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INTRODUCTION
Name - . .
Thé Siirsh takes its name from verse 4 in ﬁrl'ﬂch-'ﬂic word Aujuriar
has octurred,
Perind of Revelation

Traditions show and the subject-matter of the Stirah also SUpports
the same that this Sorah is a Collection of the commandments and
Instructions sent down on different occasions, which have besn put
together because of the relevancy of the theme., Moreover, the traditions

-also show that most of these commandments were sent down during the
final stage of the Holy Prophet's life at Madinah. For. instance, about
verse 4 the commentators stata that it was sent down concerning the Bani
Tamim  whose deputation had arrived in- Madinah and started calling out
to the Holy Prophet from outside the Apartments {{afurat of his wives,
and according to gl bnographical beoks on the Holy Prophet’s lite this

~.deputation had visited Madinah in A.H. 9. Likewise, about verse 6 a

large number of the traditions of Hadiz confirm that it was sent down
concerming Walid bin ‘Ugbak whom the Holy Prophet had sent 10 collect
the  zakdt from the Bani al-Mugtaliq, and it is well known that Walid bin
‘Ugbah had become a Mustim on the conguest of Makksh.
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Subject-Matter and Topics

The subject-matter of this Sirzh is to teach the Muslims the
manners worthy of true beiicvers.

In the first five verses they have been mught the manners they
should observe with ragard to Allah and His Messenger.

Then, they have been given the instruction that it is not right to
helieve in every news blindly and to act according to it without dye
thought. If informnation is received about a PErson, a group or a
community, it should be sesn carefully whether the means of the
information is reliable or not. If the means is not reliable, it should be
tesied and examined to see whether the news is authentic or not before
taking any action on it.

Then, it has been told what attitude should the other Muslims
adopt in case two groups of the Muslims fall to mumnal fighting,

Then the Muslims have been exhoried to safeguard against the
cvils that corrupt collective life and spoil mutual relationships. Mocicing
and taunting each other, calling others by nicknames, creating
suspicions, prying into other pedple’s affairs and backbiting are the evils
which are not only sins in themselves but they also corrupt society.
Allah has mentioned al] these avils separately and forbidden them as
unlawful. |

After this, the national and racial distinctions that cause universal
corruption in the world have been condemned. Nations® and tribes’ and
families’ ptide of ancestry apd their locking down upen others as
inferior to themselves and theit pulling down others only for the sake of
cstablishing their own superiotity is an important factor that has filled
the world with injustices and tyranny. Ailah in a brief verse has cut at
e root of this evil by stating that all men are descendants of the same
one pair and their division intec tribes and communities is only for the
sake of recognition, not for boasting and pride, and there is no lawful
besis of one man’s superiority over the other ¢xcept on the basis of
moral excellence. '

In conclusion. the people have been told that the real thing is not
the verbal profession of the Faith but to beleve in Allah and His
Messenger truly, to obey them in practical lifc and to exert sincerely
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with one’s self and wealth in the cause of Allah, True believers are only
those who adopt this attitude, As for those who profess Islam merely
orally without affirmation by the heart and then adop an attitude as if
they had done someone a favour by accepting Islarn, may be counted
among the Muslims in the world, may even be treated as Muslims in
society, but they cannot be counted as believers in the sight of Allah.
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Verses: 18 Revealed at Al-Madinah
It the name of Allah, the Compassionate, the Mercifil

0O you who have believed, do not o in advance of Allah and
ITis Messenpor,! and fear Allzh: Allah is All-Hearing, All-knowing.?

G you who have believed, do not raise your voices above the 2-3
Prophet’s voice, uor speak to him loud as you speak loud to pne
another® lest ali your works be rendered void, while vou do not know . *

_ Those who lower their voices in the presence of the Mr::ssengﬂr of God,
are, in fact, those whose hearts Allah has disposed to piety.” For thew
15 forgiveness and a great reward!
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O Prophet, those who call our to you from owside (e
apartments, most of them have no sense. Tf only they had had patience
untll you came out §o them, it would be better for them.® Allah is Al
Forgiving, All-Merciful.” 3

Q) you who have believed., if a wicked person brings you some
news, lwuire into it carstfully lest you should hann others unwittingly
and then regret what you have done.® Know it well that the Messenger
of Allah is among you. If he were to obey you in most affairs; you
would certainly be in trouble.® But Allah has cudeared the Faith 10 YOu
and made it scem fair in your hearts and made disbelief, wrongdoing
. and disobedience abhorrent to you, Such are those who are rigiitly
guided through Allah’s grace™ and Allah is Al-Knowing, All-Wise. !

And if two parties of the believers fall to mutual fighting ,*
Inake peace between them, ™ Then if either of them (ransgresses against
the other. fight the one that has transgressed'™ 1l it returns to Allah's
Command.'* Then if it returns, make peace botween them with
justice,' and be just because Allah Joves those who da Justice,” The
believers are brothers of one another; so set the relations right hetween’
vour brothers,™ and fear Allah; it is expected that you will be shown
Inercy. '

O you" who bave believed, neither should men mock other
men, it may be that these are belter than they; nor should women mock
other women, iI inay be that these are better than they.? Do not. tauar
ong another among yourselves,” nor call one anotlier by nicknames. 2
It is an evil thing to be called by a bad name after faith,2 Those who
fail to avoid this are wrongdoers. |

O you who have believed, avoid much sugpicion, for some
suspicions  are sins.** Do not spy,** nor should any of you backbitc the
other.*" Is thers any among you who would like to ear the flesh of his
dead brother?™ Nay, you yourselves abhor it, Fear Allah. for Allah is
Acceptor of repentance and Afl-Mercitil.

|. This is the foremost and basic dermand of the Faith. T (he person who

regards Allak" as his Lord and accepts Allah’s Messenger as his guide and lecader,

15 tue in his belief, he can never have the attitnde that be should give his own
apinion and view precedence over the decision of Allah and His Messenger. or

shauld adopt an independent opinion in the matters, aud pass his own judgenents
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Without caring to find ot whether Allah and His Messenger have Eiven any
guidance in thoss matters or Aat, and if they have given it, what jt is, That is why
it has been spd *Q believers, do not go-*in advance® of Allah and His
Messenger,” That s, “Da not 20 ahead of them, but follow behind: Do not
precede themn, but be subordinate o them.™ This Command is, in its Application
and effect, a siep further i verse 36 of Al-Ahzab. There jt was said: “I¢ does nat
behove a  bellaving man and 2 belicving wamsdn thar when Allah and His
Messenger have given their decision in a mratter, they should exercise an Option in
that matter of theirs”, and here it is sajd that the bellevers should not decide their
matiers. themselves by iheir ewn jnitistive, but should look for yuidance in Allah’s
Beook and His Prophet's Smah concemning those matters,

This. Comrtand i not confined only o individual matters of the Musiims
but it also apples to their eoliective affairs. This is in fact the tundamental articie
of the Islamic Law, which can neither be set aside or ignored by & Muslim
Eovermient. nor by a Muslim court, nor by a parliaivent. A tradition has been
reported in Musnad Almad, Abl Da™id, Tirmidh] and The Maiah, with authemic
chains of transmiders, saying that when the Holy Prophet was sending Hadvat
Mu'adh bin Jabal to the Yaman as a judge, he asked him: By what will YU
. decide the matters?™ He submitted: “By the Book of Allah.™ The Hely Prophet
said: “If you do not find the Command concerning a matter in the Book of Allah,
what wiil you turn 07" He replied “To the Sunugh of Allah's Messcnger. ™ The
Holy Prophet asked “If this also fails yau?" He replied: *Theg I shall SXEIT ard
find out a solution by myself." Thezeupon the Holy Prophet placed his hand on’
Hadrat Mu'adh’s chest and said: “Thank God Who has heiped His Messenger's
deputy 16 adopt the way that js Approved by His Messenger, This giving aof

Likewise, in the matter of legislation alse there js absoiuie cansensus that the first
and foremost source of the iaw is the Divine Book and after it the Supngn of the
Messenper of Allah. Even the consensus of the entire mmah capnot £0 against or
remaift inklependent of them, pot 1o speak of the individual Muslims rcasoning and
endeavour to imerpret the law.

2. That 1s, “If ever you adopted an attitude of independence gs against
Allah and His Messenger, or gave Priarity to your own opinion and view aver
their Command, you should know that you have to deal with that God Who is
© hearmg whatever you utter and is CWCR aware of your secret intentiong. *

3. This js the etiquette that was taught i the penpli: who sat among the
andience of the Holy Prophet or came to visit hijm Its incention was that the
believers should treat the Holy Prophet wiih the highest respect and raverence
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when visiting him and talking 1o him, Nobody should raise hig voice louder than
- his: the people should not be unmindful of the faci thae they are addressing the
Messenger of Allah, and not a common man, or a persont of equal rank; therefore,
there should be a marked difference between one’s tone of conversation with the
commoen people and one’s sone of conversation with the Holy Prophet, and no one
shoulid talk to him I a vaice louder than his,

Although this ctiqueite wag taught for sitting in the Ioly Prophet s
assembly and its addresaecs were the peaple who were living in his time, the
peopie of the later ages also shoyld observe ihe same respect and TeVerence an the
occasion when the Holy Prophet's name ig mentioned, or a corvmand of his ig
statcd, o his sayings are explained. Besides, this verse also poings out what
attitnde the peoplo should adopt when talking to persons of a higher rank and
statos than themselves. A person’s  talking before the men of g higher rank in a
way 45 he talks before his friends or the COTRINON Inen, id in fact & sign that he hag
O respect for them in his hearr, and he does not recognize any diffarence betwesn
them and the common pecple.

