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LXI
AS-SAFF

-

A

INTRODUCTION
Name

The Sirah derives its name from the sentence yuqarifina i sabil-
i-bi saff-an of verse 4, thereby implying that it is a Surah in which the
word saff has occurred.

Period of Revelation

Ti muld 1ot be known from any reliable tradition, but a study of
its subject-imarier shows that this Siirzh probably was sent down in the
period closely following the Battle of Uhud, for by reading between the
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lines one perceives a clear description of the conditions that prevailed in
that pariod. '

Thetre and Subject-Matter

Its theme is to exhort the Muslims to adopt sincarity in Faith and
o struggle with their lives in the cause of Allah. It iz addressed to the
Muslimns with weak faith as well as those who had entered Islam with 2
false profession of the Faith and also those who were sincere in their
profession. Some verses are addressed to the first two groups, sume only
W the hypocrifes, and some only Lo the sincere Muslims. The style itself
shows where one particular group has been addressed and where the
other,

At the outsat the believers have been warned to the effect; “Allah
indeed hates those people who say one thing and do another, and He
Indeed loves those who fight il the cause of the Truth, standing like a
solid structure, against the enemics of Allah. ™ :

| In w. 5-7 the people of the Haly Prophet’s community have been
warned that their attitede towards their Messenger and their Reliion
shonld  not be like the atiitude that the Israclites had adopted towards the
Prophets Moses and  Jesus (peace be wupon them). In spite of
acknowledging the Prophet Moses as a Messenger of God they continued
fo malign him as long as he lived, and in spite of witnessing clear signs
from the Prophet Jesus they denied him without any hesitation,
Consequently, the Israelites became perverse, incapable of benefiting
from divine guidance. This is certainly not an enviable state which
another nation should imitate. '

Then, in vv., 89 a proclamation has been made with the
challenge: “The Jews and the Christians, and the hypocrites, who are
conspiring with them, may try however hard they may to extinguish this
Light of Allah, it will shine forth and sprdad in the world in all irs
fullness, and the Religlon brought by the true Messenger of Allali shail
prevail over every other religion however hateful it may be Lo the pagans
and polytheists,

In yv. 10-13, the believers have been told that the way to success
both here and in the Hereafter is only cne: that they should believe in
Allah and His Messenger sincerely and should exert their utmost in
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Allah’s Way with their selves and their wealth. As a reward for this they
will earn immunity from Allah’s punishment, forgiveness of their sing
and the ¢ternal Paradise in the Hereafter, and will be blessed with
Allah’s good pleasure, succour and victory in the warld.

In conclusion, the believers have been exhorted to the effect that
just as the disciples of the Prophet Jesus had helped him in the cause of
Allah, so should they also become “helpers of Allah”, so that they too
are blessed with the same kind of good pleasure and approval of Allah as
had been (he belicvers before them against. the disbelievers.
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Verses: 14 Revealed at Madinah

In the name of Allah, the Cuornpassionate, the Merciful,

Whatever i1s mn the heavens and the earth has glorified Allah,
and He is the All-Mighty, (he All-Wise.*

O you who have believed, why do you say that which vou do
not do? Most hateful it is in the sight of Allah that you should say that
which you do net do.® Allah indeed loves those who fight in His Way
in ranks as though they were a solid wall.?

And remember what Moses had said to his people: “O my
people, why do you hurt me even though vou know full wall that I am
indeed a messenger sent to you by Allah?" So, when they adopted
perverseness, Allah caused their hearts to become perverse: Allah does
not guide the transgressors.” -

And remember® what Jesus, son of Mary, had said: “O children
- of Israel, T am indeed a Messenger sent to you by Allah, confirming the
Toralr which has come before me,” and giving the good news of a
Messenger who shall come after me, whose name shall be Ahmad, ™

Yet' when he came to them with clear Signs, they said, “This is
plain magic.” Mow, who could be more wicked than he who fﬂrgcs
falschoods against Allah'® even though he is being  invited towards
Islam (submission to Allah)?"' Allah does not guide such wrongdoers.
They seek to blow out Allah’s Light with their mouths, but Allah has
decreed that He shall perfect His Light, much as the disbelicvers may
- dislike it.'* He it is Who Las sent His Messenger with the Guidance and
the Religion of truth that He may cause it to prevail over all r::hgmns
miuch as the polytheists may d,lEll.k.E 1l 13
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O you who have believed, shall I tell you of a bargain'* that
will ssve wvou from a painful torment? It is that you should believe in
Allah and His Messenger,’” and should exert your utimost in Allah’s.
Way with your wealth and your selves. This would be best for you if
vou only knew.'® Allah will forgive you vour sins and admit you into
Crardens underneath which canals flow, and wil} give you excellent
abodes in (Gardens of Eternity. This indeed is the supreme success. "
And He will give you the other thing too, that you desire: Allah’s
succour and  victory near at hand!'® Give to the believers, O Prophet,
the good news of this.

