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INTRODUCTION
Name

The Sirah takes its name from the word al-waqs'ah of the very
first vorse.

Period of Revelation

According to the chronological order that Hadrat ‘Abdullah bin
"Abbas has  given of the SGrahs, first Sirah T4 Ha was sent down, then
Al-Waqi*all and' then Ash-Shu‘ard’ (Suyliti: Af-fgan). The same
sequence  has been reported frem ‘Tkrimah, (Baihaqi: Daliif an-
NubBuivngs), _
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This is supported also by the story that Ibn Hisham has related
four Ton Ishay about the affirmation of the Faith by Hadrat ‘Umar (may
Allah be pleased with him). B says that when Hadral ‘Umar entered his
sister’s house, Sirah Ta Ha was being racited. Hearing his voice the
people of the house hid the pages of the Qur’an. Hadrat “Umar first
seizeéd his brother-in-law and when his sister rose in defence of her
hushand, he hit her aiso and wounded her on the head. When “Umar saw
blood on his sister, he was sorry for what he had done, and said to her-
“Show e the manuscript that you have concealed so that I may see
what it contains.™ The sister said: “You are unclean because of your
polytheism: wa anps-hi 13 Yaimassu-ha {f-at-£3hir: Only a clean person
can {euch it.” So, Hadrat 'Uinar rose and washed himself, and then togk
up the manuscript to read it. This shows that Sirah Al-Wagi‘ah had been
sent down by that rime for it contains the VeIse: f2 yamassuhi ili-gl-
autalfiariy and it has been established historically that Hadrat “Umar
embraced Islan after e first migration to Habash, in the fifth year of
the Prophethond.

Theme and Subject Matter

Its theine is the Hereafter, Tauhfdand refutation of the Makkan
disbelievers’ suspicions ahout the Qur’an, What they regarded as utterly
incredibie was that Resurrection would ever take place, when (hie entire
systemt of the earth and heavens would be upset, and when all the dead
would be resurrected and called to account, after which the righteous
would be admitted to Paradise and the wicked cast into Hell, They
regarded all this as imaginary, which could not possibly happen in actual
fact. In answer to this, it was said: “When the inevitable event will take
place, there will be none to belie its happening, nor will anyone have the
power to avert it, nor prove it to be an unreaj liappening, At that time all
peoples will be divided into three classes:

(I} The foremost in rank and positien; (2) the common righteous
prople; and (3) those who denied the Hereaftar and persisted in
disbelief and polytheism and major sins tili the last,” How these
three classes of the people will be rewarded and punished has
been described in datail in vv, 7-56.

Then, In ww. 57-74 arpuments have besn given, one after the
othcr, to prove the truth of the two hasic doctrines of Islam, which the
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disbelicvers were refusing 1o accept, viz. the doctrines of Zaujid and the
tlereafter, In these arguments, apart from every thing else that exists in
he carth and heavens, man’s attention has bean drawn to his own hody
al to the food that he eats and to the warar thal hie drinks and to the {ire
o which he cooks his food, and he has been invited to ponder the
question: What right do you have to hehave independently of, or scrve
any other than, the God Whose creative pPower has broughl you into
being, and Whose provisions sustain you ? And how can. you enterta’n
the 1dea that after having once brought you intw existence Ie has bécome
sa helpless and powerless that He cannot recreate ¥OU ONCe again even if
he wills oV '

Thent, in vv. 75-82 their suspicions in respect of the Qur'an have
been refuted and they have been made 10 roalize how fortunate they are
that instead of deriving any benefit from the great blessing that the
Quran is, they are treating it with scant atiention and have set only this
share of theirs i it rhat they deny it. If one sertously considers this
uatchless argument that has been presented in (wo hrief sentences about
the truth of the Qur'an. one will find in it the same kind of firro and
stable system as exists among the stars and plancts of the Universe, and
the same is the proof of the fact that irs Author is the same Being Who
has created the Universe. Then the disbetievers have been 1old that this
Rook iz inscribed in that Writ of Destiny which is beyond the reach of
e creatures, as if to say: “You think it is brought down by the devils 1o
Mubaminad (peacc and blessings of Allah be upon hing), whereas none
but the purc angels has any access to the myeans by which it reaches
Mubanunad (peace and blessings of Allah be upon hian) from the well-
guarded Table, ™

In conclusion, man has been warned. as if to say: “You may brag
and boast as you Like and may shut your eves to the truths ig your
arropance of independence, but death is enough 1o OPEN YOur eyes, At
dedth you become helpiess: ¥OU cannat save your own parents; you
cannol save your children: vou ecannot save your religions guides and
boloved ieaders. They ail die tn front of your very eyes while you look
on heiplessly. If there is no supreme power ruling over you, and your
this assumption is correct that you are all in all in the world, and there is
no God, then why don’t you restore to the dying person his soul 7 Just
43 you are helpless in this, so ir is also bevond your power 1o stop Allaly



296

from calling the people to account and inete out rewards and
punishmenis to them. You may or ray not believe it, but every dying’
person will surely see his own end after death. If he helongs to those
nearest o God, be will see the good end meant for them: if he be from
nnong  the righteous, he wili sce the end prepared for the righteous; and
if he he from among the deniers of the ruth, he will see the end destinad _
tor the criuinals.
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Versas: 06 : ' Revealed at Makkah
In the name of Allah, the Compassionate, the Merciful

When the inevitable event happens, there shall be none 1o belie  1-6
its happening.' Tt will be a calamity which will abase and exalt.? The
carth shali be shaken all of a sudden,? and the mountains shalf crumble
and become as scattered dust. You, them, shall be divided into three
classes:® People of the right hand:® Oh, how (fortunate} shall be the
peaple of the right hand! And the people of the left hand:® Ol how
(unfortunate) shall be the people uf the left hand! And the faremost
shall still be the foremost.” They will be thost nearest (io God). They
snall amde in the Gardens of bliss. Most of them will be from among
the former people and a few from among those of latter day.¥ They will
be reclining on jewelled couches facing each othar,

