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INTRODUCTION
. The Sureh derives its name from - the mention of the word af-
bashr in verse 2, thereby impiying that it is the Stirah in which the word
.af-.fmhrhasmcu:red.l o x ' .
Period of Revelation -

Bukhiri and Musiim contain & tradition from Hadrat Sa‘ld bin

Jubair -to the effect:- When Tasked Hadrat ‘Abdullah bin *Abbas abowt

Sirsh Al-Hashr, he replicd that it was sent down congerning the baitle

against the Bani an-Nadiyr just as Siirah Al'Anfal was sent .down

-concerning the Battle of Badr.” In another tradition from Hagdrat Sa'id
bin Tubair, the words cited from Ibn ‘Abbis (may Allsh be pleased with

bim). are: Qul: Sira ao-Nodir: Say, it is Strab an-Nadir.” The same.
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thing has been rclated also from Mujahid, Qatidah, Zohri Ibn Zaid,
Yazid bin Riman, Mubammad bin Ishaq and others. Thev are
unanimous that the followers of the Book whose banishment has been
mentioned in 1, imply the Bani an-Nadir, Yazid bin Riunin, Mujahid
and Muhammad bin Ishdg have stated that (his whole Srah, from
bepinning to end, came down concerning this very bartle,

As for the question as to when this battle took place, Imam Zuhri
has stated on the authority of 'Urwah bin Zubair that it took place six
months alier the Battle of Badr, However, Tbn 8a’d, Ibn Hishim and
Baladhuri regard it as an event of Rabi® al-Awwal, A.Ti. 4. and the same
is correet. For all traditions agree that this battle took place after the
ncident of Bi'r Ma'lnah, and historteally also it is well .known that the
incident of Bi'r Ma'inah occurred after the Battle of Ufiud and not
before it.

Historical Background

In order to understand the subject-matter of this Sirah well, it is
necessary to have a look at the history of the Madinah and Hejaz Jews,
for without it one canmot know precisely the real causes of the Holy
Frophet's dealing with their different tribes the way he did.

No authentic history of the Arabian Jews exists in (he world.
They have not lelt any writing of their own in the form of a book or a
tablet which might throw light on their past, nor have the Jewish
historians and writers of the non-Arab world made any mention of them:.
the  reason being that after their settlement in the Arabian peninsula they
had detached thenselves from the maint body of the nation, and the Jews
of the world did not count them as among themselves. For they had
- given up Hebrew - culture and language. even the names, and adopted
Arabism instead. In the tablets that have been un-garthed in the
archasological research in the Hejaz no trace of the Jews is found before
the [irst century of the Christian era, except for a few Jewish names.
Therefore, the histery of the Arabian Jews is based mostly on the varbal
fraditions prevalent among the Arabs most of which had been spread by
the Jews themsclves.

" The Jews of the Hejaz claimed thar they hard come o settle in
Arabia during the last stage of the life of the Prophet Moses (peace be
upon him). They said hat/ the Prophet Moses had despatched an army to

-
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exple the Amaiekites from the land of Yathrib and had commanded it not
to spare even a single so I of that wibe. The Israclite army carcied out
the Prophet’s command, but spared the life of a handsome prince of he
Amalekite king and returned with him to Palestine. By that time the
Prophet Moses had passed away. His successors took great exception to
what (he army had dene, for by sparing the life of an Amalekite it had
clearly disobeyed the Prophet and violaied the Mosaic law.
Consequeatly, they excluded the army from their commiunity, and it had
to return to Yathrib and settle ere for ever. (Kitah al-Aghini, vol, xix,
£ ¥4} Thus the Tews claimed that they had been living in Yathrib sinice
about 1200 B.C. But, this had ir: fact no historical pasis and probably the
Jews had invented this story in order to overawe the Arabs into believing
that they ere of noble lineage and the original inhabitants of the land.

The "second Fewish inumigration, according to the Jews twok,
place in 587 B.C. when Nebuchadnezzer, the king of Babylun,'destrnycd
Jerusalem and dispersed the Jews throughout the world. The Arab Jews
said that several of their tribes at that time had come to settle in Wadi al-
(ura, Taimd" and Yathrib, (Al-Bsladhuri, Futul al-Boldin). But this too
has no historical basis. By this alsc they might have wanted to prmrﬁ that
they were the original settlers of the area -

As a matter of fact, what is established is that when in A.D 70
the Romans massacred the Jews in Palestine, and then in A.D. 132
expelied them from that land, many of the Jewish tribes fled to find an
asylum in the [lejaz, a terriiory that was contiguous tfo Palestine in the
south. Here, they settled wherever they found water springs and
greenery, and then by intrigue and through money-lending business
gradually occupied the fertile lands, Ailah, Magna, Tabik, Taima*
Wadi al-Qura Fadak and Khaiber came under their confrol in that very
period, and ' Bani Quraizah, Bani al-Nadir, Bani Bahdal and Bani
Qaihuga’ also came in the same period and occupied Yathrib,

Among the tribes that settled in Yathiib the Bani al-Nadir and the

Bani Quraizah were more prominest, for they belonged to the Cohen or
priest class. They were looked upon as of noble descent and enjoyed
religious leadership among their co-religionists, When they came to
settle in Madinah there were some other tribes living there before,
whom they subdued and became practicaily the owners of this green and
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tertilc land About three centuries later, in A.D, 450 or 451, the pTEAL
flood of Yaman occurred which has been mentioned in vv. 16-17 of
Slirah Sabd above. As a result o this different tribes of the people of
Sabi were conmpelled (o leave Yaman and disperse in different parts of
Arabia. Thus, the Bani Ghassan went to settle in Syria, Bani Lakhm in
Hirah (Iraq), Bani Khazraj between Jeddah and Makkah and the Aus and
the Khiazra) went to settle in Yathrib, As Yathrib was under Jewish
domination, they at first did not allow the Aus and the Khazraj 1o gaiu a
footing and the two Arab tribes had to settle on lands that had not ver
been brought under cultivation, where they could hardly produce just
chough to enable them to survive. At last, one of their chiefs went to
Syria to ask forthe assistance of their Ghassanide brothersy he broughit
an army [romn there and broke the power of the Jews. Thus. the Aus and
the Khazraj were able to gain complete dominance over Yathelb, with
the result that twe of the major Jewish tribas, Banl an-Nadiz and Bani
Quraizah, were forced to take quarters outside the city. Since the third
tribe, Bans Qainuga’, was not on friendly terms with the other two
tribes, it stayed inside the city as usual, but had to seek protection of the
Khazraj tribe. As a counter measure to this Bani in-Nagir and Bani-
Quraizah took protection of the Gus tribe so that they could live in peace
in the suburbs of Yathrib, The map will show where under the new sét
up the Jewish settlements were located in Yathrib and around it.

Before the Holy Prophet’s arrival at Madinah uatil his emigration
the following were the main features of he Jews’ position in Hejaz in
general and in Yathrib particular:

(1} In the watter of language, dress, civilization and way of life they
| had completely adopted Arabism, even their names had become
Arabian.’ Of the 12 Jewish tribes that had sattled in Hejaz, none
except the Bani za'lird’ retained its Hebrew name. Except for a
few scattered scholars none knew Hebrew. In fact, there is
nothing i poetty of the Jewish poets of the pre-Islamic days to
distinguish it from the poetry of the Arab poets in language,
ideas and themes. They even imtermarriéd with the Arabs. In
facl, nothing distinguished them from the common Arabs except
religion. Notwithstanding this, they had not lost their wdentity
among the Arabs and had kept their Jewish prejudice alive most
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ardently and jealously. They had adopted superficial Arabism
because they could not survive in Arabia without it.

Because of this Arabism the wastern orientalists have been mislad
into thinking that perhaps they were not really Israelites but
Arabs who had embraced Judaism, or that at least majority of
tiean  consisted of the Arab Jews, But there is no historical proot
fo show that the Jews ever engaged in any proselytizing activities
in Hejaz, or their rabbis invited (he Arabs to embrace Judaism
like the Christian priests and missionaries. On the contrary, we
see fhat they prided themselves upon their Tsraelite descent and
racial prejudices. They called the Arabs the Gentiles, which did
not mean iliterate or unh-edugated but savage and un-civilized
people. They believed that the Gentiles did not possess any
human rights: these were only reserved for the Israelites, and
therefore, it was lawful and right for the Israelites 1o defraud
them of their propertiss by every fair and foul means. Apart
from the Arab chiefs, they did not consider the common Arabs
fit enough to have equal status with them even if they entered
ludaism. No historical proof is available, nor is there any
evidence in the Arabian traditions, that some Arab tribe or
pronunent clan might have accepted Judaism. However, mention -
has been made of some individuals, who had become Jews. The
Jews, however, were more interested in their trade and business
than in the preaching of their: religion. That is why Judaisim did
not spread as a religion and creed in Hejaz but remained only as
& mark of pride and distinction of a few Israelite tribes. The
Jewish rabbis, however, had a flourishing business in granting
amulets and charms, fortune-telling and sorcery, because se of
which they were held in great awe by the Arabs for their
“knowledge” and practical wisdom. :

Economically they were much stronger than the Arabs. Since
they had emigrated from more civilized and culturally advanced

- countries of Palestine and Syria, they knew many such arts as

were unknown to the Arabs; they also enjoved wrade relations
with the outside world. Hence, they had captured the business of
importing grain in Yathrib and the upper Hejaz and exporting
dried dates to other countrics. Poultry farming and fishing also
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were mostly under their control. They were good at cloth-
weaving too. ‘They had also set up wine-shops here and there,
where they sold wine which they imported from Syria. The Bani
Qamuqa’ generally practised crafts such as that of the goldsmith,
blacksmith and vessel-maker. In all these occupations, trade and
business thesc Jews carned exorbitant profits, but their chief
occupation was trading in money-lending in which thev had
ensnared the Arabs of the surrounding areas. More particularly
the chiefs and elders of the Arab tribes who were given to a life
of pomp, bragging and boasting on the strength of borrowed
meney were deeply indebted to them. They lent money o high
rates of interest and then would charge compound interest, which
one ¢ould hardly clear off once one was involved in it. Thus,
they had rendered the Arbas economically hollow, but it had
naturally induced a deep rooted hatred among the common Arabs
against the Jews, : '

. The demand of their irade and economic interests was that they

should neither cstrange one Arab tribe by befriending another,
nor take part in their mutual wars. But, on the other hand, it was

- also in their interests, that they should not allow the Arabs to be

united and should keep them fighting and entrenched against each
ather, for they knew that whenever the Arab tribes united, they
would not allow them to remain in possession of their large
properties, pardens and fertile lands, which they had cote to.
own through their profiteering and money-lending business.
Furthermore, each of their tribes also had to enter into alliance
with one or ancther powerful Arab tribe for tlie sake of its own
protection so that no other powerful tribe should overawe it by its
might. Because of this they had not only to take part in the
mutaal wars of the Arabs but they often had to go to war in
support of the Arab tribe to which their tribe was tied in alliance
against another Jewish tribe which was alliad to the encmy tribe.
In Yathrib the Bani Quraizah and the Bani An-Nadir were the

- allies of the Aus while the Bani Quraizah’ of the Ehazraj. A little

before the Holy Prophet’s emigration, these Jewish tribes had

confronted each other in support of their respective allies in the
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bloody war that took place between the Aus and the Khazrajat

Bu'ath.

Such were the conditions when Islam came to Madinah and
ultimately an Tslamic S$tate came into exitence after the Holy Prophet's
(upon whem be Allah’s peace) arrival there. One of the first things that
he accomplished soon after establishing this state was unification of the
Aus and the Khazraj and the Emigrants into a brotherhond, and the
second was that he concluded a treaty between the Muslims and the Jews

‘on definite conditions, in which it was pledged that ncither party would
enercach on the rights of the other, and both would uhite in 4 joint
defence against the external enemies. Some important clauses of this

‘treaty are as follows, which clearly show what the Jews and the Muslims
had pledged to adhere to in their mutual relationship; '

“The Jews-must bear their expenses and the Muslitns their
capenses. Each mwust help the other against anyone who attacks the
peopie ol this document. They must seek mutual advice and
consultation, and loyalty is & protection against treachery. They shall
sincerely wish one another well. Their relations will be governed by
piety and recognition of the rights of others, and not by sin and
wrongdoing. The' wronged must be helped. The Jews must pay with the
believers 50 long as the war lasts. Yathrib shail be a sanctuary for the
people of this docurnent....If any dispute or controversy likely to cause
trouble should arise, it must be referred to God and 1o Muhammad the
Apostle of God, 7, Quraish and their helpers shall not be given protection.
- The contracting parties are bound to help one another against any attack
on Yathrib...,Every onc shall be responsible for the defence of the
portion te which he belongs.* (fhn Hishim, vol, if, pp. 147 to 150},

This was on absolute and definitive covenant to the conditions of
which the Jews themselves had agreed. But not very long after this they
began to -show hostility towards the Holy Prophet. of Allsh {upon whom
be Allah’s peace} and Islam and the Muslims, and their hostility and
perverseness went on increasing day by day. Its main couses wete three:

~ First, they envisaged the Hoiy Prophet {(upon whom be Allah’s
peace} merely as a chief of his people, who sheuld be content to have
concluded = political agreement with them and should only concern
mself with the worldly interests of his group. But they found that he
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was extending an invitation to belief in Allah and the Apostleship and the
Book (which also included belief their owm Prophets and scriptures), and
was urging the people o give up disobedience of Allah and adopt
nbedience 1o the Divine Cormnands and abide by the moral laws of their
owii prophets. This they could not put up with. They feared that if this
universal ideclopical moveinent gained momentum it would destroy their
Fighd religiosity and wipe out their racial pationhood.,

