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LVIII
AL-MUJADALAH

noldl

INTRODUCTION
MNane

This Sirah is entitled Al-Mujadalah as well as Al-Mujadilal, the
title being derived from the word (uwfadifuks of the very first verse. As at
the outset mention has been made of the woman who pleaded with the
Holy Prophet (upon whom be  Allah’s peace) the case of zihar
pronounced by her husband and urged him to suggest a way out of the
difficult situaticn in order to save her and her children's life from ruin,
and Allah has described her pieading by the word “mujadalah”, the
Sirah came to be known by this very title. If it is read as “muyfadalah”,
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it would mean “pleading and arguing”, and il it is read as “mayddital =
it would mean “the woman who pleaded and argued, ™

Period of Revelalion

There is no  tradition to tell as to when this incident of pleading
A arguing took place, but there is a hint in the subject-marter of the
surah on the basis of which it can be said with certainry that it happened
some tine after the  battle of the Trench (Shawwal, 5 AH.), In Surah
Al-Ahzab, Allah while negating that an adopted son could be one's real
sonl, had just sald this and no more: *And Allah has not made those of
your wives whom you divorce by zifdr your mothers. ™ But in that SGrah
there was nothing to the eifect that to divorce a wife by zihar was a sin
or a crime. nor anything about the legal injunction concerning it.
Confrary (o it, in this Strah dic whole law relating to zikar has been laid
duwns,  which shows that these detailed injunctions were sent down some
time after the brief reference 1o it in Surah Al-Ahzab.

Subject Matter and Topics

In. this Sirah instructions have boen given o the Muslins about
rhe differeil problems that contronted them at thar time,

From the beginning of the Strah to verse 6 legal injunctions
dbout zifidr have been given, along with which the Muslims have been
strictly warned that it is contrary to their profession of the Faith that
they should still persist in the practices of ignorance after they have
accepled Tslam, that they should break the bounds set by Allah, or refuse
o ahide by them, or that they should make their own rules and
regulations chnrrﬂdicmry o them. For this there is not only the
punishment of disgrace and humiliation in the world but in the Hereafrer
tao there will be striet accountability for it.

In vv. 7-10 the hypocrites have been taken 1o task for their secret
whisperings and cousultations by which they conspied and intrigued
against the Holy Prophet (upon whom be Allali’s peace and blessings),
and because of their hidden makice and grudge prected hiny. like the
Jews, i a maonstr as to wish him ill instead of well, In this connection,
Hie Muslims have been consoled, as if Lo say: “These whisperings of the
livpocrites can do no harm (o you; therefore, you should go on doing
vour dury with full wust in Allah™. Besides, they have also been taught
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this morai lesson: “The true believers, when they talk secrefly together,
do not talk of sin and transgression and disobedience to the Messenger:
if they have to taik secretly together they should talk of goodness and.
piety.” . .

In vv. 11-13 the Muslims have been taught certain manners of
social behaviour and given instructions to eradicate certain social evils
which were prevalent among the people then as they are today. If some
people are sitting in an assembly, and more people atrive, they do not
show even the courtesy as to squeeze in 8o as to make room for others,
with the result that the new-comers have to keep standing, or to sit in the
door-way, or to go back, or seeinig that there is enough roem vyet start
Jumping aver the people’s heads to find room for themselves, This often
used to be experienced in the Holy Prophet’s assemblies. Therefore,
Allah gave the instruction, as if to say: *Do not behave selfishly and
narrow-mindedly in your assemblies but do accornmodate the pew-
comers also with an opert heart, ™

Likewise, another vice found among the people is that when they
£0 on a visit to somebody (an impottant person, in particular), thev
prolong their sitting and do not at all mind that encroaching upon his
time unduly would cause him hardship. Then, if he tells them to leave.
they mind it; if he himself rises up from their assembly, they complain
of his lack of manners; if he tells them indirectly that he has some other
husiness also to attend to, for which he needs time, they tutn a deaf ear
1o his request. T he Holy Praphet (upon whom be Allah's peace) hiniself
also had to experience such misconduct of the people, who in their
carnestness 1o benefit by his teaching did not ar all see that they were
wasting his precious time so badly needed for other important works. At
last, Aliah in order to eradicate this bad manner, enjoined that when the
people arc asked 1o rise up from an assembly, they should rise up and
dispersa. ' -

Another vicy prevalent among the people was ithat each pérson
wished to have secret counsel individually with the oly Prophet {upon
whont be Allah’s peace) without any real need, or would like that he
should approach him during an assembly and whisper something to him,
This was not only embarrassing fof the Holy Prophet but also annoying
for the people who sat in the assembly. That is why Allah imposed the
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resiriction that anyone who wanted to consult him: in private, should first

give away something in charity, The object was that the people should

be warned of this bad manner and made to give it up. Thus, the

restriction was kept in force for a short while: and when the peaple had
corrected their behaviour, it was withdrawn, -

From verse 14 to the end of the Sirah members of the Muslim
.society, which was a mixture of the sincere Muslims and the hiypocrites
and the waverers, have been told plainly as to what is the eriterion of
smcerity i Islam. One kind of Muslims are those whao are friends with
the enemies of Islam: they do not hesitate for the sake of their interests
to be treacherous to the religion which they profess to believe n; they
spread all sorts of doubts and suspicions against Islam and prevent the
people from adopting the Way of Allah. But since they are part of the
Muslim community their false profession of Faith scrves them as a cover
and’ shield. The second kind of Muslims are those who, in the matter of
Allah’s  Religion, do not car¢ even for their own father, brother,
children, and family, fo say nething of others. They do not cherish any
feeling of love for the person who is an encmy of God and His
Messenger and His Religion. Allah in these verses has explicitly statad
that the people of the first kind, in fact, belong to Satan’s party how
ever hard they may try o convince others of their Islam by swearing
vaths. And the honour of belonging to Allah’s party is possessed only by
the. Muslims of the second kind. They alone are the true Muslims: they
alone will aftain to true success, and with them alone is Allah ‘well
pleased, '
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Verses: 22 Revealed at Madinah
i1 the marme of Allsh, the Compassionate, the Mercifil,

Allah' has indeed heard the words of the woman who is 1-4
pleading with you concerning her husband and is making her complainé -
o "Allah. Allah is hearing your mutual conversation.? He is All-
Hearing, All-Seeing. Those of you who put away their wives by #ihar
{should know that ) their wives are not their mothers. Their mothers
are mﬁyﬁlnsﬁwhngavnﬂmhhﬂl.‘muyuucrammﬂmthand
a lic! And Allah is All-Pardoning, All Forgiving.5 Those’ who
pronounce zhir with regard to thelr wives, then wish to go back on
what they had said,® shall have to free a slave before the two touch each
other, This you are advised to do,’ and Allah is welt aware of whatéver
. ¥4 do.® And the one who does not find a slave, should fast twa
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successive maonths before the two touch each other. And the one who is
“unable to do even this, should feed sixty needy ones, 1!

I. Here, hearing does not mmerely imply, hearing & complaint but also -
redressing the gricvances

‘2. The wanslators generally have rranslated these sentances in (e Past
tense. which tends 1o give the meaning that the woman had left atier relating her
complaint and the Holy Prophet (upon whom be Allai’s peace} some time later
might have received this Revelation. That is why Allah has said: “We indeed
heard what the woman said, who was pleading with you and complaining m Vs,
and We were at that time hearing e cenversation of both of you.” But in most of
the traditions that have been reportad tn the Hadiet about this incident, it has been
statcd  that right at the time when the woman was relating the zifér pronounced by
her huslind and complaining to the Holy Prophet to the effect that if she was
separated from her husband, she and her children would be ruined, the statc of
receiving Revelation appeared on ihe Holy Propher (upon whoin be Allah's peace)
and these verses wers sent down. On this basis we have preferred rendering these
sentences i the present tensc. '

The lady concermning whomm these verses were sent down was Khaulah
bint-Tha'labab of the Khazvaj wribe, and her husband, Aus bin Samit Ansari, was
brother of Hagdral ‘TTbadah bin $amit, the chief of the Aus tribe. The story of the
zihgr upon her is related in detai] bélow. What is worth mendoning here is that the
incident of the lady's complaint being heard by Allah Almighty and the coming
down of the Divine Command imimediately to rcdress her grievance was ag event.
that carned her & place of homour and esteemn among the Companions. Tbn Abj
Hatm and Baihaqi have related that once Hadrat ‘Umar was on his way out with
somle companions. On the way he came across a woman, who stopped him; he
immediately stopped and listened to whar she had to say patiendy with his head
hent down, and did normove till she had finished. One of the companions said:
"Q Commander of the Paithful, you heid back the Quraish chiefs for so long for
the sake of this old woman!" Hadrat *Umar said: “Do you know who she is 7—
She is Khaulah bint-Tha’labah, the lady whose complaint was heard at the scventh
heaven. Ry God! even if she had kept ine standing till the night, T would have kept
standing; I would only have sxcused mysaIf at the Prayer timas. ™ Thn ‘ Abdul Barr
has related in AfJst 3 his tradition from Qadidah: “When Hadrat “Umar catnc
across this lady .on the way, he grected her. After answering his greeting, she
said, “"Hey, O “Umar, there was a time when I saw you at the kaz festival.
Then you werg called ‘Umair. You tended goats with the shepherd’s staff in your
hand. Then, not very long after this, you began to be called *“Umar. Then a time:
vame when the peaple began addressing you as Commander of the Fajthful. B0,
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fear Allah with regard fo your subjects, and remember that the one who fears
Allah’s punishment, for him the stranger also is ke & close kinsrnan, and the one
who fears death, may well lose that very thing which he wants to save.” At this, .
Jarid “Abdi, who was accompanying Hadrat ‘Umar, said: O womaz, you have |
lalked insolently to the Commander of the Falthful.” Thereupon Hadrat ‘Umar
snid: “T.et her say whatever she has o say. Do you know who she i57— She wag
 heard  at the seventh heaven. So, she deserves to be heard longer and with greater
attention by “Urnar.” Imam Eukhari also has Telated briefly a stnr_',r resembling this
- in his Hiswary,

