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INTRODUCTION

MNarne

The Slrah takes its title from the sentence, wa auzaina F-hadida,
of verse 23,

 Period of Revelation .

This is unanimously a Madani Siirah, and a study of its subject
matter shows that it was probably sent down some time during the
interval between (he Battle of Uhud and the Truce of Hudaibiyah. This
was the time when the tiny Islamic State of Midinah had been hemmed
1 by the disbelievers and the handful of the ill-equipped Muslims were
emtrenched ageinst the combined power of eitire Arabia, In this state
Islamn not only stood in need of the sacrifice of life from its followers,
but it also needed monetary help and assistance., In Strah further appeal
has been made for the same, This view is further strengthened by verse
10 in which Allah has addressed the believers to the effect: “Those of
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you who would spend and fight after the victory ¢an never be equal to
those who have spent and fought before the victory.” And the same is
supported by the traditions that Ibn Mardiuyah has related on the
authority of Hadrat Anas. In respect of the verse: Alamya -1 fifladhing
amani an takhsha & gulifbufiam H-dhikrilfah-1, he says that 17 years aftcr
ihe commencement of the revelation of the Qurtan this verse was sent
down to  arouse the believers to action. Reckoned thus the period of the
revelation of this Sirah falls between the 4th and the 5th year aiter the
firah.

Theme and Subject Matter

The theme of this Sarah is to exhort the Muslims to spend in the |
cause of Allah. At the most critical juncrure of the history of Islam when
it was cngaged in a life-and-death struggle against Arab paganism, this
Sural was revealed to persuade the Muslims to make monetary sacrifices
i1 particular, and to make them realize thal Islam did not merely consist
inn verbal affirmation and some outward practices, but its cssence and
spirit is sincerity towards Allah and His Religion. The faith of the one
who was devoid of this spirit and who regarded his own self and wealth
as dearer to himself than Allzh and His Religion, was hollow and
therefara of little worth in the sight of Allah.

For this obiect, first the attributes of Allah Alinighty have been
menticned  so that the listeners may fully realize as ro Who is addressing
them. Then, the tollowing tHemes have been expressed In sequenee;

{11  The inevitable demand of the Faith is that one should nor shirk
spending one's wealth for the sake of Allah. This would not ooly
he contrary to the Faith bur also wrong realistically, For the
wenlth indeed belongs to Allah, on which man has been given
proprietary -rights only as His vicegerent, Yesterday this weallh
was In other people’s possession, today it is with one particular
man, and tomorrow it will pass into some one else’s hand.
Ultitately, it will go back to Allah, Who is the inheritor of
everything in the universe. Only that much ol this wealth will be
of any use to a man, which he spends in the cause of Allah
during the period it is in his possession.

{2)  Although making sacrifices for the sake ol Allah is commendabie
in any case, the true worth of these sacrifices is determined by
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the nature of the occasion, There is an occasion when the DOWer
of paganism is overwhelming and there is a danger that it might
subdue and overcome Islam completely; there is another occasion

. when Islam is in a stronger position in its struggle against wi-

Islam and the helievers are attamning viclories. Both thesc states
are nol  equal as regards theit respective imporrance, Therefora.
the sacrifices that arc made in these different staies would also
not be equal. Those who sacriiice their lives and expend their
wealth to further promote the cause of Islam when it is already
strong - cannet aftain to the rank of thase who struggled with their
lives and their wealth to promote and uphiold the cause of Islam
when it was weak.

Whatever is spent for the cause of the Truth is a loan on Allah,
and Allah  will not only return it In-creasing it manifold but will
also give from Himself the best raward for it.

Ln the Hereafter the Light shall be bestowed unly on those
believers who would have spent their weallh in the cause of
Allah, As for the hypocrites who watched and sarved only their
own interests in the world, and who least bothered whettier tha
Truth or falsehood prevailed will be segregated {rom the
belicvers in the Hercafter although they might have lived in close
association with thein in tha warld. They will be deprived of the
Light, and they will be counted amonyg the disbelicvers.

The Muslims should ot bohave like those followers of the earlier
Books, whose  lives have been spent i the warship of the world
and whose hearts have become hardened due to negligence with
the passage ol time. He cannot be a heliever whose heart does
not melt at the remembrance of Allah and does not bow to the
Truth sent down by Him. ,

Tue sincere upholders of the Truth and the true witesses of the
Faith in the sight of Allah are only those belicvers who spend
their wealth in His way sincerely, without any desire of show,

The life of this world is only a shoit-lived spring and a mcans of
pride and now. lis sports and pastimes, its adoriunents and
decorations, its pride of place, its wealth and possessions, for
which the people try to vie with one another, are transient, Iis
likeness is of the crop which flourishes and blooms. then turns
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pale and then finally is reduced to chaff. The sverlasting life is
the life hereafrer when results of great consequence will be
aunounced. Therefore, if one has to vie with another for
sotnething, one should strive for Paradise.

Whatever good man meets with and whatever hardship he suffers
i the world, are pre-ordained hy Allah. A true believer is he
who does not lose Leart in affliction and is not puffed up with
pride m good tmnes. Tt is the character of a hypocrite and
disbeliever that he is puffed up with pride when Allah favours
him with His blessings, behaves boastfully and shows stinginess
when called upon to spend in the cause of the same God Who
blessed him, and also counsels others to be stingy like himself,

Aliah sent His Messengers with clear sipns and the Book and the
Law of Justice sv that the people may adhere to justice; besides.
He sent down iron also so that power may be used to establish
the Truth and vanquish falsehood. Thus, Allah likes to see as to
who from among the people would rise to support and succour
His ftrue Religion cven at the risk of their lives. These
opportunities Allah has created for man’s own advantage and
development; otherwise Allah does pot stand in nead of others
foi His works.

Prophets came from Allah in the past. and by their preaching
soiie people  adopted the Right Path, but most of thein persisted
in wickedness. Then the Prophet Jesus came, whose teachings
brought about many moral improveiments in the lives of the
people, but his community invented monasticism. Now Allah has
sent the Prophet Mubammad (upon whom be His peace and
bicssingsy. Those who affirm faith in him and pass their life
fcaring Allah’s -accountability, will be given by Allah a douhle
share of His mercy and He will bless them with the Light by
which they wiil sce arrd walk the straight path among the crooked
paths met with at every step in the life of this world. Although
the followers of the earlier revelation regard themselves as the
monopolists of Allah's bountics, the fact remains that Allah
Himself controls His bounties; He may bless with these
whomever He pleases.
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Verscs: 29 Revealed at Madingh
I the namie of Altah, the Compassionate, ihe Mercitul

All that there is in the heavens and the earth has plorified
Allall', and He alonie is the All-Mighty, the All-Wise?, To Him belongs
the Kingdom of the heavens and the earth: He alone grants life and
causes death and has power over everything, He is the First as well as
the Last, the Manifest as wel] as the Hidden*,,and He has knowledge of
everything. ' '

1. That is. “It has slways been so that everything in the universe has
proclatined the truth that its Creator and Sustainer is free from every bicmish and
defect. every weakness, error snd evil. He is glorified in His essence, He is

1-3
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glorified in His anributes, He is gloritled in His works as well as His commands
whether they relats 1o the crealivn, or to the religions law for mankind. Here
sabbafis has been used in the past tense; at other places Yusabbin has been used
which imclides both the prescnt and the  future tenses. This wouid signify that
every paricle in the oniverse has always been extolling rthe glory of its Creator
and sustainer in e past, is doing 60 ar present ad will continue o do the sane in
the future for ever and ever.™

2. That is, not only is He All-Mighty and All-Wise, bart the trth is thar
He alone is All-Mighty and Ali-Wise. The word "Aziz signifies a rmighty and
powerful Ieing Whose decrees cannot be prevented by any power in the world
from  Leing enforced. Whom no one can oppose and resist, Who has to be obeyed
by  every one whether one likes it or not, Whose rebe! cannot cscape His
accountability and  prnishment in any way; and Hekgr signifies that whatever He
thws He  does it wisely. His creation, His administration and rule. His cormmands
and puidauce, all are based on wisdomn. None of His works js tarnished by aty
irace of folly or ignorance.

. There 15 another fine point here, which one should fully understand.
Seldom in rhe Qurian has Allah's amribuic  of ‘Aziz (All-Mighty} been
accompanicd by His attributes of being Qany (Strong), Mutadir (Powertul),
Sablsr (Omnipotent), Mundgin (Avenger) and the tike, which ooly signify His
dbsolyte power, and this has been 50 only in places where the context, demanded
that the wicked and disobedient be warmed of Allah's relentless mmishroent, Apart
frome such few places, wherever the word *Aziz has been used for Allah, it has
cverywhere been accompaoied by one Or other of His attibutes of being Fatim
{Wise), ‘Aftn (Knower), Rafim {Merciful), Ghartr (Forgiving)., Wakhgh
(Generous) and Hamzd (Praiseworthy). The reason is that if 4 being who wields
un-litited  power is at the swine tme foollsh, ignorant, un-forgiving zs well ax
stingy and devoid of character, its power and authority cannot but lead 10 Hyustice
and wickedness Thus, whersver injustice and wickedness is being commiteed in
the world, it is only because thic vne who wields suthority over others, is either
using his power un-wisely and foolishly, or he is inerciless and hardheatied, or
evil-minded and wicked. Wherever power is coupled with these evil traits of
character, no good can be cxpected to result. That is why in the Holy Qur'an
Allah’s auribue of ‘Aziz has necessariiy been accompanied by His attrituates of
being All-Wise and Enowing, Compassiomate and Forgiving, Praiscworthy and
Generous, s that man may Know (hat the God Who is roling this universe has, on
the ™ ong hand, such absalute p-uwer that no one, frotn the earth to the heavens, can
prevent His decrecs from being enforced, but, on the other, He is niso All-Wigs:
His each decision is based ou perfect wisdom: He is alsa All-Knowing whatever
decision  He makes, it precisely according (@ knowledge: He is  also
Compassionate: He docs not' use -infinite power mercilessly; He is Forgiving as
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well: He docs not punish His creatres for trifling faults, but overlooks thelr
errors; He is also Generous: He does not meat His subjects stingily, but liberally
and benevolently, aid He s also Praiseworthy: He combines in Himself all
prijsewurthy virtues and excellences,

