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INTRODUCTION

MNiane

It is derivad from the very first word wadli-dharivat, which
tuplies that jt is 4 30rah which begins with the word adh-dharivat.

Period of Revelation

The subject-matter and the style clearly show that it Was sent
down in the period when although the Holy Prophet’s mvitatjqn was

Was revealed,
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Subject-Matter and Topics

The Sorah mostly deals with the Hereafter. and iu the end it
presents the invitation to Tafud In addition, the people have also been
warned that refusal to accept the message of the Prophets and persistenca
in the concepts and creeds of ignoranee have proved to be disastrous for
those nations themselves which have adopted this aetitude and way of llfe
in the past.

Abour rhe: Herealter what this Surah presents in short hut pithy
sentences is this: The people’s different and conflicting beliefs about (he
end of human Iife are themselves an exprass proof that none of these
beliefs and creeds is based on knowledgc: everyone by himself has
formed an ideology on the basis of conjecture and made the same his
crced. Someone thought that there would be no life-aller-death; someone
believed in the life-after-death, but in the form of the transrnigralion of
souls; someone halieved in the life hereafter and the meting out of the
rewards and punishments but invented different sorts of props and
SUpports  to escape retribution. About a quastion of such vital  and
fundamental importance a wrong view of which renders man’s whole
life-work wrong and waste and ruins his future for ever, it would be a
disastrous folly to build an ideclogy only on the basis of speculation and
cofljecture, without knowledge, It would mean that man should remain
mvolved inm a grave. misunderstanding, pass his whole life in the
heedlessness of error, and after death should suddenly meet with a
situation  for which he had made no preparation at all. There is only one
way of forming the right opinion about such a question. and it is this:
Man should seriously ponder over the knowledge about the Hersafter
that \lw Prophet of Allah is conveying to him from Him, and should
siudy carefully the system of the earth and heavens and his own
exisience, and should see whether the evidence of that knowledge’s
being sound and correct is afforded by everything arcund him or not. In
this regard, the arrangement of the wind and rain, the structure of the
carth and the creatures found on it, tman's own self, the creation of the
beavens and of everything in the world in the forin of pairs have heen
presented as evidence of the Hereafter, and instances have been cited
from humian history to show that the temper of the emmpire of the
Universe requires that the law of retribution must operate here.
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After this, giving the invitation to Tauhid briefly, it has been
said: “¥our Creator has not created you for the service of others but for
His own service. He is not like your false gods, which receive
sustenance [rom you and godhead of which cannot function without your
- belp, but He is 2 God Who is-the Sustainer of all, Who does not stand in

necd of sustenance from anyone and Whose Godhead is functioning by
His own power and miphs. :

In this very connection, it hag also been stated that whenever the
Prophets of Allah have been opposed and resisted, they have not been
oppused and resisted on the basis of any rational ground bt on the basis
of rhe same obduracy and stubbornpess. and false pride that is being
shown against the Prophet Muhamnad (péace and blessings of Allah be
upon him), and there is no other motive for it than rebellion and
arrogaiice. Then the Holy Prophet has beep instructed not o hother
about the rehels but to &0 on performing his mission of invitation and
admonijtion, for it is useful and beneficial for the believers although jt
may not be so for the other people. As for the wicked people who still
persist in their rebelljon, they should know that their predecessors whao
followed the same way of life. have already received their shares of ihe
punishment, and these people’s share of the punishment has been made
ready for then,
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ADH-DHARIYAT
1
L I "
S
Verses: 60 Revealed at Makkah
It the name of Allah, the Compassionate, the Merciful.

¢

1-6 By the winds that raise up dust, then lift up clouds laden with
water,! then glide with ease, then distribute a big affair (rain),? the
truth is that that with which you are being threatened® is true, and the
meting out. of the rewards and punishments is inevitable.$

7-9 By the sky of various appearances,” you are at variance with one

another {concerning the Hereafter)®; only such a one is perverted from
it who Las turned away fromn the Truth.?
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Doomed are they whe juage by conjectare.® who are deeply 10-19
ciigrossed in ignorance and heedlessness.” They ask, “When will be the
Day of Retribution?” Tt will be when they are punished at the Fire. ' (It
will be said to them:) “Now taste your mischief :" this is the same
which you were seeking to be hastened. ™™ The righteous,” however.
shail be smong gardens and watersprings that Day, and shal] be joyfully
receiving what their Lord shall give them.' They were doers of good
even before the coming of this Day: they slept but little in the night,
prayed for forgiveness in the early howrs of dawn, °and in their

pr:-ssassmns was a due share of him who asked am:l of lim whn WaS
needy. '

1. All the conunentators are agreed that zob-dhamrar implies the winds
that disperse and raise up the dust, and 2/-pamifat i wigran implies the winds that
lift up millions of wns of water vapours fram (he oceans in the formm of clouds.
This sane commentary has been reported from Hadrat *Uknar, Iladrat ‘Al
[Jadrat ‘Abdullsh bin ‘Abbas, Hadrat ‘Abdullah bin ‘Umar, and alsa from
Muijihid. Sa‘id bin Jubair, Hasan Basri, Qatadah, Suddi and other scholars.

2. The commentators have disputed the commentary of a/-@rvar-i yusran
and a/-mugassimdt-i anrsn. One group has preferred the view, or held this
incaling as admissible, that by these two alse are meant the winds: that is, the
same very winds then transport the clouds, and spreading over different pares of
the earth. distribute the water as and where reguired according o Allal’'s
caimnand. The other group holds that s/-dnfyde-f yusrap implics fast moving boats.,
and al~nugassimasl amren implies-the angels whe distribute amanyg the creatures
theit shares of the provisions sccording to Allah's command. According o a
tradition, Etadrat *Umar explained this very meaning of these two sentences and
said; “Had [ not heard this from the Holy Prophet, I would not have meutioned
it.” On this very basis, *Allama Alusi has expressed the opinion that it is nor
permissible to take any other ineaning of these sentences than (his, .nd those who
have taken any other meaning, have taken undue liberties. But Hafiz Thn Kathir
says that this tradition has weak links of the transmitters and og its basis it cannot
be said with absolute certainty (hat the Holy Prophet might himself have given this
cominemrary of these sentences. There is no doubi that from a good number of the
Companions  and their imumediate followers only this second conuncntary has been
riported, but a good number of the commmentators have given the first CON | IETIATY
also. aiul it fits in better with the context. Shah Rafi*uddin, Shal *Abdul Qadir and
Mauland Mahmiid-ul-Hasan sbe have preferred the itrst meaning o their
ivanslations of fhﬂ Qur'an. :
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3. The word used in the original i5 77 'adig. If it is derived trom wa ‘d, the
meaning would be: “That which you are heing promised: ™ and it it is from wa e,
it would mean: “Thal which you are Deing threatened with.” Ag regards the
context, the second meaning is preferable, for the addressses are the pecple who
were logt in disbelief, polytheisin and sin, and were not prepared to belieyve thai
they would be held acconntable some time in the future and would be rewarded or
punished accordingly. That is why, we have taken tf acfiiz in the meaning of wa i
tmd not of wa ‘d (promise).