4. This shows what high position the person of the Holy Prophet occuptes
in Islam, No one heside the Holy Prophet, whatever his rank and statis, hag a
position that unmannetly behavieur towards him  should deserve In the zight of
Aliah the same punishment which is, in fact, the punishment for disbelicf. In
respect of ordinary peopie it is at ihe most & sort of nudenexa, an uncivilized

3. That is, *Only those' people give dus reverence o the Mesgenger of
Allah, who have passed Succestully through the iests and triats set by Allak apd
proved by their stoadfastness thai their hearts indeed poreess Laqvd (piety).” From
tis it follows automatically that the heart which ig devoid of reverence for the
Holy Prophet is, i fact, devoid of £aqvz, and o person’s raising his voice louder
than the Holy Prophet’s s not oaly an uncivilized act cutwardly but also s sign of
Ihe absence of fagvi in his heart, '

6. The people who in the blessed time of the Holy Prophet had received
training in fslamic etiquette and manners under the Holy Prophet htmself had a full
regard for his person. They fully tealized how busy he romained in performing the
Inission entrusied to him by Allak; they also understood fu)l wel] that during thoss
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mitside his house, snd if ever they did not find him outside his living quariers
among his Companions, they would sit and await his einergence and wonld avaid
giving him the trouble of coming out of his house unless (here was a special need
[or it But many a tie it so happened that the people from far flong areas. who
had had uo opportunity to receive training in good mamners, would come to visit
the Ioly Prophet with the idea that the one who invited others to Alah and was
working for the reformation of the people had no right (o have rest at any time,
and they had the right to visit and see him any rime they pleased in the day or
night and it was his durty that whenever they happened to arrive he should be ready
by reccive them. Some of these people who came to see the Holy Prophet from
different parts of Arabia, were so uncouth and impolite that they would nor take
the trouble 1o infonm lim of their arrival through some attendant, but would start
shouting from outside the aperfments of his wives to call him out. Several such
Incidents have been reported by thce Companions in the Hadith. This sort of
behaviour troubled hirn much, but he was tolerant on account of his namral
clemency. At last, Allah had to intervens, Who reproved the penple for their
uncivilized behaviour and gave this instruction: whenever they came 1o see the
IIoty Prophet atwd did not find him. they should wait for him patiently until he
catne out 1o therm himself, insiead of shouting to call him out, from the house.,

7. This is, “Whatever had happened wntil then will be over-looked and
forgiven by Allah and He will not haold those people accountable for the trouble
(hey had been camsing to His Messenger an account of His merey and kindness.,
But they should not repeat such behaviour in the fotyre.

5. Mast of the commentators have expressed Ihe view that this verse was
sert down conceming Walid bin *Ugbah bin Abi Mu'ait. Its background Is this:
When the tribe of the Bani al-Mustaltq embraced Islam, the Holy Prophet sent
Walid bin ‘Ugbah to coilect the zzks? from them. When he arrived in their .
fermtory, he became scared due to soime resson and without visiting the people of
the tribe retuned to Madinah and complained to the oty Prophet that they had
refused to pay the zskdr and had even wanted to kill him. On hearing this the Holy
Prophet became very angry and he made up his mind to dispatch a contingent
punish  those people. According to some raditions he had despatched the
confingent, and according to others, he was about to degpatch it. In any case all
agree that in the ‘meantime the chief of the Bant al Mustaliq, Harith bin Brirar
(father of Iuwairivah, wife of the Hely Prophet). arrived at the head of 3
deputation. and submitted: “By God, we did nor at 2!t see Walid, therefore, there
could be ne question of refusing to pay the zakar and wanting 1o Kiil im. We are
steadfast to the Faith and havc no inmtention to wilhhold the zakdr = At this, this
verse was sent down. With a little variation in wording this incident has been
related by Imam Ahmad, Aby Hatim, Tabaréni, and Ibn Jarir, on the authority of
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Hadrat ‘Abdullah bin ‘Abbds, Harth bin Dirdr, Mwjahid, Qatadah, 'Abdur
Rehman bin Abi Laila, Yazid bin Réman, Dabhak and Mugatil bin Hayyan. In the
tradifion reported by Hadrat Urwn Salamah this whole story has been related
likewise but thers is no reference to the name of Walid.

On this cfitical occasion when on account of believing in # baseless Teport
a grave blunder was about to be commitied, Allah gave the Muslims this gurding
principle to be followed on receipt of news: "Whencver you receive impomant
news  bearing upon a vital matter, you should not accept ic immediately but should
first exarnine the man who has brought it. Tf he is an evil man whose FEPOTE May
et & authentic normally, you should inguire into it carefully to ascertain the tath
instead  of accepting it and ecting on it irsmediately. ™ From this Divine Command
an  important legal principle is deduced, the sphere of application of which is very
vast. According to i, it is not permissible for a Muslim government o take ARy
ACLION AgAINEt & PErsan ot & group or a nation on the basia of the reports provided
by the secret agents whose character might be doubtful. On the basis of this YETY
principle the teaditionists introduced the art of critica) appraisal in the science of
Hadlh in order to desermine the valuo and worth of the peopls through whom
traditions of the Holy Prophet reached the lster generations, and the JUTists
cstablished this principle in the |aw of evidence that in a matter from which g
Shari‘afy value can be deduced, or a dwty imposed on a person; the evidenoe of an
evil man would be wnacceptable. However, all scholars agres that as far as the
comrnon  worldly matters are concerned it is not necessary 10 ascertain the outh of
every news and the reliability of every infonmer. For the word used in the verse ix
naba’. which does not apply to every news but only to the news of COnsequence,
That is why the jurists say that this principle does not apply in the case of ordinary
matters. Fot cxample, if a person goes to visit somebody and seeks pentnission to
emter the house, and & person comes out and conveys the penmission, he can enter
the house accordingly no mauer whether the one conveving the permission from
the master of the house was good or bad. Likewisc, the scholars ars also agreed
that the evidence, as well as the report, of the people whase evil does not relate to
tying amd immorality, but they are regarded as unrighteons only on account of
false beliefs, will also be acceptabte. Only the fafschood of their creed cannot be 4
hindrance to accepting their evidence or reports,

9. This is evident from the context as well as understood by severai
commentatars from this verse that the Holy Prophet was hesitant to take any
military action against the Bani al-Mustaliq on-the report given by Wilid bin
‘Ugkah in their case, but seime of the people insisted that they should be anacked
ar once. Ar this those poopie were wamed thit they should not forget that the Holy
Prophet was present among them. who junderstood them  better than they did,
Therefore, their thinking that e Holy ‘Frophet should act according to their
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counsel in important matters was undue boldness. For if he started ACling
accordmy to what they counselled it would generally lead 1 blunders for which
_they themselves would have to suffer.

_ 0. Ir tneans  this: The whole comwmmity of the belevers has poi

comunitted the erToT that was comaitted by those few people who wanted the Holy
Prophet to act as they counsclled, and the believing community's remaining
steadfast on the right path was due to the reascn that Atish by His bounty and
grace had  endeared to them the path of the Faith and made wnbelief, wrongdoing
and disobedience abhorrent to them. The addressees in the two parta of this verse
are two scparass groups. The sentence beginning with Jew yuyiukumy is not
addressed to the entire class of the Companions but only to those particular
Companions who were insisting that - the Ban{ al-Mustaliq should be attacked at
once, and the ssntence beginning with we jdkin-aaifafn . is addressed to the
weneral class of the Companions who would never dare insist on their own opinion
and view befors the Holy Messenger of Allah, but had full fatth in his leadership
und remained steadfast on the path of obedience, which is, and should he, the
demand of frue Faith. From this it cannot be concluded that those who had insisted
on thetr own omnion were devoid of the love of the Faith, bet what becomes _
obvious from dhis is thal. they had become forgeiful of this demand of the Faiily
becanse of which they made the error. of insisting on their awn opinion in the
presence of the Holy Prophet. Therefare, Allak first warnad them of their error,
then of its evil consequences, and finally stated that the right attitode for a believer
was the ane 1hat had been adopted by the ¥eneratity of the Companions

- 11. That is, “Allah does not bestow His bonmiy and favour blindly, but He
grams this . great blessing w0 whomever He grants on the basis of wisdom and His
knowledge that he is worthy of it.”

i2. Instead of saying: “When two parties of the believérs fight mutualty™,
it has been said: “If Iwo partics of the believers fall to mutual fighting. " From:
tese wortds it by itself follows that yymmal fighting is not the characier of the
Mushims, nor should it be. It is not expected that being the believers they wouid
fight mumally. However, if such a thing ever happens, the procedure that follows
should bc  adopted. Moreover, the word 25 itk has been used for a group instead
of firgah; the words 5 5k and firgady in Arabic are used for 2 large group and a
smail group respectively, This also shows that it 15 indeed a highly offensive state
in the sight of Allah in which large groups of the Muslims cannot be cxpected to
be tnvolved.

]

13. The recipients of this Command are all those Muslims who may not
be 8 party to either of the groups and for whom it may be possible to try to make
peace between them. In other words, Allah doss not approve that the other
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Muslims should just sit and watch the clash when two groups of their own
comimutity have fallen to mumal fighting. But whenever guch a sad situation arises
all the believers should became concemed and should do whatever they can 1o
bring about peace and recomciliation between the parties. They should urge the
 parties  to desist from fighting; they should exhor. them io fear God; their
imfluential pecople should go and talk to the responsitle men of the two sides,
shouid find out the causes of the dispute and do whatever they can fo effect
reconciliation between them.