1. This is a brief introdutcion to this discourse. Fer its explanation, see
ENs 1,2 of Simh AlHadid. The discourse has been opened with this
introduction o that before hearing or reading what is going to follow, one may
well understand that Alah. is free from and far above this that the functioning of
Hiz Godhead should depend on someone s faith and another ene'’s help amd
sacrifices. If He exhorts the believers to adopt sincerity in Faith and urges them to
exert their wtmowt fnrﬂumsmﬂvtcwry of ¢e Truth, that is for the sake of

* their own good; otherwise the will of Allah 15 accomplished by His own power

and by His own destgh, whether somebody makes no effort at all wowards jts
implementation, and wimﬂ:.!r the whole world joins together to frustrate and restst
it siubbormly .

2. One mexuing ufﬂn'spnuuni;gﬁnumlu ts apparent from its words. Tt .
has a special meaning also, which becotrics cvident when this verse is read along
with the verse that follows. The first meaning is that there should be complets
sgreement beiween a trwe Muslim's word and dead: he should carry into effect
whatever he says, uﬂwﬂmh:hunnimm&mwfdomg;t or has no power for it,
he should not =y it. To n}'ﬂmﬂiingﬂnddu anothet 15 one of the most hideous
characteristics of man, in the sight of Altah, The Haly Prophet {upon whom be
Allah’s peace) has explained that a person’s-bring charactrerised by this quality is
a 5ign that he is not a beftever buf a hypocrite. According to a . Hadits he said,

“The hypocrite has three signy even if he offered the Prayer and observed
the Fast, and professed to be & Muslim: that then he spoke he' Lied: when he madze
a promise, he hroke if; amd wiwn he was entrusied with something, he proved
dishonest.” (Bukhari, Muslim) .

In another Hadith he said: - -

“Four charactéfistics are such that the onc who by all the four, is a
liypocrite through and through, and the one who has one of these, has onc.”
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::.haractcnsu-: of hypmﬂsy in him until he gives it up: that when ]1: ia entrusted
with something, he proves dishonest; when he speaks, he lics; when he makes a
promise, he breaks if; and when he quarrels he crosses all limits of morality m}d

decency.” (Bukhari, Muslim). '

The jurists of Islam have almost unanimously held the view that if a
person makes a pledge to Allah (e.g. vows io do some thing), oOr entcrs an
agresment with others, or promised somebody to do something, it is obligatory for
him to fulfil it, unless the thing he has promised is by Hself sinful. i it is sinful, he
should not observc or carry out the agreement or promise, but shouid expiate its
violation a5 mentioned in Shrah M—Mamah 89 abave. (Al-Jassas atd Ton al-

' Arabi, Afkam al-Qurdn).

This much for the genetal meaning of these verses. As for their special
meaning, it bacomes obvious when thes: are read along with the verse that
follows. The object is to reprove those people who talked much and made tall
promises to fight and lay down their lives in the cavse of Islam, but when the time
came of their test and trial, they fled the baitlefield. The people of weak faith have
been taken to task for this weakness as several places in the Qur'an. For instance,
in 50rah An-Nisa": 77, it has been said: “Have you alse marked those to whom it
was said, “Withhold your hands {3 while fram war) and establish the ga/itand pay
the zakir Now that they have been commanded to fight, some of them fear the
people &5 they should fear Allah, or even mors than that. They say: “Our Lard,
why have You prescriped fighting for w? Why have You not given us further
respite?’” And in Sarah Muhammad: 20: “Those who have believed, were saying,
“Why is not a Strah sent down {to cnjoin ﬁghtmg}? But when a decisive Siirah
was sent dawn in which fighting had been mentioned, you saw those in whose
hearts was @ disease, looking towards you like the one under the shadow of
death.” On the occasion of the Batile of Ulud in particular, the weaknesses to
which allusions have been made continiousty from verse 121 w verse 1'?1 of
Strah Al-"Imran became all the more conspicuous and visible.

