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LI
AT-TUR

INTRODUCTION
Naime

It is derived from the very first word “Wag-Tur-i. "
Period of Revelation

From the internal evidence of the subject-matter it appears that
thiz * 3lrah too was revealed in the samne stage of the Holy Prophet’s life
At Makkah in which the Sirah Adh-Dhariyat was revealed. While going
ihrough it one can clearly feel that during the period of its revelation the
- Holy Prophet (peace and blessings of Allah be upon him) was being
showered with objections and accusatjons but thers is no evidence yet to
show that sevére persecution of the Muslims had started.
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Subject-Mattcr and Topics

The subject-marter of its first section {(vv. 1-28} is the Hereafter.
As arpuncnts for its possibility, necessity and occurrence had already
been wiven in Sirah Adh-Dhiriyat, these have not been repeated here.
However, swearing an cath by some realities and signs which testify to
the Hereafter, it has. been stated mogt emphatically (hat it will surely
come to pass, and norne has the power to prevent its occurrence. Then, it
has been stated as to what will be the fale of those who deny it when it
actually occurs, and how will those who believe in it and adopt the way
of piety and right:ﬂusness_accﬂrdingly, be blessed by Allah.

Then, in the second section {vv. 29-49) the Quraish chicls’
aftilude towards the message of the Holy Prophet (pcace and blessings of
Allah be upon him) has been criticised, They calied him a sorcarer, 4
Mmadan, or a poet, and would thus mislcad the conumon people against
him so that they should not DAY ahy serous atteution to the message he
preached.  They looked upon him as g calarnity that had suddenly
descended on them and - would openly wish that he et with a disaster so
that they were rid of him, They accused hLim of fabricating the Qur'an
by himself and of presenting it in the name of Allali, and this was, God
forbid, a fraud that lLe was practising. They would often taunt him,
saying that God could pot have appointed an ordinary man like him to
the aoffice of Prophethood. They expressed ercat disgust at his invitation
and message and would avoid him as if he was asking them for a reward
for it. They would sit and take counsels together to devise schemes in
order to put an end to his rission. And while they did all this they never
realized what creeds of ignorance they were involved in and how
selflessly and sincerely was Muhamrmad (peace and blessings of Allah he
upon him} exerting himself to deliver them from their error. While
criticizing them for this attitude and conduct, Allah has put them certain
questions, one after the other, each of which is either an answer 10 some
objection of theirs, or 3 criticism of some error, Then, it has been said
that 1t would absolutely be of no avail to show them a miracle in order to
convince them of his Prophethood, for they were such stubborn people
as would inisinterpret anything they were shown only to. avoid affirming
the faith. ' ' o
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In the beginning of this section as well as in its end, the Holy
-Prophet {peace and bjessings of Allah be vpon him) has been piven the
instruction that he should persistently continue giving his invitation and
preaching his message in spite of the accusations and objections of his
opponents and enemies, and should endure their resistance patiently tili
Allah’s judgement cames to pass. Besides, he has been consoied, as if to
say: “Your Lord has not left you alone to face your enemics, after
raising you as a Prophet, but He is constantly watching aver you.
Therefore, endure every hardship patiently il the Hour of His
Judgemnent ¢omes, and seek through praising and glorifying your Lord
the power that is required for exerting in the cause of Allah under such
conditions,
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Varsag: 40 Revealed at Makicah

In the name of Allah, the Compassionaie, the Marcifid,

By the (inount) Tiir,! and an open Book written on & fine scroll,?
and the inhabited House,® and the elevated roof,* and the surging
ocean,” the torment of your Lord shall surely come to pass, which none
can avert.® It will be ona Day when the heaven shall reel and shake
violently,” and the mountains shail fly about.® Woe on that Day to the
deniers who are today engaged in their (useless) arguments for sport.*
The Day when they are driven and pushed to Hell-Fire, it will be said
to them, “This is the same Fire that you were want to deny. Now tell:
Is this magic? Or, do you not perceive it?'° Now burn! Whellier you
bear it patuently or not, it is all the same for you. You are b:mg
recompensed only according to your deeds, ™

The righteous'' shalfl be in Gardens and Bliss, rejoicing in whiat
their Lord shall give them; and their Lord shall save them from the
rorment of Hell 2 (It will be said to them:) “Eat and drink with relish!'®
as a reward for what you have been doing.” They will be reclining on
couchics, facing each other, and We shall wed them to houris with
beautiful eyes, !4

1. Tur means a mountain, and ar-THr the particnlar mountain on which
Allah had blassed the Prophet Moses with the Prophethood.

I-16

17-20
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2. In ancient times the bdoks snd writings which were meant to be
preserved for long were writien on the skin of deer instead of the papei. This skin
wias especially prepared for WHILing a8 a thin and fine parchment and was cailsd
ragg terminologically. The Jews and Christians in veneral wrote the Torah,
Paaims, (e Gospels and the Prophets” Books on this same ragg sa that they would
endure. Here, by “an open Hook™ is implied the same collection of the holy
scriptures which the followcrs of the Book possessed. It has been described as “an
open Book™ because it was naot extinct; it was read and one could easily find om
what was writter i 1t,

3. According tw Hadrat Hasan Basri, “the inhabited House" irupties the
House of Allah, the Ka'tuh, which is never without its visitors and pligrims at any
time of the day and night. However, Hadrat “Ali, Ibn ' Abbas, ‘Tkrimah, Mujihid,
Catadah, Dahlik, Ibn Zaid and other commentators have stated that i itnplies the
Bait-ul-ma mgr (the inhabitled House) which the Holy Prophet referred mw in
connection with his M¥ rfi {Ascension), against the wall of which he had seen the
Prophet Abraham recliving. Mujihtd, Qatidah and Ibn Zaid say that jiust ax the
Ka'bah is the centre and place of refuge for all God-worshippers, 5o is there in
overy heaven a similar Ka‘bah for its dwetlers which occupies » similar central
position for the worshippers of Allah there. One of these Ka‘bahs was the ane
against thc wall of which the Holy Prophet had seen the Prophet Abraham
reclining. on the cccasion of the Mird/ and with it the Prophet Abraham had a
natural affinity, for he himself was the founder of the Ka‘bah of the sarth. In vicw
of this cxplanation, this second eounnentary does not go against the commentary
given by Hadrat Flasan Bagri, but if both are read together, we can understand that
here the oath has not been swomn only by the Ea‘bah of the earth, b it also
inchudes an cath by all the Ka’bahs thai arg thare in the entire Universe.

4, “The elevated roof™: the sky which seems ta be spread over the earth
like a vanlt here this word has been used for the entre Iniversc. (For
explanation, ses E.N. 7 of Sureh Qaf).

3. Several meanings have been given of ithe word af-buhr-if-magjir as
wsed in the original. Some commentators have taken it in the meaning of “full of
fire”; some take it in the sense of “cmpty and un-occupted™, the water of which
might have sunk into the carth; some take it in the meaning of “restricted and
contfiged”. by which they imply that the ocean has been restramed so that s water
heitther sinks mbo the earth nor spreads over the land to drown all ifts dwellers.
Some have taken 0 in the meaning of mixed and blended because in it sweet and
saline, warm and cold, water is mixed together; and some rake it in the meaning
. of brimful and surging. The first two of these meanings bear no relevance to the .
context. These two states of the ocean-splitting of the botiom of the ocean and
sinking of its water into the carth and then its being fited with fire—will appear on
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the Day Of Resurrection, as mentioned in Sirah Takeir: & and Infitie 3. These
stales of the future do not exist at present and (herefore cannot be sworn by 10
convince the people of today of the ocourrence of the Hercafter, Therefore, here
wi-bafir I magir can be taken only in the meaning of confined, mixed, brimful
and sarging.