14. That is, “The Muslims also should not allow thic apgressor to contie
his aggression and leave the victim aione, ar, stll worse, join hands with the
aggressor. But their duty is that if ali their efforts at reconciliation between the
parties fail, they should find out as to who is in the right and who is the aggressor,
Then they should join hands with the one who ix in the right and fight the
Aggressor. Ag this fighting has been enjoined by Allah, it is obligatory and comes
under Jihdd: it is not the Snak (mischief) about which the Holy Prophet has sajd:
“It is a situation in which the ope standing is better than the one moving, and the
one sitting is befter than the ome standing™ For ' that fmah implies the mutua)
fighting of the Musiims in which the partics might be fighting out of bigotry, or
for a faisc sense of honour and worldly possessions and neither may be having the
truth  on it side. Az for the fight that is undertaken in bupport of the group who is
in the right against the aggressor, it is not taking part in the Sigak but carrying out
Allah’s Cotremand.  AD the jurists are agreed on its being an obligation, and there
was o difference of opinfon ameng the Holy Prophet’s Companions about its
being obligatory. (Al-Jassds, Apkim a-Qor '@, Some furists even regard it as
superior to JfifWd itself and their reasoning 18 that Hadrat ‘Ali spent the entire
period of his caliphate in fighting against the rebels instead of performing Jifvia
against the disbelievers. (Rik ai-Ma'dnd). If a person argues that it was not
obligatory because Hadrat ‘Abdullah bin ‘Umar snd some other Companions had
not participated in the wars fought by Hadrat *AH, he would be in the wrong. Tbn
‘Umar himself says: “I have never boen so much grieved at heart on anything as
ofl account of this verse as to why I did not fight the rebels as enjoined by AHlah.™
(Hakim, a/-Afustadris). :

The Command o “fight™ the aggressor docs not necessarily mean that he
should be fought with the weapotis and killed, but it implies the wse of force
againsi hum, the real ohject being the removal of his ageression. For this object
whatever force is necessary should be used, and no more and 1o less forcs should
be used than what is absolately necessary. -

The addressces of this Command ere the people who have the power to
repel the aggression by the use of force,
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13. This shows that the fighting is not meant to gumish the rebet (the
rggressing party} for his rebellion (aggression), tut to force him o retam to the
Command of Allah. Allah’s Command implies that the rebel group ehould submit
fo what iy night according vo the Book of Allsh and the Stuanat of the Messenger
of Allah, and should give up the attitude and conduct that amounts to aggression
according to this crieerion of the truth. As soon as a rebel gronp becomes ready
and - willing to follow this Command, use of force against it should be swopped, for
this ts the actua! object nf the fighting and its target. The e who commits an
excess after this would himself becone the aggressor. As for this as 1o what is the
ruth and what 15 the aggression in a dispuie according to the Book of Allah and
the Sunanaf of His Messenger. its determination is inevitably the job of those
people of the Umamaf, who have the ability to carry out research by virtue of their
knowledge amnl insight

16. The Cotnmand is not only to make peace but to make peace with
Justice and equity. This shows that in the sight of Allah the peace (and
reconciliation) which is brought about only to stop fighting, overlooking the
distinction between the truth and falsehood, and in which pressure is used against
the party that is in the rght to come to terms with #k aggressor, is not
cormmendable. True peace is that which is based oa justice. This alone can avert
disaster and mischief, otherwise the inevitable result of pressing those in the right
and encouraging the aggressors would be that the real cavses of the evii would
reinafl as they were, tather wonld go op sdding up, and cause the mischicf o
appear and re-appear over and over again.

17. This verse forms the actual basis of the Islamic law about the mutual
fighting berwesen the Muslims. No explanation of this law is found in the Sof the
Haly  Prophet except one Hadih which we shall take up below, For in the time of
the Hoaly Prophet no war took place between the Musiims: hence nothing is found
m his practice and sayings thal could throw light on the commandments
concerning it. Afferwards when during the caliphate  of Hadrat "Ali wars took
place berween the Mushims themselves authentic explapation of tis law became
possible. At that time since a large number of the Companions were still living, &
detailed code of this aspect of the Islamic law was compiled in the light of their
practice and stacements. Hadrat *Alr's personal example in parficular has been the
real source in this mawer for all the jurists. Below we give 2 brief resume of this
code:

(1) There are several forms of mutual fighting between Muslims and cach has its
OWN SEparate IRJmections: '

(a} When both the fighting groups may be the subjects of a Muslim
government: In this case it is the duty of the povernment ro make peace
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between them, or to decide as to wha is the aggressor between thetn,
and 1o compel him by vse of force to revert to the mush,

(b When ihe parties may be two powerful groups, or two Muslkim
governments, and both may be fighting for the sake of the world: I this
case, the beclicvers should absohely refrain fron taking part in the
fitmafi and should exhort the parties concerned to fear God and desist

from fighting.

t¢ci When one of the belligercut parties as mentioned mnder {b) above may
be in the right and the ather the aggressor, who may not be listeniog to
counsel nor be inclined to make peace: In this case believers shouid side
with and support the party that is in the right against the aggressor.

() When one of the partits may be the subjects, who may have revolied
agninst the govemnment, i.c. the Musiim government. The jurisis nse the
termn “Bgsh/™ (rebel) far this very party which is gullty of rebelling.

The tebels apainst the govarnment may also be of several kinds:

(&) Those who may have risen andy o create chaos and confusion, and may
have no legal ground for their revolt. There is consensus that against
such people it is lawful for the govermment to wage war, and.itis
obligatory for the believers to side with it, no matier whether it is a just
govemment of not,

(b} Those who may revelt against a goverment in order o depose it from
power, and may have no legal ground for this, and may also appear to
be unjust and evil. In this case. if the government is just, it is obligatary
to side with it without any question. but cven if ir is unjust, iris
ohligatory to fight in order t suswain it, for there is peace and nrder in
the vouniry because of it, '

(¢c) Those who may revolt against a government on the basis of a legal
ground, but their ground may be false and their belief vicious and
fpﬂﬁﬂl‘ﬁﬁ, c.g. the Khwarj. In this case alsa a Muslim goyernment.
whether it i5s just or unjust, has a lawtul right to fight them and it is
obligatory to side with it.

{d} Thote who may rovolt against a just government wherl jts head mdght
have assumed power lawfully. In this case whether they have a legal
ground or do not have any, the government in any case is justified to
wags war against thern and it is obligatory to side with it.

(¢} Those wha may revoit against an unjust gavernment, which might have
came to power by coercion and whose leaders might be wicked and the
rebels might have misen to establish justice and enforce articles of the
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Divine Law, aid they might appear to be righteous. In this case, acute
difference of aopinion has appeared among the jurisis as to whether they
hould be declared the “rebels(ie. randgressors) and whether it is
obligatory to fight them or not. ‘This we statc below briefly:

The generality of the jurists and the A al-Hadith hold the view that it is
ulawful to risc in revolt against a mier whose government has opce been
established and thers is complete peace and order in the land undler him, no matter
whether he is just or umjust, and he has come o POWET in any way whatever,
EXCept in case he commits disbelief openly. Imam Sarakhsi writes: “In 3 case
when the Muslims are agreed on a ruler and they cnjoy peace wnder him and the
roads are safe., if & groap of the Muslims rises in revolt against him, evervone who
has power is under obligation o side with the ruler of the Muslims and wage war
against the rebels.” (AfModbedy, Bib al-Khwirj). Imim Nawawi writes in his
commentary of Sahih Muslim: It is forbidden to rise jn revolt and fight against
the Imams (i.e. the Muslim rulers) even if they are wicked and usgjust. ” Imam
Nawaw] claims that there is consensus oz this. |

But this ¢laim of the consensus is not correct. A large group of the jurists
of Islam: which includes some major scholars, declares those rising in revoit as
“rebels” only in casc they rise in revolt against a just rufer. They do ot regard as
“rebellion™ in the Qur'anic tertninelogy the rising in revolt of the righteous againsi
the unjust and wicked rulers, nor declare the waging of war against them as
cbligatory. The view of Imam Abn Hanifah about fighting against unjust rulers is
well known among the scholars. Abii Bakr a) Jaggas clearly writes in his Afkdng
al-Quran that the Imim regarded this fighting not only as parmissible but as
obligatory in favourable conditions. (Veol. I, p. 81; Val. 11, p. 39). In Zaid hin
‘Ali"s revoll against the Urnayyads he not only provided financial help but erged
othets also to do the same. (Al-Jagsas, Vol I, p. 8I). In Nafs al-ZaKiyah's revolt
againgt Manglr he went on sarnestly supporting Nafe al-Zakiyah, and he declared
this war as superior 1o a war against the disbelievers, (Al-dagsas, Vol. I, p. R1;
Al-Kardari, Manéqib Abi Hanffah, Vol. 11, pp. 71-72). Then the view as stufed by
Imém Sarakhsi is not omanimous even among the Hanafi jurists. Ibn Humim
writes in Fatfi al-Qadir (commentary of Heddy4): “In the parlance of the jurists
the rebe! is he who gives up obedience of the just ruler.” Ttm *Aqjl and Thn al-
fawzi from among the Hanbalis regard rising in revolt against ap unfust ruler ag
lawful and prescnt Hadrat Husain's revolt as a0 argument. (Alingdf, Vol. X, Béb
ital Abi al-Baghyi). Imim Shife'l in his Kitgh al-Uim regards as rebel the one
who fights against a jost ruler (Vol. IV, p. 135). ImAm Malik’s view ag cited in
Al-Mudawwanal is: “If the rebels come out to fight against a just ruler, they
should be forctbly appossd.” (Val, I, p. 407). Qadi AT Bakr Ibn al-*Arabi hag

- cited his this view in Afkiin al-Qur’ip: “When a person rises in revolt against a
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just ruler like ‘Umar bin Abdul *Aziz, it i obligatory to resist and repel him; as
for some other kind of the ruler, he shouid be left alone. Allah wili ponish him
through some other wnjust person and then both of them through some third unjust
person.” Ancther saying of Imam Matlk that has been cited is: “When the pledge
has been swom o a ruler, apd then his brothers rise in revolt against him, they
will be fought against, if he is a just roler. As for the rulers of our time, there is
no pledee for them, for pledze to them has been taken by coercion.” Then the
view of the Maliki scholars that the Qadi has cited with reference to Sabnim is:
“Fighring will be undertaken only under the just ruler, whether the just ruler i3 the
foruer one or the ome who has risen in revolt against him later, but if neither is
Jjust, one should keep away from both, However, if one’s own self is attacked, or
the Muslims are being subjected to tyranny, ong should puor up resistance. ™ After
citing these different views, Qagdi Abl Bakr says: “We will not fight except on the
side of the just ruler, whom the truth-loving people have made their head of their
awn free will.™ ' .