1. Opening the discourse with this senience by itself signifies that this is
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ant answer fa the objections that were than being raised in the disbelievers’
conferences against Resurrection. This was the titne whan the people of Makkah
had just bogun o higar the invitation to Islam from the Holy Prophet Muhammad
{upews be Allah’s pesce and blessing). In it what seemed roost astowishing aod
remote from reason to them was that the entire systzm of the earth and heavens
would one day be overturned and then another world would be set up in which all
the dead, of the former and the lattcr penerations, would be rasurrectad.
Bewildered they would ask: *This is just impossible ' Where will this earth, these
aceans, (hese mewmtains, this m 0 and sun go? How will the cenmries-old dead
Dodies tise up to life 7 How.can ong in lus senscs believe that there will be another
life after death and there will be gardens of Paradjse and il fire of Hell 7° Sach
were the tnisgivings that were bemg expressed at that time everywhere in Makkah.
It vas against this background that it was said: “When the inevitable event
tappens. there shall be no one o belie 1.7

In this wverse the word "wig/'as” (event) has been used lor Resurrection.
which nearly means the sume thing as the Englich word “inevitable, signifying
fhereby that it is something that must come o pass. Then, its happening has been
described by the word “wagi sl " which is used for the sudden occurrence of a
disaster. Ldisa / waq ar-i-fid kadhibar-un can have two meanings: (1) That it will
not be possible that its occurrence be avered, or stopped, or mmed back: ar, in
other words, thers will be no power to runke it appear as an vnréal event and (2}
It there will be no [iving being to tell the He that the event has not taken place,

2. Lmerally: “that which causes (something or somebady) to dsc and to
fall.™ Iis wne meaning can be that it will upsekevery order; it witl turn chings wp-
side-down,  Anather meaning alse can be that it will exalt the lowly and bring low
the high and mighty; that is, on {18 advent the decision as 1 who 15 noble apd who
is ignoble among the people will be made on quite a different basis, Those who
- posed as honourable people in the world, would become contemptible and those
who were considered contemptible wouid hecame honourable,

3. That s, it will not be a local earthquake that may occur in a restricted
aren, but W will shake the whole earth to it§ depths sll of a sudden, and it will
experience. a tremendous jolbt and 1remors all through.

- 4. Although the address spparently is directed to the people 1o whom this
discourse wasg being recited, or who may read it or hear it read sow, in Fact the
enlivg mankiod is iy addressee. All homan beings who have besatt born since the
first day of creation and will be born till the Day of Resurrection, will ultimately
bz divided into three classes. |

3. The word rpaananshin askab al madmanali, in the original, may have
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been derived from Ydmin, which means the right hand, and alse from yuma,
whic:li ingans good omen. If it is taken to he derived from o, aelid af-
minanall would mean: “those of the right hand. ™ This, however, does not imply
its lexical meaning, but it signifies the people of exalted rank and position, The
Arabs regarded  the right hand as 8 symbol of sirength and eminence and lonour,
and therefore would seat a person whom they wished o do lonour. on the righi

hand, in the assemblies. And if it is taken az dedved trom Vi, ashdb al-
saaianed would mean [ortunate and blessed peopie,

0. The word swsh amat in ashih z/-mash ‘amah, in the origingl, is from .
siptmr which means misforune, #-luck and bad onien, tn Aralic the letft hand
also is called shimnd. The Arabs regarded shimé! (the left hand) and st ' (bad
omen} ax  synonyms, the left hand being a syimbol of weakness and indigniry. If a
bird flew left on the commencement of a Joancy | they wouwld ke it as a bad
enuens; if they made a person sit on their tfeft, it meant ihey regarded him as a weak
man. Therefore, aghib almnash’amsk implics ill-omened people, or those who
wolild suffer disgrace and ignominy, and would be rade 1o stand oo the left side
i e Court of Allalh.

7. Sibsgin (the Foremost) implies the people who cxcelled others in vipte
and love of the rruth and in good works and responded to the call of Allah and His
Messenger before others. They were also in the forefront in thair Tesponse to the
call Tor Jihad, for expending their wealth for the sake of the needy and for public
services, or for inviting others to virtue and truth, in short, for spreading the good
and  wiping oul evil and making sactifices and exerting themselves whencver there
wis need for it. On this very basts, in the Hereafter too, they. will be placed in the
torefront.

Thurs, mankind, so w0 say, wil be ratged in Allah’s Court like this; On
the right hand.: there will be the righteous, on the jeft the wicked, and in the
forefront {nearest in Divine Presence) the Sabiqen (the Foremost in Faith apd oo
dezds). According to » Hadigh reported by Hagrat "A’ishah the Ioly Prophet
upon whom be Allah’s peace) asked the people: “Do you know who, on the Day
of Rusurrection, will he the first to be accommodated under the Divine Shade 7~
The people said Allah and His Messenger only had the best knowledge.
Thereupen the Holy Prophet replicd: “Those who were such that when the Trnh
was presented before thom, they accepied it forthwith, when a right was asked of
them, ity discharged ir gracefully; and their decision in respect of others was the
same as In respect of their own selves. ™ (Musnad Almad).

8. The commentators have differed as to who are implied by dthe former

fComtd anpage 32
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Lternal youths’ shall go round them briskly wﬂh brimful gobiets
and beakers and cups of wine from a flowing spring, wiich will neither
cause them giddiness nor affect their scnse.'® And they shall present
before them every kind of tasty fruit, whichever they may choose; and
the flesh of fowls, whichever they may desire.!! And for them there
shall be besuliful- ﬂ},red houris, as lovely as well-guarded pearls. ' All
this they will receive in reward for what they had done in the world.
There they shall neither hear vain talk nor sinful speech.!® Whatever
ey hear shall be right and pure.'

And the people of the right hand: —OQh. how fortunate wil} be
the people of hc right hand ! They shall be among thornless lote-
trees,” and piled up bananas, vne upon the ather, and outspread shade
and ever flowing waters and ahundant fruit'® neither fajling in supply
nor torbidden, and in upraised couches. We shall create teir wives
ancw and  make them virgins,” lovers of their husbands™ and of equal
age.” All this is, for the peaple of the right hand. A good number of
them will be from among the former people and a good number also
from among those of latier day.

And the people of the left hand: —Oh, how unfartunate will be
the people of the left hand ! They will be in the scorching wind and the
boiling waters and the shadow of black smoke. which will be nether
cool nor refreshing. These will be the people who had lived in ease and
comfort before mecting this fate. They persisted in heinous sin’ aﬂd
used to say, “What, when we are dead and become dust and bones,
shall we be raised up again? And our forefathers too, who have gonc
before?” Say to them, “Surely, the former and the lattcr, all shall be
gathered together one day, the hour of which has already been
appolnted.  Then, O deviators and denders, you shall eat of the Zagquim-
tree’! and fill your bellies with it. and drink on top of that boiling waler
like the thirsty camel. This shall be the entertainment of thc people of
(he left hand on the Day of Recompense.

