


INTRODUCTION

Name

This Surah is entitled Ar-Rahman. the word with which it hegins,
This title, however, deeply relates to the subject-matter of the SUrah too,
- for in it, from the beginning to the end, the manifestations and fruits of
Allah’s attribute of mercy and grace have hesn mentioned.

Period of Revelation

The commentators generally hold the view that this is a Makki
Sarah, though according to some traditions which have been cited on the
authority of Hadrat ‘Abdullah bin ‘Abbas, “Tkrimah and Qatidah, it was
revealed at Madinah, But, firstly, there are also some other traditions
from these very authorifies, which contradict - this view; secondly, its
subject-matter bears a closer resemblance with the Makk! Sfirahs than
with the Madani Siirahs; rather it appears to belong to the very early
Makkah period. However, there are several authentic traditions which
(estify that it had been rev:ﬂlﬁd in Makkah Ltal:lf many years before the
fifjrah,
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Musnad Alunad contains a  tradition  from [ladrat Asma“,
daughter of Abil Baki (may Allah blass them both), to the effcet: *T saw
the Messenger of Allah offering his Prayers in the sacred precincts of
the Ka‘'bah facing the corner in which the “Black Stone™ i3 fixed. This
relates to the rime when the Divine Command, Ffasds' bi-ma mar
(“So, proclain publicly, O Prophet, what ¥ou are being cormumanded™)
had not yet been revesled. The polytheists at that time were hearing the
words, Fa-bi-avyi aldat Rabbi-kumid nukadhdli-ban, being recited by
him in the Prayer,” This shows that this Strah had been sent down evell
before Sirah Al-Hijr, :

Al-Bazzér, Ton Jarir, Ibn Al-Mundhir, Daraquini (in A-Afrid),
Ibn Mardiiyah and Ibn Al-Khatib (in AFTarikh) have related, on the
authority of Hadrat ‘Abdullah bin ‘Umar, that once the Holy Prophet
{peace and biessings of Allah be upon him) recited Strah Ar-Rahman
himself, or heard it recited before him: then he said to the paople; How
8 it that T am not hearing from you the kind of good answer (hat the jinn
had given t¢ their Lord? When the people asked what it was he replied:
“I recited the Divine Words, Fa-bigvyi dliai Rabbi-kumi
fukadirihiban, the jinn in response would repeat the words: Ia A/
shad Wrmin oi'mati Rabbi-nd nukadhdhth: “We do not deny any of our
Lord's blessings.” :

A similar theme has been relaed by Tirmidhi, Hakim and Hafiz
Abil Bakr al-Bazzir from Hadrai Jabir bin ‘Abdullah. Their tradition
contains these words;

“When the people kept silent on hearing the Sirah Ar-Rahman,
the Holy Prophet said: *‘I recited this very Strah before the jinn in the
night when they had gathered together to hear the Cur'an. They
responded to it better than you have. As I recited the Divine Words, Fa-
bi-ayyi alaa'f Rabbi-kumi tukadhdhiban (O jinn and men, which
blessings of your Lord will you deny?™} they would ‘respond to it
saying: O owr Lord, we do not deny any of your blegsings: Praise is for
You alone’!”

This tradition indicates that on the occasion of the incident that
bas bheen refated in SGrah Al-Ahgaf (vy. 29-32) of the jinn's hearing the
Quran from the Holy Prophet (peace and blessings of Allah be upon
himy he was reciting Sirah Ar-Ralunan in the Prayer. This happened in
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the i0th year of the Prophethood when the Holy Prophet had halted at
MNaklilah on his way back from Ta'if. Although in seme other tradirions
it has been reported that the Holy Prophet did ot know then that the
inil were hearing him recite the Qur’an, but aflerwards  Allsh had
informed him of this, it is not unreasonable to suppose that just as Allah
had informed him of the jinn's hearing the Gur’an so also Allah Himself
might have told hin as to what answer they were giving on hearing
Sarah Ar-Rahman.

These traditions only indicate that Sidrah Ar-Ratman had been
reveaied even before Sirahs Al-Hijr and Al-Ahqgai. Besides, we come
across another tradition which shows that it 1s oue of those Sarahs which
were the earliest Revelations at Makkah. Ibn Ishag has related this on the
authority of Hadrat “Urwah bin Zubair: The Companions one day said to
one another: “The Quraish have never heard any one recite the Qut'an
publicly to them, and who would read our the Divine Word aloud to
e 7 Hadrat “Abdullah hin Mas‘0d  said that he would. The
Conpanions expressed the apprehension that he might be subjected to a
harsh trearment and said that it should berter be done by a person of a
‘powerful famly, who would protect him if the Quraish tricd w subject
him to viclence. Hadrat *Abdullah said: *Let me alone: my Protector is
Allah.” So  early next morning Lie went to the Ka‘bah while the Quraish
chiefs were sitting in their respective conferences. Hadrat *Abdullah
arrived at the Magan (slation of Abraham) and began to recite Sirah
Ar-Rahman raising his voice as he did so. The Quraish first tried for a
while to understand what he was saying, Then, when they realized that it
was the Word that Mubammad (peace and Blessings of Allah be upon
himy was representing as the Word of God, they fell upon him and
hegan to tut him o the face. Byl Hadrat “Abdullah was not deterred; he
continued to receive the slaps and to read the (Qur'an as long as he
could. At last, when he returned with a swollen face, the Comipanions
faid that they apprehended the same. He replied: *God's enemies were
never 50 light for me as they were today. If you say I'll recile the
Qur'an 1o them again tomorrow.” They all'said, “No, you have done
etough; you have niade them listen to whatl they- didn't want to hear.™’
(Ibn Hisham, vol. 1, p. 336). |

Theme and Subject Matter

This is the only Strah of the Qur'an in which besides men the
jilul  also, who are the other creation of the earth e:]dnw.&d with freedom
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of will and action, have been diractly sddressed, and both men and fhan
have been made to realize the wonders of Allah's power, His countless
blessings, their own helplessness and accountability before ITim, and
have been warned of the evil consequences of His disobedience and
wade aware of the best results of His obedience. Although at several
other places in the Qur'an there are ciear pointers to show that like the
men the jinn oo are a creation whao have been endowad with freedom of
will and action and are accountabie, who have heen granted the freedom
of beliel and unbelief, of obedience and disobadience, and ammong them
too there are the believers and the unbelievars, the obedient and tha
rebeilious, as among human beings, and among them too there exist such
groups as have believed in the Prophets sent by God and in the Divine
Rooks, this Surah clearly points out that the message of the Holy
Prophet {peace and blessings of Aflah be upon him) and the Qur'an is
meant both for umen and for jinn and that his Prophethood is not
restTicted Lo human bemgs alone,

Although in the beginning of the Sirah the address is directed
only to human beings, for to them only belongs the viceperency of the
earth, among them only have the Messengers of Allal been raised. and
i their tongues only have the Divine Books heen revealed. vet from
verse 13 onward both (he men and the jinn have been addressed and one
and the same invitation has been extended to both,

‘The themes of the SUrah have been couched in brief sentences in
a specific sequence:

In vv. 1-4 it has been stated that the teaching of the Qur'an is
fromm Allah Almighty and it s the very demand of His mercy that e
should provide guidance to mankind through this teaching, for it is He
Who has created man as a rational and intelligent being.

In vv, 5-6 it has been said that the whole systenwof the Universe
is lunctioning under Aliah’s Sovereignty and everything in the carth and
heavens 1s subject to Iis Command alone,

In vv. - another important truth that has been expressed is that
Allah has established the entire system of the Universe precisely and
equilably on justice, and the nalure of this system requires that (hose
who dwell in it also should adhere to justice within the bounds of their
authority and should not disturb the balance,
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In wv. 10-25 besides mentioning the wonders and excellences of
Allali’s might, references have heen made to His those bounties from
which the jinn and men are deriving benefit.