4. This is the thing for which the cath has been swom. The oath implies
this; The unigue order and regularity with which the wonderfil systerm of the rain
~is functioning before your £yes, and the wisdom and good reasons which cleatly
underlie it, twestify to the reality that this world is not a meamngless and useless
toy-house where the grest drwma of ljfe 15 being presented at random FITLCE
iniliions and millions of years. But, it is, in fact, a wise system of the Mighest
order in which everything that happens has a purpose and reason behind it. In this
SYStem it [x not possible that 2 creature Jike man should have been given intellect,
sersc and the powers to exploit . things to advantage, should have been oranted
moral sense o distinguish the good and evil, tight and wrong deeds and then might
have been left alone foolishly and meaninglessly in the world to behave as he
picased, and that he should never he Questioned as to how he had used and
ernployed the powers of ihe heart and mind and body, the vast means placed at his
disposdl to work in the wordd, and the power and authority granted o him o
employ the countless creatures of God (o advaniage. In this gysters of the Universe
where everything is purposeful, how can the creation of a unique beiny like man
only be purposcless? Ina System where everything is based on wisdom, how can
the crestion of man only be useless and fuiile? The purpose of the creation of
those things which do not poasess consciousness and intellect is fulfilled in thig
very physical world. ‘Therefore, it would be right and reasonable if they were
- destroyed  after they had reached the end of their life term. for they have not been
granted any powers and authority for which they might have 1o be called to
account. But a creature which possessas intellect and consciousness and authority
Whose activities are not confined only to the physical world, but are also tnoral in
nature, andahose actions cntailing moral consequences do not take place oniy till
the end of life, but continue to register their moral effects on it even aficr death,
carnot be desiroyed tike plants and anirnals just afier it has Fulfilled the funetion of

its physical existence. Whatever good or evil act he has committed by his own will
and choice, he must get the reward or suffer the punishinent for it justly and
oquitably, for this is the basic requirement of the factor under which, contrary to
ather oreaturcs, i has been endowod with the freedom of choice and will If he iz
not heid accountable, if he .is ot rewardad or punished accarding to hig moral
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acts, and I ke aleo is destroyed at the conclusion of his physical lite like the
creatures which have been given no freedom of will und choice. his Crealion
would inevitably be altogether futlle, and & ‘Wise Being cannat be expected 1o
indulge in a futilc exercise.

Besides, there is also anocther reason for swcaring an oath by these four
phenomena of the Universe regarding the occurrence of the Ilereafter and the
meting out of rewards and punishmems, The ground on which the demiers of the
Hereafier reyard the lite after death ag Impossible ix this: When we are inixed up
with dust afier death and uurhparticles have scattered away in the earth, how can it
he possible that 2l these scattered particies of the body are reassernbled and we
are made o risc uwp again? The crror of this apprehension is by itseM remnoved
when we consider  decply the four phenornena of the Universc, which have been
presented as an argument for the Hereatter. The rays of the sun have their effect
on all the collections of water on the surface of e carth. where their heat
reaclues. In this process countess drops of watcr evaporate from (he collecticn, b
they do not become extinct, and every drop remins preserved in the sir as
vapour. When Allah commands the same wing gathers the same vapours of the
drops tagother, combines them imto thick clouds, spreads those clowds on differem
pans of the carth and precisely at the time appoinied by Allah causes each zingle
drop to fail back 1o the earth in the form as it was in the beginning. This
- bhenomenon: that is occurring before the eyes of man daily testifics that the
particles of the bodies of the dead men can also gather together at one command
by Allah and the men can be raised up in the shape in which they lived before.
Whether these particles are in the dust, or in the Water, or in the air, in any case
they remain preserved in this very earth and its altmosphere. Why should it be
difficult for the God Who gathers ogether the vapours of water after they had
dispersed m the alr, by means of the same air. and then canses them to rain A%
wiater, 10 pather together the scatiered particles of the human bodies from the air,
warer and earth and then combine thewn in their original fonm and sheape?

3. The word fubuk in the original is also used for the paths and for the
wives which are produced on the sand of the desert and the surface of stagnani.
water by the wind; it is also spoken for the curls in wavy hait. Here, the sky has
Loen characterised by “frbut ™ sither hecause the sKy is often overcast with clouds
of different shapes, which g on changing because of the wind, ami no shape lasts
nor rescmbles any other, or becatse 4l night one sees the stars scattered i ihe sky
i nany  ditferent  combinations and o combination resembles any ollwr
combinarion. : '

6. The oath has besn swom by the sky of various APPEAraINCes on this
difference of views because of the siudlarity. That is, just as the clouds At the
vlustors of stars in the sky have differen appearances and there is unitorminy
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Auong them, so are also your views about the Hereafter, each different from the
other. Some one says that this world is erernal and no Resorrection can ke place.
Another says that this system is not eternal and call come 10 an end in the course
of line, bt whatever becorges extinet, mcluding tnan, camnot possibly be
resurrected.  Another one regards resurrection as posgible bui, holds the belief that
lan i1 order to be requited for his gaod and avil deeds is born and reborn again
and agauin in this very world. Some one believes i Hell and Heaven b combines
the transmigration of the souls also with it. He thipks that the sirmer goes 10 Hell
tu suffer the punishment as well as is born and rabom mn this world for the sake of
the punishment. Some one says that the lifc in the world is in itaeif an agony; as
long as wan’s self remains attached to physicai life, he goes on dying and taking
hirth again and again in this very world, and his real salvation is that he shonld
attain anpihilstion, Some one believes in the Hereatter snd Hell and Heaven, ban
says that God by giving death to His only son on the cross had atoned for the
otiginal sin of man, and man wil] escape the evil consequences of his evil acts by
belleving in the sen. Sume other peaple generally believe in the Hereafter and the
mcting out of the rewards and punishiments. buc at the same time re gard certain
holy men as the mtercessors, who are such favourites of Allah, or wield such
influence with Hini, that any one who attaches himself to them as 2 disciple, can
e¥CApe the punishment whatever he may <o in the world. Abow these holy incn
also  there is no agreement among their devolees; every group of them has its awn
scparate inlercessor. This difference of the views jmelf is a proof that whenever
man has fonmed an opinion abowr his owp and the world’s end, independent of
Revelation and Prophethood, he has formed it withour knowledge; utherwise if
man in this regard really had some direct means of knowledge thers would not
have arisen so many differen! and contradictory baliefs,

7. The pronoun of ‘anf in this sentence either tumns to the meting out of
the rewards and punishments, or to varioos views. In the first case, it means:
“The meting out of the rewards has to take place, m spite of your holding different
beliefs abomt it; but only such a person is perverted from it, who has fumed AWAY
from the Truth.” In the second casc, the meaning is: “Only such a onc i5 misled

by these different views, who has mmed away from the Truth, ™

8 Here the Qur'an is waming man of ap important iruth. To judge or
maks an estmate og the basis of conjecture and specolation in e ordinary matizrs
of worldly life may be usefol to sotme cxtent, although it would be no sulwstine for
knowledge, but it would be disastrous io make cstimates and give judgements
merely according to one’s own confecires and speculations in a fucstion of such
hmdamental nature and importance as whether we are, or arc not, respansible and
accountable to  anyone for the desds and actions of our lifetime, and if we arc, to
whom we are accountable, when and what shall be the accountabilily, and whar
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will be the consequences of our success and falure in that acconntability. This is
ol 3 question on which man may form an estimate merely according to his
conjacture and speculation and then stake his entire life captal on the gamble. For
if the conjecture proves to be wrong, it would mean that the man has doomed
hirself #o utter ruin. Furthermore, this question is not at all included among those
guestions about which one may form a right opinion by the exercise of analogy
and conjecturs, For conjecture and analogy can work only in those matters which
are perceptible for man, whereas this is a quesiion which does not come ymder
perceprion in any way, Therafore, itis not at all possible that a congectural and
anajiogical judgement abowt it may be right and cotrect. As for the question: Whal
is the right way for man © form an opimion abowt the matters which are non-
perceptible and incomprehensible in natura? this has besn apswersd at many
laces  in the Qur'an. and from this S0rah also the same answer becomes abvious,
#ad it 12 this: {1} Man himsclf cannot reach e reality directly; (20 Allah gives the
knowledge of the realicy through His Prophet; and (3) moan can ascertain the truth
of that knowlcdge in this way: he should study deeply the countless signs that are
found in the earth and heavens and in his own self, then consider serionsly and
impartially whether those signs testify to the reality that the Prophet bas pregentsd,
ar to the different ideclogies that the other people have presented in this regard. -
This is the only methed of scientifie investigation about God and the Hereafier that
has been tavgit in the Qurian. Doomed would be the one who discarded this
method and followed his own anaioges and conjectures,