3. Amoug the Arabs it often so happencd that during a family quarrel, the
husband in the heat of the moment would say to his wife: Adnrf ‘2layva ka-zalr-f
Aerad, which literally means: “Yuwu are for me as the back of my mother.” But s
real meaning is:  “To have sexual relatioms with vou would be Jike having sexual
relations with my mother.” Such words arc still uttered by the foolish people,
who, as the result of a family quarrel, declare the wife to be like their mother, or
sister, or daughter, and make her unlawful for themselvas like the prohibited
women. This is called zifvfr. Zaftrin Arabic is metaphoricaily used for riding and
mounting. Thus, the beast of conveyance is called z#hr, because man rides on its
back. As this word was employed in order to make the wife unlawful, the formnula
was termed "‘_gf?s.fr”, It the pre-Islamic daya this was looked upon as tantamount to
the pronouricement of divorce, even of greater cffect than that, far they took it to
mean that the husband was not only severing hiz marital relations with his wife Lut
was also declaring her to be unlawful for himself like his mother. On this very
basis, the Arabs thought reunion m::uld be possible after 'y ::'lwnrcr; but it was
impossille after ;.r.éar : '

4. This is Allah's first decision concerning zéhar. It means that if a person
shameiessly compares the wife to his mothar, his this utterance does not meke his
wife his mother, nor is she endowed with the sanctity that the mother enjoys. The
- mother’s being maother is an actual fact, for she has given birth to the man. On this
very ground, she i elernally sacred and prohibited. Now, how will the woman
who has not given him birth becorge his mother simply. by a word of mouth, and
how will sanctity and prohibition be established for her by reason, moralicy and
law, which, by virtue of this actual fact, 1s anly reserved for the mother who gave
birth? Thus, Allah by this condermnation abolished the custom of the pre-Islamic
ignorance  according io which fhe marriage contract between the husband
pronouncing  zibdr and the wife stood dissolved and she became absclutely
forbidden for him like the mether.

5. That is, “To liken ‘the wife to the mother is, in the first place, an
absurd and shameful thing which na noble person should sver hink of, not te
speak of uttering it with the tongue. Secondiy,.it is alse a falsehood, for if the one -
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who says such a thing js giving (he néws that his wife has now become his mother
for him, he is wttering falsehood, and if he is declaring that he has henceforth
besinwed on his  wife the sanctity of the mother, even then his claim is false, for
God has not givean him the anthority that he may treat 8 woman as his wife a5 long
a5 I likes and then start treating her as his mother as and when he likes. The law-
giver s Allah Almighty,” not he, and Allih has incleded in the order of
motherhood the grandmothers, both paternal and maternal, mother-in-law, faster-
mother and the wives of the Iloly Prophet (upon whom be Allah’s peace) along
with the woman who gave birth. Nobody has the right to include of his own whim
anather woman in this order, not to speak of the woman who has been his wife.
This gives the second legal imjunetion. To pronounce zifdris a grave sin and
forbldden act, the viefation of which descrves to be punished.

6. That i4, “Such an vuerance actually deserves to be punished much
more. severcly, but it is Allah's kindness that He has, firstly, abolished the custom
of ignorance and saved your family life from umer ruin; and secondly, has
prescribed the. lightest punishment for the culprits. And His supreme kindness is
~ that the punishment too, is not any form of physical torture or imprisoncucnt, but a
fow avts of worship and virue, which are meant to refonn you and help spread
good in your society.™ In this connection, one should also wndersiand that the acts
of worship that have been prescribed by Islam as expiations for certain erines and
sing are neither mers pumjshments that they may be without the spirit of worship,
nor mere actd of worship that they may entail no pain and suffering of the
pumishment. But both  the aspects have been cotmbined in them so that the eulprit
may experience pain as well as expiate his 6in by means of performing a virtue
and act of worship.

7. From here begins the swternent of the legal injunctions cuncerming
zifhdr: To understand this, it is decessary that one shonid keep in  mind ihe
incidents of z#dr that took place in the time of the Holy Prophet (upon whom be
Allah's poace), for the code of law pertatning o 2/h#r is derived from the vorscs
and  the judgetnents that the Holy Prophet gave after the revelation of mesc VErses
in the cases of zifWrbronght befare himn,

According to Hadrat *Abdultah bin *Abbis, the first case of gifidrin Islam
“was the one relating to Aps bin Samit Ansari, on whose wife Khaulah's complaint
‘Alah sent down these verses. Although the details of this case that the traditionists
have cited from several reporters contain minor differences, yet the elements of
legal import and slgmﬁcam:u are almost agreed upan. A resume of these traditions
iz % follows:

Hadrat  Aus bin Samit had grown a little peevish in old age and ac-mrding
0 some traditions, had alse developed an adlment fesembling insapity. The
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reporters have deseribed - it by the word famam which 13 not £xactly madness in
Arabic bt a state resembling it. In this state ha had also prenouncesd zihgron his
wite several times before, but in lalam this ‘was the first occasion that he
pronounced it as the reswt of 5 quarrel with her. Thereupon, his wife appearsd
before the Holy Prophet {upon whom be Allah's peace} and relating the whole
story 10 him, said, "0 Messenger of Allah: Is there any way out of this siation
that could save me and my chiidren from ruin?” The Holy Prophot’s reply- has
been reported in different words by different reporters. In some traditions the
words are ta the effect; “No conmand has been given to me so far in this regard. "
and m some others the words are: “In my opinion you have become wnlawful to
him,” and in still others: *You are unlawsn] o hjm, "~ At this, she began to ery and
complain and told the Holy Prophet over and over again that her husband had not
progounced the words of divoree; therefore, he should suggest a way by which
she and her children and her old husband's life could be saved from Tuin. Bwit the
Holy Prophet gave her the same reply every time. In the meantime he underwent
~ the state of receiving revelation and these vorses were revealed. After thix, he said.
to her (and according to other traditigng, he catled her hushand and totd him) to
free  slave. When they expressed their inability to do 5o, he said fhat the husband
wonld have  observe two months' fast consecutively. She sald: “Ans jz such a
man that nless he eats and drinks three times g day, his sight starts failing him."”
. The Holy Prophet said, “Then, you will have to feed 60 poor people. ™ They
submitted that they did not have the means for that unless they were helped out by
him, Thereupon the Holy Prophet gave them food articles that could suffice 60
men for two meals, Different quantitics of it have been mentioned jn differsnt
fraditions. According to some traditions Hadrat Khaulah herself gave to her
husband food articles aqueal in quantity to those given by the Holy Prophet so that
he may perform the expiadon. (faw Jardkr, Musnad Afuad, Ab2 Da'id, Ton Abf
Haum).

The second incident of zifdr relates to Salamah bin Sakhr Bayadi. He had
a somewhat abnomtal appetite for sex. When the fasting month of Ramadan came,
he, tearing that he might lose sclf-control in daytizne in the state of fasting,
proncunced ziar on his wife till the end of Ramadan. But he could not adhere ta
his pledge and went in to his wife one night. Penitent e appeared before the Haly
Prophet {(upon whom be Alah's peace) and t2ld him what he had done. He told
him to release a slave. He said he had no one else beside his wife, whom he comld
relesse.  The Holy Prophet then told him to observe two months” consecutive fast.
He replied that it was .during obligatory fasting itself that he had been unable to -
control himself and had become involved in trquble. The Holy Prophet thee gaid
that he should feed 60 poor peaple, Ho replied that they were poor themseives and -
had gone to bed at night without food. Therenpon the Holy Prophet got him a
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sufficient quantity of food articles from the collector of the zikir of Bani Zurayg
s0 that he may feed 60 persons and may aiso save some thing for his children.
(Musnad Ahmad, A.’Jﬁ La'od, ﬂmﬂdﬁ;} -

The .third incident that has been related withowt any reference to the name
is that a man pranouneed Zigr on his wife and then had sexal intercourse with her
even before making the expiation Then, when he came to the Holy Prophet to ask
for the legal verdict, he commanded him to abstain from her till he had made the
expiation. (AbdF Da'0d, Tirmidhi, Nasi [ fbn Mk, |

The fourth incidenr is that the Holy P‘mphct {upon whom bc Allah’s
peace) himsedf heard a man calling his wife as sister. Thereupon he said i him
angrily: “Is she your sister?” But he did not regard it as gifdr,. AL Dadd).

These fuur are the reliable incidents that have been related in the Hadith
through authentic channels, and through them only ¢an ane adequately understand
the Qur'anic injunctions that have besn laid down in the following verses.

8. Literally: “that they retom ta diat which they said.” bui in view of the
Arabic language and idiom great diffarences have occurrad in detannining the
meaning of these wurds

Their ong mn:amng can te: “If they repeat thie words of ;tﬁ.sraﬁcr they
have uttered them once.™ The Zahiriyysh and Bukair bin al-Ashajj and Yahyd bin
Ziyad -al Farra* hoid this very view, and a snying from “Ata" bin Abi Rabah also
has ‘heen reported in support of the same. According to them, the pronouncerment
of ziiar once is forgiven; however, if z person repeats it, he becames liable to
make the exmation. Bui thus comunentary is expressly wrony for two reasons: first,
that Allah has condemned zikér as an absurd thing and a faischood and then
prescribed a penalty for #. Now, it i3 not concsivable that If 4 man wiers
falsehood or absurdities once be should be excused and if he utters it the second
lime he should make himseif liable to purtishment, The second reason of ifts being
wrong is thet the Holy Prophet (upon whom be Allah’s peace) never asked the
man pronovnocing zihsr whether he bad pronovmesd it once or twice,

Tts second meaning is “If the people who were uscd to uttcring g#r m the
pre-lalamic dayd of ignorance, repeat it in Islam, they will incar this pundshment. ™
- This would mean that zifidr shpuld by itself be liable t¢ punishment, and
whosoover utters the words of zikgr for his wife, should become liable to make the
expiation, whether he may divorce the wife afier it, or his wife may die, or he
may have mo. {ntention of resuming confugal relations with his wife. This view is
held by Ta‘'ts, Mujahid, Sha'bi, Zuhri, Sufyan Theauwrt and Qatidsh from among
the jurists, They say that if the women dies afier the zifdr, the husband cannm
__ inheriz her unless he mades the expiation. - : -
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The third meaning is: “I after uttering the words of zifdrthe man may
‘wish to go back on his words and make amends for what he said “ In other words,
‘Ada finnd gals means that the man revoked what he had said.