In vv. 26-30 both the men and the jinn have been reminded of the
truths that o this Universe no one except Onc God is imritortal and
unperishable, and there is none, from the lowest 1o the highest, who
does not stand 0 deed of God for his survival and other requirements.
Whatever is happening here, from the carth to the heavens, is happening
under His administration and control.

ln vy, 31-36 both the groups have been warned that the tite is
fast approaching when they will be called to account, which they will not
be able 10 avoid, for God’s Kingdom is encircling them [rom every side;
it is not in their power lo flee it; if they are involved in the
misunderstanding that they can, they may try. to do so.

In vv. 37-38 it has been said that this accountability will be held
oli the Day of Besurrection.

In vv. 39-45 the evil end of the guilty ones, from among men
aud jinn, who have heen disobeying Allah in the world has been
mentioned, "

And from verse 46-to the end of the Sirah mention has been
made of those rewards and blessings which will be granted to the
rightcous ruen and jinn who have led pious lives in the world and lived
with a clear understanding that they will have to appear before their
I.ord one day and render an account of their deeds and actions,

This whole discourse is couched in oratorical language. It 13 a
spirited and eloquent address in the course of which after mentioning
each of the wonders of Allah's great power, and each of the blessings
besrowed by Him, and cach of the manifestations of His Soversignty and
Joininion, and each of the details of His punishiment and rewards, the
Jinn and men bave been over and over again guestioned: *Which then of
the bounties and faveurs of your Lord will you deny 77 Below we shall
explain that #%3' is a word with many shadas of meaning, which hag
heen used in different senses at different places in this discourse, and
this guestion to the jinn and men bears its own special meaning at every
Place according to the context.
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AR.RAHMAN

I ji
Versas: 78 : Revealed at Makkah

In the name of Allah, the Compassiopate, the Merciful

The most Merciful (God) has taught this Qur’an.! He it is Who
created man“and taught him speech,? -

1-4

The sun and the moon adhere to a schedule, and the stars® and  5-9

the trees, all bow down in worship.® He raised the heaven high and set
the balance.” Therefore, do not upset thé balance: weigh with equity
and do not give short weight.®

He* set the earth for all creatures, ! with all kinds of tasty fruits
in abundance and paltm-trees with sheathed fruit, and a variety of com
with husk as well as grain. 1 So, O jinn and men, which of your Lord"s
blessings® will you deny?!?

I That is, the ieaching of this Qur'an is not the production of a man's
mind bt its Teacher is the Merciful God Himgelf, Here, there was no need to tel
as 10 whom ATlah had imparted this Qur'anic teaching for the peaple were-hearing

10-13
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it from the tongue of the Pmyhﬁ Mukammad (epon whom be Aliah's peace and
blessings), Therefore, the situation by itself made it evident that the teaching had
beer imparted to Mubammad (upon wham be Allah’s peace and blessings).

To begin the discourse with this sentence | meant, tirst of all, to tell thar
the Prophet Muhammead (upon whom be Allah’s peosce and blessings) himself is
fiot I3 awuthor, but its Teacher is Allah Almighty, Furthermore, there is another
object &lso w which the word Raofunag (Mercifuly is pointing. If the PUTpOEE Was
oty to say that that weaching is from Allah, and not the production of the
Proplet’s mind, there was no need to use an atidbute of Allgh ingtead of His
proper name. and for that purpose any attribute from amony the Divine aittibutes
could have been adopted. But when, instead of saying that Allah, or the Creator,
or the Providence, has taught this, it was satd: ‘The Merciful {Ar-Rafiman) has
tuught this Qurian.’ it by itself gava the ncaning that the revelation of the Qur'an
for the guidance of mankind was nothing but Allah's mercy and grace, As He is
most kind and Merciful to His creation, He did nat like that He should leave them
wandermy in the darkness, and His mercy demanded that He should send down
this Qur'dn w bless them with the knowledge on which depends their right
guidance and conduct in the world and their success and well-being in the
Hereafter, ™

2. In other words, as Allsh is the Creatar of man, and it ts the Creator's
responsibility o provide guidance to His creation and show it the way by
following which it may fulfil the object of its erection. the revelation of this
Quridnic teaching from Allah is not only the demand of Allah's mercifulness but
also the necessary and natural demand of His being e Creator. Who else would
provide guidance to the creation if not die Creator 7 And if the Creator did nol
provide guidance, who else could? And what greater defect could there be for a
creator that he should not teach his creation the methad of fuifilling the object for
which it has been created? Thus, In fact, the arrangement and provision of the
teaciing for man by Allah is not anything strange; it would be strange if no such
arrangeinent had been' made at all. Allah has not just left alone whatever He hag
created in the Universe, but has given it the most appropriate strucrure by which it
may play its role iu the system of naturc and has taught it the method of playing
that tole gffectively and successfully. Thus, each single hair and cach single cell
of man’s own body has been born with the knowledye of how it has to carry ont
the task in the hmnan body for which it has been created. Then, after all how
could mun himself ramain deprived and independent of his Creator’s teaching and
guidance? Tiis theme has been presented in the Qur'an at different places in
different ways. In Sirah Al-Lail: 12, it has been said: “Indeed, it is for Us o tell
the Way”, in Surah An-Mahl: 9, it is said; “Allah has taken upoen Himself o show
the Right Way, when there exist crooked ways to0. " In Slmh Ta Ha (ve. 47-50)
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it [as Teen stated that when the Phaveoh heard the prophetic message from e
Prophet Moses and asked who was his Lord who had sent him as Messenger to
him. the Prophet replied: “Qur Lord is He Who has given a distinctive form to
everyihing and then guided it aright.” That is, He has taught it the method by
which It could corry out aml fulfil the object of 11 creation in the system of
existenive, This is the reasoning by which an unbiascd mind is satisfied that e
coming of the Prophets and the Books from Allah for the instruction of man is the
very demand of nature.

3. One meaning of the word f3yan, as used in the original, is the
expressing of one’e own mind, fe. spesking and cxpressing one’s thoughts and
imteniions. Its ofler meaing s to make distinction berween things, which hers
signities the distinetion between good and evil, virtue and vice. According to these
twor meanings this brief sentence completes the above reasoning. Speech is e
distinctive quality which distingoishes man from the animals and other earthly
creatires. It is nor merely the power of speech, byt there are working behind it the
frculties of rcasening and intellect, understanding and discernment. will and
Jndgement, and other tnental powers without which man's power of speech could
not operate at all. Therefore, speech is in fact an express symbol of man’s being
an intelligent being whe has been endowed with freedom and authority, and when
Allah  has blessed man with this distinctive quality, evidently the natre of
imstruction for him alse cannot be the same as would be suitable for the guidance
of uther creatures. Likewise, another distinctive quality of vital immportance in man
is that Allah has placed in him moral sense by virtue of which he can maturaliy
distmguish  between good and evil, tnith and falschood, justice and injustice, righs
and wrong, arul this intuition and sense does not leave hini even when he degrades
himself to the lowest state of error and ignorance. The inevitable demand of liese
two disfinctive qualities is thet the method of instruction for man's consctons and
voluntary life should be different from the innate, natural mode of instruction
under which the fish has been taught o swim, the bird to fly, and the eve m the
lnmuan body jtself to wink and ses, the ear to hear and the stomach o digest. Man
m this sphere of his hfe himself recognizes the means Tike the reacher, the book.
the school., the verbal and written instruction and reasoning and discussion as the
modes of instruction, and does not regard the innake knowledge and intelligence as
ertcnigh. Why should it then appear strange that for fulfilling the responsibibity that
falls upon the Creator of edueating tnan, He bas made the Messenger and the
Bock the means of his education and insmuiction 7 The mnode of education has to
suit The nature of the creation. And very rationalty sa, The “Que’an” alone can be
the means of educaling the creation that bas been tanght “Aaydn ™ (speech) and e
any other means that might suit the creanwds which heve not been taught tie
speech.
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4. That i3, “It is a powerful law and unalterable system that finds the
great plancts together. Man is able to calculate and measure time, days, dates, and
crops and seasons oply because na change takes place in the nde that Has been
iaid down for the rising and setting of the sun and of its pasting through diffarant
stages. The inmumerable creatuies found on the earth sre staying alive only
because the sun and the moon have been accurately and precisely placed at
particular distances from the earth and any increase or decrease in this distance is
made in the right measure, in 2 particular order: otherwise if their distance from
the earth increased or decreased haphazardly, no one conld possibly survive here,
Likewise, the perfect relationship and harmony that has been established between
the movements of the moon round the carth and the sun, has made the moon a
universal calendar, whicll anucunces the hmar dage every night to the whole world
with perfect regularity,