6. This is that ruth for which an oath has bsen sworn by the five ihings.
“The torment of your Lord” implies the Ilereaftsr, for il will be a torment for
lose whoe deny that il will come. That is why it has been called *the tormeni ot
your Lord™ instcad of the Resutrection, or the Hereafter, or the Day of
Retribution. Now lel us consider how the five things by which an oath has heen
SWOTTL pOint 10 its occurrence.

Monnt Thr is the place where a decizion was taken to exalt an oppressed
nation and |o abase an oppressive nation, and this decision was taken not on the
Lasis of a plysical law bur on the basis of a Mora! Law and the Law of
Retribution.  Therefore. Mount Tur has been presented as a symbol for the
Hereatter. It unplics that the decision of cxalting a heipless nation like the children
al Isragl and the drowning of a powerful and miglty ruler like the Pharaoh along
with his hosts, which was taken in a quiet and listless night on the Mownt Tir, is
proof of the fact how (he namre of the Kingdot: of the Universe demands that man
who has been endowed with powers and authority, should be subjecied to rgoral
accountahility and rewarded and punished accordingly, and for meeting this
demand adequately & Day of Reckoning is nccessary when the whale of monkind
should be gathered twogether and called to account for its desds. {For further
explanation, sce E.N. 21 of Siral Adh-Dhariyat). .

The holy scriptares have been sworn by because all the Prophets who
came 1o the world from the Lord of the Universe and the Hooks they brought gave
the same one news in every age which the Prophct Muhammad (upon whorn be
Allal's peace) is giving, i.e. that & humans of the fonmer and latier generations
will one day be resurrected and pressnied  before their God and rewarded and
punished according to their deeds. ‘There has been no heavenly Book that fails to
proclaim that this life is not the only Life, that man will not end in the dust after
death and that thete will be both accaunmability and reckoning.

"The inhabitcd Ilouse® has been swom by for the reasan that in those
days  the building of the Holy Ka'bah was & great sign, particulerly for the Arabs,
which printed to the truthfalness of alleh’s Prophets and i the fact that they were

supported by Allah Almighty’s far-reaching wisdom and great pawer. 2,500 years
~hefore (he revelation of these verses a person happens to visit these barren and un-
ithabited mowuains, without any anay or worldly provision, lcaving behind a
wife and a sucking child devoid of material support. Then, some tite later the
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sEme man returns and builds at this desolate place a house for the worship of Allah
and givez a call tu the people to come and visit that house as pilgrims. This saroc
struciure and the call are so fervently recedved that the Howse becomes the cantre
of e entire population of Arabja, Pmpla: respond to the call enthusiastically and
are drawn from every comer of the country to the House tn a spirit of devotion
mud dedication. For 2,500 years this House continues to remain sucly s sanctuary
of peace that while blood i shed in the country around it, none can dare raise his
hand against another as’ soon as people enter its sacred boundaries: and then
because  of this vety House Arabia is blessed with four manths of such tota! peace
every year when caravans travel in full safety, trade flourishes and markets are
held. Then the House inspired such awe that during this whole period no tyrant
vould ever Jook towards it with an evil intention, and whoever dured do so was 50
seized hy Allah's wrath that he became an chjcct of waming for others. Such a *
* miraade had heen witnessed by the people themselves only 45 years bafore the
revelation of these verses, and many of those who had witessed it were still
present and living in the city at the time when these verses were being recited to
the people of Makkah. What greater proof could he there of the fact that the
Prophets of God never uttered empty words? They see with their eyes that which
others do not se¢; they talk freely of such realities as canmot be comprehended by
othcrs by intellect; they engage at times in works which might be viewed as
medness by the contemporary world b which might strike with smazemert the
people coming centuries afterwatds. When men of such calibre have unanimaosly
been giving in every age the news that Resurrection shall occur and accountability
. shall take place, it would be sheer madness o dub it as the bragging of the insanc

The clevaed roof (the sky) and the surging ocean have been swom by,
for both these are a pointer to Allah’s wisdom and His power, and the same
wisdom and power prove both the possibliity of the Hereafter and its occurrence
and necessity. As for the sky's being a pointer we have already eaplained it in
E.N. 7 of Siwah Qaf above. As for the ocean, anyone who considers it deeply
with an unbiased mind will testify that the provision of water in such abimdance on
the carth 15 by itself such an amazing work which cannot be the result of an
accident or cliance. This also proves thar it s not possibie that such a perfect
system could come intr being by chance and die bodies of each species could be
made preciscly according 1o the depth in which it has to live. Its walcr has been
made saline so that the bodies of the millions of (e animals which die in it daily
do net rot. He waler has been restrained at a particular level in such a way that it
neither sinks into the earth's belly pussing through its cracks and holes, nor it
spreads over the lad to submerge it, but has been checked at the same level fur
milliois of years. Because of the caistence of this great store of water the rainfall

o arranged on the dry pans of the earth, in which the heat of the sui and the
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circulation of the winds cooperate with full regularity. Then the ocean’s being
inhabited with life and the creation in it of the various kinds of creatres has given
" wan the advantage that he obtains from it his food and other necessities in large
guantities, Then its being checked and restrained to 4 limit has given hirth to the
continents and 1slands which are the home of man, and because of its adhering io -
and following sorne fixed laws hag it become possible thet man may navigate his
ships in it. Such &n arrangement could not have possibly exisied without the
wisdom of an All-Wise Being and the power of an Absolute Ruler, nor could this
deep relationship that binds the interests of man and other creatures of the earth 1o
the arrangement of the ocean be esiablished at random. Now, if this is nndenlable
evidence that an Al-Wise and All-Powerful God has creaied a vast and surging,
brackish ocean also besldes making countless other arrangementy for the purpose
of setthing man on the sarth, that person would be foothardy, who expecis that the
AH-Wise God would meke arrangements for man that he should water his crops
from  the ocean and provide him snstenanee therehy bue would never question him
as to how he remrned thanks after cating: His provisions, and that He would grant
man the power that he should run his ships on the surface of the ocean tat would
never quesiion him as 0 whether he had ron the ships for the sake of the truth,
righteoushess and justice, or had committed robberies. Likewise, it would also be
shecr folly to imagine that the Absolute Sovereign of Whose pawer the creation of
the wondarful ocean s a patty, insignificant sign, Who has checked and restrained
this vast store of waicr on this suspended globe which is moving in space, Who
has dissolved a huge quantity of salt in it, Whao has created countless varieties of
creatires in it, andhas srranged their sustenance therein, Who carriag billions of
rohts of water frhen it every year by means of the wind and causes it to fall
regularly  as rain on miilions of square miles of dry land, becomes 2o helpless and
powerless atter creating man that He could not resurract him again.