The fourth meaning {5 “If the man may wish to make lawful what he had
made unlawful for himself by proncuncing the zihdr. " In other words, it would
mean that the person who had made & thing wnlawiol for himsclf has now reurned
to roake it lawful. '

Most of the jurists have preferred and adopted one of these last two
views, -

g, In other words: “This you are being enjoined for your own correction
and admonition so that the members of Muslim society may give up this evil
custom of ignorance and non: of you may comumit this folly. If you have to
guarrel with your wife, you may quarrel with her like good people; if you intend
to divorce her, then you shonld divorce her gracefully, It is absurd that you should
compare her to your mother and sister whenever you have a quarrel with her.”

©10. That is, “Allah will certainly koow, cven if aobody else does, it a
person  pronounces zidr, and then quietly resumes normal conjugal relations, with
his wife without first atoning for the offence. Sxch pl:l.}]ill{‘; cannot in any way
escape Allah's punishenent.”

11. This is the Divine Commandment in respect of zidr. The following
arc the details of the law thai the Jurists of Tslam have derived from the words of
this verse, the judgements of the Holy Messenger of Allah (upon whom be Allah's
peace mud blessings) and the general principles of Jabam,

(1) This law of zihir abrogates the Arablan custom of ignorance according to
which the martage comiract stood annojled and the woman became
permanently farbidden to the husband. Likewiss, this law annuis all those
laws and customs which regard 2/4r as a meaningless custom, which iz of
no legal effect, and permit man to continue having marital relations with
his wife a5 usval even after having compared her to his mother and other
prohibited relations. For in the sight of Islam the sanciity of the mather
and other protibitad reiations is not such an crdinary thing that a man may
even think  of the comparison between them and his wife, not to speak of
uttering it with the tongue. Between the two extremes the position adopted
by the Islamic law in this regard is based on three principles: {a) That the
marriage contract is not annulied &y gibdr, tut the woman continues to be
the hasban's wife as usual, (b) that the s/oman becomes only temporarily
prohibited to the man by zifan and (¢) that this prohibition operaics till
the time that the husband makes the cxpiation, and that the sxpiation anly
can remove the probibition
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The Meaning of the Qur'in

As for the person pronouncing zifér, it is agreed that the Zihir of that
husband is only reliable, who i¥ of sound mind and matare age aind
pronounces the woils of zikirin his right senses; the zibdr of the child or
of {he insane person is not reliabie. Moreaver, the Zifdr of the person who
might not be in his right senses at the time of pronooncing its words is
also not reliable, e.g. if he mutters words during sleep, or is senseless,
due to any reason. However, the jurists have differed on the following

points.

About .the person whe pronounces zifdr in the state of intoxication a
great majority  of them including the four Jindms have given the verdict
that since he has intentionally used the intoxicant, his Zifar, like his
divarce, will be ragarded as valid legally, for he has undergone this siate
deliberately, However, if he has takgn a medicine on account of illneys
and has been intoxicated, or has been compeiled fo take wine in intense
thirst in order to save life, his zikdrand divorce pronounced in that state

. will not be enforced. This very view i held by the Hanafis and the

Shife'is and the Hanbalis and the same aiso was the view caommanly
held by the Compeanions of the Holy Prophet. Contrary to it, Hadrat -
"Uthmin held the view that the zi44rand divorce pronounced in the state
of imtoxication are not reliable. Imam Tahkéwi and Karkhi from amaong
the Hanafis hold this view as preferable and a staternent of Imam Shafe';
also supparts it. According io the Malikls the zfdr pronoumeed in the
state of mtoxication will be reliable in case the person concemed hag not
whally lost his senses, but talks sensibly and coherently and knows what
he is saving.

According o Imam Abf Hanifah gnd Imdm Malik., only the zi4dr of the
husband who is a Muslim is reliable. These injunctions do not apply to.
the non-Mushim subjects of die Islamic state, for the Qur'anic words:
Alladbing pazihirnn minkanr “those from among you who Put away
their wives by zibar, have been addressed to the Mushms, and fhe
fasting, which is ome of the diree kitkds of the sxpiations prescribed in
the Qur'an, obvionsly cannot be applicabie to the non-Mushm subjects. -
According to Imim Shafe‘] and Imam Alunad, these injunctions will be
applicable both to the Muslims snd io the nop-Muslims: however, there
1§ no fasting for the non-Muslim.subject: he may only fice a slave or
feed S0 poar. '

Can  a woman also, like a man, pronounce zihé? For instance wil? 1t be
zihir if she says w her husband: “You are for me as my father, or [ am
for you like your mother?” The four Imims say that this is not zéhirand
the legal injymctions of zifdr do not apply to it at all. For the Qur'an in
cxpress words has laid down these injimclions in respect of the cases __
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where the husbands pronounce zifdr on their wives, apd the authority 1o
pronounce zifdr, can be held ouly by him who holds the authority 10
pronounce divorce. Just as the Shars'af not given the wotnan the power
to divorce thc hushand, so also it has not given her the power to make
her own self unlawtul to her husband. This same is the view of- Sufvan
Thaud, Ishaq bin Rahawaiyh, Abi Thaur and Laith bin Sa'd. They
regard such a pmnouncement by a woman as incamngless and without
effect Tmam Abu Yusut says that though this is not zihdr, i1 will entail
for the woman the atonement. of the oath, for the pronouncernent of such
words by the woman mesns that she has sworn not to have maris]
relations with her husband. This same is the view of Imdm Ahmaﬂ bin
Hanbal as cited by Ibh Qudamash. Imam Auza‘i says that if before
marriage the woman said that if she married a particular man he would
be for her as her father, it would be _zibar, and if she says such & thing
afler marriage it would be in the nature of an oath, which wonld entail
the ‘atonement. for the oath. Cnntmr}rtﬂ]t Hasan Bagri, Zuhri, Ibrahim
Nakhe'i and Hasan bin Zivad Lu'lu'] say that this is zéhdr and will entail
the expiation prescribed for zihdr by the woman: however, the woman
will not have the right to preveni the hosband from coming in to her
before making the expiation. lbrahim Nakha‘] has cited this incident in
supprt of this view. Mus‘ab, son of Hadrat Zubair, sent. a proposal of
marriage to *A’ishah bint Talhah. She mrned down the proposal, saying:

*If T warricd him, he would be forme as the back of my father Fuiwa
‘wiayya ka-zabri ab.?) After some time, she became willing to marry
him. When the Jurists of Madinah were asked for their miing on it,

many jurists including several Companions of the Holy Prophet ruled
that ‘A’ishah would have w make an expiation for the zhdr. After citing
this inctdent Ibrahim Makha‘l has expressed his own Opirion., saving that
if *Acishah had said this thing afier the inarriage, it would not have
entailed the expiation. But since she said this before marriage when she
had the option 1o marry, or not to marry, the etpiation became
obligatary on her.

The excuse of a sensible and mature person, who pronaunces the express
words of zifirin his full senses, carmot be acceptable that he utterad the
wotds m a state of anger, or in jest, ar in love, or that he had no intention
of the zihdr. However, in respect of the words which are not express in
this regard, and which can give differem meanings, the injunction will
vary according 1o their nature. Below we shall tell what words of zihar
are express and what wordz are not express.

It.is agreed upon by atl that zéhdrcan e proncimeed on the woman' wha is
a wedded wife of the tman. However, thers is a difference of opinion
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whether zitar can be pronounced on the other woman also or not, In this
~ marter, the following are the different viewpaoints: -

The Hanafis say that if-a man says to the other waman: “If I MAarry vou,
vou will be fnr me as the back of my mother,” then whenever he marries her, he
will not be allowed to touch her without first making the expiation. This sane is
the verdicr of Hadrat “Umar, During his caliphate 5 man said such words to a
woman and afterwards married her. Hadrat ‘Umar ruled that he would have to
make the expiation for the Zihdr.

The Malikis and the Hanbalis also have expressed the same opinion, and
(hey add this 1o it: If the woman was not specified, but the tnan said words to the
effect that all women were for him like that, then whichever woman he married,
. e would have tw mmake the expiation before touching her. The same is the apanion
of Sa'id bin al-Musayyab, ‘Urwah bin Zubair, AL bin Aln Rabah, Hasan Basrl
and Ishaq bin Rahawaivh. :

The Shafe'ls say that zihiar before marriage is meaningless. Thn * Abbas
and Qatadah also hold the same apinion.

{5} Can zidr be pronounced for a fixed t=rm? The Hanafis and the Shafe‘is
say thal if a man has pronounced zifir for a certain period of time, he
will have to make the expiation if he touches the wife before the cxpiry of
that time; however, the zéfgr will become insffective when the tme has
elapsed. Its argmment is the incident concemnmg Salamah bin Sakhr
Bayach, who had pronounced zifdr upon his wife for the month of
Ramadan, and the Holy Prophet (upon whom be Allah’s peace) did not
tell him that the fixstlon of the time limit was meaningless. On the
contraty, Imam Malik and Ibn AbI Laila say that whenever zihar is
pronounced it will be for ever and the specification of tisne will be of no
effect, for the prohibition that has occurred carmot become void of its own
accord on the expiry of the time.

