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INTRODIICTION

MName

The Surah derives #ts name from the very first word wan-Naji.
- This title also does not relate to the subject-matter, but is a pame given
to the Sirah as a symbol.

Period of Revelation

According to a Tradition related by Bukhari, Muslim, Abd Da'id
and Nasa‘'i, on the autharity of Hadrat *Abdullah bin Mas®id, the first
Slrah in which a verse requiring the performance of a saidak
(prostration) was sent down, ig Sirah An-Najm. The parts of this Hadith
which have been reported by Aswad bin Yazid, Abi Ishaq and Zuhair
oin Mu‘iwiyah from Hadrat Ibn Mas'0d indicate that this is the figst
sarah of the Qur'an, which the Holy Prophet {peace and blessings of
Allash be upon him) had publicly recited before an assembly of the
Quraish {and zccording to Ion Mardiyeh, in the Ka‘bah) in which both
the believers and the disbelievers were present. At the end, when he
recited the verse requiring the performance of a s44dal and fell down in
- prostration, the whole assembly alsc fell down in prostration with him,
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- &nd even those chiefs of tha polytheists who were in the forefront of the
opposition to the Holy Prophet (peace and Blessings of Allah be upon
nim} could not resist falling down in prostration, Thn Mas'Gd (may Allah
be pleased with him) says that he saw only one man, Umnayyah bin
Khalaf, from among the disbelievers, who did not fall down in
prostration but took a little dust and rubbing it on his forehead said that
that was enough for him. Later, as Ibn Mas‘Gd relates, he saw this man
being Killed in the state of disbelier. :

Another eye-witness of this incident is Hadrat Muttslib bin Abi
Wada'ah, whe had not yet become a Muslim. Nasa‘t and Musnad
Abmad contain his own words o the effect: “When the Holy Prophet
recited the Sirah An-Nsjin and performed the sapdalt and the whole
assembly fell down in prostration along with him, I did not perform the
sajidal. Now to compensate for the same whenever | recite this Stirah I
make sule never to abandon its performance. ™ :

Ibn Sa‘d says that before this, in the Rajab of the 5th vear of
Prephethood, 2 small group of the Companions had emigrated to
Abyssinia, Then, when in the Ramadan of the same year this incident
took place the news spread that the Holy Prophet (peace and blessings of
Allah be upon him) had recited S$iirah An-Najm publicly in the assembly
of the Quraish and the whole assembly, including the believers as well ay
the disbelisvers, had fallen down in prostration with him. When tha "
cmigrants to Abvssinia heard this news they formed the impression that
the disbelievers of Makksh had become Muslims. Thereupon, some of
them returned to Makkah in the. Shawwal of the Sth year of.
. Prophethood, only to learn that the niews was wrong and the confiict
between Islam and bisbelief was raging as furiously as before.
Consequently, the second errigration to Abyssinia took place, tn which
hany more people left Makiah.

Thus, it becomes almnsi certain: that this Sfirah was revealed in
the Ramadan of Sth year of Prophethood.
Historical Background .
| The details of the period of revelation as given above point to the
. conditions in which this Stirah was revealed, During the first five YEears

of his appointnent zs a Prophet, the Holy Prophet (peace and blessings
-of Allah be upon him) had been extending invitation to Allah’s Religion
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by presenting the Divine Revelations before the people only in private
and restricted meetings and assemblies. During this whole period he
could never have a chance to recite the Qur'an before 4 COMMON
gathering openly, mainly because of the strong opposition and resistance
from the disbelievers, They were well aware of how magnetic and
caplivating was the Holy Prophet's personality and his way of preaching
and how impressive were the Revelations of the Qur’an. Therefore, they
fried their best to avoid hearing it themselves and tor stop others also
irom hearing it and to Suppress his invitation by false propaganda by
spreading every kind of Suspicion against him, For this object, on the
onc hand, they were telling the people that Muhammad (peace and
blessings of Allah be upon him) had gone astray and was now bent upan
Miskeading others as well; on the other. they would raise an uproar
whenever he tried to present the Que’an before the people so that no one
could know whar it was for which he was being branded as a misled and
imsguided person,

. Such were the conditions whep the Hely Prophet (peace and
blessings of Allah be upont him) suddenly stood up one day to make a
speech in the sacred precicts of the Ka'bah, where a latge number of
the Quraish had gathered topether. Altah at that time made him deliver
this discourse, which we have now in the form of the Strah An-Najm
with us. Such was the intensity of the impression that when the Holy
Prophet (pedce and blesgings of Allah be upon hin) started reciting it the
OPPOneNts  were so completely ovarwhelmed that they conld not think of
ralsing any disorder, and when at the conclusion he fell down in
prostration, they too fell down in prostration along with him. Lagar they
felt great remorse at the weakness they had involuntarily shown. The

themselves listened to it, with complete absorption, but had even fallen
down in proseeation along with Mubammad (peace and blessings of Allah
bt upon him), At last, they had to invent a Story 1n order o get rid of

the people’s taunt and ridicule, They said- “After he had recited
alara dit-ul-Lita wal-Uzzi wa Manst adr-thalitha-af-ukhr, we heard
from Muhammad the words: faik-al-ghardniqatal- Wi, wa snpa shafa‘a-
u-finna fatarss: “They are exalted goddesses: indeed. their intercassion
may be expected.” From this W& understood that Mubammad “had
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reurned to our fath.™ As a matter of fact, only a mad person could
think thai in the context of this Sfirah the sentences they ¢laimed (0 have
heard could have any place and relevance. (For details, please see
E.N."s 56 to 101 of Sarah Al-Haij).

Subject-Matter and Topics

The theme of the discourse is to warn the disbelievers of Makkah
about the error of the attitude that they had adopted.towards the Qur'in
and the Prophet Mubammad (peace and blessiugs of Allah be upon him),

The discourse starts in a way as if to say: “Mubamnmad is neither
deluded nor gone astray, as you are telling others in your propaganda
against him, nor has he fabricated this teaching of Islam and its message,
as you seem to think he has. In fact, whatever he is presenting is nothing
but Revelation which is sent down to him. The verities that he presents
before you, are not the product of his own surmise and specuiation but
redlities of  which he himself is an eye-wimess. He has himself seen the
Angel through whom this knowledge is conveyed to him. He has been
directly made to observe the great Signs of his Lord: whatever he says is
not what he has himself thought out but what he has seen with his own
eyes. Therefore, your disputing and wrangling with him is just like the
disputing and wrangling of a blind man with a man of sight over a thing
which the blind man cannot see but he can see,”

-After tiis, three things have been presented in their successive
order;

First, the listeners have bﬂen made to understand that: “The
religion that you are following s based on mere conjecture and invented

+ 1deas. You have set up a few goddesses lika Lt and Manat and “Uzza as

your deitics, whereas tliey have no share whatever in divinity. You
regard the angels as the daughters of- Allah, whereas you regard a
daughter as disgraceful for your own selves. You think that these deitics
of yours can influence Allah in vour favour, whereas the fact is that all
the angels together, who are stationed closest to Allah, cannot influence
Him-even m their own favour. None of such beliefs that you have
adopred, is based on knowledge and reason, but are wishes and desires
fur the sake of which you have taken some whinis as realities. This is a
grave error. The right and true religion is that which is in conformity 1o
- the reality, and the reality is never subject to the people’s wishes and -
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desires so that whatever they may regard as a reality and truth should
become the reality and truth. Speculation and coLtjecturs cannot help to
determine as to whar is according to the truth and what is not; it is
knowledge. When that knowledge is presented before vou, you turn
away from it, and brand the one who tells you the truth as misguided.
The actual cause of your being involved in this error is that you are
heedless of the Hereafter, Only this world is your goal. Therefore, you
nave neither any. desire for the knowiledge of reality, nor vou bother to
see whether the beliefs you hold are accarding to the truth or not.

Secondly, the peopie have been told that: Allah is the Master and
Sovereign of the entire Universe. The righteous is he who follows His
way, and the misguided he who has tumed away from His way. The
error of the misguided and the righteousness of the rightecus are not
hidden fromm Him. He knows whatever everyone is doing: He will
requite the evil with evil and the good with good. The final judgement
will not depénd on what you consider vourself ta be. and on tall claitns
you make of your purity and chastity but on whether you are pious or
impious, righteous or un-righteous, in the sight of God. If you refrain
from major sins, He in His merey will ovariook YOur minor errors.

Thirdly, a few basic principles of the true Religion which had
been’ presented hundreds of vears before the revelation of the Qur’an in
the Books of the Prophets Abraham and Moses have been re-iterated so
that the people did not remain involved in the misunderstanding that the -
Prophet Muhammad {peace and blessings of Allah be upon him) had
brought some new and nove! religion, but they should know that these
are the fundamental (ruths which the formet Prophets of Allah have
always been presenting in their respective ages. Besides, the same Books
have beeir quoted to confirm the historical facts that the destruction of
the ‘Ad and the Thamid and of the peopie of the Prophets Noah and Lot
was not the result of accidental calamities, but Allah has destroyed them
m consequence of the same wickedness and rebellion from which the
disbelievers of Makkah were not inclined to refrain and desist in any
case,

After presenting these themes.and discourses the Strah has been
concluded, thus: “The Hour of Judgement has approached near at hand,
which no one can avert. Before the occurrence of that Hour you are
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- being warned through Muhammad (peace and blessings of Allah be upon
‘him) and the Qur'an in the like manner as the former people had been
warned before, Now, is it this warning that you find novel and strange?
~which you mock and ridicule? which you turn away from and cause
disorder so that no one else also is able to hear what it is ? Don’t you
feel like weeping at your folly and ignorance? Abandon this attitude and
behaviour, bow down to Allah and serve Him ajonet®

This was that impressive conclusion huan‘ng which even the most
hardened deniers of the Truth ware completely overwhelmed, and when
after reciting these verses of Divine Word the Holy Messenger of Aliah
(peace and blessings of Allah be upon him) fell down in prostration, they
(00 could not help falling down in prostration along with him,
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Verses: 02 . Revealed at Makiah

I the name of Aflafi, the Compassionate, the Mercifil

By the Star! when it sei, your companion® is neither gone astray
nor deluded.’ He does not speak of his own desire; it 15 but 2
Revelation which is sent down to him.* One mighty in power has taught
him.* who is endowed with great wisdom.® He stood poised in front
when Le was on the uppermost torizon.” Then he drew near and hung

suspended above, two bow-lengths away or even closer.® Then he

revealed to the servant of Allalr whatever he had to reveal.® The heart

hetied not what he saw.'® Do you then dispute with him concerning

what he sees (with the Eyﬂs)? _
And he saw him once again by the farthest lote-tree, nearby

which is the Garden of Repose. i At that time the lote-tree was covered

with that which covered it.* The sight was neither dazzled nor it
exceeded the Limit, ' and he saw of the greatest Signs of his Lord.

Now tell: Have you ever pondered over the reality of this Lat,
and this ‘Uzza, and ancther, the third goddass, Manat?™ Are the sons
for you and the daughters for Allah?'® This would indeed be an unfair
division! These are nothing but mere names which’ you and your
forefathers have invented. Allah has sent down no authotity for them.”
The fact is that the pecple are following mere conjecture and the lusts
of their souls,® even though right guidance has come t¢ them from their
Tord. ™ Is it that whatever man desires should become the truth for
him?** To Allah belongs the present and the Hereafter.

How many an angel is there in the heavens! Their intercession
can avail nothing until Allah permits it in favour of whomever He wils

and is pleased with.?! But those who do not believe in the Hereafter,”

1-12

13-18

12-23

26-28
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name the angels with the names of goddesses,2? alihough thev have no
knowledge of this. They follow merc conjecture,? and conjecture can
avai nothing against the Truth.