5. The word used in the original is sr-mafe, the well-known meaning of
which i3 the star; but in the Arabic lexicon this word is also used for the plants and
crezpers which do not have asicmn, e.g. vegetable, mclons. watst melons, eic.
The commentators have disputed the sense in which this word has besn uged here.
Ibn “Abbas, Sa‘ld bin Jubair, Suddi, and Sufyan Thauri have taken it in the
meaning of stemless vegetation, for just after it the word asf-shajar (the tree) has
been used and thig meaning is more relevant o it. On the contrary, Mujahid,
Qatidah and Hasan Bagri have expressed the ophion that an-n4n here does not -
imply the plants of the earth, but the stars of the sky, for this is its well-knowi
lncamung. On hearing this word, the mind firs! fumns to this very meaning, and the
mention of the sun and the moon has been followed by the stars very naturslly and -
relevantly. Though the majority of the commentators and trapslators have
preferred the first meaning, and it cannot be held wrong either, we hold Hafiz Ibn
Kathit's this opinion as sonnd that in view of boih the language and the subjeci-
matsr the second meaning seems to be preferable. At another place in the Qur'an
(Al-Elaj: 18) also mention has besn made of the stars and the trees prostrating
themselves, and there the word qujien (pl. of ngjm) cannot by taken in any other
meaning than of the stars, The words of the verse are: Afum tars snoallihe
yasjudy falie man s sméwitd ws men £ erdi wash-shamsu wal-gazary wai-
myfnmn wal jibale wash-shajarn wad-dawgibin wa kathir-um-nig-sonsst. (Al-
Hajj: 18). In this verse aujlm (stars) have been mentioned along with sfasms (s}
and  gamar (moon), and sAq#r (irees) along with mountaing and animals and it has

been said that they all bow daown to Allah,

6. That s, “The stars of the heavens and the rees of the earth, all are
subject to Allsh’s Command and  obedient to His Law. They cannol exceed the
-rule that has been set for them.”
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What i5 mmeant to be impressed in these two verses is that the whole
fystem of the Unlverse has been creatsd by Allsh and is functioning in His
obedience. Nothing from the carth to the heavens is independent, nor functioning
under another's godhead, nor has‘anyone any share in God's Kingdom, nor has
anyone the position that It should be made a deity. All are servants and slaves: the
Master is One Almighty Lord alone, Hence, Taufid alone is the Teruth which is
being taught by this Quran. Apar from this, amy fone who s invlved in
polytheism and denial of God is, in fact, at-warwl&hﬂmwhnl: System of the
Universe, :

¥

7. Almost all ths commentators have interpreted mizdn (balance) o mean
justice, and “..set the balance™ to imply that Allsh has cstablished the entire
system of the LUniversc on juatice. Had there been no harmony and balance and
Justice  esteblished among the countless stars and planets moving In space, and the )
mighty forces working in this Universe; and the innmmerahble creatures and things
found here, this Hie on earth would not have fimctioned even for & moment. ook
at the creatures cxisting in the air and water and on land for milliens and millions
of years on this carth. They continue to exist only because full justice and balance
has been established in the means and factors conducive to life: in case there
occuts 4 slight imbalance of any kind, every trace of life would becoimne extinct.

8. That i3, “As you are living in a balanced Universe, whoss sntire
system1 has baen established on justice, you also should adhere to justice. For if
you &ct unjustly within the sphes in which yon have been given anthordty, and fajl
1o render the rights of others, you would indsed be rebelling against the nature of
the Universe: for ‘the nature of this Unlverse docs not admit of inustice and
perversion and violation of the rights. Mot to speak of a major injustice, aven if a
person freudulently deprives another of an ounce of something, by giving him
short  measure, he disturba the balance of the entire Universe.—This is the sacond
important part of the Qur'anic tcaching that has been pregented in these three
verses, The first teaching 19 Tuufdd and the second i justice. Thus, In a faw brisf
weniences the people have besn told what teaching has been bmught by the Q'I.II an
wiiich the Merciful God haa sertt for the guidance of man.™

?. Now from here to verse 20, mention 15 being made of the blessing and
bountics of God and of thote manifestations of Hiz might by which I:l-uthnmn and
Jinn are benefiting, and whose natural and moral demand is that although they
have the option to believe or 1t to beliove, they should adopt the way of their
Lord’s zervice and cbedience willingly by thr.lr own free choice,

10. The word waga® /o the originel means to compose, make, prepare,
keep, and inscribe, and sadm the ¢reatures, which incledes man and alt other
. living things. According to Tbn ‘Abbds, sndm inclades every thing which has &
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soul. Mupahid takes it inthe meaning of the living creatures. Qatadah, Thn Zaid

- Sha'bi say that all living (ings are amam. Hasan Basri says that both the men
and the jimn are included in its meaning. The same meanings have been given by
the lexicographers. This shows that the pecple who deduce from this verse the
conduand of making land the state property, are in error. This is an ugly attempr
10 Intreduce alien theores forcibly into the Quran which are neither supported by
the words of the verse nor by the comiext. Asdm is not used only for human
society but it includes ail other creatures of the earth as well, and setting of the
carth for amém does not mean that it should be the common property of all.
Besides, the context here alse does not indicate thet the object of the verse is 10
stale some economic pringiple. This, in fact, is meant to impress the truth thar
Allah made and prepared this earth in such a way that it became a fit abode for
every kind of living being. It has not become 50 by itself, bl by the will and
power of the Creator. He in His wisdom placcd it at a suitable distance and
created such conditiens on it which made it possible for the different species 10
exist amd stay alive on it. (For explanation, see E.N. "5 73, 74 of An-Naml, E.N g
29, 32 of Yi Sin, E.N.’s 90, 91 of Al-Muo'min, E.N.'s 11 ta 13 of Ha Mim As-
Sajdah. E.N."s 7 to 10 of Az Zukhruf, E.N. 7 of Al-Jathiyvah).

11, That is. grain for men sand husk for the antmals.

12. The word 483" In the refrain as repeated over and over again in the
subssdquent verses has been translated differently ar different places. Thersfore, i
would be useful to understand at the outset how vast this word is in neaning and
what different shades of meaning it contains.