{6) It the zrwiris conditional. expiation will become incumbent whenevat the
condition 15 vielated. For insmance, if a man savs to his wife: *If [ enter
the houses you will be to e as the back of my mother,” then whenever
he enters his “house, it will be Gnlawfu? for hity to touch his wife without
first making-the sxpiation. '

{7} In case the words of. £iRfr, are repeated several times to a wife, the
Hanafis ant the Shafe'is say that whether this is done in one gitting or in
several sittings, it will entail as mamy sxpiaticns as the number of the
times the words were repeated, unless the man might have repeated the
words only to siress what he had said before. Contrary to thie, Imém
Maik and Imam Ahmad bin Hanbal say that no matier how often the
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words are repeatéd, it will entail only tne cxpiation. The same is the view
of Sha‘ta, Ta'us, ‘Afa’ bin Abi Rabah Hasan Bagri and Avza‘i (may Allah
show mercy to all of them). Hadrt ‘ﬂl] 8 mlmg 15 that if the repetition is "
made in one siing, therc will be only one expiation, and if in different
sittings. then there will be as many expiations as the number of the sittings
in which the reperiion was made. The same is the view of Qatddah ant
AmT bin Dinar.

If zihdris proncunced upon two or maore wives siimultangously io one and
the same set of words, e g if addressing them the husband says: “You are
o me as the back of my mother,” the Hanafis and the Shafe*is say that
separate expiations will have o be made wo make each of them lawfol,
The same is the opinion of Hadrat *Umpar, Hadrat ‘AN, ‘Urwah bin
Zubmir, Ta'ts, *Atd, Hasan Basri, lbrahim Nakha i, Sufyian Thauri and
Ibn Shihab Zuhri., Enam Malik and Imdm Ahmad say (hat in this case one
and the same expiation will suffice for all. Rabi‘ah, Auza'i, Ishaq bin
Rahawaivh and Abll Thaur also have expressed the same opinieon.

It is agreed upon by all that if & man repeats zihar, again after making
expiation for it once, the wife will not be lawful to him vnless he makes
arather cxpiaton.

Although it is sinful, according i0 the four Iinams, to establish marital
relations with the wife before malting the expiation, and tha man should
ask for Allah’s forgiveness for it, and should refrain froon repeating such
A thing, yet it will entail only opc expiation. The Holy Prophet (upon
whom be Allah’s peace) had exhorted the people whe had commined sich
an offence in his time to implore Allah for forgiveness and not to touch
the wife wnless they had made the expiation, but fie did not enjoin any
additional expiation besides the expiation for zifidr Hadrat *Amr bin ‘ As,
(Qabisah bin Dhu'aib, Sa"id bin Yubair, Zuhri and Qaridah say that it wifl
entail fwo expistions, and Hasan Basri and Ibrahim Nakha'] have given
the opinion that this will entail three expiations, Probably the AAfdfh in
which the Holy Prophet gave his ruling on this mawer did not reach these
schoiars,

As to comparison of the wife to whom would be zilidr, the jurists have
expressed different views:

‘Amir Sha'bi says that hetr comparison to the mother only is zifar, and the

Zihiriyyah say that her comparison only o the mother’s back iy zi54r, for the
injunction docs not supply o anything else. No section of the [slamic jurists,
however, agrees with them in-this regard, for the reason yiven by the Quran of
the wife's comparnscn to the mother being sinfui s that it i3 sbsurd and a lie
Now, obviously comparison of the wife to the women whose sanctity is just like



376 ' The Meaning of the Qur'an

" the mother's would be as absurd as it is in the case of the mother Therefore, there
s no reason why the commandment in that case should not be the same as in the
can of the comparison w the mother,

The Hanafis say that in this command are included all those women, who
are permanently prohibited 1o man on the basis of lincage, fogterage, or marital
rclationship, but the women whoe may only be temporarily prohibited and can
become lawful at any time, are not included in this, e.& the wife's sister. her
maternal ainl paternal auvmts, or another woman, who is net the men’s wedded
wite. It will be ziiir if comparison is made with such a part of the permanently
prohibited woman's body as is forbidden for men to look at. However, it will hot
be z#hdr If comparison is made of the wife's hand, foot, head, hair, taoth, etc, to
the back of a permanently prohibited woman, or of the wifc to her head, hand,
foat, ete. for it is not unlawful to look at these parts of the mother's or sisters
body. Likewise, t say to the wife: “Your hand is like my mothet’s Nand. or your
il is like my mother™s foor, ™ is not Zihar,

The Shafe’is say that in this command are included only those women,
who were, and are, permanently prohibited, i.¢. mother, sister, daughter ¢tc. but
this does not include (wse women, who may have been lawful at some tire, e.g.
the foster-mother, foater-sister, mother-in-law and daughter-in-law. or those who
may become lawful at nay time, e.g. the wifc's the wife's sistar. Apart from these
temporarily probibited women, it will be zifdr to compare the wife to such PATIS
of the permanently prohibited woman's body as are not nerally mentioned out of
reverence and respect, As for those parts which are mentioned out of reverence
and respect, it will be zifbdrio make a comparison with them only in cate this is
doue with the intention of zibdr; for instance, if 8 man says 10 his wife: “Your are
fo me like iy mother’s cye or life, or like my mother's hand, foor. or belly,” or he
compares the wife’s belly, or breast, with the mother’s belly, or breast, or says
that the wife’s head, back ar hand is to him as his mother,” it will be zifidr it said
withl the intention of zifdr and reverence if said with the intention of reverence.

The Malikis say that i compare the wife to any of the prohibited women
Is zihdr 20 muoch so that even if o man says to his wife, “You are to me like the
back of such and such other woman,” it would be zifar . Furthermore, they soy
thal jt would be Zihar o compare any part of the mother’s body, or of an eternally
prohibited  woman's body, to the wife, or to any part of the wife's body, withow
fay condition that the parts thws compared be such as may Iook at any part of the
mother's body as he locks at the wife’s,

The Haubalis includs in this command all those women, who may be
etemilly prohibijied, though they may have been lawtol before, 2. g. the mother-in-
law, or foster-mother. As for the women who may become lawful at amy time later



Al-Muyidalsh 377

(c.g the wite's sister), Imam Ahmad's one statement concerning then is that
comparison to them is not ziar . Morsover, sccording to the Hanbalis to cainpare
any part of the wife's body to any part of the prohibited woman's comes mnder
¢ifidr. However, the non-permanent parts like the hair, nails, iecth, etc. are
excluded from this cominand.

{12} *The jurists are agreed that to say to the wife: *You are to me like the

- back of my mother,” is expressly gzihdr, for the Arsbs used this very

formula for giiar, and the Qurdnic command also was sent down only

concerning this. However, the jurists have disputed ag to which of the

other words are such as clearly come under Zifigr, and which are such

whose amounting or not anounting to z/ar will be dependent upon the
speakel’s imiention.

With the Hanafis the express words of Zihar are those in which a lawful
wornan {the wife) may have been clearly compared o an unlawtul woinan (i.e.
any womak {rom among the ctemally prohiibited women), or compared to such
prart of the body which is forbidden for a man to lock at. like saying: “You are to
me like the beily or the thigh of my mother. or of such and such prohibsted
woman.” Aparl from these, the other words are disputed. According to Imam Abi
Hanifah, if the man says: “You are forbidden to me like fhe back of my mather, *
it 1§ expressly gilidr, bur aceording to Imdms Abb Yusuf and Muhatnmad, it wosld
be zidr ffthere was the intention of zzwr and divorce if there was the intention of
divarce,  The view generally held by the Hanafis is that if the man says: *You are
as my mother, or like my mother,” it is 22dr if said with the intention of zitdr and
wrevocable divorce  if said with the intention of divoree, apd meaningless if there
was 1o such intention at all. However, according to Imsm Mubammad this 5
express zmbiar. If the man calls his wifs his mother or sister or davghter, it is an
absurdity upon which the Holy Prophet (upon whom be Allah’s peace) had
cxpressed great anger, but he did not regard it as z#dr. If the man gays “You are
forbidder to me like my mother®, it would be. zihar it 821l with the intention of
#ihar and divorce if said with the intention of divorce, and 2/h4r if there was no
intention at all. If he says: “You are to me like my mother: or as my mother,™ his
inention will be questioned: if he sald this out of respect and reverence, it would
be respect and reverence, if with the intention of divorve, it would be diverce: if |
there " was no intention whatever, it would be meaningless according to Imam Abi
Hanifah, but would entail ibe asmement of the oatl, though not of zékar according
to Imam AbQ Yisuf, and wauld be zihar acoording to Imdm Muhammad.

With the Shife'ls the express words of zibr are that a man should say to
his wifg: *You Afe W me, or with me, ar for e, lke the back of my mother, of
you are like the back of my mother, or your body, ar your self, iz to me like the -
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body or self of | my mather.” Apant from these, in respect of all gther words the
decision will be dependent on the speaker’s intention B

According to the Hanballs, every such word by which a man may have
compared his wite, or a part from among the permanent parts-of her body, ta a
- prohibited woman, of i a pap from ameng the permanent parts of the prohibited
wiormian s body clearly, would be regarded as-express in the matter of ZEhar

The Millkis" viewpeint also is almost the same. However, in the details
they huve piven different ralings. For instance, according to them, a man's saying
0 his wife: “Yom are to me as my mother, or like my mather,” is zihar, if said
with the intention of zfdr, divorce if said with the intsntion of divorce, and ZLhdr
if there was o intention at all. Acmrdmg tr the Hanbalis, it may be regarded anly
as zidr provided there was the intention. IF a man says to his wife: “Yon are my
inother,” this is zihdr according ta the Malikis, but according te the Hanbalis it
would be zifiarif said in a state of anger on account of 1 quarrel, and it would not
be zihir if it was said owt of love and affection, although it ig wrong. IF 4 man
says: “You have divorce on you: you are like my mother,” according to the
Hanbalis this s divorce, not zibdr, and if he says: “You are Yke my mother; you
have divorce on you,” both zitr and divorce will take place. To say: yau are
forbidden  tr me as the back of my mother,” is zéfdr according to both the Malikds
and the Hanbalis, whether the words were said with the intention of divorce, or
without any intention.