9. That is, “They do not know what fate they are heading for on account
of their wrong conjectures, whereas every way that is adopted with a wrong view
of the Ilereafter only leads to nun. He who is a denter of the Hereaftar is not at
all preparing himself for any accountability and is engrossed in the thought that
there would De no life after d-:ath, whersas the time would suddenly come when
against all this ecxpectations he would open his eyes in the new life and he would
realize that there he has to render an account of each of his acts and deeds. The
person who 15 expending his life under the idea that he would come back to this
very world after death, will come to know as soon as he dies that all doors of
retorn are cloged. that there is no chance of compensating for the misdeeds of the
previous life by any new.actions, and that there 15 another life ahead in which ha
kas to meet with and suffer the consequences of his worldly life for ever after.
The person who' comimits suicide in the hope that afier he has destroyed his self
and its desires he would escape the agony of life in the form of total annihilation,
will find as soon as he passes through the gate of death that there i an everlasting
life ahead and noi moriality, whare he has to explatn as to why he had been
siraining every nerve 10 destroy the seif that he had been blessed with instead of
developing and adomning it in every possible way. Likewise, the one who
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continued commining disohedisnce of Allah threughout life, placing, reliance
pon some son of Allah's becoming an atonement or some holy one”s becoming an
tiercessor. will come m know as soon s he appears Lefore Allah that there ig
neither any atoner there nor anyone  wiclding such influence and power that he
thay  save hitn from Alleh’s grasp and punishment by means of his own power and
infiluence, Thus, all these conjeotural creeds are, in facl, an opdate under the
imloxication of which these people are Iying senscless, and do not know where
they are being misled by the ignorance which they have adopted by rejecting the
true knowledge given by God and Iis Prophets.

10, The disbelievers did not ask the question: When will Resurrection be?
for the sakc of seeking koowledge but for the purpose of taunt and ridicule. That
is why they have been given such an answer, Ht is Just like the taunting reaction of
the wicked person who is admomshed to desist from his immoral deeds, otherwise
he would rmeet with the cvil consequences of thoss deeds one day, snd he aske in
Jest. When will that day be® Obviously, such a question is not asked to kmow the
datz of the occurrence of the evil end but to make fun of the admoniton.
- Therefore, its right answer is that it will occur when the evildoars will meet with
their doomn. Besides, one should slso understand well that if a denier of the
Ilereafter is discussing the question of the Hersafer sensibly, he can dispute the
ATgUmends in favour and against it, ot he can never ask'the question; On what
date will the Hereafier occur? unless he has lost all reascii, Whenever he puts such
& question, it will only b: as a taunt ardd ridicule. For it does nor at ai] affect the
rcal discussion whethsr the date of the ocenrrence of the Hercafier 15 stated or pot,
No one car deny the Hereafter enly because the year and the month and the day
of 15 occurrence have not been given, nor can one believe in it on hearing that it
will occur on such and such a duy of such and such 2 month and year. The date is
no argument.  that may cause a depier 1o be convinced of is coming, for after that
ihe question will arise: How can dne befieve whether on that particular day the
Hereafter will actually pocur?

11. The word fisé gives two meazings here: (1) “Taste this torment of
yours ;7 and (2} “taste the imischief that you had created and spread in the world, -

12. The disbelicves' asking: “When will the Day of Retribution be7™
implied: “Why is it being delayad 7™ That is, “When we have denied it and have
deserved the punishment for belying it, why doesn’r it overtake us imtnediately 7"
That is why when they will be burning in the Hell-fire, at that time it will be gaid
v them: “This is that which you sought to be hastened, ™ This senience by itself
gives the meaning: Tt was Allah’s Kindness that He did not seize yon immediately
on the occurrence of disobedience from you and went, on Eiving you respite after
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respite (0 think and understand and mend your ways. But the foolsh peaple that
you  were, yom did not take advantage of the respite but demanded that your doom
shiould he hastened for vou instead. Now you may see for yoursclf what it was that
yenl were seeking to be hastened™”

13. In this context the word mueags (the righteous) clearly implies those
poople who believed in the Hercafier when they were given the news of it by the
Book of Allah and His Messenger, and adopted the attitude and way of life that
they were taught for success in the life hereafter, and refrained from e way
about which they had been told that it would involve man in the tonment of God.

14, Literally: “... shall be receiving what their Lord will have granted
them™. but in this context "receiving™ does not merely mean “to receivé” but 1o
receive joyfully. Obviousty, when a person is given something of his own choice
and lking, his receiving it will naturally have the¢ meaning of accepting and
receiving it joyfully.

15. Some commentstors have given this meaning of this verse: “Seldom
id it so happen that they spemt the whole night sleeping and did not spend a part
of it, in the hegioming of the night or in the middle or in the end of it, awake in the
worship of Allah.” This commecutary with a litile variation in wording hag been
rclated from Hadrat lbn “ Abbas, Anas bin Malik; Muhammad al-Bagiz, Mutrif bin
-Abdullah, Abul ‘Aliyah, Mujahid, Qatadah, Rabi‘ bin- Anss and others.
According to some other commentators, it meana this: “They spent the major part
af their nights in the worship of Allah Almighty and slepk little.™ This meaning has
been reported from Hadra Hasan Basri, Ahnaf bin Qais, and Jbn Shihab Zuhri,
and the later commentators snd translators have preferred this, for this appears fo
he in better agreement with the words of the verse and the context. That is why
we have adopted this meaning in the translation.

16. That is “They did not belong to thosc who spent their nights m
immoral and indscent acts and even then never thought of secking Allah’s
forgiveness. On the contrary, #wy speht & major part of the nights in the worship
of Allsh and then in the carly hours of dawn sought His forgivensss, saying that
they did not do full justice 10 the worship that was due from them. The words han
vastaghfirin also contain an allusion to this that it befitted and suited them alone
~ that ihey should exert®their wmest in the service of their Lord and then, at the

same time, should implere Him humbly for the forgiveness of their errors and
shortcomings instead of exulting at and waxing proud of their good acts. This
could not be the way of those shemeless, wicked people who commitied sin and
behaved arrogahtly as weill. .

[Comid, on g 145 .
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There are many signs in the earth for those who affirm faith'®
and also i your own selves.!? Do you not perceive 7 In the heaven is
your provision and aiso that which is being promised to you.2° So, by
the Lord of the heaven and the earth ! This is true, as true as you are
speaking now.