1. Tr1 the original the word “sp-ggim” has been used. Ibn “Abbag, Mujahid
and Sufyan Thaurt opine that it tmplies the Pleides. Ttn Jarir and Zamakhshar,
have held this same interprelation as preferable, for in Arabic when the word g
ag/m is wsed absolutely it ususlly implies the Pleides. Suddi says that it implies
Venos; and Abfl ‘Ubaidah, the grammarian, hoids that here the word an-n4/41 has
been used gencrically so as to express this idea: “When the day dawned, and the |
stacs set.” In view of the context we are of the opinion that this last Interpretation
I8 more preferable. '

2. “Your Compenion” implies the Holy Messenger of Alftah (upon whom
be peace) amd the addressess are the Quratsh. The word Safh as-used in the
origival means a friend, a companion, & close associate. Here, making mention of
the Holy Prophet by the word $dhib-u-kum (your Companion) iusisad of “Our
Moessenger” iz very meaningfnl. This is meant to make the people of the Quraish
realize: “The person heing mentioned is no siranger to you: he 16 not an ousider
whom you may not be knowing or recognizing aiready, He s a man of your own
clan and tribe; he lives and maves 8mong you; even your children know who apd
what he is, what s his character, whiat are his dealings, what are his wavs and
habits and characteristics, and how he has passed his life among you so far, If
sorme one of you were to say an improhable th'ing about lim, there would be a
thousand moen among you who knew him, who could ses for themselves whether
whart was said actvally appled to him or not.”

3, Ths 15 the thing for which an oath has been swom by the setting atar or
stars. “Going astray” rmeans & person’s adopting a Wwrong way being unaware of
te ripht way, and *being deluded” means his adopting the wrong way knowingly
and consciomsly. The vers® means: “Muhammad {upor: whoin be Ailahi's poace
and  blessings} is a well-known men smong vou. Your accusation that he has gone
astray, of is misguided, is wtterly wrong. In fact, he is neither gone astray nor-
rmisgeided.” Here, the propriety -of swearlng by the sething stars is that in the
dariness of the starry night 3 person cammot sce the things of his surroundings
clearly, and from their vague appearances can form wrong judgcments about
ilem, e.g. he may take & ree for a ghust in the dark, & string for a snake, a rock
in the sand for 2 beast of prey. But when the stars have set and the day has
dawned, everyihing appears beflore ‘man in its real form and shape, and there
remans 1o doubt whatever about the reality of anything. The same is the case also
of Mubammad (upon whom bc Aliah's peace and blessings) amonyg vou. His life
«id personalicy is not hidden in darkness, but is manifest like the bright dawn.
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You are aware that (his “companion of yours™ is a right-minded, wise and
sagacions man. How can somebody from among the Quraish have the
misunderstanding that he has pone astray? You also know how well-inteptioned
and honest and rightsous person he is. How can one of you formm the view that he
has knowingly adopted a crooked way not only ¥or himself but. has started inviting
others also 1o the same falsehood?

4. 1t mesns this: “The things for which yvou accuse him of having gone
astray of been misted and deceived, have neither been falricated by himself nor
molivated by any sclfish desire on his part, but they have been sent dovm, and are
being semt down, to him by God. He did not intend to become a Prophet of his
own desire 50 that he might have luid a claim o Prophethood in order to satisfy his
desire, ‘but when Allah appoiited hirn (o that office through Revelatton, then only
did he rise to preach hig mission and to tell you that he bad been appointed God's
Messenger t you. Likewise, this invitation to Isiam, this teaching of the doctrine
of Taufid, this news about the gathering together of all mankind on the Day of
Resurrection and thelr accountability, the tniths that he is presenting about the
Universe and Man and the principles of leading a pure life, are not a philosophy
propoundad by himself, but the knowledge of all this has been bestowed on him by -
Revelation. Likewise, this Qur'an that he recites before you, is also not of his own
compaosition but it is Divine Word which is sent down 10 him by Revelation.”

Here, the question arises: To which of the words spoken by the Holy
Prophet de Allah's Words: "He does not speak of his.own desire; it is only a
Revelation which is sent down to him,” apply? Do they apply w everything that he
spoks, of w0 some of his words and not to others? The answer is: As far as the
Qur'an is concerned, the Divine Words apply to it most completely. As for the
other words, apart from the Qur'an, whick the' Holy Prophet (upon Wh[!l't'lhﬂ
peace} spoke, they r.-mﬂd tnevitably be of thm: kinds:

First, those words which he employed for preaching religion and inviting
othets to Allah, and for exzplaining the themes, teachings &nd conmands of the
Qur'dn, -or for giving admonition and instruction to the people to flfil the object
for which the Qur’an was revealed. In this regard, dhviously nobody can have the -
- doubt that, God forbid, he fabricated these things from his own mind. In these

matters, hiz pogition, in face, was of the official mterpreier of the Qur’an and of
Allah's authorised . representative. ‘Although these things. were not revealed to him
lHterally as the Qur'an was revealed; vet these were nacesgarily based on the same
knowledge thathe had been given by Revelstion, The only difference between the
Qur'an and thesé was that the Qur’an, both in word and in meaning, was entirely
from Allah, and in thess otler things the meanings were those tanght by Allah and
-the words thase which he himself emplayed to express those meanings. On the
basiz of this very distinction, the Qur'an has been describad as wafi-falf (manifest
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Revélation) and the Holy Prophet's other savings as wali=&haf7 (concealed
Revelation),

The second kind of the words wers those which the Holy Prophet spoke in
cotnection” with the struggle of raising Allah's Word and bis services for
establishing Islam. In this regard, he had o perform counrdless duties of different
kinds as the leader and guide of the Muslim community. In this many a time he
wok counsel with his Companions as well, and followed their advice instead of his -
own view, On being asked he someuimes told them that he was expressing a
particnlar view not under Allah’s command bur as his personal opinion, and on
several occasions it so happensd that he said something on the basis of his own
opinion and later an instroction came down apsinst it from Allah. None of the
shings of this natare that he satd or did could be based on a selfish motive. As for
the question whether these sayings were bascd on Divine inspiration, the answer 18
that except for the (hings in regard o which he made it explicit that they were not
based on  Divine cdmmand, or about which he took counsel with his Companions
and accepted their advice, or with regard to a thing agamst which Allah sent down
an instruction after he had said or done something on the bagis of hig parsonal
judgement, ati other things were based on concealed Revelation ¢wafif khaiT) just-
like the things of the first kind. For the office- of the leader and guide of the
Islamic Movement and the chief of the belisving community and the ruler of the
Islamic State, which be held, was not self-invented or bestowed by the peaple, but
he had heen appointed to jc by Allah, and whatever he said and did in carrying ont
the duries of this o*fice, hs position in it was of the representative of Divine, Will.
In this matter, whatever he smd on the busis of his personal judgement, his
judgement in those matters wad approved by Allah, and was, derved from the
light of the knowledge which Allah had blessed him with, That 15 why whenever
his porsopal judgement was even slightly mrned away from Allah’s pleasure., it
was immediately rectified by manifest Revelation (maf/ fafi . This rectification
of some of his personal judgements is itself & proof that ail the rest of his religious
Judgements and interpretations were precisely in accordancs with Divine Wiil.

The third kind of the things were those he said coficeming commen
matters of ljfe ag a man, which had nothinig to do with the duties of Prophethand,
which he said before being appoinsed a Prophet a5 well a5 continued saying even
after having been appointed a Prophet. About this Kind of the things it should be
understood at the outset thar there was no dispute with the disbelievars concerning
them. They had mot accused him of being 1 misled and misguided person because
of these but becavse of the first two kinds of the things. These things were not
disputed and therefore could not become the cause of a verse from Allah. But
although they weze not the subject of any dispute, yet the fact is that in this private
aspect of his life also never did the Holy Prophet (dpon whom be peace) utter a-
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word that was oppoeed 0 the truth, but at all times, under all conditians, his
words and deeds remained within the bounds that Allsh had prescribed for living -
his life as a Prophet and rightecus man. Therefore, the light of Revelation shone
in that sphere  as well. This same thing has been reported from the Holy Prophet
(upoen whom  be peace) in some authentic Afdaih. In Musnad Ahmad a Tradition
has been related on the authority of Hadmt Abii Hurairah, saying that the Haly
Prophet once satd: “I never say anyihing but what s true and rght.” A
Companion said, “0 Messenger of Allah, you say things sometimes in jest also.”
The Holy Prophet repied: “Indeed, I never say anything b the fruth.” According
i Musnad Ahmad and Abd Da'td, Hagrat *Abdullah bin *Amr bin ‘As is reported
to have satd: "I wsed 0 wiite down whatever I heard from the sacred tongue of
the Holy Prophet (upon whom btp&anc}masmprca:rvcit.Thﬂpmpluufme
Quraish forbade me to do this, saving: “You are writing down everything whereas
the Holy Prophet is a man; he sometimes says things in the state of anger wo'. At
this T gave up writing. Afisrwerds when I mentioned this before the Holy Prophet,
he said: “You should contmue writing; By Him tin Whose hand is my life, never
have 1 said anything but the trath’.” (For a complete discussion of this question,
see my book TefBamat vol. I, Articie: Prophethood-and Its Injunctions).

- 5. That 13, 'Thamilnnminanheingwtmwachushim&ﬁj.nsyﬂuﬁﬁcm
to think, tut he ohtains this knowledge through a supsmamral source. ™ Accarding
to- some people, “mighty in power™ implies Allah Hirmelf, but 2 great majority of
the commentitors arc agreed that it implies the Angel Gabric! (upon whom be
peace). This seme view hae betn reported from Eadrat “Abdullah tin Mas'id,
Hadrat “A’ishah, Hadrat AbG Hurairsh, Qatideh, Mujahid and Rabi* bin Anas.
1bn Jarir, {bn Kathir, Razl, Altwl and others also have adopted this vely view.
Shah Walryullah and Mauiind Ashraf ‘Al Thanwi also have followed this same
view in their translations. And the fact is that from the other explanations of the-
Quran itself alio this very thing is confirmed, In Strah Takvir i hac been said:
“This mdexd is the Word of & noble Messenger, who has great power and high
rank with e Owner of the Throne: there he 15 obeyed and held az trustworthy,

And (O people of Mekkeh), your Companion i5 not mad. He has gesn that
Messenger on the bright horizen.” (vv. 19-23), Then, in Sitsh Al-Bagarah: 97,
the ‘Angel has been meationed by name through whaom ths teaching had been
revealed on the heart of the Prophet: “Say 0 them: Whoever 12 snemy to Gabriel
should understand that he has, by Allah’s Conynend, révealsd to $our heart the
Qur'dn.” If these vérses are rend with this vorse of Sirah An-MNajm, thers remains
no doubt that here “mighty in power” mﬂcsmhnﬂlﬁabmlnﬂnmﬁuah
More about it 10 follow,

Here, somw mhm;mmﬁunmmcﬁmlMdmh
regarded as the¢ Holy Prophet Mubatiennd's tcacher. For this wonld mean that he
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was the teacher and. the Holy Prophet {upon whom be peace) his pupil, and thir
would place him above the Holy Prophet in rank. But this Ruspicion is misplaced,
becavse Gabriel did not tmparl instruction to the Hatly Prophet frony any personal
knowledge of his own, which might give him supetiority aver the Holy Prophet.
Allah, in fact, had made him a means of cofiveying knowledpe to the Holy
Prophet, and he was the Holy Prophet's teacher in the metaphoric sense for being
only a nedium of instruction. That does not give him any superiority whatever,
T0 quete an cxample: After the Prayer was prescribed five times a day, Allah seni.
Gabriel (peace be upon him) to teach the Holy Praphet. (upor whotn be peace) the
correct titnes of the Prayers, and he led him in the Prayers five tirnes daiiy for two
© days. This hay been related in Bukhdri, Muslim, Abd Da'id. Timmidhi and
Mu'watta and other collections of the Afddih, with authentic chaing of IEparters,
and in ths the Holy Prophet (upon whom be peace) himself has explainad that he -
was the foilower and Gabriel his leader in the Prayers. But his being made the
teader only for die purpose of instruction doos not mean that he was SUPETIoT to
the Hoiy Prophet in rank, - * -

6. Tbn ‘Abbas and Qatidah take dif-rnirriv-#n of the Text in the meaning
of beautifil and grand. Mujakid, Fasan Bagri, Ibn Zaid and Sufyan Thauri say
that it means strong and powerful. Sa'id bin Musayyab has sxprossed the opimion
that i means wise. In a Hadfeh the Holy Prophet has Used this word in the sense of
healthy -and zound. In Arablc usage thia word is used in the meaning of soumd in
Judgement, wise and leamed also. Allah has chosen this word for Grabriel (peace
be upon him) here because he possesses bath intelloctual and physical powess to
the highost degree. We have adepted emly one of these meanings in the transiation,
for his physical powers have been mentioned in the preceding sentence.