The foll importance of this siatement of the Qurian can be better
inderstood by those people who are aware of the discussions of (he philosophy of
politics and law on the question of sovercignty. Sovereignty connotes thar he e
who posscsscs 1t shonld  wield un-Emited power: there should be no internal and
eatermal power 10 change or modify his decision or prevemt #t- from Dbeing
enforced. and none should have any altcrnative bt to obey him. Af the nere
concepl of this infinite and un livdted power, nian's cununon-sense necessarily
desmands that whoevet attains to such power, should be faultless and perfect in
knowledge and wisdom, for if the one holding this power is lgnorant, merciless
and evil. his sovereignity will inevitably lead 1o wickedness and corruption. That is
why the philosophers who regarded a single man, of a man-made instiution. or an
assernlly of men as-the holder of this power. luve had to presume that he or it
would be  mfallibie. But obviously, neither can un limired sovereipnty be acmally
attained LY a human power, nar i it possible for a king, or 2 parliament, ot »
nation, or & party that it may use the soveretgmy atnined by it in a limited circle
fanltlessly and hanmlessly, The reason is thar the wisdom that is wholly free of
every trace of folly, and the knowledge that fully comprehends all the refsred
reaths, is uot at all possessed even by entire mankind. not to speak of its being
aitiin d by an indlividual. or an institation, or a naston. Likewise, as lowy a5 man is
man. fus being wholly free of and above selfishness, sensuality, fear, greed.
desires, prejudice and sentimental love, anger and lats is also not possible. If a
person  ponders ower (wsc truths, he will realize that the Que'an is indeed
presenting here a correct and perfect view of sovercignty. It says that no one
wicept  Allah in this universe i possessor of absolute power. and with this
wnlimited  power He alone is fasliless, All ' Wise and All-Knowing, Cornpassionate
and Forgiving, and Praiseworthy and Generous in Ilis dealings with Hid subjects.

3. That is, "When there was nothing, He was, and when there will b
nothing. He will be. He is the most Maoifest of all the manifest, for whatever
manifests itself m the world. does 50 only by His auribuees and His works and His
ltght.  And He is the Most Hidden of all the hidden, for not only do the senses fuil
v prereicve Him but the imtellect and thought and jmagination al=o cannot attain to
His essence snd reality. The best commentary in this regard are the words of a
supplicarion of the Heoly Prophet (upon whom be Allah's peace and biessings.
which Iinar Ahmad, Muslim, Timidhi, and Baihaqgi have relatcd on the aurhoriy

fCanrd, o p. 330
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Il is He Who created the heavens aud the earth in six days and
then ascended the Throne * He knows whatever ever goes inlo the earth
and whatever comes out of it, and whatever comes down from heaven
and whatever goes up into it*, He is with you wherever you may bet
and sees whatever you do. To Hii belongs the Kingdom of the hcavens
and the earth, and all matters are referred to Him for decision It is He
who causes the night to enter into the day and the day to enter into the
night and He knows the hiddenmost secrets af the hearts,

Believe in Allah and His Messenger’, and spead out® of whar He
has made vou successor,” For those of you who will believe and expend
of their wealth’®, there is a great reward What is the matter with you
that you do not believe in Allah, whereas the Messenger is inviting you
to believe in your Lord' and has taken 2 pact from you', if you are
true believers? Allah it 18 Who is sending down clcar Revelalions to His
servants that he may bring you out of the darknesses mnto the light, And
the fact is that Aflah is most Kind and Most Merciful to you. What is
(e matter with you that you do not spend in the Way of Allah, whereas
Allah’s is the inheritance of the heavens and the eargh?" Those of you
who will spend and fight after the victory can never he equal o those
~who have spent and fought before the victory. They are higher it rank
Uian those who spent and fought afterwards, though AHluh has made
good promises to both. " Allah is weil aware of whatever you do, 1

Who is he who will pive to Aliah = loan?—a good loan, so that
Allah may return it manifold; and he shal] have the hast reward. 1 That
Day when you sce the believing men and wonien, with their light
runnmg on befors them and on their right hand, ' (it will be satd 1o
them:) “There is good news for you today! ™ There will be Gardens
underneath which rivers will be flowing, in which they shall live for
ever, Tiis is the supreme success. On that Day the hypocrites, men and
women. will say to the believers, “Look towards us awhile s that we
may benefit by your light,"'® But it will be said to them, “Go awal
svek your light elsewhere.” Then a well shall be set up between them
with a gate in . Within the gate shail be mercy and outside of it

torment, " They will ¢ry out to the believers and say, “Were we not .

with you?™* The believers will reply, “Yes, but you led yoursclves
nto temptation ?! served the dme.? entertained doubts > and false
hopes deluded you until Allah's Judgement came.* and the grear

46
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deceiver~ deceived you concerning Allsh 41l the last moment.
Therefore, no ransom shail be accepted from you today nor from those
who  disbelicved openly ** Your abode is Hell: that will be your
parron,*7 and this is an evil end. "

Conrd. fra p. 327

of Iladrat Abii Hurairah, and Haﬂz Abl Ya'la MDSI.lll in fus Musnad on the
authority of Hadrat “A’ishah:

“Anral " Awwal, fa-falsa gablaka shai'in: wa Antal AkBir. fa-teisa b tzka
shai'in. wa Autal Zabir, 11 laisa fougaka shai'in, wa Antal Batin, 2 feisa
Jumaka fhafin. " “You alaie are the First; none is before You; You alone
are the Last: none is after You; You alone are the Exalted none is above
Yo, You alone are the [idden: none is more hidden than You, -

Here, the question arises: How does this accord witl the immortality and
vternal life of the dwellrs of Paradise and Hell mentioned in the Qur an when
Allah alane (s the Last and Eternal? lts answer hag been provided by the Quran
itself: “Lvervthing is perishable cxcept Allah Himself, ™ (Al-Qnsas: 88). In other
wordy 110 creature is innortal in ils personal capacity; if a thing exisis or
contiwes to ealst, it does so because Allah keeps it so, and can exist only by His
letting it exist; otherwisa in its own capucity evervthing is perishable except Aliah,
Tmmortality 1 Heaven and Hell will not he besiowed upen somebody because he
15 imnortal by hinself, bur because Allain will grane him eternal life. The same is
true of the angels: they are not immortal by themseives. When Allah willed they
cane o existence, and will continue to cxist onky as long as Her wills. -

4. That is. He alone is the Creator of the universe as well as [ts Ruler.
{For further explanation, sea E.N.'s 41, 42 of Al-A'raf, E N 4 of Yinus. E.N. s
2105 of Ar-Ra’d, EN."s 11 1 15 of Ha Mim As-Sajdah).

5. In other words, He is not only the Knower of the whaoles but alse of the
parts, Hc knows each seed that goes under the layers of the soil, each leaf and bud
that comes out of the soil, each rain-drop that falls frome the sky, and each
molecyle of the vapour that ascends from the seas apd lakes wo the sky. He is
aware of every seed Iying anywhere under the soil. That is how He causes i1 ko
split and  sprout up and develop. .He Is aware of how much vapour has risen from
each different place 2nd where it has reached. That is how he enltects it i cloud
aud distributes it and causes it © fall as rain in dve measure on difterent place of
the earih. The same is true of the detils of everything that gocs into the sarth and
coines  out of i, and of everything that ascends to the sky and descends Trom i, If
All this wore not comprehended by Allah in His knowladge. it would not be
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possible for Him to plan ard order cach thing separately and to regulats and
conlrol it In 4 wise nanner. :

6. That iz, “Nowhere are vou ouiside Allah’s knowledge, 11is power, His
mile, His management, and administration. Allah Knows whetevet you are, whedwr
il the earth, or the air, or the water, or in a secrét place. Your being alive there is
by isell a proof that Alleh is providing for you in that very place. If your heart is
beating, if wyour fungs are breathing, if your hearing and your sight are
functioning, it is only because all parts of your body are working under Allah’s
rule. And 1f death comes w yow at any place, it cornes because Allah takes a
decision o stop providing for you and to recall you from the world. ™

7. The addressees here are not the non-Muslims, but, as is borne out by
the whole subsequent discourse, the Muslims who hed affirmed the Faith and
joined the ranks of the believers, bt were not fulfilling the demands of the Faith
and conducting themselves as troe believers should. it is obvious that non-Muslims
cannet be vited to affirm the Faith and then immediately asked to subscribe
Zenerously to the cause of Jiidd for the sake of Allah, nor can they be told that
whocver would fight and spend his wealth in the cavse of Allah before the vicrory,
wonld altain lo a higher rank than hing who would perfortn these services later,
For, when a non-Muslim is invited to the Faith, the preliminary demands of it only
are presemed before hun and not the-ultimate once, Therefore,. in view of the
context, the meaning of saying "Helieve in Allah and His messenger”™ here wonld
be: “O people, who profess to have affinmed the Faith and have joined the ranks
of the Muslims,. behieve 1n Allzh and Messenger sincerely and conduct yourselves
ag the troe and sincers believers should.”

& Here, by spending is not jlnplitd spending on public welfare, but, as is
clearly borne out by the words of verse 10, it implies subscribing o the cause of
the war effort that was being waged at that time vnder the leadership of the Holy
Prapher {(uxn whom be Allab's peace amd blessings) (o uphold Islam against
paganism. Two things, in particular, were such for which the 1slamic Government
at that time stood in great need of financial help. First, the war equipment;
second. supporting and sustaining the oppressed Muslims, who, due 1o pesecution
by the disbelisvers had emigrated, and wers sl emigrating, to Madmah from
every comer of Arabia, The sincere huslims were trying their best to render as
much help as they could but ineeting the entire expenses in this regard was moch
beyond their means and resources, and thejr this same spirit of saerifice has been
cornmended in vy, 10, 12, 18 and 19 below. But among the Muslims there were
quite 4 monber of well-to-do people, who were waiching this siruggle betwesn
Islam and paganism as mere specrators and had no fecling whatever that the faith
they claimed o believe in imposed certain rights also on their iife and wealth, Ths
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second kind of people are the addressees of thig verse, They have been exhorted in
believe sinceraly, and o spend their wealth in the couse of Allah,