O Prophet,”’ has the story of Abraham’s honoured guests
reached you 72 When they came to hitn, they said, “Peace to you.” He
sald, “Peace o you too— unfamiliar folks they are!™ Then he went
guietly to his family™* and brought out a fatted (roasted) calf?® and laid
it before the guests. He said, “Will you not eat 7" Then he became
afraid of them.?® They said, “Be not afraid!™ And they gave him the
good news of the birth of a son, possessing knowledge.®” Hearing this
his wife came forward, crying, and she smote her face, and said, “An
old woman, barren! ™" “Thus has said your Lord,* they replied, “He is
the Al-Wise, the All-Kunowing.”® Abraham said, “O Divine
Messengers, what 15 your special errand?"%° They said, “We have been
sent to a guilty people.™ to rain upon them stones of baked clay, which
are marked with your Lord feor the transgressors.™?_Then®® We
evacuated all those who were believers in that settlement, and We did
not tind in it any house of the Muslims except one.™ Then We left
there only one sign for those who fear the painful torment, 3’

(And there is asign for you) in the story of Moses. When We
seit him to Pharach with a clear authority,*® he showed arrogance on
account of his might, and said, “He is a sorcerer or a madman. *¥
Consequently, We seized him and his hosts and cast them into the sea,
and he became hlamawarthy. 3

And (for you is a sign) in ‘Ad when We scut upon them a
blighting wind which made rotten everything that it blew on.*”

And (for you is a sign) in Thamiid when it was said to them,
“Enjoy yourselves for a while.”™ But in spite of this warning they
defied the Command of their Lerd. Conscquently, they were ovartaken
by a thunderbolt *! even while they looked on, Then they could neither
stand up nor were able to save themselves. |

20-23

24-37

38-40

41-42

43-45

And before them We d:stm:,red the pcupla of Hnah because they 46

were a sinful peopie,
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We® have built the heaven with Our own might and We
possess the power for it.** Wea have spread out the earth and {behold)
how excellent Spreaders We are 1 And We have created everything
N pairs;* maybe that you learn a lesson from it.¥” So flee unto Allsh:
I am an open warner from Him ¢ you. And do not set up another god
with God; I atn on open warner from Him to you*®,

Conrd. Fom p}ﬁ_? _ -

17. In other words, on the one hand, they recognized the right of their
lotd and duly discharged it; on the other, they did nid think that whatever Allah
had given them, whedher little or much, was wholly their own and their children's
right,. but they had the sense that in their poisessions there was the right and share
rnf every such persan who was indigent and needy. They did not render help to the
people as a charity so as to camn their gratitude for the favour done, but they
regarded it as the people’s right and discharged it as their own duty. Then their
this sérvice to mankind was not only confined 1o those who came to them for
seeking help as begpars but anyvone about whom they came io know that he had
been left destitwie, they would becoms anxious to render him necessary help of
their own accord. There was no orfphan who might have been left helpiess, no
widow who might have had no bread-winner, no disabled persan who might be
viable to eam 2 living, no one who might have lost his job, or whose parning
might not be sufficing his needs, nobody who migit have been hit by a calamity
and might be mnable to compenzate for the loss by himsgelf, in short, there was no
mecdy one whose condition they nught have known and ¥ot might have withheid
their help when they could have rendered lim necessary help and support.

The following are the three qualitics on the basis of which Allah regards
them as the righteous doets of good, and says that these very qualitics have made
them worthy of Paradise: () That they believed in the Herearter and refrained
from every act and conduct which Allah and His Messenyer had stated 1o be
disastrous for the life-after-death; (2) that they exerted their utmost to do full
Justice to the service of Allah and st sought Allah’s forgiveness instead of
exulting at their acte of piety; and (3} that they served Allah's servants not A5 &
favour to them but as their own duty and their right due from them.

Here, one should alse know and understand another thing; The right of
the needy ones thar has been mentioned here in the wealth of the believers does
not imply the zskdr, which has been tmposed as religious duty om them. But this is
the right that a woli-to-do bellever himself feels thery is in his possessions of the
needy ¢ven after he has paid off the zakir, and he discharges it willingly even if it
has mot been made obligatory by the Sharizh. lbn ‘Abbas, Mujahid, Zaid bin
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Astam and other scholars have understood this very meaning of this verse. In fact,
e real spirit of this Divine Comumand js that a plous and virtuous [RTSON IS never
invilved in the nisunderstanding that be has becotne relicved of his duty of
discharging the right of Allah and His servants that there was in his possessions
after he has paid the zek#, and now he is not bound to help every needy and
destinlte person whotn he comes across, Contrary to this, every servant of Allah,
who s really pious and rightecus, ramains ever ready to do whatever good he can
willingly, does not let ship Ay opportunity when he could do some good 1o the
peopte in the world. He is nor of the way of (hinking that he has done whaiever
£00d e lmd been enjoined to do and now no more good is requited to be done by
hitn. The one who has recognized the true value of goodness, doss nat perform it
as a burden but tries to eamn more and more of it. greedily as 4 bargain to his own
advantage, in s own intercst,

18, The signs imply those proofs which testify to the possibility and
rnecessity of the Hercaftar. The earth™s own body and its structore, it having been
placed at a suitabie distance from the sun at a particuler angle, the arrangement of
heat and Iight and of different seasons on It, the pravision of air and water on i,
and of counlless different kinds of treasurcs in its betly, cOvering its surface with a
feriile crest and causing to grow i it an endless variety of vegetablas, generating
countless races of the animals of the land and watcr and air, providing suitablc
food and proper conditions for the life of CYETY specics, creating and making
available ail those imcans and resources on it avern before the creation of mai, so
A8 tD miget and  suit his ever increasing needs in every stage of history as well a3
accorit with the development of his civilization and way of living, these and
countless other signs can be seen in the earth and its surroundings by every
discerning eye. The case of the one who has closed the doars of his heart to baiisf
and farh is different. He will sce in these ¢very thing else but not any sig'n that
may point io the reality. But an nn-prejudiced person who has #n open mind, will
uever form the idea after observing these signs that all this has come abowt as the
fesult of an accidental expiosion, that had oecurred suddenly  in the universe
millions of years age; he will rather be convinced that this wise and perfact work
of art is the creation of an Omnipotent and Omniscient God, And that God Whe
has nade this earth cannot be helpless to resurrect man after death, nor can He be
s0 foolish as to leave a sensibie and mtelligent being like man after granting litn
puwers and awthority to rosm at will in His carth. The fact that man has been
granted powers and snthority by itself demands that be should be accountable;
otherwise it would be against wisdom and Justice; and the Creator's being all-
powerful (Omnipotent) is by jtself a proof that aftar the human species hag fulflled
its function in the world, He can rajse all it members back fo life and gather them
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together from whercver thev are ying dead in the carth for the purpuse of
Acucmtability

19. That is. “You may not look outside yourseif: laok within your own
self. ard yoiu will find countless signs testifylng o the same truth, You will gee
how your creation was begun by combiting a microscopic spermmn with a
micruscopic gy in & corner of the mother's body: how yon were blessed with a
bedy of unique strueture and a gl endowed with wonderful powers and abvilities:
how you were brought owt from the dark world of your muother's wixnb, as soon
A5 ¥0Ur structure became complete, imio this vast world, cquipped with an
awomate inachine within yourself, which #oes on functioning by itself from the
day you take birth ll your ruaturity and old age, 1o assimilace food, produce blood
and circulate it in the veins, discharge wastc matter, prepare new parts in place of
the wasted and worn out parts of the body, resisting the internal and the externa)
hazards to the body and compensating for the losses, even for sending you o
peaceful sleep after exhavstion, withaut any effori required to be made by you
towards these basic needs of life. A wanderful brain has been placed under your
skull in whose complicated layers lies filled an invaluable wealth of intellect,
theught, imagination, consciousness, discrimination, wiil, memory, desire, feeling
and emetions, inclinations and trends, and other mental abilities. You have been
prrovided with numerous imeans of knowiedge which Supply you with every kind of
informmtional through the eve, nose, cars and skin. You lave been given the
tongue and the power of sperch by -which you can cxpress your thoughts and
feclings. And then your ¢go has been Placed as & ruler over the entire Kingdom of
your bady g0 that il may eraploy all the powers and abilities and form opinions and
decide as in what ways you have to expend and employ your time and labour and
effors, what you have w reject and what vou have to accept, what should be vour
objecrive in life and what you should shun and avoid, '

Thus equipped when you were brought inte the world, ¥yOu saw what
provisions had been made ready herc for your nourishment., developiment and the
progress and perfection of your self by virtue of which you reached a particular
stage of life when you became able to use the powers and authority ygu had becp
endowed with,

For using these powers YOU were given means i the carth. provided with
Opportimiies, and given ability to contra! and employ many of the things as you
pleased. Yaou had all the wiys of disbelief and faith, sin and obadfence, justice and
ijustice, good and evil, truth apd falschood, open before yon; there were those
whe invited to each of these ways and there were the means to lead 1o each ong of
them. Whoever among you selecied one particular way did so on his own
vesponsibility, for he had the power to decide and choose endowead in himself,
DOepending on the choice made by cach one and taking advantage of the
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opportunities thus afforded of emplaying his powers of will and intention some
one becatne 2 -yood (man and another a bad man; some one adopted the way of
belief and faith and another the way of disbelief, polytheism or atheism; some one
withheid himself from unlawful desires, amd another did whatever he wanted in
obedience ta his sci, some one became an opprassor and another the oppressed;
some one carried out hig duties and another usurped the rights of others: some ope
contimred 10 do good till his last breath, another went ou conmitting evil till his
fast moment of life, some one exerted himsalf to  raise the ward of the truth,
another went on oppressing the followers of the truth in order to cause falsehood -
toy floursh.