We have created youw:2 then why don't you confirm?®® Have
you ever considerced the spermdrop that you cmit 7 Is it you who create
the child from it, or are We the Creators?** We have distributed death
among  you,® and We are not heipless that We may change your lorins

amd create you In another form that you do not imow.2 You alrsady

17-26

27-40

4]1-56

§7-62
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know well your first creation. Why then you do niot take heed?27.

raied, from p. 2eyi

and - the latter people "One group of them has expressed the view that (le “former
peaple™ were the communities that passed away since the fime of the Propher
Adam (peace be upon himh) hll the dme of e Prophet Muhamiad (upon whom be
Allah’s pesce and blessings), and the “people of the latter day™ hose who wil]
have lived in the world since the advent of the Holy Propher till the Day of
Resurrection, Accordingly the versc would niean: “The mumber of the Nabain (the

Foremost in Faith and goud deeds) among the people who passed away during ilic
thousands of vears before the advent of the Prophet Mubarmniad (upon whom he
Allah’s peace and blessingst would be grester, and the number of those who
wonld attain to the rank of the Xabigin atnong thoss penple who have been hom
since the advent of the Holy Prophet, or will be bom tll the Day of Resurrection,
will be less.” The second group says that the former sand the later in ths VETSE
impdy the former and the latter people of the Loy Prophet’s own Haynak isclf,
That s, in lis Izemath the peoplc belonging to the carliest perfod were the former
among whom the nunber of the Sabig/n will be greater, and the people of the Jater
perinds arc the latter among whomr the number of the Sabigin will be smallar, The
third group holds the view thar this implies the former and the latter people of
every Prophet’s own Urnmaah. That is, there will be numerous Sxéfgin among (he
earliest followers of every Prophet, but among his later followers (heir number
will decrease. The words of the verse bear all the three meanings, and possibly all
lhrie are implied, for there 15 no contradiction between theis, Besides, they givi
anothet mcaning also apd that too i correct: cvery early period of a Prophet™s
tollowing  the proportion of the $2fgin in human population would be greater and
in the later period less, for the number of the workers of g and right does no
mcrease ot the rate of increase of the homan populations. They may be more
munerous as against the Siibfqﬁf of the earliest period. but on the whole their
munber as againzt the world popuiation pows on becorming less and less.

9. This implies boys whao will cver remain boys and stay young. Hadral
"Alh and [ladrat Hasan Bayri say that these will be those children of the peaple,
wito died before reaching their maturity; therefore, they will neither have any
good works to their credit for which they may be rewarded. nor any evil deeds for
which they may be punished, Bui obwionsly, this could imply dumse people who
would not deserve Paradise. For, as for the true belicvers. about them Allzh has
guaranteed in the Qur'an that their children will be joined with them in Paradise
(AThr 21)'l'his is alss supported by the Hadih, which Abii Dy Gd Tayallsi,
Tabarini aud Bazzar have related on the authority of Hadrat Anas and Hadrar



AL-Waali N3

Samuratl in Jundub, accotding w which the Holy Prophet (upon whom be Allaics -
peace) said rhat  the children of the palythcists will be attendants of the people of
Paradisc. (For further sxplanation, sse BN, 26 of Ag-Sanatfat, L.N. 19 of Al-tir},

10. For explanation, scc E.N, 27 of As-Saaffat, E.N. 22 of Shrzh
Muhammad. E. N. 18 of At-T1r,

11. Fur cxplanation, se2 E.N. 17 of sirah At-tdr,

12. For explanation, see E.N.'s 24, 29 of Ag-Saaffat, E.N. 42, of Ad-
Lukhan. E.N. 61 of Ar-Rahman,

13. This is one of the major blessings of Paradise, which Ras heen
mentiongd at several places jn the Quor'iin, viz. that in Paredize human cars will
remain  secure Against idle and frivolous ralk, I¥ing, backbiting slander, invective,
boasting and bragging, taunts and mickery, satire and sarcasm. It will not be 1
soctery  of fonl-mouthed, indecent people who will throw mad at cach other, but a
society of noble and civilized people free of such frivolities. A person who has
been blessed with sorue deceney of manner and sense by Allah can very well fce]
what an agony it 18 in worldly lifs a hope of deliverance from which fas been
given to man in Paradjse.

14. Some commentators and translators have taken the words, i aifan
SA{3n-20 §a/3M4, o fucan thar in Paradise one will heat only the greeting of
'Peace,' peace” On £vary side; the comrect view, however, is that it implics healthy
and - wholesome speech, i.e. such spocch as may be free of the vices and
Lleristics. fanits and evils, that have been mentioned in the preceding sentence,
llere the word safam has been nsed nearly in the same scose as the English word
SArke,

I3, Thartis. lote-trees without thoms on therm. This will be 1 supericr Kind
of the lore-ires to be only fonnd in Paradise, and i3 fruit [ikewise will b inch
superior 1o that found in the world.

16. The word f maguahr of the Text means: This fruit will neither he
seasonal that its supply nmy fail when the sexson js over, not s production will
cease As it Luppens in & garden after its fruis has been picked. But in Paradise
cveTy Kind of froit will remain available n abundance in every season and will
continwe 10 be produced and supplied no matter how much of it is consurmed. And
{4 mamniialt incans that there will be no prohibition ar hindrance in obaining fruit
4% it is in the gardens of the world, ner will it be out of reach hecause of thomns or
heiglu. '

17. This signifies the virmous women of the world, who will enter
Paradise o the basis of their faith and good works. Allah will make them YOUILE
ne omatter how  aged they might have Jdied i the world; will make them beautiful
wlether or not they werc beawtitul in the world; and will make thom virging
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wherher 1liey died virging in the world or afiet bearing children. If their hushands
#lso entered Paradise with them, they would be Joined with them, olherwise Allaly
will wed  them 1w another dweller in Paradise. This very explanation of this verse
ilas been reported from the Holy Prophet (upon whom be peact} in several
Abidah. According v Shama i Timic, an old woman requested (he Holy
Prophet 1 pray for her admission to Paradise. The Ilely Prophel replied: “No old
wolian - wiil enter  Paradise.” Hearing this the worman went back crying,
Thereupen the Holy Prophet said 1o the people: “Tell her that she will not entey
Paradise as an old woman, for Allah says: “We shall create them anew aud make
them virging'.” Ton Abi Ifatim has rclated, on the atithority of Hadrat Salamah bin
Yazid, that he heard the Holy Prophet { upon whorm be peace) explain this verse,
s “Uhis haplies the women of the world, whether they died virgins or
married.” Tabardni contains a lengthy tradition related from Hadrat Uinm
Salamah according to which she asked the Holy FProphet the meaning of ihe
several relerences in the Qur'an to the women of Paradige. In answer, he
explained this very  verse and said' “These are the women who died as aged and
decaycd women, with sticky eves and gray hair, alter this old age Allah wili Again
make them young and virging.” Hadrat Umm Selamah asked: “If » woman had
severtl [usbands in the world, one after the other, o whom will she belong in
Paradise ?" The Holy Prophet reptied “She will he asked to make her own choice:,
and she will choose the one who had the best morai charscter. She will say: O my
Lard, make me his wife, tfor he was the -best in lis conduct and dealings with ine,
QO Umm Salamah, good moral conduct has cartied off il the good of this world
aud the Hereafter.” (For further explanation, sce EXN. 51 ol Sirrah Ar-Rahman).