(3) I the ones rising in revolt are small in oumber, and may have no large party
on their back, nor be possessing any substantial war equipment, the law of
rebellion  will not be applied against them, bt they will be proceeded against
under the common penai  law, i.e. if they kill, they will be subjected to the
law of retaliation. and if they damage property, they will be required wo pay
the penalties. The Iaw of sedidon is applied only against thosc rebels who
might be powetful, and tise m revolt in large numbers and with substantial
militery equipment.

(4) As lottg as the ones rising in revelt only express their false and perverse
belicfs or hostile and seditious ideas against the government or its head, they
cannot be kilied or imprisoned. War will be waged against their only when
they actually rise in ammed revalt and start shedding blood. (AFAMasbsii, Bib
al-Kfiwarif; Fatli al-Qadir, Bib al-Bighat: al-Jagsas, Akkim al-Chir'dn).

(3) Before warting war against the rebels they will first be invited, according to
the Qur’anic instructions, to give up the way of rebellion and adopt the way
of justice; if they have some doubts and objections, effort will be made (o
remove them; even then if they do oot listen, and fighting begins from their
side, force  will be used 1o deal with them. (Fath a/-Qadir; al Jassis, Ahkdm
al-Qurin).

(4 The wode of regulstions that has to be observed in the war against the rebels
i1s based on the Holy Prophet’s following Command that has been related by
Hikim, Bazzar and al-Jaygas on the awthority of Hadrat *Abdutiah bin *Umar:

“The Holy Prophet asked Hadrat ‘Abdullah bin Mas'id: O Ibm Umm
"Abd: Do you know what s Allah’s Command concerning the rebels of this
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Uimmer? He replied: Allah and His Messenger have the best knowledge. The
Holy Prophet said: Their wounded ones will not be latd hands on and their
caphves will not be killed, and the one wio flees, will not be pursued, and their
properties will not be distributed ag spoils. ™

The second source of this code which has been hald as trust-worthy by all
the jurists is the word and deed of Hagrat *AN. Afier attaining victory in the Battle
of the Camel, he annomced: “Da not pursue hir who flees; do not amack the
wounded: do not kill the captives: give shelter to him who surrenders, do nol
ke forcible entry o the pecole's houses; and do not raise your harmds at the .
womel cven if they are abusing and cursing vou.™ Some of lis soldiers made the
demand that the opponents and their family members be mken prisoners and
distribwted. Ar this he became forious and said “Who among  you will take
*Aishah, tuother of the Faithful, as his share?”

(7) The infunction conceming the properties of the rebels as derived from the
good cxample of Hagdrat "All is that no part of it, whether it is found of the
battlefield or behind them in their houses. and whether they ars living or have
been killed, will be deciared as the spoils nor distributed armong e army,
However, no compensation will be necessary for the propertics that have
been darnaged or destroyed. As soon as the war comes 0 an end and
rcbetlion has been pant down, their properties and belongings wilf be retumed
10 them. Their weapons and conveyances, if scized duting the war. will be
used against them, but will not be. made the possession of the victors and
distributed as the spoils; and if rhere i8 no more fear of a rebellion from
them, their these things also will be returned o them, Only Imam Abu YQsuf
has expressed the opinion that the 2overnment will declarc them o be the
spoils. (Al-Mabsit; Fath al-Qadir; al-Jagsas).

{8y Their prisoners of war, after they have pledged not to rise in rebellion agat,
will be set free. (A/Mabsie). '

(%) To cot off the heads of the slain rebels and to take therm about the streets s a
highly undesirable thing, for this is mutilation which the Holy Prophet has
sirictly forbidden. When the head of & Rownan patriareh was brought before
Hadra! Abo Bakr, he expressed grear displeasure at it, and said: “We are ot
hirc to imitate the Romans and Tramans. * When il 15 not gllowed 1o meet our
such a treatment to the unbelicvers. how much more so should it be with
regard to the Muslis. {A-Mabyiy),

{1h Whatever damage might have been causad o lifc and proparty by the rebels
during the war, no rewmtiation and recompense for it will be tuposed on them
after the war has come to an end and Peace has been restored. Neither will
lhere be any rewbation for a slain person nor any recompense for the lost
Propemy. so as 0 avold any chance of 1 recurrence of the sedition. This

[
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same  law was cbserved in the mutval ﬁghting beiween the Companions. 74/
Mabsiy, al.)agsas, Ibn al-‘Arabl, Akkim al-Qur'dn).

(11} After the government has recapiored the rerritories which had gone under the
rebels and where they had established their rule and order and collecied the
Faxdr and other taxes, it will not demand the zatdr and the taxes from the
people once again. Tf the rebels have spent the money thus collecred lawfully,
the payers will be desned o have paid them off lawfully in the sight of Allah
as well, b if the rebels have spent the money uniawtully. it will be a maner
berween the payers and their God, if they so like they may pay their zakit
dues once again. (Fard al-Qudir; al-Jassis; Tbn al-"Arabi).

(12) The decisions of the judges, who may be just and may have given the
decigions according o the Sharf'ak in the couris esablished by the rebels in
the territories under  thern, will be up-held althouygh the ones who appointed
themn roight be guilty of sedition. However, if their decisions are against the
Shari'ah, and they are brought before the courts of the governiment afier the
rebellion has been put down, they will not be enforced. Moreover, no
warrani or summons issued by the cours established by the rebels wili be
acceptable in the courts of the government. (AMMabsily, al-Jassas),

(13) The cvidence of the rebels will not be acceptable in the Islamic courts. for it
s iniquitous to fight against the just. Imam Muhaminad says: “Ad long a4
they do not fight and actually rise in revolt against the people of justice, ther
cvidence will be acceptable, bt when they have already fought, I will not
accept their evidence.” (Al Jaggas).

['rom these rulings it becomes piain as to what is the difference between

the law of fighting against the disbelievers and of fighting against the Muslim
rebels. '

18. This verse establishes a universal brotherhood of all the Muslims of
the world, and it is by virtue of this that the sort of fraternity that ¢xists among the
Muslins exists among the followers of mo other religion and creed! The
importance of this Corvmand and  itd demands have been explained by the Haly
Prophet in many of his Traditions fmm which one can understand itz full
significance and spireit

. Hadrat Jarit bin *Abduliah says: “The Haoly Prophet 1ook a pledye friom

me  on three things: That [ will #stablish the Prayer; that I will continue 10 pay the
zakat; and that | will remain a well-wisher of every Muslim. " {Bukhari: Krab-al-
Ian). According 10 Hadrat  *Abduliah bin Mas*td, the Holy Prophet said: “To
abuse a Muslim is sinful and to fight him disbelief. © In Musnad Alymad a tradition
hearing on the same subject has also been related by Hagrat Sa‘id bin Miiik on the
authority of his father, '
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Hadrat-Abu Hurairah relates that the HDI}? Pmphat gayd: “The life,
property and honour of every Muslim is forbidden to every other Muslim. ™
(Muslim: Kitab-a/-Sirr wag Sifsh; Tirmidhi: Abwdb-sl-Birr was-Silsh).

Hadrat Abl Sa‘id Khudri and Hadrat Ab Huraitsh say that the Holy
Frophet said; “A  Muslim is a brother to the other Muslim: he doeg not treat him
unjustly; he docs not leave him alone; and he docs not dishenour him. There is no
greater evil than that ove should hold a Muislim in contempt.” (Musnad Ahmad).

Hagrat Sahl #in Sa‘d as-Sa'idi has related this saying of the Holy Prophet:
“A believer's relation with the commmnity of the belicvers is fust like the head's
relatien with the body. He fesls their afflictions as the head feels the pain of EYELY
purt of the body.” (Musnad Alunad). In another Hadith bearing on the same
siubject the Holy Prophet sald: “The believers' exampis in the mateer of their
muwal love, reladonship and compassion with one snother is of the state of the
body that when a part of it is afflicied the whole of it is afflicted with fever and
. restlesaness. ™ (Bukhin, Muslim),

In another fadif he is reported to have said: The belicvers are with oue
another hke the bricks of a wall so that each is srengthened by the other.”
(Bukhari: Kitdh sl-Adub, Tirmidhi;: Abwdb af-Biry was-Silah).

