanings: (1) “This gift and favour of Allah is
not like the gifi of the worldly kings, who favour their favourites with the wealth
lhat they have collected from the people thomselves, but, on the conrrary, all the
gend things, m the vniverse have been creaed by Allsh Himself, and He has
granted these to man from Himself ;™ and (2) “neither is anyone « partmer of
Allali in the creation of these good thinps, nor has anvone anything 1o do in
making them subservient to man. Allah alone is their Crestor and He alone has
granted these o man from Himself."

I'7. That is. “In their subjeclion and in making them beneficial for man
there are many s for those whe think and reflect. These signs clearly point to
the truth that the Creator and Master and Adrinistrator of everything and of every
pawer in the umiverse, from the sarth 1o the heavens, is One God alone Who has
subjected them o a law, and that God alone is Lord of man Who has made al!
lheese things and powers favourahle and helpfu] for man's life his sustenance, his
convenience, s dovelopment and his civilization and sogial lifc by His power and
wisdoim and merey, and that God alonc is worthy of man’s service and gratitude
and devolion and not some other beings, who have neither any share in creativg
the things and powers nor anything fo do with subjecting them to roan and makir ¢
thern beneficial for him. ™ '

18. Literally: “Who do not excepr ihe days of Allah.” But in Arabic usige
on such nccasinng gypdn does not merely mean days but \hose memorable davs in
wilich important historical events may have taken place. For example, the word
avvati-ol "Arap1s used for the important events of the history of the Arabs and the
major battles of the Arab tribes, which the later generations ravember for
veuturics. Here, gyyvdm Affah implies (he evi! days of a nation when the wrath of
Adlah may deseend on it and ruin it in consequence of it misdecds, That is why
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we have translated ‘it: “Those who do not fear the coming of evil days from
Adlah.” 1.e. those who do not fear that a day will come when they will be called to
Accotnt. Tor their actions and deeds, and this same fearlessness has made them bold
and stubbarm in acts of wickedness,

1%, The commentators have given two meanings of this verse and the
words of the verse admit of both: (1) “That the believers should pardon the
cxcesses of this wicked group so that Allah may reward them for their patience
and forbearance and nohility from Himself and recompensc them for the
persecutions they have suffered for His sake.” (2) *That the believers should
pardon these people so thal Allah may Himseif punish them for their persecutions
of them.,”

Some other commentators have regarded this verse as repealed. They say
that this commeand was applicable only till the Muslims had not been permitted o
fight. Then, when they were pernitted to fight, this command became abrogated.
Aot a careful study of the words of the verse shows that the claim about abrogation
l$ not correct. The word “pardon™ is never used in the sense that when g person is
not able  to retaliate upon another for the latter's excessas, he should pardon him,
but on such an occasion the usual words are patience and forbearance. Instead of
theri, when the word “pardon™ has been used hers, it by itseif gives the MEeaning
that the Lelicvers, in spite of their ability for retaliation, should refrain from
retaliating wpan the people for their excesses, whom fearlessness of God has made
ter transgress all limirs of morality and luinanity. This commad does not contradict
those verses in which the Muslims have been penmitted to fight. Permission w
fight pertains to the condition when the Muslim government has a reascnable
ground  for taking ilitary action against sn onbelievitg people, and the command
concemning forgiveness ard pardon pertains to the common conditions in which the
bchievers have to live in contact with n people who are fearless of God and have to
sutfer persecutions by them in different ways. The nbject of this command is that
the Muslims should keep their moral superiority and should not staop to the level
of the morally inferior people by indulging in disputes and wranglings with them
and resort to retaliation for every frivolity. As long as it is possible to respond to
41l accusation or objection gently and rationally, or to defend oneself against an
excess. mne should not refrain from this, bur when things seem to be crossing
these limits, one should hold ome’s peace and entrust the matter o Allah. If the
Muslims themselves become involved in a fight or quarrel with them,. Allah will
leave them alone to deal with them; but if they pardon and forbear, Allah will
Ilimselt deal with the wicked people and reward the oppressed ones for their
[ratience,
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20, Hukm (judgement) implies three things: {1} Knowledge and
- widerstanding of the Book and Religion; (2) wisdom o act according to the
intention of the Book: and (3) capability to give right decisions in disputes.