The commentators while explaining the background of the revelation of
thess verses have mentioned the differeat forms of the weaknesses io which
exception las been taken here. Ibn “Abbés says that before- the fighting Was
m;scnbcn:l there were some people among the Mushims who said: “Would that we'
c¢ould know the a;:t that is most lovable in the sight of Allah, so thay we would
perform the same.” But when thwy wete told that it was fighting in the cause of
Allah, it booames most difficutt for them to carry r.-utth:ﬂ promise. Muqgéti! bin
Hayyan has stated that in the Battle of Uhud these very people were put to the test, -
. and they abandoned the Holy Prophet (upon whom be Alah’s peace) and fled 1bn
Zaid says that many of the peopic made the Hoiy Prophet (upon whom be peace)
believe that they would go out with him to face the enemy whencver it Was /o
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required, but when the tiine of the test came their promises proved false. Qatadah
and Dahhak say that if some peoplc did take part in the battle, they uecomplished
nothing, but on their retumn from the battlefield they boasted and bragged, saying.

“We put up a brave fight and we achicved such and such a victory.” It is such
people who have been rebuked h;,r Allah i these verses,

3. First, it shows that only those believers are blessed with Allah's good
pleasure and approval, who are prepared to fight in His way, disregarding every
iind of danger. Secondly, that Allah likes an army which has three characieristics:
(17 It fights in Allah’s way with fall understanding, and does not fight for a causc
disapproved by Allah; (2) it is not indisciplined, but.is well-organized and well-
arrayed tor battle; and (3) it offers stiff resistance to the enemy as though it were
“a solid cemented structura™. Then, this last quality is by itself highly meaningfu].
Mo anmy can mtam:l in the battle array like a “solid strugture™ unless it has the
following characteristics.

{1} Complets agreement in the faith and the objective, which should unite
soldiery and officers in a well knit body.

(3] Confidence in one ancthe’s sincerity, which cannot be created unless
everybody is  genuincly sincere in his aim and free from iznpure motives:

otherwise the severe test of war will not allow anyone's insincerity 1 |

remaint hidden, and when confidknce is lost, the meambers of the anny
start suspecting instead of trusting one another.

{3} A high standard of morality without which neither can the officers and
; soldiers of the army have love and respect for each other, nor can they
remmain apmupe frorm mutua! clashes and conflicts.

(47 Love of the common onjective and & firm resolve 10 achieve it, which
should inspire the whole army with an invineible spirit of pallantry,
devotion and self sactifice, so that it may actuslly face the enemy like a
sclid cemented strocters in the battlefield,

such were the foundations on which a powerful military organization was
ratsed voder the leadership of the Hely Prophet (ppon whom be Allah’s peace and
blessings). Mighty power of the day clashed wich it and were apmihilated: no
power of the world then could dare face it for centuries,

‘4. At severs! places in the Qur'an details have been given of how fic
Israclites in spite of acknowledging the Prophet Moses at a Prophet of God and
their own benefactor maligned him and proved disioyal 10 hitn. ‘Fpor this see Al-
Bagarah: $1,55,60, 67-71 An-Nigd': 153; Al'Ma'idah; 20-26; Al-A°af: 138-141
148-151; Ta Ha: 86-98. In the Bible too, the Jewish history written by hite Jews
themselves js replete writh such events; for instance, see Exodus, 5: 20-21. 14 11-
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12, 16: 2.3, 17: 3-4; Numbers, 11: 115, 14; 1-10, ch.16, 20: 1-5. Here, atusion "
to these events is meant to warn the Muslims thst they should not adopt the same
attitude towards their Prophet s the Jsraelites had adopted towards their Prophet;
othcrwise they would meet the same fate as was met by the Israelitcs,

5. That is. it is not Allah’s way to forcs the people to follow the right way

of guidance if they are bemt wpon following the crocked ways of sin and

disobedicnce. From this it autoatically follows that the deviation of & person or
mation is not initiated by Allah but by the person or the nation itsclf. But the law of

Allah is that He provides means of deviation only for the one who chooses

deviation, 50 that bs may go astray into whatever alleys he may like. Allah has

granted man the freedom of choice. Now it 1s for every man and for every group

of men 10 decide whether he or it wants 1> obey their Lord, or not, and whether he

of it chooses the tight way for it or one of the crooked ways. There is no

compulsion frem  Allah in this choice. If somebody chooses the way of obedience

and pnidance, Allah does 1ot push lim forcibly towards deviation and

disobedisnce: snd if somebody is resolved to follow disobedience instead of the

way of righteousness, it is nor Alah’s way to make him adopt the way of

obedience and guidance forcibly. But this also is the truth that the person whao

chooses a particular way for himself, camnor follow it practically unless Allah

provides for him the ways and means end creates for im the condioons which are

necessary for following it. This is Allah's “grace and favour” without which no

ofe's efforts can be meaningful and productive. Now, if & person 18 nat at all

inferested in seeking Allah’s grace for righteousness, but secks His grace for

adapting evil, he is given the samec. And when he receives the grace for doing

evil. he becomes wemperamentally perverse accordingly and the course of his

acrion and effort goes on becoming crooked until at last the capability to do and

uf.'.ﬂlf.t-j,".lt good in hin_ is gradually lost and: destroved. This is what is meant by,

“when they adopted perversencss, Allah caused their hearts to becoiie perverse.”