18. The word ‘uruba is vsed for the best feminine {ualities of the woman
in Aralic, This signifies a woman wha js gracef] and elegant, well-mannered &nd
eloquent, and brimful of feminine feelings, who loves her husband with all her
hiart, and whose husband also loves her with aft his heart, '

_ 19. This can have two meanings: (1 That they will e of equal age with

their lwsbands, and {2) that they wiil be of 2qual agc amony themscives: t.e. all
the women in Paradise will be of the same age and will etermally stay young. Both
lesc meanings may be correct at one and the satne time, 1. e, these women may he
of equal age among themselves and dheir husbands also may be made of equal age
with theur,  Accerding to a Hadrh, *When the dwellers of Paradise enter it, their
bodies will he without hair, heir moustaches will be just appearing, but will yet he
beardless, they will be handsome and fair-complexioned, with sturdy bodies sanid
collyrivin- stained eves; they will all be 33 years of age. ™ (Musiiad Ahmad:
Marwiydt Adr Juratrah). Almost the same theme has been rclated in Tinmidhi by
Hadrat Mu'adh bin Jabal and Hadrat Abli $a'3d Khodri also.
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20. That is, “Their prosperity had an adverss cffect on thern. Instcad of
being grateful o Allah Almighty, they had become deniers of His blessings. Luost
in pleasurc-seeking they had forpotten God and persisted in heinous sinning.
“Heinous sinning™ includes disbelief, polviheism and  atheism ag well a3 cvery
Zrave sin of morality and conduct. ™

21. For the explanation of zaggfm, see E.N. 34 of Ag-SRatfat,

22, The arguments from here 1o verse 74 provide the reasoning o prove
botlt the doctrines of *Zaufiid and of Hereaftcr rationally. For it was there twa
basic doctrines of the Holy Prophet's teaching that the people of Makkah wers
debating and objecring to at that time.

23. That is, “Why don't you confirm that We alone are your Lord and
God and We have the power ta create you once Again?”

Z4. In this brief sentence a very important question has beeq put before
niarl.  Apart from all ciher things in the world, if man only considers us to how he
himsell has come into being, he can then noither have any doubts left about the
doctrine of Taufiid presented by the Que'an nor sbout its doctrine of the Hereaficr,
The process of man’s own ereation starts when the male has conveyed his sparm
to the womb of the femalc. But the question is: Has the spenmn by itself become
endowed with Ihe capability of producing a child, and necessarily a human child ?
Or, has it been created by man htmself, or, by another than God? And, is it in tha
power of the man, or of the weman, or of anather agency in ihe world, to canse
comecption by this sperm? Then, who is responsible for the Eradual formation and
development of the foets in the mother's womnb, its shaping and moulding into 2
unique child, the provision in a particular proportion of different mental and
pliysical powers and qualities in each child, so that it develops into a4 vnigue
person. cxcept One God? Has another than God any role to play in this? Is it done
by the parents themseives? Or. by a doctor? Or, by the prophets ar saints, who
were themselves created in this very way? Or, by the fun and the moan and the
stars, which are themselves subject tw a4 law? Or, by natare, which is davoin of
any knowledge, wisdom, will and authority? Then, i5 it also in the power of
arniher than God to decide whether the child is to be a boy or a girl? Whether it is
t© be beawtifvl or ugly, strong or weak, blind and deaf and a cHpple or sound-
bodied, intefligent or smupid? Then, is it another than God who decides as to
Peaplc of what calibre, good or and.are o ba created in a pamcular nation at a
particntar time, who would cause its rise or fall? If a petrson is uot obdurate and
stubborn, he will himself reslize that no raticnal apswer can be given to these
questions on the basis of polytheism and atheism. Their tational answer i onfy

.one and it s this Man is wholly and entirely the creation of God; and when ihe
[Comtd. o page 307
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[Tave wvou ever considered the seeds that you sow? Is it ynu who 03-67
cause them 1o grow into crops, or do We?™ If We so pleased We could
furn these crops into chaff, and you would (hen be left lamenting, “We
have incurred penalties! Ah, we are undone!”

Have you eover seen (with open eyes} the water that you drink? 63-70
[s il you who cause it to rain from the clouds, or do We?® K Wesp
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pleased We could make ir salt.® Then why den't you be gratcful™?

Have you ever considerced the fire that you kindle? Is it you wha 71-73
have created its wree, or are We its Creator “We have made it 8 means
of remembrance™ and a provision of life for the neady

S0, O Prophet, glorify the name of your Lord, the Supreme!™ 75

Bur nay!™ I swear by the positions of the stars—and it i5 2 preat 75-87
ovath, only il you knew it—that this is a glorious Qur’an,’ inscribed in g
well-guarded  Book,™ which none can touch but the purified.” This has
been sent down by the Lord of the worlds. Then, do you regard this
discourse as unworthy  of serious attention™! And do you have in (his
blessing only this share that you deny if?¥

If' you think you are subject to nobody, and you deem you arg  §3-94

right tn thinking so, then why dow’t you restore to the dyiilg person his
soul - whon it has come up 10 the throat and you are helplessly watching
that he s at the point of death? At that Hme We are closer to him than
you, bw you do not see Us, Then, if the dying person be of those
nearcst to Us, for him there is comfort and good provision and the
bhssful Garden. And if he be of the people of the right hand, he is
grected with “Peace be 1o ¥our You are of the people of (e righr '~
Aud if he be of the deniers, £0N0C astray, his entertaimment is of boiling
water daud burning in Hell,

All this is absolute truth. So, O Prophet, glorify the name of 95-9¢
your Lord, the Supreme!#

fCrmnd. trom gy 305}

it ix this. what right has this mal, the creation of God, to claim freedom and
mdependence as against Lis Creator, or serve another beside Him?