13, in ibe preceding two verses afier giving necessary instructions abaut
the Mushim people’s mutual fighting, the believers were made 1o realize that by
virue of the most sacred relationship of the faith they were brothers one to
another, and they shonld fear God and try (o keep their mumal relations tight.
Now, in the following two verses, they are being enjoined to avoid and shun those
major ¢vils which generally spoil the mutval relationships of the people ina
society. Slandering and taunting the people and harbouring suspicions and Spying
on others are, in fact, the evils that cause mutnal enmities and then lead to grave
mischief. In this connection, from the ¢ommandments that are being given in the
following verses and the explanations of these found in the Hadih a detailed law
of libel can be compiled, The western law pertaining to libel in this regard iz so
defective that a person who sues another vmder this iaw may well cause some loss
to his own henouwr. The Islamic law, on the contrary, recognizes a basic-honour -
for every person' and gives nobody the right to anack it, no matter whether the
atack is based on reality or not, and whether the ﬁersun who has been attacked
s a “reputation” of his own or not. Only the fact that a person has debased aid
humiliated  the other persan is enough to decilare him a criminal unless, of caurse,
it is proved that the humiliation caused had a legal ground for it.

20, Meocking does not only imply mocking with the tongne but it also
imcludes mimicking somebody, making pointed references to him, laughing ar his
words, of his works, or his appearancs, or his dress, or calling the people’s
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anention o soe defect or blamish in hitn so that others also may laugh ar hina.
All this is included in mocking. What is actually forbidden is that one should make
fun of and ridicule another, for under such ridiculing there always lic teelings of
one’s own superiority and the other's abasement and contempt, which arc morally
woworthy of a gentleman. Moreover, it s (he other person, which causes
mischiel o spread In soctety. That is why it has been forbidden,

To make mentlon of the men and the women separately does not mean
that it is lawful for the men to mock the women or the wamen to mock the mern.
The actual reason for making a separate mention of the two sexes is that Islam
dogs not &t all believe in mived society. Ridiculing each other generally takes
Place in mixed gatherings and Islam does not permit that non-/malrem males and
females sheuld meet in such gatherings and make fun of cach other. Therefore, in
a Mushm society it is inconceivable that the men would mock a WOIMED, O the
women wouwld mock s man in an assembly.

21, The word /emz as used in the original is very comprehensive and
applies to ndiculing, reviling, deriding, jeering, charging somebody or finding
fanlt with him, and making him the wrget of reproach and blame by open or tacit
references.  Ajs all such things also spoil murtual relalionships and creats bad bload
in society, they have been forbidden. [nstzad of saying, “Do not taunt one
another”, it has been said “Do not teani yourselves™, which by itself shows that
the one who wses teunting words for others, in fact, taunts his own self.
Obvigusly, a person does not -wuse invectives against others unless he himself i
filled with evil feelings aud is almost in a state of bursting like a volcano, Thus,
the one who nourishes such feelings has made his awn self 4 nest of evils before
he makes others u target. Then, when he taunts others, it means that he is inviting
others {0 taunt him, It is a differsnt matier that the other person may gvade his
attacks bocause of a gentle nature, but he himsaIf has opencd the door to misclief
50 that the other may treat him likewise, :

Z2: This Command requires that a person should not be called by a name
ar 4 title which may cause him humitation, e.g. calling somebody a sitner or a
hypocrite, ur calling semieone & lame or blind one, of ane-cyed, or giving him a
nickname confaining a reference w sorne defect or blemish i him, or in his
parcats, of it his fumly, or calling a person a Jow or a Christian even afier his
conversion to Islam, or giving such a mickname o s persam, or a family, ara
community, or & group. which may bring condemnation s disgrace on it. Only
lhese nicknames have brcn made an exception from this Command, which though
. apparently offensive, are not intended to condems the persans concemed, but they
rather serve as a tnark of recognition for thein. That ts why the traditionists have
allowed #s permisatble  pamnes like Swlemén al-A‘mash {the weak-gyed Sulcinan)
and Wisil al-Ahdab (the hunch-backed Wasil) among the reporicrs of the Hadid
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If there are several men of the same name and a particular man among them may
e reengnize<] only by a particular title or nickname of his, the title or nickname
can be used, even though the ritle by itself may be offensive. For instance, if there
- are several men called “Abdillah, and one of them is blind, he may b called
Abdullah tha blind, for his recognition. Likewise, those titles also are excluded
from this Command, which though apparently offensive, are in fact, given ot of
love and the people who are called by those titles themselves approve them, like
Abfll Hurairah (faiher of the kitien) and AbQl Turdb (father of the dust).

23. That is, "It is very shameful for a believer that in spite of being a
believer he should earm a name for using abusive language and for immodest
behaviowr, If a disbeliever earns reputation for himselt for mocking the people, or
tauniing ' them, or for propasing evil and offensive titles for others, it may not be 5
good rcputatiom  from the paint of view of humanity, but it at least goes well with
his disbelief. But if a person after affirming the Faith in Allah and His Messenger
and the Hercafter cams reputation on account of these base qualities, it is simply
regrettable.

_ 24, What iz forbidden is not conjecture as such but excessive conjecture
and following every kind of conjecture, and the reason given is that some
conjectures are sins, In order to understand this Command we should anaivse and
see what are the kinds of ennjecture and what is the moral pogition of each,

One kind of conjecture is that which iz morslly approved and landable,
and desirable and praiseworthy from religious point of view, e.g. a2 good
conjectute in respect of Allah and His Messcnger and the believers and those
people with whom one comas in common eontact dajly and concerning whom
there may be no rational ground for having an evil conjecture.

_ Tl}a sccond kind of conjecturs is that- which one cannot do without in
practical life, e¢.g. in a law court a judge has to consider the evidence placed
before hitn and give bis decision on the basis of the most probable conjecture, for
he cannot have direct knowledge of the facts of the marter, and the opinion thart is
bascd on vvidence is mostly besed on the most probable conjecture and not on
cercainty. Likewise, in most cases when one or the other decision has o be taken,
and the knowledge of the reality cannot possibly be attained, there is no way out
- for men but 12 form an opinion on the basis of 2 conjecturs.

The _third kind of conjectune, which is although a suspicion, is penmnissible
in natare, and it cannot be regarded as a sin. For instance, if there are clear signs
and pointers m the characier of a -person {or persons), or in his dealings and
cotduct, of the bagis of which he may not deserve to cnjoy one's good conjecture,
- and there are rational grounds for having suspictons against hina, the Sharf e/t does
not demand that one should behave like a simpleton and continue to have a good
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coryectyre about him. The last limit of this lawful conjecture, however, is that one
should  ¢onduct cneself cautionsly in order 1 ward off dny possible mischief from
him; it is not right to take au sction against him only on the basis of a COTjechure.

The tourth kind of conjecture which is, in fact, a sin is that one should
enferAin A suspicion in respect of a person withiut any ground, or shovudd start
with suspicion in forming an opinion about others, or should entl:rtam a suspician
about the people whose apparent conditions show that they are good and noble.
Likewisc, this also is a sin that when there is an equal chance of the evil and
goodness in the word or deed of a person, one should regard it as only #vi out of
suspicion. I'or instance, if a gentlernan while leaving a piace of assembly picks up
Ancther one’s shoes, instead of his own, and we form the opinion that he has done
50 with the intention of stealing the shoes, whereas this could be possible bacause
of oversight as well, there is no reason for adopting the evil opirion instead of the
good opinion except the suspicion.

This analysis rmakes it plain that conjecture by itself is not anything
forbidden; rather in some cases and situations it is conuncodable, in soms
situations nevitable, in some permissible up to a certain extent and un-permissible
beyond it, and in some cases absolutely unlawful. That is why it has not been
enjoined that one should refrain from conjecturs or suspicion altogether but what
is enjoined is that one shouid refrain fromn much suspicion. Then, 1o make the
intention of the Command explicit, it has been said that some conjectures are
smivl. From this warning it follows automatically that whenever a persen is
foring an opinien on the basis of conjecture, or is about to take an sciion, he
should examine the casc and see whether the conjeeture he is entertaining is not a
sin, whether the conjecture is rcally necessary, whether there are sound reasons
for the conjceture, and whether the conduct cne is adopting on the basis of the
conjecture i3 permissible, Everyone who fears God will centainiy take these
precautions. To make ene’s conjeciure free and independent of every such care
and consideration is the pastime of only thosc people who are fearless of Gud and
thoughtless of the accourtability of the Hereafier,

25. "Do not spy™ Do not grope after the secrets of the people: do not
scarch for their defecis and weaknesses: do not pry  into their conditions and
affaivs.  Whether this is dons because of suspicion, or for causing harm to
somebody ‘with an evil intention, or for satisfying one’s own curiosity, itis
furbidden by the Shsrf'sh in every case. It does not behove a belicver ihat he
should spy on the hidden affairs of other pecple, and should try to peep at (e
frorn behind curtaing to find out their defects and their weaknesses. This also
mcludes reading other people’s private Ietters, listaning seeretly -to private
conversation, peeping into the neighbour's house, and trving to get Information i
ditferent ways about the domnestic life or private affairs of others. This is grave
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imumorality which causes serious mischief in society. That is why the Holy Prophet
-once said in an adidress abour those who Pry ito other prople’s affairs:

“0 people, who have professed belict verbally, but faith has not yet
entered your hearts: Do not pry into the affaits of the Muslims, for'he who will
pry into the affairs of the Mushims, Aflah will pry o his affairs, and he whom
Allah follows inquisitively, is disgraced by Him in his own housc, (AbD Da’ud),

Hadrat Mu‘awiyali says that he himself heard the Holy Prophet say; “1f
you start pryimg into the sccret affairs of the people, you will corrapt them, ar at
least drive them very near cornipiion. ” (AbD Da'fd). -

In another Hadith he said: “When you happen 1 form an evil opinion
about somebody, do not pry about it.* (Al-Jassds, Al af-Qur'3ny).