MNow, can a person. vnless he is absolutely blind and senscless. say that a
being such ns this has appeared on the earth just by an accident? that there is no
wisdom and no plan working behing his creation? that the storms thar he 15 raising
up  the  earth are withont a purpose and will end up without entailing any
consequence 7 that there will be 1o reward for a good act and no punishment for
an evil act? and that infustice will not be redressed and the unjust will not be
brought to book? Such things may be said by a person who has lost his rcason, or
by the one who is resolved not tr acknowledge at all the wisdom of 2 Wise Being
working behind the creation of man. But an wi-prejmliced, scnsible person cannot
help buf admit that the creation of man, the powers and abilities he has bxeen
given, and the position he has been granted here, is certainly a grand, wise plan,
and the wisdom of the God Whose pian it is, inevitably demands that man should
e questioned about his actions and deeds; and it cannot be right o entertain the
doutt about the powers of Goxd that He will not be able o recreate man whom He
has brought up to this noble position of honowr from a mere microscopic cell,

20, By the heaven here is meant the “heavens”™, by “provisions” all thaz
roan 35 given for his survival and functioning in the world, and by “that which is
promigsed.” Resurrection, gathering together, accountability, meting out of
rewards and punishments, and Hell and Heaven, which have been foretold and
promised in all Divine Books and now in the Qur'in. The verse means 10 say,
“The decisions as to whe should be given what and how much in the world are
taken In heavens. and also the decision as 1w when should any of you be recalled
for the purpose of sccountsbility end dispensation of the rewards and
punishiments. * :

2]1. Now, from here to the end of verse 46, boef allusions have been
made, one after the other, to the end of Allah's Praphets and some of the nations
of the past, which are meant to impress two things:

First, that in hwuan history God’s law of retribution has besn working
constantly, in which precadents are fonnd of the rewards for the righteous and of
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punishments for the wicked peopie continuousiy. This is a clear evidence of the
fact that even in dic life of this world the Creatar's relationship with man is ot
merely Dased on the physical law but the moral law also is working side by aide
with it. And when the teraper of the kitugchnn of the wniverse is such that the
creation which has been given an OppOTtUnity 1o act marally wiile living in 4
physical hody. should not wnly be dealt with on the basis uf physical laws, like
aimals and plants, but the moral law also shouid be applied 1o its moral acis this
by itself points to the truth that a time must come o this kingdoni when on the
completion of man's role in the physical world full results of lis moral acts xhould
also appear strictly in accordance with the moral law bocause in the physical world

they do not appear fully. '

The second thing thas has been impressed by these historical allusions is
that the nations which did not believe iy the Prophets of Allah and based their
conduct and atlinuwde in Yifs on the denia] of the Oneness of Allah, the Prophetheod
and the Hereafter, were ultimately dootued to destuction., This COIUOLUS
experience of history testifies that God's law of morality that was conveyed
through the Prophers, and on the bmsis of which man will be subjected o
accountability in the Hereafter, is entirely Lased on the iruth, For whichever
nation determined its conduct and atitude in the world independent of this law,
considermg itsclf irresponsible and un-accovmtable, has Eone straight to its doom.

22. This story has been narrated at three places in the Quran above. in
Hud: 69-73. Al-Hyr: 51-56 and Al-*Ankabit: 3],

Z3. In view of the context in which this sentence has nceurred, it can have
fwo nicanings: (1) That the Prophet sbrahamr himself sgid ta the gucsis, “I have
ever had the chance o see you before: you are perhaps new-comers in this
land.” (2) That after responding to their sahstation, the Prophet Abrahain sgid
these words o himself, or to his servants, whilc going inside the house for
arranging the feast, “They appear to be sirangers. people of their noble nature and
Appearance have not been seen before in this land, "

24. That is, “He did not tell his Eucsts that he was going to arrange food
for themn, bur after they were seated he went quictly- into the housc to arrange a
feast for thein, so thar the gucsts should not refuse it out of formality. "

25. Tn Surah Hid, the words are “tifin hanidn, a vassed calt: here f- e
sana a fawed caif that he got roasted.

26. Thar is, “When they did not stretch our their hands for food, the
Prophet Abraharm becamc afraid in his heart. The reason for this fear could be
that in tribal life the strangers® geing to 2 house and avoiding fuod used to be an
indication that they had come with ag evil design. But.most probably when they
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refrained frotn food the Prophet Abraham realized that they were angels, who had
come in human guise; a#nd since the angels came in human guise anly on
extraordinary occasions, he becatne afraid that they must have coine in that guise
on some dreadful mission.

27, According to SOrah HGd: 71, (his was the good news of the birth of
the Prephet Isase (peace be upon him) and this also contained the good news that
thraugh the Prophet lsaac he would have & prandson like the Prophet Jacob (peace
e upon him).

28. -That is, “I am not only oid but bareen too. How shall a child be born
e me?” According to the Bibie, the Prophet Abraharn at that tine was a hundred
years ald and Sarah was minety. {Gr:n.f 17: 1.

22, The object of this story is to tell that Allah will certainly reward His
servapt, who dJid full justice to the righis of Hix worship in the world, in (he
Hcreafier handsomely, but even in this world he rewarded him well by giving him
children at un age when according o the compnon physical laws ke could not beget
children and his aged wife having remained childless throughour lfe had
corpletely despaired of ever hearing children; and then He granted him such
extreordinary children as have not been gramted to any one else in die world.
There has been no other man in history in whose line four Prophets might have
been born m succession. It was the Prophet Abraham alone whose line continued
_fu be blessed with Prophethood for three generations, and the illustrious Prophets
like Ishmael, Tesac, Jacob and Joscph (peace be upon them) emerged from his
house, '

30. As the angels come in human guise only on highly irmportant
occasaions the Prophet Abraham used the word Ahaf e find out the purposc of
their visit; the word &hegbin Arabic is used for an errand of some extraordinary
nature,

Al. That is, to the peopie of the Prophet Lot. The epithel of “a guilty
peopie™ was enough to iell which people were rucant in view of the gravity of
their crimes. They have alrsady been mentioned ih the Qur'an in Al A‘raf: 8§0-84,
Had: 74-83, Al-Hiyr: 58-79, Al-Anbiya': 74-75. Ash-Shu'ardi: 160-175, An-
Naml: 54-38. As-Saaffat: 133-137.

32. That is, “Each stone has been marked by your Lord's command to
show tor which culprit it is tneant. ” According to the details given n the Qur'an,
in Surahs Hod and Al-Hijr, their towns were tumned upside down, and then
showered with stanes of baked clay. Prom this one ¢an understand that the entirve.
land was overtumed by a severe carthquake and the people who ried to e5caApe
were showered with brimstons and destroyed.
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33, Ays 1o what happened between them and the people of the Prophet Lot
when the angels reached his house afier their meeting with the Prophet Abraham.
 has  been left owmt, ‘The details have been given in the Sorahs Hid, Al-Hijr and Al-

“Ankabin above. Here mention is being made unl:-,r of the time when they were
gnmg to be visited by the scourge.