As it is for Twuiud, so it is with regard to the Hereafter too, Man is
created from a perm which cannot be secn withoir A powerful microscope. This
Lerm comibines in the darkness of the mother's body with the ovum (female ZEm}
wlich is like iself an insignificant microseopic gertn, Then by their coflibination g
finy living cell comes into being, which is the slarting-point of human fife. I'his
cetl also is wo small to be seen withowr a microscope. Allah develops this
masignificant cell in the mother's womb for nine menths or 5o ito a living humamn,
and when ity development and formation becoines compiste, the mather's body
itsef pushes it owl to raise a storm in the world. All hulmm_bein;:s have teecn bom
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into the world in this very way and are witnegzing day and nighe this phenomenan
of the binth of human beings like themselves. After this, only a foolish person
could assert that the God Who is creating horoan beings in this way today woold
not be able 1o create the hwnan beings creatad by Himself in some other way
TOMOITOW,

25, That 15, “Like your binh your death oo, i5 under Our control. We
decide ax to who is 0 die in the mother’s wornl iiself, who is o e soon after
birth.  and who is to die at a |ater stage. No power in the world can cause death to
# person beforc the tinme appomfted for s death by Us, nor can keep him alive
aler it even for a moment. The dying anes die in big hospitals even before the
sves of eminent doctors, and the docrors themselves also die at their appointed
time. NMNever bas anyone becn able to know the time of death in advance, nor has
anyotte heen able to avert the approaching dearh, nor to find out a5 o how and
wiere and by what means will a certain person die.”

26. That is, “Just as We were not powerless to create you in your present
formn  and appearance, 50 also We are not powerless to change the method of your
creation ael bring yvou ot being in ancther form and shape with another set of
qualities and characteristics, Today the method We have adopted for your creatton
is that conception takes place by your spermm then you arc gradually forn and
developed in your mother’s womb, and then you are brought out a¢ a child. This
method of creaton alse has been devised by Us, But this i5 not the only method
apart from which We may not he knowing, ur may oot be able 1o adopt, any other
method. On the Day of Rasurrection We can create you in the form of the man of
the same age at which vou died Today We have set one panticular mesure for
your sight and hearing and other faculties. But this is not 1he only measure that We
have for man, which We may not have the power to change. On the Day of
Resurrecrion We shall change it absolutely; so much so that you will be able to sce
wn) hear  things which you cannot see and cannot hear here. Today your skin and
youlr limbs and your eyes do not possess the power of speech. But, it is We Who
have given the topgue the power of sprech; s0 We are not powerless to cavse your
every Jimb and every part of the skin of your body w $peak by Our command on
the [Day of Resurrection. Today you live up 1o a certain age and then die. Your
this living and dying also is controlled by a Law ordained by Us. Tomaorrow We
vanl 1nake another law o conzol your life under which you may never die. Today
viou can endure punishiment only to a certain extent: you cannot survive if the
punishment is  increased beyopd it. This rulc alse has been made by Us,
Tomorrow We can make another mile  for you ander which you will be able 1o
sutter much severer punishments endlessly, and death would not come o you even
if you were given the severest topment. Today you canoo? irnagine that an old 1
erndel telurn o youth, that he could never bacome ill, that a young man could
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never be old, and, that he could Stay young for ever and ever. But youth here
changes  mto old age according to the bioingical laws made by Us. Tomorrow We
catt make some other laws for your life vnder which every nld man may become
YiNmE as soon as he entered Paradise and stay youtyg and healthy stermaliy,

27, That 15, *You already know how you were created m othe fiest
Instance.  how the sperm was rransferred from the loins of the father by which you
came into Deing, how  you were nontished in the mother's womb, which was no
less  dark  than the grave, and formed iuto & lving human beitg, how an
insignificant speak was developed and endowed with the heart and brain, eves and
cars, and hands and feet, and how it was blegsed with the wonderiul faculijes of
Huellecr and sensc, kmowiedge and wisdom, workmanship and inventiveness, etr,
Is this miracte in auy way less wonderful thail raising the dead back i life ? And
when you are -witnessitg this wonderful miracle with YOur own eves aod are
yuurselves a living evidence of it in the world, why don’t you then learn the lessoy
that the same God Who by His power 15 cansing this miracle to rake place day and
night. can also cause the mirscle of life after dcath, Resorrection and Hell and
Heaven 1o take place by the same power?”

Z8. Tic above gquestion drew the people’s attention to the rruth that they
have been developed and nourished by Allah Alinighty and Liave come into being
- by His act of creation. Now this second question draws their attention 1o this
imiportant muth that the Provisions which sustain them, are alzo creatod only by
Allah for them, as if to say: “Just as in ¥our own creation human effort hag
nothing more to do than that your father may cast the sperm in your meother, so in
the supply of the provisions for you also human effort has nothing mare to do thar
that the fammer should sow the sced in the soil. The land in which cultivation |s
tone, was not made by you. The power of growth to the soil was not granted Ly
you.  The substances in it that hecomge the means of your focd are not prhvidcd by
vou. The sced that vom sow i not nyle capable for yrowth by you. The capahility
in every seed that from it should Sprout up the tree of the same specics of whose
seed it 1S, has oot been creared by you, The process for changing this cudtivation
inte bluoming crops thar is working under the soi] and of BTEANZING the required
kind of wenther and air and water abave it does not owe anything in any way to
your  planning and skill, All this is the manifestation of Allah's power and
providence, Then, when you have come ino being only by Hix act of creation and
are being sustained by His provision, how carn ¥ou then have the right 1o pose
yonrself as independent of Him, or serve aficther than Him as your deiry?

Although apparently this verse reasons out Tauhif, yot if one considers ity
theme a lissle more decply, one finds in it the argunent for the Hereafter, o, The
sced that is sown tn the soil is by itsell dead. but wihen the farmer buries it under
the soil. Allah infises it with plant life, which puts out sprouts and bovins inm
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spring. Thus. these countess bodies arc rising from the dead in front of qur EYes
daify. 15 ilis miracle in ary way less wonderfal so that g ferson may regard the
other wonderful mirecle of the lifc hereaftcr., whicl s being foretold by the
urtan. as impossihle?