The leaicographers and commentators generally have explained 445 to
nean “blessings™ and “bounties”. The translators also have given this same
meamng of this word, and the same has becn reporied from Ibn “Abbas, Qaladah
and Hasan Bagri. The major argument that supports this meaning is the Holy
Prophet’s owi statement that (the jinn on hearing this verse being recited would
respond (o it, saving L& b -shal fo-min-ni ‘matiks Rabba-ng pukadtdbib: *O onr
Lord, we do not deny any of Your blessings. * Therefore, we do not subscribe to
the view of some present-day scholars, who say that 444 is never used in the
meaning of the blessing, '

Another imeaning of this word is power and wonders of power. or
excellent manitesiations of power. Tbn Jarr Tabari has reported that [bn Zaid took
the  waords f3-br-apyy 8154 Rabdi Xumd in the meaning of £ bi-avyi qudret-Akah,
Ibn Jarr himself has taken alaa’ in the meaning of power and might in his
commentary of vv. 37-38. Imam Rizl also has made this observation in his
cammentary of vv. 14-16. “These verses do not describe the blassings but the
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powers of Allah, and in the commentary of vv. 22-23, this; “These describe the
waonders of power and not the blessings.”™

Its third mesning 15 virtuc, praiseworthy qualitics, and prefections.
Thowgh © this meaning hid not  been mentioned by the lexicographers and
commentators, this word has often been used in this meening in Arabic poetry.
{Examples omitted). '

Thus, we have taken this word in its vastest meaning and transtated it
suitably kesping 1in view the context in which it oceurs. However, at some places
the word £434' may have several senses in one and the same place, but due to
limitations of translation we have had to adopt only one meaning. For example, in
this verse atier making mention of the creation of the earth and of making the best
arrangements for the supply of provisions o the creatures, it has been said:
“Which of the &4 % of your Lord will you deny?™ Here, #243"has not been used
in the meaning of the blessings only but also in the meaning of the manifestations
of Alluh Almighty’s power and His praisewotthy attributes. Tt is a wonder of His
might that He fashioned this earth in such a marvellous manmer that countless
species of creatures live here and an endiess varisty of fruits and grain are grown
on i. And it 8 due 10 His praiseworthy qualitizs that He not only created these
creatures but also made arrangements for their svstenance and the supply of
provisions for them; and the arrangemments also s perfeer that their food is not
only nutritiovs tmt afsp pleasing to the taste and sight. In this connection,
reference has besn made o only one excellence of Allah Almighty's workmanship
for the sake of cxample, viz., the creatioh of the date-palm fruit in sheaths.
Keeping this one sxample in view one may consider what excellences of art have
been devised and shown in the packing of banana, pomegranases, orange, eoconmngt
aud other fruits, and how sach of the diffarent song of the grains and pulses which
we 3o thoughtlesaly cook and eat, are produced fnely packed and covered n ears
and pods and clusters.

12, “Denving” implics the several attitudes that the pecple sdopt in
respect of Allah Almighty™s blessings and manifestations of His might and [is
praiseworthy acributes. For example, some people do notat all admit that the
Creator of all things is Allah Almighty, They think that all this is a mere hy-
product of the matter, ar an zoccidental happening, which is un-related with any
wisdom and skil]l and workmanship. This iz open denial.

Some other people do admit that the Creator of these things tx Allah, but
regard others beside Him also as associaes in Godhead: they render thanks to
athers for His blessings: they adora others although they eat His provigions. This
{s another form of demial. Obwiously, it would be the height of ingratimde: 1f &

fConrd. o 1. 276
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He cteated man from dry, rotten clay like the potter’s,” and
the jinn from the flame of fire. So, O jinn and men, which wonders
of your Lord's power!® will you deny ?

Both the Easts and both the Wests; He is the Lord and
Sustainer of all.”” So, O jinn and men, which of yr.uur Loitd’s powers®
will you deny?

_ He let loose the two seas that they may meet together. Yet
there stands berween them a barrier which they do not transgress. 9
So, O jinn and men, which manifestations of your Lord’s power will
you deny? From these seas come out pearls® and corals.?! So, O jinn
and men, which exceliences of your Lord's power will you deny?®

And His are the ships®? raised up high like mountains in the
sea. 8o, O jinn and men, which of your Lord’s bounties will you
deny ¢ ’ -

All* that exists' on the earth shall perish. Only your Lord,
possessed of majesty and honour, shall endure for ever. So, O jinn
and men. which of youwr Lord’s excellences will you deny?®
Whosoever s there in the earth and ¢he heavens, implores Him for its
needs. Every moment He is in a new (state of} glory.?” 8o, O jinn and
men, which of your Lord’s glories will you deny?*

O you burdens of the sarth,*® We shall soon be free to call you
to account.*® (Then We shall see) which of your Lord's favours you
deny.* O compeny of jinn and men! If you have the power to escape
across the bounds of the earth and the heavens, then escape | You
shall not escape, for it requires great power.*? Sa, O jinn and men,
which of your Lord's powers will you deny? (If you iry ta escape) a
flame of fire and smoke™ shall be let loose upon you, which you will
not be able to withstand. O jinn and men, which of vour Lord's
powers will you dn:iy'?

- Then (how w111 it be) when the heaven will burst and redden
like red leather? O finn and men, which of your Lord’s powers will
you (then) deny

On that Day no man and no jinn will naa:l be asked concerning

his sin.” Then (it will be seen) which of your Lord®s favours you -

deny.”” The culprits there shall be recognized by their faces and they
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39-45
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shall be seized by their forelock and by their feet and dragged. (Then)
which of your Lord’s powers will you deny? (At that time it will be
said:) This is the same Hell which the culprits were wont to deny.”
They will wander to and fro between the same Hell and the hot beiling
water.™ Then, which of your Lord’s powers will you deny?*?

And for everyone who dreads to stand before his Lord*® there
are two gardens.* O which of your Lord’s blessings will you deny?*
Full of Jush green branches. O which of your Lord’s mercies will you
deny? In both two springs of running water. O which of your Lord's
blessings will you deny? In both there will be two kinds of every
fruit.*' O which of your Lord’s blessings will you deny?

Conted. from p.‘;.,t;"_;j -

person while admitting thet 2 certain person had done him a favour rendered
thanks o another, who had not in fact done him thar favour. for this act of his
would be an express proof that he regarded the other person as hm benefactor
whom he was rendering the thanks.

There are still others who acknowledge Allah alone as the Creator of all
things and the Besiower of all blessings, but do not admit that they should obey the
Commands of their Creator and Sustainer and follew His injunctions, This is
mther forme of ingrattude and denial of the blessings, for the person who
behaves so denies the tight of the Destower of the blessing although he
acknowledges the blessing itself,

Some other people neither disavew the blessing nor deny the right of the
Bestower of the blessing, but in practice there is no appreciable difference
berween thelr conduct and the n::nndu:;t of a denier. This is not verbal denial but
dettial in ]:Irﬂl:tll'.:#

14. The order of the initis} stages of the creation of man, as given at
different places in the Qur’an seems io be as follows: {1) Turdh, i.¢. earth or dust;
(2) fin, t.e. clay made by mixing water with santh; (3) pln-/-fizib: sticky clay, i.g.
a clay which becomes sticky when left alane for 5 long e, {4) Aemg in musnan,
i.e. clay with a stink in it, (§) jalsa/-im-+nin fama 'In masnidn keffakhkhir, i.e. the
rotten  clay which when dried becomes like baked pottery: (5 beshar, i.e. the one
who was made from this last form of the sarth, in wham Allah breathed of His
Spirt, to whom the sngels were commanded to bow down, and from whose
species s mate was created, (7) thwnmis fa'als nasla-Di min suldiR-tn-min-ma in
mafin: %then spread his progeny by means of an extract of the natute of a
despicable water™, for which the word serfaf has been used at other places.
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For these stages one may look up the following varses of the Qur'an in
sequence: ka-nathal-i Adarna khalaqa-hil min wrsb (Al-"Imran : 59); bad's khalg-
af insin-1 adn b (As Sajdah; 7Y, Jnpd khalag-nd Bum min tin-il-fzid ( As-Saatfar
11); the fourth and fifth stages have beén described in the verse being eapliined,
ind  the later stages in the following verses ! Junf kidfig-un beshar ap-min tin. Fa-
idha sawwaite-hil wa nafakhar-#7 -hi nin-rifii f5-ga '6-fahd sdjtdin. (Suad ; 7172y
kaalpqa-kam tip-nafs in wahidarin wa khelags arin-bs zewia-A3 wa Dathifa min-
mma rifl-en kathiean wa  gisi-an cAn -Nisdl '} - thiwnena Ja'wis nasla-fu min
SerfgfR-fn-rn mmad - fn -mahin, (As-Sajdah; 8); fa-innd kbalag-né-kum min tarsb-
Iy thurmwiia i motia-tin. (Al-Haii:5).