In this state it is agaipst ihe law of Allah -that the one who wants to adopt

deviation, ang is actively and eamnestly engagad in soeking it, and iz expending all

eme’s thought and energy to move further and: further on towards it, should be

forcibly tumed towards . guidance, for such an action would negate the abject of

the test and trial, for which tman has been granted the freedom of choce in the

world, For if a man adopts cighteonsness through' such guidance, there is no
reasom why he should be emitled 1o any reward whatever, Rather in such a case,
the one who was uot guided forcibly and was 1eft in deviation on that accoumnt,
should not be subjected 1o any punishment, for the responsibility for his deviation
would iie on Allah, and at the time of his accountability in the Hereaftar, he could
present the argument: “When thare existed the mule of yranting guidance forcibly
i the world, why was I deptived of that favour?™ This is the meaning of the
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words: “Allah does not ﬁuide the transgressars. ™ That is, Allah does poi grant the
favour of adopting the way of ghedicnee to those, who have chosan the way of sin
a11d disobedience for themselves of their own free will.

& This relates to the second disobedience of the children of Israel. The
first disobedicnce they committed in the beginning of their great era of power and
prosperity, and this second towards the very end of it, after which they catne
under the wrath and curse of God for ever and ever. The object of relating these
two events here is to wam the Muslims of the conscquences of adopting the
aititude  of disobedience towards their Prophet as e Israelites had adopied
toowards their Prophet. ' -

7. This sentence has thres meanings and all thres are correct:

{1} “That I have not brought any new religion, but the samr: religion that the
Prophet Moses (peace be upon hiny had brought. T have not come to
repudiate the Torah, but to confirm it just as the Messengers of God have
always been confirming the Messengers who came hefore them.
Therefore. therc i no reason why you shonld hesitate to acknowledge my
aposteship.”

(2] "] answer fo the good news that is there in the Torah about iy advent.
Therefore, instead of opposing me you should receive, and welcome me
as the une whose coming had been foretotd by the former Prophes.”

{1 The third meaning becomes obvious when the sentence is read along with
the sentence which follows it and it is this; “T confirm the good news
given by the Tarah about the coming of Allah’s Messenger, named
Ahmad (upon whom be Allah’s poace and blessings), and give the good
news of his coming myself.” According to this third meaning. this saying
of the Prophet Jesus (peace be on him) alludes to the good news which the
Prophet Moses {peace be on him) had given 10 his peapie about the advent
of the Holy Messenger of Allah (upgn whom be Allah's peace). In it he
5a¥3.

“The Lord thy God will raise up unto thee a Prophet from the midst of
thee, of thy brethren, like wnte oie; unto him ye shall hearken. According ta ali
that thou desiredst of the Lord thy God in Horeb in the day of the assembly,
saying, Let me pot hesr again the voiee of the Lord may G, neither let me See
this great fire any more, that I die not. And the Lord said unto me, They have
well spoken that which they have gpoken- [ will raise them up a Prophet from
arong their ' brethren, like unto thee, and will put my words 7 his mouth; and he
shall speak mto them all that I shall command him. And it shall come 1o pass, faf
whosoover will not hearken unte my words which he shall speak in my name, 1
will requite it of him.” (Deut. 18: 15-19). '
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This is an express prophecy of the Torah, which applies to none bur the
Holy Prophet Mubammad (upon whom be Allah's peace and blessings). In it the
Prophet Moses s conveving to his people this direction of Allsh: *T wili taise up
for vou a Prophet from among your brethren™. Obviously, the “brethren™ of a
narion cannot be a tribe or a family of die nation itself, boc another nation to which
it is rejated racially. If it had implisd the coming of a Prophet frotn among the
children of Israel themselves, the words would have been to the effect: *I shall
raise up a Prophet for you from ameng yourselves.™ Hence, the “brethren of the
Israelites” can inevitably imply the Ishma'alitus, who are their relatives by llneage,
being the children of the Prophet Abrabam {peace be on him). Morecver, no
[sraglite Prophet can correspond to this propheey for the reason alse that not one
e many Prophets appeared.among the [scaslites afier the prophet Moses and the
" Bible is replete with their history .