2% Thar is, “We have not oy made arrangements of satisfving vour
hunger but also of sanizfying vour thirst, This water that is even inore essential tor
your lifc than bread has been arranged by Us. not by you The seas in the carth
have been created by Us. Tt is the heuat of Our son thar causes their WAteT (o
evaporate. and it & Our winds that cause the vaponrs 1o rise. Then ir is by U
power and wisdom thar ihe vapours collect and form inta clouds, Then, by Our
vormimand the clomds divide iy g particular propartion and spread over different
regians of the carth so that the share of the water appointed for g particular region,
should reacl . and in (he upper atiosphers ulso We bring about the cool thar
causes the vapours to change back inio waler We have nor ooly bronght you inta
being but are also busy making all these arrangements for Your sustenance without
which your could not survive ai gl Then, when the fact is that you have come into
lremg by Our acr of Creation, are eating Cur provisions and drinking Our water.
wlerefrom have vou got the right thar vou should posc 1o be independent of s
and serve another beside Ug 7 =

30. In rhis sentence an Important marifestation of Allah's power and
wisdom has been pointed ou. Among the wonderful propertics that Allah has
created in water ope property also is that no matter what differans substances arc
issolved in water, when it changes into vapour under the effect of heat, it leaves
ehind ail adulteradons and Cvaparates only with its ariginal and acteal conponent
clemerts. Had it npot posscssed this property the dissolved substances also wonld
have evaporated aforg with the water VApOUrs. In this case the vapours thar arise
o the oceans would  have contajned the sea sait, which wonld have madc the
0l safme and uncuitivable wherever it rained. Then, ucither could man have
survived Dy drinking that waser, nor could it help prow any vogeration. Now, can
I nidl] possessed  of Ay common sense chaitn that this wise property in water has
come abowt by Hself onder some blind and deaf law of naturc? This characteristic
hy virtue of which sweet, pure water i distilled fron saltish seas and falls us rain,
and then serves as a source of Water-supply and irrigation in the form of NveCrs,
catals, springs and wells, provides a clear procf of the fact that the Providence
has endowed water with this Froperty thonghtfully and deliberately for the purpose
thai it may become & mcans of Sustenance for Iis creatures. The crestures that
colld e sustained by salr water were created by Him i the sea and thera they
[lourish  aned multiply. But the ereatures rhat [Ie created on the land and in the air,
stood in need of sweet water for ihejr sustenance and before making arrangeinent
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of the rainfall for its supply He cremted this Property in water that at eviporation it
Should rise clear and free of cverything dissolved in it.

31. In other words, “Why do yon carnit this ingratitude in that some of
yau regard the ruinfall as a favour of the gods. and some others think that the
rising of the clouds from the sea and their raining as water is & natural cycle that is
working by itself, and still others, while ackeowledging it as 4 imercy and blessing
of  God, do nor adimdt that God has umy such right ou them that they shoold bow 1o
Him alone? How is it ihat while you derive so rmuch Lenefit from this grear
blessing of Ailah, in return you commit sins of disbelief and polytheism and
disobedience of Hiny?”

32. ‘The iree here either implics the tree that supplies wood for highting a
fire, ar the trees of markh and afir, green sticks of which were struck one spainst
the oter to produce sparks In ancicnt Arabia.

33. Making the fire “a means of remembrance” means: “The fire by
virtue of its quality of being kindfed at. all timas reminds man of his forgotten
lesson that withoutr it hwman life could not be any ditferent (torn a2nimal life.
Recause of the fire anly did man learn to cook food for ¢ating instead of cating it
raw like the animals, and then new and cver mew avemues to industry sz
nvemntion went on opening up before him., Obviously, if God had not created the
means of kindling the fire and the substances that could be kindled, man’s
nventive potentialities would have remained donmamt, But the man has forgotten
that his Creator is a wise Sustainer, Who created him with human capabilities on
e one hand, and on the other, creatid such marertals on the earth by which his
these capabilities could  become  active and operative. If he is not loat in
heedlessness, the fire alone is enough 1o remind him of th? favours and boumtics of
-his Creator, which e is so fresly enjoying in the world.”

34. The word mugwia in the original has been interpreted differenuly by
the texicographers. Some have taken tt in the meaning of the travellers who have
halted in the desert, some in the meanng of a hungry inan, and some ke it in the
eaning of all those who derive benefit from the fire, whether it is the Denefit of
cooking food or of light or of heat.

35, That is, *Mention His blessed name and proclaim that He is free from
and far above the defects and faults and weaknesses ihwi the pagans and poiytheists
ascribe to Him, and which underlie every creed of disbelief and every armmnent
That is presented by thedeniers of the Hereafier,

36. That is, “The truth is not what you scemn to think it is.” Here, the nse
of the word /& (nay} before swearing an oath by the Qur'an’s being Allah's
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Revelation by itself shows that the eath has been swomn to refute certain objections
that the dishelievers were raising with regard o the Qur'an

37. “The positions of the stars”: the positions and phases and orbits of the
stars - and planets, The oath implics that just as the system of 1he celestial bodies is
firm and stable, so also is this Divine Word firm and stabfe. The same God Who
has ceated thal system  has also sent down this Word, Just as there exists perfert
consistency and hanmony wuong the countless stars and phmets  found in the
cemnticss galaxies of the Universe, whercas apparently they seem to be scattered.
5¢ also this Book presents a perfectly consistent, and systematic code of Bifc in
which detatled guidance has been given, on the basis of belief, about morals.
modes of womship, civilization and culture, economic and social Life, law and
Justice. peace and war, in short, about every aspect of human lite, and rhere is
hathing out of hammony  with the other, whereas this system of thought has bean
expressed in scattored  verses and diseourses given on different occasions. Then.
Just as the system of the heavens set and pranned by God is stable and unalterabie,
ad docs not ever admit of the slightest variadon, so also arc the truths and
instructions wiven in this Dook stable and unalterable: no part of these can be
clianged or displaced i any way.