7. The horizon oeans the sestert cdge of the sky where the sun rises and
tie day dawns. Tho same hes been referred to s ufing ambin (bright horizon) In
Sfirah Takvir: 23. Both the versst make it explicit that when the Holy Prophet
(upot  whom be peroe) saw Gabriel (peace be ipon him) for the first time, he had
appeared of i eaftern horizon of the sky; and there are several guthentic
Traditions which show that at that tive he was in his real shape in which Alfah has
created him. We shall quote all such Tradldons below. -

3. That is, “After appesting on the uppermost edge of the sky, Gabriel
starfed advancing Eﬁwards the Prophet till he reached and ung suspended above
Btm in mid air. Ther he bent down to him and came within Just two bow-lengths
or even closer.” The commentators generally have taken ik gausain in the

meaning of “iwo bow-lengths™, but Hadrat "Abdullah bin “Abbéds apd Hadrat
- "Abdullah bin Mag'd have taken geus in the meaning of a dfirk (an arm-length,
cubft), and have interpreted the words idng g&ba gauraln, saying that the distance
between them was reduced 1w only two arm-lengths. And since all bows arc not
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squal in tength, the approximate distance has beeg expresscd by “two bow-lengths
HWAY Or even closer, ™ '

9. The semtence & suha iF Abd-1-ff 17 auhd of the Text can have two
transiations: (I) “He revesjed to His (Allah’s) servant whatever he revealed™; and
(2) “He (Allah) revealed to His own servant wliatever He revealed. ™ Acrording to
e first translation, the meaning wouid be: Gabhriel reveaied o the servant of
Allah whatever he had o reyeal™; according to the second:: “Allah reveaicd
through Gabriel o His servant whetever He had (o revesl. ™ The COMImentators
- have given both these meanings; ihe first meaning, however, fits in beier with the
context, and the same has been reported from Hadrat Hasan Hasri and 1bn Zad.
Here, the question may be asked: “How can the pronoun of #bd-f-&if turn to Allal
Instead of to the subfact of aufd, whoreas Allsh hag nowhere been nentioned from
the beginning of the Sarah to thys place 7 The answer is that wherever it becomes
apparent fromn the contcxt that the antecedent of a pronoun refors to a particular
person, the propoun tarns o him 'amnmal:ica]ly whether it has been meantioned
before or not. There are several instances of this avaiiabie in the Qur’an itself. Iy
Sirah Al-Qadr: I, Allah says: “We have semt it down in the Night of Glory. "
There is no mention of the Qur'an in this sentence, but the context explicitly
shows that the antecedent of the Proncun is the Qur'an. At another Place Allah
kays: “If Allah were to seize the peopie because of their misdeeds, He would not
leave any creature {vmpumished) on its back.” In this sentence thers is no mention
of the earth anywhere, but the comexi clearly shows that “its back” implies “the
earth’s back™. Ty Sdrah Y3 Sin: 6%, it has been said: “We have not taught him
poctry, nor does poetry behove him, ™ Here, there is no mention of the Holy
Prophet, neither before this santence nor afier it, ¥et the context is explicit that the
amtecedent of the pronouns is the Haly Prophel himseif. Tn Siiran Ar-Rahmin: 26,
it has been said: *Whatevar exists on it shall perish.* There is IO mention of the
. earth cither before or after i, but the siyle clearly shows that the pronoun of
a2l tums to it In SOraj Al-Wigi‘ah: 35, it has been said: “We shall have
created them especiaily.” There is no Neun or pronoun before or after it to which
the pronoun of funne may be referring. It is apparent from fhe context that ir
sigmifies the wamen of Paradise. Thus, as #ufd {17 ' wbd-f kf canmot at ali meat that
Gabriel reveaied 1o his servant, the meaning necesgarily wouvid be that “Gabriei
revealed fo the servanc of Allah”, or that “Allah revezled to His own servant

through Gabriel. *

10. That is, “As the Holy Prophet Muhammad (upon whom be peace)
obsetved all this in broad deylight in the waking condition, with open eyes, hid
heart did not deem it was & delusion, or that it was a jnn or & devil, who had

appeared hefore him, or that it wag an imaginary figure, or s vision that he WaS
seeing while awake, but his heart fully confirmed what his syes saw, He did not
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for & moment. douht that it was the Angel Gabriel and the Measage he was
conveying was indeed (xod’'s Revelation to him. "

Here, the question arises; How is it that the Holy Prophet {upon whom be
peace) did not emmertain any doubt at all conceming such a wonderful -and
extraordinary observation, and he confimmed with full faith that whatever his eyes
saw was an aciual fact and not an imaginary figure, nor 4 jinn or devil 7 When we
consider this quéstion deeply we are led (o five ressons for it

First, that the external cunﬂnms i which ihis observation was madu,
iestified vo i truth and walidity. The Holy Prophet did not observe this in
darkness, or in a semte of meditation, or in a vision, or in 2 sleep-like condition,
bt the day bad dawned and he was fully awake, and he was seeing the whole
scene in the broad Qavlight in the open with hia own ayes precisely in the way as
one sees the other things in the world. If doubt is cast on this, then whatever we
see In the day time, €. g, rivers, mouniaing, men, houses, ete., alsnwmuldhﬁwm;
dnuhtﬁﬂ and illusory.

Second, that the Holy Prophet’s own internal conditdon also tem:Iﬂm:l to lte
validity. He was i his full senses. He had no ides whatever in his mind- that he
should cbserve, or that he was going to observe, such a thing, His mind was
absolutely free from such a thought and any longing for it, and in this state he met
with this cxperience suddenty. There wag na room for doubting that the eyes were
seeing an actual scene, but that an imaginary thing had appeared before bis eyes,

Third, that the bDeing who had appeared before him in that condition was
so marvellous and magnificent, so beawtiful and bright, that neither.had he sver
Imd any concept of such a being before that he coudd take it for & product of his
own Imagination, nor could a jlon or a devil have such an appearance that he
would have taken him for a being other than an angel. Hadrat ‘Abduilah bin
Mas*id has reported that the Holy Prophet (upon whom be peace) said: “T saw
Gabriel in the shape that he had six hundred wings.” (Musnad Ahmad), In anothar
Tradiion Ibn Mas'od has further explained that each single wing of Gabriel (on
whom be peace) was 80 extensive that it seemed 12 be covering the wihole horizon
{Musnad Ahmad). Allah Himself has described him as shadid al~quwa (one migttty
in power) and dhi-ritfrrs (one endowed with great wisdom),

Fourth, that the teaching that the belng was imparting alsc teatified to the
validity of the cbservation. The Hoely Prophet had no concept of the nowledge
that he received suddenly through him, s knowledge that comprehended the
realities and truths of the whols Universe, About it I could not have the doubt
that jt consisted of his own ideas which were being st and arranged by his own
mind. Likewise, there was no -ground for thinking either that it was Satan who was
imparting that knowledge to him and thus delading him, for it is not for Satan that
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b should teach, nor can he ever teach, the doctrine of Twuhid to man as against
pofytheisin and idol-worship, that he should wamm of the accountability of the
Hereafter, that he shovid create contempt against ignoratice and its practices, thai
he should invite people to moral excellences, and should exhort a person not only
to accept that teaching himsel{ but should also rise to eradicate polytheism,
mjustice, wickedness and sin from the world and replace these evils by the virtues
of Taulud, mstice, equity and piety, - '

The fifth and by far the most imporant reason is that when Allah chooses
a cerain person for His Prophethood, He cleanses his heart of doubts and
suspicions and evil supgestions and fills it with faith and conviction. In this slate
no hesitation or vacillation is caused in his mind abowt the validity of whatever his
eyes see and his cars hear. He nccuepts with complete satisfaction of the heart
every fruth that is revealed to him by his Lord, whether it is in the form of an
observation that he is made to witness with the eves, or in the form of knowledge
which he Is inspired with, or in the formyof & Revelation that is recited o him
literally. In ail thess cases the Prophet is fully aware that he is absolutely safe and
secure agamst Satanic interference of every kind, and whatever he is receiving in
Ay form s precisely and definitely from his Lord. Like all God-given feelings
this sensc and fesling of the Prophet also js a ceriainty which does not admit of
any misunderstanding. Just as the fish has a God-given sense of being & swimmer,
the bird of being a bird, and the man of being a man, snd ehete can be no
likelihood of sny misanderstanding in this regard, so has the Prophet also a God-
given sense of his being a Prophet. He does not even fora moment entertain the
doubt that he has perhaps been involved in the misundersianding of being a
Prophet.

11. This i about the Holy Prophet's second meeting with Gabricl {upon
whotn be peace) in which he appeared before him in his real shape and nature.
The placc where this meeting took place has been describad as Sédrat-al-rnuniahs,
along with which it has been said that nearby it is located Jeoaar 22 ma "vé (Garden

of Repose). '

Sidral in Atabic means the lote-tres and munemhd the extrome edge or
limit. ‘Thus, literally, sfdrst al-muniehd means “the lode-tree that iy situated on the
extreme edge or limit”. 'Allkras Aliisi in his Rah s/-Me %aihas explained it thus:
“At this the Inowledge of every leamed marn comes to an &nd, whatever is beyond
it s known to none but Alleh.™ Almost the same ¢xplanation of it has been given
by Ibm Jarir in his commentary, and by Ibn Kathir i An-Nilkvah £ Gharib af-
Hadis  wal-Athdr. 1t 15 difficult for us 10 know. vwhat kind of 1 lote-troe it is that iy

situated at the farthest &30 of this physical world and what {5 its nature and state.
These are the miysteries of the Divine Unjverse which are incomprehensible for
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us. In any case, it is some such thing for which there Wi no mnm apprapﬂate
word than “sfdralt” in Inman lenguage, in the sight of Allak,

“anpat afma'vd™ literally means “the Jesnaf (Garden) that is to be an
abode.” Hadrat Hasan DBagri says that this is the same Jasa¢ which the believers
and righteous will be given in the Hereafier, and from this same verse he has
argnéd that that Jfansst is in the heavens. Qatadah says that this is the Januat
which the souls of the martyrs are kept; it does not imply the Janzs¢ that is to be
given it the Hereafier. Ton *Abbés also says the same but adds that the Janmat to
be granted to the believers in the Hereafter is not in the heavens but here on ihe
earth.

12, That s, "its Splendour and Glory exceeds alf description. The Divine
Glory and effulgence wagz such as can neither be conceived by main nor can any
uman Tangoage depict it adequately.