15. The words in the original are. mum-mdri-in-rmin-nsr. Narsignifias
fire of a special nawre and uot the fire which is produced by burning wood or
coal, and sadrff means a pure, smokeless flame. The verse means that just as (he
first man was created out of carth, then passing through varions stages of creation.
the ¢lay nodel adopted the shape of a living man of flesh and Blood, and then his
prageny spread by rncans of the sperm-drop, so was the fitst jinn created from a
pure flame of fire, or a fire free of smoke, and then the species of jinn spread
from his progeny. The position of the first jinn among the jinn is the same as of
Adam (peace be uvpon him) among human beings. After taking the shepe of a
living man, the body of Adam and the humau beings bomn of his progeny retained
ne relationship with the dust from which they were originally created. Though
evetlt mow our body 18 entirely & compound of the earthly substances, these
substances bave raken the from of flesh and blood and after being made a living
body it has becoinc quite a different thing from a mere lurnp of elay, The same
also is true of the finn. Their being also is essentially fiery, But just'as we are not
i mere lmnp of earth, so also they are not a mere flame of fire.

This verse proves two things. First, that the jinn are not simply spirit, but
- Are material beings of a special nature, but since they have been compesed of pure
lery substances, they remain invisible 1o human beings who have bean created of
earthly substances. The same has been reférred to in this verse: “Saian and his
party see you fram where you caonot see them.” (Al-A'raf: 27) Likewise, the
Juw's Ueing fast-moving, their adopting different shapes and forms easily and their
penetrating  into different places imperceptibly where things made of earthly
substances Cammot pemetrats, or if they do, their penetration becomes perceptible,
all these things are possible and understandable only becavse they are essentially a
fiery craadan,

I'he other dhing (hat we come to know from this verse is that the jirnm are
not only a creation of a. whelly different natre from - human beings, but the
substance of theit creation also is absolutely diffarant from that of 1man, animal,
vegetable and solid martter, This verse explicitly points out the error of the
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vigwpoint of those people who regard the jinn as a kind of human beings.
Accarding to their interpretation, the meaning of creating man of the dust and the
jinn of the fire s to descrioe the difference of the temperamental nature of the two
kinds of the people; ong kind of them are humble by nature, and they are men in
the true sense, and the other kind of the people are wickad by nature and fiery in
temper, who may better be called davils, This is, however, no cominentary of tha
Cir'an but its distortion. In E.N. 14 above we have shown in detnil how the
Qurign imelf Rag fully described the meaning of creating man from the catth,
After reading all these details, can a reasonable persan imderstand that the obyject
of all this is only to define the hurnility of the good men ? Mercover, how can a
sound-minded pnrsnn undsretand that the meaning of creating man of rotten, dry
clay and the jinT of the flame of purs fire i& the difference of the scparate moral
characteristics of the two individuals or groups with different temperaments
belonging to the same human gpecies? (For further explanation, see E.N. 53 of
Slrah Adh-Dhirjvat).

16. Here, inview of the context, It is more appropriate to translate Alda’
ad “wonders of power”, tnit in this the aspect of the blessing is also present. Just
as it 15 a wonderful manifastation of Allah's power ta have brought into exiztence
marvellous creatures likeé man from the dust and tha jinn from the flame of fire, so
for both these creatures this is a great blessing also that Allah not only granted
them a body but gave sach such a structare and endowed cach with such powers
and capabilitics that they became able to perform unique works in the warid.
Though we do not mow much about the jinn, man is present before us. Had he
been given the body of 4 fish or a bird or 2 monkey along with the human brain,
he could not have with that body used the mental powers to any advamage. Then,
15 it not a supreme blessing of Alleh that He bleysed man with the most suitable
body also, so that he roay exploit the menial powers granted to him sfficiently?
Consider the hands, the feet, the eyes, the cars, the wngue and the erect stature as
againts the intcllect and reasom, and the capabilitiss of workmanship and artistic
skill, and one will feel that the Creator has provided 2 deep relationship and
banmeny between them without which the human body would bave remained
nseless, Then, the same thing points out Allah’s pralseworthy qualitics too, How
could the men and jinn of such quality and rank be brought into existence without
knowledge, wisdom, mercy and a profound creative power 7 For such miracles of
creation cannot be performed by accidents and automatic blind and deaf laws of
nature

17. *Both the Easts and both the Wests® may mean the two points of
sunrise and the two points of sunset on the shortest day of winter and the longest
day of summer as well au the easts and the westa of the two hemispheres of the
' carth. Om the shortest day of winter the sun riscs and sets making & small acute
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angle, on the contrary, on the longest day of summer-it riscs and setd making n
wide obmse angle, Between them its points of rising and setting go on shifting
every day, for which at another place in the Qur'an (Al-Ma‘arij: 40) the words
Rabbul-ransbiriy wal-tnsghirit have been used. Likewise, at the time the sun rises
in one hemisphere of the earth, it sets in the other hemisphere, thus producing two
asts and two wests of the earth. There are several meanings of calling Allah Lord
of both the FEasts and both the Wests. Firstly, that it s by Hiz Command that the
system of the rising and setting of the sun and their changing pattery during the
year is functioning. Second, that Ailah alone 13 the Master and Ruler of the earth
and the sun; had they their own separate londs, this regular systetn of the rising
and sctting of the sun on the earth could not have functioned and continued to
function permeamently. Third, thas the Master and Susminer of both the Easts and
both the Wests is Ope Allah alone; 1o Him belong the creations living beiween
them. He alone is nourishing them, ang 1t is for their sustenance that He has
esuiblished this wise system of the rising and setting of the sun on the sarth.

18. Here also, ‘although in view of the context, "power” seems 1o be a
INoTE ConSpicucus meaning of &#5°, yet, besides, the aspect of *bicssing” and
“praiseworthy qualities™ also is present in it. It is & preat blessing that Aliah
Almighty has prescribed the rule of the rising and setting of the sun, for by means
of 1t the changes of the crops and seasons are regulated with which conniless
tnterests of the men and animals and vegetables are awached, Likewise, it is
Allah’s mercy and providence and wisdom that He has made these ATTATZEMENtS
by His power to meet the respective needs and requirements of the creatures He
has created oo the earth.

19. For explanation, see E.N. 68 of Surah Al-Furgan.

20. According to Ton “Abbis, Qatidah, Ibn Zaid and Dahhak (may Aliah
bless them), magidn implies. small pearls, i according to Hadrat * Abdullzh bin
Mas*id, this word is vsed for corals in Arabia.

21, Literally. “Prom both these seas come out...” The objeciors say that
pearls and corals come out only from  salt waters. How is it then that they are
stated 10 come our from both the sweet and salt waters 7 The answer js that the
sens contain both the sweet and the salt waters; therefore, whether it is said that
these things come out from the combination of both, or from both kinds of Wwalers,
it would be one and the same thing. And it may well be that further investigations
might. reveul that both thése thingd originate in the sea at the place where springs
of sweet water gush out from the sea bed, and in their birth and development
cotillrnation of both kinds of the water plays its pari. Near Bafirain which has
been famous for its pearl-fisheries for centuries, there exist springs of swcet water
at the bottom of the Gulf.
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22, Here also though the aspect of power in &l3&" is conspicuous, the
4spect of the blessing and praisewarthy qualities also is not hidden. It is a blessing
of God that these valuable things came aut from the sen, and it is His Providence
rhat for rhe satisfaction of the acsthetic taste of the creaturas whom Hc had biessed
with the taste for beauty and the love ang longing for adornment, He created all
sorts of these beautifid things in His world.