Acvording o still anather Hadigh, the Huoly Prophet said: “The one wiho
stw a secret affair of somebady and then concealed it js as though he saved a girl
who had been buried alive,™ (Al-Tagsag),

This prohibition of spying is not only applicable w the individusls bu also
o ‘the Islamic povernment. The duty of forbidding the peopie to do evil that the
Sharials has entrusted to the govermnment does qot require that it shonld cstablish &
s¥stem of spying to. enguire too curiously into the people’s secret evils and then
purish  them, b it should use force only against those evils which are manitested
openly. As for the hidden evils spying is not the way (o refonn them but it is
cducation, preaching and counseliing, coliective training of the people and trying
1o Crcate a pure social environment. In this connection, an inpident concerning
Hadrat “TTmar is very mmstructive. Once at night he heard the voice of 4 person
who was singing in his house. He became curions and climbed the wall, There he
saw wine as wellaga womett present. He shouted at the man, saying: 0 SNy
of God, do you think you will disobey  Allah, and Allah wil! not EXpOsE your
secret?” The man replied: “Do not make haste, 0 Commander of the Faithful: §f [
have committed one sin, you have commitied three  sins. Allah has forbidden
spying. and you have spied; Allah has cormmanded that one should enter the
houses by the doors, and you have enfered it by climbing over the wall: Allah has
cotnmanded that one should gvold entering the other peaple’s houses witlous
permisgian, and you have entared my house without my permission. ™ Hearing this
reply Hadra! ‘Umar confesged his ¢rror, and did not take any action against the
man, but made him 0 promise that he would follow the right way in future. {Abj
Bakr Muhamrmad bin Ja'far al-Khard'itl, Makiniz st Akhizg), This shows that it
& Aot only forbidden for the individuals but aiso for the Islamic governmeny itself
1o pry into the secrets of the people and discover their sins and errors and then
scize them for punishment, The same thing has been said in a Hadfeh in-which the
Haly Prophet has said:
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“When the ruler starts searching for the canses of suspicions amony the
pecple he cormepts them™ {Abi Da*dd). :

_ The only exception from this Comniand are the special cases and

situations in which spying is actually needed. For instance, if in the condugt of a
PETSoN (OF  persons) some signs of corruption are visible and there is the
apprehension  that he is about o commit a crime, the EOVOITHNIENL CAlL enquire into
his affairs; or, for instance, If somebody sends a proposal of marriage in the house
of A person, oF wants (o enter into business with him, the other PEIBCO Can encuine
and itvestigale inio his affairs for his own satisfaction.

26. Ghrbat (back-biting) has bean defined thus: “It is aaying en the back
uf a person something which would hurt him if he came to know of it.” This
definition has been reported from the Holy Prophet himself, According toa
tradition wluch Muslim, Abl Da'Dd, Tirmidhi, Masa'i and others have related on
the authority of Hadrat Abt Hurairah, the Holy Prophet defined ghibar as follows:

: Ut is talking of your brother in & way irksome to him.” It was asked:

“What, if the defect being talked of is present in my brother ?° The Holy Prophet
Feplied: “If it is present in i, it would be ghdee: if it is not there, it would be
slandering him."

In another tradition which Tmam Malk has related in Mu watta, on the
authority of Hadrat Mutmlib bin 'Abdullah, “A person asked the Holy Prophet;
What is ehitme? The Holy Prophet repiied: It is talking of your brother in a way
irksome to him. He asked: Bven if it is true, O Messenger of Allah? He replied: If
what you said was taise, it would then be a calumoy. ”

Thesc traditlons make i plain that wttering a false sccusation againat a
person in his ahseace is calummy and describing a real defect in himm ghidat
whether this is done in express words or by reference and allusion, in every casc it
15 forbidden. Likewise, whether this is done in the lifetime of a persen, or after hig
death, it is forbidden in both cases. According to Al Dia*id, when Ma'iz bin
Milik Aslami had been stoned to death for cormitting adultery, the Holy Prophet -
on his way back heard a man saying to his companion: “Look at this man: Allah
had concegled his sccret, but he did not leave himeelf alone till he was killed like a
dog!™ A little further on the way thers was the dead bodly of an ass Iving roting,
The Holy Pruphet stopped, called the two men and said: “Come down and eat this
dead ass.” They submitied: “Who will eat it, O Messenger of Allah?" The Holy
Prophet said: “A little before this you were attacking the honour of your brather:
that was much worse than eating this dead ass. ™ d '

The only exceptions to this prohibition are the cases in which thers may
be & genuine necd of speaking in of & PETEON On his back, or after his death, and . _
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this. may not be fuifilied without resort o backbiting, and if it was not resorted L,
3 greater  evil inight result than backhiting itself, The Holy Prophet has described
this exception g a principle, thus: “The worst excess is (o attack the honour of &
Muslitn wgusily.” {Abf Da'od). .

in this saying the condition of “unjustly” points out that deing 5o “with
justice™ is penmissible. Then, in the practice of the Holy Prophet himself we find
some precedents which show what i implied by “justice™ snd in what conditians
and cages backbiting may be lawful to the extent ag NCCESSAry.

Ouce & desert Arab camne and offered his Prayer under the leadership of
the Holy Prophet, and as soon as the Prayer was conchided. walked AWAY SAying:
"0 God, have mercy on tne and on Muhammad, and make no one else 4 PATET
in this mercy beside the two of us.” The Holy Prophet said to the Companions: -
“What do you say: who Is more ignorant: this person or his camel? Didn't vou
hear what he said?” (AbG Da'id). The Holy Prophet had to say this in his
absence, for he had left soon after the Prayer was over. Stnce he had utiered a
wrong thing in the presence of the Holy Prophet, his remmaining quist at i could
cause the misunderstanding that saying such a thing might in some degree be
tawful, therefore, it was necessary that he should contradict it.

Twe of the Companions, Hadrat Mu*awiyah and Hadrat Ab Jahm, sent
thc proposal of marriage to a fady, Fatimah bint Qaiz. She cgme o the Holy
Prophet and asked for his advice He gaid: «“Mu'awiyah iz a poor man and Abii
Jahm beéats his ‘wives much.” (Bukhari, Muslim}. T this case, as there wag the
question of the lady's fumre and she had consulted the Holy Prophet for his
Advice, he deemed it necessary to infomm her of the two men’s weaknesses.

One day when the Holy Prophet wag present in the apartment of Hadrat
‘A’ishah, a man cage and sought permission to see him. The Holy Prophet _
remarked that he was a vory bad man of his tribe. Then he went cut and talked to
om petitely. When he came back into the house, Hadrat *A'ishah asked: “You
have talked o him pelitely, whereas when yon went out you said something
different about him.” The Holy Prophet said, “On the day of Resurrection the
worst abode in the sight of Allah will be of the persan whom the people starg
avoiding because of his abusive language.” (Bukhiri, Muslim). A study of this
incident wil} show that the Holy Prophet in spite of having a bad gpinion about the
person talked io him politely because that was the demand of his roorals, but he
had the apprehension lest the people of his house should consider the person ta be
his friend when they would sce him treating him kindly. and then the person might
use this impression o his own advaniages later. Therefore, the Holy Prophet
warned Hadrat *A'ishah teling her that he was a had man of fiis trib&.
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Once Hind bint ‘Utbrh, wife of Hadrat Abfi Sufyin, came to the Holy
Prophet and said: “Ab0 Sufyan is 4 miserdy person: he doas not provide erxgh
v me and my chiddren’s needs ” (Bukhiri, Muslim). Although this complaint
from. the wife in the absence of the usband was backbiting, the Holy Praphet
pennited i, for the oppressed ome haz a nght that he or she tnay take the
complaint of injustice to a person who has the power to get. it removed.

From these precedents of the Saansf of the Holy Prephet, the forists and
traditionists have deduced this principle: “Ghubat (hackbiting) s permissible only
I case it is needed for a real and genvine (genuine from the Shariah point of
view) necessity and the necessity ay not be satisfied without having resort to §t™
Then on the basis of the same principle the scholars have declared that ga/twr is
permissibie in the following cascs:

(1} Complaining by ap oppressed person against the oppressor before &very such
person whao he thinks ean do something to save him from the injustice.

(2} To make mention of the evils of a persot} (or peraons) with the intention of
reform before those who can do expected to help remove the evils.

(3) To state the facts of a case befors a tegal expert for the purpese of sceking a
' religious or legal mling regarding an unlawful act committed by a person.

(4) To wam the people of the mischiefs of & person (or persons) 5o that thcy may
ward off the evil, e g. it is not only permissible but obligatory to mention the
weaknesses of the reporiers, witnesses and writers, for without it, it is not
possible to safeguard the Skeri‘e# against the propagation of false reports, the
courts againat injustices and the commion people o the students against ermors
and misunderstandings. Or, for instance, if a person wants o have the
relationship of marriage with soinebody, or wishes o rent a house in the
neighborhood of somebody, or wants o give something imo the custxdy of
somebody, and consulis apother person. it is ehligatory for him to apprise
him of ail aspects s that he 18 not deceived because of lgnorance.