The other thing forstold in the prophecy is that the Prophet to be raised up
would be *like into the Prophet Moses™. This obviously does not imply that he
would rescnble the Prophet Moses in physical features or circurnstances of life,
for in this respect no individual can ever be likeranother individual; it alsd does '
not mean the rtesemblance in  the characteristics of Prophethocd. for this
characteristic is copnmen to ajl thuse Prophets, who came after the Prophet Moscs.
Therefore. no Prophet can have this quality that he ghould be like unto him in this
characreristic, Thus. resemblance in thess two aspects becomes out of the
tuestion. The only aspect of resemblanee on the basig of which ihe peculiatity of a

Prophet of the future becomes understandable is that that Prophet should be a
bearer of Divine Law like the Prophet Moses. And this peculianty is found in
none bt the Prophet Muhammad {opon whom be Allak’s peace dnd blessings), for
all the Prophets whe appeared before him armmong the Israelites were the followers
of the Law of Moses, none of them had brought a permanent Divine Law of his
LWL,

This inisrpretation is further steengthened by these words of the prophecy
“According to all that thou (i.e. the Israclites) desiredst of the Lord thy God in
Horeb in the day of the assembly, saymg, Let me not hear again the voice of the
Lord thy God, neither let me see this goeat fire any more, that I die not. And the
Lotd said onto them, They have well spokian thar which ﬂmy have spoken. 1 will
raise them up a4 Prophet from amang their brethren, like unto thee, and will put
my words in his mouth.” In this passage Horeh means the mountain on which the
Prophet Moses had received the Divine Law firse of all, and the prayer that the
Tsraelites made was: *If we are given & Divine Law in the furture, it should not be
given us under the dreadful conditions like those which were created at the foot of
Mi. Horsb while giving us the Law.™ These conditions have been mentioned both
in the Qur'ap and in the Bible. {See Al-Bagarah: 55, 56, 63; Al-A'raf: 155, 171.
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Bilde: Exadus, 15: 17718). Inanswer to it, the Prophet Mosex tells the Istaglites,

- *Allah has granted your prayer. Ho says that He will raise up a Prophet for you,
in whose mwouth He will put His own words.” That is, at the time of bestowing the
Dew Divine Law, He will not creste the dreadful conditions which were created at
the foot of Mt. Horeb. Inssizad of that, Divine Words will be put in the mouth of

_the Prophet who would be appointed to that office, ant he will reeite those Words
hefore the people. A study of this cxplanation leaves no reom for the doubt that
the prophecy applies 1o another than the Prophet Muhammad (upon whotn be
Allaly’s peace). Only he after the Prophet Moses has been granted an enduring and
permanent Divine Law. At it bestowal no assernbly of the people was called as
was called of the Israclites asibe fopt of ¥i. Horeb, and no such conditions were
created during thel timme it was bestowed as ‘were created in their case there.

8. This is a very important verse of the Qur’an, which has been subjected
10 severe adverse cotcism as well as treated with the worst Kind of criminal
dishanesty by the opponents of Islam, for it says that the Prophet Jesus (peace be
on him) had given the gopd news of the coming of the Holy Prophet Muhamimad
(upon whom be . Allah’s peace and plessings) by name. Therefore, it is necessary
that we study and discust it in sonwe- detail.

{l) In this Verse the name mentioned of the Holy Prophet (on whom be
peacc) is Almpad. Ahmad has two meanings: the one who gives the
highest preise to Allah, and the one who (s most highly praised by cthers,
utnJhe one who is most worthy of prmsz among men. Aunthentie traditions
confinn that this o was a well known name of the Holy Prophet {apon
whom be peace). Muslim and Abfi Da’fid Tayalisi have related on the
authority of Hadrat AbG Musa al-Ash'arl that the Holy Prophet satd: “I
am Mnhmmnarl I am Ahmad, and | am the Assanbler...” Other
traditions on the subject have been related by Imam Malk., Buklmn
Muglim, Darimi. Tirmidhi, and Nasi'i from Hadrat fubair bin Mut'im,
This nwme of the Holy Prophet was well known among the Companions as
{5 bome ont by the poefry of Hadrat Hassan bin Thabit. {Verse citexd is
omitted). '

1t is also confirmed by history that the sacred name of the Holy Prophct
was not only Mubammad bur also Ahmad. Arabic literature bears cvidence that
nobody in Arabia had been named Ahmad efore the Holy Prophet, and after him
mnumerable people have been named Abhmad and Ghulam Ahmad (slave of
~ Ahmad) in the world, This is the greatest proof that since his Prophethoad this
name has boen most well known among the people of his community. Had it not
been a name of the Holy Prophet, to which Ahmad’s slavery did the parents, who
named their children “Ghulam Ahmad™, assign them?