38. This implies the well-guarded Tablet (faub-ruaéifiig). For it the word
Riab wxknin has been used, which mcans a writing kept hidden, i.c. n WTIting
that s inaccessible to ail. The Qur'an’s having been inscribed in this weil guarderd
Book means that before i3 being sent down to the Holy Propliet (upon whom be
Allalr’s peace) o lay inscribed in the Divine Writ of Destiny in which three is no
possibility of any alteration or cortuption taking place, for it is inaccessible to
every Kind of creation,

39. This is a refutation of the accusation that the disbelievers used to level
against the Qurran. They regarded the Holy Prophet as a sorcerer and asserted that
he was bemg inspired with the Word by the jinn and satans. An answer to it has
been given at several places in the Qur'in, e.g. in Sirah Ash-Shu'ard’, where il
has been said: “This (lucid Book) has nor been brought, dow by satans, nor does
this work behove them, nor are they able to do it. They have indeed been kept out
of it¥ hearing.™ (vv. 210-212}, The same theme has been expressed here, Saying:

‘None but the purified can 1ouch it." That 18 to say “Naol to speak of its being
brought down by the satans, or its being tatnpered within any way when it is being
revealed, none i the pure angels can come auywhere near it when it is being
revealed {rom the well-guarded Tablet (Lauf-mafifBe; - to the Prophet.” The word
anrahharm has been used for the angels in the sense that Allah has I-Lr:pt them free
of every Kind of impure feeling and desire.
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This same commentary of this verse has been given by Anas hin Malik.
Ton ~Abbéas, Sa'id bin Jubair, ‘Ikeirmah, Mujahid, Qaridah, Abul ‘Alivah. Suddi,
Dahhak and Thn  Zaid, and the same also fits in with the context. Ear the context
itself shows that after refuting the false concepis of (he Makkan disbalievers about
#iufnd and the Hereafter, now their falsc sccusations agains! the Qur’an are being
answered, and by swearing an oath by the positions of the stars, il s boing stated
hat the Qur'an is an exalied Book, which is inseribed in the wall- -guarded Divine
Writ, in which there is no possibility of any interterence by sy creation, and it is
revealed 1o the Prophet in such a safe way thet none but the pure angels can touch
i,

AOIE commentators have taken 47 in this verse in the sense of prohibition,
and have interpreted the verse 1o mean: “None who ts unclean should touch it.™
Although some other conunentators take A in the seuse of negation and interpret
the verse to mean: “None but (he clean and pure touch this Book, " they express
te opiniom thal this negation is a prohibition in the same way u#s the Hoty
Prophet’s saying 15 a prohibition: A Muslim is a brother of a Muslim: ke does not
treat hiim wnpustly. " Although o i, it has been said that a Mosliom does not treat
the other Muslim wnjustly, yon it enjoins thar a Muslim is not to treat the other
Muslits unjustly. Likewise, although in this verse it has been state that none but
the clean and pure angels touch this Book, yet it enjoins that unless a PETSO0N iS5
purtfied. he should not touch it

The fact, however, is that this commentary docs not conform m (he
cotext of the verse. Independent of the context, one may take this meaning from
its words, but if considered in the context in which the verse occurs, one does not
sce any ground for sayinyg that “None is wo touch this Book except the clean and
pirificd people. ™ For the addressees here are the dishelisvers and they are being
told, as il t» say: “This Book has been sent down by Allzah Lord of the worlds.
Therefore, wour suspicion that the satans inspire the Prophet with it is wrong,”
What could be the occasion here to enunciate the Shar"ah ijunction thar, no one
should ouch it without purification? The rnost that one could say in this regard is
that although this verse has not been sent down W enjoin this command. vt the
Context points out that fust as only the purified ¢mugafrarin) can touch this Book in
e presence of Allah, so in the world also the people who at least believe jn ins
being Dvine Word should avoid touching it in the irmpure and unclsan state.

The following are the traditions that hear upon thie subject:

(1) Imam Malik has related in Muo'apta this tradition on the authoricy of
‘Abduilab bin Ab1 Bakr Muhammad bin ‘Awnr bin Hazm: “The written
msiictions that the Holy Prophet {upon whom be peace) had sent to the
Tamanite chiefs by the hand of ‘Amr bin Hazm contained this instraction
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alsa: La yarnass-of Our'dn a [# fahir-ur: Nooone should tonch the Qur'an
excepl the pure one.” This samne thing has been relared by Abi Da'ind
trom Imdm Zuhri in e Traditions which are immediately maced to the
Holy Prophel freardsiiy. saving that the writing that ke had scen with Abil
Bakr Mubhammad bin “Amr bin Hazin contained this instruction as well_

(29 The lraditions from Eadrat ‘Ali in which he says: “Nothing prevented the
Holy Prophet of Allah from reciting the Qur'an bur the state of
uncleanness due o sexusl jntercourse, " (Abl Da'lid, Masa‘i, Tinmidhi).

i 3) The tradition of Ibn ‘Umar in which e states: “The Holy Messenger of
Allahy gaid: The menstruating woman and the one whe is unclcan on
Accounl  of sexval intercourse should not read any portion of the Qur'an. ”
(Abu Da'ud, Tirmidhi}),

(43 The tradition of Bukhiri in which it has been said that the letter which the
Holy Prophet (upon whom be pesce’ sent tr Heraclius. the Roman
emperor, also contained thiz verse of the Qur'an: Y7 ahf #f-K7e5h-i 3l
1A Kalimat-in sawdd unt Iminang wa baiaa-kum ...

The views that have been related from the Holy Prophet's Compadions
and their immediare foliowers are as follows;

Salman. the Persian, saw no harn in readinf, the Qur'an withour the
abluticns, bhut even according fo him touching the Qurtin with the hand in this
stafe was not permissible. The swne  also was the view of Hadrat Sa*d bin Ab]
Waguas and IJadrar “Abdullah bin *Umar. And Hadrat Hasan Basrd and Thrahim
Nakha'i also regarded touching the Qur'dn with the bamd without the ablutions as
disapproved, (Al-lassdis, Alkay a/-Qur'dn)). The same has been repurted from
‘Afa’, Ta'vs, Sha‘bi and Qasim bin Mubarnad also. (Ibn Qudamah, Al- Mughns).
However. according to all of them, r:ﬂdmg the Quranwuhuut touching it with
Ihl: hand, or rccltmg it from memory, was permissible even without the ablutions,

Hadral *Tlnar, Hadmt ‘Ali, Hadrat Hasan Basil, Huarat Tbrahim Nakha i
and Imiam Zuhri regarded reading the Qur'an in the state of uncleanness doe b
sexual jnfercourse  and menstruatdon and bleeding aftcr childbirth as disapproved.
Gut Ibn Abbas Dheld ihe view, and the same also was his pracrice, that one could
recite fTom memory the portion of the Qurian that one nsnally recited as one's
daily practice. When HHagrat Sa’id bin al-Musayyal and $a°id bin Jubair were
asked about their view in s regard, they replied: “Is not the Qur’an preserved -1
the inemory of such a person 7 What then is the harm in reciting ¢ 7™ (AFMughs!
Al-Muhalfs by Tbp Hazm).