21, It dies not mean that they wcre given preference over al the peopie
of the world for ever, rather it neans: Allah had chosen the children of Lsrael
from among all the Contemporary nations of the world for the seryice that they
should hold fast @ the Divine Book and should rise as the standard- bearers of
Crod-worship ifl.ﬂ:lﬂ world, -

22. For explanation, see Al-Bagarah: 213, Al-‘Imran: 19 and E.N.'5 22,
23 of Ash-Shiird,

23, It means: "'The mission that hed been crtrusted to the children of
. Israel beforc you has now been cotrustsd 10 you. They, in spite of receiving
knowledge, creaicd such differepces in religion out of selfish motives and gtirred
up such divisions mnong themselves that they became disqualified fo cail the
pecple to God's way, Now you have been set upon the clear highway of Religion
50 Ihat you may perform the service which the children of Israel have failed tp
perfotm and become disquaiified- to perform " (For further explanation, see
Agl-Shiira: 13-15 and B.N.’s 20 10 26),

_ 24. That is, “If vou make any changes in Allah's Religion only to please
them, they will not be able to save vou from Allah’s accountsbility and
punishment. ™

25. That is, “This Book and this Sharfaf present such a light for all the
people of the world, which distingzishes the truth from falsehood, tut only such
people receive any guidance from it who belive i its truth; for them only itis a
Imercy. ™

26, After the invitation to ﬁu{ﬂb’. the discourse now mrns 1o the theme of
the Hereafier,

27. This is the moral reasoming for the muth of the Hareafier. The
difference of good and evil {nmorals and of goodness and wickedness tn deeds
necessarily demands that the gond and the evil people should not meet with one
and  the same end, but the good should be rewarded for their good and the wicked
pinished for their evi] deeds. Otherwise, if the good and the evil end up similatly,
the distinction of virtue and vice in morals becomes meaningless and 'God becomes
njust. The peaple who follow evil ways in the world do want that there should be
no accountability and no rewards and Punishments, for this concept E0es against
their enjovment of lts, but it is against the fustice and wisdom of the Lord of the
worlds  that He should treat the ¥ood and the evil alike, and should not care to s
how the riglteous believer has lived his life 1n the world and how the sinfyl
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“unbeliever has been enjoying it. One of them Kept himsclf subjecred to moral
restrictions all his life, rendered the rights of those to whom they were due,
restrained himself from the unlawfsl benefits and pleasures, and continuer ta incur
losscs for the sake of the irutl;  the other fulfilled his desires in e¥ery possible
way . neither recognized the rights of God nor liesitared from violating the rights of
thee popie, bt wend on callecting benefits and good things ol Hifs in every
pussible way. Can it be sxpected of God st He would overlook the difference
between the lives of the two kinds of men? If the £nd of both be the same, no
greator itjustice could be conceived, (For further explanation, se¢ Yinus: 4, Hid:
100, An-Na(l: 38 39, Al-Haji: EN. 9, An-Naml: E.N, 86. Ar-Rium: 1-8, Suid:
28 and E.N. 10 on i), '

28, That {5, “Allab has not ereated the garth and the heavens for mers
sport, but it is a wise system witha purpase, In this system it is absolutely on-
imaginable that the peopic who may have accompiished good deads by the right
use of the powers and means ané resouces granted by Allah and the people who
may have spread mischief and wickedness by their wrong use, should end up
ultimately in the dust after death, and there should be no life hereafter in which
their good and bad deeds should lead to good or bad results according to jusiice. [f
this were so, this universe would be the plaything of a thoughtless being, and not 2
purposeful system devised by a Wise Being.® {For further ¢xplanation. see Al-
Av'am; 73, Yunus: 5-6, Ibrahim: 19, An-Nami: 3, Al-*Ankablit: 44 and E N ‘s
15, 76; Ar-Rim:! 8 and E.N. 6 on it), ' '