Second, when they saw that the Aus and the Khazraj and the
Emigrants were uniting into & brotherhood and the people from the Arab
tribes of . the surrounding areas, who entered Islam, were alse joining
this Islamic Brotherhood of Madinah and forming 2 religious
community, they feared that the selfish policy that they had been
following of sowing discord between the Arab tribes for the promotion
ot iheir own well-being and interests for centuries, would not work in
the new system, but they would face 4 united front of the Arabs against
wlhich their intrigues and machinations would not sugcesd.,

Third, the work that the Holy Messenger of Allah (upon whoni
be  Allali's  peace) was carrying out of reforming the society and
civilization included purting an end to all unlawful methods in business
dnd rutual dealings. More than that. he had declared taking and giving
of Interest also as itnpure- and unlawful earning. This caused them the
fear that if his rule became established in Arabia, he would declare
nerest lepally forbidden, and in this they saw their own economic
disaster and death, |

For these reasens they made resistance and opposition to the
Holy Prophet their national ideal. They would never hesitate to emplay
any ek and machination, any device and cunning. to harm him. They
spread every kind of falsehood s0 as to cause distrust against hing in the
people’s minds, They created every iind of doubt, suspicion and
misgiving in the hearts of the new converts so-as to turn them back from
Islam. They would make false profession of Iskam and then would turn
apostate so that it may engender more and more misunderstandings
ameng the people ageinst Islam and the Holy Prophel {upon whom he
Allah’s peace}. They would conspire with the hypocrites to create
itischief and would cooperate with every group and tribe hostile to
- Islam. They would create rifts between the Muslims and would do
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whatever they could to  stir thet up to mutusl feuds and fighting, The
people of the Aus and the Khazraj tribes were their special target, with
whom they had been allied for centuries. Making mention of the war of
Bu'ath before- them they would remind thein of their previous enmities
s that they might again resort to the sword against each other and
shatter their bond of fraternity into which Islam had bound thern. Thay
would resort to every kind of deceit and fraud in order to harm the
Muslims economically. Whenever one of jhose with whoin that had
business dealings, would accepr Islam, they would do whatever they
could 1o cause him financial loss. If he owed them something they would
worry and harass him by making repeated demands, and if they owed
him something, they would withhold the payment and would pubiicly
say that at the time the bargain was made he professed a different
religion, aud since he had changed his religion, they were no longer
uuder any obligation towards him. Several instances of (s nature have
been cited in the explanastion of Sirab A ‘Driran given in the
comimentaries by Tabari, Nisabiri, Tabrisi and in Rih af-Ma ani.

They had adopted this hostile attitude against the covenant even
-before the Battle of Badr. Pur when the Holy Prophet (upon whom be
Allat’s peace) and the Muslins won a decisive victory over the Quraish
at Badr, they were filled with grief and anguish, malice and anger, They
were in fact anticipating that in that war the powerful Quraish would
deal a death blow to the Muslims. That is why even befure the news of
the Islaniic victory reached Madinah they had begun to spread the
rwnour that the Holy Prophet (upon whom be Allah's peace) had fallen
a martyr and the Muslims had been routed, and the Quraish army under
Abu Iahl was advancing on Madinah. Rut when the battde was decided
against theit hopes and wishes, they burst with anger and grief. Ka™b bin
Ashraf, the chief of the Bani an-Nadir, cried ou: “By God, if
Muhanunad has actually killed these nobles of Arabin. the earth’s belly
would be betier for us than its back.” Then he went to Makkahi and
incited the people to vengeance by writing and reciting provocative -
clegies for the. Quraish chiefs killed ar' Badr. Then he returned to
Madinah and composed lyrical verses of an insuiting narure about the
Muslim women. At last, enraged with his mischief. the Holy Prophet
(upon whotn be Allah” 5 peace) sent Mubanunad bin Maslamah Afsiri in
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Rabi’ al-Awwal, A, H '3, and -had him slain. amsw i Hisham,
{&b&ﬂ)

The first Jewish tribe which, after the Battle of Badr, openly and
collectively broke their covenant were the Bani Qainuga’. They lived in
a locality inside the city of Madinah. As they practised the crafts of the

sgoldsinith, blacksmith and vessel maker, the people of Madinah had 1o
visit their shops fairly frequently. They were proud of their bravery and
valour. Being black-smiths by profession even their children wers well-
armed, and they ¢ould instantly muster 700 fighting men from armong
themselves. They were also arrogantly aware that they enjoyed relations
of confederacy with the Khazraj and ‘Abdullah bin Ubbay, the chief of
the Khazraj, was their chief supporter, At the victory of Badr, they
became so provoked that they began to trouble and harass the Muslims
and their women in particular, who visited their shops. By and by thinps
came fo such a pass that one day a Muslim woman was stripped naked
publicly in their bazaar, This led to a brawl in which a Muslim and a
Jew .were killed. Thereupen the Holy Prophet (upon whom be Allalh’s
peace) -himseif visited their locality, got them together and counselied
them on decent conduct. - But the reply that they gave was: “Q
Muhammad, you perhaps think we are like the Quraish; they did not
know fighting; therefore, you overpowered them. But when you come in
contact with us, you will see how men fight. ™ This was in clear words a
declaration of war. C[}Ilsﬂql.lﬂ-ﬂﬂ}’. the Holy Prophet (upon whom be
Allah’s peace} laid siege to their quarters towards the end of Shawwal
(and according to some others, of Dhi Qa‘dah) A.H. 2. The siege had
hardly lasted for a fortnight when they ﬂurrmder;d and all their fighting
men were tied and taken prisoners. Now ‘Abdullah bin Ubayy came up
in support of t-hem and insisted that they should be pardoned. The Holy
Prophet conceded his request and decided that the Bani Qainuga.’ would
be exiled from Madinah Jeaving their properties, armour and tools crf
trade behind. (fbu.S2'd, fon Hishim, Tarikh Tabard).

For some time after these punitive measures (i.e. the banishment
of the Qainugd® and klling of Ka’b bin Ashraf }, the Jews remained so
terror-stricken that they did not dare commit any further mischief, But
later when in Shawwat, A H. 3, the Quraish in order to anvenge
themsclves for the defeat at Badr, marched against Madinah with great
preparations, and the Jews .saw that only a thousand men had marched
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~out with the Holy Prophet (upon whom be Allah’s peace) as against
three  thousand men of the Quraish, and even they were deserted by 300
hypocrites who returned to Madinah, they committed (he first and open
breach of the treaty by refusing to Join the Holy Prophet in the defence
of the city alihough they were'bound to it. Then, when in the Battle of
Unhud the Musiims suiTered raverses, they wer¢ lurther emboldened. So
much so thar the Bani an-Nadic made a secret plan to kill the Holy
Prophet (upon whom be Allah's peace) though the plan failed before it
could be executed. According to the details, after the incidant of Bi'r
Ma'unah (Safar, AH. 4 ‘Amr bin Umnayyah Damri slew by mistake
two men of the Bani ‘Amir in retaliation, who astuzlly belonged 1o a
tribe which was allied to the Muslims, but ‘Amr had mistaken them for
the men of the enemy.- Because of this mistake their blood-moncy
became  obligatary on the Muslims. Since the Bani an-Nadir were also 4
party in the alliance with the Bani *Amir, the Holy Prophel {upcn whoimn
be  Allah™s peace) went to their clan along with some of his Companions -
to ask for their belp in paying the blood-moeney. Outwardly they agreed
to contribute, as he wished, but secretly they plotted that a person should
£0 up to the fop of the house by whose wall the Holy Prophet was sitting
and drop a rock on him to kill him. But before they could execute their
plan, Allab informed him in time and he immediately got up and
returned to Madinah, .

' Now there was no question of showing them any further
concession. The Holy Prophet al once sent to thern the ultimatum that
the -treachery they had meditited agaimst him had come to his
knowledge; therefore, they were to feave Madinah within ten days; if
anyone of them was found slaying behind in their quarters, he would be
put to the sword, Meanwhile ‘Abdullah'bin Ubayy sent them the
message that he would help them with two thousand men and that the
Bani Quraizah and Bani Ghatafan also would come 1o their aid;
therefore, they should stand firm and should not go. On this falsc
assurance fhey responded to the Holy Prophet’s ultimatum saying that
they would not leave Madinah and he could do whatover was in his
power. Consequently, in Rabi® al-Awwal, A.H. 4, the Holy Prophet
(upon whom be Allah’s peace) .laid siege to them, and after a few days
of the sicge (which according to some traditions were § and according to
others 13 days) they agreed io leave Madinah on the condition that they -
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could retain all their property which they could carry on their camels,
- cxcept the armour. Thus, Madinah was rid of this second mischievous
* tribe of Jews. Only two of the Bami an-Nadir became Muslims and
stayed behind. Others went to Syria and Khaiber.

This the event that has heen discussed in this Strah.
Theme and Subject Matter

The theme of the SGrah as stated above, is an appraisal of the
bettle apainst the Bani an-Nadir. In this, on the whole, four things have
been discussed, -

(1) In the first four verses the world has been admonished to Lake
heed of the fate that had just befallen the Bani an-Nagdir. A major
tribe which was as sirong.in numbers as the Muslims, whose
people boasted of far more wealth and possessions, who were by
no means equipped militarily, and whose forts were well-
fortified, could not stand siege even for a few days, and
expressed their, readiness to accept banishment from their
centuries old, well-established settlement even though 1ol a single
man frem among them was slain. Allah says that this happened

- not begause of any power possessed by the Muslims but because
the Jews had tried to reaist and fight Allah and His Messenger,
and those whe dare to resist the power of Allah, alwa}rs meet
with the same fate, '

' {2) Iz verse 5, the nule of the law of war that has been enunciated is:
. the destruction caused in the enemy territory for military
. purposes does not come under “spreading mischief in the sarth, ”

(3)  In vv, 6-10t has bem stated how the lands and properties which
come wnder  the control of the Islamic State as a result of war or
peace terms, are to be manaped. As it was the first ever occasion
that the Muslims took control of a conquerad territory, the law
concerning it was laid down for their guidance.,

{d) In vv. 11-17 the attitude that the fiypocrites had adopted on the
occasion .of the battle against the Bani an-Nadir his been
reviewed and the causes underlying it have been pointed out.
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The whole of the last section (vv. 18-24) is an admonition. for all
those people who had professed o have affirmed the faith and

joined the Musiim conununity, bul were devoid of the ruc spiTit

of the faith. In it they have been told what is the real demand of
the Faith, whaf iz the reg] difference between picty and
wickedness, what is the place and importance of the Qur'an
which they professed to believe in, and what arc the attribules of
God in Whom they claimed to have believed.
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Versss: 24 Revealed st Madinah

In the pame of Allsh the Compassionate, the Merciful.

All that there is in the heavens and the earth has glorified only
Allah, for He alone is the All-Mighty, the All-Wise,! He it is Who
drove the dishelievers from amnong the people of the Book out of their

1-2

houses® at the very first assault.? You did not think that they would

EVer go out, and ihey too on iheir part were thinking that their
tortresses would protect them from Allah:* but Allah came upon them;
- whence they had little expected.’ He cast terror into their hearts with
the result that they were destroying their dwellings by their own hands
as well as by the hands of the believers. So, take heed, O you who
have eyes 10 sec!’ | |

Had Allah not decreed banishment for them, He would have
* chastised them in this world,® and in the Hereafter there certainly
awaits them the torment of the Fire. All this happened because they
- resisted Allah and His Messenger, apd whoever resists Allah (showld
know that) Allah is stern in inflicting punishment. '

Whatever pelm-trees  you cut down, or whatever you left

standing upon their roots, it was only by Allah’s ieave.® And (Aliah

g?'w: the leave) in order to disgrace the transgressors.

And the properties that Allah took out from their possession and
restored to His Messenger,! are not such that yon might have rushed
your horses and camels wpon them. but Allah Eives His Mesgengers

authority over vhomever He wills, and Allah has power over

everything® Whatever Allah restored to His Messenger from the peopls:
of the settlements, belongs to Allah and the Messenger and the kissfolk:
and the orphans and the needy and the wayfarers, 80 that it does not-

34
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remain circulating among vour rich people only.'¥ Take whatever the
Messenger gives you, and retrain from whatever he forbids you. Fear
Allsh. for Allah is stern in inflicting punishment.! (Moreover, the
properties) are for those poor emigrants who have been expelled from
their homes and their possessions.”® They seek Allah’s bounty and His
goodwill, and are ever ready 1o succour Allah and His Messenger,
They indeed are the truthful. (And i is also for those} who belicved
even  belore the arrival of the emigrants and wera staying in the Abnde
of Migration.!” They love those who have suigrated Lo them and
ghitertain no  desire in their hearts for what is given to them and prefer
others 1o themselves even though they may be needy.® The fact is that
those who are saved from the greed of their own hearts, ale truly
successful, 1?

. For cxplanation, s¢e E.N."5 1, 2 of Siirah Al-Hadid. The object of this
introaductoary sentence before making an appraisal of the banishment of the Han,
an-Nadir is to prepare the mind to understand the truth that the fate this powerful
tribe et was not the result of the power of the Muslims but a manifestation of the
power of Allah.

2. Here, the reader should understand one thing at the ouiset 5o as to
avoid any confusion about the banishment of the Bani an-Madir. The Holy Prophet
{upony whom be Allah's peace) had concluded & formal writtan treaty with the Bani
an-Nadir. They had not broken this agreement as such that it should have become
void But the reason why they were attacked was that afier making different Kinds
~of minor violations of it, they at last conmittad such an offence which amounted
to the breach of trast, Thatis, they plotted to kill the leader of the other party to
the treaty, i.e. the Islamic State of Madinah. The plot became exposed, and when
the were accused of breaking the agreement they could not deny it Thereupon, the .
Holy Praphet (upon whom be Allah's peace) told them either to leave Madinah or
t0 be ready for a war. This notice was in accordance with this itjunction of the
Qur'an: “If you ever fear treachery from any pecple, throw their treaty openly
before them.” (Al-Anfal: 58) That is why Allah is describing their exile as His
own agtion, for it was precisely in accordance with Ddvine Law. In other words,
they were not expelled by the Holy Prophet (upon whom be Allah’s peace) and the
Muslims but by Allah Himself The oflier reason why Allah has described their
exile as His own action, has been stated in the following verses.