13. That is, “0On the one hand, the Holy Messenger of Allsh was so finn
‘and steadfast that even in the Presence of the great Divine Splendour and Giory
his sight was not dazeied and he went on gazing at it with great composure, On
the other, lie was in such complets contral of himself and so exclusively attentive
Ihat he kept his mind and his sight focussed upan the object for which he had been
swnmoned, and he did not let his sight wander to any side like a spectator’s to
have a glimpse of the wonderful ebjects present there. This can be ymderstood by
the cxample of a person who gets an opporiunity to be present in the court of a
mighty and powerful king, where he comes across such glory and splendour that
had never aven been conceived by him before. Now, if ha be a shallow porson, he
would be struck  with amazetnent, and it he be un-initisted in the coun etiquette,
he would becoine heedless of the royal presence and would wm hjs gaze to avery
side to [ook at the embellishments of the court. But 1 noble, raverent and dutiful
person will neither be stupeficd and confounded, nor will become lost in
wimessing the coutt, but will present himgelf with fll dignity and will keep his
mind concentrated on the object for which he had been summoned in the roval
court. This very virtue and quality of the Holy Prophet (upon whom be peace) has

been estesmed in thix verse.

14. This verse clearly states that the Holy Prophet had not seen Allah but
His wonderful Sings. Even according to the context, this second meeting also took
place with the same being with whom the fiest méeting had taken place.
Therefore. one will have to admit that neither the one whom he had first seen on
the uppermost horizoii was Allah nor he whom he saw afterwards by the farthest
lote-tree  was Allah, Had he seen Allah Almighty on either occasion it would have
been a great thing and must certainly have been mentioned here cxplicitly. About
the Prophet Moses it has been said in the Qur'an that he had besought o sce Allah
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. und the reply given was: Lan taréns “You cannot ses Me. " (Al-A'raf 143). Now,
obviously if this honour that was not grantcd to the Prophet Moses, had been
granted to the Holy Prophet Muhammad (upon whom be allsh's peace and
biessings}, it wounld by itself have been such an important thing which inust have
been stated in clear words, But we see that nowhere in the Qm an has # besn said
that the Holy Prophet had sccn his Sustainer and Lond, But in Stursh Bani Isra'ii
alsa, where mention has been made of the cvent of M r4j {Ascension), it has been
safd that “We had transported Our servant.. so that We may show him some of
Our Signs” (-nurfva-A min dysi4 pi), and here in connection with his visit at
Stdrai alineatahs elso it has been said. “Hc saw of the greatest Sjgm of His
Lord™ flagad ra'd mifn Zyary Rabi-i-Aif kubrd).

In view of these reasong apparenty there was no ground for the dispute
whether the Holy Prophet (upon whom be peace) on both these occasinns had seen
Allah Almighty or the Angel Gabriel (or wham be peace). Eut, the reason that has
given rise to this dispute is that the traditions of Hedfdh differ on this question.
Below we reproduce in their sequence e Abddm that have been reporied from
the different Companions in this regard:

(1) Traditisons of Hadrat ‘A ishah:

Hadrat Masriq has staed in K#dd ar Tarsé of Bukhay asked Hadrat
‘Aishalil O mother of the faithful! Had Mubammad (upon whom be Allah's
peace} seen his Lord and Sustainer? She replied: Your question has terrified me.
Why da you forget that if a person lays claim to three of the things, he would lay
a false clatm ? (The fitst of thess things that Hadrat *A‘ishah mentioned was):
Whoever among you says that Mubammad (upon whom de Allah's peace) had
seen lis Lord and Sustainer, tells a lic. Then Hadrat A ishah recited these verses:
LA tudrife-tit-abgir “Eyes cannot comprehend Hitm: " and: Md kdng F-bashar-in
- anyyukallima-buifdh-u JIE wefy-an Ry min-ward-f-jljab- it au pursils resdi an
- fayi-fig bi~dhmi Bf maA  yashi-u: °It is not given to any mortal that Allah shoutd
speak o him, face io face; He speaks cither through Revalation (secret
instruction), or from behind a eurtam, or Ha sends 4 messenger (an angel), who
by Allah's Cormnmend, reveals whatever He wills. " (Ash-Shilrd: 513, Then she
said: “The Holy Prophet (upom whom be peace) in fact had seen Gabriel {on
“whom be peace) in his real shape twice, ”

A part of this Hadith 5 wlso formd {n Bukhari {chaptcr 4 of Xitab ar-
Tauiid)  And in the tradition that Bukhari has cited from Masrag in Kiezh Ridy si-
' fhalg, he states: *Hearing this thing from Hadrat *A’ishah, T asked: What would
then Allah's words, Thumma dand fa-tadafls, £3-Kans giba gauwain-f sy gand,
mean ? She replied: This refers to Gabriel; he always appeared before the Holy
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- Prophet in human ‘shape, but on this occasion he had appeared before him i his
real shape and nature and the whole horizon was flled with hirg,

In Muslim (A¥idd 2f-fingn, Bibw K Dhikr Sidrat al-muntaha) ihis
conversation between Hadrat “Aishah and Masrilg has been relatcd in greater
defail. its most important part being this: “Hadrat “A ishab said: The one who
claims  that Mubamimad (upon whom be Allah's peace and hiessings) had seen his
Lord and Sustainer imputex a lie to Allah Masriug says: I was leaning back.
Hearing this T sat up and said: Mother of the faithful, do not make haste: Has not
Allah said: wa lagad ra'3-2u bil-ufig-il nmbid? and fagaed ra H-lu paziac-an wihes
? Hadrat "A’ishah replied: I was the first one in this Uigmat who inquired of the
Holy Prophet {upon whomn b peace) about this. He had replied: “It was Galbricl
(on whom be peace) I have never seen hin: in his real shape and form in which
Allah has created him except on these two nocasions. On these two occasions |
saw him descending from the heavens and his great prosence was covering the
whole space between the earth and the heaveus, ™

Thyn Mardfiyah has related this tradilion of Masmig, thus: “Hadrar *A’ishah
sald: T was indeed the first person who asked the Holy Prophet: Did you ever see
your Lord and Sustainer” He replisd: No, I had only secn Gabriel descending
frorn the heavens. ™

(2)  Traditions ef Hadrat ‘Abdullzh bin Mas*0d:

Bukhari (Kitdd ai-Tafeir), Muslim (Kitdh af Imdn) and Tirmidh] rd bwad
ar-Tafsir) contain a wradition on the authority of Zirr bin Hubaish, saying that
Hadrat “Abdullah bin Mas'tid gave this comrnentary of f2-&dns 4abw gausain-f ay
adnd: "The Holy Prophet (upon whom be peace) saw Gabriel (on whom be peace)
in the shape that he had six hundred wings.®

In the other traditions of Musiim, Zirr bin. Hubaish has reported this vEry
cominentary of Ma kadbad al-fa'ddu mg ra % and lagad re'§ min 3 vat-f Rabi-hyl
fubed from Hadrat “Abdullah bin Mas'id,

In Musnad Ahmad this commentary of Ibn Mas'tid has been reported by
‘Abdur Rahmin bin Yazid and AbG Wa'il also besides Zirr bin Hubaish,
Furthermore, in Musnad Ahmad two more traditions of Zier bin Hubaish have
been relited in which Hadral “Abdullah bin Mas iid commenting upom wa fagad
ra’3-Au nazia-an ukhrs,  nda-sidrac-fl mopiaba stated: “The lloly Messenger of
Allsh said that he saw Gabricl by the lote-tree he had six hundred wings. “Imiém
Afmad has ciled a tradition on the same subject, on the authority of Shaqiq bin
salamah also. in which he states thai he heard Hadrar *Abdullak bin Mag‘id
saying that the Ioly Prophet hiinself had said that he had seean Gabricl {on whom
be peace) in that shape at sidrat #/rmuitatis.
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(3) When "Afa" bin Abl Rabih asked Hadrat Abii Hurairsh the meaning of the
verse fagad m'd-hy pazlgr-an ukdrd, he replicd: *The Haoly Prophet had
sccn Labriel (on whom be peace). ”: (Muslim: Kitdb af Imdn).

(4} Imam Muslim hay related in kisé al-dman two traditons of *Abdullah bin
Shaqiq on the authority of Hadrac AbD Dharr Ghifir, in one of which he
5ay3  that he asked the Holy Prophet: *THd you ever see your Lord?™ The
Holy Prophet replied: Nirum anns ard-f and in the other he says that
the Holy Prophet gave this answer io his quegiion: Ra afte nir-an. OF the
first amswer of the Holy Prophet Ibn al-Qayyim has givert this meaning in
his Zad al-Ma'ad: “Between me and the sight of my Lord there was
Light,”™ and of the second this: *I did not see my Lord but only a Light "

Nasa'l and Ibn Abl Hatim have reported the saying of Hadrat Abl Dharr.,
thus: “The Holy Prophet had seen his [ord with the heant (tomd), not with the
eV, - " _
(3) Imdm Musliln in his Kiedh af-Zmin has velated this tradition from Hadrat

Abi Musz al-Ash'arr: “The Holy Prophet said; The sight of no one from

emong His creatures has reached Allah Almighty.”

(6] Traditions of Hadrat “Abdullah bin ' Abbas:

According to Muslim, when Hadrar * Abdullah bin *Abbas was asked the
meaning of: Af§ kadhab al-fut'Gcke mE ar'd, wa fagad ra"§ hu paziaran e, he
said: “The Holy Messenger of Allah saw his Lord twice with his heart.” This

 tradition is also contained i Musnad Ahmad.

Jon Mardlyah hes cited this saying of Ibn ‘Abbas, on the authority of
"Ata’ bin Abl Rabdh: The Holy Messenger of Allah had not seen Allah with the
£yes but with the heart, "

Nasi'l contains a tradition from 'Tkrimsh saying that lbn * Abbfs said “Da
you wonder at this that Allah made the Prophet Abraham (peace be upon him} His
friend, blessed Moscs with His Word and honoured Muhammad (upon whom be
AHah’s peace and blessings) with His sight?” Hakim also has cited this tradifion
and hald it as authentic.

In Tirmidhi," there s a tradition from Shabi to the effect that Tbn *Abbas
sajd i a gathering: “Allsh had distribated His Sight and His Word between
Muhammad (upon whom be Allah's peace) and Moses fupon whom be peace). He
spoke o Moses twice, and Muharmad saw Him twice “ Hearing these very
words of 1bn *AbbAs, Mastiiq had approached Hadrat * A "ishal with the question’
"Had Muhainmad (upon whorm be Allah’s peace} scon his Lord?™ She had replied:
- “What you have gaid has made my hair stamd on end.®  After this the ame |

-
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dialogue that we have cited sbove under the tradition of Hadrat “A ishal ook
place between Hadrat *Aishah and Masrity.

In one of the traditions reported in Tinnidhi feom lbn *Abbas, he says:
“The [loly Prophet had seen Allah Almighty. " In yet another he savs: “He had
seen Hitn twice™, and in a third one;, *He had seen Him with the heart. ™

In Musnad Ahmad a wadition from Ibn ‘Abbds is to the effect: “The Holy
Prophet sald: 1 saw my Lord, ‘the blessed, the exalted.” Tn another tradition he
fsayk! “The Holy Messenger of Allah said: Tomiyht mv Lord came to me i the
best shape.™ T think that by this the Holy Prophet meat that he saw Allah
Almighty in a wision. '

Tabarani and Ibn Mardiiyah have related this tradition also from [bn
“Abbas: "The Holy Messenger of Allah had scen his Lord twice, once with (he
eyes and the second tiine with the heart.”