7. The word msur in the original is used for wming round, boiling,
fluttering, rotating, swinging and m-:wing' forward and backward. The object of
depicting the condition of the hesavens on the Day of Besurrection in these wands
is to give the idea that the system of the heavens on that Day will be wholly upset,
and when an observer will look vp to the sky, he will feet that the constant paticm
and order that it always wused to presant, has besn broken and there is disorder,
confusion and chaos on every side.

8. In other words, the pull of the earth which is keeping the momntaing in
place, will become loose, they will be uprooted and start floating abou in space
like clouds.

G, It means ﬂmtthﬂ}fnrcmuchngmdndmuimgm:ncm uchmmhun
Hereafier, Heaven and Hell when they hear ic from the Prophet, amd mst:aﬂ,nf .
: : [Comd. on p 4 78
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Those who have believed and their offspring also have 21-28
followed in their footsteps in degrees of faith, We shall join to them
those of their offspring also (in Paradise} and shall not deprive them
of anything of their deeds.” Every person is a pledge for what he has
earned.” We shall go on providing them well with fruits and meat, "’
such a8 thoy thay desire. They shall zealously be passing from hand to
hand a cup of wine which shall neither contain idle talk nor
immorality.'® And there will go round to them young bays,
exclusively appeointed for their service, who will be as lovely as
well-puarded pearls. They will turn to one another and ask (about
their worldly lives). They will say, “Before this we lived among our
kinsfolk, in fear and dread.2 Consequentily, Allah has beesn hounteous
to us and has saved us from the Ytorment of the scorching wind.
Indeed, we prayed only to Him in our previous life. Most surely He is
the Beneficent, the Merciful.” |

S0, O Prophet, go on admonishing (them). By the grace of 29
your Lord, you are neither a scothsayer nor mad.22

Do they say, “He is a peet for whom we are awaiting the 30-32
adverse turn of fortune?™®® Say to them, “Yes, wait; I too shall wait
with you.™™ Do their minds command them to do so, or, are they a
people who have transgressed all limits?®

Do they say, “This man himself has forged this Qur'an® The 33-34
fact is that they do not want to believe.®® Let them then produce a
discoursc like it, if they are true in what they say.?’ -

Have they been creatéd without a Creator? Or, are they their  35-36
vwn creators? Or, have they created the heavens and the earth? The
fact is that they lack faith.®

Do they possess the treasures of your Lord? Or, is it they who 37
conirel therm?®

!

Do they have aladder by climbing which they overhear what 38-39
goes on in heavens? Then let any of them wlho has overheard hrmg a
clear proof. Is Allah to have daughters and you sons?™

Do you ask them for any rewards that they are weighed dowm 40
under a load of debt??!
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Do they have e knmowledge of the unseen realitics whereby
they may be writing down?3?

De they intend to devise a plot?*3 (If so,) the plot shall recoil upen the
disbelieves themselves, ¥4

Do they have a god other than Allah? Exaltad is Allsh above what.
they associate with Him. ¥

Even i1f they saw fragments of the sky falling down, they would say,
“this is a mass of clouds advancing.”* Therefore, O Prophet, leave
them to themselves 1ill they meet that Day of theirs wherein thev shall
he struck down, the Day when neither shall their own plotting avail
them anything nor shall anyone else come to their rescue. And even
hefore that there awaits the wrongdoers another torment, but most of
them do not know.?? |

Coutd, fromm plll-;}'?:;'. .

considering it seriously they are disputing it only for fun and amusernent. Their
discussions of the. Hercafter are not meant to understand the reality, bt only to
anuse themseives, and they do not at all realize the fate for which they are
destined, '

10. That is, "When the Messengers in the world warned your of this Hall,
you said that it was only by magic that they were fooling you. Mow say . Is this
Heil which vou are facing mere magic, or vou still do not see that vouu have
actually met with the same Hell which was being foretold to you?"

11. "The righteous™: the people who belisved in the news given by the
Prophets and who safeguarded themselves in the world itself and refrained from
thonghis s deeds that doom man o Hell. :

12. There seems to be no necd o mention a person’s being saved from
Hell after it has been zaid that be will be admitted 1o Haaven, but at scveral places
in the Qur'an these two things have bean mentioned separately hecause A person’s
being saved from Hell is by itsclf a'grcat Elessing. And the words, “their Lord
shall save them from #w torment of Heil”. is an allusion io the truth that man's
being saved from Hell is possible only through Allah's grace and bounty;
otherwise human woaknesses cause such flaws to oceur in everyone's work that if
Allah does not overlook them by His grace and instead decides to subject him to
accountability, none can save himsclf from His punishment. That is why although
entry into Paradisc is & great bounty from Allah, his betng saved from Hell is no

iy s mercy.
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13. Here, me word “with relish™ contains vast meaniny in itself. In
Paradisc whatever a man teceives, he  will have it withont any labour and foil.,
There wili b no question of its sustenance in short supply. Man will not have to
spend anything for it. It will be precisely according to his desire and choice and
taste. In whatever quantity and whenever he will desire it, it will be made
available. He will not be staying there as a gucst that he may feel shy of asking for
sometiong, but everything will be the reward of his lifelong deeds and the fruit of
his own lzbours. His eating and drinking anything will not cause any ilness nor
will he cat for satiefying hunger or for survival but only for the sakc of CTjoyment,
Man will be able to obtain ax much pleasure from il as he pleases without the fear
of indigestion, and the food eaten will not produce any filth. Therefore, the
ineaning of eating and drinking *with relish” in Paredise is much mors vast and
sublime than what is undetstood by it in the world.

14. For explanation, see E.N.'s 20, 29 of Siirah As-SEAffAL. and BN 42
of Ad-Dukhin, '

15. This theme has already been mentoned in Sirah AT-Ra'd: 23 apd Al
Mu'min: 3 above, i here a greater good news has been given, In the verse of
Stirah Ar-Ra‘d only this much was said; “They will enter inw them (Gardens)
along with the righteous from ameng their faorefathers, wives and descendants, "
andd in  Stirah Al-Mu'min: “The angels ask forgiveness for the believers; they say
Our Lord...(admit therein also) of their parents and wives and ¢hildren who are
righteons.” Here, what has been said in addition is: If the chitdren had been
fullowing in the footsteps of thelr forefathers in faith, they will be joined with
them in Faradise even though they might not deserve. on the basis of their deeds.
the same high rank which the elders would attain on the basis of their supericr
faith apd desds, amd this joining will not be of the pature of occagional visits and
mestings but they will be lodged permanently with them in Paradige as is bome
out by the wonds: aifisqe bi-fim. For the sake of further satisfaction it has been
stated: “In order to be joined with their offspring the parents will not be lowered
and reduced in rank. but in onder to be joined with their elders the rank of the
children wili be enhanced and exalted™,

Here, it should be bome in mind that this news has been given in respect
of the children who on reaching maturity voluntarily decided to affirm fajth and of
their own free will followed in the footsteps of their righteous forafathers, As for
those of the chiliren of & believer, who might have died evern before reaching
maturity, there cannot be any question of belisf or disbelief, abedience or
disobedience, for they will he admitted to Paradise automancally and will be
lodged along with their parents to be a comfort of the eyes for them.