_ 3. .The word fashrin the Text means to gather the scattered individuals to
gether, or to fake out scauered individuals aftar mustering them together. Thus,
the words A-swwalil-fashr moag; with the first fashr; or on the ocgesion of the
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first pashr. As for the queston, what is iplied by the first fashrhere, the
commentators have dispnted . According to one group it implies the banishment
of the Baid an-Nagir from Madinah, and this has besn described as their first
gashr in the sense that their second Aashr took place in the time of Hadrat ‘Unar,
when the Jews and the Chrisiians were expeiled from the Arabian peninsula, and
the final Aasdr will take place on the Day of Resurrsction. According o the
second group it implies the gathering of the Mushim anmpy together to fight the
Bani m-Nadir, and f.awwalif-fashr means that as scon as the Muskims had
gathered wgether to fight them and no blood yet had been shed, they. by the
manifestation of Allah’s power, offered 1o be banished frarn Madinah of their own
accord, In other words, these words have been used here in the mesiing of “at the
very first assault”. Shah Waliullah has translaled it “at the first gathering of 1he
army”. Shah ‘Abdul Qadir hos translated it “at the first mustering. ™ In our opition
this translation very nearly gives the meaning of these words.

4. To understand this one should keep in mind the fact that the Bani ag-
Nadir had been well established here for centories. They lived in compact
populations outside Madinah without any lien element. Their settlement was well
fortified, which had fortified houses as are generally built in feud-tidden tribal
areas. Then heir mumerical strength also squailed that of the Muslims, and inside
Madinah itself many of the h:,rpm:ntes were their supporters. Therefore, the
Muslims could never expect thar they would, even without fighting, be s0 un-
nerved by the siege as w leave their homes willingly. likewise, the Bani an-Nadir
also could not have imagined that some power would compel them to keave their
homes within six days, Although the Bani Quaitugd’ had been expelled before
them. and their false pride of valour had proved to be of no avail, they lived in a
locality inside Madinah and did not have amy separate fortified secement:
therefore, the Bani an-Nadir thought that thair inability to withriand the Muslimes
was not exceptionable, Contary 1o this, in view of their own fartified settlement
and stronghelds they conld not imagine that somge power could mum them out so
easily. That is why when the Holy Prophet (upon whom be Allah's peace) served
a notice on thent to leave Madinah within ien days, they boldly retorted, saying;
"We are not going to quit; you may do whatever you please.”

Here, the question arises: On what basis has Allah said: *“They were
thinking that their fortresses would save them from Allsh’. Did the Bart an-Nagir
re,ﬂllv know that they were not facing Muhammad bin * Abdullah (upon whom be
Allah's peace) but Allah? And did they, in spite of knowing this, think that their
fortresses would save them from Aliah? 'This is a queston which would confound
every such person who does not know the psychology of the Jewish people and
their centuries-old tradittons. As regards the common men, no one can imagine
that despite their knowing consciously that they were facing Allah, they would
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cnfertain the false hope that their forts and weapons wouid save them from Allah.
Thercfore, an ignotant person would interpret the Divine Word, saying that the
Bant an-Nadir in view of the strength of their forte were apparently involved in the
rsunderstanding  that they would remain safe from the Holy Prophet’s attack, but
in reality they were fighting Allah and trom Him their forts could not save them.
Iur the fact is that the Jews in this worid are a strange people, who have becn
knowingly tighting Allsh: they killed ihe Prophets of Ailah knowing them 1o be
His Prophets, and they declared boastfully and arrogantly that they had kilked the
Praphets of Allah. Their traditions say that thetr great Patriarch, the prophet
lacob, wrestled with Allah throughout the might and Al'sh could not throw hinn
even Lill daybreak. Then, when at daybresk Allah asked Jacob w]el Him go,
Jacob replied that be would not let Himn go until He blessed him. Allah asked hitn
. his name, and he anawere ‘Jocob Allah said that his name would oo longer be
Jacob, D Isragl, “becauss you strove with God and with men, and prevailed ™
(See Gen. 32: 25-29 in the latest Jewish translation; The Scriptures Scriptures,
published by the Jewish Publication Sociery of America 1954). In the Christian
transiation of the Bible too this subject has been rendercd lkewise. In the foot-
note of the Jewish translation, “Israel” has been explained as: ;He who strivath
with God.” In the Cyclopsedis of Biblical Literatyre the meaning given of
“lsrael™ Ky the Christian echolars is: “Wrestler with God.” Then in Hosea (0. T )
the Prophet Jacob has been praised thus: “By his strength he had power with God:
ved, he lad power over the angel, ard prevailed.” (Ch, 12: 3-4). Now, obviously,
the people of Taracl are the children of ihe same Prophet Israel who, according to
“their faith, had striven with God and wrestled with Him. For them it is not at all
difficolt. 1hat they should stand fitin and fight even God, On this very basis, they,
even according i their own profession, Killed the Prophets of God, and under the
saine false pride they put the Prophet Jesus on the cross and bragged: “We haye
killed Jesus Christ, som of Mary, Messenger of Allah.” Therefore, it was not
against their traditions that they fought Mubarnmad (upon whom be Allah's peace)
despite their knowledge that he was Allah's Messenger. If not their common
people, their rabbis and lsarned men knew full well thai he was the Messenger of
Allah. The Quran iteelf contains several evideénces to this effect. (For instance,
see EIN.'s 79, 95 of Al-Bagarah, EN.'s 190, 191 of An-Nisa, E.N.'s 70, 73 of
As-SAdffat), . ' .

5. Allsh's coming down vpon them does not mean that Allsh was SWGYing
in another place whence He attacked them. But this i9 a metaphorc CXPITSSIiOn.
The object is to give the ides that while facing Allah they were thinking that Allah
could chastise them only by bringing ap ammy againet them from the front and they
were confident that they would resist that force by their fortifications, But Allah
attacked them from whence they had not thought it pasaible: and this wag that He
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made them weak and broke their power of resistance from within after which
neither their weapons nor their strongholds coutd help them.

6. That is, “The destruction occurred in two ways: from outside the
Muslims -besieged them and started demolishing their fortifications, and from
within, firsi they raised obstacles of sione and wood tu 5t0p the Muslims from
advancing, and for this purpose broke Iheir own houses for the material; then,
when they became cermin ihat they would have to vacate the place, they started
puliing down their howses, which they had so fondly buiit and decorated. with
theit own hands, so a5 (o render them useless for the Muslims Latcr, when they
settled  peace with the Holy Prophet {upon whom le Allah’s peace) on the
vondiion that they would be spared their lives but would have the penmisgion ta
carry away whatever they could, except the weapons and armowr, they started
removing (he frames of the doors and windows, even pegs; so much so that some
people removed the beams and wonden ceilings, which they put upon the back of
their carnels and left.”

7. There are many lcssons which one can leam from this event, which
have been alluded to in  thia brief but eloquent sentence. These Jews Were none
oticr but the tollowers of the former Prophets: they believed in Glod, in the Book,
in the formicr Prophets and the Hereafier. Accordingly, they were the former
Muslims. But when they turmned their back on religion and morality and adontad
open hostility to the truth only for the sake of their sclfish degires and worldly
motives and interests, and showed scant regard for their treaties and agreements,
Allah’s grace was twmed away from themn, otherwise Allah had no personal
enimity with them. Therefore, fist of all, the Muslims themsalves lmve been
admonished o heed their fate and learn a lesson from it, lest they too should stan
hchaving as it they were the beloved children of Gaod, as the Jews Jid, and should
be involved in the misundersianding that their being tncluded among the followers
of the Last Prophct of God would by itself guarantee for them Allah’s bounty and
His support, apart from which they were not bound to adhers to any detnand of
religlon and tmorality. Besides, those people of the world also have been asked ta
leam a lesson from this event, wha oppose the truth consciocusly, and ther place
reliance upen their wealth and power, their means and resources, thinking that
these would save them fram the Divine punishment. The Jews of Madinah were
- not unaware that the Holy Prophet Muhammad (upon whom be Allah's peace and
blessings) had not risen- for the supremacy of & people or tribe, bui he was
presenting an ideological invitation the addressess of which were all men, and
Cvery man, no mattes what race or country he belonged to, could join his Ununsk
by accepting the mvitstion., without discrimination or distinction. They were
themsetves witnessing that Bill of Habash, Subaib of Rome, and Salman of Persia
ehjoyed the same position and status (n the Muslim cormmumnty as was enjoyed by
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the people of the Holy Prophct’s own house, Therefore, they were not feeling any
danger that the Quraish and the Aus and the Khazrij would gain an upper hand
over them. MNor were they unaware that the ideological invitation that he was
presenting was precisely (he game as their own Prophets had been presenting. The
Holy Prophet never put forward the claim that he had come with a new religion,
unknown to the people, and that the people should give up e former religion
and accept his religion 'instead. But what he claimed was that the religion being
presented by him was the same that the Prophets of God had been preaching and
presenting since the beginming of creation. And from their Torah they could
themselves vonfirn  that it was actglly the same religion, the principles of which
were hot any different from the principles of the religion of the Prophets. Cn the
same basis they werc told in the Qur'an: “Affirm faith in the teaching sent down
by Me, which confirms the teaching that you already possess, and you shoultd not
he its first deniers.” They were also witnessiog what chamacter and morals the
Holy Prophet {upon whom be Allah’s pesce) possessed, and what revelution had
taken place in the lives of those who had accepted his message. For a long time
the Ansar of Madinah had been their closest neighbours. They knew what kind of
people thev had been before embracing Islam and what they became after their
conversion 1o Islam, Thus, they were well aware of the invitation, of the inviter
and of the resiits of accepting the invitation. But in spite of withessing and
knowing all this. only omn account of their racial prejudice and werldly interests,
they expended all thelr energy against the message of truth about which there was
no room for doubt at least im their munds. After such an obwvions and open hostility
to the truth they expectsd that their strongholds would save them from Allah,
whereas the whole human history bears evidence that the one wha is resisted by
the power of God, camnot seve and protect himself by any weapon, means or
device. :

£ “Would have chastised them in the world™: world have caused them to
e annihilated. That s, had they fought instead of surrendering 1o save their lives,
they would have been completely wipf:d out, Their men would have perished in
the war and their womenfolk and children would have been taken prisoners and
there would be no one to have them ransomed.

3, The reference is to the fact that the Muslirs cat dewn er burnt many of
the palm-trees that stood in the cases around the settiement of the Bani an Nadir in
order to facilitate the siege, However, they left those trees standing which did nor.
obstruct the military operations. At this the hypocrites of Madineh and the Bani
Quraizah, and the Band an-Nadir themselves, raised a clamour, saying that, on the
one hand, Muhammad {upon whom be Mlnh s prace and blessings) prohibited
spreading  disorder-in the world, but, on the ather. fruit trees were being cot down
by his command, which amounted o spreading disorder in the world. At this
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Allah sent dowin the Command: “Whatever trees you cut down, or wlaiever you
left standing, your neither act was uniawful, bur it had Alluh's permission, ™ The
[egal inmnciion that is derived from this verse | Ihat the destenction caused for the
suke of militiry operations does nit come under “spreading disorder in the
world.” But spreading disorder in the world is that an army under the it of war
hystetia should imtude inio the ENemy territory and start destroving the Crops,
cattle. gardens, homscs and everythiltg in its way without any reason: In this
matter, the general instruction is the same which Hadrar Abl Bakr Siddig gave
while despatching the Muslim army to Syria: *Da not cut down fruit trees; do naol
destroy crops; do not ravage the settlements.” This was precisely in accordance
with the Qur'anic teaching, which condemns those who spread chaos; “When ihcy
get power they direct all their cfforts townrds spreading corrupion in the land,
destroving  harvests and killing people.” (Al-Bagarah: 205). HBur the specific
command i respect of the war exigencics Is that If destruction is necessary for
militaty operations against the coemy, itid lawful. Thus, Hadrat ‘ Abdullah bin
Mas'ud has given this explanation in the commentary of this verse: ‘The Muslims
had cut down only those trees of the Banj an-Nagir that stond on the battlefield.
(Tafsir Nigibiri). Some of the Muslim jurists have overlooked tiis aspect of the
matter and  expressed the opinion that the permissibility of cutting the trees of the
Bani an-Nadir was confined only to that particular event. It does not make ic
generally penmissible that whenever war necessitates trees of the enemy be cut
down and burnt. Tmim Auza'i, Laith and Abi Thaur hold this same.opinion. Bt
the majority of the jurists hold the view that for the sake of important military
operations it is permissible. However, this Is not pernmisgible for the purposs of
mete destruction and pillage. S

One may ask: This verse of the Qur'an could satisfy the Muslims, bt
how could those who did not acoept the Qur'in as Divine Word be satisfied at this
reply to their objection that both acts were permissible as they had Allah's
permission for it7 The answer {s: This verse of the Qur'in was sent down to
satisfy only the Muslims: tt was not sent down to salisfy the disbeilevers. Since
dve to the objaction of the Jews and the hypocrites, or due to their own thinking,
they had been involved in the misgiving whether they wers guilty of spreading
disorder in the earth, Allah gave them the satisfaction that both the RO, cutting
down some trees to fucilitate the siege and leaving some other trees standing which
did nat obstruct the stege, were in accordance with Dhivine Law.