34 That is, "Among the wh::-le nal:inn and in the entirg land there was
anly one house that shone with the light of the Faith and Islam, anid it was no other
but the house of the Prophiet Lot himself. The rest of the cotite nation was sunk
decp in sin and wickedness and its whole country was brimming over with filth
atel inunorality, Therefore Allah rescued the people of that one house and then
sent down the tomment on the tand, which did not spare au:.r ane of the wicked

people.
In this verse three important themes have been discussed:

{1} That Allah’s law of retnbotion does not decree the total destruction of a
nation a% long a8 there remains a considerable element of good in it. As
agamnst the majoriry of the bad people it it still containg 8 small element of
these who continue trying (o invite others o the right way, Allah gives it
Al opportutity to work, and goes on increasing the respit2 of the nation
which is noi yet wholly devoid of goodness, But in case there remaing nn
element of goodness at all in the nation, Allah®s Jaw is thal He saruchow
rescues by His power and grace sane of the gyood people, who might have
become weary and helpiess fighting evil in it5 settlements, and deats with
the rest as every sensible master wonld deal with his rattan fruit.

(2} That “Mushim” 15 not the pame only of the people who are the followers
of the Prophet Muhammad {upon whom be Allah's peace) but of all the
Prophets before him and their followers who were also Musiims. Thair
religions were not mutually exclusive that one might be the religion of the
Prophet Abraham, another of the Prophet Maoses and still another of the
Prophet Jesus, but they all were Muslims and their religion was this same
Islarn. This troth has been explained at several places in the Qur'in and
there is no room for ambiguity in this regard. For instance, sce Al-
Bagarah: 128, 131-132; Al-‘Ipran: 67; Al-Md'idah: 44, 111, Yinus:
72,84, Tusuf: 10]; Al-A'Taf, 126; An Nami: 31, 42, 44,

{3) That the words “Mu'min” and “Mos#in” have been used as synonyms in
this verse. If this verse is read with verse 14 of Al-Hujurat, the error of
the thinking of those people becomes obivious, who regard My 'mun and
Muslim ag two independent rerns of the Qur'an, which have been used in
one and the same ineaning every where, and Musiio is necessarily used
for the person whe might have coiered the fold of Islam by professing the
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Faith only verbally, without true faith. {For furiher explanation, see E.N.
31 of Sirah Al-Hujuorat).

35, *One sign": the Dead Sea, southerpn part of which siill presents the
signs of a preat  disaster. The archasologists have expressed the optnion that the
principal cities of the people of Lot wers probably sunk wnderground and the
watets of the Dead Sea spread over them. For that part of this sea which s
situated to the south of the small peninsula called “Al-Lisin" clearly sesms to be a
[ater development, and the signs of the muing of the Dead Sea found to the north of
this peninsula are very different from those found in the south. From this 1t is
concluded that the southern part was once higher than the sea level, At some later
time 1t sank and went under water. The period of its sinking also seems ta be
abowr 2000 B.C. and the same precisely is the time of the Prophets Abraham snd
Lot historically. In 1965 an American archacological resenrch party discovered a
large ygrave-vard at Al-Lisan which contains more than twenty thousand graves.
From this one is led to think that nearby it there must have existed a large city.
But no ruing of any such cily are found in the adjoining arca, which might have
glven rise to such = biy grave-vard. This fact also strengthens the doubt that rhe
city whose grave-yard it was has sunk under the sea. The arca to the south of the
sea still abounds in the ruins and (e underground stocks of sulphur, resin, tar and
natural gus found in this area lead one to believe that heil must have been let loose
at this place at some time by the eruzption of lava and the play of lighiming. (For
further explanation, see E.N. 114 of Ash-Shu'ard™).

36. "A clear authority™: such miracies and clear evidences which madc it
absohuely manifest ihat he had been appointed as & Messenger by the Creator of
the earth and heavens.

37. That is, they called him sometimes 2 sorcerer and sotnetimes 4
mirdrnan, ' '

38. A whole history has been compressed  into this brief sentence. To
understand it well one should know that Pharaoh was the ahsolute ruler of the
greatest. centre of civilization and culture of the world in those days and the peaple
of the adjoining lands were overawed by his power and might. Qbviously, when
he might have sunk suddenly one day in the sea along with his artnies, the event
must have become  well known not only in Egypt but atnong all the ncighbouring
uations as well. At this, except for those whose kith and ki had sunk, ihere was
n0 ouc else among their own people, or in the oiher nations of the world wha
would mourn them or write an elegy on them, or would at least express sorrow
and say that good and noble peapic had become a victim of the disaster. [nsted of
this, as the world had become fad up with their wickedness and injustices, every
person heaved a sigh of relief at their exetnplary fate, everyone cursed them, and
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anyone who heard this news exclaimed that the wicked peeple had deserved the
fate justly. In Stirah Ad-Dukhan the same ity has been expressed, thus: “Then
neither did  the heavens weep on them nor the sarth. ™ (For explanation, see BN,
26 of Shrah Ad-Dukhan).

39. The word used for this wind is “agam, which is uscd for a bairen
wolnan, though literally it means dry. If the literal meaning is takan it would mean
that it was such an intenseiy hot and Jdry wind that on whatcver it blew it cansed it
" to become alwohuely dry; and if it is taken in the idiomatic sense it would mean
that like a barren woman it was a wind withowt any benefit  neither it was
pleagant, nor it brought rain, nor fertlized the trees. nor comtained any other
benefit for which the wind blows. At other places it has been stated that this wind
wias not only useless and dry but it blew so violently that it swept the people off
the ground and it continued to rage for eight days and seven nights contimwusly,
till it laid the entire land of the *Ad wasie. (For explanation, see E.N. "5 20, 21 of
Strah Ha Mim As-Sajdah, and B.N.'s 25 to 28 of Al-Ahgaf).

40. The commentators have disputed as to which respite it implies. Hadrat
Qatadah says that it alludes to that verse of Sirah Hid in which it 4as been stated
that when the Thamiid killed the she camel of the Prophet $alih, tey were wamed
by Allah that they had three nore days to enjoy life after which they wonld be
overfalken by the torment. Contrary wo this, Hadrat Hasan Bagrf has cxpressed the
opiion that this thing had becn said by the Prophet alih to his people in the
beginning of his mission and by this he meant thar if they would not adopt the way
of repentance and faith, they would be graited a respite to enjoy lifc in the world
only till an appointed tirne, and then they would be avertaker by the torment. The
second of these fwo commentaties seems to be more correct, for the following
-verse  ("But in spite of this they defiad the command of their Lord™) indicates that
the respite being mentioned here had been given before the defiance and they
committed 1t after the warning. On the contrary, the three days® respite mentioned
im Surah Hid Lad been given after the wicked people had cornmitied the final
defiance which became decisive in their case and sealed thetr doom for cver
atterwards.

41. Different words have been used for this orment st ditferent places in
the Qur'an. Somewhere it has been called rafalr (a frightful and shocking
-calamity), sumewhers gafalr (a crashing and thundering digasters, somewherc
jaghivalt (& most severe affction) and here it has been described as 54 ‘fgal (a
calamity that strikes like & thumderbolt). Probably this corment had occurred ag an
carthquake which was also accainpanied by a terribie noisc.
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42, Dugar from which the word musmsiiin in the original is derived
means o save oneself fran an attack by somebody as well ag to avenge aneself on
the artacker.

43, After presenting listorice] argwments for the Ilereafter. now
Argunents from the sniverse are being presentad in proof of the same.