In this discussion about the words of £isdrone should clearly wnderstand
that all the disputes of the jurists in this regard relate to the words and usage of the
Atabic language. Obviously the people whi speak other languages will neither
pronounce zidr in Arabic nor will utter an exact and accurate franslation of the
Arabic words and sentences al the tire they pronounce zitdr. Therefore, if one
has Lo decide whether a word or a sentence comes under the definition of ZibAr, or
not, one should not” examine it from the point of view of its being an exagt
translation of the words given by the jurists, but one should only see whedier fhe
speaker had compapéd his wife in the sexval contcxt clearly to any of the women
in the prolubited degrees, or whether there was the probahility of other meanings
~ also in his words. It most conspicuons example is the Arabic sentence itself about
which all the jurists and commentators are agreed that this very sentence was nsed
for z2izdr in Avabie, ic. Anpef afavya ka-zahr-f wammy (“You arc to me hike the
back of my mother™). Probably in no mher language of the world can the man
pronouncing  gihgr use words that may. be & litcral translation of this Arabic
sentence. Howevet, he can certainly use words of his own Janguags, which may
have precisely the same mesning for which an. Arab used tHis sentence. The
meaning of 1his sentonce was: “To have sexual intercourse with you would be like
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having sexual intercourse with my mother,” ur as some faolish person might say
te lnis wife: “If T come in to you, I would be gaing iy to my mother,”

(13} In the Holy Qur'an what has been mentioned ax entailing the expiation is
not the mere zébdr bor ome's ‘gud (retuninng} after the zhar That is, il a
man only pronounces the zidr and does not refurn” . he does nof ineur
auny explatlon. Now, the question is: What iz this ‘spd {recarning? that
enfails the expiation? In this regard, the jurists have held the fallowing
Vi WIS

The Hanafis say that ‘aud'is the intention to have the sexua) intercourse,
but it does not mean (hat the mere intention should entail the expiation; so much so
that the man tay have 1o make the expiaiion cven if he does 1ot take any practical
step after the intention. But e comect meaming 18 that the man who wishes to
retwove the prohibition that he had fnposed on him by by pronouncing Zfharof
Severing inarital relations with his wife, should first make the explation, for this
profibition cannot be removed without the expiation. '

Three statcments have been cited trom Iméam Maik in this regard, bur his
most well known and awthentic stalcment, according to the Malikds, is in full
agreement with the Hanafl viewpoint as stated above, He says that what the nan
hed made uniawful for himself by #iBidr was the sexual relation with his wife.
Now, ‘aud means that he should return 1o establish the same relation with her,

Imam Ahmad bin Hanbal's view as cited by Ibn Qudamah is almost the |
sam¢ a8 of the two Imams as noted above. He says that after the Zihdr expiation
liAs necessarily to be made 1 make the sexuaj intercourse lawful. The man who
wants to make {i lawful after having pronounced gifigr, In fact, wams o retumn
from the prohibitton. Therefore, ho has been enjolned to make the expiation,
before making it lnwful for himself, precisely like the man who wants to make the
ather woman lawfil for himself and has to marry her befors she couid be lawfnl
for him..

Imam Shafe'ls viewpoint is quite different. He says that a man's Kecping
hus wife a3 usual and detaining her in wedlock as before aftar having pronounced
#ihdr, is ‘sud, for as soon as he pronounced gfhdrbe in fact, forbade himself to
keep her as wife. Therefore, if he did not divorce her Immediatcly on pronowicing
Zifiir and kept her back’ for so long that he conld utter the words of divorce, he
corenitted ‘swd and the expiation beeame incumbant upon lim. This means that if
after promouncing zihér e man did not pronounce divorce in the next breath,
cxpiation would become incumbent, whether afierwards he might decide not to
keepr the woman as wife and might have no intention of having marital relations
with her. 5o much so that cven if he divorved his wife after 1 fow mothents’
thought, according to Imam Shafe*i, I would still have to make the expiation,



380
(14)

(15)

(16)

The Meamng of the Qur 3n

The Qur'anic infunction is that the pronouncer of Zifdrimust take the
explation before the two (the husband and the wife) “touch™ esach other.
ANl the four Iinams are agreed that according to this verse not only iy the
sexual intcrcourse prohibited before the expiation but it is also prohibited
that the husband touch the wife in any way. The Shife‘l"s regard’ only
touching with desire as prohibited. The Hanbalis regard every kind of
pleasure-secking as forbidden; and the Malikis regard even casting of the
look at the wife's body for the sake of pleasnre as unlawful. According to
them only casting of the 100k al the face und hands is an exception.

If after zifdr a man divorces his wife, he cannot touch her without first
making the expiation in case il i§ a rcvocable divorce. If it is an
irtevocable divorce, and he re-marries her, he still will have w mske the
expiation before he could touch her. S0 mnch so (hat even if he has
divorced her thrice, and the woman after marrying another man becomes
a2 widow, or i divorced, and then the proncuncer of zikdr re-marries her,

"she will not be lawful to him unless he tirst reakes the expiation. For he

has forbidden her to himself by comparing her to his mother or other
profubited wotuan, and this prohibition cannot be removed without the

) explation. All the four Imams agree about this.

It is incumbent upen the woman that she should not allow ths husband
who has pronounced zihdér on her to touch her until he makes the
expiation. And since the marital relationship is a cight of the woman of
which the husband heas. dcpnvnd her by zifsar, she can go to the court of
faw if he does not make ihe expiation, The court will compel the husband

_to make the expiation to remove the barrier he has raised between himself

and bher. And if he does not comply, the court can award him lashes or
imprisonment or both. This also is agread wpon by all the four schools of
law. However, the difference is that in the Hanafi Figh this is the oply
way ot for the woman; if the court does not hetp her ot of the sitnation,
she will remain suspended under zifdr indefinitely. For zédr does not
dissolve the marriage contract, it only forbids (he husband t& have marital
relations with the wife, According to the Malikl school if the hasband
pronnmces gikar and keeps the wife suspended with a view to punish her,
the law of ##" will be applied against him, which means that he cannot
keep her suspended for more than four months, (For the law of 4, see
EN.'s 245 to 247 of Al-Bagarah). According to the Shafeis, although.in
zihdr the law of fla" can be applied only if the husband might have
pronounced zifigr for a specific period, which does not exceed four
months, vet since according to them the sxpiation bacomes tncumbent
upon the husband from the very moment he keeps back the wornan as
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wife, it is not possible that he may keep her suspended for along period
mdefinitehy,

(17)  The express commandment of the Qur'an and the Sumash is that the first
oxpiation for zilidr 1s 1o free o slave. It g an catinot afford rhis, he cap
expiate by fasting two months consecutively, and if he cannot do even
thus, then he can feed &0 paor, But if & man cannot expiaie in any of the
three ways, be will have to wait tall he has the means to act ip one or the
other way. because the Sharfah has nor prescribed any other form of
expiation. However, ihe Stagafi confinmg  that such g persan should be
helped out so0 that he can make the third kind Of the cxpiation. The Holy
Prophet helped such people oni of the public reasury, whe were caught in
this awkwaid situation by a rnistake of their OWN, and were helpless in
expiate in any of the three prescribed wWays,

{18)  The Qur'an Enjoins to release a neck (ragabah) as expiation, which
applies both to a male and a ferpale alave, and therv is no restriction of the
age 1 it It would be sufficien:. to relsage 4 suckling child who may be in
the siate of slavery. However, the jurists have disputed whether both the
believing and the ubelieving slaves can be released, or whether anly the
believing slave will have to be released, i EJanafis and the Zahiriyyah
say that it is enough v release a slave, whether a believer or an
unbeliever, as expiation for zifiar, for the Qurdn only mentions Tagabal
(the neck}: it daes not say that it has to be a belisver. On the contary, the
Shafe'is, the Malikls and the Hanbalis impose the condition thap i has to
be a believing slave. They have hald this injunetion as analogous to the
other expiations in which release of ragabal has been made conditional
upon hig being a believar,

(19} If the pronouncer of £Zihkr cannot  afford to releage a slave, the Qurtan
enjeins hilm to fast for two successive months before the rwo can touch
each other, As for the details of acting on this Divine Cominand, the
viewpnints of the different Juristic schools are as follows:

(a) Al are agreed that the months imply the lunar months. Tf fasting is
begun with the sighting of the new moon, one will have m complete two
months”™ un-intermpted fasting, If fasting is begun on another date in the
tnonth, according to the Hanafis and the Hanbalis, one will have to fast
for 60 days consecutively: and acoording to the Shafe'ls, one will
observe & fotal of 30 fasts in the first and the third months and obserye
the whole of the imiddle lonir month, whether it Is of 20 days or 30

days.
{fContd. vn p.384
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This is being enjoined so that you may believe in Allah and His
Messenger.'? These are the bounds set by Allah and for the disbelievers
there is & painful punishment.'® Those who oppose Allah and His
Messeper,'? shall be abased as were those before them. ™ We have sent
down clear Revelatons, and for the disbelievers there is a disgraceful
torment.'® {This torment shall be meted out) on the Day when Allah
will raise up all of then again, and will tell them what thf:jr had done.
They have forgotten it but Allah has kept a f‘ulI record of all their
deeds,"” and Allah is witness over everything.

Are you not aware!” that Allah has the knowledge of everything
in the heavens and the earth? It cannot be that three men whisper
together and Allah is not the fowrth of them; or five men whisper
together and Adlsh is not the sixth of them.® Whether they are fewer
than this or more, Allah i3 with them wherever tliey are.?® Then, on the
Day of Resurrection, He will tell them what they have done. Allah has
the knowledge of everything. Have you not seen those who were
. forbidden t0 hold secret consultations, yat they peraist in what they
were forbidden?! They converse secretly together ~of sin and
transgression and disobedience to the Messenger, And when they come
to you, they greetyou ina way in which Allah has not gréeted you 22
and say to themselves, “Why does Allah not punish us for what we
say?"? Hell is enough for them: they will become its fuel. What an
evil end!