9. This has two meanings and both are implied here. The first meaning is
“The wealth that you possess is I, in fact, your personml propenty but hes been
given to you by AMah. Yoy are not its exclusive master and owner. Allah hag
-givén you proprictary right over it ag Hijs vicegerent, Therefore, vou should have
1o fesitation in spending it in the service of the real Master. It is ot for the
vicegerent to withhold the Master's wealih from DCHIE spent. for the Master's own,
sake.” The second: “Naither bas this wealth been with you since ever nor will it
Temain i your possession for. ever, Yesterday it was in some other people's
postession; then Ailah rmade you their successor and entrusted it 1o yon, 4 time
will come when it will not remain with you but some other peopie will succeod
¥ou us is owners, Thersfore, in ihis short-lived  ownership, when ¥Ou are its
trustees, spend it iy the cause of Allah so that in the Hereafier You may be
rcwarded for it permanently and cternally. This same thing has been stated by the
Holy Prophet {upon whom be Allah’s peace) ina Haduih. Tinmidhi relutes that
once a pual was slaughiered i the Holy Prophet’s house and its flesh was given
awdy to the poor. When he came to the house and asked: “What reinains of the
goal?” [Iadrat “A‘ishah replied: “Nothing but a shoulder.™ Thereupon the Holy
Prophet. remarked: “Nay, the whoie goat but the shoulder ! That is, “Whatever
has been given away for the sake of Allah, has, in fact, been saved.” According
w0 ancther Hadith, a person asked: 0 Messenger of Allsh, what kind of charity
brings the highest reward? He replied: Thqt you should give sway g thing In
charity when you are hale and hearty: when you feel it could be saved and may
ke to inves! it in the hope of carning more. Do nat wait 61 death when YU [nay
Say: Give this io so and so and that t0-s0 and so, for at that time the wealth has in
ANy CASE tu pass on to 50 and so."(Bukhir] Mustim). According to ztill another
Hadith, the Holy Prophet said: *Man says: ‘My wealth! My wealth!" whereas his
awn share in his wealth is no more than what he has eaten up, or worn away, or
passed on in charity? Whatever remains will leaye hirtt and will be passed on o
others, " (Musii .

0. Herc again, expending wealth in the causc of /fhdd has been regarded
as an essential demand of the Frith and a proof of one's sincerity in it, a5 if 1o say:
“The true and siicere believer is he who does uot shirk spending wealth on such
an occasion.”

1i. That is, “You are adopting this unbelicving attimde snd conduct ata
ume when the Messenger of Allah is present ameng you, and you are receiving
the invitation to the Fajth not through an indirect and remote means but directly
thoough the Messcnger of Allah himseIf.”
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12. Some commentators have taken this pledge to imply the pledge of
scrvice 1o Allsh, which had been taken at the beginning of creation from the future
offspring of Adam (peace be wvpon him), and some others take it for the pledye
with which man has been natarally endowed to serve and obey Allah. But the truth
is that it implies the conscious pledge of obedience to Allah and His Messenger
lhat every Muslim makes o his Lord by the affinnation of the Faith At another
place in the Que’an this same pledge has been referred to thus;

"Keep in mind the blessing Allah has bestowed upon yon and do not
forger the solemn covenant which Iie made with you (and which vou confirmed),
when yomu said: “We have heard and subamiited.” Fear Allah for Allsh knows the
very secrets of the hearts, ™ (Al -Ma'idah: 7)

[ladrat "Ubadah bin 3amnit relates: “The Iloly Messenger of Allah (upon
wham e His peace and biessings) had made vs pledge that we would listen and
obey both in sound health and inill hezlth, wonid spend in the canse of Allah hoth
in prosperity ancd in adversity would enjoin the good and forbid the evil; would
proclain the truth for the sake of Allah and would not fear the blame of any one in
this regard.” (Musiad Afmad) |

13. This has two meznings: (1) " Your wealth is not going to stay with you
for ever. One day vyou will leave it behind; then Allah alone will inherit i#t. Thus
the best thing would be that you shoukd spend it yourself in the cause of Allah so
that your reward for it is guarantesd with Allah, If you do not spend it yourself, it
will in any case returm to Allah, but then you will not be entitied to any reward
Mrom Him.™ (2 “You should have no fear of indigenee and poverty when vou
spend it in the canse of Allah, because Allah for Whose sake you would zpend
your wealth, is the Owner of all the treasures of the heavens and the earth. He
possessed not only what He has bestowed on you today it has much more io
besiow on you romorrow.” This same thing bas been expressed at anoher place,
thus: '

*(¢ Prophet, say to there: “My Lord gives abundantly ro whomever of His
servants He wills and spariogly to whomever He wills. Whatever you spend, He
replenishes it by other provisions: He is the best of Providers™ ™ (Sabd: 359)

14. That is, * Altheagh both are entitied io the reﬁnrd, yvet the former are
necessarily higher in rank than the latter, for they faced greater risks for the sake
cf Allal in difficull circomstances, wlich the Jader not, They spent their wealth ar
n time when there appearsd no remote chance of victory that wounld compensate
tor their expenditere, and they fought the disbelieves at a critical time when there
wis Al cyer present apprehonsion that the cnemy might overpower aud crush the
followers of [glam compietzly.” Mujahid, Qataddah and Zaid bin Aslam, from
among the commentators, say that the word “victory™ in this verso has been used
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for the Conquest of Makkah, and ‘Amir Sha'hi says that it refers 1o (e T ruce of
Hudaibiyah. The former view has been adopted by most of fhe commentators, and
i support of the latter this (radicon from Hadrar Abll 5a'id Khudri (5 presented:
“Duting the time when the Truce of Hudaibiyah was concluded, the Holy Prophet
fupon  whom be Allah’s peace) said w us: ‘In the near Tuture there will appear the
people, whose deeds will make you look wpon your own deeds as mean and
rifling, but even if ome of them posscssed a moontaiv of gold and he expendad all
Of it in the cause of Allah, he would not atain ta your spending two pounds, or
evenl one pound of it.” (Thn Jarir, Ibn Abi Hatim, ibn Marduivah. AbD Ny aim
Isfaliani). Further. imore, it is also supported by the |, #fadseh which Imam Ahmaid
has related on the awthority of Hadrat Anas. He says: “Once a dizputc arose
between Hadrat Khalid bin Walid and Hadrar ‘Abdur Rahnvin big ‘Aut, in (hic
course of which Hadmt Khalid said 1o Tadrat “Ahdur Rahmén: “You people
assume yomr superiority owver us on account of ¥our pasrservices, ' When this
lhing came w the Holy Prophet’s notice, he said: ‘By God in whose hand is Iy
ife, even if you people spent gold equal {in weight) to Mount Uhud, or equal to
other mountains, you would'not atiain to the decds of these people. ™ From this it
15 argued that in this verse “victory™ refers 1o the Truce of Hudaibiyak, for Hadrat
Khaltd bin Walid hed embraced Islam after this Truce and had pardcipated in the
Conquest.  of Makkah, However, whether “victory™ in this particolar case is iaken
o imply the Truce of [udaibiyah or the Conguest of Makkah. in iy case the
verse does not mean that e distinetion of i ranks is confiued 1o this ope ¥ICIOry
alone, but as & general principlc it showa that those who fight and spend in the
cause of Islam  at the time when disbelief and dishelicvers appear to be dominant,
and Islam seems to have no remote chance of victory, are far superior in rank to
those who make sacrifices afier the conflict between Isiam and paganism has been
decided in favour-of Islam. *

13. Thatis, “Allah does not bestow His Favours Blindly, Ho sees who has
perforined what deeds, under whai kind of clrcumstunces, and with what motive
and then detommines the rank and the reward of the deed of each person willy full
Justice and awareness,”

15. How Gencrous and Beneficent is Allaly that it a.man spends the wealth
granted by Himself in His way, He calls it & loan Himself, provided that it is a
good loan, that is, & loan which in given with a pure intention, without any selfish
motive. of winning reputation and renown, or of doing favour o semebody, but
ondy for the sake of Allah's approval and o win 13is good-will and rewards. Allah
1akes ‘two pramises in this regard: (1) That He will repay it increasing it
manifold, and {2} that He wili alsc give ﬁpm Himself the best rewand for it.

aAccording io a Hadith reported by Hadrat *Abduilah bin Mas'iid, when
this verse was revealed and the people heard it from the Holy Propher {upom
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whom be Allah’s peace), Hadrat Abwd-Dahdah Ansart asked: “O Messenger of
Allah, docs  Allah want a loan from us? 'The Holy Prophet replied: Yes, O Abud-
Dahdah.. He said Kindly show me your hand. The Holy Prophet eatended his
hand towards him. He took his hand in his own hand and said: I Eive aWay my
garden in loan to my Lord.” Hadgrat “Abdullah bin Mas'od says thar the garden
had 600 date-palms and his own housc also in which his farmmily lived- Saying this
o the Holy Prophet (upon whom be Alah's peace) he went straight back home,
and ealling out to his wife said: “Come out, O mather of Dahdah, T have loaned
this garden two my Lord.” She replied; “Dahdih’'s father, you have made a, good
bargain " and she imtncdiately vacated and ieft the garden wirth her effects and:
children.” {Tb Abi Hatim). This iacidenr throws light on the conduct of the
sincere believers of that time, and from this one can afso wnderstand the kind of
the “good loan”™ that Allah has promised 1o return increasing it manifold with a
rieh reward in addition. |

17, This and the following verses show that the Light on the Day of
Judgement will be specifically meant for the righteous belicvers only. As for the
disbelievers and the hypocrites and the wicked people, they will be wandering
almt m the darkness as they had bean in the waorld, The ligh: there will be the
light of rightcous deeds. The sincerity of the faith and the picty of the character
and conduct will twn into light that will lend lrightness to the personality of the
virtwous. The brighter the deed the more luminous will be his person, and when he
wiil walk wowands Paradise, his light wil] he rurming forward before him. The best
eXplavation of it is Qatidah's mrrad tradiden in which he says; “The Holy
Propher (npon whom be Allah’s peace and blessings) aid: “The light of some one
will be so strong and sharp that it will be rmning on before him cqual to the
distance between Madinah and *Adan. of another equal to the distance belween
Madinah and Sag‘a, and of znother even less than that; o much so that there will
be & believer whosc light will Dot extend beyond his steps.™ (Thn Jarir}. In other
worrds, the intensity of the light of a person will be proportionate v the extent of
the good done and spread by him in the world, and the beams of his light will be
running on before him in the Hereafier extending as far as his gand will have
sxtended i the world.