(T Muhatmad bin Ka'b al-Qurzi states that when some of the Companions
asked the Holy Prophet,; “Did you ever see your Lord? he replied: T have
seen Himn twice with my heart. ™ {Thn Abi Hatim)} Ibn Jarir has related this
very tradition, thus: “He said: I have not seen Him with the eye, but with
the heart twice, ™

(8) A tradition of Hadrat Anas bin Malik which Im#m Bukhari has cited in his
Kngb  ar-Taulid in connection with the event of the MF'rd/, on the
authority of Sharik bin ‘Abdullah, contains words to the affect’ *When the
Holy Prophet reached sédret ai-muntahs, Allah Almighty drew near him
and hung suspended above him tll thare remained between the Holy
Prophet and Him a distance equal to two bow-lengths or even less. Then,
what Allah revealed vo him included the Command for 50 Prayers.” But,
besides the objections ihat Imam Khaitabl, Hafiz ibn Hajar, Ibn Hazm and
Hifiz “Abdul Hag (author of AlJam* bain s/ Sahihain) have raised in
respect of the authenticity and subject-matter of this tradition, the main
objection -against it is that it clearly contradicts the Qur'an, for the Qur an
Mentions two separate occasions when the experience of the vision took
place, the first inidally acthe uppenmost horizon to which reference has
beon made in: Deng fz-tadalli, fa-kdna qiba gauwsain-f au adnd, and a
second ume near sidrat a/ munighd. But this tradition mixes up the two
oecasions and presents them both  as one occasion of the vision,
Therefore, because of its being contradictory to the Qur'an, it cannot be
acceptable in any case,

As for the other traditions that we have cited ahove, the weightiest amony
thern are those that have been rclated from Hadrar * Abdutlah bin Mas ad and
Hadrat “A'ishah, for both of them have wnmuimously reported this saying of the
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lioly Prophet {upon whom be peace) himself that on neither occasion he had seen
JAllah lut Gabriel {peace be on him), and these traditions fully coffform to tie
explanations and allusions of the (ur'an. Purthermore, they are also canfinned by
the sayings of the Holy Prophet which Hadrat Abia Dharr and Hadrat Abl Misi
al-Ash'arl have reported from him. On the contrary the traditions that have been
cited from Hadrat ‘Absdullah bin ‘Abbas in the books of Hadith arc self-
contradictory. In some he regards both the experiences as a vision with the eves,
in some both as  a vision with the heart, in some one with the cyes and the other
with the heart, and in some he wholly negates the vision with the eves. In none of
these traditions he has cited any saying of the Holy Prophet himseif and where he
hag cited sueh a saymg, it contains no mention of either of ihe two experiences
stated 1 the Qur'an; besides, the explanation of one of his traditions given by the
oiher indicates that the Holy Prophet at some time bad seen allsh Almighty not in
the waking condition but m a vision during sleep. Therefore, in fact, for the
commentary of these verses the raditions ascribed to Hagrat *Abdullah bin ‘Abbas
canel be held as reliable. Likewdise, although the traditions of Mubammad bin
Ka'b al-Qurzi cite a saying of the Holy Prophet, they do not mention the nancs of
the Companions who might have heand this thing from the Holy Prophet himself.
Morecver, in one¢ of them it has been said that” the Holy Prophet had clearly
denied having seen Allzh with the eyes.

15. ‘That is, "You regard the teachings being given to vou by Muhatumad
{uponn whom be Allah's peace and blessings’ as erroneous and faisehood, whereas
he 18 being given this knowledpe by Allah, and Allah has made hitm scc with his
own eyes the verities to which he 15 tcstifving before you. Now congider it for
yourself as to how irrational are the beliefs that you are following persistently and
ns to whom you are cavsing loss by opposing and resisting the person who i5
guiding you to the Right Way, In Ilis connection, especially the three goddesses
that were worshipped generally by the people of Kfakkah, Ta'if and other parts of
Hejiz have been taken as am example. About theni, they have been asked: Have
you gver considered rationally whether they could have even the slightest tole
the affairs of the Godhead of the earth and heavens? Or could they bear any
rejationship whatever with the Lord of the Universe?

The shrine of Lat was in Ta'if and the Bani Thaqif were so devoted to it
that when Abraha was advancing w Makksh with his army of elephants to destray
the Ka'bah, the peaple only in order to save the wmple of their deity had provided
the wicked man with guides to lead him to Makkah so that he stionid spare Lat,
whicrcas like ail the Arabs the people of Thagif also believed that the Ka*hah is
Allah’s House. Scholars have disputed the meaning of Lat. According to Ibn Jatir
. Tabari, it is the feminine gender of Allah, i.e. originaily this word wazs aflsharn
which beeame al-Lat. According o Zamakhshard, it is derived from Javd vahvi.
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which means to tum o or bow to somebody. As the palytheists turned to it for
worship and bowed to it and circumanbulated i, it began to be called Lat, 1bn
'Abbas reads it as Jar (with a stress on t) and holds it i derived from Jfaer yaliiin,
which means to churn and mix together. He and Mujatud state thal this, in fact,
wag 4 man. who lived on a rock near TA'if, and used w enfertain the pilgrims to
Makkah with barley drinks and food. When he died the people built a shrine o
him on the same rock and began two warship him. But this explanation of Lat, in
spite of laving been reported oo the authority of scholars likte Ibn *Abbas and
Mujahid, is not acceptable for two reasons. First, that in the Qur'an it has been
called Lat and not Lat, second, that the Qurin describes ali the three as
poddesses, and according to this tradition LAt was 4 man, not a woman,

‘Uzed. is derived from, izzat, and it means the onc (female) enjuying
veneraton and respect. This was the special goddess of the Quraish and her shrine
was situated at Hwdd in he valley of Nakhiah, between Makkah and Ta’'if, (For
the locatlon of Nakhlah, see E.N. 33 of Siirah Al-Ahqaf). The peopie of Banj
shaibin. who were the allies of the Batu Hashim, were its attendants, The Quraish
and the people of other twibws paid visits 1o if and presented offerings and made
sacrifices to it As for the Ka‘bah sscrificial gnimals were driven to it alse and it
was held in the highest estrem. Thn Hisham relatas that when AbQ Ulaijah was on
the point of death, Abl Lahab paid him a visit and found him weeping. Abi
Lahab askad, “Why do vou weep, Abll Uhaihah ? Are you afraid of death 7—and
death is the destiny of everybody ! " He said, “By God, 1 do no weep becase of
the fear of death, butlam grieved to think as to how ‘Uzza will be worshippad
after me.” Abli Lahab said, *0I was neitier worshipped for your sake in your
lifetime, nor will it be given up after you have left the world.” Abi TThaihah said,
“Now I am salisficd that there are people who will take my place after me.”

The shrine of MeanAt was situsted at Qudaid by the Red Seza between
Makksh and Madinah, and the people of Khuza‘ah and Aus and Khazraj were in
particular Iis great tdevotees. People visited it as pilgrims, circamambulated it and
made offerings and sacrifices before it. In the Haji months as soon as the pilgrims
becate free from their visit to the Ka*bah and the religious services at Mina and
“urafdn, they would slart raising crics of “Labbaik, labbaik ™ even there far the
purpse of visiting Mandt, and the pecple who intended to go on this second
“hajj” did not ran between the Safa and the Marwah

16. That is, “You held these goddesses as daughters of Allah, Lord of the
worlds, and did not consider while jnventing this absurd creed that as for
yoursglves you regarded the birth of & daughier as disgraceful, and desired to have
efly male children, bul as for Alah you assign to Him oniy daughters!™
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. 17. That is. “Those whom you call gods and goddesses are neithar ¥ods
ar goddesses, nor do they possess any ancibute of divinity, nor any share
whatever in the -pm;'crs of Godhead. You have of your own whim made them
children of God and deities and associates in Godhead. Allah has sent down fio
authority which yon may produce as a proof in support of your pPrEsuiTjtions,

18.  In other words, the basic causes of their deviation are two- First, that
- they  do not feel any need for the knowledge of reality for the purpase of adopting
4 creed and relfgion, but make a supposition on the basis of & mete conjecture and
then put belief in it as thougl it were the reality. Second. that they have, in facr,
acopted this auitude in order to foliow the husts of their souls: thcy desire thar they
should have such & deity as shoold help them attain their aims and objects in the
world, and if at all there is 10 be a Hereafter, it should tuke the responsibility to
live them granted forgiveness there roo. But it should not impose any restriction
of the lawful and the nnlawful on them nor should bind therm in any discipling of
morality. That is  why they do not foel inclined to worship One God as mught by
the. Prophets, and only like to worship. these invented gods and goildesses,

19. That is, in every age the Prophets appointed bry Allah have been
guiding these wicked penple to the Truth, and now Mubhammad (upon whom be
Allah’s peace and blessings) has come to teil them as 10 whem belongs Godhead in
reality i the Universe. '

20, Another meaning of this verse con be: “Ts man entitled 10 take A ONe
he pleases as his god 7" Still another meaning can be: “Can the degite of o to
have his prayers answered by these gods cver be fulfilled?”

21. That.is, "Even if all thc angels together intercede for a persan, it
cainot be beneficial for him pot to speak of the infercession by these invented
detties of vours, which can do no one any good. All the powers of Godhead rest
with Allah. Even the angels.cannot dare intercede for somebody before Him
wnless [le permits it and is pleased to hear their intercession in his behalf.™

22. That is, “Their first folly is thal they have taken these poweriess
angels who cannot even intercede for anyone before Allah as their deities; their
second felly is that they regard them as fernale and daughters of Allah, The basic
reason for these errors is that they do not believe in the Hereafter, For had they
been believers in the Hersafter, they would never have behaved so irrationally and
irresponsibty. Their denial of the Hereafter has made them heedlcss of their end.
A they think that believing or disbelieving in God, or belleving in a thousand
gods, does wor make any difference, for none of these creeds seoms to entail any
good or bad result in the present life of the world, Whether the people are deniers

Coaid. o p224
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So, O Prophet, leave him alone who turns away from Qur
renembrance® and sesks nothing but the life of the world, 2 —his®
only is thetr amount of knowledge:*’ only your Lord knows best who
has gone astray from His Way and who is on the right path, and to
Allah belongs everything in the heavens and the sarth® —so thar?® Allah
may recompense the evil dosrs according to their deeds and give good
rewards to those who Lave adopted the righteous atritude, who avoid
cgrave sins’™ and open indecencies® save the minor offences.*? Surely
your Lord is liberal in forgiveness. 1le knows you well from the time
He produced you from the earth and when you were ycl emnbryos in
your mothers” wombs, Therefore, do not claim piety for vourselves:

He alone knows best who is really pious and Godfearing.

Then, O Prophet, have you seen him who turned away from
God's Way, who gave a little and stopped™* Does he possess the
knowledge  of the unseen that he sees the reality™® Has he not heard of
those things that have been mentioned in the Books of Moses and in (he
Books of that Abraham whe proved true to his pledge?*

“Thal no bearer of burdens shall bear the burden of another:
and that there is nothing for man but what he has striven for;™ and that
his striving shall soon be seen,™® and then he will be fully rewarded for
it; and that to your Lord is the final goal; and that it is He Who made
{men) to laugh and to weep*®; and that it is He Who gave death and
granted life; and that it is He Who ¢reated the pair of male and female
from & sperm-drop when it is emitted;*’ and that it rests upon Him 1o
grant the second life;*?and that it is He Who made rich and hestowed
property;* and that He is the Lord of Sirius;* and that it is He Who
destroyed the former ‘Ad,* and anmihilated Thamid' so as to spare
none of them; and before them He destroyed the people of Noah
because they were a most wicked and rebellious people. And He
overthrew the subveried settlements, then ther2 covered them that
which (vou know well) covered them,* Then,* O man, which of your
J.ord’s bounties will you doubt? ™

This is a warning of the warnings already given,*® That which is
coing is near at hand.”™ None but Allah can avert it.*! Is it at these
things that you marvel? And you laugh and weep not? And you
ward thewy  off by merry-making?* Bow down before Allsh and

29-32

33-55

56-62
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waorship Him.