0 you who have believed, when you talk secretly together, then
do not talk of sin and transgression and disobedience to the Messenper

but talk of virtue and piety, and fear that God, before Whom you shalf

all be mustered together.? Conspiring secretly is the work of Satan.
This is done in order to cause prief to the belisvers, whereas it cannot
harm them at all unless it be by Allah’s leave. And let the believers put
their trust in Aliah alone®

O you who have believed, when you are told to make room in
your assemblies, you should make room: Allsh will make room for
you.*s And when you are told to rise up, you should rise up.”” Those of
you who have believed and have been granted knowledge, Allah will
exait them in ranis,? and Allah is well aware of whatever you do.

Q you who have believed, when you consult the Messenger in
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private, you should give something it charity before vour
consultation.” This is better for you and purer, However, if you do not
have the means to give charity, Allah is indeed All-Forgiving, All-
Merciiul

Couned from b, 381
.(b) The Hanafis and the Shafe'is say that fasting should be begun at a time

©

(2)

(d)

when within  the next two months there should neither fali the month of
Ramadéin nor the two “Id days, nor the day of sacrifice, nor the Tashrig
days (10th to 13th of Dhil-Haji) for the abservance of the Ramadgan fass
and its abandonmient on the *Id days and the day of Sacrifice ant Tashrky -
days, in the course of the expiation fasting, wonid brezak the succession
of te fasting, and the pronouncer of zédr would have o start fasting

- afresh, The Hanbalis say that sbservance of the Ramadin fast and its

abendoment on the forbibben days do not break the succession.

In the course of the two months whether one abandons a fast on account
of a valld excuse, or without a valid excuse, in bath casos the SUCCEESIoN
will break - according to the Hanafis and the Shafe‘ls, and one will have
to start fasting afresh. The same is the opinion of Imim Mubammad
Bagir, Thrihim Nahka'], Sa'id bin Jubair, and Sufydin Thavr. According

- to Im&m Malik and Imam Ahmad, fasting can be abandoned on account
of iliness or a journey and this does not breaX the succession: however,

- succession does break if the fast is ahandoned without & valid reason.
Their reagoning js that the natore of the expiation fast is not obligatory
ad of the Ramadin fast: when that fast can be sbandoned on account of
Al cxcuse, there it no reason why this caonot be. The ssme is the
viewpoint of Hadrat Abdullali bin ‘Abbas, Hasan Basri, ‘At’ bin Abf
Rabdl, Sa'id bin al-Masayyab, ‘Amr bin Dinar, Sha‘bi, Ta's,
Mujahid, Ishiq bin Rihawaiyh, AbG iIbaid and Aba Thau.

If the man commits sexuat intercourss with the wife wnder zitdr within
the two months of fasting. according to all the Imiéms, the succession
will bréak, and he will have to begin fasting anew, for o has been
enjoined fo fast for two.successive months before he could touch the
wife. . ' ' :

According to the Qur'an and the Suonsh, the third kind of expiation
(feeding the 60 pooi) can be made only by hon who does not have the
power to make the secand expiation (fasting for two manths successtvaly).
The details of acting on this comumand as worked owt by the jurists are ag
followes: : )



(8)

(b)

{5

(d}

Al-Mufidalah

According to all the four Iméms, being powerless to observe the fast
means that one should either hc powerless due w old age, or due t
illness, or due to the reason that ope may not be able 1o absiain from
sexual intarcourse for two successive months, and mmay become
impaticnt at any time in the course of fasting. The validity of ail these
three excuses is confitmed by the Afddith that have Deen cited in
connecton with the cases of Aus bin Samit Ansar] and Salamah bin
Sakhr Bayadi;, However, about illness there i3 a little difference of
opinion among the jurists, The Hanafis say that the excuse of iliness will
be vehid only in case thers is no hope of recovery, or there is the fear
that the discase may worsen on account of fasting. The Shafe'is say that
if tasring is likely to cavse a severe hardship by which 1w man may feel
the danger of its being intermupted, this excuse also can be valid. The
Malikis say that if the man strongly féels that he will be able to observe
the fast in the future, he may wait «ill then, and if he has no such
feeling, he should feed the poor. The Hanbalis say that the apprehension
that the dJdisease will worsen by fasting is a sufficient excuse for not
fasting.

Food can be given oniy to thoge poor people whose maintenance is not
the obligatory responsibility of the man concerned. '

The Hanafis say that food can be given to both the Muslim and the non-
Muslim subjects of the Islamic State, but not to the belligerent
disbelievers and to those who lave been given protection. The
MMidlikis, the Shafe'ls and the Hanbalis say that the Muslim needy ones
anty can be fed.

395

There ia full agreement that fecding implics to feed two times a day to -

fill. However, there is a difference of opinion about the meaning of
feeding. The Hanafls say that it is equally valid to feed with cocked food

two times a day or fo give away grain sufficiient to meet the food

recuirernents of & needy person two . times a:day, For the Qur'an has
used the word Jj#'dm, which means both to provide food and to feed. But
the Malikis, the Shafe'is and the Hanbalis do mot regard feeding with
cooked food as carrect; they think it is necessary to give away grain. In

casc grain i given, there is full agreement that the grain should be the
stapls - food in the city or area, and all the poar peaple should be given it

crually.

According to the I,;Iahaﬁs, it 15 also vaild if one and the same poor

petsen, s fed or given food for 60 days, though it is not correct to give
him food for 60 days on one and the same day. However, the other
thtee . schools do not think it is valid (o provide food to one and the same
poor man; it is necexsary io give food to 60 pesoms. It is not perimissible
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i ey of the four schous to provide fomd @ 60 men at one time and o
another &0 at another time.

(f)  This alsd is not pernissible aceording to any of the four schools that one
may fast for 30 days and then feed 30 poor ones, for two different
expiations cannot be combined. If one has (o fast one should fast for two
months snccesgively, and if one  has o feed, one should feed 60 poor
aTIES-

(0 Althouh in connection with the expiation of feeding the Qr an” does nor
use words to the effect that this expiation also should be made before the
husband and the wite can touch each other, yet the context demands thart
thizs restriction will apply @0 this hird kind of expiation as well. That is
why the four Imams do not regard it as permissible that the man should
g0 to his wife during the time the expiation of feeding is being
performed. However, the difference 6 that according to the Hanbalis
the man who conwmts this offence, will have to feed the poar afresh, Dt
the I;Ianafis show leniency, for in respect of this third expiation there-is
o mention of “hefore the two touch each other™ in the Qur’in, and this
provides a basis for the concession,

Bibliography:

Hanaff Figh. Heddyef; Fath al-Qadly; Badil™-vs-Sandt’, Al-Jassds.
Adkdm af-Quran.

shafed Figh: An-Nawawl, Al-Mighd together with Shark Mughon al-
Mudwii: Tafsir Kabir,

Maliki Figh:  Hivhahi ad-Dusiqi ‘als-sh-Shach al-Kabir; Heddyer al-
Adnjrakid; I af-"Arabl, Alkam af-Qur'an.

Hanball Figh. 1bn Qudamah, AfMughn!
Zahirfyyaft Figh: 1bn Hazm, Al-Mupaliz,

12. “So that you may believe™: “So that yvou may adopt the athtude of a
trie and sincere believer.” Obviously, the addressecs of this verse are not the
pagans and pobytheists, but the Muslims who had already afftrmed the Paith To
rell them after reciting bafors them a Sharizk injunciion: “This is being enjoined
5o that you may believe in Allah and His Messenger,” clearly signifies that the
vondust of the person who continues wo follow the traditicnal law of pagatism
even after hearing the Divine Command, would be contradictory to his profession
of the Faith. It is not the chamacter of a believer that when Allah and His
hessenger have preseribed  a law for him in some matter of life, he should set it
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aside and follow some other law of the world, or go on following his own whimns
and desires.

13. Here “dishelicver” does not imply the denier of Allah and His
Mcessenger, but the person who adopts the attitude and conduct of a disbelicver
even after affitiming faith in Allah and His Messenger. In other words. it means:
“This, in fact. is a characteristic of the disbelievers that even afler Licaring the
Comwnand of Allah and His Messenger, they showld go on following their own
whimsg, and comtinue o practice the customs of ignorance, for a true and sincets
belipver would never adopt such an attitude. The same thing has beén said in
Sirah Al--horan after enjoining the imperative duty of Hajj: ~And the one who
disbelieves {(i.e. docs not obey this commandmenty, then Allal is Self-Sufficient
and does not stand in need of anyone o the worlds. ™ (v. 97 At neither place has
the word 42" been used In the sense (hat whoover continues to have maiital
retations wilth the wife after zihdr without making the expiation, or thinks that
divorce has taken place by the mere pronouncement of 24441 on the wife, or does
not po ta perform Hajj, in spite of the means, should be declared an apostate and
disheliever Dby the religious courr and regarded as excommunicated by the
Muslims. Bur it means that in (he sight of Allah such peaple hs may reject His
Commandiucnts by word or deed, or may least bother to know as to what bounds
their Lord has set for them, what He has forbidden and what He has enjoined,
what He has made lawful and what wnlawfd, arc not counted among the beliavers.

14, “Those who oppose...™: Those who do not recognize the bounds set
Ly Allsh and instead set some other bounds for themselves. Ibn Jarir Tabari has
gtven this conmmentary of this verse: “Thart is, the people who resist Allah with
regard to the bounds and dutizz enjoined by Hin, and set for themselves some
other  bounds instead of the bounds set by Him.™ Baidiwi lms given this
cotmentary of itz “That is, they show hostility towards and dispure with Allah and
His Messenger, or set other bounds for themselves thau the bounds set by them, or
adopt the bounds set by others.” Ahdsfin bis R al-Mi'5ni has concurred with
HBaidaw! in this conunentaty and cited the statement of Shaikh-ul-Islim Sa*duilah
Chalpl to the effect: “In this verse a theeat has been held out 1o those kings and
evil rulers, who have framed many such niles as are opposed to the bounds set by
the Shsri'ah, and called tem law,” Here, ‘Allama Alisi has dweit upon the
constitvtional status (.2, constitional from the Islamic viewpoint) of the man-.
made laws a5 against the Sharf 'ah laws and concluded thos:

“There can be nio doubt in the disbelisf of the persen whe regards this law
as commendeble and superior to the SHarak and says that it is wiser and bener
suited to the genius of the people. And when the Shar/'s# injunction in a particular
rirter i poinied owt to ham, be is angry, as we have seen some of those who are
wnder the curses of Allah.™



J8E The Meaning of the Qur dn

13. The word used in the criginal is kad#, which means to disgrace, to
destroy, to. curse, to drive off, to push o, to debase. What is meant to be said is
that the communitics of the former Prophets who resisted Allah and His
Messenger and rebelled against His Commnandments have already gone o their
donom. Now those from among the Muslims who adopt the sune attitude in life
will alse meet with the same evil end. Whenever the people made their own Jaws
contradictory  to Divine Law, or adopted laws made by others, they were deprivad
of Allah’s bounty and grace, with the result that their lives were filled with
deviations, immoralities and moral and social evils, which caused them to be
uttinatcly degraded and hwmiliared oven in this world. If the same error now is
committed by the cotmmunity of the Prophet Mubammad (upon whom be Allah’s
peace and blessings), there is no reason why it should continue to ba regarded with
favour by Allah and He may go on protecting it frow a disgraceful destruction for
ever and ever. Allab had neither any ill will against the communitiss of His former
Messengers nor has He any specin] conmection with the community uf this
Messcnyer.