As-5afF ' | 499

{2) The Gospel of St John bears evidence that at the advent of the Prophet
Jfesus Christ, the Israelites were awaiting the appearance of three DErSmSs:
of the Christ, of Elias {i.c. the second coming of the Prophet Elias) and of
“that prophet™. In the words of the Gospe!:

“And his is the record of John (the Prophet John: Yahya) when the Jews
sent priests and Levites from Jerusalem to ask him, Who art thou? And ho
contessed, and denied wot; but confessed, 1 any pot the Christ. And they azked
him, What then? Art thou Elias? And be saith, I am not. At thou dhat prophet?
And he answered, No. Then said they unta him, Who art thou? that we May give
an answer (o them that sent us. What sayest thou of thyself? He said, [ am the
voice of one crying in the wilderness! Make straight the way of the Lord as said
the prophet Esaias. And they wiich were sen were of the Pharisees. And they
asked him, and sald unto him, Why baptizest thou then, if thou he ot that Christ,
wor Elias, nejther that prophet?® (John, 1- 15-25)

These words expressly show that the Israclites were AWAItng another
Prophet besides the Prapher Chrst and thc Prophet Elias, and he was not the
Prophet Iohn, The helief abont the coming of that Prophet was so well kisown and
well establishcd among the Israektes that 2 mere teference to him as “that
prophet” was encugh to eali attention to him without any need to add: “The one
who hag been forewold in the Torah, ™ Furthermore, it also shows that the advent of
the prephet 1o whom they wers referring  was absolutcly confinned, for when
these questions were asked of the Prophet John, he did not say that no other
prophet was to come and therefore the questions were irrelevant.

(3 Consider now the predictions (hat have been cited in the fxospel of Sr
John from chapter 14 to chapter 16 continuansly: "

“And I wilt pray the Father, and he shal! give you another Comtormer, that
he may abide with you for ever; Even the Spirit of troth; whom the world carmot
receive, because it seeth him not, neither knoweth him: but y& know him;.for he
- dwelleth with you, and shall be In you." {14: 16-17T)

_ “These things have [ spoken unic ¥ou, being yci present with vou. But the
Comforter, which is the Holy Ghost, whor the Father will send in my name, he
shall teach you all things, and bring all things 10 your remembrance, whatsoever |
have said vt you. ™ (14; 25.26) '

“Hereafier T will not talk much with you: for the prince of this world
cometh, and hath nothing in me.” (14: 30) '

“But when the Comforter is come, whom [ will send urto you from the
Father, eventhe Spirit of trath, which proceedeth from the Father, he shall ieatify
of me.™ (15: 26) '
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‘chrﬂwicss I. tell yom the truth: It is nxpﬁdiunf -f:::rr' you that [ go away:

for if I gonotaway, the Comforter will not come unto you; but if I depart, 1 will
_ send him unte you.” (1687 7) '

“I have yetmany things to way unio you, but you cannot bear them now.
Howbeit when he, the Spirit of truth, is come, he will guide you into all irath: for
he shall not speak of himseif, bui whatsocver he shall hear, that shall he speak:
and he will show vou things to come, He shall glorify me: for he shall receive of
mine, and shall show it unto yon. All things that the Father hath are mine:
therefore said 1, that he shail take of minc, and shall show it unto you.” {15: 12-
15)

(4] Inn order to detertnine the exact meaning of these passages one showld first
know that the language spoken by the Prophet Jesus and his contemporary
Palestinians was a dialect of the Aramaic langnage, cailed Syriac. More
than 200 years before the birth of Jesus when the Selencides came 1o
pawer Hebrew bad become extinct in this territory and been replaced by
Syriac. Although nnder the influence of the Seleucide and then the Romfan
empires, Greek also had teached this area, it remained confined only to
that class of the peobla, who after having access to the higher govermment
circles, or it order to seek access to them, had becoms deeply Hellenized.
The Common Palestinians used g particular dialect of Symac, the accents
and prominciations and idioms of which wers different from the Syriac

- spoken in and around Damascus. The comman people of the country were
wholly unaware of Greek. So much so that when in A.D). 70 the Roman
General Titus, after taking Jerusalem, addressed the citizens im Greek, he
had o he translated into Syriac, This makes jt evident that whatever the
Prophet Jesus spoke ta his disciples must necessarily be only in Syriac.