o
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16. Here, the metaphor of rafiz {pledge} is very meaningful. If a perso
takes & ltoan frotn somebody, and the creditor keeps some article belonging to the
debior as a pledge with himself as & guarante: for the payment of his right, the
debtor cannot redeem his pledge unless he pays off the debts, and if he does nat
redeein his pledge within the fixed tima limit, the pledged article stands forfeited,
The nanre of the affair between mun and God has been comparcd hete wo this
very sitwation, The provisions, powers, capabilities and authority (hat God has
grauted man in the world are a debt that the Master has Elven to His servant, and
a¥ o gourantec for this debt the seif of man i8 4 pledge with Allah. 1f man by
ctnploying the provisions and the powers and authoricy in the right way eams the
goord by which the debi can be paid off, he will redeem the pledged thing, j.¢. his
own self, otherwize it will be forefeited. This thing has baen gaid immediaicly
after the preceding verse Lecauss even though the righteous believers may
thetisclves be the people of 5 very high rank, their children cannot redeeiy their
pledge untess they redeern their gelf by theirown fabour and sffort. The carning of
the forefathers cannot redeem the children, However, if the children are able to
redecin themselves by virtue of their fafth in some degree by following their
rightepius foretathers in their footsteps, it wouid then be Aliah’s grace and bounty
that in Paradise He may cxalt them from lower ranks to be joined with their
parents in the higher ranks. The good done by the forefathers can benefit the
children only so far, but if hy their own deeds they descrve Hell, it is not possible
ihat they may bec admitted to Paradigs for the sake of the forefathers. Another
thing that can be deduced from thiy verse is that (e less righteous children’s being
jomed with their more righteous forefathers is not in reality the result of the life-
witk of the children but of their forefathers’. They by virme of their deeds will
deserve thg. grace that their children. be joined with them in order to be a comfort
of the eyes for them. That is why Alah will not lower their ranks to join them
with their children but will exalt the children's ranics to be joined with them, so
that the perfection of Allah's blessings on them is not marrsd by the distrass that
they may suffer on aceount of the remoteness of their chiidren far away,

17. In this verse, there is the mention of praviding the dwellers of
Paradise with every kind of meat generally, and in Strah Al-Wagi‘ah it has been
said: “They will be served with the flesh of fowls,” We do not know what exactly
will be the nature of thits flesh. But just as in some expressions of the Qur’an and
In some Aladieh it has been said about the milk of Paradise that it will not have
been drawn from the wdders of animals, and about the honey of Paradise 1t hns
been said that it will not have been presfuced by the bees, and about the wine of
Paradise it has Deen Baid that it will not have been distilled from rotten fruit. but
these things will flow aut of the springs into the canals by the power of Alah, so it
can be argued by analogy that this flesh o will not be obtained from slanghterad
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animals Lt this too will be a patural product. The CGiod Who can produce milk and
honey and wing directly from carthly substances can also produce tasty flesh of
cvery kind from the same substances, which should cven surpass the flesh of
animaly i taste and delight. (For turther explanation, ses F.N, 25 of Siirah Ax-
Sadffat, E N ’s 21 to 23 of Srah Muhammad),

18. That is, the wine of Paradise will not intoxicate that they should get

drunk  and  talk nonscose, or use alwsive language, or conduct and hehave
indecenily #s dmnkards. (For further explanation, sce E.N. 27 of As-Saaffat).

13. Here, the word used is ghitman-at b and not ghifimin-u-fum. I
AN u-flam had been used, it would have meant that their servants in the world
would be made their servants in Paradise oo whereas whoever from the world
goss 10 Paradise, will go there og the basis of bis own work and entitlement, and
there 1is no reason that after his entry jn Paradise he Ny be made a servant of the
saine master whom he had been serving in the world. But it can also be that a
Servant on account of his deeds may attain 4 higher rank thap his master in
Paradise. Therefor, by using ghifmdn ut-fafuum no room has been left for this
suspicion.  This word provides the eaplanation that these will be the bovs who will
be exchsively appoinied for their service in Paradise. (For further explanation,
sec H.N. 26 of Stirah As-Saiffat),

200, That is, “We were not heediess and living a care free life of ease and
comfort, but we were always on owr guard lest we should commmit an‘evil for
which we may be held acommtable bafore God, ™ Ilere, the mention of *, . living
among our Kinsfolk, in fear and dread,” in particular, has been madec for the
reasen that man commits evil mostly when he is deeply engrossed in arrnging
ease aud comfort for his children and frving to make their future secure and
happy. For the same purpose he eams forbidden things by forbidden means,
usurps the rights of others and makes evil plans. That. is why the dwellers of
Paradise will say to one another: “That which particularly saved us from the avil
of the Hereafler was that while living among our fuhilies we did not think so
much of amanging the pleasures of life and a splendid future for them as for
avoiding for their sake those methods and means that might ruin our kifs in the
Hereafter and that we should not lead our children alsa on to the way thal might
make them worthy of the torment of Aliak. -

21. The word samim in the criginal means hot, scorching wind; here it
implies the waves of hot wind that will be arising from Hell.

22. After depicting a scenc of the Hercafier the address now tores 1o the
obduractes of the disbelieves of Makksh with which they were resisting the
micssage of the Holy Prophet (upon whem be peace). This versc though apparently
addressed to  the Holy Prophet is actually meant for the disbelievers through him.
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Whenever he spoke of Resuvrrection and the gathering together of mankind, and
accountabitity, and meting out of rewards and punishments, and Heaven and Hell
and recited the verses of the Qurdn in support thereof, with the claim that he
received rhar informartion from Aliah and that it was Alfah’s Word that had been
revealed to him, their leaders and religions guides and depraved poople neither
listened to him  sericushy themselves nor wantgd that the other people should pay
any atiention to him. Thereforc, they would sometimes taunt him saying that he
wis A4 sorcerer. or that he was a poet, or that he was & madman, or that he
fabricated those strange things himself and presentsd them as Revelations from
Allah only in order to impress the people. They thought that by passing such
remarks against hitn they would be able to create suspicions among the people
about hiin  and wounld thus render his preaching incffective and vain. About this it
is being said: *O Prophet, the truth in fact is the sane that has been presented
from the beginning of the Stirah to thiv paint. If these people call you a sorcerer
and & madman on sccount of these things, you should oot fake it to heart but
shouid go on arcusing the people from their heedlessness and warning them of the
reality, for by the grace of God you are neither.”