23. "His are the ships...": Ships became possible only by His power, It is
He Who blessed man with the capability and skill that he may build ships for
crossing the oceans; it is He Who created on the eanl the material froun which
ships could be built; and it is He Who suljected water 1o (iic laws by which it
became possible for the mountain-like ships o sail on the surface of the surging
NCEHNS,

24. Here, the aspect of the blessing and bounty is conspicuous in alaa",
but the explanation given above shows that the aspect of power and good qualittes
Als0 15 present in i, '

23. Fromm here to wverse 30, the jinn and e men have baen informed of
twor realities:

First, “Neither you are immortal nor the provisions that you are enjoying
in this world everlasting. Immiorta! and Everlasting is the Being of the High and
Supreme God alone Whose greatness ihis Universe testifics, and by Whose grace
and kindness you lave been favoured with these bounties. Now, if some onc
among you behaves arrogandy, it wonld be due to his own meanness. If a foolish
person assumies haughtiness in his tiny sphere of authority. or becomes god of a
few Delpless men who fall into his hand, this farce would nor lasi long, A godhead
that lasts for 4 mere score of two score y2ars i a carmer of the sarth whose 51Z¢ in
this limitless Universe is not even equal to & pea seed, and then becomas a lepend
~of tlie past, is not something of which one may feel provd and arrogant,™

The other important truth of which both these creations have been warned

15: “None of those whom you have set up as deifies and removers of hardships and
[ulfiliers of needs, apart from Allah, whether they are angels or prophets or ihe
mocn and the sun, or some other creation, can fulfil any of vour nceds. Thess
helpless creatures and things themsclves stand in need of Allak's help {or their
needs and requirements. They themselves pray to Him for help: when they are not
able 1u remove their own hardships how will they remave yuur hardships?
Whatever is happening in this limitless Universa, from the earth 1o the heavens, is
happening under the Command of One God alone. No one elsc has any share in
His Goddhead: no one therefore can iunfleence anyone efse’s destiny im any way,
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26. Here, asgthe context itself shows, the word 4447 " has been used in the
sense  of excellences and perfections. Whoever of the mortal creatures is involved
my vanity and self-arrogance and struts abour thinking thar his false godhead is
everlasting, disavows Lord of the world’s glory and majesty by his conduct. if not
by his tongwe. His pride and arrogatice by itseIf js a denial of Allah Almighty's
greatness and glory. Whatever claim he may make to an excellence by his rongue,
or arrogate to himself such an excellence, it i3 indeed a disavowal of the rank and
station of the real Possessor of excellences and parfactions.

27. That is, "He is continuously and endlessly functioning in this Universe
and creating countless new things with ncw and yet new forms and designs and
qualities. He is giving death to one and life to another, exalting one and debasing
another, cauvsing one to recover and another to Femain ill, rescuing a drowning vnc
and drowniig a floating one. He is providing sustenance 10 countless creatures in a
vaticty of ways. His world never stays in the same state: it is changing cvery
moment and its Creator arranges it in a new state and fashion every time, which is
different from every previons form and fashion and state.™

28. Here, #/33" seems to have besn used in the sense of gualities and
glories.  Every petson wha cormymits polytheism of any kind, in fact, disavows one
aor the other of Allah’s attributes. A person’s saying that such and such a saint has
removed his disease, in fact, amounts to saving that Allah is not the Remover of
disease and Restorer of nealth but the saint. Another one’s saying that such and
such a holy one has got him a job, in fact, amounts to seying that Allah is not the
Susrainer and Lord but the paritcular holy person. Stll ancther one’s saying that
his praver has been answered at a particular shrine, in fact, amounts to saying that
the comimand governing the world is not Allah’s but the shrine’s. [n short, every
polytieistic  belief and urerance, in the final analysis, leads \p to the disavowal of
the Divine aHritwtes. Polytheism is nothing but that one should ascribe the Divine
attributes of being All-Heating and All-Seeing, Almighty and Al-Pawerful, etc.
to others than Allah, and should deny that Allah alone is the Possessor of all these
afTibues.

29, Thagaién is derived fram thigf, which means a burden, snd thagasis
the burden loaded on a conveyance. fRagaidn (dual) therefore would mesn: “rwo
loaded burdens”. Here this word refers to the jinn and men; who are hodh londed
ot the earth, Az the addressees hees are those jinn and men who have tumed away
from the service and obedience of thelr Lord and Suwstainer, they have been
nddressed as; “Q burdens of the earth, " In other words, the Craator is warning
these two unworthy groups of His creation, saving: “O you who have become a
burden for My earth, I sm soon going to take yvou to task.”
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3. This do=s not mean thai Allah at thiz time is too busy to call the
disobedient servants o acoount, but |t means that Allah has arranged a special
time-teble according to which He will firgt bring inio existence generation after
generation of the jinn and men in the world till an appointed time, and will provide
them with an opportimity to work in this examination centre of the world; then at a
specific Hour the examination will be suddenly brought to a close, and all the Jjinn
and men living ac that time will be given deat simultanecusly. Thern at ancther
liing which i preordained with Allah for calling the jinn and 1meq to aceount, all
the fortoer and the [atter generations of both the specics will be resurrecred and
tnustered ar one and the same time. In view of this time-table the two species have
been wamed, a3 if to say: “We are ¥&t bugy with the work of the first periad, and
the time for the second period has not ¥EL coine, not 1o spoak of embacking on the
work of the third period. Bur yoy fnay rest assured. The tine is fast approaching
wien We shall be frec to take vou to task.” This lack of leisure does not mean thai
Allah s too occupted with one kind of work 1 attend to another kind of work. But
its natre is analogous to the occupation of a person who has set a time-table for
different sors of the works and in respect of a work whose time has not vet
arrived according w  the ume-table, he may say that he ai the moment ix not free
for it

31. Here, &4’ can alse be taken in the meaning of powers. In view of
the context, each meaning seems 1o be appropriate in its own way, According
the first meaning, it would mean: “Today you are being ungrateful for Our
blessings and are being rreacherous and disloyal by adopting the different auitudes
of disbeliet, polytheism, atheism. sin and disobedience, but tomorrow when ihe
nine coines for accountability, We shall gee which of Our hlessings ¥ou prove to
be the result of a mere actident, or the fruit of your owng abllity, or a
manifestation of the kindness of a god or goddess or saint,™ In the second case,
the meaning wouid be: “Today you are mocking the doctrine of Resurrection and
e gathering together of al! mankind and jinm on the Day of Judgement and the
accountability and the Heaven and Hell, and are harbouring the misunderstanding
that such tlings are not st all possible, it when We gather you together for
accountability and all that yau deny taday will appear before you, then We shalt
see which of Our powers you deny. *

32, “The earth and the heavens™: the Universe or the Kingdom of God.
The verse means to impress this: “Tt is not in vour POWOT to as¢ape Allah's prasp.
When the time for the accountability of which vou are being foreiold comes, YO
will be seized and brought before God in dny case wherever you may be. To go
out of God’s reach you will have to flee from the Umverse of God for which you
do not have the required power, If yom fecl that yon have the power, then YO
may use that power if you 5o will.”
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33, The word shendz, as used in me originaf, megns the pure, smakelcss
flune. and gufidsis the gross smoke without a flame. Thesc two things, one after
the other, will be let loose upon the meq and jinn, when they oy to escape the
accountabiiity of Allah,