Secondly, opc should know that all the four Gospels contained [n the
Bible were writienl by the Greek-speaking Christians, whe had entered Christiamty
after the Prophet Jesus. The traditions of the sayings and acts of the Prophet Jesns
reached them through the Syriac speaking Christians not in the writlen form but as
oral traditions, and they mangiated these Syriac traditions inte their own language
and incorporated them in their books. None of the extant Gospels was written
hefore 70: the Gospel of St. John was complled n ceniury after the Prophet Jesuos
probably in Ephesus, a city In Asia Minor, Morcaver, ne original copy oven of
thesc Gospels in Greek, in which these were originally writeen, exists. None of the
Greek mannscripts that have been discoversd and collected from here and thers
and which all belong: io the period betore the inventione-of printing dates before
the 4th century. Thesrefors, it is diffcult 10 ssy what changes might have taken
place in these during the first three centuries. What makes it particularly daubrifil
ig that the Christians have been regarding it as quite lawful to tomper with their
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Gospels intentionally as ancl when they liked. The author of the article “Bible™ in
- Encyclopaedia Britannica (Ed. 19731 writes;

“The main source of the evidence and of the variations are the .
manvscripts of the N.T., dating from the and to the 10th centory or even later. In
the process of eopying, fhese manuscripts underwent the revisions that necessitate
textual criticism. Seme of these revisions were unintentional, as the scribe skipped
a word or a line or as he mistook one character for another, Other revisions came
from the desie of the scribe to harmonize the text of one Gospel with another or
ot one Testament with the other; or from his pious wish to “correct™ or clarify the
text at another point. But now that variations in the text exist, collection of the
menuseripts is a difficult task. ™ (Sec “Hible™ in Enevefopeedis Britwanics, 1973)

Under such conditions s these, it is very difficult 10 say with absolute
cerrainty that the sayings of the Prophet lesus (peace be on him) found in the
Gospels. have been preserved, reproduced and cited faihinlly and accurately, and
thal no change has taken place amywhere,

_ The third and a very vital point is that even after the conguest by the
Muslims, fir abous three centuries, the Palestine Christians retained Syrinc, which
was not replaced by Arabie umtil the 9th century A D. The information that the
Muslitn scholers of the first three centuries obtained through the Syriac speaking
Christlans about the Christian traditions, should be more authentic and reliable
than the informaticn of those people "whom it reached through translation after
translation from Syrisc oo Greek and then from Greek into Latin, Far there were
greater chancey of the original Syriec words spoken by the Prophet lesns
remaining preserved with the Palestinian Christians than with others.

(5} Keeping these un-deniable historical facts tn mind let us consider the fagt
that in the pagsages cited from St. John's Gospel above, the Prophet Jesus
{peace be op  him) is giving the news about one coming after him, about
whotr: e says: *He will be ‘the prince of this world’ ¢Serwar ‘dlam), “he
shall abide with you for ever,” “he will guide you into all muth.* and “he
shall testify of me"™ (i.e. of Jesus himself). By tnrerpolating words like
“the Hely Ghost™ and “the Spirit of truth™, in the passages of 5t. John,
every effort hag beers made to corrupt the real meaning, but despite that if -
these passages - are read carcfully, one can clearly see thac the one whiose
coming has been foretold, will not be a spirit- but a man, and an
extraordingsy man, whose teaching will be vmiversal, all pervasive and
enduring fill the bLast Diay. For this particular person the word
"Madadgdr™ (helper) has besn nsed in the Urdi translation, and the Greek
word uged in St John's original Gospel, according to the Christians, was

" MPeracletus. But the Christian scholars themsalves have been faced with
great difficulties in determining itz owening, In the original Greck
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Paraclets 188 several meanings: to call wwa particular place, to call for
help, 10 warn, to tempt and incite, to implore and pray. Moreover, in
Hellenic sense, it gives these meanings: to console, to give satistaction, to
encourage. Wherever Lhis word has been used in the Bible, it does not tit
in well with the context anywhere. Origen has translated it Consolatear at
somic places and Deprecator at athers, But the other commentsgtors have
rejected both. these mransletions, for in the first place these are not cormact
according to Greek grammar; second, these meanings do not go well with
context wherever this word has occurred in the passagas. Some other
transiators have translaed it Teacher, but this meaning too, cannot be
denved from the Greek wsage. Termllian and Aupustine have preferred
the word Advocate, and some other scholars have adopted wards like
Assistant, Comforter, Cosoler, etc. {See Cyclopaedis of Bibkical
Literatirs, under “Paracletus™),