The word Adhin (sorcercr) in Arabic is used for an astrologer, fortunc
teller and a wise man. In the pre-Islamic days of ignorance it was a full-fledged
profession. The sorcerers claimed, and the credulous people thought and believed,
that they knew the destinies of the people, or they had a special link with the
spirits, devils and jinn through whom they came to know of the unseen realitics. If
a thing was lost, they could telt where it lay; if & theft ocourred somewhere, they
cauld itcll who the thief was; and they could foreiell destinies. People came to
them, and they would tell them unseen things in exchange for gifts and offerings.
They would sometimes visit the towns and villages and would cry about their
profession so that the people might approach them. They had # way and nammer
anl appearance of their own by which they became easily recogmisable. The
language they used also differed from the common speech of the poople. They
would uttet Tthymed and rhythmical sentences with a peculisr accent and
modulation and generally used vague and ambiguous sentences from which every
person could draw his awn meaning. The Quraith chiefs in order to deceive the
corunon “people  accused the Holy Prophet (upon whom be peace) of sorcery only
for the reason that he was giving the news of die realities that are hidden and his
claim was that an angel firom God carng to reveal that news 1o him, and the Wond
of God that he was presenting was also thymed. But i one in Arabia could be
deceived by this acpusation because no one was unaware of the sorcerers'
profession and their gencral way and appearance and their language and business.
Evervanc knew what they did, why the people visited them, what they told them,
.what sort of modulated sentences they uottered and what subject-rmatter they
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contained.  Then, above ali, it could not be that a sorccrer wonld rise with & creed
ihat went apainst the prevalens. beliefs of the nation and would exen himsclf
presching it continuousty at his own risk, Thereforc, this accusation of sorcery did
1ot apply to the Holy Prophet (on whom he peace) at all and no one in Arabia who
had any cominon sensze could ba deccived by it

Likéwise, the disbelievers of Makkah also accused him of madneass only
for their own sutisfaction, Just as soimc shameless Westam scholars of the present
day in arder to satisfy their malice and enmlity against Isiam, claim that, God
forbid, the Holy Prophet (upon whom be peace)} had epilepiic fits and whatever jie
uttered during those fits was taken as Divine Revelation by the pecople. Mo sensible
person  in those days regarded such absurd accusations as worthy of any attention,
lor - can anyone today who reads the Qur'an and studies the wonderful feats of the
Holy Prophers leadership and guidance believe that these were the product of
cpileptic firs. :

23, That is, “We are waiting for hin 1o be afflicted with calamity so that
we e rid of him. Probably they thought that since Muliaimnad {upon whom be
Allal’s peace and blessings) was opposing their deities and denying their
supernatural powers, he wowld fall under the curse of somne deity, or some hald
devaree of a god would put an end to him,

24_ This can have two neanings: (1) “1 wonld also see whether this desire
of yowrs is fulfilled or not ;™ and (23 T atn also writing to see who goes 1o hjs
doom, yonor 1"

23. In thest two semiences, (he opponents’ entire propaganda has been
ntiled, and rhey have been compictely exposed. The reasoning briefly is this:
‘These Quraish chicfs and elders POsE &3 very wise people, but does their intellece
1ell them thar they shouid call a PETSOL A PO&t witen he 15 not a poet, and call him 3
Mmadiian - when lic i3 well-known for hiv wisdom AINong.the peuple, and dub him &
sorcerer when he has not the remotest assaciation with sorcery ? Then, if you are
Passing  these judgments ogly on the basis of intrllect and reason, vou should have
passed one judgement, and not g0 many contradictory mdgements Fimultancousiy.
After all, how can onc and the Sarae man be a poet and 2 madman apd a SOICcrer
Al cne and the same time ? If he jg mad, he can then neither be a sorcerer hor a
poet. If he is a sorcersr, he canmot be & poet, and if he is a poet, he cannot be o
sorcerer, for the laugnage and diction and themes of poetry are quite diffcrent
frin the language and themes of sorcery. The one who knows the distinctians
between postry and sorcery cannot possibly call and regard the same discourse
both as poetry and as sofcery at one and the same time. Therefore, it is evident
that these contradicrory things are being said against the Prophet Mubammad
inpen whom be Allal's peice) not on the basis of tntellect and reason but only due
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to obduracy and stubbomness, and the big chiefs of the nation blinded by their
prejudice and enmity are levelling absurd charges which no setious person can
regard as worthy of any auention. (For further explanation, see E.N. 104 of 4)-
A'Taf, E.N. 3 of Surah Yinus, E.N.5 53, 54, of Bam Isti'it, E.N.'s 130, 131,
140, 142-144 of Ash-Sim‘ari’, |

26. In other words, it means this: The Quraish who think that Muhammad
{upon whom be peace} himsel is the author of the Qur'an know it in their
innermost hearts thar it cannot be his word, and those others also whose moather
ongne is Arabic not only clearly feel that it is far more sublime and KUDETIOT to
lwman speech but any one of thenm who knows Mubatwnad (upon whom be
Allah’s peace and blessings) parsonaly cannot ever suspect that this is actuaily his
own word and speech. Therefore, the thing plainly is that those who ascribe the
authorship of (he Cor'an to the Holy Prophet do not, in fact, wish to affirm failly,
Thal is why they are jnventing false excuses one of which s this excuse. (For
further explanation, see £.N. 21 of Yinus, EN. 12 of Al-Furqan, E N. 64 of A)-
Qagas, HE.N.'s 88,82 of Al-Ankabiu, EN. "5 1 to 4 of As-Sajdah, E.N. 34 of Ha
Mim As- Saidah, E.N.'s 8 o 10 of Al-Ahgaf),

27. That i3, “Nol only is the Qur'an not the word of Muhanunad (upon
whom be Allah's peace and bessings) but the truth is that it is not Tuman at all; it
is buyond the power of man to compose and produce it I you think 1t is human,
you are challenged o produce the like of it, which should also be human,™ This
challenge had been given not onfy 1o the Quraish but to all (he disbelievers of the
world first of all in this verse. Then it was repeated thrice in Makkah and then
tinally in Madmah, (Please see Yimus: 38, Hid: 13, Bani Isratil: 88, Al-Bayarah.
23). But no one could dare meet this chalienge of the Qur'an at that titme, nor has
anmy one else had 2o far the ability to compose and produce s man-made work like
the Qur'an.

Some peopie because of lack of understanding the  real naturc of this
challenge, say that not to speak of the Qur'an, no one has the POWET L0 Writs prosec
ur compose poetry in the style of another person. Homer, Rinol, Shakespeare,
Goethe, &halib, Tagore, Tobal, all are unique in their styles: it lies in mo ope's
power 0 produce poetry like theirs by imitation. Those who give this answer o
the challenge of the Qur'an are, in fact, involved i the misenderstanding that the
meaning of “let them then produce & discourse like it”, is a challenge o man to
compose and write a book like the Qur'an, in the style of the Qur an; whereas jt
tdees not imply aty resemblance in literary style bt it implies this: Bring a book of
the same sublimity and quality and rank, not oniy it Arabic but in any languagc of -
the world, that may be regarded a8 a match for the Qur'an in respect of the
characteristics for which the Qur’an is a miracle. The following are in brief some
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of the muin characteristics because of wltich the Qur'an has been & tmiracle before
A% 1t 15 & miracle today:

{1}

(2)

{3)

The Que'an s the highest and most perfect model of the Nterawire of the
langnage in which it wag revealed. NO word and no sentencs i the entire
Book is sub-standard. Whatever theme has been presented in it, has beeq
Fresenied ip the most appropriate words and in the mogt suitable style.
One and the same tieme has bean presented over and over again but cvery
me in a new giyle avoiding the defect of repetifion everywhere, The
entire Bonk, from the beginning 10 the end, is set in the choicest wordgs,
like chiselled and polished gems, that cannot be replaced. The discourses
8T¢ =0 impressive that no one who knows the language, even if he s 5
disbeliever, can help being iuoved to ecsasies on hearing them. Even
after 1,400 years this Book is sti]] the mode] of Arabic literature and no
other Arabic book can approach it in literary excellence not 1o speak of
equalling it Not oply this: this Book has so controlled the Arabic
language that even atrer the passage of 14 centurjas 1he standard of this
language's beauty and eloquenice is the same thar had been set by it
whereas in such long periods langusges change out of recoymtion. No
uther language of ihe world has remained in the same stale g so far as its
pelling and diction, idiom, rules of language and usages are concerned.
But it is only the power of the Qur'an thar has held the Arabic language in