Contd, from . 2217

of God, or belisvers in many gods, or in One (od, their crops ripen as well as
fail. they fall ill as well as recover from iliness. and they pass through all kinds of
circunstances, good as well as bad. Therefore ir (s nor ar all ap imporane and
serious matter for them that man should or should not take some one as a deity, or
shontld take as many doites or of any kind as he likes of his choicc. When
acconding (0 them the decision as to what is truth and what is falsehood is to take
place i1 this very world, depending on the results thereof appearing here,
vaimlélj the tesults herc do not decide absolutely that ome creed is trug and
anather false. Therefore, the adoption of one creed and rejection of another is &
warter of mere whim with these people.”

23. That is. "I‘Ihe;,r have not adopted this creed about the angels on the
grevmd that they had found through some means of knowledge that they were
lermales and daughters of God, Dt they have presumed this on mere conjecoure
and have set  up these shrines at which they pray for fulfiliment of desires, make
nfferings and pay tributes. "

24, Dhikrhere may imply the Qur'an as well as mere sdmonition: it may
also mean that he does not like that even (od be menttoned before Rim.

25. That is, *¥ou should not waste your time in making him understand
1lte trurth. for such a person will never be inclined to accept any invitation which is
bascd on  God-worship, wiich calls to objects and values higher than the material
benefits of the world, and according to which the real aim of life may be the
cternal success and well-being of the Hereafter, Instead of expending yvour tirthe
and energy on such a materialistic and ungodly person, you should devors
artention to the people who are inclined ta heed the remembrance of Allah and are
not myvolved in the worship of the world.”

26, This is a paremthetical sentence which has bﬂ.ﬂl] inseried here as an
exHanation of the preceding verse.’

27. That is, “These people neither know not can think anything beyond
the world and its immediate gaing, therefore, it is futile merely to expend time and
cucrgy on them. ™

8. In other words, neither the question whether & person is gone astray
or is on right guidance, is to be decided in this wairld, nor has its decision been left
o the judgement of the people of the world, the decision rests with Allah, Ha
alone is the Master of the earth and heavens and He alone knows which way out
of the differenl ways Deing followed by the people of the world, is the way of
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puidance and which of error and deviation. Therefore, you should least bother if
the polytheisttc Arabs and the Makkan disbelievars think you are deleded and
imisguided and regard their own ignorance as truth and guidance. Lesve them
alome i they wish 10 rermain lost in their falsehood. You need not waste vour time
in dispwting with them.

29, The thm_u: 15 resumed here and connected as a contimicus wihoels with
verse 29, Without the parenthesis, it would read; “Leave him alone so that Atlah
may requite the avildoers for their evil deeds. ™

30. For explanation, see E.N. 33 of An-Nisi.
31. For explanation, see E.N. 130 of Al-An‘am and E.N. 22 of An-Nahl.

32. The word lamam as found in the original is used for a small quantity
of something. or its slighr effect, or its mers closeness, or its existence for a short
tiue, This word 8 used to express the sense thal a person did not cormmit an act
it was v&ry near 10 commitiing it.

- On the bagis of its usages some commentators have taken the word faman
in the meaning of minor sins. Some others have taken it in the meaning that a
person should practically rcach very ntar a grave sin bat -should desist from
actually committing it. 5Still others take it in the sense of 4 person’s remaining
involved in a sin temporarily and then desisting from it. And according to some it
implies that a person should think of, or wish, or intend to eomimit a sin but should
rake 10 practical steps wowards it [0 this regand, the views of the Companions and
their innnediare followers are as follows: '

Zaid tin Aslam and Ibn Zaid opine, and a saying of Hadrat “Abdullah bin
"Abbds also is wthe same effect, that it sigmifies thase sing which the people had
committed in the pre-Islamic days of ignorance, then alter embracing Tslam they

refraiged from them,

Ancther view of Ibn *Abbas is, and the same is also the view of Hadrat
Abit Hurairah, Hadrat -Abdullah bin *Amr bin ‘Az, Mujihid, Hasan Basd and
Abii Falih, thatr it implies 2 person’s being lnvolved in a grave sin or indecency
temporanly, or occasionally, and then giving it up.

Hadrat “Abdullah bin Mas‘od, Masriq and Sha'bi sey, and the same also
has been reported from Hadrat Abfi Huraitah and Hadrat *Abdullah bin *Abbas in
anthenric traditions, that this implias a person’s approaching the very point of a
grave sin and crossing all its preliminaries but then restraining himself at the final
stage, £.g. a person goes ont with the intention of stealing but refrains from it in
the end, or has colse Association with other women, but refrains from committing
adulrery.
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Hadrat “Abdullah bin Zubair, ‘Ikfmah, Qatadah and Diahhik say thar this
signifies those minor sins for which no pupishment has been prescribed in the -
world nor any threat of punishinent held out in the Hereafier.

Sa‘id bin al-Musayyab says that this implies one’s thinking of 2 sin in the
mind but resiraining oneselt from cominitting it practically .

These arc the different explanations which have been reported in the
traditions from the Companions and their immediate followers. The majority of the
later comuencntators and doctors of law and jurists are of the apicicn that this verse
and verse 31 of Sirah An-Nisa classify sms into two main kinds: the major ins
and the minor sins, and these two verses give map the hope that if he abstains
from the mgjor sins and open indecencies, Allah will overlook his minor errors,
Although some distinguished scholars have also opined that no sin §s minor and the
disobedience of Allah is by itself a major sin, yet as stated by Imam Ghazili che
distinction berween the mmjur and the minor sins is something which cannot be
denied, fur the sources of knowledge of the Sfharf'ah vaiucs and infunctions all
point to this.

A§ for the questioh. what is the distinction between the major and the
ninor sms, and what kinds of sins are major and what kinds of them minar ? W
are satisfied that: “Bvery such act is a major sin which has becn forbidden by a
tlear ordinance of the Divine Book and the Skar e/t of the Praphiet, or for which
Allah arnd His Messenger have prescribed a punishment in the world, or have held
Cout a threar of punishment in the Hereafier, or have cursed the one puilty of
comumilting it, or given the news of infliction of pumishment on those guilty of
committing il.”  Apart from this class of sing all othar acts which are disapproved
Iyy the Sharfah, come under the definition of nunor sins. Likewise, the mere
desire {or 4 major sin, or an intention to commit it, alse is not a major sin bl a
miner sin; 50 much so that even crossing all the preliminaries of a major sin does
uot comstitute a major sin uniess one has actually comeittad it. However, even a
minor sin becomes a major sin in case it is committed with a feeling of contermyH
for religion and of arrogance aghinst Allah, and the one guilty of it does not
cousider the Shari'ahi that has declared it an evil worthy of any attention and
TEVErEnee,

33. That s, "The forgiveness for the one guilty of minor stns is not for
the reason thal a minor sin is no sin, tut for the Teason that Allah Almighty does
not treat His setvants narrow-mindediy and does not seize them on teifling faults;
if the scrvants adopt piety and abstain from major sins and indecencies, He will
not seize them for their minor errors and will forgive them tnagnanimously on .
account of His infinité merey, ™
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34. The reference is to Walid bin Mughirah who was one of (he
- prowminent chiefs of the Quraish.  According to Ibn Jarir Tabarti, this person had
first become inclined 10 accept the invitation of the Holy Prophat (upon whomn be
peace), but when a polytheist friend of his came w know of his tntention (o
become a Muslim, he counselied him not to give up his ancestral faith, and agked
him that if he was afraid of the punishment. of the Hereafier, he should pay him a
certain amount of money and he would take the responsilility to sutfer the
punisiiment  on Dis behalf. Walid accepted the offer and turned away from Allah's
way. Then he pald only a little of the amount thet he had promised to pay his
polytheist friend and withheld the rest, The allusion o this incident was meant to
tofl  the disbelievers of Makkah what kind of errors and follies they were involved
in because of their heedlessness of the Hereafter and their ignorance of the Divine
Reiligion.”

35. That is, “Does he know that this conduct js in any way beneficial for
him? Docs he know that a persgn ¢an save himself even in this way from the
punishment of the Hereafter?” |

« 30 In the following verses a resume is being given of the teachings sent
down in the Hooks of the Prophets Abraham and Muses. The Books of Moses
fignify the Torah. As for the Books of the Prophet Abraham they have become
cxtinct and no mention of them is found &ven in the holy scriprures of the Jews
and Christians. Only in the Qur’an at two places have some parts of the teachings
contained in the Books of the Prophet Abraham been cited, here and in the
concluding verses of Sirall Al-A'la,

37. Trom this verse three cardinal principles are derjved: (1) That EVELY
person is himself responsible for what he does: (2) that the responsihility of one
man’s act camnot. be transferred to another unless he has a share in the conunission
uf the act; and (3) that even if a person wishes he cammot take on himself the
responsibility of apother man's act, nor can the actual cwlprit be let off on the
ground that another persen is willing to suffer the pumishment on his behalf,

38. From this verse also three important principles are derived: (1) That
every person will get only the fruit of his own deeds; (2) that the fruit of one
man’s deeds cannot be given to another unless he has a share in that deed. and (3
* that none can attain anything withowt striving for it,

Some people wrongly apply these threz principles to the econmmic
probleins of the world and conclude that no person can becoine the lawful owner
of atrything exccpt of his own eamned income. But this conchision clashes with
several laws and injunctions given by the Qur'an iiself, ¢.g. the law of
imhertiance, according to which many individuals inherit a person and are regarded
a8 Liis lawfol heirs, whereas the heritage is not their sarned income. As for a
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suckling for mstance, it canoot be proved by any streich of imaginaton that its

labowr had -any share in the wealth left by iis father. Likewisc. there are the
irgunetions about the zafsy and voluntary charities acconding to which the weallh
of one man is trapsferred (o others only on the basis of their legal and moral
entrlement and they become its lawful owners, whereas in the production of ths
wealih they did not make any coptribution at all. Thus, it is against the intention of
the Qur'an to take a verse of ir and derive from it such conclusions as clash with -
the other teachings of the Qur'an iself,

some other people regard these principles as concerning the Hercafter and
raisc the questton whether, according to these principles, the deeds of one man
can  in some way be also beneficial for (he sther person, and wheiher the deeds of
a person which e does for another parson, or on his behalf, can be accepted from
him. and whether it is also possible that a person may tranafer the reward.of his
act 1o another. If the answer (o these questions be in the negative the sending of
spirintal tewards (fsd! thawdh) for the dead and performing Hajj un behalf of -
another, wounld be inadmissible, cven the prayer of forgiveness for the olher
©operson would be meamngless, for this prayer alsc is not the concemed person’s
ownl act and deed. However, this extreme point of view has been adopted by none
among the followers of Islam except the Mu'tazitites. Only they take this verse in
the meaning thar one man’s acts  and deeds can in no case be beneficial for the
other. Omn the contrary, the followers of the Surnaf are unanimous that the prayer
e e tuan 38 Dencfieial for the other becavse it is confirmed by the Qur’an; how-
ever, they differ only in details, and not jn principles, as to whether the sending of
spiritual rowards for another and doing a gu:nnd work on hehalf of another is
Leneficial or not.