Here, a question may arise in the mind of the reader “One can understand
the meaning of their light ranning on before the believers but what does their light
ninning o only on their right hand mean? Will there be darkness on their left
side? The answer is: When a man is watking with a light on his right hand, his lcft
side also will be bright. though the fact of the maet is that the light will be on his
right hand. This has been explained by the Hadwh, which Hadrat Abi Dharr and
Abll Trarda™ have reported, saying that the Holy Prophet (wpon whom be Allah's
peace) said: [ shall recognize the righteous people of ry Lnunal by their light,

[Contd. on page 3318
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Has not the time vet arrived for the believers that their hearts
shiould melt with the remembrance of Allah and should submit to the
Truth sent down by Him,** and they should not be like those who were
given the Book befors them, and long ages passed over them and their
hearts became hardened and today most of them are sinners??” Know it
well that Allah gives life to the earth after its death. We have shown
vou the signs clearly; may be that you use your common sense.™

Surely those from among men and women who praciice chariy*!
and who have lent to Allah a good {oan, shail be repaid manifold, and
for them there is a pefierous reward. And (hose who have believed in
Allah and His Messengers,>? are indeed the most truthful® and the true
witnesses™* in the sight of their Lord. ‘For them is their reward and
their  light.® As for those who have disbelieved and demied Our
Revelations, they are the dwellers of Hell.

Know it well that the life of this world is nothing but a sport and
pastime, and a show and boasting ameng yourselves and a rivalry in
wealth and children, Its example is of vegetation after a shower of rain,
which delighted the tillers, then the same ripens and you see it turmn
vellow, then it becomes straw. Contrary to this, in the life to come
there is severe torment and forgiveness from Allah and His good
pteasure. The life of this werld is nothing but illusien-** Therefore,
sirive in rivalry with one another® in hastening towards the Paradise
the vastness of which is like the vastness of the heavens and carth,
prepared for thuse who have believed in Allah and His Messengers.
This is Allah's bounty which He bestows on whomever He wills, and
Allah’s bounty is immense!

No affliction befalls in the earth or in your own selves, which
We Lave not recorded in a Book® before bringing it into being.* This
is an easy thing for Allah," (This"is donc so thar} you are not
disheartened over what you may lose nor feel exultant over what Allah
may - give you.” Allah doss not love those who are arrogant and
boastful. who are themselves stingy and also urge others to be stingy.
Now whosoever turns away (should know that) Allab is All-Sufficient
and All-Praiseworthy*

We semt Our Messcngers with clear signs and instructions and
sent down with them the Book and the Balance so that the peopie may
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stand by justice.** And We sent down iron wmen has great strength and
other benefils for men,* This has been done so that Allah may know
whw helps Him and His Messengers, unseen. Surcly, Allah is All-
Strong, All-Mighty ¥

Contd. from p.3133}

which wilf be runni'_ng'nﬂ h:l‘ur:.thc:m and on their right apd on their left. ™
{Hikim, Im A Hamim, Ibn Mardiivah),

18. Tt means that when the believers will be going towards Paradise. the
light will be before thern, and the hypocrites will be shembling about in the
darkness behind. At that time theyswill call out to the believers, who lived with
them together jn the same Muslim society in the world, saving: “Look back
towards us awhilo so that we also may get some lght.”

19. This means thet the people of Paradise will enter it awhile this gate
* and the gate will then be closed. On one side of the pate there will be the blessings
of Paradise and on the other the torment of Hell. For the nypocrites it will not. be
possible o cross the barrier that will stand between themn and Paradise.

20. That 15, “Ddd we not Hve with you together in the same Muslim
soclety? Ihd we not affirm the Faith? Did we not offer the Prayers along with you
st observe the Fast and perform the Hajj and pay the Zakd? Did we not sit with
you In your assemblics and were we not bound in marriage ties and kinship with
you? Then, how I8 it that we have been separated from you roday?”

21, That is In apite of your claim to be Musiims, you never belicved like
true and sinccre Muslims and remained suspended between belief and unbelief,
You still had your jmerests attached to disbelief and the disbelievers and vou never
gave yourselves up wholly w [slam.”

22, Tarabbue ffrom which ierabdbastum of the Text 15 derived) menns o
wait and tatty for an opportunity. When a person is vnable to decide which of the
two alternative ways he should choose but stands and waits to consider which way
should be more favourable for him to follow, he is involved in zarsbbus. The
hypucrites, had adopted the same attitude during the critical time of the conflict
between Islam and un-lslam. Neither were they siding with disbelief openly nor
were spending their energy to support and helip Islam with full conviction. They
were sitting on the fonce, waiting to set which party in the conflict berame
dominant, so that if it was Islam they may join it on the basis of their affimmation
of the faith, and if it was unbelief they may side with its supporters taking

advantage of their newtral positon in the conflict,

23 'T'h-is implies different Kinds of doubis that 2 hypocrite suffers from.,
and the same aiso are the achzal causes of his hypocrisy. He doubts the existence
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of God, the Frophethood of the Prophet, e Qur'an's being Allah's book. the
Hercafter, its accoumtabifity, and its rewards and punishments, and he doubts
whether (he  contlict between the Trul and falsshood is real, or 5 inere delusion:
A for himself e considers (be only truth o be that one should enjoy lifc and irs
pleasures to the -full. For unless a person is involved in such doubts he can never
b a hypocrire,

24. This can have two meanings: 1) “Until death came o him, you could
not shed this delusion 411 the jasi moment™; and (2) “that Islam becamc Jominant,
while you louked on unconcernad. * :

25, That is, Satan,

26. This clearly shows that in the Hereafter the hypocrites wili be doomed
tor the same fate as the disbelievers,

27, The words fiva mandi kom {Hell is your mawfd) can Luve two
meanings: (13 “That Hell is the anty proper place for you"; and (2} “that you
never mok Allah a8 your maeld (friend, patron) so thar He may look after vou;
now Hell only is your mmufs: therefore, Hell now will look afier you, "

28, Here again, the word “helicvers” is peneral, but it does not apply to
all the Mnslisns; it refers (o those particular Muslims who had professed die faith
verbally and joined the followers of ithe Holy Prophet (upon whom be Allah’s
peace) though their hearts were, devoid of any concem for Islam. They were
watching that' the pagan “forces were bent npon wiping out Islam; they had
encircled the handful of Mustims froa all sides, who were being imade the target
of persecntion everywhere in Arabia, and thus oppressed the Muslims were flceing
i Madinah empty-handed for refuge: the sincere Mushims were extending to them
whatever economic help they cauld; vet they were, at the same time, engaged in &
life and-death struggle with the enemy. But, in spite of this, these people who
professed the faith were net being moved at ail. So, here, they are being pur to
shafne, as it to say: “What kind of belicvers ape you? At this critical junciure for
Isiam, Is it not yet time that your hearts should melt at the mention of Allah and be
filled with the spirit of sacrifice for the sake of His Religion? Can the believers be
such that they may have no feeling for Islam when il is confronted with hard
~times, thal they may sit un-concemed when they are summoned in the name of
Allsh, thar the lhearts may neither tremble out of fear of Allah nor bow to His
Comunand when He Himself should make an appeal for contributions in the Book
sént down by Him, declaring it as a loan on Himself and pleinly telling that the
coe who would regard his wealth as dearer than the cause of the e Faith would
be a hypocrite and not a believar?”
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29, That is, “The Jews and Christians seem to have lost fervour and
tlegencrated  spiritually and morally hundreds of years after the passing away of
their Prophets; but have you already become so depraved that while the Prophet is
sfill present among you, and the Book of God ts still being revealed, and not much
inue lias passed over you since you affirmed the Faith, and vou have started
behaving  like the Jews and Christiang who have reached this state through
cenmuries of playing and tempering with the Book of Allah and its verses?™”

30. The point cantained here should be well understoud, At several places
in the QGur'an the Prophethood and (he tevelation of the Hook have been compared
to the rainfall, for the effects produced by thetn on humanity are precisely like
ihose produced by rain on (e soil. Just as the dead earih swells and blooms as
soon AS il receives a shower of rain, so ir is with the dead humanity in a country
where a Prophet is raised through Allah’s mercy and Revelation beging to be serd
down 1o him. It starts revealing those virmues which lay hidden and suppressed for
apes, It slans wsanifestiog from within itself excellent morals and good deeds and
virmes of every kind. Allusion has been made 1o this troth here s0 ax to open the
cyes of the Muslims of the weak faith and to make them ponder their stare, The
way hwmanity was being reformed by the blessed rainfall of the Prophethood and
Hevelation and the way it was being richly and generously blessed in every way
wix e 4 nanoe story for them, They were observing it themselves in the pious
and rightzous society of the Companions and expetiencing it day and night around
therm. Polytheism with all its evils was present hefore them while the virtues and
mood  things emanating from Islam also were blooming and flovrishing before their
eves. ‘Therefore, they did not need 1o be told any details. Ao allusion was enough
to the effect, “The signs of how Allah grants 1ife to the dead earth through 1he
rainfall of His mercy have been shown t you; now you should use vour common
sense and consider it for yourszlf as to what benefit you are deriving from this
blessmyg. ™

31 Sadagah, as an Islamic term, is the charity given sincerely and with »
pure intention only with a view o seek Allah's good pleasure without making any
show of it, and without the intenton of doing any favour ta the recipient. The
donor should mve it only because he has a true feeling of the service of his Lord.
The word is detived from yidy, therefore, saddgar (sincerity) is of its essence. No
charity and no expending of the wealth can be a gadsgal unless it springs from a
sipcere and pure motive of spending ondy for the sake of Allah.