16. A little consideration of the context shows that here tsvo punishments
ot this attimde have been mentioned: () Kaft i.c. dobasement and humiliation of
this world; and (2) ‘adfdh mufiin, ic. a disgraceful wrment that they will suffer in
the Hereafter,

17. That is, their having forgotten their own attitide and conduet does not
mean that it is dead and forgotten altogether. For them the disobedience of God
and resistance to His Commands may be an ordinary matter which they may forge:
easily once they have indulged in it and may not even regard it as anyting
objectionable, which they should have avoided, vyet in the sight of God tt i no
ordinary matter at all. With Him every misdeed of theirs has been noted dowa,
His Register contains a full record of every dead doneby a person, of when and
where it was done, what was his own reaction to it, what wers its consequences
and how far and in what forms did they appear and spread in the world,

18, From here to verse 10 continucusly the hypoerites have been taken to
task for the attitode they bad adopted in the Muslim soclety. Although apparently
they were a part of the Mustim cmmnimity, secretly they wero a separats group
from the beliovers, Whenever the Muslims saw themn, they found themn whispering
secrétly togethcr. That is hew they conspired and made all sarts of plans in order
to create rifts in the ranks of the Muslios, and to calise alarm and spread mischief
among them. : '

19, The question may arise Why have three and five been mentioned here
instead of 1wo and three? Why has two, and then four, besn left out? The
commentators have. givel many answers to this question but in our opinion the
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correct answer i8 that this style has been adopted for maintaiming the literary
beasty of the Qur'in. Without this the style wonld have suffered from blemishes.
Therefore, after making menton of three and five whisperers the vap has been
filled up in the following sentence by saying: whether the whisperers are fower
than three, or more than five, in any case Allah is always with them.

20, This Allah’s being associated with them is, in fact, in the sense of
Allah’s being All-Knowing and All-Aware, All-Hearing and All-Seeing, and His
being abselute in power, and not in the sense that Allah, God forbid, is a petson
who is secretly and invisibly present among the five persons as their sixth
associate. This, in fact, i5 meant t0 make the people realtze that they may be
" holding  secret counseis in safe and hidden places and tnay be able to comceal (heir
plans frum the world, but they cannot keep them concealed from Allah, that they
may escape from every power of the world, but they cannot escape the grusp of
Allafy, '

21. This shows that before the revelation of this verse the Holy Prophet
(upon whom by Allah’s peace} had forbidden the peaple this prictice. Yet whan
they did not desist, Allah directly sent down this verse containing His warning and
wrath for such people. :

22. This was the common practice of the lews and the hypocrites.
According to several traditions, some lews came before the Holy Prophet, {upon
be Allah's peace) and said: “ds-gim ‘ataiia ¥Yé abui-Qusin. " That is, they
pronovnced sy-szm ‘aiaika in such a manner as to give the tmpression that they
had said 2s-se/dm ‘alaiks (peace be on you), which is the Islamic way of gresting.
But actoally they had said “Sgm" which means deaih. In response the Holy
Prophet samd: “wa ‘afaikum. ~Hadrat *A'ishah retorted: “May death visit you and
the curse of Allah!™ The Holy Prophet warned her, saying: * ‘A‘ishah, Allah does
not like abusive. language,” She submmitted: “Diidn‘t you hear, O Messenger of -
Allah, what they said?" The Holy Prophet replicd: “And didn't you hear what
reply I gave? I said: and the same upon you.” (Bukhiri, Muslim, Ibn Jador Ibn Abi
Hatim;. Hadrat ‘Abdullsh bin ‘Abbas has stated that both tie Jews and the
- hypocrites had adopied this very way of greeting. (Tbn Jarir).

23, That is, they regarded it as a proaf of the Holy Prophet’s not. being a
Messenger. They thovght thet if he had been a irue Messenger. they wonld be
punished by a torment as soon as they greeted him in that way. Since there was
not tomment while they were gresting him day snd night like that, he was not a
Messenger of Allah, .

24. .This shows that ngjwd (talking secretly together) by itsclf is not
forbidden, but 1t 5 being lawfal or unlawful depends-upon the characier of the.
poople wio hold secret consultations and apon the circumstances undsr which
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such consultations are held, and upon nature of the consyltations themselves, If the
people  whese sincerity, righteousness and purity of character are well known, are
seell talking secretly together, nobody would have any misgiving that they were .
planning mischief, On the conirary, the whispering and secret consultations of the
People. who are notorious for their evil and wicked character, preduce in every
neind, the susplcion that they are tngaged in A new conspiracy, Likewise, if a
couple of persons talk for some time together on some matter secretly, it is not
vlyjectionable, bui if some people have fonned themselves o a Eang and
constantly engaged in a whispering CAmpaign against the Muslim COMUTIRINILY, this
would indeed be a prefude to some mischicf, If nothing clse, it woukd at least stir
up divisions amony the Muslims, Abovs all, the thing that decides whether HRFWE
(secret ¢ounsel) is lawful or unlawtul is the matre of the things ralked of it. if rwo
men hold a secret counsel in order w bring a dispute the an end, or restors a
persom’s right, or to bring a dispute an and, or to Testore a person’s right, ar to
pramole & good canse, 1t is no evil, but rather and act of virtue, On the contrary,
if the same secret counsel between wo men ig held with a view to creating
inischief, or usurping the rights of others, ar committing a sin, obviously the
object itself would be cvil and the secret counsel about it evil added 1o evil.

L this connection, the teaching given by the Holy Prophet {upon whom be
Allah’s peace) of social etiquete is: “When thiee men are sitting together, no two
of them should whisper to sach other, for this would cause anguish to the third,™
(Bukhdrs, Muslim, Musnad Asmed, Timmidti Abd Da ‘ief). In another Hadjih, the
Holy Prophet said: “Two men should not whisper together, without the save of
the third, for this would cause him anguish. ” (Mustim). This objectionable sort of
whishering also applies to the case when two of the three rmen stare talking in a
language which is not understond by the third, and even more abjectionable would
be that during their whispering they showd ook fowards the third persan ar
gesticulate in & manner as to suggest that he is the topic of discussion between
them,

25. This has been said so that if a Muslim watches some other peopls
whispering, which causes him the doubt that 1t i directed agatngc himi, he shouid
‘not fee! so offended as to start Planning a counter-attack on the basis of mere
suspicion, or begin to nourish grief, or malice, or vmdue concern m his heart, He
should understand that no one can ham him except by Allah’s leave. This
conviction would inspire him with such confidence that he would feel delivered of
marly A useless worry and imaginary danger and leaving the wicked to themsélves
would remain engaged in peacefully doing his duty. The belisver who has truse in
Allah is neither a faint-hearted person. whose peace of mind could be ruined by
every doubt and suspicions nor so shaliow and mean-minded a5 would lose his
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col when confronted by te evilaoers and start behaving in an uijust manner
hunself.

26. This has been explained i the Introduction to the Strah above. Some
commenrarars regard this Comumand a3 cestricted to the asscinbhies of the I1oly
Prophet {apon whom be Allah’s peace). But as pointed our by Imam Malik, the
correct view is that this is a general instruction for the assermblies held by the
Muslims. One of rthe rules of etiquetie taught by Allab and His Messenger to the
Muslims i3 that when they are sittlng in an assembly and some more people arrive,
they should have the countesy to accommodate the new comers and should squeeze
in together as far ag possibie o make coom lor then @ sit, The new-comers also
should have the counesy not 10 press in forcibly and make othars rise up in order
o take heir place. In the Hadﬁ‘ﬁ Hadrat “Abdullah bin ‘Timar and [1agrat Abh
Hurgirah have reported that the Hoby Prophet said: Nobody should make anothet
person rise up 50 as o take his place, but you should yourself make room for
others. " (Mfusned Afumad Bufhars Mustim). And Hadrat *Abdullah bin *Amr bin
*As reports thai the Haoly Prophert said: “Ir is nor liwiol for a person that he sheuld
forcibly press in between two men except by their leave. ™ (Musnad Afnad, Abf
C Iam'ad, Finnddi),

4f. "Abdur Rahman bin Zaid bin Aslam has stared that the people nsed 1o
prolong their sitting in the Holy Prophet's as seinblics and tried ta sit till the end.
This causad him inconvenience and discomfort as well as hindrance in his daily
chores. At this Allab sent down this Command, teaching the people the stiquetts:
“When you are told torise up from the assembly, you shouid nse up.and
disperse.™ (Ton Jardr, fon Kahir),