{n The tetm igaf thawdb means that afier a person has pedfonoed a'gooed ace,
fre iy pray to Allah to grant its rewards to another. In this ragard, Imam
Malik and Imam Shafe't have exprassed the opinion that the Tewards of
the pore bodily acts of worship, &g the Prayer, the Fusting and recitals
of (e Qurian, ecte. cannot reach the other person, however, the rewards
of one’s monetary acts of worship, &.g. charities, or Hajj, which is a
combination of the monetary and bodily worships, can reach the other, for
the principle w  that one man’s act should not be beneficial for the other.
Bur since according to auﬂmntlc Abadith the rewards ‘of charities can be
conveyed and Haj on bebalf af another also can be perforned, they admit
ihe permissibility of conveying of rewards to the extent of this kind of the

- acts  of worship ondy. On the contrary, the Hanafi viewpoint is that & man
can send the reward of each of his wirtuous acts as a gift to the other,
wherher it ig the Prayer, ot the Fast, or the recitation of the Qur'an, or
remembrance of Allah, or charity, or Hajj and *Umrah. The argumen is
that just as a man after carrying out a pigee of work ¢an tell the master to
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pay the wages to such and such other person instcad of him, 5o after
perfonming 4 good deed also he can pray to Allah 10 grant its rewards to
such and such other person instead of him. In this there is oo rational
ground for meking exception of some Kinds of virtwes and keeping it
restricted to some other kinds of virmes. The same s confirmed by a large
nwmber of the traditions:

A Tradition. on the unanimons authority of Hagrat ‘A'ishah, Hadrar Abi
Hurairah, Hadrat Jabir bin "Abdullah, Hadrat Abi Rafi*, Hagrat Aba Talhai
Ansari and Hudhaifah bin Usaid al-Ghifari has been reported in Bukhar!, Musiim,
Musnad Alynad. Tbn Magah, Tabari {in A wsafi, Mustadrik and Ibn Abi Shaibal,
saying that the Holy Prophct {upen whom be peace) got (wo rams and sacrificed
one i behalf of himself and his family and the other an behalf of his, Unnah,

Muslim, Bukhir, Musnad Ahmad, Abl Da'fid and Nasa“l have related a
Tradition from Hagrat "A'ishah 10 the effect that & person said to (he Haly
Prophet. My mother has dicd suddenly. I think if she had 4 chance to speak, she
would have asked me giving away something in charity. Now, if I give away
something in charity on her behalf, will she get a reward for it 7~ The Holy
Prophet replied: “Yes, she will.™

_ In Musnad Alunad there is a Tradition from Hadrat *Abdullah bin * Amr
Mn “Ag to the effect that his grandfather, ‘Ag bin Wa'il, had vowed in the pre-
Islaruic days of ignorance to sacrifice 100 camels. His uncle, Hisham bin ‘As,
sacrificed fifty camels of his uwn share. Hadrat ' Amr bin *As, asked the Holy
Praphet as to what he should do. The Hoely Prophet replied: “If your father had
atfinned faith in the Ouencss of God, you may observe fasts on his behalf. or give
salnething in chardty: this would be bencficial for him. ™

A Tradition has been reportcd in Musnad Ahmad, Abii Da™td, Nasa'l and
Ibn Majah, on the authority of Hadrar Hasan Basri, to the effect that Hadral Sa'd
bin ‘Ubadah asked the Holy Propher: “My mother has died. Should I give
sumething  in charity on her behalf?™ The Holy Prophet replied in the atfirmative,
meveral other traditions bearing on the samc -subject also have been relaizd in
Bukhéri, Musiim, Musnad Ahmad, Nasi)i, Tirmidhi, Abii Da'id, Ibn Majah, eic.
o the authority of Hadrat * A ishah, Hadrat Ab Hurairah and Hadrat Thn *Abbas,
according o wlur..h the Holy Prophet permitted giving away nf something in
charity on behalf of the deceased person deséribing it as berefical for him,

According e Daraqutm a person said o the Holy Prophet: 1 have been
Retving iy parenis while they were slive; what should I do pow when they are
dead?” The Haoly Prophet replied; “This would alsa be their service if you offered
the  Prayer on their behall along with your own Prayers, and obscrved the Fast on
ferr behalf along with your own Fast,” Another tradition in Daraguini has been
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rclatcd from Ilagrat - *All according to which the Holy Prophet ssid: *Tf a person
passing by the wpravevard recites  “Quf horwalldfi-u abad " eleven times and gives
away its reward for the dead, ai} the dead ones will he gramied their due shares of
the mewards, ™

This lurge number of the traditions which support one another explicitly
state that the transfer of the spiritual rewards is not only puﬂsihﬂ: but rowards of all
kinds of acts of worship and wvirtuous deeds can be sent and conveyed and in i
there 15 no specification of amy particular kind of acts and deeds. In this
cormection, however, four things should be understood well:

First, that the reward of that agl only can be transferred, which may have
been performed purely for the sake of Allah and according o the Shariah
injunctions; otherwisc obviously an act which is performed for the sake of another
than Allah, or in conravention of the Shasf sl injunctions, cannot even entitle its
doer himself to any reward, nothing to say of its transfer to another person.

Secondly, the gift of the rewards will cerfainly reach those righteous
persons who are staving as guests with Allah, but no rewards are expected m
reach those culprits who are placed in confinement tHere. The gift can reach the
guests of Allah tut the criminals of Allah cannot be cxpected to receive it, If a
persun sends his rewards to him because of a misunderstanding, it will not go
waste  bur instead of reaching the culprit it will return to the actual worker himself
Just like the money-order which returns to the sender in case it does not reach the
une o whoon it has boen scnt.

Thirdly, the transfer of the reward is ]:hussii:ble but not the transfer of
punishiment. That is, it is possible that one may do a good deed aud nay willingly
transfer its reward to the other and it reaches him, but it is not possible that one
miay comumil a sin and transfor its punishment to the other and #t reaches him,

The fonrth  thing 16 that a virwous act 5 beneficial in two ways: First, on
account of its those results which accroe to the soul and morality of the docr
hinself becavse of which he becomes worthy of a reward in the sight of Allajy;
second, on accouns of the réward which Allah prapis him as a gift and favour. The
rransfer of the spirinial reward does not concern the first bt only the second, This
can  be uiderstood by an cxample. A person tries to antain proticiency in the an of
wrestiing by conswmant practice. The srreogth and skill thos gained is in a0y way
specially meant for his own self; it cannot be transferred to another, Simdlarly, if
e is attached to a royal court, and there is a stipend fixed for him as a wrestler,
he alone will receive it and no ooc clsc. However, in respect of the prizes and
gifts that his patron may like to grant him as an appreciation for his creditable
performance, he may request thai they may be given o his coach, or parents, or
some other benefactor, on his behalf. The sarne i5 the case with the virtuous
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deeds:  their spiritual benefils are not transferable and their rewards also canmot be
ransferred 1o another, but as for their rewsrds and gifts he can pray to Allah thar
these may be granted to a near and dear one, or a Bencfactor of his. That is why it
i5 fenmed as 53 rhawdh (conveying of spirittal rewards) and ot as I53f fazd"
{conveying ol matcrial reward).

(2] Another form of a person’s work being bencficia) for another is that, oge
should  cither do a virtuous deed on the desjre or beckoning of ancther, or
withaut his desire or beckoning, on s beball, which. in fact, was
obligatory for hin to carry out, but which he was unable 1o carry out
himsell. In this regard, the Hanafi jurists say that the acis of worship are
aof three kinds: purely physical, e.g. the Prayer; purely imonctary; e.g. the
Zakar: and the compound acts bf badily and monctary worship, e.¢. Hajj.
As for he first kind, nobody can act as an agent of another. As for the
sccond kind, one can act as an agent of the other, ¢y, the husband can
pay the zafdrdue on the omaments of the wife. As for the third kind, one
can act As an agent of the other only in case the acmal person on whose
betall - the act i being perfonped, is parmanently, and not JUST:

temporarily, onfit o carry out his obligation. hirmself For example, Hajj -

can be perfonncd on behalf of another only in case the person concemnct .

is wnabie to po for Haii himself normay have the hope that he would ever

Le ableto perform it himsell. The Malikis and the Shife‘ls also concur on
this, However, Imam Malik lays down the condition that if the father Las"

willed that his son should perform Haij after him, on his behalf. the son
~van perform  Hajj on his father’s behalf, otherwise not, But the tradittons

in this regard’ are very explicit. ‘Whether 1he father has expressed the

desire, or inade a will or not, the son ean perform Hajf on his behalf,

tn *Abbas has related that a wommn from the tribe of Khah'*am said to
the Holy Prophet “The command for Hajj has reachicd my father at a time whicn
he has become very old: he cannot cven sit on the camel's back. ™ The Holy
Prophet replied:  “You then may perform Hajj on his behalf, " (Bukhiiri, Muslim,
Alunad. Tirmidi, Nasd'l). A tradition bearing on (he sume subject has also been
related by Hagrat ‘Alt. (Ahmad, Tirmidhi,

Hadrat "Abdullah bin Zabair has made mention of a uem uf the same tribe
of Khath'am, who also put a similar question to the Holy Prophet concerning his
nged father. The Holy Prophet asked: “Are you his eldest son 7° He answered m
the affirmative. Thereupon the Holy Prophet said “If your father had ieft behind o
debr and you paid it off, would it stand paid on his behaif?™ He replied that it
would, The Holy Frophet said: “Then you should likewise perform Haji also on
his behalf.” fAlunad, Nasa'i).
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Ibn -Abbas relates that a woman {from the tribe of Juhainah came to the
Holy Prophet and said: “My mother had vowed to perforrn Hajp but she died
hefore performning  her vow, Now, can I perform Haji on her behalf 77 The Holy
Prophet vephied: ~If your mother had left behind a debt, wonld yomi nol have paid
it? Likewise, you should also discharge the vow made to Allah, and Allah has a
. preater right that the vows made to Him be performed.” (Bukhari, Nasa'1),
Bukhiri and Muosnad Ahmad coniain another tradition to the effect that a tnan
camne and put the same question o the Holy Prophet concerning his sister as has
leen mentioned above, and the Holy Prophet gave him also tty: SAME AN5Wer.

Thess rraditions provide a clear proof that so far as the compound aces of
badily and monetary worships arc concerned, one can act on behalf of another. As
for the purely bodily acts of worship, there are some AAddith which prove the
permissibility of acting on behalf of another in this kind of worship a5 well. For
example. Ibn "Abbas has related that 2 woanan from the wibe of Juhainab asked
the Holy Prophet: “My mother had vowed to observe the Fast and she died
without performing her vow. Now,. can [ observe the Fast on her behalf?" The
Holy DProphet replicd: “Observe (he Fast on her behalf.” (Bukhdri, Muslim,
Ahmad, AbQ Da'Qd). And Hadrat Buraidah's tradition that a woman asked
concewning  her mother: “She bad one month's (according to another tradition two
months™) Fasts o observe; ¢an [ observe those Fasts on her behalf?™ The Holy
Prophet said that she could.” (Muslim, Ahmad, Tirmidm, Abl Da'ud). And
Hadrat *A'ishah’s tradition that the Holy Prophet said: “If a person dies and he
had some Fasts fo observe, his guardian should observe those Fasts on his behalf, *
{Bukhdri, Muslim, Ahmad). In the tradition related by Bazzar the Holy Prophet's
words are to the effect; “If his guardian may so like, he may observe those Fasts
on his Lehalf).” On the basis of these very waditions the Ashdd al- Hadith and
Tmim Auzf'i and the Zahiris have formed the view that one is permitied to
perform bodily acts of worship alse on behalf of the other. But Imam Al
Hanifah, Iinzin Malik, Shafe't and Imam Zaid bin *Ali have given the ruling that a
fast cammot be observed on behalf of a desad parson, and [nam Abmad. Imam
Laith and Ishaq bin Rahawsih opine that this can be donc only in case the
deceased person might have so vowed but might not have beaen able to perform his
vow. Those who oppose this give the argument that the reporters of the Afddidh,
which prove its permissibility, have themselves given their rulings against it. Tbn
. “Ablas’s ruling has been related by Nasa’l, thus: “No one should offer a Prayer
ot observe a Fast on behalf of another. ™ And Hadrat ‘A'ishah’s rling, according
1o “Abdur Razzaq, is: “Do not observe the Fast on behalf of your dead ones; feed
(the needy) instead.” The same has been related from Hadrat *Abdullah bin *Umar
also by ‘Abdur Razziq that the Fast should not be obsarved on behalf of the
deceased person. This shows that in the beginning it wax permissible 1o perfrmn
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acts of bodily worship on behalf of others, but the practive that became #siablished
in the end was that it was not permissible to do so: otherwise it was ot possible
that those who have rcporied these Ahddith feomn the Holy Prophet, should have
thetiselves given rulings against them,

In this connection, it should be understond well that fulfilment of ax
obligation on behalf of another can be beneticial only o rhose peaple who have
themselves been keen and desirous of tulfilling their obligations and might have
been unable to do so being rendered helpless by circurnstances. But a person who
deliberarely shirked going for Haji aithough he had ihe Recessary imeans for it and
had no fecling whatever of this obligation in his heart cither, cannot be benefited
even if several Hajr be performed on his behalf afterwards. This wouid be
analogous to the cage of & person who deliberately avoided paying his debts and
had- i tention o pay theny till the last. ARerwards even if EVETY DENny is paid
Off on his behalf, he would remain a debtor in the sight of Allah. The payment of
the debis by another can relieve only such s person wha in his lifetioe was
desirous of paying off his debts but wag unahle W 4o 0 dug to straitened
CITCUMStANCes .