‘place; each idiom of itig still in use in Arabic literature; ity literalure is
- SHIT the standard Literaoure of Aretnc, and in writing and speech still the

SAmc ianguage is regarded as good Arabic that had been used i the
Qur'an 1,400 years ago. i5 there Ay man-made book in any language of
the world that bears the s$ame characteristics? :

This is the one single Book in the world, which has so extensively and sa
vniversally influenced mankind s thoughts, morals, civilization and way of
life as has no precedent in kistory, In the firse instance, its impact changed
one nation; then that nation rose and changed a major part of the world,
No other Book hag proved to e s0 revolutionary, This Book has not
remained confined o WIitiig om paper but in-the Practical world its each
word has formed and monlded ideas and thoughts and built up a lasting
Civilization. Its influence has contimad being operalive for 1,400 vears
and it cirele of influence and impact ig stiil eapanding every day,

The sheme that this Book discusses is the most extensive theme which
conyprrehends the whoie Universe, from etemity to ctermity. It deals with
the reality of the Universe, its beginning and end, jts sysiem and law, It
tells as 10 who is the Creator and Contpoller and Disposer - of "thig
Universe, what are Hig attribmies, what are His powers, and what is (i
essence and basis on which He hag established this entire systern of the
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world. 1L specifies man’s position and his place which he cannot. change.
I wells what is the right amd correct way of thought and action for man in
view of this place and position, which corresponds o the reality, and what
are the wrong ways which clash with the reality. Then to prove why the
tight way is right and the wrong Wiys Wrong, it presents éontless
arguments from various phenomena of the earth apd heavens, from
different aspects of the system of the Universe, from man's own self and
exisience and {rom man's own history. Besides, it also tells how and for
wliat reasons man adopts the wrong ways, by what means he can find ous
the right Wey, which has always been one and shall remnain one, and how
he hag been guided to it in every age. It docs not mercly point to the Right
Way but presents a plan of the complete system of Hife for following that
way, which contains a detailed and systematic codc CONGCerning beliefs,
morals, purification of self, worship, social life, civilization, econohy,
potitics, Justice, law and every other espect of hurman fife. Furthetinore, it
also tells in fuli detail what arc the results of following (his Right Way and
of adopting the wrong ways in this world and what consequences of this
will appear in the Next World alter the present system of the world has
coine o an end. It depicts fully the coming to an end of the present world
and of the establishinent of the New World; it gives every detail of the
process of change; it porrays the Next World and describes fully how
man will find a totally new life there, how his deeds from worldly life will
be subjected to sccountability, what things e will be questicned about,
how his completc record, which he will not be able to deny or dispune,
will be placed before him, what strong evidence will be produced i proof
thereof, why the culprits will be punished and the tighteous rewarded,
what rewards will be bestowad on the righteous and in what forims will the
culprits suffer the evil consequences of their misdeeds. The way this vast
theme has been deall with in this Book is nor of the nature of some
conclusions that its Awthor might have rcached from some syllogistic
prermiscs but its nature is that its Author has the direct knowledge of the
Reality.

He secs everything happening from eternity (o cternity. All the realities

are manifest for Him and the entire Universe is like an open.boak before Hin. He
sees the entire life of mankingd, from its origin o its end, even bevond the present
bfe into the second life simultanecusty, and He is guiding man not on the basis of
conjecture and speculation but on e basis of knowledge. Mot a single truth that
He presents as knowledge has been proved ta be wrong so far. The concept of the
Universe and Man that He prescnts fully explains all the plienmnena and events
and can become the basis of research in cvery branch of knowledge. His Word
.contains the answers to all the ultimate problems of philosophy and natural and
social svicnces, and they are - so coherent and consistent lagically that a perfect,
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consistent and - cornprehensive syatem of thought can be built on their basis. Then
from the practieal aspect the guidance that e hag given to man aboul varioug
spheres of life is not only highly rational and pure but countless men have been
living according to it in actual fact in diffrent parts of the earth for 1,400 years
and have found it by experienca to be the only valid way. Is there any manmade
book of this unique quality present in the world, or has ever been, which may be
produced to match this Book 7

(4)

This Book was not composed and written all st once aid presented before
the world, but areformatory movernent was started with some basic and
Initial instructions  and then for 23 years as the movement passed through
different stages of its development its parts were prescnted by the tangue
of the leader, sometimes as lengthy discourses and sometimes as brief
senwences, as the conditions and requirements of the occasion demandsd.
Then, when the Mission was brought to compietion, thesc parts that had
been issued at different times were compiled in the form of a compleie
Bock which has besn known by the namie of the “Qurtan”. The leader of
the movement smaics that these discourses and sentencés are not his
original work but were sent down to him by the Lard of all Creatiog, If a
person asserts that they are the original work of the isader himself, he
should produce a precedent from history to prove his contention. He
should show whether it is possibie that the speeches made and the
instructions given by a man st different times while leading a powerful
collective movement for * years contiruously by himgelf in differen:
capacities, sometimes as a preacher and icacher of MOorais, sometimes 48 a
leader of an oppressed class, sornetimes % the ruler of a state, sometimes
as the cornmander of & fighting army, sometimes as a victor. sometime as
a law-giver and legislator, could form a complete and consistent. and
comiprehensive sysiem of thought and action, which shonid be free from
every contradiction and inconsistency, which shomid appcar to be
duminated by the same centrai iea and pattern of thought, which should
show  that the leader has been building up a universal system of belief and
action on the basis of the same foundation of his message with which he-
had stareed his wark, and which should be a systemn each clement and part

of which is in perfect harmony and consisieney with the other parts, Then

the: one who reads this collection of the discourses with a discerning ave

cannot help reatizing that the founder of the movement at the outset had &

full pian of the movement in view tll the fast Aage, and it never happened

that a new idea might have struck him at some later stage, which was

unknown to him bhefore, or which he had to change later. If ever there has -
been & man of this calibre, his name shoutd be made known to the world.



188
5

(&)

The Meaning b the Qur'gn

The leader who had. been made to give these discourses and speak these
sentences did not suddenly emerge {from a hidden place to present these
before the people nor would dissppear after he had done 50, He had Jivad
his life in full view of society before he started his mevernemn as well as

-continued to live. in the same society after that till his last breath, The

peaple were well awaro of the langnage and style of his conversation and
speech. Hadith still presents a major part. of it and by going through it the
pecple who know Arabic can.easily find out even today what was the
leader’s awn style of spaech and conversation, His contemporarics who
spoke his language felt then and those who know Arabic feel today that
the language and the style of this Book is very different from the language

C

And style of thai leader. So much so that whenever in the midst of a

- sermonl delivered by the leader there ocours a scntence or two of this

Book, the distinction between the two becomes afl ioo obvious. The
question is: Has a mnan in the world cver had the power, or can he have
the capability, that he should go on conversing i two absohately different
styles consistently for years at a stretch and it should never become known
that the two separate siyles are, in fact, of one and the same person? It is
possible  that one mzy succeed in such sffectation IEinporartly but ji is not
at all possible that for twenty-three years cottinuously a person should
have a different diction and siyle when he recites the Revelations from
Allab and a wholly different diction and style when  he speaks in his
personal capacity. ' ' ,