2B, That 15, “You should not think that if in the Holy Prophet’s assembly
your had te sit a liftle farther away from him for the sake of making room for
others, you would be reduced in rank, or if you wers asked t0 rise up and disperse
from the sssembly, you were disgraced. The real means of exaltation of ranks is
faith and knowledge, amd not an opportunity o sit nearese 10 the Holy Prophet
-{upon whom be Allah’s peace) in his assembly and sit the longest. If & person
happened o 5it nearer o him, it does 1ot mean that he became exalied in rank, for
' the high ranks belong only to those wiho have acained to the wealth of knowledge
.and faith. Likewise, the person who prolonged his siiting with the Holy Prophet
only to cause him inconvenience and discomfort, in fact, displaved lack of good
manners. His mere sitting near him for a long ;time will nor exalt him in rank in
any way. IYar higher and exaltsd in rank in the sight of Allah is he who attalined to
true faith and knowledge and jmbibed the morals that should belong to a believer. _

fCoritd, on pﬂ*ﬁ'i'
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Are you afraidthat bafore your consultation in private, vou will
have to give charity? Well if you do not de so—and Allah has forgiven
vou this—then establish the saf and practise the zaka# regularly and
obey Allah and His Messenger, Allah is aware of whatever you do.*

Have you not seen those who have taken as friends a people who
arc under Allah’s wrath?®! They are neither yours nor theirs,* angd they
swear 1o 4 falsehood knowingly.*® Allah has prepared a severe torment
for them. Evil are the deeds they are doing! They have made their oaths
A covering under which they debar others from the Way of Allah.™ For
this they shall have a disgraceful (orment. Netther shall their riches
~avail them anything to protect them from Allah gor their children. They
are the fellows of Hell in which they shail live for ever. The Day Allah
raises them up all, they shall swear to Hin as they swear to yoy, '’
thinking that their oaths will avail them something, Know it well (hat
they are utter liars. Satan has overpowered them and hae caused them to
forget God's remernbrance, They are of Satan’s party. Know it well
that those of Satan's party indeed are the rea] losers. Surely the most
abject of the creatures are those who resist Allah and His Messenger.
Allah has writtan down: “I and My Messengers shall most certainly
provail. " Alah is All-Powerful and All-Mighty.

You will never find any people who believe in Aflah and the
Last Day loving those who have opposed Allah and His Messenger.
even though they be their fathers, or their sons, or their brothers, or
their kinsfolk.¥” They are those in  whose hearts Allah has inscribed
faith and has strengthened thern with a spirit from Himself. He will
admit them to such Gardens underncath which rivers will he flowing, to
dwell therein for ever. Allah is well pleased with them and they with
Allah. They ars of Allah’s party. Know it well that those of Allah’s
party alone are truly successful!

Conid. fromp.'39]

29. According (o Hadrat *Abdullah bin “Abbis. this Command was sent
down’ hecause the Muslims had staried requesting the Holy Prophet {ipon whom

be Allsh’s peace) for private counssl much t00 frequemily; and this pu him o
great inconvenience. At last, Allah willed to relieve His Prophet of this burden. -

(fon Jari) Zald bin Aslam says that the Holy Prophet fupan whom be Allah's
peace) would never turn down the request of anyone, who wanted to consult him

13
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In privale. Whoever desired to have private comsel with him, e would oblige _
Aim.  Ofren it so happened that the people wouid ask for private counsel m matters
i which there was no real need. This was the tme witen all of Arabia was
engaged in war against Madinah, Sometimes after a parson had made such a
request, Satan wowdd whisper int the ears of the people the idea that he had
brouglyt 1o the Holy Prophet the news of invasion by such and such tribes, and this
would camse rumours to spread in Madinali. On the other hand, this would give
Il hypocrites an opportunity to tay that Muhanimad (upon whom be Allah's
peace} was a credulous person, who listensd to and belisved jn whatever anyone
told hiin. Because of this Allah imposed the restriciion that anyone whao wanted to
have private counse] with the Prophes should first give away something in charity,
([bn *Arabi: Abkim af-Qur'dy) Qatadah says that some people lalked to the Holy
Prophet in privaie in order 1o show fheir supertority w others.

Hadrat AR says when this was etijomned the Holy Prophet asked him,
“What should be the quantity of the charity? Should it be one dinar? I said. This is
more thau the peopla can aﬁ"{::,rd. The Holy Prophet then asked: Should it be half & _
dinar? | said: Tlhis too is to0 much. Then he asked wliat it should be. T said . Gold
equal to a barley grain. The Holy Prophet reimarked: Your advice is for too little| ™
dbn Jarir, Tingidhi, Musnad AbG ya'f3). In another adition Hadrat * Al] says:
“This 15 8 verse of the Qur'an which o one acted RN cXEept Me. As 5000 35 it
was cnjoined, 1 offered the charlty and wonsulted the Holy Prophet abouta
problem. * (fag Jarir, Hékim, 1 al-Mundhir, *Abd bin Humatd).

30. This second Command was sent down some time afier the first
Comménd, and it concslled the injunction of giving something in charty.
. However, there i3 a difference of opinion as to how long the Injunction remained
in force, Qatadah says it remained fn force for less than a day and then was
abrogated, Muqatil bin Hayyan says that it remained in force for ten days; and this
is the longest period of its life mentioned in amy tradition,

1. The allision is to the Jews of Madinah whom the hypocrites had taken
for friends. !

32. That s, they are neither sincere in their connections with the
believers, nor with the Jews: their relations with both are based on selfish
lterests.

33. "A falschood™: that they have balieved iu and have accepied
Mupanunad {upon whom be Allah’s peace and blessings) as their guide and feader
- and are faithful o Islam and the Muslims :

34. That is, on the one hand, they swear oaths t their faith and fidelity to
make the Muslims believe that they belong to them, and on (e other, they sow
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doubis and suspicions against Islam and the followers of lslam and the Prophet of
Islam in the hearts of the people, so that they should turn away from Islam in
disgust taking their word to be a true msidu picoure of slan, coming from the
“Muslims™ themselves, :

35. That 1s, “Not being content with swearing oaths béfare the people in
this world, they will swear false oaths also before Alah Himself in the Hezreafter,
for falsehood and fraud has become second nature with thetn, which they will not
give up even afier death, "

~ 36. For caplanation, ses E.N. 93 of Siirah As-Saaftar.

37, Two thiugs have bsen stated in this verse: first, a mattar of principle,
and the second, a statement of fact. The mattar of principle is that faith in the true
Religion and love of the opponents of the Religion are contradictory (hings, which
cannot concelvably co-exist in one and e same place. It is absolutsly impossible
that lave of the Faith and love of the enemiss of Allah and His Messenger should
co-exist in one and the same heart, just as 4 person's lave tor himself and his love
for his enemy cannat co-exist in his heart simultanecusly, This is as if i say: “If
you see & porson who professcs the Faith as well as keeps relations of love with
the opponents of Islam, you should never be involved in the misunderstanding that
he might perhaps be true in his profession in spite of his this actitads and conduct.
Likewise, the people who have established relations with Islam and the opponents
of Islan simultanecusly, should themselves also consider their position well and
see what they actually are. Arethey believers or hypocrites? And what actually
they want to be to they want to live as believers or as hypocrites? If they have any
rightecusness  left in them. and any feeling that from the. moral viewpoint
hypocrisy is the meanest and most abject attitude for man, they should give up
their attempt to ride in tWo boats simultanecusly, Faith wants them to be decisive.
If thcy want to remain belicvers, they should sever and sacrifice all those
comnections that clash with their relationship with Islam; if they hold another
refation. dearer to themselves than the relationship with [slam, then thay should
bettcr give up their faisd profession of Islam.

Here, Allah has not just stated the principle bt has also presented the
actual fact as a model befors those who professed the Faith, The true believers
had in actoal fact severed all conmections that claghed with thejr reiationship with
Allaly's Religion. This had been witnessed by entire Arabis in the’ battles of Badr.

and U, The emigranis from Malkdkah had fought against their own tribe and
" closest kinsmen only for the sake of Allah and His Religion. Hadrat Abi ‘Ubnidah
killed his father, “Abdullah bin al-Jartah. Hadrat Mus'ab bin “Utnair kilied his
bmthn:r ‘Ubaid bin ‘Umair; Hadrat Umar killed his maternal uncle, ‘As bin
Hishar bin Mughirah, I;Iagh'at ‘Abfi Bakr became ready to fight his son *Abdur
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Rabméan, Hadrat ‘All, Hadrat Hamzah and Hadrat ‘Ubaidal bin al-Harith killed

*Utbah, Shaibah and Walid bin ‘Utbah, who were their ciose kinsmen. About the
prisoners of war captured at Badr, Hadrat *Umar gave the opinion that they should
-all be put o the sword, and proposed that a relative should kil 2 relative. Tn the
same battle of Badr when Hagrat Mus’ab bin ‘Umair saw that an Angdri Muslim
had capturcd his real brother, Abu ‘Azlz bin “Umair, and was tying him, he
sltouted out i, saying: “Tie him tight: his mother is a rich woman: she will
pay you a large ransom.” Abfi ‘Aziz said: “You are a brother and say this?
Hadrat Mus’ab replied: “Not you, but this Angari; Muslim is tny brother now,
who hes caprured you.” Tn the same battie of Badr Abui "As., the son-in-law of-
the Holy Prophet (upon whom he Allah’s pcace), was taken a prisoner and was
shown no special favour any differant from the other prisoners on account of his
relationship with the Holy Prophet. Thus. the world was made a witness to the
actoal fact and shown the character of the sincere Muslitns and their profound
relatienship with Allah and His Messenger.

Dailami has related this invocation of the Holy Prophet (wpon whotn be
Allabh’s peace) on the authority of Hadrat Mu'adh: “AMs-fumema f7 taf i H-8fr-in
(and according to ancther tradition,. #7-@sig-id) ‘afayys yedan wa J§ ni'mata fa-
yuwadda-hii qalbi fa-innf wajad-ty fimid ufita ilayya 13 fidu qaum-an-yu minna
biliaht  wal-yaun #-3kbir-l yowiadding man lardd-Allika wa Rasgfahid: 0 God,
let not the wicked (and accerding to another tradition, the sinful} do me a favour
because of which I may have love for him m my heart, for in the Revelation sent
down by You, [ have also found thiy: “You will never find any people who believe
in Allak and the Last Day loving those who oppose Allsh and His Messenyger®,™