The tradittordsts in their tradidons have disputed the point whether the
‘order to ¢ut and bum the trees had been given by the Holy Prophet (upom whom
be Allah's peace) himself, or whether the Muslims had done it of their own
accord, and ihen later asked the Holy Prophet about its legal aspeet, Hadrat
Abdullah bin “Umar has reported that the Holy Prophet himself had ordered jt.
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(Bukhart, Musiim , Musaad Afmad, Ihn Jarit). The sune also has been reported
by Yazid bin I{uman (ftur Jariz). On the contrary, Mujahid and Qatadah say that
the Muslims had on their own cut down the trees; then a dispute arcse anong
them whether what they had donc was permissible or not.  Some said it was
permigsible and some said it was not. At last Allah sent down this verse and
approved the act of both. 7bn Jarir). The same thing is supported by a traditiom of
Hadrat *Abdullah bin “Abbas: *The Muslims were confusad becavse Some of them
had cut the- trees aud others- had not; therefore, they wanted 1o ask the Holy
Frophet (upon whom be Allah's peace) as to who would be rewardsd for the act
and who wounld be punished.” (MWesd'r. Those of the Jurists who have preferrad
the first tradition give the argument that this was the Holy Prophet’s personal
Judgement, which was later ratified by revelation from Allah, and this a proof of
the fact that in matiérs where no Divine Comand existed, the Holy Prophet used
to follow his personal judgement. On the other hand, those jurists who have
preferred the second tradition, argue that the two groups of the Muslims had
adopted two differcnt views on the basis of their own parsonal jndgemenis and
Allaly ratified both. Therefore, if the learned men arrive at different conchisjons
by judicicus cxercise of their personal Judgement, then although their opinions
might differ, they would all be correct in the Divine Shsrfas.

- 10, That is, “Allah willed that they should be disgrac:nd if you cut down
the frees and also if you left them standing. ™ In the first case, they were disgraced
when they saw that the trees of the gardens which they had planied with their own
hands and which they had owned since ages, were being cut down before their
very ¢yes and they were watching it heiplessly. Even an ordinary peasant and
gardener cannot telerate another's misapproptiation or intrusion into his ficld or
parden. He would pratect his ficld or garden at the risk of his life if somebody
tried to destroy it m his presence. For if he cannot prevent desgmction-n of his
* property, it woull be a sign of his extreine humiliation and weakness. But here a.
whole tribe, which had been living at this place feariessiy and berldly for cenmries,
was watching helplesgly that its neighbours had invaded its gardens and were
destroying the trees while it could do nothing. Aftsr this even if they stayed on in
Madinah they would have lived in disgrece and hurmility. Ini the second case, thay
were disgraced when on leaving Madinah they saw that the hush grecn gardens
which had been in their possesgion till the previous day were now paggsing into the
posscssion of the Muslims, Had they the power they would have laid waste the
entire gardens by their own hands SO that not a single whole trae passed into the
hends of the Muslims, But in their halplessness they lefi the city, despatred and
grief-stricken, leaving evarything mmr;:t behind,

11. From here to the end of versc 10, Allah explaing how the lands snd
properties that were restored Ieo the lslamic Staie after the exile of the Han: an-
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Nadir, are to be managed and sdministered. As it was the [irst occasion that a Iand
was conquered and inchided in the Istamic territory, and many more lands WETE
destined o be’ conquered in the future, the law governing the conquered lands was
enunciated &t the ouset. Here, a note-worthy point is that Allah at this place has
nsed the words: AA ar8 “Afdhy ‘afi Resili-bf min-hum: “whatever Allah restored
to His Messenger fiorn them. " These words clearly imply that the rebels of Allah
Almighty are not entitled to own the carth and things existing on it. If they have
become their owners and are appropriating them, their ownership and
appropriation of these things is, in fact, in the nature of usurpation of a master’s
property by a dishonest servanl, The real right of these properties is that these
should  be spent and used in the service and obedience of their real Master, Allah,
Lord of the worlds, according to His will, and their this use is possible oniy
through the agency of the righteous belicvers, Therefors, the true pasition of the
properties  which pass from the ownership of (he disbelizvers imto the hands of the
Muslims as the result of a lawful war, is that their raa! Owner has withdrawn them
frort His disobedient and disloyal seivants, and restored them to His obedient and
loyal servants. That is why, in the terminotogy of the Tslamic Law such pmpcmes
have been described as Fa/f (restored properties),

12, That is, “The restoratinn of these properties to the Muslims is nwt the
result of the effort of the actual fighting army so that the anny on that basls may
have the right that e properies may be distributed among the soldiers, bug its
real nature 15 that Allsh by His bounty has given dominance to His Messengers
and the system that they represent over them, In other words, the passing of these
properties into the Muslims' hands is not the diract result of the effont and struggle
of the fighting army, but the result of the totel strength that Allsh has bestowed on
His Messcnger and. bis community and the system established by him. Theretors,
those properties arc quite different-in natare from the spoils of war and so cannot
be distributed amang the soldiers as such.

Thus, the Shar{'sh has made a distinction between ghsnjmal (spoils of
war) amkl £/ {roetored properties), The injwetion in respect of the ghanfmaeh has
been given in Sfrah Al-Anfal: 41, and it ia this: *It should be divided in five
paris, . four parts of which be disiributed among the fightting army and the fifth
deposited  sn the Public Treaswry (Bait a~Maf), and expended on the items
mentioned in the verse.” As for the ¥, the injmction is that it should not be
. distributed among the army, but it should be reserved for the itema of expenditine -
being. stated in the following verse. ‘The distinetion between the two has been
made plain by the words: “You have not rushed your horsas and camels on them, ™
which aoply the -litary operations. Thus, the propertics which are taken as a
direct result of such operations are the ghnimaf and those which are not the result
ef th::s: operations are tl.w .ﬂ..'
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The distinction between ghamimal and f2f that has been briefly mentioned
in s verse, has bean explained in greater detail by the jurists of Islam,
Glaninah are only those transferable properties which are taken from the enemy
durng military action; other things than these, £.g4. fands, houses and other
transferable and nontransferablc propertied of the enemy, are excluded trom +he
definition of ghanitak and are & The source of this explanation is the letter that
Hadrat ‘Unar (may Allah be pieased with hiw) had written t» Hadrat Sa°d bin Abi
Waqqas after the conguest of ‘Iraq. In that lewzr he wrots: “Distribute the
proapettics  and goods which the soidiers of the amiyy collected and brought to vour
camp amuany the Muslims who panticipated in the war, and leave the lands and the
canals with those who work on them =o that the procvecds thereof are used for the
salaries  of the Muslims. " (Abu Yosuf. Eiah af-Khardy, p. 24, Abi “Ubaid, Kb
sf-4mwaf, p. 59, Yahya bin Adan, Kidb al-Khaegs, pp. 27 28, 48). On this very
basis, Hadrat Hasan Basri says: “Whalever {5 taken from the enemy camp, is the
right of those who won victory over it? and the lands are for the Muslims, ™
(Yahya bin Adan, p. 27). And Imam AbD Yiwuf 5a¥5: “Whatever the Musiims
take from the enenty troops, and whatever goods and arms and cattle they collect
and bring to their camp, is ghsmimat; from this one-fitth will be deducted and the
rest distributed among the soldiers, {K¥al al-Kharal p. 18). The same is the
optivn of Yahyi bin Adam, which he has expressed in his Kirdh a/-Kimraj (p,
27}. Even muore than this, what makas the distinction between ghanimah and fir
clearer < 15 thar aftcr the Battle of Nahawand when the ghanizml had been
dismibuted and the conguered lands had been included in the Tslarmic State, a man
named Sa’ib bin Agra’ found two bags of jewels outside the fort, Fic was confused
whether it was the ghenime# which should be distributed in the aniny, or the far
which should be deposited in the Bait al-Maf Coansequently, he came to Madinah
and put the maner before Hadrat ‘Umar, who decided that it should be sold and
the price deposited in the Bai-si-Mal Fromi this it becomes clear that ghandmeh
are only those transferable properties which are taken by the soldiers during the
war.  After the war is over, the transfcrable propenies also, illke the non-
transferable properties. become f&7. Imam AbG ‘UThaid relatss this event and says:
“The properies that are seized from the cnemy by the wse of force, when the war
5 still in progress, are ghanimah, and wha is taken after the war is over, when
the territory has become DMr af-Fsfirm (abode of Islamy. is 524, which should be
reserved for the coimnon people of the dar af-isiim: the law of the one-fifth
{kurng) wiff not e applicable o it.” (Kisb al-Amwal, p. 254},

Alter defining ghaninah thus, the rest of the propérties, wealt and lands,
wihich pass fran the disbelievers' ownership to the Muslims may be divided into
two nain Kinds: first, those which arc taken ag a result of actual fighting
(‘anwatan i Figh terminolagy); second, those which are taken by the Musiims as
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a result of the peace terms, whether peace is concluded because of the pressure of
the niilitary power of the Muslims, or their dread apd awe, and in this are also
inchuded all those properties which pass into the Muslims’ ownership in every
ether way than as a result of actual fighting The differences that have arisen
nmong the jurists of Islam have been only coneerning the (irst kind of the
propertics in  order 1o determing their correct legal position, for they do not corme
under “those vpon which you have not roshed your horses and camels.” As
regards the gedond Kind of the properties, a1l agree that they are faf, for the
Qur'an has explicity laid down the injunction about therm. Below we shall discuss
in destadl the legal position of the fimst kind of the propertics.

13, Inhe preceding verse what was pointed out was why these properties
should not be distribured among the fighting army iike the spoils, and why the
legal infunction concernng them is different from that concerming the spoils Now
i s verse it 5 being siated as to who are entitled to kave 4 sha. re in these
properties. 1

The first share in these is of Allah and His Messenger. The detnil of how
the  Holy Prophet (upon whom be Allah's peace) acted on this injunction has been
related Dy Malik bin Aus bin al-Hadathan on the authenty of Hadeat ‘Umar {may
Allah be pleased with him), thus: The Haly Prophet used to take from it necessary
cxpenses for himself and his family and the rest he used to spend on arTanging
arms and conveyances Tor fitdd, (Bukhdsf Mustim, Musosd Abmad, Abi De 'id,
Tirmidhf, Nasd'7 and others). After the passing sway of the Holy Prophet this
share was transferred to the Public Treasary of the Muslims so that It is speant in
the service of the mission which Allsh had entrusted to His Messenger, Imam
Shafe'l {s repored to have expressad the opinion thac the share which was
specifically meant for the Holy Prophat’s person (upon whom be Allah's peace), is
for his caliph after hitn, for the Holy Prophet was entitled to it on the basis of his
office of leadership and not on the basis of the office of Apostleship, But the view
of the. majority of the Shafe’] jurists in this matter is the same as of the other

Jurists, iz, that this shaye now is reserved for the religious and collective welfare
of the Muslims, and not for any particular. person,

The second share is of the kinsfolk, and this implies the kinsfolk of the
Holy' Prophet (upon whom be Allah’s peace), i.2. the Bani Hashim and the Bani
al-Muttalib. This share was sct aside so  that, besides meeting his own and his
famity’s requirements, the Hely Prophet could also fulfll his obligations wowards
those of his relatives who stood in need of his help, or whom he felt like helping.
JAfter  the death of the Haoly Prophet (upon whorn be Allah’s peace) this ceased to
be a separate and independent source, because like the rights of the orphans and
the wayfarers and the indigent among the Mushims, locking afier the rights of the
nesdy among the - Bant Héshim and fhe Bani al-Mutialib also became. the
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responsibility of the Public Treasury. However, the:y were treated ns superior o
others in so far as they had no share in the zaks? [ladrat *Abdullah bin *Abbas has
related thar in the time of Hadrat Abt Bakr and ‘Unar apd "Uthman {may Allah
be. pleased with them), the first two shares were drapped and only the remaining
Ihree shares (7e&  those for the orphans and the indigent and the waylarers) were
kept as of those eniitled 1 Faf. Then Hadrat ‘All {may Allah be pleased with him}
also scted un the same in his time, Muliammad bin Ishig has relared og the
authority of Tmam Mvhammad Bagir thar althavgh Hadrat *Ali's personal opinion
was thc same as of the people of his house (that this share shouid be given to the
relatives of the Holy Prophef), he did not think that he showid act. against the
practice of Abil Bakr and ‘Umar. Hasan bin Mubammad bin Hanafiyah says that
after the Foly Prophet s differsnce of opinion arose abaut these two shares (i.e.
the share of the Holy Prophet and the shars of lis relatives). Some people said that
Hwe first share should go to the Holy Prophet’s caliph, some said that the second
share should go 1o the rclatives of the Holy Prophet, and still others said that the
second share should be given fo the relatves of the caliph, At last, a consensus
was reached that both the shares be spent on the revuirements of Jiliad *Ata” bin _
Sa’ib  says that Hadrat ‘Utnar bin *Abdu? *Aziz in his time had started sending the
share of the Holy Prophet and the share of the relatives to the Bani Hashim The
opivian of Imam Abu Hanifsh aud of most of the Elanafi jurists is that in this
matter the sume practice is comrset as was being followed in the time of the
righteous Caliphs. (AbQ Ylsuf, Xpsh al-Khardy, pp. 19-21). Imam Shire'1's
opinion is that both the rich and the needy from among the people whose being
detcended from the Bani Hashim and the Ban} al-Muttaiib iz confirmed, or is well
known, can be given shares from i (Mughni af-Mutid)). The Hanafis say that
only their needy people can be helped from this: however, their right tp this is
greator than that of others. (Rif at-Ms'any). According to Tinam Milik, there is
ua restriction on the government in this marter. Tt can spend on any hoad that it
deems fit and proper, but the better course is that it should give preference to the
peaple of the Holy Prophet's hiouse. (Hiskivah ad-Disugs ‘ziF-sh- Sharh-ai-Kaoir).