32, llers. the believers imply those people of true faith whiose attitude and
eonduet was absolutely differemt from that of the people of weak faith and the
false claimanis to Islam, and who were at that time vying with one another in
making monetary sacrifices and were struggling with their lives in the cause of the
true Faith.
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33. Srddrg (most truthful) 5 the superlative from sidg, however, one
should clearly vnderstand that sidg fr not merely a statement conforming to the
truth. but a sttement which is not only true in itself but its sayer also upholds il as
a truth sincerely. For instance, if a person says that Mubammad fupon whom be
Allah’s peace and blessings) is Allah's Messenger, this is by itsell procisely
yeeording to ‘the truth for the Holy Prophet is truly Allah’s Meesenger, bar the
person would be tae in his statement only if he also believed and npheld him as
Allah’s Messenger. Therefore, a thing would be sicdy if what was said was in
confornmity with the (cuth as well as with the sayer's own conscience. Likewise.
sidg alsa comtains the sense of faithfulness, sincerity and practical righteousness.
Sadig ui-wa'd would be the person who kept his promise practically, who never .
broke 1t. Sddig ére friend) would be he whe did full lustice t friendship in the
. time of nced, and who never proved faithless to any body in any way. In war,

sadiq fl-gital (rue soldier) would be the one wha fought with all his heart and
body and ¢stablished his valopr practically. Thues, sidyin cssence iniplies that
onc’s deed  should fully conforn to one’s word. The one who ACIS cofirary to his
word carmot be Sy, On that very basis. the one who preaches one thing and
Acts coltrary 10 it, is regarded as a false preacher. With this meaning of sidy and
sadig I view one can fully appreciate the Incaning of the superlative sddig. Tt
would inevitably imply a rightecus person who is free from CYery hmpurity, who
has never sweryed from the truth and piety, who could never be expectad Ay
auything against his conscience. who bslisved in whatever he helieved with full
sincerity and remained {faithful to it \mder ali circutistamees, and who has
practically proved that he is a true believer in the full sense of the word. (For
firher explanation, sec BN, 99 of An-NMisa),

34. The early commentators have differed about the cxplanatjon of this
verse. Thm “Abbds, Masriq, Dabhak, Mugatil bin Hayyan and others say ihat the
previous semience epded with Sumussiddigin; and wash shubéda - ‘inda Rabbi-
My f3-fmm ains-bum wa sdre-fun s s separate and independent scntence
According to this explanation, the translation of the sentence would be: “Thise
who have belicved in Allah and His Messenger, are indesd the mast tnuthful (e
siddigem); as far the true witnesces (Relr-sfiafdda ), they will have their reward and
their light from their Lord.” Contrary to this, Mujahid and several other
commentators regard this whole expression as one sentence. According to them
the translation would be that which we have given in the text above. The two
commentaries differ becausc the first group has taken the word Shafindin the
meaning  of the martyr in the way of Allah. and secing that every belicver is not s
shalidd in this sensc, has isken wash-shubddd -z ‘inds Rabbi-fin as a scparate
seflence. But the other yroup takes shefid i the meaning of the witness of the
Truth, and not in the sense of the martyt, and in this sense every believer is a
shatiid. We are of the opindon that this second COMYNEntAry is preferable and this i



J42 . The Meaning of the (ur gy
suppoited by the Qur'an as well as the Hodih. The Qur'an says:

“Thus have We nade you a community of the "Golden Mean® so that ¥l
may be witnesses in regard to mankind and the Messenger may bo & witness in
regard o ym. ™ {Al-Bagarah: 143).

“Allah hadl valled you “Mustims”™ hefore this ant has called you ¢ Iy the
SAINE N2Ie} i tis (Qurin} also so that the Massengar may be # witmess in regard
to you A you may be witnesses in repard to the rest of mankind.” {Al-Hagi: 783

In a Mladih, Hadrat Bari’ bin ‘Azib has related that he hieard the Heoly
Prophet {upon whom be Allah’s peace) say: “The believers of my rumah are
vhafud (the withesses); then he recited this very verse of Sirah Al-Hadid. ™ {Tlm
dariny Ime Marduyah has related on the authority of Hadrat Abi ad-Dardd™ the

tradition thar the Holy Prophet (npon whom be Allak's peace) satd: “The one who
enigrates from a land in order to save his life and his faith from tempration, is
recorded as a Siddlg most truthful), and when he dies, Allah takes his sou] as a
shafd (true wimess).  Then afier this, the Holy Prophet recited this YELY YETSE, ™
({For the explanation of this meaning of shahadat, see L.N. 144 of Al-Baqacah,
F.N. 5% of An-Nisa', E.N. 82 of Al-Ahzab}.

35. That 15, “Each one of them wll receive the reward and the light of the
measure and degree he deserves. They will all get their own respective rewards
andt hights, and their shares have already been reserved far them, *

36, To understand this theme folly one should keep the following verses
ot the Quran in miwl: lmran; 14- 15, Yinus: 24-25, \brahim: 18, Al-Kahf: 45-
4%, An Nor: 39, In all hose verses the truth that has been impressed on the moind
i5. The [ile of this world is a temporary life: {is spring a5 well as jts aunmn is
temporary, There is nwich here to allure man. bur this, in fact, consists of base
and insignificant things which man becayse of his shallowness of mind regands as
great and splendid and is deluded into thinking that in asaining them lies supreme
success, The truth however is that the highest benefits and means of pleasiire and
enjoyimcnt that one . can possibly atmin in the world, are indeed base and
imsignificant and confined to a few years of temporary life, and can be destroved
by just one turn of fate. Contrary to this, the life hercatter is a splendid and eternal
life: its benefits are great and permanent and its losses top are great and
permanent, The one who atrains Allah’s forgiveness and His poodwill there, will
indeed have attained the everlasting bliss beside which the whole wealth of the
world and its kingdom become pale and insignificant, And the one who is seized
i &iad’s torment there, will come to know that he had made 1 bad bargain even if
he Liad atained all that he regarded as great and splendid in the world.

37, Musibaqgar (fromy which s#f¥gg of the original is derived) means o
compete and vie with each other in order w ¢xecl. The meaning is: “Give up your
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rivillries with one another for amassing wenlth and pleaswres and benefits of tic
woarld and instead make the forgiveness of your Lord and Paradise the cbiject of
your sireggle and rivaleies "

3R Some comumentators have taken the ward ‘ardin ‘ardufid ka-‘ard Is-
sand f walard in the sense of breadth, bur acteally this word bas been used here
in the meaming of spaciousness aml cxtensiveness. In Arabic the word ard is not
only used for breadth, as a counterpart of length, but alsa for spaciousness, as it
has been used in Ha Mim As-Sajdat; 51: H-dhF dos fr'arsd: “Then he is full of
wordy supplications,” Besides, one should alss understand that the object here 13
not to foretell the area or exient of Paradise, but to Bive an idea of jis vastness and
extensiveness. Here it vastmess has been described a5 the vasthess of /e heaven

and earth, and in Surah . Al-‘Lwran it has been said: “Iasten to follow the path
that leads to your Lopd's forgiveness and to Paradise whose vasmess is that of the
wtiverse, which has been prepared for the righteous = {v. 133) When both these
verses are fead together, one gets the idea that the: gardens and palaces man will
receive in Paradise will only serve as his dwelling-place ( but the entire universe
will be his home He will oot be reswicted to one piace ax be is in this world,
where just for reaching the Moon, his nearest neighbour in space, he has had ta
sirugple hard for years and expend excessive resources only to overcome (he
ditticulties of a short jourmeny. There the whale umiverss will be aceessible to
hit: he will be able to see whatever he would desire from his station and he able
to visit wiichever place he would like sasily, '

39. “A Book": the Writ of destiny,

40. Here, *it" inay be referring tw the affliction as well as to the #arth, or
the self of inan, or in view of the context, to a1l the creatures.

41 That is, it is not at all difficult fur Allah to pre-ovdain the destiny of
each and every coe of His creanures.

42. In opder to understand why this has been said in that contexl, one
shimld Keep in mind the Eﬂ]!ldiﬁﬂllils through which the Mustims were passing at the
fime this Shrah was revesled. Anp ever presemt danger of attack by the cnemy,
batties in qguick succession, a slate of constant siege, hardships cansed by
econornic  boyeow .bw the disbelievers, persecution of the converts to Islam
everywhere m Arabia, these were the conditions that the Muslims were confronted
with at that tinic. The disbelievers looked upon these as a proof of the Muslims
having been forsaken and rejected, and the hypocrites took these as a confifmation
of iherr own suspicions and doubts, As for the sincere Muslims, they were facing
these bravely and resolutely, vet the excess of hardship- and sutfering would
soinetines become trying even for them. So, the Muslims are being consoled, as if
to say: “No’affliction, {God forbid, has befallen you withow the knowledge of
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your Tord, Whatever you are experiencing 15 according to the pre-ordained
scheme of Allah, which s already recorded in the Writ of destiny. And youn are
being made to  pass throwgh these trials and tribulations for the sake of your own
mainirg  for the great service that Allah wills to take from you. TF you are imade to
Atm o siuccess withoul passing throngh these hardships, weaknesses will remain
i ¥our character due td which you will neither be  able to digest power and
muthority nor witlstad the temmpests and furies of falsehood. ™

43. The allusion is to the trait of character that everyone conld experience
ameng  the hypoerites in the Mushin socicty Hself. As regards the outward
affimnation of the Fairth, ﬂlﬁ}f could not be distinguished from the true Muslims.
But owing to lack of sincerity they were not receiving the sort of traiming that was

being  given to the sincere Muslims, Therefore, the little prosperity and leadership
that they were ‘enjoying in  an ordinary town of Arabia, was causing them to be
swollen  with pride. As for their stinginess, not omly were they themseives
unwilling to give away a penny in the cause of God Whom they professed to
belteve in and the Messenger whom thev professed to follow and the Faith which
thcy professed 10 have accepted, but tried to prevent others also frotn making any
contribution, for, they thought, it was « useless cause. Obviously, if there had
been no trials and tribulations, these worthless people, who were of no nse 1o
Allsh, could not be separatad from the sincere and worthy believers, and withour
weeding them oot a mixed crowd of sincere and insincere Muslims could nor be
entrusted with the high office of leadership of the warld, the great blessings of
which the world subsequenily witnessed in the rightly-guided Calipliate.,

44. That is, “Fven if after hearing these words of adimonition a person
does nal adapt the way of sincerity, faithfulness and sacrifice for the sake of Allah
and His Religion, sand wishes to persist in his stubboronness, which Allah
disapproves, then Allah has no use for him, for Allak is All-Sufficient and
Independent of 1lis creatures: He does not stand in need of their help in any way,
And He is All-Praiseworthy: people of good qualities only are acceptable to Him:
people of evil character cannot be entitled to receive any favour from Him, "

43. In this brief sentence the whole essence of the mission of the Praphets
M been compressed, which one should clearly understand, It says that all the
Messengers who catne to the world from Allah, brought three things:

(1) Hauromardr: manifest signs which clearly showed that they were really
Allah's Messengers, and were not impostors, convincing argumcnts which
made 1t cvident that what they tore presenting as Truth was really the
Trath. and what they condemned as falsehood was really falsehood clear
Instructions which told without any ambiguity what was the right way for
ihe people in respect” of beliefs, morals, acts of worship and dealings,
which they shouwld adept, and what were the wrong ways which they
should shun and avoid.
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(23 Kitdih: the Book which cottained all the teachings required for thq
guidance of man so that People may e o it for cnlightemnent,

{3} Mizin: the Criterion of truth and falsahood whicly inay precisely indicare,
like & balance, the ¥olden mean belween rdi GXIFEITIES In matters of
thought, morals and dealings.