The leader while leading and guidmg the movement met with different
sorts of conditions. Sometimes he beceme the targec of ridicule,
hurmiliation and severe persecution of his fellow-countrymen and the
people of his own tribe and clan: sometimes lis companions were g0

. harshly trested that they were compelled to emigrate from the country;

sometimes the enemies plotted againse his life: sometimes he !:lirnself had
o leave his home and city; sometimes he had io pass through extreme

poverty and starvafion, sometitnes he had to fight wary qucccssively in

which he suffered defents as well as won victories; sometimes he
overcame the enemies and the sarpe enamies who had periecuted him,
came befors him humbled: sometimes he achieved such power which few
peapie in the world have been abie tagchieve, Under all such conditions a
person’s  feelings obviougly cannot, temain the same. When on these
differemt occasions the leader spoke in his persomal capacity, his words
and speeches carried the ciear impression of his personal feclings. which
namally arise in the heart of & man on such occasions. But the discourses
that were heard from him as Allsh's Revelations in these different -
conditions, - are wholly devoid of lman feelings. At no place can even an

acute observer and critic point out the play of human feclings in them.
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(T The vast and comprehensive knowledge that is contained in this Book, is
not possessed cven by any of the distinguished learned people of thig 20th
century, not to spesk of the people of Arabia and Rome and Greece and
Iran of those days. The condition today is that after a man has spent his
whole life-tune studying a brafeh of philosophy or a patural or social
seience, he comes to know what ultimate probletns of his fisld of stdy
are, but when he studies the Qur'an scriously he comes o know that this
Bock contains a clear answer to those problems. This thing is not confined
k> any one branch of knowlsdge but holds good in respect of all tsc
sciences which have anything to do wilh the Universe and Man. How can
one  helicve that 1,400 years ago an up-letterad man in (he Arabian desert
possessed such deep insight into every branch of knowledge, and he had
thought over every basic problem and thought out an abselute ud final
answer ta jt?

mm-:mgh there are several other aspecis alko of the Qur'an's being a
mitacle, if & man ponders over these tew aspects only he will realize that the
Qus'dn’s being a miracle is far more evident today than it wag at the time when it
wag  revealed and if Allah so wills, it will go on becoming more and miore cvident
and manifest as time pasges til] the Day of Resurrection.

28. The questions asked before this were meant o make the disbelievers
of Makkah realize that whatever they were saying o belie the Prophet
Mulm:mnad 5 claim to prophethood was highly irrational. Now in this verse the
question put beforc them is; “What s that in the mwssage of the Pmplm
Mubammad {upon whom bs Allah's peace) which you find so ¢inbarrassing for
yoursetves? He just says that Allah is your Cteator and yon should only serve
Him. Why are you annoyed atit? Are yon your own crestors? Or, has this vast
Universe been created by you? If neither of these is true, and you admit that your
Creator as well as the Creator of the Universe is Allah alone, why do vou then
fee! angry with the parson who tells vou that Allah alone is warthy of your service
and worship? What you shoutd actually feel angry abeut is that vou worship him
whe is not your Creator instead of Him Who is vour real Creator. You admit with
the tongue that Allah alone is your Creator as well a5 of the whole Universe. but if
you really had faith in this, you would not have so inaligned the person who was
calling you to Allah’s service,

This was suwch 3 pungent and slinging question that it shook the
pﬂh’ﬂ'lf:kﬁtlﬂ faith to the root. Bukharl and Mushim have refated that after the Battle
of Badr. Jubair bin Mut'im came w Madinah to nagatiate release of the Quraish
- prisoners of war on behalf of the peapie of Makkah, The Holy Prophet at that time
was leading the Magheib Praver. and he recited this Sorah ag-]ur in it Mul'itn
himselt has stated that when ihe Hoiy Pmphct reached this place, his heart seemed
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to be leaving his breast. One main reasen of his embracing lsiarn afterwards wig
that Islam had taken roat in his heart op hearing these vary verses on that day.

2%. This s an answer to the objection of the disbelizvers of Makkah whi
said: Why had Mubammad, son of *Abdullan (upen whom be peace), cnly been
appoiited & Mossenger? The answer implies this: “Somebody in any case had to
he appointsd 2 Messenger in order to deljver the people from their arrer of serving
others than Allah. Now the question is: Who should decide whom Allah should
appoint His Messenger-and whom He should not 2 If thege people refuse to accept
the Messenger appointed by Allah, il means that either they regard themselves as
the masters of the world or they presume that the world may belong to Allah, but
it should be ruled By them, ™ '

30. A dewiled reasoning has been compressed into these bricf sentences.
It means to say: “If you deny what the Prophet says, then what means have you
got to kmow the reality? Has any of vou had access to the Beavens where he found
out directly from Ailak or Hig angels that the beliefs on which you have based
your religion are absolutely in accord with the reality ? If someone makcs this
claim he should come forward and el ge t> when' and how he had access to the
heavens and what Enowledge he has brought from there. If you do not make any
such clairn, then consider how ridicwous is your creed that you aszign chiidren to
Allah, Lord of the worlds, and that too daughters, whom you regard as disgraceful
for yourscives. Without knowledge you are wandering in tlic darikness of such
errors and wning kostile to the perfon who bring you the light of knowledge from
Crend, ™ :

31. The question i actually dirocted to the dishelicvers. It mesns: “If the
Messcager had a sclfish motive and had besn exerting only for a personal gain
from you, there would be a rationai groumd for you to avoid him. But you
yourselves know that he g absolutcly setfless in his invitation and is cxerting
himself only for your own benefit and well-being, Then, how is i thar ¥Ou are not
even inclined to lisien to him with a cool misd 7* There is aiso a subtle hint. in this
question. Like the scM-styled guides snd guardiams of religions shrines of the
world, the religious guides, priests and scholars of the polytheists of Arabia algo
were engaged in a refigious bugsiness. In view of the SATOE, thiz question wag put
befure them: “On the one hand, these dealers in religion are Openly receiving gifis
and offerings and fees far every religious service frorn you on the other, a person
who hes ruined his trading business, is trying to show you the right way with
. highly rational arguments, absolutely seifisasly. Is it noP sheer senselessness that

¥oul shun hum but run after them ?" ' :

32, That is, “What particular knowledge do vou have to refute the truths -
that the Messenger iz presenting bafnre you, which you may present with the
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claim that you directly know the realities hidden behind the phenomenal world?
Do you reslly have the knowledge that God is not One, byt all thase whom you
nave sel up as dettiss also possess gadly attributes and powers 7 Have you really -
Seent the angels and found that they are girls, and, God forbid, age begotien of
God? Do you really know that the Revelation has neither come to Muharmmad
{upon whom be Allah’s peace and blessings), nor it can come to any tnan, from
God 7 Do youdeaily have the kngwledge that no Resurrection will take place, that
there is gotng 1o be no life after death, tha there will be no Hereafter when man
will be subjected to accountalgiity 4nd .rewsrded or punished according to his
deeds? If you claim to possess any such knowledge, can you give in writing that
¥au e belying what the Prophet says about the unseen realities on the ground that
you have peeped into'the hidden realities and seen diat the trath 18 not that which
the Praphet presents.” Here, ane may express the tnisgiving that if m response to
this, thosc people had given this in writing. in their stabbornness, will not ghis
reasening have becoms meaningless? But. thig miggiving iz mizplaced because even
if they had given this in writing on account of their rrubbornness, the common
people of society im which thip challenge had been given openly were not blind:
everyone of them wounld have understond that the writing had been given out of
sheer stubbomnass, and no ome, in fact, was refuting what the Prophet said on the
basiz that he had the knowledge that it was false,

33. The allusion is to the secret plots that the disbelievers of Makkah used
to devise in their meetings in order io defeat the mission of the Hely Prophet (on
whom be Allah’s peace} and to kill him.