About the remaining three shares there is no disputc among the jurists,
Huwever, the difference between lmam Shafe'l and the other Imams s that
according o Imfm Shife'l the twtal properties of i are to be divided into ftve
equal paits onc part of which is to be spent off the abave-mentionsd heads in such
& way that one-fifth of it is apent on the common benefits of the Mushims, one-fifth
on the Banl Hashim and the Bani al-Muttalib, one-fifth on the orphans, one-fifth
on the indigent and one-fifth on the wayfarers, However, Imam Malik, Imam Abg
Hanifah and Imim Ahmad do not concur with this division. Their opinion is that
the whole of fa/is for the welfare And comman beriefit of the Muslims. (Mughnas
af-Mualgs), : . : .
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4. This is one of the mwstimportant verses of the Qur'an, which lays
down the basic principle of the economic policy of the Islarnic community and
goverrunent. Wealth should circola  among the whais conunumity and not ankv
amnanyg the rich lest the rich should go on becoming richer day by day and the poor
puorer. This policy has not merely been enunciated in the Qur'an, but for (he
salne objective the Qurdn has forbidden interest, made the zaksdr cbligatory,
cenjoined  that fhums (one-fifth) be deducted from the boory, exhorted the Muslims
e pructise voluntary charity, has proposed such forms of different kinds of
Alonenents hat the flow of wealth is tumed towards the poor classes of society,
and hiae made such a law of inheritance that the wealth left by every deceased
person spreads  among the largest circle of the people. Apart from this, stnginess
hag been condemned and generosity commended as a uoble moral qualiry, the
well-1n-tu people have been rold that in their wealth there is a definits share of the
hepgar and the indigent, which they must discharge it as charity but as the ight
of the concerned people, and the law enfoined in tespect of a major sonree of
revenue af the Islamic government (i.c. 720 is that its one portion must neécessarily
he spent on supporting the poor classes of society. In this conncetion, it should
also be borne hy mind that there are two main sources of the Tevernue of the
Islamic goveruent: zakdr and #/. The zakdr is charged from the Muslims on
rheir totad extra capital, canle weslty, trade goods and agricultural produce, which
18 over and above the minimum exernption lirit (isadh, end most of it 15 reserved
for the poor, Apd far comprises all the revenues tncluding sizyas and taxes which
are received from: the non-Muslits; a major part of these also is set aside for the
poor. This gives a clear hint to the effect that an Islamic government should
Manage s revenues and expenditure and the financial and economic affairs of the
country on  the whole in such a manner that the wealthy and influential prople are
not allowed to have their monopoly over the means and Tesources of wealih, and
the flow  of wealth is neither tumed from the poar to the rich nor i shoold remain
circnlating only among the rich.

15. T view of the context the verse means: “Accept without quastion
whatever decision the Holy Prophet (upon whom be Allah’s peace’ gives about the
manageinent .of the properties of the Bani an-Nadir, and likewisc about the
digrribution of  faf properties and gmdé atterwards. One should rake whatever the
Prophet gives him, and the one whom 118 does not give anything, should neither
protest ot demand it But since the words of the Command arc reneral, its
application is not restricted 10 the distribution of the Jug properties and goods only,
hut its intentich is that in all matters the Muslims should obey the Holy Prophet
(upon whom be Allah's peace). This intention of the Command becomes all the
more  clear when we consider that as against “whatever the Messenger gives you”~
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e words used are “whatcver he forbids you” and not “what. ever he doegs not _
give you.” If the object of the Command were restricied to call obedience to the
distribution offal properties and goods only, then as against “whatever he gives
you” the words should have been “whatever he docs not give you.” The use of the
forbidding or restraining words in this context, by itself shows that the object of the
Cotnand is to enjoin - obedience to the Holy Prophet in whatever he commands
aud forbids. ‘The same thing has been stated by the Holy Prophet (upon whom be
Allah’s peace) himself. According to Hadrat Abid Hurairah he said: “When |
command you two di a thing, do it as far as you can; and when 1 forbid vou to do »
thing, testrain from it." ¢Hrakhars, Musfier). Ahout Hadrat *Abdullzh bin Mas 0 it
has been related that unce during a speech he said: *Alfah has cursed the woman
wlio practices such and such a fashion,™ Thereupon a woman approached him and
asked, “Wherefrom have you derived this thing? For I have not seen such a thing
auywhere in the Baok of Allah.* Hadrat “Abdullah replied, “Had you studied the
Book of Allah, you would certainly have found it therein. Have ¥ou not read the
verse: M dk-kum ar-Rasily f2-5hadi-fur wa ma nana-kom “splu Bnahi: “Take
whatcver the Messenger gives vou, and refrain from whatever he forbids you."
When she said that she had read this verse, Hadrat *Abdullah said: “So the Holy
Prophet (upon whom be Allah's peace) has forbidden this act, and has given the
hews that Allah  has cursed the women who practice it.” The woman agreed that
she had underswood the Command, (Budfiig Musiim, Musnad Ahmad, Mwsaad
Thiy abi Harim, ).

1. This implies those people wha at that time had been expelied from
Makkah and other parts of Arubia only becansc they had embraced Isiam, Before
the conquest of the territory of the Ban; an-Nm;iir these cmigranis had o
perméncnt means . of sustenance. Therciore. it was commanded that in the
properties which were then taken, amd in the faf properties which are iakep in
faure, there is also a share of these people along with the common poxar people
and the orphans and the wayfarers. With thege properties all such people should be
helped. who are forced to emtigrate for the cause of Allah and Hig Messenger to
- the abode of 1slam. Accordingly, the Holy Prophet (upon whom be Allah's peace)
disirituted a part of the properties taken from the Rum an-Madir ainong the
Emigrants and the oascs which the Ausar had set aside for the snppori and
maintenance of their etnigrant brothers were reeamed 1o themn. But it is not corect
to think that the Emigrants had this shere in the /&7 only at that time. I fact, tha
mtention of the versc is to point out that Hll Resurtection it 1s the duty of the
Islamic government. of the country to seitle the people who are exiled and

B compélled to teke refuge in #t because of being Muslitns and to enahle them to
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stand o their feet sconomically: and i should spend um this head also from the 5/
properties 1wsides the zagat funds.

17, This implics the Ansar. M other words, nor only are the Emigrants
cilitied to fai but those Muslimns alse aré emitled to receive their share from ir,
whier were already living in the abode of Lslam (Madinah),

18. This is in praise of ihe Ansar, the Mushims of Madinah, When e
Emigrants came from Makkah and oiher places to their city, tin:y offered their
pardens and oases to the Holy Prophet {apon whom be Allah's peace) with the
request that ke distribute them amnong their erugrant brethren-in-faith. The Haly
Prophet said: “These peopie do not know gardening: they liave cofme from a
region where there arc no gardens. Could it not be that you (the Ansar) continue
to work in the gardens and oases and make the Enigrants partmers i the prodoce?
Ihe Ansar submitied: ‘We have heard and obeyed'.” (Rukbars, Ion Jarir)
‘Thereupon the LEmigrants satd: “We Luve never seen any people so self sacrificing
a5 the Augar, tor they would work and labour aod make us parners in the
produce. We think they would thus be entitled to a]] spiriteal rewards, The Holy
Prophet {upon wham be Allah's jeace) said: *Nay, as long as you would pratse
them and pray  for their well-being, you also wonbd get vour rewards, * (s
Afmadd). Then. when the terrtory of the Banj an-Nadir was taken, the Holy
Propher made this proposal to the Angar: “Now one way of maaging it is (lat
your properties and the pardens and the ocases |eft by the Jews be combined
topether aud then the whole distributed Among you and the Emigrants, ™ the secund
way 15 that you take back your properties, and the lands vacaisd by the Jaws he
distiibuted among the Emigrants. " The Angar said: “Sir, you may please distribure
these  evacuee properties among the Emigrants and may give diem of our
propertics also as you please.” At this Hadrat AbG Bakr cried out: “May Allah
reward you, O assernbly of the Ansar, witlh the best of everything!™ (Yahya bin
Adtari, Baladhurty, Thus, with the willing consent of the Ansar the properties left
Dy e Jews were distributed only among the Emigrants, and from among the
Angar only Hadrat Abu Dujanals, IJadrat Sah! bin {Tunaif snd (according 10 some)
Hadrat Ilarith bin as-Simmah were given sharcs, for they were poor people,
(Aafadfurt, 1bn Hiskam ROR al-Mz '3 The same self-sacrificing spirit was shown
by e Ansar when the territory of Bahrain was annexed to the Islamte Stale, The
Hely Propher (upon whom be Allah's peace} wished that the conquerad lands of
thai tormitory be  given to the Angar, but they submitted: *We would hot take any
share from it unless'a simtlar share wag given to our emigrant brothers. ™ (Yahva
hitr Adam). Allah has praised the Angar for this-very spirit of self-sacrifice.

fContd. on p429 -
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(And r is also for rhnar.:} who come after them,?® who say, “Our Lord,

forgive us and forgive all our brothers who embraced the Faith before

us, and do mot place in our hearts any malice towards the believers,
Cur Lord, You afe very Kind and Compassionate, "2 -

Have™ you not secn those who have adopted the attitude of
hypocrisy? They say to their brothers who have disbelieved from
ainong the people of the Book, “If you are driven out, we shall go forth
with you, and we shall never listen to anyone in your respect, and if
war is waged against you, we shall help you.” But Allah is witness that

they are utter liars. If they are driven out, these people will never go -

forth with thein, and if war iz waged against them, they will never help
them. And even if they help them, they will turn their backs, and then
will get no help from anywhere. In their hearts there is greater dread of
you than of Allah?® because they are a peaple devoid of.
understanding.** They will never fight you in a body (in the open
ficld); if at all they fight, they will fight in fortified strongholds, or

from behind walls. They are very intense in mutyal enmity. You think
that they are united, whereas their hearts are divided.® This is because

- they are a peopte devoid of sense, They are even like those who have

tasted, a short while before them, the evil consequences of their
deeds,” and thers awaits them a painful torment. They are like Satan

who orders man to disbelieve, and when man has disbelieved, he says:

“1 have nothing to do with you; I fear Allah, Lord of the worlds.?’ The

end of both will be that they shall go to Hell for ever, and that is the

recompense of the wrongdoers.

0O you™ who have believed, fear Allah, and let EVETYOne
cansider well what he has forwarded for the morrow.? Fear Allah. for
allah .is well aware of all that you do, Do not be like those whe forgot
Allah, and Allah caused them to forget their own setves. They indeed
are the trapisgressors The dwellers of Hell and the dwellers of Paradise
“cannot be alike. The dwellers of Paradise alone are rruly successfui,

=]

Comtd. on p, 4;3_:-'
19 The word nsed here means “are gaved” and not “were saﬁ", for
without Allah’s heip and succour no one cap attain to tha wealth of the heart

(liberal-prindedness) by his own. power and effort. This is a blessing of God,
which one can attain only by God's bounty and grace. The word shuhff fs usad for

11-17

18-20
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stinginess and miserliness in Arabic, But when (os word is astribwted 1o the self of
man it  becomes synonymou$ with narrow mindedness, niggardliness. imean:
spiritedness and small-heantedness,, and not mete stinginess: it is rather the root
vause of stinginess itself. Because of this very quality man avoids acknowiedging
even the good qualities of another, not to speak of recognizing his rights and
dlscharglng them. Ile wants that he alonc should gather up everytlung in the
wiirld, and no one else should have anything of f1. He naver teels content with his
own right, but usurps the rights of others, or at least wants to have for hunsclf all
that is good m the world and should not leave anything for aters. On this very
Ivsis one's being saved from this evil has been described in the Qur'anas a
guarantes for success. The Holy Prophet (wpon whom be Allah’s peace) has
counted it among the most cvil gualities of man, which are the ron cause of
cortuption and mischief. Hadrat Jabir bin "Abdullsh has reported that the Holy
Prophet said: *Avold shubh for it was shulh which ruined the people before you,
It incited them to shed each other’s blood and makc the sacred and forbidden
tiings of others lawful for themselves ™ (Mustim, Musnsd Almad, Raitragy,
Bukldrf in Af-Adab). The tradition of Hadrat “Abdullah bin “Umar containg the -
following words: “It led them to commit wickedness and they committed it; it
commanded them to commit sins and they committed sin; il urged them to break
off all connections with the kindred and they broke off all connections with them. "
(Musnad Ahmad, AbD Da’ild, Nasa'p). Hadrat Abi Hurairah has reported that the
Holy Prophet sud. “Faith and shedd of the self cannot eombine in one and the
same heart.” (Ih Abl Shaibah, Nasd'i, Baihaqf in Shu'at aflIman, Hikim),
Hadrat Abl Sa'id Khudno has stated that the Holy Prophet said: “Two of the
gualities  are such that they cannot combine in a Mupslim: stinginess and
misbehaviour.” (Abgd Da’ad. Timidhi, Buidhiriin'AlAdsf) it is as & result of
this very toaching of Iskun that, apart froim individuals, the Muslin people as 7
nation are sl the most genercus and libera!, mindad people in the world. There
are millions and milllons of Muslims living side by side with those non-Muslim
people from among whom they sprung, who have becomne proverbial for eir
narrow-mindedness and miseriiness. The clear distinction existing batween the two
peopies in respect - of liberal-mindedness and miserliness cannet be explained in

any other way than that it 15 the moral tcaching of Islan that has made the
Muahms 30 large-hearted and liberal-minded.

20, In the injonctions laid dnwn up to here, it has been ruled that; in the
faf properties there are the rights of Allah and His Messenger and the Messenger's
relatives an the orphans and the indigent and the wayfarers and (he Emigranis and
the Angar and of the Muslim generations which will be bor tli the Day of
Resurrection. It is this important legal ruling of the Qur'an in the light of which
Hadrat ‘Umar{may Allah be pleased with him) introduced the new sysiemn in
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respect of the lands and pi'ﬂpﬂl‘ﬁﬂﬁ of the conquered territories of *[thq, Syria and

"Egypt and of the possessions of the previous governments and rulers of those
countrics. When these countries were conquarsd, some of the distinguished

Companions amang whom were included prominent men like Hadrat Zubair,

Hadrar Bildl, Hadrat ‘Abdur Rahman bin “Auf and Hadrat Salman Farsi, insisted

that these should be distributed among the armies who had fought and cotuered

ibein. They thought that those properties did not come under “those upon which

you have not roshed your horses and camels,”™ but the Mualitng had conquered
thermn by rushing their horses and camels on them. Thersfore, axcent for those
cities and territories, which surreidlercd without the war, all the rest of the
conquered lands came under ghanimsk for which the legal command is that onc-
fifth of the lands and the people be given to the Public Treasury and the temaining
four parts be distributed among the soldiers, But this opinion was not correct on

the ground that the Holy Prophet (upen whom be Allah’s peace} had not

distributed the lands and he people of any territory conguered by fighting in his

tune afier the deduction of ene-fifth, like the booty.. Two of the most conspicuous

precedenis gf his time were the eonquest of Makkah and the conguest of Khaiber.