- The object for which the Prophets were sent with these three things wag
thal man’s conduct in the worid and the syeter of human ufe, individually as well
a5 collectively, shoud Le cstablished with justice. On il in hand, every jnan
should precisely know the rights of God, the rights of lis self and the rights of al!
these people with whom he may have o deal in any wey, and should fulfil rhern
faithfully; and, on the other, the system of collsctive [ife should be built on such
Principles as should eliminate every kind of imjustice from society, should
safequand every aspect of civilization and Joejal life apains: exiremism, shouid
establish correct balance and equity in all spheres of collective life, so that 4l
clements of sncicty should receive their rights equitably and finifil their abligations
And duties responsibly. Iu other words, the object of sending the prophets was 1o
estabilish individual as weli ag colloctive justice They wanted o catabligl justice in
the peisonal life of each individual sn as 1o britg about paise and equilibrivm in
his mind, his charucter, his conduct and his dealings. They alag wanted o
establish the whole system of human SOCIGLY 0N justice so that both the individuaj
and the society should assist and couperate with sach other iy thelr spiritual, mora)
and raterial well-being instead of being a hindrance and obatacle,

46. Sending down iron MEANS creatng iron in the carth just as in Az
umar: 6 it has been said; "He Scar down for you eight heads of cattle, maje and
female.” As whatever exists in the garth, has come hero by Allah"s command, and
has not appegred by itself, its being created has been cxpressed in the Qur'an as g
being sent down.

The mention of “sending down iror which has Breath strength and other
benefits for men” tmmediately after Stating the object of the mission of the
Prophets by itsel indicates that by iton here is meant political and military power.
This the verse means: “Allah did not raise His Praphets in the world fust 1o
Preserd a scheme for the establishment of justice, but it was also a part of thejr
- mission fi endeavour w enforce it practically, to coliect NECESSATY  pOWer Io
establish justice in all spheres of life, to punish those whe might disrupt i and o
break the power of thase who might resist it "

47. Thatis, “Allah does not need this help because He js weak and cannot
vse Iis power w accomplish  this work, byt He hos adopted this merhod for the
trial of men: igan can advance on the way of his progress and well-being oniy by
passing through this trial. Allah indeed hag the power to subdwe a1l the dishelievers
by one comnmand whenever He' wills and give to His Messengsrs complete .

fComd, og b 7471
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We* sent Noah and Abraham and placed in the progeny ot them 26-27 .
hoth the ' Prophethood and the Book.* Then some of their descendants
adopted guidance but many became iransgreessors.™® After them We
sent Our Messengers, one after the other and followed thern with Jesus
son of Mary and gave him the Gospel, and We put in the hearts of
those who [ollowed him, compassion and mercy.*! but monasticism™
they themselves invented.we did not prescribe it for them: they
invented it themsclves®™ in order to seek Allah’s pood will. But then
they did not observe it as it should have been observed.™ We gave

those of them who had bnllﬂved their rewards, bur most of them arc
ITANSEressors.

O you who have believed, fear Allah and belicve in His 28-29
Messenger {Muhammad, upon whom be Allah's peace and blessings)*:
Allah will grant you a double portion of His mercy and will'give you a
light in which you will waik,”® and will forgive your errors.™ Allah is
All-Forgiving, All-Merciful. (You should adopt this way) so that the
people of the Book may know that they do not have the sole right to .
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Allah’s bowily, and that Allah's bounty s in His own hand. which He
bestows on whomsoever He wills, and Allal’s bounty is infinite.
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hnnance aver them, but i that case the believers in the Messengers wonld have
nothing 2 do for which they shonld beeome entitled o rewards. That is why Allah
insread of nc::r:mplishing this mission through Ilis dominant power adopred the
miethod of sending His Mcessengers to human beings with the Signs and i Book
atd the Criterion, and erjoined them to present the way of justice befire ihe
people and exiiort then to refrain and desist from wickedness sad lnijustice. At the
sune rime He gave us full option 1o accept the message of the Messengers or fo

reject 1. fle sunumoned those who accepted the tnvitation to come forward and
help Him and His Messengers to establish justice. and to sxert tlicir WITIOSE AT st
those the were bent upon retaining the vnjust systeimn. Thus, Allal WAHTHE O S&e
whn Mnoing us rejects the invitation to Justice, wha exert with their lives in order
10 retain injustice as against justice, who shirk: supporting d struggling for the
vause of the messuge of justice affer they have acepted i, and who stake their
lives wnd their possessions for the sake of imseen God to help the truth become
dominant in the world, Oaly for those who cincrge succesaful in this test wiil
AVENUCS 10 futire progress be opened np.”

48. Now it is being told what corruptions appeared among thosc who
believed in the Prophets who came to the world bafore the Prophet Mukhanimad
tupon whom be Allah's peace and blessings) with the Signs and the Back and e
Critenon.

4%. that is. whichever Messenger came with Alah’s Book. was from the
progeny of the Prophet Noah and, after him, from the progeny of the Propher
Abraham.

Mt “Became mansgressors™ bacame disobedient.

31 The words in the Text are rifar and rajymat, which are almosi
synonymous: Bl when they are used wyether, rify implies the compassion that a
persun feels on seeing another person in pain and distress, and fabmnt js the
teeling tnder which be tries to help him. As the Prophet Jesus was highly
cornpassionate and merciful towards the people, his this trait of characler deeply
imfucnced his disciples: therefora, they Lreated the people with pity ant sympat by
and servid them with a1l their heart and o],

32 The root rakb (from which rwbiairyar or rulldaiyyvat is derived)
means fear; thus maftbdndyvad means 2 mode of life which reflects fear and terror.
and rufibdnivyar means the mode of life of the rerrified. As a term it implics g
person’s abandoning the world out of fear (whether it ts the fear of somebody s
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‘tyranny, of far of the worldly temptations and distractions, or fear of one's

personal weaknesses) and taking refuge in the jungles and mouniains, or living
alone as & herm:t. :

53, The words in the original can have rwo meanings: {13 “That We did
ol enjoin monasticism rehbiznitl upon them: We enjoined upon them only the
seeking of Allah’s good pleasure:” and (2) “thar. monasticism was not enjoined by
"Us: they of their own accord enjoined it on themselves, 1o seck Allah's good
pleasure.™ In both cases this verse makes it explicit that monasticiam 15 an un-
lslamic creed, and it has never been part of the true Faith, The same thing has
been stated by the Holy Prophet thus: “There is no menasticison in Iskam.”
(Muosnad Almad). In another Hadih the Holy Prophet said: “The monasticism of
this {Ummah & to fight in the way of Allsh.” {Musnad Asmad, Musnad Abi
Ya‘la). That is, he way for this Ummah to  attain to spicitval piety lies not in
abandoming the world bt in fighting in Allah"s way: this Iremah doss not fles to
the jungles and mountains ouwt of fear of tempations and. distractons but
counteracds them by resort to fighting  in Allah’s way. According (o a tradition
relatad both by Bukhari ant by Muslim, one of the Companions said that he would
keep up Prayers throughout the miglt, another said that he would fast perpetually
without. ever observing & break; and a third one said die he wonld never marty and
would have nothing to do with women. When the Holy Prophet (upon whom be
Allah’s  peace) camne t know of what (hey had resolved, he said: “By God, [ fear
Allah the most and remain conscious of Him at all times; yet my way is that [
‘observe the fast as well as break it; I keep up the Praver during the night as well
a5 have sleep; and T marry the wornen also, The one who docg not follow my way,
does not belong to me.” Hadrat Anas says that the Holy Prophet (upon whom be
Allah's peace) used tosay: “Do not be- hard and severs io yourselves lest Allah
should be hard and severe to you. A comununity had adepted this way of severity
towardy itself; then Allah alsa seized it in severity. Look, the remainder of them

- are found in the monasteries and churches.” rAST D 'od).

54. That 1s, they were involved in a double error: first, they imposed oo
themselves the resiricions which Allah  had not tnposed; second, They did ot
obeerye in the right spirit the restrictions that they had imposed upon themselves
. with a view to atwin to Alah's goodwill, and conducted themselves in a way a5 to
eam Alleh’s wrath ipstead of iz good plcasurc.

To understand this theme fully we should have a look at the history of
Christian Mopasticism.

Untl 200 vears afier the Prophet Jesus (peace be wpon him) the Christian
Church knew no monasticism. Its germs, however, were found in Chostianity
from the very beginning. To look upon asccticism as a rooral ideal and to regard
celibacy as superior io matrimonial and mundane life is the basis of monasticigm,
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Boil these existed in Christianity from the beginming. Owing to the sanctificatinon
of celihacy in particular, it was considered undesirablp for those the performed
rehigious services in the church to imarry, have children and be involved n
domestic chores; so much so that by the 3rd century mongsticisen began 1o spread

. like an epidemic in Christiandam. Historically, it had thres main causes!.

First, sensuality, immorality and worship of the world had so permeated
the ancient polytheistic soclety that in their zeal fo counteract it the Cluistian
scholars adopied the cxtremist way instead of the way of moderation. They so

.stressed chastity that the relationship between man and woman by itzeif came to. be
looked  upom as filthy, even if it was within marriage. They react=d so violently to
mammonism that o posscss property of any kind ultimately was considered a sin
for « religious person and to live like a poor man and ascetic the criterion of moral
excelience. Likcwise, in their teaction to the scnsualism of the polytheistic socicty
they touched the other extreme. They made withdrawal from pleasure and all
miaterial comforts, self denial and curbing of the desires the object of ruorality and
regarded tortering the body by ditferent sorts of harsh discipline as the climax and
proot of 4 person’s spirituality,

Secondly, when Chrisganity started achieving succcsses and spreading
rapidly among the common people, the Church in its zeal to atiract more and MmoTe
adherents went cn imbibing every evil that was prevalent in society. Thus, saint-
worship replaced the ancient deitics. Images of Christ and Mary began to be
worshipped instead of the idols of Horus and Isis. Chrismas wok the place of
Saturnalia, Christian monks began to practise every kind of ocoult art like curing
the sick by ammiets and magic incantations, taking omens and fortunc-telling.
driving out spirits, etc. as were prevalent in ancienmt days. Likewise, since the
common people  looked upon a ditty and naked person who lived in a cave or den
a5 2 holy and godly man, this very concept of samdihood becarne prevalent in the
Christian Church, and legends of their miraculous powers began io abound in the
nmemoirs of the Christian saints.