(3) To ralse voice against and criticise the evils of the people who may be
spreading sin and ifmmorality and €ITCI, Of cortupting the people's falth and
persecuting them. '

(6) To use nicknames for the people who may have become well known by those
names, but this should be done for the purpose of their recognition and not
with a view to condemn them, (For details, see Fat-fi af-BArE vol, X, p, 362
Sharit Measdim by An-Nawawi; Rivid us-Salthin; al-Jageas, Afkdm al-Chir'in;
Rith af-Ma'énf commentary on verse wa &5 yaghiak ba ‘dukutn ba‘dan),

Apart from these exceptions it is absalutely forbidden to speak il of &
person behind his back. If what is spoken is tue, it is ghiar if it is false, it is
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calumny; and if it ts meant to makc two persous quarrel, it is slander. The
Sharf'afi has declared all these as forbidden. In the Isiamic soclaty it is incumbent
on every Mushim to refure a false charge made against a person in his presence
faud not w listen to it quizily, and to. teli those who are speaking il of somebady,
without a genuine religious need, to fear God and deaist from the sin. The Holy
Prophet has said: 1f a person does not support and help a Muslim when he is being
disgraced and his honour being attacked, Allah aiso does pot support and help him
when he stands in need of His help; and if a Person helps and supports a Musiim
when his honour is being attacked and he js being disgraced, Allah Almighty aiso
he!ps him when he wants that Allah should help him. AT Da’ud).

A8 for the backbiter, as soon as he realizes that he is cormnmitiing this sin
or has commiwed il, his first dury is to offer repentance before Allak and reserain
himself froam  this forbidden act. His second duty is that he should compensate for
it as far as possible. If he has backbitten a dead person, he should ask Allah’s
forgiveness for the person as often as he can. If he has backbitten a living person,
and what he said was also false, he should refinie it before the people before whom
he had made the calumny. And if what he gand was true, he showld never speak i
of him in future, and shoutd ask pardan of the person whom he had backbitten. A
scction  of the scholars has cxpressed the opinion that pardon should be asked only
in case the other person has come o know of it; otherwisc one should gnly offer
repentance, for if the person concerped is unaware and the backbiter in order to
ASK pardon goes and tells him ibat he had backbitten hitn, he would certainly fecl
hurt.

27. In this sentence Allah by likening backbiting to eating the dead
‘brother’s flesh has given the idea of jis being an abomination. Eating the dead
flesh is by itesif abhorrent, and when the flesh is not of an apimal, but of a man,
‘und that o of one's own dead brother, abomination would be added to

Mmade ail the more impressive, so that EVEry person may ask his own consciefice
and decide whether he would ke to cat the flesh of his dead brother, If he would
not, and he abhors it by nature, how he would like that he should attack the
honour of his brather-in-faith in his absence, when he ¢annot defend hirnself ang
when he is wholly unaware that he i being disgraced. This shows that the basic
feason of forbidding backbiting ix not that the person being backbitéen is being
hurt but speaking ill of & person in his absence is by itself inlawfl and forbidden
whether he is aware of jt, or not, and whether he feels furi by it or oot
Obviously, eating the flesh of 4 dead man is not forbidden because it huris the
dead mem; the dead person i5 whelly unaware that somebody i cating of his body,
but because this act by itsélf is an abornination, Likewise, if the person who s -
backbiuen also does not cohe to know of it through any means, he will remain -
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maware throughour his jjfe that somebody had attacked bis honour at 3 particuiar
time before somne Patticular people and on thay aceount he had stood disgraced if
the eves of those People. Becanse of thig unawareness Le will not feel at al hur
Dy tlus backbiting, it hig honour would in any cage be sulljed. Therefore, this act
L its nature {s not any different from cating the flesh of 4 dead brother,

28 In the preceding verses the Muslims were addressed and Eiven
IIECessary instructions to safeguand the Mustim community Auainst social svils, In
this verse the whole of mankind has been addressed 1o reform it of the areat evij
that has always been Causing upgiversal distuption in the world, that i3, the
prejudices due o race, codour, language, country, and nationality. Op AcCount of

circles as his own People and those outside them ag others, These circlas have
been drawn on the basis of accidental birth and not on rationg| and moral grounds,
In some cases their basis 15 the accident of being bom in & paricular family, tribe,
Or race, and in some particular geographical region, or jn a nation having a
particular  colour or speaking a particojar language, Then the discrirnination
between one's own pecple  and others is not anly contined io this that thase who
are looked upon as one's awy PEOplE are shown greater Jove And cooperation thay
others, but this discritnination hag assumed  the worst forms of hatred, cTmuty,
Contempt. and tyramny. New philosophies have heep propounded for it, pey
religions invented, pew tides of law made and paw raoral principles framed; so
much su that nations and empires have Inade this distinction a permanent way of
life with them andg practised it for centuries. The Jews on this very basis regarded
the children of Isracl as the chosen people of God and evey in the practice of theijr
religlous rites looked npon tha nan-Jews as inferior tp the Jews in rights and rank,
This very discriminstion gave birth to class distinctiong {varnashrama) 4mong the
Hindus according to whigh superiority of the Brahmins was established, all other
human beings came 1 be regarded as inferior and uneclean and the shitdras cast
into the depiths of disgrace and degradation. Every person can sec for hitmself aven
m this 20th century what arocities have been Comtitked against the colonrad
people in Africa and America on account of the distinction between the white and
the Liack. The treawnent that the Eurcpeans meted out io the Reg Indian race in
America and to the weak naticns of Asia and Africa had the same concept
mderlying it. They thought that the life and property and honour of ali those whao
had been born outside the frontiers of their own land and nation were lawful for
thert and they had the rght w plunder and ke them as their slaves ang

thirsty ¢nemy have been sesn in the wars of the recent past and are being scen
even in the present lime. In particular, if whart. was manifestad by the racism of the
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13 _ O mankind, We created you from one man and one woman, and
- then divided you into nations and tribes so that you may recognize one
another. Indeed, the most honourable among you in the sight of Ailah

is he who is the most pious of you.” Surely, Allah is All-knowing,
All-Wise, 2

14-15 The desert Arabs say, “We have believed™.®® Say to them,
“You have not believed: rather say, “We have submitted’. ¥ Faith has
not yet eptered yowr hearts. If you adopt obedience to Allah and His .
Messenger, He will not diminish anything™ from the reward of your
works.™ Surely, Allah is All-Forgiving, All-Merciful. In fact, the true
belicvers are those who believed in Allah and His Messenger; then they
entertained no doubt and exerted their utmost in the Way of Allah with

i%—“
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their seives and their wealth. They indeed are the truthful ones.

O Prophet, say to those (who claim to have believed), “Arc you
apprising Ailah of your Faith? whereas Allsh dmows all that there is in
the heavens and the earth and has knowledge of everything. * They
- deem it asa favour to you that they have accepted Islam. Say to then,
“Do not deem your Islam as a-favour to me, but rather Allah has done-
you a favour that He has puided you to the Faith, if you are really
truthful (in vour claim to have believed). Allah has the knowledge of
every hidden thing in the heavens and the earth, and He sees whatever
vou do. ™

' Nezi Genmany and the concept of the superiority of the Nordic race in the last
World War 15 kept In view. One can casily judge how stupendons and devastating
is the error for whose reform this verse of the Qur'an was rovealed.

In tus brief verse, Allah has drawy the attention of all mankind to three
cardinal truths:

(1} “The origin of all of you is one agd the same: your whole species has SPIuy
ip from  one rpan and one woman: al) Your races that are found in the world
today are, in fact, the branchés of ome inttial race that started with one
mother and one father. In this process of creation there i na basjs whatever
for the divisions and disdnctions in which you have involved yourselves
because. of your false notions. One God alone is your Creater. Different men
have not been created by different Gods. You mave been made from one and
the same substance; it is nof so that some men have been made from somc
pure and superior substance and some other men from some impure and
inferior substance. You have been created in ane and the same way; ii is not
52 so that differemt men have been created in different ways. And you are
the offspring of the same parents; it is not so that in the beyinning there wera
many human couples which gave birth to different populations in the different
regions of the world. "

(2) “In spite of being one i origin it was natural that you should be divided into
nations and tribes. Obviously, all the men on the carth canld not belong o
otic and the same family. With the spread of the race it wag inevitable that
countiess farmlies should arise, and then tribes and naticns shonld emnerge
from the families. Similarly, it was inevitable that afier settling in different
regions of the carth, there should be differences of colours, features,
languages and ways of living among the people, and it was alao natural that
thase living in the same region should be closer in affinity and those living in

, femote regions not so close; but this natural difference never demanded that
distinctions of inequality, of high and low, of noble and mean, should ba
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cstablished on its basis, that one race should claim smperiority over the other,
ihe people of ene colour should look down upan the people of other colours, -
and that one nation shouid take preference over the other without any reasomn,
The Creawr had divided the human commmities inm nations and tribes for
that was a natural way of cooperation and distinction between them. In this

way alone could a fumily, & brotherhood, & tribe and & nation combine 1o
give birth to a common way of life and to cooperate with each other in the

- atfairs of the world. But it was all due (o satanic ignorance that the
differences among mankind created by Aliah to be a means of recognition,
wete made a means of mutaal boasting and hatred, which led mankind to
every kind of mjustice and cyranny.

(3) The only basis of superiority and excellence that there is, or can be, between
~ man and man is that of moral excellence. Ag regards birth, all men are cqual,
for their Creator is One, their substance of creation ts oné, and their way of
creation is one, and they are descended from the same paremts. Moreover, a
person’s being born in a particular country, nation, or clan is Just aceidental.
Therefore, there is no rational ground on accomnt of which one person may

be regarded as superior to the other. The real thing that makes one person .

superior to others is that anc should be more God-conscious, a greater
avoider of evils, and & follower of the way of picty and righteousness. Such a
man  whether I belongs to any race, any nation and any country, is valuable
and worthy on account of his personal merit. And the one who is reverse of
him in character is in any case an inferior person whether he {5 black or
wlite, bom in the east or the west.