Of these he handsd over Makkah intact to jis inhabitants. As for Khaiber,

according to Hadrar Hushair bin Yasér, he divided it into 36 parts, of which he set

aside 18 parts for collective benefits and rcquiremenis of the Muslims and

distrituted the remaining 18 among the army. (AT D ‘Od, Baifiqi, Abi “Ubaid:

Kital af-Awmrwal Yahyd bin Adam: Kitab a/-Kesris: Baladhur: Fordf af Buidan;

Ibn Humdm: Fash 2/-Qadir). This action of the Haly Prophet made it clear that the

command in respect of the conquered lands, even if they might have been taken by

fighting, is not the same as of the ghaninah; ctherwise he would never have given

the whole of Makkah inmct to the peopte of Makkah, and would have set agide

cxactly one-half of the properties of Khaiber for -the common benefits of the

Muslims instzad of deducting ity one-fifth for the Public Treasury. Thus, what was

established on the basis of the Sunzaf was: In respect of the territories conguered

by fighting the reler of the Muslims has the authority that he may take any

decision that he deems fit keeping in view the conditions of the time. He can

disu‘ihutr. them If he s0 likes bur If a territory bad an unosual nature and

rtance, as Makkah had, he can also treat its mhnhitnnts with favour, as the

Iy Prophet treated the pecple of Makkah.

But as the conguests had not vet become common in the [oly Prophet's
. time and separate injunctions In raspect of the different kinds of comguered
territories had not yet become clearly known to the people, 5o when big countries
were annexed to Iskam in the tine of Hadrat “Umar, the Companions were faced
with the problem whether the territories conquered by force were in the natore of
ghanimsh or far After’ the -conquest of Egypt Hadrat Zubair demanded:
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“Distribute this whole land just as the Holy Prophet had distrilnted Khajber,
(AL Utwidy, Abowt the conquered territories of Syria and ‘Irag. Hadrat Bilal
msisred: ~“Distribote ]l (he lands among the fghting forces just as the spoils are
distributed. “(AbD Yiisuf, Kitdh a/-Khargs). On the other hand, Hadrat ‘All gave
this apiuion: “Leave these lands in possession of the prasanis so that they continue
fo remain a source of income for the Muslims.” (ALT Yirsur, Abiy “Uibard. ).
Likewise, the. opinion of Hadrat Muadh bin Jabal was: “If you disteibuted these
lands, evil consequences would ocour. Because of this distrilwition large properties
will pass into the hands of those few people, who have conquered them. Then.
when these people pass away and their properties pass on to theds heirs and there
is 1eft only one woman or only one mizn from among them, noting might remain
tor the future generations to meet their noeds and even to meet the cxpenses of
safcguarding the frontiers of the Islamnic Siate. Thercfore, you should so setthe
Whings that the imterests both of the present and of the futre generations are
equally safegoarded.™ (Abu ‘Ubaid, p. 59, Fanf af-Bird, vol. vi, p. 138), Hadrat
‘Umar calculated and found that if the territories of “Iraq were disributed, cach
nulividual would receive two or three peasants on the average as his share, f4H7
Yisnl, Al Ubard). Thereupon he arrived at the judicious conclusion that those
territories should not be distnbwed. Thus, the replies that he gave to those who
temanded their distribution, were as follows:

“Do you want that for rthe people who come afterwards thera shonld
remain nathing™™ (ALl “TFbaid),

“What will happen of the Muslims who come afierwards when they find
that the land along with s peasants has  been distributed and the people have
inherited their forefathers? This is not at all just.” (Adi Visus),

“"What will be laft for the Muslims who come after yon? 1 am afraid it |
distrilnie i1, you would fight among yourselves over water. ™ 4/ Fiisif).

“Had 1 0o thought for those who would come afterwards. T would
distribute every tertitory that [ conquered just as  the Messenger of Allah had
distributed Khaiber, " rBukhars, Mrrwatts, Abit 'Ubaicd),

“Nay: this is the real estate. [ will withhold it so that the nesds and
requiremcurs  of the conquering forces and of the commaon Muslitns continue to be
et by it.” fALT 'Libaid) '

Bur the people were not satisfied with these replies, and they slarted
sayimg that he was being utjust. At last, Hadrat “Umar convened a mesting of the
consultalive body  of the Companions and put the matter before it. Here are some
of the sentences of the speech that he made on this occasion:
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"I have given you this trouble so that you may Jol me in shovddering the
frust  that kas been put in me for governing yomr affairs. I am one of you, and YO
are the people who affism the truth tinlay. Everyone of vou has the option 10 agree
o or differ from what I say. I do not wish that you shouid follow my desire. You
have the Book of Allah, which states the whale truth. By Gad, if I have said
something which I wan! to enforce, T have po object in view except the truth. You
have heard those who think that I am being unjust to them and want to deprive
therw of their rights, whersas T seck Allah's refuge that T should comeit an
injustice. Tt would be vicious on my part if I withheld from them something which
actially belonged to them and gave it to another. But I can see that no other land
afller  the land of ithe Chosros is gotng to fall. Allsh has given the prropertics of the
Persians and their lands and their peasants m our possession. 1 have distribuged the
booty taken by our armites among them after the deduction of the &l {one
{ifth), and am ihinking of distributing the rest which yet remains. But as for the
lands my opinion is that I showld not distribute them and their peasants, but showid
levy Tevenue on the lands and sizvak on the peasans, which they should always
pay. and this should be the £a/ for the common Muslims and their childran and the
ariuics of today and for the generations yet o come. Don't vou see that we need
the toops who should be appointed o protect these our frontiers? Don't yom see
that in territories like Syrla, Al-Jazirah, Kiifah, Basra, Egypt we should station our
froops, and they shouhi be regularly for their services? S0, it ] distribute these
lands along with their peasants, how shall we meet these expenses?

‘The debate went on for two or three days. Hadrat. “Uthman Hadrat “al],
Hadrat Talhah, Hadrat “Abduflah bin ‘Umar and others concurred with Hadras
‘Umar. but nothing could be decided, At last, Hadrat “Umnar rose and said;
have found an argument in the Bcook of Allah, which is decisive in this maner,
Then, he recited (hese very verses of Siirah Al-Hashr from M3 afzm7* Allahe 1o
Rabhaod fupaka Ra '0f ue-Rafiim, and argued: “The people of this day only are not
citiled o receive a share it these properties bestowed by Allah, bur Allal has
foined withh them also those people who will come afier them. Then, how can it be
“that we should distribuie the 3 properties which are meant for all, only among the
wonquerors and leave nothing for the fater geperations? Morcover, Allah says:
'...50 that this wealth does not remain circulating arnong your rich people anly.”
But if distribyre it amang the conquerors, it will remgin circvlating only among
your rich and nothing would be Icfi for others, ™ This Arguinment. satisfied everybody
and cousensus was reached that all the conquered territories should be declared Gy
for the common benefits of tha Muslis, which shauld be left with those who
work on those lands and they shonld be put under revenue apd Jzyah. (Abu
Yisal, Aridh al-Kherds, pp. 23-27, 3.5, Al-Jagsas, Ahkdro af-Curdn),
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Accordingly, the Teal pusitim;n of the conguered lands that came to be
cstablished was that the Muslim people in their collective capacity are their
awners; the people who were already working on theinn would be recognized as
Culttvators on behall of the Mushm people; they weuld continue to pay the
proseribed revenue to the lIslamic govermment on those lands, their Tights as
cultivators would pass from generation o generation as heritage, and they would
even be allowed o sell those rights, but they wiil not be the real owners of the
fand. bur its real owners will be the Muslitn community. Imim Abfi *Ubnaid in his
Kitab al-Amwaf has stated this lagal position, thus;

. “Hadrat "Umar [eft the lands of the tetritory uf ‘Iraq in the hands of its
peopie; he levied rax on their lands and fizvad per head on the people. ™ (p. 57).

“When the head of the Islamic government leaves the lands in the hands
of the people of Ui conquered territories, they would be allowsd to pass the lands

1 4% horitage and would also be allowed to sell them. ™ (P, 84),
L

In the time of 'Umar bin ‘Ahdul  ‘Aziz, Sha'bi was asked: “1s there a
treaty with the people of the territory of ‘Traq.” He replicd: “There is no treaty,
bur when the revenue was accepted from them, it amounted to a trealy with
them." (Abd 'Ubaid, p. 49 Abi Yisuf, p. 28).

In the time of Hadrat *Umar, “Ulbah bin Furgad purchased a piece of land
by the Fuphrates. Hadrat "Umar asked him from whom he had purchased the land.
He reptied that he had pnrchased it from its owners. Hadrat “Umar said; “Tis
uwhners are these people, £e. the Emigrans and the Ansar.™ Thus, “Umar held the
opitlon that the teal owners of those lands were the Muslims. (Adbi “Uhaid, p.
eyl

Accordingly, the propertics of the conquered countries which werc
Ueelared as the collective praperty of the Muslims were the following:

(13 These lands and territories  which come under the control of the Islamic
. overnment in consequencs of a peace treaty.

{2} The rausum or revenue or fzyafs which the people of # territory may have
agreed to pay, without fighting, in order to scek refoge from the Muslims,

{3 Those lands and properties which the owners might bave ahandoned and
fled.,

(4)  The properties the owners of which were slain and no survivor was left to
own them,

($)  The lands which were not under any ownership previously.
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{Q) The lands which were already in the ownarship of tﬁé people, hut were
left with their previous owners and they were pwt under jizyah and
FCvEanue,

(7T} Estates ot the previous ruling dynasties.
Y Propertics of the previous gnvﬂnunenté.

(For details, see Hadd-f' aF-5aRa'f, vol- v, pp. 116-118: Yahyi hin
Adnin Kidb al-Khardy, pp. 22, 64 Mugtini al-Muhigj, vof il, p. #3 Hiaghivah
ad-Lumiid afa-sh-Sharah a-Kabir, vol. ii. B 1907 Ghdyae al-Mumraha, vol i, pp.
Jo7-d71). '

since (hesc propertiss were declarad A8 {37 with the consensns of the
Canpanions, the jurists of Islam also have agreed in principle on their being
regarded ux £z However, they have differed in cerain imatters, the details of
which are briefly as follows: ' '

The Hanafis say that as regards the lands of the conquercd territories, the
Islamic government (Imam in juristic terminology) has the oprion that it may
distribute them among the forces of conquest after deductionof the &fewas (one-
fifthy,  or may leave thent with the former owners and put the pwners under jizyah
and the lands under revere. In this cese the land will be regarded as 4 “legacy for
the Muslims, (Baddr® sx-Ssnd F: Al-lasshs, Afkdm al- Qurian: Sharah al-Anzvah
af al-Hediyah, Fath ai-Qadir). The same view has *Abdullah bin Mubarak cited
for Imam Sutyan Thaur. (Yatyd bin Adwm; AP "Ubaid, Eitib al-Amwal).

The Malikis Ea;-.'- that a8 soon as the lands have been conquered they
automarically become a legacy for- the Muslims. [t does not need the Imam’s
ruling or the willingness of the Musling soldiers 1 declare them a legacy. Besides,
the well known view among the MAlikis is that not only the lands bur, the houses
and buildings of the conquered territories also are, as a matter of fact, a legacy for
the Muslims. However, the lalamic government will not charge the rent for them.
(Efaxiivall ad-Dusigs). :

The Hanbalis agree with the Hanafis that the Imam has the ption to
distrilnue the lands among the soldiers or to declare them as a legacy for the
Muslims, and with the Malikis thar although the houses of the conquersd
territurics are included the legacy, no rent will be levied on ther (Cfivae af-
‘Mumaté which is a collection of the legal rulings of the Hanbali School of Juristic
thought and s source book Tor legal rulings since the 10t CENtUry).

The Shafe'l viewpoini is that all the transferable propertics of the
coneuered territory are  glamimmad, and all the non-transferable propertias (lahds.
houses, esc. ) far (Mughni al-Mupitif)
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Some jurists have expressed the opinion the if the TinAm wants to-declare
the lands of the territory taken by fighting as a legacy for the Muslims, he must
first oltam the willingness of the conquering forces. For this they citz this
argument: Hadrat “Umar, beforé the conquest of Iraq, had promised Jarir bin
“Aludullah al-Banali, the people of whose tribe consitituied one-fourth of the army,
witich fought e Battle of Qadisiyah, that they would be given one fourth of the
conquered tritory. Thos, they rerained this rerritory for two or three vears., Then
Hadrat “Umar said to them: “Had I not been responsible and answerable in the
miatter of division, [ would have left with you whataver has beeq given to you. But
now I see that the people have grown in nuinbers: therefors, my opmion is that you
return 1t fo the common people. ™ Hadrat Jarir acceded to this, and Hadrat ‘Umar
gave him 80 dinars as a prize. (Abu Yisuf, K#db af-Khard;s Aba “Ubaid, Kieb
al-Amwal). From this they argue that Hagrat ‘Umar had decided to declare the
conguered  territories  us 8 legacy for the Mushms only after obtaining the
willingness of the conquernrs, But the majority of the Jurists do not adimt this
argument, For in respect of ali the conquered territori=s no such willingness of the
COTUETOrS ever was taken. Only in the case of Hadrat Jarir bin *Abdullah this wag
done becanse Hadrat *Umar had made a promise with him prior to any collective
decision about. the conquered lands. Therefore, he had to obtain his willingness
only in order to be free from the obligation of the promise. This cannat be cited ag
a peneral law,

Another section of the jurisis says that even nftcr declaring the lands as a
legacy the goverment retains the option that it may redisiribute the lands amonyg
Il conquerors. For this they argue from this fradition: Once Hadrat “All 5aid wo
the people in an address: “Had not there been the apprehension that you would
fight among yourselves, T would have distributed the suburban lands among you.”
(AbT Yusuf, Kigh s/-Kbargi Abh *Ubaid, Kindh af-Amwali. But the majority of
jurists do not admit this argument either. They are onanimaous that when the neople
_of the conquered territories have once been allowed to retsin their lands and put
widet gzyah and revenue, the decision con never be ciianged later. As for the
tradition atmibuted to Hadrat ‘Al Abh Bakr al-Jassis has discussad it at Iength in
his Afkam af-Qur'an and proved it to be not suthentic.