Thirdly, the Christisns possessed no detniled law and definite traditions
and practices 10 déterinine the bounds of religlon. They had viven up Mosaic Law
and the Gospel by itself afforded no perfect code of guidance. Thereforc, the
Christian doctors went on pennitting every kind of innovation to enter the religion -
partly under the influence of alien philosophies, customs and practices and partly
vnder their personal preference and whim. Monasticism was one such innovation.
Christian scholars and doctors of law took its philosophy and rules and practices
trom the Buddhist monks, [lindu Yogis and ascetics, Egyptian Anchorites, Iranian
Manicheens, and the followers of Plato and Plotinus, and made the samc the
means ant rmethods of attaining self-purification, spirital loftiness and nearness o
. Alleh. Those who comwmitted  this error were not ordinary men. From the 3rd to
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‘the 71 century {i.e. till abowr the time the Qurian began to be revealed) (he
religious  parsonalides who were recognized as the foremost sclilurs and religious
guides and lenders of Christendom, boih in the East and in the Wesi, —8t,
Athandsius, St. Basil, 5t Gregory of Bazianzus, St. Clirysostom, St Ambrose,
St. Jerome, St Augusting, 51, Benedict, St. Gregory the Great—all were 1nonks

themselves and great upholders of monasticism. T was under their influehey: that
ILonasticisn becams popular in the Church,

Historically, rmonasticism among the Christians  started from Egvpt. Iis
fonndfer was St Anthony (A.D. 250 -350) who' is regarded as the father of
Chiristian Munasticism. He set up the first monastery at Pispir (now  Dr al
Mornum) in the Fayum. Later he sstablished another monastery on the coast of the
Rod Sea, which is now called Der Mar Antonius The bastc rufes oFf Christian
Monasticism are derived from his writings and instructions. After this bepinning
the 1monastic maverments  spread like a flood in Bgypt and monasteries tor monks
and nuns were set up everywhere in the land in some of which lived three
thousand monks a1 « time. In 325 anolber ascetic, pachomius . appeared in Egypt,
who founded ten major monasteries and nonnerics for the monks and nuns, The
monastie movement then began o spread in Palestine and Syria and different
vauniries  of Africa and ECurope. The Christian Choreh in the be girtnit
experieniced some confusion in commection with monasticism, for although it
recognized abamdomment of the world, vclibacy and vohintary poverty as an ides)
of spiritual  life, yer it could not declare arriage, produocing children and
poOsEEsRing propery  or money to be sinful as the monks did Subseqnently, under
the influence of holy men like St Athanasius (d. 373}, 5t Basil (d. 379), St.
Augnstine (d. 430) and Gregory the Great {d, B0 many of the rnonastic rules
hecame part and parcel of the Church.

This monastic innovation has Some characteristics which are bricfiy as
fallows:

{1} Inflicting pain on the body by severe exercises and novel methods. In this
thing cvery monk tried v surpass the other, The achievements of these
holy men as related in the memoirs of the Christan saiiits are to this

- effect: 31 Macarius of Alexandria constantly carried on himselt & weight
of 80 pounds. For six months he slept in & swamp while poisonouns flics
preyed on  his naked body. His disciple, St. Eusebius, even surpassed his
master in suffcring severities and rigours. He moved about carrving a
weight of 150 pounds, and lay in a dry wel) for three years. 5t Saba atc
the maize that would start stinking having. been soaked in water for a
whole Month, St. Bassarton lay in thormy bushes for 40 days and did not
rest his back on the ground for 40 years. 5t. Pachomdus passcd 15 years
ol his life, and according to another tradition 50 years, without rating his
back on the ground. 5t John remained standing in worship for three vears
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during which he neillicr sat nor lay down; he would only recling at times
against a rock. His food consisted of the offering that was lrought for hin
every Sunday, St Simeon Styiltes (390-4491, who is coumted amaiy the
most Nustrions Christian saints, used to obsarve at un-broken 40 days fasr
and s=miling. Owing o such concepts the bond of marrage between man
and woman came to be looked wpon as filthy. A monk was forbidden even
0 look ar & woman, not to speak of Marriage, and was required to
abandon his wife il he was married. Asg for men it was also impressed on
he women that if they wished o0 enter the Kingdom of Heaven, they
showld shun marmiage and Femain spinsters; and if they werc married, they
should svparate from  their lusbands. St Jerome, the distinguished
Chrislian  scholar, toled thar. the wornar who remained a spinsier as a memn
for the sake of Christ, was the bride of Clirist, and her mother was the
mather-im-law of Christ, e God. Flsewhere St. Jerome says: “To cur
Asurder the  bomd of marriage with the axe of chastity is the primary duty
of the tue devaree of God.” The first impact these teachings had on 3
Christian man or Christian woman, under religlous fervonr, was that his
of tier married life was tuined. And since there Wwas o provision for
divorce or separation jn C hristianity, the hosband and the wifs wolld
separatc from each gther wlhile they remained bound in wed-lock. St
Nilus was father of mwa children. When he caiuc under (he spell of
Manasticisim, he immediatcly separated from his wife. St Aminon, on fic
first night of his marrizge, gave hig bride a scrmon on the filthiness of the
matriage bond and then the two berween themselves decided o keep alonf
fromn each other throughout life. St. Abraham abandoned his wife on the
very first night of inarriage. The same was done by St Alexis, The
memarrs of the Clristian saints are fulf of such incidents.

The Church continved to resist in ane waY ar the other these extremist
conueprs tor three centories. In those da¥5 it was not required of a priest to be
single and unmarried. If he was martied before being appointed 8 minister, e
ventld keep his wife, However, e was forbidden w marry after his appommmeni.
Morcover, o person counld not be appointed & minisier if he had married a widow,
or & divorced woman. or had (wo wived, or possessed & concubine. Gradual v, by
the d4ih century, the cancept becarne firm that for a married PErsan il was odipous
o perform religious sarvices in the Clwrch. The Council of Gengra (A.D. 362)
wis rthe last one in which sueh jdeas waps heid ag anti-religious, but a litle later in
386, Roman Synod counsellad the priests o avoid Mmarrage relatious and the
following year Pope Sircius decresd that the priest who married, or continned to
have sex relations with his wife if already married, should be dismissed from
office.  Tlhustrious scholars like St Ambrose, and St. Auvgustine npheld this
deciston maost fervemely, and afier a ittle resistance it became fully enforced i the
Western Church. It this period  several councils were convened o consider the
comphiiatg to the effect that the peaple who were already married wcre}hm"rng
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“illicit® rclations with their wives even afier heir appointment to perform religious
_duries. Cnns:quemIL with a view to reform them, rules wete tnade to the effect
that they should steep in'the open, should never meet their wives in ptivate, and
should meet them only in the presence of at leasi two other men. St Gregory has
nmde mention of 4 wonderful priest who did not have any relation with his wifc
+ for 40 vears, and when the woman approached him at his death-bed, he robuked
her, saying: “Wornan. keep away !”

(4) The most painful and pathetic chapter of ascetic monssticisin is that it cut
asunder man’s relations with his parents, with his brothers and sisters, and
even his children For the Christian saints love of the parents for son, love of
(he Lrathers and sisters for brothar and love of the children for father also
was sinful. They lelivved it was necessary tor man to break off all those
relations for the sake of spiriteal progress. In the biographies of the Christian
saints one cofnes across highly pathetic and heart-rending incidents. A monk,
5t. Evagriue, hwd been vndergoing severe cxerclses in the desert for many -
years. Suddenly one day lettzrs reached hirn from his father and mother, who
were passing their days in great agony without him. The saint, fearing that
Ahe letters might arouse feclings of human love in his hearl, cast the letters
immediately into the fire, without even opening them. The mother and sister
of St Theodorus came to the monastery where he was staying, with
recommendatory  letiers from many priests. and desired to have only a
glimpse of him, but the saint refused to come out before them. St. Marcus”
1mether  went to the monastery to see him. She somehow ohtained e abbot's
permisgion for it and requested han to order her son to come out befors her,
but the son was adamant to her prayers. Ac last, be implemented the abbot's
orders by appearing before his mother disguised and with closad eves. Thus,
neither was e mother able to recognize her son, nor the son saw his mother.
Another salnt, 5t. Posmen ant his six broihers lived in a desert monaster'y of
Egypt. Years later their old mother came to know of their whereabouts and
went w0 see them in the monastery. Az soon as the brothers saw their mother
corning, they burrisd inio their cell and shut e door. The mother started
crying and wailing owiside saving: “I have travelled in this old age from a
distant place only to have a glinpse of yvou. There will be no harm if only I
se¢ you. Am I not your mother 77 But the saints did not apen the door and
told the mother that they would meet her in the next world. Even mare
painful and pitecmst is the story of St. Simeon Stylites, who left his parents
and remained away from ‘them withod any trace of his wheresbouts for 27
years. The father died of grief. When the fame of the son"s picty snd holiness
spread the mother, who was stll living in agomy. came to know of his
whercabouts. She came o the momasiery ‘1o see hitn bui women were not
allowed ta enter. She prayed that either the son should cail her in, or he
should himself ‘come out to et her have a glimpse of him, but “the saint™
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I:fore Easter every year, Onge he kept standing on one ieg for a whole
year. Often he weould lcave his MOoNAsiery and retire t0 a well. Later he
gat a 60 foot high pillar crected neaP Antioch, which was three feet wide
af. the top and railed round. He spont the last M) years of his life on t1gs

-pillar and remained permanently exposed to the elements. His disciples
carried food to him by ladder and removed his fzith. He had even tied
himself to the pillar by a string, which cut into his fleshi; when the flesh
became rowten. it bred worns: ‘whenever a wormn fell owt, he wonld
restore it to the sore, saying: *Eat what God has given you,”™ Crowds of
pilyrims flocked to him fron far and near. When he died the Christian
world proclaimed that he was the best imode] of g Christian saint.

The ‘memoirs of the Christian saims of this period are full of such
nstances. Ome particular saint had the characteristic that he observed silence for
30 years: he was never seen Speaking. Another had tied hirnself to a rock: another
roamed the fungles and lived on grass: another moved about carrying a heavy
load; another kept his limbs and body tied in ferers and chains; some sainty lived
in the dens of beasts, or jn dry weils, ar in old graves; and some others remained
naked and concealed their private parts under long hair and would crawl on the

-ground,  After death the bones of the illustrigus saints were preserved in
monastery. 1 saw a full library decked with such bopes in St. Catherine's
momasiery ac the foot of Mount Sinai. There were skulls and fogi-bones and hapnd-
boties arranged separately. A glass-case contained the whole skeleton of a saint.