34. This refers to the Day of Resurrection. Bursting of the heavens
implics loosening of the discipline of the hzavens, scattering of the celestial
bodies, upsetting of the systein of the heavens, And the meaning of “reddening
like red feather" is that during that great upheaval anyone who Jooks up towards
the sky, will feel us though thc entire heavens were on fire.,

36. That is, “Today you deen Resurrection impossible; vou think Allah
has no power 1w bring it about. Bui when it will have waken place and vou see with
your eyes all that vyou are heing forctold, which of the powers of Aflah will you
then deny 7" :

6. This is bring explained by the subsequent sentence: “The culprits
there shall be recognized by their faces.” 1! means thatin thac great assembly
where all the forner and the later Aeneranons will have gathered together, there
will be no need to ask as to who are the culprits, nor will any man or jinn need he
asked whether hie is a colprit of not, The dejected faces of the cuiprits, their
werror-stricken eyes, their disturbed and alarmmed countenances will themselves be
cnough i cxpose the secret that they are the culprits. When a crowd COMprising
both the guilty and the nnocent people, is encircled by the police, the caln and
tranquil of the inhocent peopie and the bewildered and distarbed state of the Suiley
ones tell et une glance as to whe in the crowd is the cuiprit and who is ingocent.
This general mle is in most cases beljed in the world, because (e worldly police
do nor enjoy the reputation of being fair and just, rather on many an accasion they
have torned out to be more botherantne for the gentle and innocent people than for
the culprits. Therefors, here j* g possible that when encircled by the police the
gentte and inndeent people might became even nore terror-stricken than the
criminals, but jn the Hercafter, when every noble person will have complets faitl
in the justice of Allah, bewilderment wil] afflict only those whose conscience will
e conacious of thejr being the cuiprics themselves, and who on their VEry Brrival
in the Court of God will become cettam of their doom, which they had regarded
a5 impossiple o doubtful in the world and so had been committing every heinous
sin and crime.

+37. The rea} basis of the crime according o the Qur'an is that the servant
who is benefiting by the Dlessings of his Sustainer, should harbour the
lsunderstanding that the Dlessings have been bestowed by no one, but have
reached him of their own aceond, or thar the blessings are not the gift of God but
the {rr of his own ability or good fortune, or that they are the gifi of God, but
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God has no right on His servams, or that God Hitwself has not done hin those
lavours ‘but some other being has got these done him. These are the WIany
concepts on account of which man becomes independent of God and being free
from His chedience and service performs acts which ITe has torbidden, and avoids
duts which He has enjoined. Seen in this light eVery LOme and every sin is, in
reality, & disavowal of the favours of Allah whether a person denies thern by the
word of meuth or nol. But the person who, in fact. has no itention of the denial,
but acknowledges the favonrs in the depths of his heart, COTUNItS a1 error
occasionally because of human weskness, he shows repentance on it and iries to
avoid it. This saves him from being included armong the deniers. Apart from this.
all oter culprits are, in fact, beliers of Allah's blessings and denters of His
tavoins. That 1 why # has been szaid: “When vou will have been sejzed as
culprits, then We shall sec as 10 which of Our favours you deny.” In Sticuh
Takathur: 8 the same thing has been put thus: “On that Day yors will certainly be
called 1o account. for the biessings you had besn  granted.” That is, it will b
asked: “Had We granted you these blessings or not 7 Then, what attitude did you
adopl wwards your Benefactor, and in what ways did vou use His Rlessings?"

38, That is, “In Hell they will feel oppressed with thirst again and AgMim,

and will rush towards (he springs of water, but will find only boiling water, which
will not satisfy their thirst, and they. will thus continue to wander to and fro
- between Hell and the springs for ever and ever.”

. 39. That is, “Will you even at that time be able to deny that God can
bring abow Resurrection, can give yon another life after death. can call FOLE 10y
account, and can also make this Hell in which you are suffering pumshm-:nt
today ™™

40. “Who dreads... Lord™; who fears God in whatever he does in the
world, and dreads his accountability before Him in the Hereafter., Whoever holds
this belief will inevitably avoid scrving the tusts of his self, will avaid following
every path blindly, will distinguish between the truth and falsehood, justice and
injustice, pure and bmpure, and the lawfn? and the wnlawful. and will not mrp
away deliberately from following the Commands of God. This is the real ground
for the feward that is being mentjoned helow,

41. Jappar actvally means o garden. At some places in the Qui'an the
entire world in which the righteous people will be kept, has boon calied Jannat, as
though the whole of it was 4 garden. And at others it has been said that they will
have Japsit (Gardens) under which canals will be flowing. This means that that
big Garden will comprisc countless other gardens; and herc precisely it has been
statcd that every plouws man will be given two gardens in that big Garden, which
will be particularty meant for him, it will have his own palaces in which he will
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live with his family and attendants like a King, and in it he will be provided with
4ll that is being mentioned below.

42. From here till the end, the word 4238 has been used both for the
bleszsings amd for (he powers, and thete is an aspect of the praiseworthy qualities
100, in it. I¥ we take the first meaning, the meaning of repeating the refrain in this
context will be: “If you like to deny the blessings of Allah, you may do so. The
righrecvs will certamly reccive these blessings from their Lord.™ In the second
case the meaning would be: *IF you think it is itnpossible for AHah to create the
Cianden aml bless  His righteous servants with thess bounties in it, yom may think
$0. Allah certainly has the power ta do this work and He will surely accomplish
it.” According to the third meaning, it means: *You think thar afier having created
this kig world Allah now docsn't bother whether a person behaves unjustly here or
Justly, works to promote the truth or falsehood, spreads cvil or good: He will
ieither pumnish the oppressor nor redress the grievances of the oppressed, will
neither appreciate good nor abhor ovil, Then, as vou think, He is heloless too. He
can build the heavens and the earth but cannot preparc Hell for punishing the
wicked and cannet make Heaven for rewarding the followers of the Troth, Thus,
you may deny His praiseworthy attrilwites as von may, but tomorrow when He
hurls the evildoers into Hell and blesses the worshippers of the truth in Heaven,
will you even then be able to deny His these attributes?™

43 This can have two meamngs: (1) “The fruits of the two gardens will
have their own special flavors and tastes, Tn one garden he will find onc kind of
the fruit clustering on its branches, and in the other, another Kind.” (2) *In each
parden there will e two kinds of fruir; one kind of the familiar fruit known and
rasted in the world, though mmch saperior o that fovnd in the world, and tlm other
kind of the rare fruit never imagined and tasted before.”

) 44, That is, “Whan leir lining will be of such superior qualily, you ingy
tmaging whal will be the quatity of the outer layer of the carpets.”

45. This is the real character of the wotmat: she  should neither be
shameless nor immadest, but should have modeasty in her Iooks,

That is why Allah while making a mention of women amang the blessings
n[ Puradise has first of all praised their modesty and chastity, and not their beauly
angl physical channs. Beautiful women cap get mpether in mixed clubs and flm
studios and beawy eontests whore the select beautiful women only sre admined,
but @ person of law twste and mentality only can show any interest in them. No
noble person can find any chamm in the beauty that atiracts cvery evil look and is
ready to fall i every lap!

45. This means that in the worldly life whether a woman died a spinster,
or as the wifc of somebody, or disd young, or A8 an old woman, in the Hereafier

{Contd. on puge 287
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The dweliers of Paradise shal] be reclining on carpets lined with
thick sitk,* and the branches of the gardens will be hanging down (on
them) with frult. O which of your Lord's biessings will you deny?
Amidst these blessings will be those of bashful looks.* whom neither
man nor jm will have touched before them ¥ O which of your Lord’s
boundes will you deny? As beautiful 25 rubies and pearls. O which of
your Lord"s bounties will you deny?