21. In this verse aithough the rcal object is only to point out that in G not
anly the people of the prescnt generation bur _he Muslims of the larer periods and
their fumwre penerations alse have a  share, yet, besides, the Musliths have also
been taught an important moral lesson that they should never have any malice’
agonst other Muoslims in their hearts, and they should continue to pray for tha
forgiveness of the Muslims who have gone before them instead of cursing and
abusing dwem. The bond that binds the Muslims together is that of a common
Faith. If a person valucs his Faith as the inost important thing in his heart,
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inevitahly he wonld be a well-wisher of all thosc people who are his brethren- in-
faith. He can have ill-will and malice and hatred towards them in his heart unly”
when the value of the Faith decreases in his sight and he starts vahing other things
tore. Therefore, it is the réquircment of Faith that 2 telicver's hearr should be
free from cvery trace of malice and hatred against the other believers. Tny this
malter the best lesson is given by 3 Hadith which Nasi'l has related from Hadrat
Anis. According to him, once it go happened thart for three days contiuous|y the
Heoly Prophet fupon whom be Allah's peace) declared in  his assembiy (hat a
PErson was going o appear before them, who belonged to the dwellers of
Paradise. and every time it would be & cartain person from amang the Ansar, At
this Hadeat *Abdulleh bin ‘Amr bin ‘As became curious gs (o what deeds the
persen  concemed performed on the hasis of which the Holy Prophet had
repeatedly given the yood news of his admission to Paradise. Thus, he made an
cxense and spent three  cunsecutive nights in his house 1o see how he perforined
Dz wurship, br during the night he did not see any thing wiusual. At last, he
asked him directly as to what special acts and devotions he perforned on the basis
of which the Holy Prophet had given the great good news about lim, He replier:
“You have seen how I perform toy worship, but there is cue thing which might
have earmned me this reward: [ do nat harbour any malice or evil design against
~any Muoslim, nor fee) jeaious of him on accaynt of any good that Allah might have
bestowed or: him, '

This doed not roean that if & Muslim finds an errar in another Muslim's
word or deed, he shouid avoid calting it an error. Faith does not demnand this. Rut
to describe an error as a mistake on the basis of an argument and to state it to be
50 in s polite and decemnt manner is one thing and toharbour malice and haired and
esort o invective and abuse quite another. 1t is wrong if one resorts to this in
respect of one’s contemporaticy, but worse if one resorfed to this in respect of the
dead people of the past, For the person indulging in such a thing would be a most
filthy person for he is not even inclined to forgive the dead. And the worst wouid
be that & person should resort to invective and abuse in fespeet of those illustriows
beople who had done full justice to the Holy Propher's companionship i a period
full of extrcme tribulations and hardships and had struggled with thetr Jives to
spread the light of Islam in the world and coabled us mday 1o be blessed with the
Faith, One can hold and opinion if one thinks that such and such party of them
was  in the right and such and such in the wrong in its viewpoint in the differences
thal. arose between them, and can even €Xpress his opinion in & reasonable and
decent. way, bus to resort to exaggeration in support of one party so thar the heart
15 filled with spite and hatred against the other is an evil which na God-fearing
person would commit: Those who indulge in such a thing against the clear
teaching of the Qur'an, generally presenr the excusc that the Qur'an forbids to
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bear malice wwards the believers and the ones towsrds whom they bear the malice
were  not believers but hypoerites, But this allegation is even worse than the sio in
defence of which the excuse is presented. For these very verses of the Quran in
the context of which Allah has taught the Muslims of the Jatzr gencrations not to
bear malice towards the Muslims who have gone before them and w pray for their
forgivencss, are sufficient to refute this allegation. In those verses three groups
have been menrinned, ome  after the other, who are entitled 1o recejve 4 share in
far: the Emigrants, the Ansar and the Muslims coming afier them; and e
Muslims of the later periods have been enjoined that thoy should pray for the
torgiveness of the Muslims who had embraced the Faith befare them. Obviously,
in this context those who had embraced the Faith before them could not be any
olher than the Emigrants and the Angar. Then Allahin vv. !1-17 of this Stirah Al-
Hashr itself has. als told us who were the hypocrites. This makes it absolutely
clear that the hypocrites were (he prople whe had encouraged the Jews on the
vocasion of the battle of the Bani an-Nadir; uy against them, the believers were
those  who were on the side of the Holy Propher (upon whom be Aliak's peace) in
this battle, Afier this, can a Muglim who has any fear of God in his hi':;art, have the
boldness to deny  the Faiih of the people to whose Faith Allab Hipseif has borne
the testimony”!

Imim Malik and Tmam Alunad, arguing from this verse, have expressed
tlie opigon that there is no share in £/ for (he peoplc who malign the Companions
of the Holy Prophet. (Ibn al-Arabi, Agkdm af-Qurin; Ghivai ai-Muniafa). But the
Hanafis and the Shafe'is have not concurred with this, the reason heing that Allah
while declaring the three groups to be entitied (o £27, has praised fi COMSPICUOS
quality of each group but none of these qualities 5 & condition which may
determine whether 2 group should or shovld not be given a share in 7, About the
Ernigrants it has been said: “They seek Allah's bounty and His goodwill, and are
ever ready to succour Allah and His Messenger.” Thix does not mean that an
Emigrant who lacks this guality, is not enttted to have a share in A About the
Angar it has been.sald: "They love those whe have migrated to them and enrertain
ne clesine m their hearts for what is given to therm and prefer others above
themselves even though they be needy themssalves. * This also does not mean that
a member of the Ansiiv who has ne love for the Bmigrants and who is desirous of
gettng for himself what is being given 1o then, has no share in fai Theretore, the
quality of the third group that “they pray for the forgiveness of thosc who
vmbraced the Faith before them and they pray that they should not have any
malice in their hearts towards any other believer”, is also no condition to make
one entitled o i, but this is in praise of a good ¢uality &nd an instruction as to

_what should De the artitude of the belicvers towards the other beliavers and
especially in respoct of those belisvers wha have gone before therm.

in
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22. From the style of this whole section (wv. 11-17) it appears that it was
revealed at the time when the Holy Prophet (upon who n be Allal's peace) had
served a notice on the Bani an-Nadir o leave Madinah within ten days, but had
not yet laid siege to their guarters. As has been mentioned above, when the Ioly
Prophet save the notice to the Bam an-Nadir, ‘Abdullahbin Ubayy and other
leaders of the hypocrites of Madinah sent thern 4 iucssage to the effect that they
would come 1o their aid with two thousand men, and that the Barg Quraizah and
the Bani Gharatan also wonld cisc in their support; therefore, they should stand
finn wl shomid never surrender to the Muslims, For if the Muslims waged a war
againsgt hem, rhey would fight them from their side; and if they expelled hem, they
also would go our with them. Thereupun Allah sent own thess verses, Thus,
chronologically this section 15 an earlier revelaion and the first section a iater
revelation, when (he Baml an-Nadir had actually been driven out of Madinah. But
iy the Qur'an the order of the two passages has been réversed for the reason that
the subject matier nf the first section is of greater impartance

23. That 15, “The reasen why they dare not face vou openly in the tield is
not that they are Muslims and have fear of God in their hearts and are afraid thar
duspite their claim to the Faith when they comnc out to help the disbelisvers as
against the believers, they will be held accountable before God, But what aciually
restraing  them from facing you is thal when they see your profound love and spirit
of self-sacrifice and devotion for Islam and the Holy Prophet Mubammad (Upon
whotl be Allab’s peace and blessings) and the greac unity and concord in your
ranks, they become dispirited, They a now full well that although yon are few in
nomber, the spirit of martyrdom which has torned each single individual among
you into 4 gallait warrior and the organization which has moulded you into a solid
body. will crush them also along with the Jews when they clash with you in the
battlcfield. Here one should bear in mind the fact that if a person harbours the fenr
of another than God in his heart, it i8 in fact a negation of the fear of God.
Obvigusly, the person whe coosiders one of the dangers as lasser and the other
greater. pays no  heed vo the first bt does whatever b e can o safeguard himseif
against the greater danger. ™

24, A great tmath has been expressed in this brief senience. A person who
has sense knows that the real power 1o be feared is the power of Allah and noi the
power of fmen. Therefore, he will avaid cvery such thifg as may call for the
punishment of Allah, whether there is any human power to call him to zccount for
it or not, and he will come out to accomplish any duty which Alleh has enjoined
vn him, whether he 15 opposed and hindered by all the powers of the world. But a
men, who has no serse, determines his attitade and conduct in view of the human
powers, instead of Allah’s pawer, in all matters of life, because Allah's power for
him is imperceptible and human powers are perceptible, If he avoids somerthing,
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he will avoid it, not becavse of the fear of Allah’s punishment tor it, but because
of 4 human power, which may be therc to take him to task. And if he does
. something, he will do is not because Allah  has enjoined ir, e becanse some
human power has ordersd or approved of it, and will reward hi for it. This very
distinction  between intelligence and folly, in fact, distinguishes the character and
conduet of a beliaver trom that of an unbelisver.

2y, This refers to the second weakness of the hypocrites, The first
weakness was that they were cowardly: they feared the men instead of fearing
God and had oo higher aim of lifc before them like the believers, which might
impel them 1o fight for it even at the cost of life. And their second weakness was
at they had no commen tie between them except hypocrisy, which might unite
iham rogether mie a stroog Band, The only hing that bad brought thein together
was that they were all feeling highly upset at the flourishing leadership and
rulership of Muhammad (upon whom be Allah’s peace and blessings), who was an
mugider in their city, and at the wanm reception and help which  their own
compartriots, the Ansar, were giving the Emigrants. Hecause of this jealousy they
wanied thewn to join hands together and in conspiracy with the enemies of Islarn of
the surrounding areas shoadd soinehow pot an end w this alien power and
awthority. Bur apart from this negative objective there was no positive comimon
aitn 1 upify i, Each of their chiefs had his own separate band: each craved for
his own leadership; no one was sincere 1o the other, but ¢ach hore such jealousy
attd malice for the other thar they could netther forge: their moat enmisies nor
desist  from harming the other fatally even while facing those whom they regarded
A% their conunen enemy.

Thus, ar the owset, even before the bartle against the Bani an-Nadir took
place, Adlah analysed the Internal state of the hypocrites and informed the Muslims
that there was no reai danger from their side; therefore. they shouvid not feel

alarmed-  at the rumours that when they lay siege to the Bani an-Nadir, the leadcrs
of the hypocrites would attack them from the rear with two thonsand men, and

also bring the Bani Quraizah and the Bani Ghatafan along against them. All this
was clipty bowsting which would be cxposed at the very beginning of the trial.

26. The allusivn is to the disbelievers of the Quraish and the Jowish clan
of the Bani Quainugd™, who had been defeated by a handful of ill-equipped
Musims m spite of their larger numbers and superior equipment, due mainly o
these wenknesses o

27, That is, “These hypocrites are eating the Bam an-Nadir in much the
s3me way ad Satan treats men. Today they are wrging them to stand firm and go
forth and clash with the Muslims making them believe that they would come to
their aid, but when they actually clash with the Muslims, they would renownce
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their pledges  and promises and would never even ook back to see tweir fate, The
“AME way does Satan treat every disbeliever, and a similar ircatment had he given
o the disbelieving Quraish at Badr, as has been mentioned {n Sttrah al-Anfal: 4%
above, First. he incited thom with false bopes and browght them our 1o confront
the Muslims, saying: “Today no one can overcome you, for I aiy with yoir. ™ Bug
wheil  the two forces et jn battle, he took 1o his heels, saving: *7 lutve nothing 1o
do with you. 1 see that which you cannot sce. Indeed, | fear Allah. -

28 [t i3 & mle of the Qur'an that whenever e hypocritical Muslims are
taken to task for their hypocrsy. they are given admonition also so that whocver
of e has some life lefi in his comscience, may feel remorse for his conduct and
attitude and nay make an effort, onr of the fear of Allah, to come nut of the pir
o which his worship of the sclf has thrown him. This whole section (vv, 18-24) -
consisty of such admaouition,

29. “Por the morrow”: for the Hereafter. That 15, this whole world|y life
15 "today™, whose “tomorrow™ is the Day of Resurrection, which is EOINZ 1o
[ullow it. Adapting this style Ailah has, in & wisc manner, made man undersiand
the 1ruth that jusr as 1hat person is highly foolish, whe gambles away Lis all for dhe
gljoyment. of (oday and docs not realize whether tomorraw bic would be left with
'mwthmg to eat and & place of shelter or not, so is that person also only workiug
tor his own doom, who is too absorbed in maKing; his world to pay heed o the
[Tereafter, whereas the Hercafier 45 to follow thix world just as today is to be
fvllowed by tomurrow, and there he woayld fined nothing If he has sent nothing
ahead for the motrow. Besides, the other wise point hete is that every person has
been appointed his own censor, Unless a petson develops in Liruself the sense of
what is good for him  and what is evil, he canuot appreciate whether whar fie js
doing will make his foture in the Hereafter or war 1. And when this sense
becomes active in himself, he will have to calcniate and see for himself whether
the way in whicl he is expending his time, his wealth, his energies and capabililies
leads to Heaven or Hell. To do so is in his own interest, for it he does pot do so
he will ruin his own fuure itself,

30, Thatis, forgetfulness of God inevitably leads to forgettulness of one's
own self. When man torgets that he is slave o the Almighty. he will inevirably
form a4 wrong view of his position in the world, and his whole life will go Wrang
because of this basic errosr, Likewise, when he forgets that he is slaive 1o nobody
cxeept Allak, lic does not serve the one whose slave actially he is not. "Fhis alsa s
a8 grave and all-pervading misundersinnding, which corrupts his whele life. Man's
real position in the world is that of a slave: he is not free and self sufficient; and
he is slave of only One God, and is no one slse's slave baside Hitp, The person
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Had We sent down this Que'an upon a novntain, you would

~ have seen it humbling itself and splitting asunder from the fear of
. Allah.** We present these parables before the people so that they may

-reflect (on themselves).