34. This is ane of the clear prophecies of the Qur'an, In the initial stage at
Makkah when the Holy Prophet (or whein - be Allgh’sypeace) had no apparent
power and support with him except a handfu) of the Hl-equipped Muslims and the
whole nation was opposing and resisting him reientledsly , the confrontation
between Isium and disbelicf appeared to ba utierly wnequal. Mo one at that time

¢could imagine that after o few years the tables would he tumed on disheliaf,
" Rather, the superficial observer could safely predict that the steang opposition of
the Quraish and entire. Arabin would at last put an end to the mezsage of Lalam.
But even under those conditios, a challenge was thrown to the disbelicvers and
they were ioM in clear terms: " You may devise whatever plots you wish in order
to frustrate this message, thoy will all recoil upon you, and vou will never sucosed
in defeating and putting an end w jt, " ' -

35. That is, “The fact of the matier is that those whorn they have set up as
deities, arc not in fact the deities, and stk is wholly an mreal thing. Therefore,
the person who has faen with the message of Tapidhas the power of the trudl
with him; - and ﬂmcwhnmmppurﬂng.mmtmindﬂndﬁghﬁngfﬂrﬂw
imaginary. How will then shirk win in this confici?” : S
' fContd, onnp {2
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Endure patiently, O .Prophet, until your Lord's Judgement
comes to pass®®: you sre in Qur sight,® Glorify your Lord with His
Praise when you rise up,*and glorify Him in the night too, and also at
the retreat of the stars, 2 L

Contd. from pJ191]

36. This is meant 1c expose the soubbomness of the Quraish chiefs, on the
onc band, and to console the Holy Prophet {upon whom be peace) and hig
Companions, an the other. The Holy Prophet and his Companions wished that
those people should be shown such a miracle by Allah as should convinee theni of
the truth of his Prophethood. At this, it has been said; Whatever miracle they
might see with their eyes, they will in any case misinterpret it and invant an
€xcuge for persisting in disbelict, for their hearts are net at all inclined m believe.,
Ab several other places also in the Qur'in their this stubbomness has been
mentioned, e.g. in Sirsh Al-An‘am: 111, it has been said; “Even if we had sent
down the angels to them snd made e dead speak with them and ranged ajl the
things of the world before them (as a proof thereof), they would still have
disbelieved,” and in Sirah Al-Ifijr: 15, “Bven If We had openied a gate for them
in heaven, and they had begim 1o ascend through it dnring day time, they wauld
have said: “Our eycs have beeq dazzled, nay, we have been bewiiched, ”

37. This is a repetition of the saine theme that has already occurred in As-

Sajdah: 21 above: ¥Even in this world We shall make them tasee (one or the other)

fesser torment. before that greater wrment: maybe they desist (from their rebsMious
amitude).” That is, “We shall send down personal and national disasters from time
to time in the world to remind that thare is above e a superior power which js
deciding their destinles and none has the Power to change its decisions, But the
people who are involved in ignorance have neither leamt any lesson from these

‘evenis before nor will ieamn any lesson in the fumrs., They do not understand the

meaning of the disasiers and calamities oceurring in the world, Therefore, they
explain them away in EVETY such way &5 takes them further and further away from
the reality, and their mind Dever s to any explanation. which might make the
érror of their atheism or polytheism manifest to them. This same thing has becn
cxplained by the Holy Prophet (upon  whormn be peace) in & Hadith, thus; *The
€xample of a hypocrite who falis i1l and then gets well, is of the camel whory e
Mastery tied, - bat it did not understand why they had tied it, and when they untied-
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. if did not understand why they had untied 1. (Ab@ De’id Kitzh al-Jand iz),
T'or further explanation, sce E.N. 45 of Al-Anhiya®, E.N. 66 of An-Naml, E.N."s
72, 73 of Al-*Ankabip),

38, Another meaning can be: Remain firm and steadfast in carrying out
the Command of your Lopd, ™

35, That is, *We are waiching over you and have not left yon alops.

40. There can be severs] meanings of this and possibly all may be
impliad: ' '

meethg. Abi Da’td, Tiemidhi, Masi‘] and Hakim have related, on the authority
of Hadrat Abi Hurgirah, that the Hoiy Prophet said: *If 3 Petson Sat in & mecting
in which nmch coniroversy tock place, and he pronounced the following wordy
before rising, Allsh would forgive whatever passed i the meeting: subfiinaks
Allrbumms wa bi-landifs, gshhadu-af d3-Hihx iilF Anem, AFIAgRTaks wa wigby
daika: "0 Allah, 1 glorify Yo with Your praises: T bear wittizss that thera is no
deity but You: I seck Your fargiveness and offer repentance before You. "

The second meaning i5: *When you get up from bed, glorify ¥our Lord
with His praisc.” The Holy Prophet acted upon this himself and had also taught
his Cotnpanions that they shoutd pronounce the following words when they got up
after sleep: “La iiha ill-Alsh Walds-ni I sherika inkd, fabul pusdkn we lotal.
Batdr wa hawa alf kudif shei'in Qadlir, Subliin-ALEh-7 wal-bamdo-filiahi we f
Haha AN, wallihu Aihar, wa [ fanls wa 15 quwwara-iii-biian. (Muznad
#hmad, Bukhari, on the abthority of “Ubsdah bin a§-Samit),

Iz third meaning is: “When ¥ou stand up for the Prayer, begin it with the
Praise and glorification of Allah ™ Accordingly, the Hoty Prophet ¢upon whom be
poace) taught that the Prayer should be begun, after the firat tukhir, with the
following words: Subhinak-Allitumne we bi-harpdi-ks wa tatdrak asaios W
14318 padduica wa 13 ifdha ghniraka: “Glory be 1o You, O Allah, and I praise You,
Blessed is Your name, and You are exalted. There is ne god other than You, ™ '

Its fourth meaning is; “Whean ¥ou rise to invite others to Allah, begin your
myitation: with the praiso and glorification of Allah.” That atso was the Holy
Prophet’s consiant practice, and he always began his addresses with the praise and
glorification of Allah Almighey. |

Commentator Ihuuaﬁrha:giv{:nsﬁﬂmnﬂninguﬁt,mitnthil:_
“When you got up after the midday nap, mrmmmmmuzw
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Prayer.”

41. This implies the Maghrib, the “‘Isha” and the Tahajivd Pravers as well
a5 the recital of the Qur*in and the remembrance of Allah, '

42, “Retreat of the stars” implies the early hours of the moming when the
stars et and they lose their hugtee on the appearance of dawn, Tiris ix the tme of
the Fajr Prayer. .