44, The word musi® (pl. misi‘in} may mean the one who possesses power
and means, and alse ke onc who can extend and expand something. According (o
the first meaning, the verse wonld mean: “We have built this heaven by Our own
might amd not with somebody else’s help, and its erection was in no way beyond
Us. Then how can your ever conceive that We shail not be able to recreats ic ™
According to the second meaning, it would mean: “This huge universe thar We
have created, 15 ot a finished work, but We are expanding it continuousiy, and
new and ever new manifestations of Owr creation are appearing in it every
mornent.  How do you then think that such a marvellouns Crealor would not be able
to repeat His creation, '

45, For cxplanation, see E.N. 18 ahove. For further explanation, «. &
L.N. 74 of Sfirah An-Naml, E.N. 2% of Sirah Y4 Sin and EXN.'s 710 10 of Az-
Zuklrui

40, Tiwt is, “Everything in the world has besn created on the principle of
the pairs. The whole system of the Univeree is functioning on the principle that
certain  things are complementary and matching 1© certam oihers, and theiy
combination brings mto beng countless new forms and combinations. Nothing
here i3 50 unique as may have no match, for the fact is that a thing becomes
productive only after it has combined with its matching pariner.” {Faor forther
explanation, see E.N. 31 of Sorab Ya Sin, and E.N. 12 of Az-Zukhmf),

47, ‘l'hat {s, “The ereerinn of the whole Universe on the principle of the
pairs and the existence of all things i the workd in conuples is a reality that testifies
expressly to the necessity of the Hereafter. T you consider it decply you will
yourself come 1o the conclusion that when everything in (he world has a panner
and nothing becornes productive withemu combining with its partmer, how can the
Iife of the world be without a match and partner? Iis match and paniner necessarily
is the Hereafter. Without that partmer it wonld be absolntely froitless.”

To understand whai follows one should also wnderstand that the discussion
heretotore cemtres around the Hereafter, but this very discussion and argument
afford a proof of the Onencss of God. Just as the argument of the rain, the
strucrure of the earh, the creation of the heavens, man’s own existence, the
wonderful working of the law  of pairs in the Universe, testify to the possibility
and necessity of the Hereafier, so (hey are also iestifying that neither i3 this

fComtd. on p. ;r 58



36-6{)

158 ' The Meaning of the Qur’4n

9 .
R U - ' - “Fe - i’.f}r.-i?'-f L™ _.,’ -t J

O G A2 USE RS ST 45 K

51

£ o i T - 3 ..-r--nr g .-'J.-' ] - -

S8 M 55 OF el s Col BT SUIGRELE S s

T e .-”‘5-3 ; - ':_,, » - A - g

S 36 BEAGHE S 24 (0 GRS ke

e TR --f—"{'{.-*: Lol A 12y —-’-fr“'-"-"j:i? Pt
J'_i:u:, r ==l __1.’53‘- _H,; ’” jos ,.‘S” :b‘&jﬁgd‘ I }-.--1
'5- Fi — f{ L

! s Y2l * A - - ¥

Ml T AT 333 o5 285 ) Btz 6
' % .

AR AR AR B PN A I I e R

32 U532 Sl Ehadisd 559018 CHE PN

- e P T i? = .'--:M" T = T Jr
' do -
£ Ly . ) -
ISy Evge GJL?@,—&H

This has always been so, Whenever a Messenger came to the
peoples before them, they said, “He is a sorcerer or 2 madmian. ™4
Have they reached a mutual understanding concerning this? Nay, but
they are all a rebellious people. 5 50, O Prophet, turn away from them:
you are not at all to blame.® But go on admonishing them, for the
admonition is beneficial for the believers.

| I bave not created the jinn and the men except for this that they
should worshup Nee.™ I do not ask any sustenanice of them, nor do T ask
them to feed Me.%* Allah Himself is the Sustainer, Possessor of pOwer
and might.*® Therefore, those who have done wrong,*® have also their
portion of a similar torment ready as the people like them have becny
meted out their portions before.  So let them not ask Me to hasten. ™
Ultimately, there will be destruction for those who have dishelieved, on

the Day with which they are beiug threatened,
Comd. frun p, .J'j_r iy 2 |

Godless nor it ’Iﬁrﬁimw gads, but One All-Wise and All-Powerful God alone is its
Creator and Master and . Controller. That s why in the following verses the
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invitation to the Oneness of God is being presenied on the basis of these very
arguments. Furthermore, the inevitable result of believing in the Hereafter is that
wan should give up his attitude of rebellion against God and should adopt the way
of ubedience and servitode, He remains mamed away from God as long a5 he
remains involved in  the false belief that he is not accountable before anyone and
hat he will not have to render an account of his deeds of the worldly life to
anyone. Whenever  this misunderstanding is removed, man immediatety comes to
the reaftzation that he was commiting a grave error by regarding himself as
irresponsible, and this realization compels hitm to retum  to God. That is why
iImmediaely after concluding the arguments for the Hercafier, it has been said:
“ 50 flee unto Allah, "

48. Though these sentences are the Word of Allzh, the speaker here is not
Allah but the Holy Messenger of Ailah, In fact, Allah has made his Messenger
say: “Flec unto Allah! I am waming you from Him.” An instance of this style is
found in dre very first Strah of the Qur'an, Stirah Al-Fatihah, where the Word is
of Allah, but the speakers are the servanis, who say: dyyaka na 'y wa fyyaka
nasta‘ny, idi-nss girk alumustagin: “Thee alone we worship and 1o Thee alone
we pray for help. Show as the Straight Way.” Just as there it has not been said:
“O believers, pray w your Lord thus,” bt the comtext itself shows (lat it i a
supplication which Allah is saching His servants, so herc also it has not Been
said;, "0 Propher, say to these people,” but the context itself indicates that it is an
invitation to the Oneness of God, which the Holy Praphet is presentng according
to Allah’s command. Besides Siirah Al-Fasihah, there are severa) other instances
also of this style in (e Qur'an, whers though the Word is of Allsh, the spcakers
somewhere are the angels and somewhere the Holy Prophet, and the contsxt
shows as throngh whom Allah is speaking at thar particular Place. For instance,
scc Surah Maryam: 64-65, Ag-Saaffat :159-167, Ash-Shu'ard’: 10.

49. That is, “This bas not happened for the first fme that the people are
calling the Messenger sent by Allah a sorcerer and a madman when they heard the
news of the Hercafter and the invitation to the Oneness of Allah from him. The
whole hastory of Apuutléship bears evidence thal ever since the Metsengers started
caming for the guidance of mankind, ignoramt people have been repeating the
same tolly in the samme manner. Whichever Messenger came and gave them the
warniny that they were not the servants of many gods but One God alone is their
Creatar and Deity and Master of their destinies, ignorant people sard that he was a
sorcerer, who wanted to beguile and misguide them by his sorcery. Whichever
Mcssenger came and warned them that they had mot been crested and fefi
irresponisible  in the world, bu that at the conclusion of their life-work they would
have 1o presem themnselves before their Creator and Master and render an account
of their deeds and in consequence thersof they will be rewarded or punished
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accordingly, the frolish pecople cried out that be was a oadman and had lost his
reason because no one conid be resurrected after death. ™

30. That is, “The fact that the people of different countrics and nations
adopted the sanic atdtude as against the invitation of the Prophets and opposed
them  in the same manner in different ages for thousands of years could not be due
1w the reason that all the former and the latter generations had zeriled ima
conference that whencver & prophet came with his message, he should be given
sich and such an answer. Then, what could be the reason for the uniformity of
their aflitude and behaviour? There could bo no other reason for this than that
rebellion and transgression was their common charmcteristic. As all the igmorant,
people  of every age have heen desirous of living a Mfe free of Allah's service and
fearless of His accountability, whoever called them to the service of Allah and to
lead a God-conscious life, they gave him one and the same fized answer.”