39. That is, “In the Hersafter the people's deeds shall be examined and
judged 1 order to see what provisions they have brought with them.™ As this
emence occurs immediately after the preceding sentence, it by iself indicates that
the preveding sentence relatcs 1o the rewards and punishments of the Herenfter.,
and the view of those who present it as an economic principle relating to this
world s not correct. To interpret a verse of the Qur'an in & way as is irrelevant to
the comext as well as clashes with the other ordinances of the Qur'an canmat be
right.

40. That is, “Allah provides the means both for joy and for arief. He
controls geod and i Jugk. There is no vne else in the Universe, who may have
anything to do with making or marring of destinies, *

41. For explanstion, see EN. sl‘!tn!ﬂnfﬂumhﬁ.rﬂmn EN. ¥ of
Surah Ash-Shiirz. -

42. When this verse is read with the two preceding verses, the SEqUENC:
by itsolf seems o provide the argument for the life-after-death also. The God Who
has the power to give death and grant life and the God Who brings about &
crearare like mam from an insi mificant sperm-drop, rather brings about two
separate sexes — male and female — from the same substance and by the same
methed of creation, cannot be helpless to resurrect man once again.

43. Different mnam’ﬂgﬁ. have been given h}r.th:: lexicographers and
commentators of the word agad as used in the original, According to Qatadah, Ibn
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"Abbas took it in the meaning of andd (pleased), and according to ‘Ikrimah in the
meaning of gaas’s (satisfied). According fo Imam Razl, whatever is given 1o a
person over and above his need and requirement is fgrme’ Abi ‘IThaidah sand
several other lexicographers hRave exprossed the view that agng is derived from
gintpa-tent, which means lasting and secured property, c©.g. the house, lands,
Zardens, caule, ewc. Ibn Laid, however, had given gquite a different meaning of ir.
He  suys that agus here has been used in the sense of afars (made penniless), and
the verse means: He made whomever He pleased cich and whotnever-He pleased
petiniless.

44,  Sf'rd is the brightest star in the heavens, which is also known by the
waines of Mirzam 3i- Jawzs ", al-Kalb af-Akbsr, ai-Kalh al-Tabbir, Asfh-Shi‘rd al
Adlr, etc. In English it is caided Sirius, Daog Star and Cams Majons, It s 23
rimes as luminous as the Sun, but as it shines over ight light-years away from the
varth, it appears to be smaller and less luminous than the Sun. The Egyptians
worshipped it. for it made its appearance at about the fime of the seasan when the
annual floods were beginning in the Nile; the Egyptians belisved that Sirjus cansed
the Nile flocds. The pagan Arabs also held 1he betief that this star influenced
human destinies. That is why they worshipped it as a deicy, and the Bani
Khuzd ah, the neighbouring tribe of the Quraish, were particularly well-known tor
being its devorees. What Allah says means: Your destinies are not made and
controlled by S8 but by the Lord of 3Ar5rd.

45. ‘Ad Dla signifies the ancient *Ad to whom the Prophet Hid (peace be
upon i} had been appointed a Prophet. When those people were inflicted with
the tformient in consequence of denying the Propher Hid, the belicvers only
cscaped the pumishment. ‘Their descendants are :aﬂc-u:l *Ad Ukhri, or the lamer -
‘Ad. in hisory .

44, “The subkiued settlesnenis”: the seitlernents of the people of Lot, and
*covered thern that which covered them™ probably imply the waters of the Dead
Sea, which spread over their sctilements afrer they had sonk underground, and
cover the region even tili this day. :

47. According to some commentators this sentence also is a part of the
resume of the Books of the Prophets Abraham and Moses, and according to others
it ended with Fa-ghashsfis-fs md ghasbehd, and with this begins a new theme.
Avcording o the context, however, the first view seems to be preterable, for the
following words “This is a warning of the wamings already given,” point out that
the wholc - preceding passage is “of the wamings 4fready given”, which had been
seat down in the Books of the Prophets Abraham and Moses.
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48. The word lammard, as used In the Text, rneans bath to doubt and 1
wrangle. ‘ihe address is directed to every listener. To cvery person wha may bhe
listening to this discmrmc, it i5 being said: Fven afier wilnessing what has been the
fate v human history of denying the bounties of Altah and of wrangling with ry
Proplicts Concerning  them, will vou siiil commit the smue follv? What tle former
Peapies had doubted was whetlyer the bounties and blessings they were enjoying in
the world, had been bestowed iry One Geud, or by other associates of His, ur by no
one. bt had become available by themselves. O account of this they wrangled
with the Proplicts. The Prophets asserted that all these blessings hud been yranted
to thein by God, and by One God glone; therafore, they should be gratefi] 1o Him
and should serve Ilim alime: bui the peaple did nat believe this and wrangled with
the Prophets on this very count. Now, ) mman: “Don’t you see in Mistory whar fase
these nations met for cmertaining  this doubt and for their wrangling * Wil yom
Stertain the same  douvbt and indulge in the game wranghing as proved disustroug
- for othes? " L

In thiy connection, onc showdd also bear in inind that the ‘Ad and ihe
Thamind and the People of Noah had pagscd long befors the Prophet Abraham, and
the people of Lot had met with the tormeni during hig own lifetime, Theratore,
fhere can be no difficulty in regarding this passaype as 5 part of the resumic of the
Prophet Abraham's Hooks. '

49. The wards in the original are; Sitss ﬂﬂdﬁc}-uﬂ-nrﬂi—m-nﬂfﬁburﬂ-rﬂ.i
The commentators have expressed three poinis of view in the explanalion of rhix
SEMence, First. that ggdhdr hore implies the Prophet Mubammad (upon wiom Ire:
Allall’s peacey second, that it implies the Qur’an,; third, that it implies the fate of
the peaples already destroyed, which has besn referted-to jn the foregoing verses.
In view of the tontext, we are of the opimdon that s iast comiuentary is
preferabla, '

S0, That is, “Dn not be wnder the dejusion that there is yer, cnough lime
for thinking'anr:l consideration; therefore, YOU May not give imunediate and serious
RTlCTHOn 1o these HUngs and may not decide that you shiould accepr thiem witliomnt
further defay, Nay: no omne dmotg vou knows how much of the rexpatg of life ig
left 1o hiw. Any ope of ¥ou can die at any time and the Last Hoyr can also tike
Place  suddenly. Therefore, do not think that the Howr of Judpernent is yel tar nff.
Whoever has any concem for the Hereafter, should mend his ways forthwi, for
WG Ay not have & chance o take 5 second breath afisr the present treati,

1. That is, when the Hour of Judgement does arrive, you will nat he able
M2 STOD it 09T your deities othar than Altal have the POWEr 1oy avert it Allah alone
CHI SRR it but He will not,



136 | The Meanpiny of the Qur 'a:

52. The word fédh-al-Hadith as used in the ot.zinal, signifies the whole
tcaching that was being presented in the Quran through the Holy Prophet -
Mubaminad {upon whom be Allah’s peace and blessings) and “marvel” implies
the marvel that uan ¢xpresses on heating a novel and incredible thing. ‘The verse
means this: “That 10 which Mubhammad (upon whom be Allah’s peace and
blessitgs) is inviting you is the same that you have already heard. Now. 15 it thie
very thing ar which you marvel and feel alarmed, and express wonder as if
sainething very strange and nove! was. being presented before you?”

53, That is, “Instead of weeping at your ignoerance and daviation you, on
the contrary, ar: mocking, the Trath™.

54, Two meamings have been given of the word s@middn by the
lexicographers. Ibn “Abbas, ‘Thrimah and AbG ‘Ubsidsh, the grammarian, are of
the view that in the Yamanite tonguc suraiid means singing end playing, and the
verse alludes that the disbelisvers of Makkah, in order to suppress the recitation of
the Qur'an and to diveri the people’s attention away from 1t, would starn singing in
i loud woice. The other meaning of it given by lbn ~Abbas and Mujahid is:
“Swnod  means bending down the head out of arrogance; when the disbelievers of
Makkati passed by the Holy Prophet, they would pass by him angrily with their
fuces lifted wp,” Réghib Isphahdni in his Mufraddr also has adopied the same
meaning; accordingly, Qathdah has translated samiddgn into ghififun and Sa*id bin
Jubair into s ‘rdin.

55, According to Imam AbU Hanifab, Imam Shafe'i and many other
‘scholars it is obligatory to perform a sgédef on the recitation of this verse,
Although Imam Malik himself used to perfom a sajdaf bere (as cited by QAdi
Abi Bakr ibn al-*Arabl in Afsksm 2/-Quran), yet he held the view that it was not
obligatory to perform a syjdal here, the basis of his view being this wadition of
Hadrat Zaid bin Thabit: I recited Surah an-Najm before the Haoly Prophel, and he
did not perform a szidal.  (Bukhari, Muslim, Ahmad. Tirmidhi, Abd Da'Qd,
Nasa'i). But this Hadrih does not negats the incumbency of the prostration here,
for it is likely that the Holy Prophet did not perfonn the safdef then due to some
reason but might have performed it laer, Other traditions on the subject are
explicit that the prostration was always performed on this verse. Hadrat “Abdullah
bin Mas™id, Tbn *Abbas end Muttalib bin Abi Wada'ah have unanimously stated
it when the Holy Prophet recited this SQrah for the first time in the Ka'bah, he
had prostrated himself and along with him the whele assembly of the balievers and
the . disbclievers also bad fallen down  prostrate. (Bukhéri, Ahmad, Nasa'iy lbn
‘Umat has reparted that the Holy Prophet recited Stirah an-Najm in the Prayer and
prosirated  himself and lay tong in that state. (Baihaqi, Ibn Mardiyah). Saburat al-
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Tuhant states thar Hadrat “Umsr recited Sirah an-Ngjm in the Fajr Prayer and
performed a sgidef, then stood up, recited Strah al-Zilzal and perfonmed the
riekd’. (Sa%id bin Mansiry. Imam Malik himself has related this act of Hadra
"‘Umar in his Mu wagd (Bat M Ja'n Suiid al-Qaran)