29. In this context the sentence clearly means: “If the good people are,not
rewnrded for their yoodness, amd the wicked arc mot punished for their
wicksdness, and the gricvances of the oppressed are not redressed, it would be
injustice, There cannot be such an injustice in the Kingdom of God. Likcwise,
there cannot alse be the other kind of njustice that a good man be given a lesser
reward than what is due to him, or a bad man given a greater punishment than
what he descrves.” '

30. “Ta make one's fust onc's god” implies that one should become g
slave of one's luste and desires: one should do whatever one likes whether God
has forbidden it, and shoudd not do what one dislikes, whether God has made it
obligatory. When 2 man starts obeying somebody like this, it means that his deity
is not God but the ang whom he is obeying without question, no matter whether he
calls him his Jord (with the tongue} or nat. arl carves out an iage of hin al
worshive him or not. For when lic has warshipped him direetly without question, il
is enough to make him a deity and after this practical siiré one cannot be absolved
from the guilt of shink only because one did ot call the abject of one ‘s warship
one’s deity with the tongue, nor progtrated onesclf before it. The other major
comracntators alse have given the same commontary of this verse. Ibn Jarir says:
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They say, “Life is only this worldly life of ours. Here we shall
die and live and nothing but the change of time destroys us.™ In fact,
they have o knowledge concerning this: they merely guess. ™ And
when Our clear Ravelations are recited to e, their only argunent
is that they say, “Bring back our forefathers if you are truthful, "3 Q
Prophet, say to them, *¥ s Allah Who gives you life. then He I is
Who causes your death.? then He it is Who will gather vou together on
the Day of Resurrection, which is sure 1o come, ™ but mosr peaple da
ot know, ¥ T Allgh bulongs the Soversignty of the heavens and [l
eartil,* and the Day the Hour of Resurrection arrives, the worshippers
of falschood on that Day shall be doomed to loss, ™

Al that time you will sce eVery fation on their knees, ! Each
nalion will be summoned to see jis record. It wiil be said to them,
“Today you shall be rewarded for what you have done. This is a record
whichh We have prepared: it gives true evidence against you. We were
recording all your deeds.”+2 Then, those wha had believed and dona
righteous deeds, their Lord shall admir them to His mercy; this is the
manifest success! And to those who had disbelieved. i1 will be said:
“Were not My Revelations recited 1o you? Bui you showed ArTOEanCe+?
and became criminals. And when it was said, "Allah’s proniise is true
and there is no  doubr about (he comiltg of Resurrcction®, you used o
0¥, "We  do not know what Resurrection is: we da oily guess: wy are
not certan.™* The evils of their deeds then will becoine manifest to
thewn® and they will be encompassed by the same that they used to
mock. It will be said to them, “We wiil today forget vou even as vou
vourselves had forgotten the meeting of this Day. Your abode pow js
Hell and ihere is none to help you. You have met this [ate hecause you
ook Allah's Revelations in Jest, and the life of the world deluded YO
Thercfore, neither shal] they be taken out of Hell today, nor shall they
he asked to make amends and please their Lord. ™"

S0, praise s for Allah alone, Who is the Lord of the heavens
and the earth and the Lord of all the worlds. To Him belongs Greatness
In the heavens and the earth, and He alone is the All-Mightv, the AlL-
Wise,

24-27

28-35

36-37
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Conrd. from p.a35]

the forbidden things by Allah as forbidden, nor regarded the things made lawful
Ly Him as lawful.” Abl Bakr al-Jassas gives this meaning. “He obevs his lusts as
one should obey one’s God. ™ Zamakhshari cxplains it, thus: “He is obedient to the
lusts of his self: He follows his self wherever it beckons himm, as if he serves him
as one should serve one's God. * (For further explanation, see B.N. 56 of Al
Furgan, E.N. 83 of Saba, E N. 53 of Ya Sin. and E.N. 38 of Ash-Shiira).