He?? is Allah besides Whom there is no god.** He is the Knower
of the unseen and the seen:¥* He is the Compassionate and the
Merciful.’* He is Allah. besides Whom there is no god: He is the
Sovereign.*® the Holy,¥ the Source of safety,* the Giver of peace,™
the Guardian,’® the All-Mighty,* the Enforcer of His decrees,* and
the ever Supreme.® Exalted is Allah alone Who i1s the Planner of
Creation, its Enforcer and its Fashioner.® His are the excellent
names.¥ Whatever is there in the heavens and the earth glorifics
Him,¥ and He is the All-Mighty and the All-Wize, ®

T

Conrtd. o o 1

whw, in not know this truth, doas not in fact know himself. And the person who
inspite of knowing this, forgets it at any moment. may cormmit an act at that very
mopnent, which a disbeliever, or a polytheist or a man forgedul of God only
would commit. Man's remaining firm and steadfast on the right path eatirely
depends on his remembering God at all times. For as soon as he, becomes heediess
of 1Iim, he becomes heedless of himself and this very heedlesyness tarns him into
sinfulness.

31, The parable means that if 4 buge creation like a mountain had the

. sense and knowledge that it had been made responsible and accountable, like man.

- -l-"' .
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before Allsh Almighty, for its deeds, it wonld have trembied from the fear of i
Buwr how heedless, senseless and thoughtless is the man, who understands the
Qurian, and has known the whole trath through 1it, ve! e is feliher scized by any
fear hot feels worricd as w what answer he would makc to his God abour the
responsibilitics that have been placed on him. Cu the contray when be reads the
Qur'an, or‘hears it read, he remains 80 un-moved as if he were a lifeless and
senseless stone, which is not supposed to hear ang see and understand anything.
(For further cxplanation, sec B N, 120 of Surah Al-Ahzab)

32. These verses explain whut kind of God He iz, and whar are Fis
ritribues,  Whe has sent this Qur'an o yiu, Who has placed these responsibilities
on you, and betore Whom you have to render an ucconnt of your deeds in the end.
This mention of the Divipe Gtiriberies immediately aftet the above Hicmne
Aulomatically gives man the feeling that he has not to deal with an ordinary being
bue wiih Almighty Allash Who has such and such attributes, Here, ane should ajso
vndersind  ihat although in the Qrzr'an the attribures of Allgh Almighty have been
staterl m A  unique way, which gives a clear concept of the Divine Bing thers ape
two  places  where the awtributes of Allah haye been mentioned in & mos:
cownprehensive way, in the Verse of the Throne {Al-Bagarah: 255) and in these
verses uf Sorah Al-Hashr, |

33. That is, Hc is the One besides Who none else has the rank, position.

attributes and powers of Godhead so that he may be worshipped and served ag
sl :

4. That is, He knows whatever is hidden from the crestures a5 wel] as
whatever {5 known and visible to them. Nothing of this universe is unknown ta
Him. He directly knows whatever has happened in the past, whartever exists at
[resent and whatever will happen in the future : He does not stand in need of any
means or medium of knowlsdge.

35. That is, He alone is the Being Whose mercy is limitless, which covers
the whole universe and blesses and benefits sverything a it. None else in the world
is the bearer of such all-pervading, infinite mercy. The mercy of every other
being. characterised by the hality of mercy, is partial and limited, and that quality
to0 I8 not essendally its own, bug bestowsd by the Creator for a specific need and
purpose.  Ti whatever creature He has creaied the quality of merey for some other
cresture. He bas croated it in order to niake one creature a.mcans of the
development and well-being of the other creature. ‘This by itself 15 a proof that
Allah’s Mercy is infinite,

36. The word used in the original s al-Malik, which means at Ie alone is
the teal Sovereign, Maoreover, the word al-Malik its general sense also gives the
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meaning that He is King of the vre Universe and not of a particular region or of 4
specific country. His Sovereignty and rule comprehends the entire universe.

He is Master of everything, Everything submits itself 1o His cotrimend sand
“power and authority, and there is nothing to delimic His Soverelmmty. At differant
places in the Quran all aspects of Allah's Soversigniy have been presented and
explained fully,

“Whoever exist In the heavens and the earth are He seryanis, all arg
ehiedwent t0 Him. ™ (Ar-Rim: 26). '

“He ndmioisters the affairs of the world from the heavens to the earth. ™
vas-sajdai: §)

“To Ilim belongs the dominion of the earth and the theavens, and all
inatrees are referred to Him for decision. ™ (Al-Hadud: 5.

*Hm._;Lm-h'i:; partner in His soversignty.” (Al-Furgin: 21,
“In His hand is the absolme control of everything. ™ (Ya Sin: 83).
“Doer of whatever He wills, " {Al-Burdy: 16).

“He 15  accountable to none for what He does, ] it all others arc
accountable (to Hitn), ™ (Al-Anbiya": 23).

~“Allah rules and there 15 none to reverse His decrees, * (Ar-Ra'd. 413,

*“The Hetng Who gives protection while none cag Zive protection against
Him. " (Al-Mu'min: 88),

“Say: O Allah, Soversign of the Kmgdom, Thou bestowest kingdomn on
whomever Thou wilt, and Thou takest it away from whomever Thou wilt. Thon
¢xaltest whomever Thou wilt and Thou ahases: wharnever Thou wili. Al that is
goad {5 in Thy power; indeed Thou hast full power over all things.” {Al-i-Imrin:
267,

These explanations make it abundantly clear that Allah is not King in
soine limited or metgpheric sense but He iz rea King in the most perfect and
complcte  gense of savercignty. As a matter of fact, i sovereignty in ftg truc sense -
is at all fourdl somewhere, it is found ordy i Allah’s Kingship. Apart from (his, -
wherever it is claimed to be, whether in the person of a king or dictator, or in a
class or yroup or family, or in some pation, he or tt POSSCESES N0 doversiynty at
all, for savereignty is not a gift, which may at one time be granted and at anather
time withdrawn, which may be in danger of being usurped, the establishment and
exisience of which may be temporary and temporal, and the sphere of power and
- authority af which may be circumseribed and restricted by many other conflicting
POWETS.
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But the Qur'an does not just say that Alah is King of the universe but. in
the following sentences it also mekes clear that He is the King Who is the'Hoty,
the Source of Safety, the Giver of peace, the Guardian, the All-Mighty, the
Enforeer of His decrses, the ever Supreme. the Creator, the Maker and the
Fashioner,

37. Quddys is a supetlative. It means that Allah is far exalted that He
should have a fault or defect or demeric He is the purest Being, no evil can be
imagined about Iim. Here, onc should clearly understand that the attribute of
holiness 1s & foremost accompeniment of soversignty. Man’s intellect znd natore
refuse to belleve that a  being who is the bearer of sovercignty may be
mischievous, ill behaved, ill-natured, who may be characterised with these bage
qualities, trom whose power and authority his subjects might be in danger of
suffering evil instead of being blessed with good. That iz why wherever mag
thinks soversignty is cenired, he assumes holiness aiso to be there, even if it is not
there, for absolute sovereignty is inconceivable without holiness. But, obwviously,
tiere 15 no reai Sovereign except Allah, Who is holy, nor can there be. Wheiher it
i momarchy, or soversignty of the pecple, or dictatorship of the socialist aysiem;

_or some other form of human rule, in any case holiness for it is inconcejvable.

38, The word as-Safimg as used in the original means peace and Secure,
Allah's being called a5-5Ss/fm means that He is peace and safety perscnified. He is
tar exalted that some ecalanity or weakness or defect should defall Him, or His
Perfection should suffer a decline or blemish.

39. The word ar-Mu'pin fr derived from agu, which means to securs
from fear, and Mu'min is one who provides security to others. Aflah has beeri
called Mn'inin in the sense that He provides gecurity to His creawres. His
creatures are secute from the fear that He woild ever wIong them, or deprive
them of their rights, or allow their rewards to g0 to waste, or wonld violate the
promises He has made with them, Then, since no object has been mentioned with
this  subject, but the opithet of 2/ Me'mis has been used absolntely, it
antoinatically  gives the meaning that His Security comprehends the entire universe
and all that it contains.

40. The word si-Mubaimin has three meanings: The Guardian and .

Protector; (2} the Observer who sees what everyone dosk; and {3) the Being Who
has taken up the responsibility to fulfll the needs and requirements of the people.
Here also, since the word a/-Mfubeimin has been used absolutely, and no obiect
has been mentioned of this subject, therefors, it by iself gives the implicd
fmeaning that He is guarding and pratecting all creatires, is watching the acts amd
deeds of everyone, and has taken up the responsibility of sustaining and providing
for every creaturc in the untverse with its needs and requiretnents.

4
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41. Al-Aziz: such an Almighty Being against Whorm no one nwy dare
raise lis head, no one  may have the power to resist H1s decrees, before Whnm
everyone may be helpless and poweriess.

42, The word af-Jabbdr ay used in the original is derived fromn fzfr which
means setting somcthing right by use of power, reformdng something by force,
‘Allah has been called Jadddr in the sense that He sets the systoin of His universe
right by the use of power and enforces His will, which it wholly based on
wizdomn, by force, Morcover, the word jabbar also contains the meaning of
greamess, and glory, Thos, a palm-tree which is too tali for the people to pluck its
fruit is called fabbar in Arabic. Likewise, an act which iz grand and glorious is
called “aensf jabivr,

43. The word afMuwakabiir has two meanings. (1) The one who is not
actually preat but poses as gremt, and (2) the one who is actually great and sers
limselt up as such. Whether it is man or Satan, or some other creature, since
greainess does not, in actual fact, belong to it, its posing itealf as great and
ctaiming supetiority over others 15, & false claim and a vice. Contrary to this,
Allah  Almighty is troly Great amd greatness actually belongs o Him, and’
everything in the universe is low and ingignificant as against Him; therefore, His
Lcing Great and seiing Himself up as Great is no false clalm but an actual reality;
ir is not an evil quality but a virtue and excclicnce, whmhnuunr:. else has b
Allah,

44, That is, those who regard a creature as an associnte in His powers,
duthorily, attributcs, or in His Being, in fact, utter a grave falschood, for Allah is
tar exalted that anybody or anything should be an associate with Him in any scnsc,

45, That is, the whole world and everthing in ir, Trom the initial plan of its
creation till #s coming into existence in its final; flnished form, is entirely Allah's
wurk of creation. Nothing has come into existence by itself nor come about
accidentally, nor has anyone else the least share in its creation al development,
Ilere, Allah's act of creation has been described in three separate stages, which
take place one after the other, First is the stage of khafg. which means to ordain,
ar to plan. T is like ap engineer’s conceiving the design of a building, which he
intends 1o build for a specific purpose and draws out its detailed diagram and
model.  The sccond stage s fer’, which actually means 1o separate, (o o, 10 split
asundar. The Creator has been called 27 in the sense that He enforces thie plan
He has conceived and brings out the thing from non-existence lnto exisience. It is
analogous (o the engincer’s putting marks on the ground of the full measurements
of the building according to the plan, diyging the foupdations, raising the walls
and completing all the practical preliminaries of the consouetion work, The third
stage is faswir, which means to give shape: here it implies giving something its
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final complete shape. In all these three stapcs thers is no resemblance whatever
petween Aliah’s work and human works, None of human plans i3 such as may not
havc Lesn derived from previcms models and plans. But each of Allah’s plans is
wiique and His own criginal ceeation, Whatever man makeg, [e makes it by
combining the substances created by Allah, He does not bring anything from non-
existocnce imto  existence, but composss and comstructs by different methods
whatever is presentl and available. Contrary to this, Allah has brought everything
from non-cxistence into creation, A the substance itself of which He has made
the universe is created by Him, Likewise, in the matter of giving shape alsa man
is not the inventor but an imitator, and only a poor imitator. The real Maker of
torms snd shepes is Allah, Who has given a unique and raichless shape to cvery
species and individual and has never repeated exactly the same shape or frotn.

46. Names imply the adjectives, and *His are the excellent names”™ means
that those adjectives which indicate or express some kind of defect are not
appropriate for Him. H: shouid be remembered by those names which express His
attributes of Pertection. In the Qur'an these bnauuful named of Allah have been
ruentioned hers and there, and in the Haclth 99 names of that Exalted and Pure
Being have bect enumerated, which ﬂmﬂdﬂf and fhn Maief have related on the
authority of Hadrar Abu Hurairah, If one studies these names as mentioned in the
Qur'an and the Hadfm carefully, the can easily nndergtand what words wonld be
Appropriatc ant suitable if one has to remember Allah in anather language. '

47 That js, “Everything proclaims .with the tongue, or otherwise, that its
Creator is free frown every favlt apd defect, weakness and error.™

4%. For explanation. see E.N. 2 of Sirah Al-Hadid.