These same tmths that have been stated in this brief verse of the Qur'in,
have been explained in greater detwil by the Holy Prophet in his addresses and
traditions. In the speech that he made on.the conquest of Makkah, after poiug
round the Ka'bah, he said:

“Thank God Who has removed from vou the blemish of Ignaorance and its
arrogance. 0 people, men are divided into classes: the mous and righteous, who
are homoorable in the sight of Allah, and the sinful and vicious, who are
contemptible in the sight of Ailah, whereas all men are the children of Adam and
Adam had been created by Allah from clay.” (Baihaqi, Timnidhi).

On the occasion of the Farewell Pilgrimage, in the midst of the Tashriq
days, Iie addressed the people, and said:

“0 people, be aware: your God is One. No Arab has any superiority over
4 Ton-Arab, and no non-Arab any superiority over an Arab, and no white one has
anmy superiority over a  black one, and no black one afly superiority over a white
one, cxcept on the basis of fgva (pieiy). The most honourable among you in the.
sight of Allak is he who is the most pious and highteous of you. Say if I have
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conveyed the Message to you?™ And the great congregation of the peapic
fesponded, saying: “Yes, vou have, O Mcssengar of Allap. " Therzupon the Holy
P]‘Irplmr 5aid: “Then let the one who 15 present convey it 1o tlose who are absent. ™
{ Baihagh) '

In a Hadith he has s.;xid." “You are all the children of Adam, and Adan
was created from the duest. Let the people give tp boasting of their aANcestors,
vtherwise they will stand more degraded than a mcan insect in the sight of Allah, -
(Bazzar) ' '

In another Hadfth the Holy Prophet said: *Allah will not enguire about
YOur ilmeage on the Day of Resurrecijon. Thic most honourable th the s1ght of
Allah 15 he who is miost pious. *(Ibn Jarit}

In still another [Hadith he said: “Allah ducs not see YOUT Ouward
appearances and your possessions but He sees your hearts and your deeds,”
(Muskim, bn Majah).

These teachings have not remgined confined to words only bui Islaun has
practically established a universal brotherhood of the belicvers on the basis, which
does not allaw any distinction on avcount of cotour, race, language, country and
nationality, which is free from CYery concept of high and low, clcsn and unclean,
mean and respectable. which admits all humag beings with equal rights, wheiier
they belong to any race and nation, any land or region. Evern the apponents of
lsiam  have had to admit that no precedent is found in atty religion and any sysremn
of the success with which the principie of human equalicoy and unity has boen given
practical shape in the Muslim saciety, nor has it ever been found. Islam is the only
religion which has welded and combined innumerable races and communities
scattered in all corners. of the earth into one umiversal Uranak,

In this conmection, a misunderstanding also needs o ba remaved. In the
case of marnage, the importance that Islamic law pives to Azfv flikeness of stams)
has been taken by some peaple in the sense thar some brotherhoods are hoble and
SOME mean, and matrimonial relations between them are objcctionable. But this, in
lact, is & wrony idea, According to the Islamic law, overy Muslim man can LTIaTTY
every Muslim  woman, but the success of the mateimonial life. depends on
Imaxirmun harmeny  and conformuty between the sponscs as regards habits,
charactetistics and ways of life, family traditions and economie and social statug,
so bt they may ~gm on well wih each other. This is the real object of being equal
and alike. Where there is unusval difference and disparity berween the man and
e woman in this regard, lifeiong compunionship will be ditficolt. That is why the
Istamic law disapproves of snch Intermarriagss, and not for the resson that one of
the spouses is noble and the other mean, but for the reason that in case there is g
clear and apparent difference and distention in status, there would be o greater
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possibilily of the failure of the mamimonial life if the marriags relationship was
established.

29. That is, “This is only Known to Ailah as to who is reaily a man of
high rank and who 15 _inferior in respect of qualities and characterisries. The
standards  of high and low that the people have set up of their own accord, are not
acceptable 0 and approved by Allah, Maybe that the one who has been regarded
a8 4 man of high rank in the world 1s daclared as the lywest of the low in the final
Judginent of Allah, and maybe that the one who has been lovked vipon as a very

. low person here. amains 1o a very high rank there. The rea importance iz nit of

il honour and dishonour of the world but of the honour and dishonour that one
will receive from Alah. Therefore, what man should be most concerned abour is
that he should create in himself those rea? quaiities and characteristics which make
him worthy of honour in the sight of Allah.

30. This does not imply all the desert Arabs but only a few particular
froups  of the Bedauins whe had become Musliins. seeing the increasing power of
Islam, thinking that they wonld not ofily remain sufe from any attack by the
Muslims  but would also gain matcrially from the Islamic comuests, These pecple
hat not embraced Islam stncerely but had professad faith oniy vertwily in order to
be counred among the Mushms, and their this famer statc became expogsed
. whenever they would come before the Holy Prophet with differant sorts of
dirnands and would enumerate and mention their rights as if they had done him a
great favour by accepting Islam, Traditions mention several of such tribal ETOUpS,
e.g Muzainah, juhainah, Asiam, Ashja’, Ghifar, etc. About the Bani Asad bin
Khuzaimah in particular, lbn ‘Abbs snd Sa*id bin Jubair have stated that once
durig a drouglt they came o Madhah and making a demand for financial heip
they said to the Holy Prophet again and again: “We became Muslims without any
vonflict: we did not fight against you as have such and such other tribes fonght, ™
By tlus they clearly meant to paint out that their refraining from fighting against
the Messenger of Allah and their ascepting Islam was a favour for whicl they
1mist be rewnrndcd by the Messenger and the Muslims. it was this satne gttitude and
conduct of the Bedouin group living around Madmah, which has been commented
upon in these verses. One can understand this dppraisal beter if one reads it
together with vy, 90-110 of At-Taubah and vv, 11-17 of Al-Fat-h

31. Another translation of the words g/ asfarpg can be: “Say: we have
becorme Muslims,” From these words some pecple have concluded that in the
language of the Quridn, “Mu'min” and “Muglim” are twa DPPOSite Lenns. A
"Mu'min” is he who has believed sincerely and a “Muslim® he wha might have
accepted Islam only verbally without true faith. But, in fact, this is an absclutaly
wrong 1dea. No doubr the word fmin here has been used for sinesre affirmation by
the hcart and the word isfm for ofly ourward and cxternal subymission but o
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wnderstand them as two independant and mutually contradictory t2rms of the
Qur'an s not correct. A study of the Qur'anic verses in which the words fsfam
and AdusHim have been used, shows that in the Qurianic 1emminology “Jefm ™ is the
nhame of the truc Faith, which Allah has sent down for mankind; it comprehends
the faith and obedience both, and a “Ausfim " is he who believes with a sincere

heart and obeys the Cotnmands practically. This mhﬂmﬂmﬂbymafulluwmg
VErdes:

“Indeed, Islam is the only right WAy c:;f life in the sight of Atlah.™ (Al-
'Imrﬁn: 19y

“And whoever adopts any other than this way of submission (Islam}, that
way shall not be accepted from him, ™ (Al-Tmrin: 85)

* And I have approved Islam as the way of life for you.” (Al-Ma‘idah: 3)

“Whomever Allah wills to guide aright, He makes his hreast wide open to
Islam.” (Al-An'am: 125}

_ Obviously, in these verses “Isfam ™ does not imply obediance without the
Faith, Here are some uthﬁr VLSS

“Say (O Prophet): T have been enjoined o be the {irst one to affirm (faith
in) Islam. "(Al-An‘Em: 14)

. *|f they have swrendered (to Islam), they are rightly guided. ™ (Al-*Tmran;
20}

“all the Prophets, who were Muslims, judged the cases according to the
Torah. " (Al-Ma‘idah: 44

Here, nnd at scores of other places, acceplance of Islan cannot mean
adopting obedience withour the true taith. Likewise, here are a few verses in
which the word “Muslim™ has occurred signifying the meaning in which it has
heen used repeatedly in the Qur'an:

“0 you who have believed, fear Allah as He should trily be feared and
sée th&t you do not dic save as true Muslim.* (Al-‘Imran: 102}

. “Allah had called you *Muslims” before this and has caliad vou [b:r the
smne name} in this Quran, too.” (Al-Hajj: 78)

“Abrabarn was neither a Jew nor a Christian, but he was 'a Mustim, sound
in the faith.”™ (Al-i-*Tmedn: 67)

* And remember that when Abraham and Tshmael were mising the walls of
th1s House, they prayed: ... Lord, meke us Thy Muslims and aiso raigse from our
alfspring a community wluch shiould be Muslim. ™ {Al-Bagarah: |28) |



106 | The Moaning of the Qur'dn

{(The Prophei Jacob’s will for his children:) 0 my children, Aflah has
choseny the same way of life for you. Hencc remain Muslims up to your last
breath. ™ (Al-Bagarah: 132}

After & study of these verses who can say that in these the word “Musfim®
iruplies a person who does not believe gincerely but has accepied Islam only
outwardly? Therafore, t make the claiim that in the Quranic terminology. “Tslam™
implics obedience without the fuith and the “Muslim” In the lanynage of the
Qur'an is he who accepts Islam only outwardly is absolutely wrong, Likewise, this
claim alzo i wrong that the words i and i have been used in the Qur'sin
nccessarily in the sense of believing sincerely. No doubt, at most places these
words liave ocourred 1 cxpress the same meaning, bt there are many places
wlhiere these words  have also been used for miward affirmation of the faith, and
all those who might have entsred the Musiim Community with verbal profession
have been addressed with. “O you who have believed™, no matter whether they
are the true belicvers, or people with 5 weak faith, or mere hypoerites. For a few
instauces of this, see Al-i-'Imran: 156, An-Nisa‘ :136, Al-Ma‘idah: 34, Al-anfal:
20 27, Ar-Taubal: 38, Al-Hadid: 28, A5-Saff: 2.