This also throws light on an'important tnh and it {s this: The motives that
man has been naturally endowed with for adopting ertor and guidance,, goodness
and evil, justice and tnjustice, and sirnilar other conducts, have heen appeaning in
cvery age and i every comer of the waorld in the like manner no matter how
different might have heen their forms due to advancement of means and resources.
Whether the man of today fights by wucans of the tanks and aircraft and hydrogen
bombs and the man of the anclent time fought with stones and sticks, the basic
motives for fighting between men have ajways been the same. Likewise, the
atheist of today might heap up his arguments for atheism as he likes, his motives
for following that creed are precisely the same as had been of an atheisl six
thousand  yoars age and in his reasomiog also he is not basically any different from
his predecessor

1. In this verse a method of the preaching of religion has been taught,
which should be well understood. When a preacher of the truth has presenied tis
message clearly before a person with rational arguments, and has alse removed his
doubts and nbjections and answered his arguments, he becomes relieved of his
duty of making the truth plain. Even after this if the other person parsiols o his
belicl and creed, the respongibility for it does not lie an the preacher of the s,
It is no more necessary that he showid pursue the same person, shauld go on
spending  his time in discussing things with him, and should make it & paint. that he
has somehow o convince the same one man of the tmth. The preacher, in fact,
has done his duty; if the other man (5 not convinced, let him alone. If the preacher
does not any more aticnd to him, he cannot be blamed for letting a person remain
involved in error, because now the other person himself is responsible for his
deviation and errar. | -
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The Holy Prophet has not been addressed here to be taught this method
because, God forbid, in his preaching he umnecessarily pursued the peopis and
Allah wanted to stop him from this fact, the actval reason for stating this method is
that when = pn:aéh:f of the trath has done his best 1o make the people inderstand
his message In a rational way and then seeing the signs of stubbormness in them
withdraws from them, the people inveigh against him and start accusing hirn of
indifference and inattention whereas, they, as they say, want to discuss things in
order to understand his message. The fact, however, is that they do not intend to
viderstand anything but only to involve the preacher in disputation and wasts his
time. Therefore, Allsh Himself said in elear words: “Turn away from them: you
arc not at all to blame for showing sny indifference towards them. * Afier this
nebody could blame the Holy Prophet that according to the Book that e had
brought he had been appointed to make them vnderstanid his religion: then why he
did not answer their objections.

32. In this verse the second methed of praaching has been stated. The real
abject of the invitation to the tnth is to convey the blessing of the faith to those
righteous souls whe are appreciative of the blessing and are themselves keen to
auain it. But the preacher does not know where those righteous souts are among
the hundreds of thousands of the members of human society. Therefore, his duty
15 to contimie giving his call so that hizs voice reaches wherever there are the
meople who would aceept his message. These very people are his real wealth, To
search them out is his real task; and to gather them together and bring them on to
the path of God should be his objective. The preacher should attend to the useless
clement of the children of Adam that he comes across in the process only until he
finds ow by eaperience that it is a worthless commodity. After he has experienced
their worthlessness and base guality, he should not waste his precions time an
thern, for they are not the people who would benefit from his admonition, and
expending s energy on them is indeed a loss of those who are keen to begefit
from it.

53. That is, “I have not created them for the service of others but for My
owin §eryice. They should serve Me, for I am their Creator, When 1o one else fas
created themn, no one else hag the right that they should serve him; and how can it
be admissible for themn that they should serve others instead of Me, their
Creator?™  Ilere, the question arises that Allah Almighty is not the Creator only of
e jinn and men but of the entire Universe and of every thing in it. Then, wjy has
(it been said only about the jiom and men that He has not created them for the
service of others but of Himself ? whereas every single creature is there to serve
Allah. The answer is: On the ¢arth only the jinn and men have been granted the
freedom that they may scrve Allah within their sphere of choice if they so like;
othetwise they can turn awsy from Allah's service as well as serve others beside
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Him. The .rest of the creatures in the world do not have this kind of freedom.
- They do not have any choice whatever that they may not worship and serve Alfah,
or may serve any other. Therefore, only about the jinn and men it has been said
here that by mming away from the obedience and servitde of their Craator within
the  bounds of their option and choice and by serving odiers than the Creator, they
arc fighting their own nature. They should know that they have not been creatcd
Tor the service of any other but the Creator, and for thern the right way is that they
should not abmse the freedom granted them, but within the bounds of this freedom
also they should serve God voluntarily just as every panicle of their body is
surving Him involuntarily in- the sphere where they have nat been granted any
freedom,

The word ‘Fhadar (service, worship) in this verse has not been vsed in the
sense of obly. prayer, fasting and other kinds of such warship so that one may
understand thaet the jinn and men have been created only for performing the
Prayer, observing the Fast and for praising and glorifying Allah. Although this
$ENSE alto s included in it, this is nol its complets sense, Its comnplete sense js that
the jinn and men have not been created for the worship, obedicnce and cartying
out of the orders of any other but Allah. They are not there to bow io any other, to
carTy out the arders of any other, ta live in fear of any other, ta follow the religion
enjoined by any other, w lovk upon any other as the maker and desiroyer of one's
destiny, and to supplicate any other than Ailah for help. {For further axplanation.,
see H.N. 63 of Siirah Sabi, E.N. 2 of Az-Zumar, E.N. 30 of Al Jathiyah}.

Another thing that incidentally becomnes quite obvious from this verse is
thal the jinn are a separate and mdependent creation from men. This brings out the
error of the thinking of those people, who assert thar sotne people from AMOnNg
mapkind have been called the jinn in the Qur'an. This same thing is also
confirmed and testified by the following verses of the Qur an: Al-An‘am : 100,
128, Al-A'rf, 38, 179, Hid: 119, Al-Hijr: 27 to 33, Banj Isra‘il: 88, Al-Kahf:
W0, As-Sajdah: 13, Saba: 41, Sudd: 75, 76, Ha Mim As-Sajdah: 25, Al-Ahqgaf;
18, Ar-Rehman: 15, 39, 56, (For a complete discussion of this question, sec E.N.
21 of Al-Anbiya’, E.N. s 23, 45 of An-Nam!t, E.N. 24 of Saba),

54. That is, "I do not stand in need of any kingd of belp from the jinn and
incn: that My Godhead would not function if they did not worship Me: that [
would be no more God if they turned away from My service, [ indeed do not stand
in need of rheir service, but it 15 the demand of their own nature that they shobid
serve Me. They have been created for this very object, and fighting nature would
te to their own detriment.”

- And m saying: *I do not ask any sustenance of themn nor do 1 ask them to
feed Me," there is a subtle hint to this Those whom the people who have tharned
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away from Godworship in the world, worship, indeed, stand in need of these their
worshippers. It they do not help sustain their godhead, it would not fmction even
for a day. The gods do not previde for the worshippers but the warshippers
provide for the gods instead. The gods do not feed themn but they feed the gods
uistead. The gods do not protect them but the worshippers protcet the gods
instead. The worshippers, in fact, are their amny through whom their godhead
functions. Wherever the worshippers of the false gods have ceased to exist, or the
worshippers have given up their worship, the gods have lost all their pomp and
glory and the world has seen how helpless they have become. OF all the dejties
Allah Almighty is the only real Deity Whose Godhead is functioning by His own
power and might, Who does not take anything from His servants, bnt He alope
gives Hiv servamts everything.

35. The word /marin as used in the original means strong and atable whom
nobody can shake and move,

56. “Those,...... wrong”: Those who have violated the reatity and the
truth and their own nawre. The coniext itself shows that *those who have done
wrong™, here implies the people who are serving others than the Lord of the
Universe, who disbelieve in the Hereafter, who regard themselves as irmesponsible
in the world, and have denied thosc Prophets who have tried o make them
understand the reality, |

57. This is the answer to the disbelicvers” demand: “‘Wh}r doesn’t the Day
af Remribution ovenaks va? Why is it being delayed?”