Could the reward of poodness be anything but gondness™

Then, O jion and men, which of your Lord™s praiseworthy altributes
will you deny™ And besides thoss two, there will be two other
gardens.* O which of your Lord’s bounties will you deny? Dark-green
and well-watered. ™ O which of your Lard's blessings wili you deny? In
both two gushing springs, O which of your Lord's favours wili you
.deny 7 In them plenty of fruit, and dates and pomggranates, O which of

54-59

60-77 .
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yaur Lord’s blessings will you deny? Amidst ihese hlessings chaste and
beautiful wives, O which of your Lord’s bounties will you deny?
Houris kept in their tents.®! O which of your Lord’s blessings will vou
deny? No man or Jinn will have rouched them befare them. O which.of
your Lord's blessings will you deny? They will be reclining on areen
cushions and fme, rich carpets.’ O which of your Lord’s bounties will
vou deny?

- Full of blessings is the aame of your Lord, Owner of Glory and 78

Honoyr! | Cond, from page 153

wlhen all the righteous women enier Paradise, they will be made young and -
virgims; and any of the women who is made 4 life-partner of a rightcous man, will
not have heen possessed by anyone before that hushand, in Paradise.

This verse also shows that the righteous jinn too will enter Paradisc like
e righteous men. Men will have women from their own kind and the jinn their
wives from their own kind; both the kinds will have their mates from their own
paricular kind. No person of one kind will be made. a partner of a member of
another kind with whom he cannot live as husband or wife naturally. The words of
the verse; “.. whom neither man nor jinn will have louched before them,” do not
mean that the women there will only be of human species and they will not have
bezn touched by any man or jinn before their hushands, but its res] meaning is: In
Paradise therc will be wornen of buth the jinn and the human species; they all will
e modest and untouched: neither a jinn fomale will have been touched by a jinn
male belore her husband in Paradise, nor a human female will have been jouched
by a human male before hor hugband in Paradise.

47. That is, “How, after all, is it possibie that Aliah should allow to gO
waste  the sacrifices of those rightsous servants apd should deny thewn their
rewards, wlw kept themselves subjccted to restrictions throughowt their lives for
the sake of Altah, who avoided the unlawful and remained content with the lawful,
who performed their dutics faithfully and sincersly, rendered the rights of those 1o
whoim rights were due, and endured hardships against evil and upheld good 7~

48. Obviovsly, the parssn who is a denter of Paradise and tts rewands,
actoally denies many of Allah Almighty’s praiseworthy attributes. Fven if he
helisves in Allah, he holds a bad opinion sbout Him. In his view He is 2 pPEIVELET
nuletr in whose lawless kingdom doing good is an exercise in futitity. He is sither
blmd and deaf and is, therefore, wholly unaware as to wha in his kingdom is
making sacrifces of life, wealth and labour for His sake: or He is un-appreciative
and cannot distinguish between good and evil: orT, a8 he seems fo think, He is
helpless and poweriess: He may be very appreciative of the good but is upable 1o
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reward the doer of it. That is why it has been said: “When in the Hereafter good-
will hesrewarded with good in front of your very eyes, will vou even then disavow
the praisewarthy attributes of your Lord? "

49. The word Jin as used in mn dfin-i-hima Jonnanin, is employed
three different meanings in Arabjc (1) To be situated at a lower level than another
thing, (2) to be. infarior to semething of betsr and nobler quality; and (3) to be
aver and above something else. On  account of this difference in meaning, one

probahle meaning of these words is that every dweller of Paradise will be given
Two more gardens besides the rwo previously mentionsd, another probable

ieaning is that  these two gardens will be inferior in quality and rank w both the

first mentioned gardens; that is. the first two.gasdens will either be situated at a
higher level than these two, or the first two gardens will be of a superior kind and.
these two of an inferlor kind as compared ¢o them. If the first probability is
adopted, it would mean that these two addibonad gardens also will be for those
twellers of Paradise, who have been mentioned above, And in case the second
probability is adopted, the meaning would be that the first two gardens will be for
“those nearest to Allah”, and these two for “the people of the right hand.™ This
second probability is strengthened by the rwo kinds of the righteous men as
mentioned in SGrah Al-Waqi‘ah. First, the foremost, who have also been called
the “rmugarrabua™ second. the people of the right hand, who have also been
cititled “25fidb afmatmanah”; and for both these separats qualitics of the two
Kinds of the gardens have been mentioned. Furthcrmore, tlus protability is also
strenpthened by *he Hadfth which AbL  Bakr hag related on the authority of his
father, Hadrat Abli Misad al Ash'ari, In this he says: The Holy Prophes said;
“Two sanppats (gardens) will be for the foremost among the righteous (or the
rregariabin), in which the utensiis and articles of decoration will be of gold, and
two jannars for the followers (o1 the ashab af-yamim, in which everything will be
of silver.” (Fath al-Barf, Kitalh at-Tafsir: Stirah Ar-Raliman).

50, The word madhummsiar has been vsed in praise of these gardens,
Mudfmipna i3 soch Rixarian: vegetation which because of its extreme luxurianec
assumes a darkish hoe,

51. For the explanation of fdrsee E. N's 28, 29 of Stmh Ag-Saaffat
and EN. 42 of Sirah -Ad-Dukhan the tents probably will be similar to those
pitched for the nobles and rich people in  the public parks. Most probably the
wives of the dwellers of Paradise will live with them in their palaces and in their
- parks there will be tents piiched here and there in which there will be the hourls to
 entertain thetn, Our chis preswmption is based on this that in the foregoing verses
beautiful and chaste wives have been mentioned, now, herc, mention of the houris
signifies that they will be a diffcremt kind of women from the wives. This
presunption is further strengthened by the Hadith which Hadrat Umm Salamah
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has reported. She says: “T asked: O mncsscager of Allah, who are better: the
wonien of the world or the houris! The Holy Prophet replicd: The women of the
wirld  are superior to the houris in the same way as the outer layver of a garment is
siperior to its lintng, [ asked: (n what yrounds ? he replied; On the ground that
the: wornen have offered their Prayers, observed their Fasts, and perfonined other
devotions.”™ {Tabavani). This shows that the wives of the dwellars of Paradize will
be the women who affirmed the faith in the world and left the world while they
pravtised gond and right. They wili entar Paradise in consequence of their faith
and good deeds, and will deserve the blessings of Paradise on mert. They waould

either become the wives of their previous husbands of their own free wiil and
choice, if they (o0 happened to be dweliers of Paradise, or Allah will wed (hew to

some other dweller of Paradisc, if the two would like to live together as husband
altd wife. As for the houris they will aot be entitied (o dwell in Paradise as a result
of any righteous deed of their own, but Allah will create them as young, beautiful
women and bestow thom also as a blessing among the other blessings on the
dwellers of Paradise so thar they may enjoy their companionship, But they will not
m any case be creaturas of the kind of the jinn and fairies, for man cannot cohabit
with a kKind other thap his own. Therefore, most probably these wouid be those
imecent girls who died immatore, and whose parents did not deserve Paradise so
that they could be admitted to Paradise with them as the children of their rightcous
parents.

32. The word shgarfin the orixinal 15 from ‘zhgsr, the capital city of the
Jinn in the legends of the pre-Islamic Arabia. It was on that accomnt that the Ambs
tafled every fine and rare thing ‘afxgry as if 1t belonged to the fairvland and had
no march in the materizl world. So mmuech so  that in their idicen the man who
possessed  extracrdinary abilities and who performed wondesful works was also
called afxgari, The English word genius also is spoken in the samie sense and is
also derived from genii which is a synonym of jinn. That is why the word ‘sl
has been wsed here to give an idea of the extraordinary exquisiteness of the
provisions of Paradise o the Arabs,