The: following are the viewpoints of the jurists on this subject:
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The Hanafi vicewpoint has been explained by Imam “Ali-"uddin al-Kashani
ne his Faday as-Sand Y, thus “Just as it 15 not pertissible to offer the Praver
without the ablutions, so also it is nor permissible to touch the Qur'in without the
ablutions. However, i il Qur'an is ina ¢ase or a cover, it may be rauched, ”
Accordieg  to some jurists, the case or cover implies the binding. and according 1o
others. rhe bag or the envelope or the wrapper in which the Qur’an s kept and can
also be taken our. Likewise, the books of (e commentary also shauld vot be
rouched without the ablutions, nor anything else in which a Qur anic verse Ay
have been written. However, the hools of Figh (Islamic Jurisprudence) may be
feniched althouah preferably they too may not be wuched without the aislutions. for
they alsu coain Qurtanic verses as parr of argument and rcasemng. Some Hapali
Jurists hotd rthe apinion that only that pant of the Qur an where the Text may have
Ieen written should not be wouched without the ablutions. 4s for the marging there
ts 10-harm in douching it, whether they arc blank or contain notes on the Text, The
comect thing, however, is that the marging also are a part of il Book and
remching thetn amounts to tonching the Hook. As for reading the Qur'an, i iy
petmuissible without the ablutions. ™ Tn Fatgws “dlameirs children have been made
an cxeeption from this rule. The Qurian can be given in the children’s hand for
reaching purposes whether rhey are in the state of ablutions ur not,

The Shaft'i viewpoint has been stated by Imam Nawawl in A7 Minkiy,
thus, “As it is for the Prayer and the circumambulasion of the Ka'bal, it is also
orbidden fo handie the Qur'in or to touch a leaf of it without the abRhuinns.
Likewise. it is also forbidden o rouch the binding of the Qur'an, and also a bag,
or a bow comaining the Qur'an, or a tablet on which a part of the Qur'an may
v been written for instructional purposes. However. if is lawtul to touch Fhes
boggage of a person. containing the Qur'anic inscripiton. A child may touch the
Quran without the abhaions, and & person without ablurions may frtk over 4 leaft
with a piece of woad. or sumething else, if he wans tu read the Quran.

‘The Miliki position as stated in A&Frghr afaf-Madbabeb al-'Arbh is:
They concur with the other jurists in this that the state of abhuitions i5 a pre-
requisite for ouching the Qur’an, ur in the matter of imparting instruction in the
Qurian they make hoth the teacher and the taught an cxceprion from the rule. and
allow gven a menstruating wotnan to touch the Qur'an if she is engaged in
learning or teaching i Ibn Qadamah has cited in 4/Muyghsd this savieg of Imam
Malik: Although veadmg the Qur'an In the state of uncleanness due o sexual
tercnurse is forbidden, the woman whao is discharging the nienses is permitted ro
redad ir, for she would forget her recitations if prohibited trom reading thie {Jur’an
for & long rime.
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The Hanbali viewpoint as stated by Thn (adamabh is as follows: In the
state  of uncleanness dus to sexval intercourse and meastruation and blecding aftar
childbirth it is not permissible to read the Qur’an or any complets verse of it
However, it is permissible to vecite fymmitian, al-fssinde-fiflah, ew. for although
these also are parts of one or the other verse, their recitation doss not atnourt to
reciiation of the Qur'an. As for handling the Qur'an. it js not permissible in any
case without the ablutions. However. one is not forbidder to touch a letter, or a
book of Figh, or some other writing comtaining A Qur anic verse. Likewise, one
may handle even withour the ablutions, something that containg the Qur’an, The
siate of abhiicms is also ne pre-requisite for ‘handling the books of cxegesis.
Furthermore, if a person who is not in the state of ablutions is reqaired ta handle
the Qur'an under an immediate need, he may do so after purification with the dust
(fayagumuont).  “ Al-Figh ‘alal-Madhilib gl-"Arabal contains this ritling alsa of the
Hapbatt Fgh: Tt is not right for the children to handie the Qur’an withon: ablutions

«LVELL Whetl receiving instricdion in it, and it is the duty of their guardians 1o make.
them perform the ablutions before they give the Quidn to them,

The Zahiri viewpoint is that reading the Qur'an and handling it is
permissible uiwder  all conditions, whether one is without the abhutions, or unclean
due 10 sexual intercourse, or even if the woman is tnenstruating. Tbm Hazm has
discussed this question fully in .-I'I—Mu{}a}.’é {vol.- I.-pp. 77-84) and given
arguments for the validity of this vicwpoint and has concluded that none of the
conditions laid down by the jurists for reading the Qur'an and handling it, js
supported by the Qur'an and the Siansfy

40, Literally, idhan (from which mudhings of the Text is derived) means
e treat something with conternpt, to deny its due impnrmm:; to.regard it as
unworthy of scrious auention, to hold it in light esteem.

4l. In his commentary of 7 'sfinga nzga-kum, Inam Razi has expressed
the view that probubly the word rizg here means livelihood. Since the disbelicving
Qaraish regarder the message of the Qur'an as harmfiel 1o their economic inefests
and  feared that if it succeedad 1t would deprive them of their means of livelihood,
the verse may also mean this: “You have made the demial of this Qur'an a
question of your cconomic -intefests, and for you the question of the right and
wrong is of no eonscquence; the oniy tiu‘ng of real impartance in your sight is the
bread for the sake of which you would lcast hesitate to appasc the truth and adhcre
to the falsehood, "

42. Hadrar ‘Ugbah bin “Ammr Jehni relates that when this verse was sent
down the Holy Prophet {upoen whain be Allah’s peace) commmanded thal (le people
put it in their reke”, ie. they should recite Subhang Rabbi-yal- ‘Azgn w rokii
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pasiion in  the Prayer. And when the verse Sabbih-isny-Rabl-i-kaf-A ‘17 was sent
thrwn, he  enjoined that they pue it in their sgridah, i.e. they should recite Subfidna
Rabfd-yal-A'fa in sapdeh. (Musnad Ahmad, Abd Da'iid, Ibn Majuah. Ibn {ibban,
tHakim). This show that even the most minor details of the procedure enjoined by
Ihe Holy Prophet (upon whom be Allah's peace) tor the Prayer are derived trom
the allusions given in the Quran.