31 The words adalls futla-fu ‘ald ‘Hm-in may either mean: “The person
in spitc of being knnwledgcahlc was driven astray by Allaly, for he had become a
slave of his lusts " or "Aliah, by vittue of His knuwledge that he had made his
lusrs his god, drove him astray. ™

32, For the comnentary of leming a person go astray and st:mng a sedal
upon lus heart and ears and a covering on his eyes, see Al-Bagarah: 7, 13 Al-
An‘au2d and E.N. 28, Al-A'raf 100, At-Taubah: 87, 93, Yirms: 74 and BN,
73, Ar-Rad: 27, Ibrahim: 4, 27, An-Nahl: 108, Bani Isra'jl; 46, Ar-Rim: 59,
Fatir: 8 and IL.N."5 16, 17, and E.N. 54 of Al-Mu minin).

33. From the cottext in which this verse occurs, it becomes obvions that
only those people deny the Hereatier, who wam w serve their lusts and who
regard Dbelief in the Hercafier as an obstacle to their freedom. Tlen, once they.
have denied the Hereafter, their servitude of the self goes on increasing and they
po on wandering further into deviation. They commil every kind of evil without
feeling any qualms; they do not hesitate to usurp the rights of others; they cannot
he expected 1o restrain themselves when therc js an opportunity for dem to
commit a1 eXcess or injustice only because of 4 regard for justice and truth in their
hcarts. The events and incidents that can- serve as a warmming for a mwn. are
witnessed by them too, bt they draw the wrong conclusion that whatever they are
doing is right and they should do the same. No word of advice inoves them: no
Argorend, whiclk can stop. a man froin evil, appeals to them; but they go on
devising and fumishing more and more argumenrs {0 justify their oobridled
frcedom. and thetr minds remain day and night engaged only in devising ways and
- meang of fulfilling their own interests and desires in every possible way instead of
engaging in a good thoughi. This is an express proof of the fac( that the denial of
the Ilereafter is destructive for hwwan morals. The only thing thar can festrain
man withon the bounds of humanity is the fecling that man is not irresponsitle but
has 1o tender an account of his deeds before God. Being devoid of this feeling
cven 1f @ person is highly learned, lw cannoi help adopting an  anitude sl
behaviowr worse than that of the animals.
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34. This is, “There is no means of knowledge by which they might have
known with certalnty thar after this lite there is no other lifs for mén, and that
man’s soul is not seized by the Commeand of God, but he dies and perishes merely
m the course of time, The deniers of the Hereafier say these things not on the
basis of any knowledge bmst on mere conjecture. The maxioum that they could
say scientifically is: “We do not know whether there is any life after death or
not,™ but they cannot say, “We know that there is no other life afier this life.
Likewise, they cannot make the claim of knowing scientifically that man's soul 1s
not seized by God's Command bur he perishes after death just like a watch which
suddenly stops functioning. The most they can say is just this; “We do not know
what exacify happens in either case.” NMow the question is: When to the extent of
ihe means of human knowledge there g an equal possibility of there being {ife
after death or there betng no lifc after death, and the soul's being seized hy
Allah™s Command, or man's dying of himself in the course of time, what is the
reusun  that these prople sbandun the probability of the possibility of the Herealter
and give their judgement in favour of its denial? Do they have any other reason
than this that they, in fact, decide this quesiion on the basis of their desire and not
Ty any argument? As they do not like that there shoule be any life after death and
dearh shoudd nean total annibilation and not setzure of the soul by Allah’s
Conmenand, they make their hearr's desire theit creed and deny the other
probahility,

35, “Dur clear Revelations™: the Revelations in which strong arguments
have Deen given for the possibility of the Herealter and in which it has been stated
thar its ocourrence is the demand of both wisdom and justice, and #s non-
occurrence renders the whole system of the universe meaningless and absurd,