(2 Their second characteristic was that they were dirty and siricely
tleanliness and bodily care. Washing or applving water 1o the body was
regarded as opposed to God-worship, for according to them puriflcation of
the body was tantamownt to pollution of the soul. St Athanasiuz has
fuithfully described this virtue of St. Anthony that he never washed his
feet during life. St. Abraham from the day he antered Christianity neither
washed his face nar feet for 50 years. /& famous mon, Yicgin Sylvia, nevar
allowed any part of her body cxcept the fingers to become wet with water
throughout life It is said of 130 nuns of 8 convant that they never washed
their feet and would shudder with horror-at a mere reference o baily

(%) Monasticism practically forbade married life and ruthlessly discanded tha

# institution of marriage. All religious writings of the 4th and 5th centories

" are repiete with the thought that celibacy is the kighest morat vire, and

chastity meant that one shoudd serictly abstain from sexual relation even if

it was between -husband and wife. The parfection of a pure spiritya) life

lay in complete self-denial, with ne desire for physical pleasure. It was

-Mecessary (o suppress any carnal desire becanse it strepgthened andtrality.
For them pleasure and sin were synonymofis so much so that being happy

was regarded as being forgetful of God, St Basil forbade even laughing. . -
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. refised 1o oblige her, The woman tay at the sntrance for ihree days and three
nights and at last breathed har last in  the same siate. Thien the holy man
cmerged from  his sechision. moumed s mother's death and (raved for her
fOTEIvEnass. '

In the same harsh way thase saints treated their sisiers and children. Therc
s the sroty of Mutius, & prosperous man by afl means. Drawn our saddenly by the
religtons  impulse. hic wok his 8-vear-obd son and went 1o 3 monastery. Bnt for the
sake  of his progress m holiness it was necessary that he shomld give up love of his
son. Thercfore. first the son was separated from bim, Then the innauent child was
subjecred to harsh treatment before his very eves and he watched it patiently.
Then. the ablbot of the nonastery ordered him to 2o and Cast the child into the
rver. He lweame ready even for this: then right a1 the time when he was POing ta
throw the chik! nto the river, the monks saved the child's life. then it was
ndiitted thar he had actually attained ol (he rank of a haly man,

The viewpoint of Christian mohasticisim in these matien; was that the one
wha sougln love of God, should break off all relations of human love that bound
hime in the world to his parents. his brothers and sisters. and his children. St
Jerome says, “Even if your nephew clings to you with his hands roumd vour neck
even if your mother calls you back in the name of having suckied you; even if
your tather obstructs your way and lics down before youL, vou siiould hiasten out o
the banner of the cross, trampling the budy of your father, without shedding a
tear, Ruthlessness in this atter is plety iself.™ St. Gregory writes, “A voung
monk whe conld not  give up love of his parents, 1efi the Inonastery one night iu
arder 10 pay thetn a visit. God punished him for thig arror, for as 500n as he
retuned 10 the monaseery, he died, His body was buricd in the griave but the canly
did  not accept it. Fle was placed in the grave again and again, and the eart threw
hitn our every time. At last, 5t. Benedict placed a sacred gffering o1 lis chest. and
Men the grave accepted hitm.” Of a nun it is said that for three days aftcr her
death, she ramained subject 1o 1 tonnent because she had eyt been able 1o cleanse
her heart of her moiher's love, Abour s saint it js written that he gevir treated
anyone harshly excapt his relaives.

{5 Their practice of mering out ruthless. cruel and harsh trearment to their
nearest relatives. made their human feeling dead, with the result that they
would treat with ammost emmily those with whom they had any religtons
differences. By the beginning of the 4th cenmry, 50 to 90 religious secis
had arisen. i Christianity. St. Augustine has made mention of 88 sects of
his own time, each of which regarded the other with extreme hared. And
ie fire of this harred also was tanned by rhe nonks, who were nlways in
the forefront to harm and destroy (e opponent sects w their
machinations. Alexandria was a great center of this sectarian conflict.
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There. it the beginning thc Bishop of the Arian sect atacked the
Athanastus  party.  Virgin nuns were dragged our of their convens.
siripped naked and beaten with (hormy branches and branded in ordar to
make them give up their cresd. Then. when the Roman Catholics cane [
pawer in Egwpt, they trocated the Arian  seer iikewise; so much so thar
According 1o rhe provalent view Arjus himself also was poisoned. Onee on
the same city of Alexandria thc monks of Si. Cyrii created a tunnoil,
They seized a nun of the opponent sect and took her info their chureh:
they Rilled her, backed her body to picces, and cast it into the firs, Romi
was nar any different from ihis. In 386, at the deail of Pope Liberius, two
recls nominated their respective candidares for papacy: this resulted i
grear Dloodshed: “so mmuch so that in cne day 137 dead budics were taken
our frogm ome church,

Side by side with this retreat from the world and life of seclusion and
poverly. weslth of the world also was amassed 1108 avariciounsly. By rhe
b-pimning of rthe Sth contury  the condition was that the ishap of Bome
hved in his palace tike kings, and when his comveyance einerged in the
cily, it would be as statcly and splendid as of the emperor himsclf. S,
Jerome compining of the conditions of his fime (later part of the drh
CENTItry} saying that the feast hosted by many of the hisiiops out ¢lassed
the feasts of the governors. The flow of wealth to monasteries wnd
churches  had assumed the proportions of a deluge by the beginniug of the
Tth century (the  age of the revelation of the Quran). It had bean deeply
impressed on the minds thar a person who happened 1o comimit a grave s
comld be redeemed onby by making an offering at a saint’s shrine, or a
sacrifice at the ahar of a church or monastery. Then the sainc world and
its hwxurics and  comforts  abstention from which was the mark of
cistietion  of the motks. lay at their fest. The factor which, in [rarticular.
caused this dectine was that when the common people developed extrame
reverence {or the monks because of their undergoing scvere exercises of
self-discipling and  self-denial. hosts of world secking people alsn donned
e monk’s garments and enrered their ranks. Then uttder the garb of
feimmed poverty they wmed acquisition of worldly wealth and DOSSESKICNIE .
intes 4 flourishing business, L

In the matter of chastity also Monasticism was repeatedly defearad in i
fight apainst narre and defeared well and proper. In the manasteries some
exereises of sell-mortification were such as required the monks and nons
10 live rogether none and the same place. and they lad often o pass the
night i the same bed in their enthusiasm for mere and more rerations.
. Evagarius, the well-known monk, has prased the self-coniral acquired
Iy the Palestinian monks, sayimg: “They had mastered their PaAssion so
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completely that although they bathed with ihe Wolen tcigeﬂler, locked at
their bodics, touched them, even etnbraced thent, yet they remained
invincible to natore,” Although bathing was an  odious thing in

- monasticism, such batha were also taken for the sake of cxercise in sclf-
control. At last, about the sams Palestine, St. Gregory of Nyssa (d. 396)
wities that it bas becomne a centre of wickadness and immorality, Hurman
hature avenges itself or those who fight it. Monasticisin fought it and
ultimately fell in the pit of immorality the atory of which is a most
shameful blot on the religious history of ihe 8th fo 11th centuries. An
Italian bishop of the 10th cemury writes: “If the penal law for miscondugt
is practicaily enforced ayainst those who perfaim religicus services in the
church, none would escape punishment except the boys, and if the law to
remove illegitimate children from..religious services was also enforced,
there might perhaps be left no boy among the auendants of the church. ™
Books of the medieval amthors are replete with the complainis that the
nunneries had become houses of prostitution. Within their four wails new-
born bubics were being massacred: the priests and religious anendants of
the church had developed fllicit connections even with forhidden relatives;
the crime of the unnatural act had spread like ap epidemic in the
monasteries; and the practice of confession had become a means of
immoraiity in the churches, |

+ From these details one can fully appreciate what cormupton of Christlaniry
15 the Quran alluding to when it says: “The Christians themselves inventsd
mafastcism, bt they did not observe it as it should have been abserved. ™

55. The commentators differ in the explanation of this verse, One group
5ay§ that ihc address here 35 dirscted 10 the peapie who believad in the Prophet
Jesus. It is being said to them, “Believe in the Holy Prophet Muhammad (upon
wian ‘be Allal's peace and  blessings) now; for this your will be given a dauble
féward, one reward for belicving in the Prophet Jesus (peace be upon him) and the
ather rewand for believing in fhe Prophet MMuhamemad {upon wham be Allah's
peace and blessings). The second group says that the followers of the Haly
Prophet Muhammad (upon whom be Allah's peace and blessings} arc being .
addressed. They are being admonished to the effect: “Do not rest content with
your verbal affirmation of the Faiih only, but you should believe sincereiy and
ruly.. For this you will be given.a double reward: one reward for giving up
disbeliet and turning to Islam, and the second reward for believing sincerely in
Islaw and remaining steadfast to it. “The first commentary is supported by vy, 52-
34 of Surah Al-Qasas, and furthermore by the tradition reparted by Hadrat Al
Misé al-Ash'ari, accerding to which the Holy Prophet (upon whom be peace)
suid: “There are throe men who will get a dovbie reward, one of them i & DTSN
from amnong the followers of the earlier Books who believed in this carlier Prophet
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and then believed in the Prophet Mubammad (upon whom be Allah's peace).™
(Beekchary, Mustin) The second commentary is supporied by verse 37 of Strak
Sabd, which says that the righteous belisvers will have a double reward. From the
point of view of argument hoth the commentarisg are equally weighty, However,
considering the theme that follows, one feels that the spcond Camtnentary is more
in keeping with the context here; and in fact the whole theme of this Strah, from
beginning tw end, supports this very comumentary. From the beginning of this
Surah the addressees are the people who had entered Islam after affirming the
Prophethood of the Holy Praophet and it i they whom the Siirah invites 3 believe
sincerely and truly and not merely verbally with the tangue,

36. Thatis, “He wiil bless you with such a light of knowledge and vision
in the world by which you will be able clearly distinguish at evary step the straight
way  of Islam from the crooked paths of ignorance in different mattets of life, and
in the Hereafier He will grant yen the Light that has been mentioned in verse 12
above, ™

57. That is, “He will forgive you your ertors that you may happen to
cotnmit due to human weaknesses in spite of your sincere efforts to fulfii the
demands of the Faith, and will also forgive those sing of yours that you hag
committed in the pre-Islamnic days of ignorsnce,