30. In other words, whar (hey meant to say was: When somebody telis
them that there is life after death, he nvust raise a dead person from the grave and
present lum before them. And il this is not done, they cannat believe that the dead
would ever be raised to life once again at some tipe in the Tutate, whereas nobody -
ever told them that the dead would be raised to [ife in this world 25 and when
required separately, but what was said was: On the Day of Resurrcction Allah will
rdise ail human beings to life simultaneously and  will subject them o
accountainlity and punish and reward them accordingly,

7. This is the answer to their saying that death comes o man
automatically in the course of time. It means: “Neither you et life accidentally
nar your death occurs auvtomatically, It s God Who mives you life and it is He
Whio ralces it away,”
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38. This is the answer to thelr demand: “Bring back our forefaihers if YOl
are truthful.™ To this it hus been said: “This will not happen now separately for
indjviduals, but & Dvay has been fixed for gathering all mankind Iopcther. ”

39, That is, *It is lack of knowlcdge and right understanding which is the
re&l cause of the people’s denving the Hersafter: otherwise it is nor ite coming bug
s tiot coming which is againse reason. If 3 person reflects righily on the system of
the universe and on his own self. he will himsclf realize that there can be no doubt
abour the coring of the Hercafter, ™

40. In view of the context, this sentence by itself gives the meaning that i
is not at all beyond the power of God W is ruling over this grear and marvellous
viiverse that He should bring the humean beings whomn He has created in the first
ipstance back into existence once again,

41. That is, the dread and tcrror of the Plain of Resurrection and the awe
of the Divite Court will be such that it will break the stubbomness of the most
arrogant and Doastful people, and evervone will be found fallen on his knees
humbaly .

42, The only possible way of getting a thing recorded is net by ricans of
the pen and paper only. Man himself has discovered in this world several other
fonis of recording homan waords and actions and reproducing them exactly and
accuraiely; and we cannot even imagine what other possibilities of il Lie yet
imdfiscovered, which tman’ himseif will discover and cxploit in the tuture. Now,
wlio catl know how and by what imeans is Allah gerting recarded an’s every
word. his evety imovement and acton, even hiy hidden intentions and motives and
desires and ideas, and how He will place before every man aud cvery group and
every uation [1is or its whole Hfework accurately and exactly ?

43 That is, “You thought i was below your dignity to believe i Allah’s
Revelations and  submit to them, and considered youscives fo be abave subjection
and servitude.™

44 The people mentioncd in verse 24 above were those who denied the
Hereafter openly and absolutey. here rhose who are not sure of 1t although they do
not deny its possibility becausc of conjecture. Apparently therc is & vast difference
berween the two groups in that one of then denies the Hereafter alsolmezly and the
other regards it ag possible on the basis of conjecture, Bur as for the result and
final end. there is no difference between them, for the moryl consequences of the
denial of the Hereatter and of lack of the faith in it are the same. A PErson
whether he disbelicves in the Hereafter or facks faith in it, will in either case be
liwvitably devoid of the feeling of accountability before God, and this lack of
teeling will neccessarily involve him in the error and deviation of Ihought and
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action. Ouly faith and belief in the Hervafter can keep a man on the right track in
the world, In the absence of it, both doubr and dental give him a similar attimde of
irrcsponsibility, and sinee this same attitode of irresponsibility is the real cause of
man’s beiny doomed in the Hereafter, therefore neither the denier of it can cscape
Ilell nor the one whe lacks faith in it.

43, That is, “There they will come ro know that their ways of behaviouor,
(heir practices and manners, and their actions and pastimes, which they regarded
as very good in the world were, in fact, very bad; they had commmijtted a basic
mistake in thinking that they were not answerable to anyone, and this had rendered
their whole lifework fruitless and vain.”

46. This last sentence depicts the manner of a master who afier rebuking
some of his servanis tums 10 others and says: "Well, these wretched people now
tleserve such and such punishment '™