Now, it 15 interesting to note that in Greek itself there is another word
periciytos, which means “the Praised One”™. This word is exactly
synotymous with “Muhammad”™. In pronunciation # closely resambles
Paracletus. Tt cannot be a remote possibility that the Christians who have

been used to making alterations in their religions books as snd when they

liked, might have vffected a littia variation in the speliing of this word in
the prophccy  related by St. lohn when they saw that it went against their
set belief and creed. The original Greek Gospel composed by St. John
does not exist either; therefore it is not possible to check which of the two
worids had actuslly been used in ir,

Butr the decision is not solely dependent on his as to whick word had St.
John actually used in Greek, for in any cese that too was, a translation and
the Prophet Jesus’ language, as we have expiained above, was Palestinian
Syrtac. Therefore, the word that he might have used in his good naws
nmsl- necessartly be a Syriac word. Fortunately, we find that nriginal
Syriac word in the Life of Muhammad by Tbn Hishim. Along with that
we also come to know its synonymous Greek word from the same book.
Thn Hisham, on the authority of Ibn Ishaq, has reproduced the carnplcte
translation of 15: 23-27 and of 16: 1-of the Goapel according io Yuhannus
(Yuhanna: John), and has used the Syrixc word Munhamanna imseead of
the (hreek Paraciete. Then, Ibn Ishiq or Ion Hisham has explained il thus:

The AMfunfamanps In Syriac means Muhammad and in Greei thﬂ
Paracletus. (Ibn Hishim, vol, I, p. 248).

MNow, historically, the Historical of the conuwnon Palestinian Christians

witil the 9th century A.D. was Syriac. This land was included in the Islamic
territories in the first half of the 7th century. Ibn Ishag died in 768 A.D. and Ibn
[lisham  in 828 A.D. Thig means that in the time of both the P'aiestinian Christians
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spoke Syriac, and for neither it was difficuit to have contacts with the Christian
subjects of thelr country. Moreover, in thote days there also Lived lacs of Greek
speaking Christians in the Islamic territories. Therefore, It was also not difficult
. for them te tind omt which particular word of Greek was S¥nonymons with g
certain word of Syrlac. Now, if in the translation reproduced by [bn Ishag the
Syrac word Munfiamanna has been used, and Ibg Ishiq or Ibn Hisham has
cxplained that i3 Arabic equivalent is Muhammad and Greek Paraclels. there
remains 1o room for the doubr that the Prophet Jesus had given the: good news of
the coming of the Holy Propher himself by name. Along with that it alse becomas
kinown that in the Greck Gospel of Johm the word actually used was Periclytos.
which the Christian scholars changed into Paractetus at some later time.

(&) Even an older historical cvidence in this connection is the following
radition from Hadeat ‘Abdullah bin Mas"id:

“When the Negus sumunoned the Emigrants from Makkah ta kis cournt and
heard the teachings of the Holy Prophet (upont whom be Altah's peace) from
Hadrat Ja'far bin Abi Talib, he said: *‘God bless you and him from whom you
have come! I bear withess that he is Messenger of Allah, and he is the same one
whose mention we  find in the Gospel, and the same one Eood news about whom
had been  given by Jesus son of Mary. ™" (Musnad Afmad). This has been relaied
in Hadith from Hadrat Ja“far himself and also frota Hadrat Umm Salamah. This
not only proves that in the beginning of the 7th centiry the Negus knew that the
Proplel Jesus had foretold the COMming of a Prophet, but aiso that a clear pointer (o
“that prophel” existed in the Gospel on the basis of which the Negus did not take
long to form the opinion that the Prophet Muhammad {upon whom be Allah’s
peace and blessings) was that prophet. However, from this tradition one catnot
know whother the source of information with the Negus about the good news
given by the Prophet Jesus was this same Gospel of 5t John, or whether there
cxisted some other means alse at that titne for this information. :

(9} The tnuth is that the four Gospels winch the Christian Church las
recogntzed as Canonical are neither an authentic means of knowing the
Prophet Jesus'  Prophecies sbout the Holy Prophet nor are they # relisble
sotlree for knowing the correct biography and the original teachings of the

.Prophet Jesus hirnself, but by far the moro trost-worthy means tor this is
the Cospel of Barnabas which the Church has declared as heretical and
apocryphal. The Christians have done whatever they could to conceal it,
and it remained lost to the warld for centurias. In the 16th century only
one copy of ity Malian translation sxiated in the library of Pope Sixins V,
und no one was allowed to read it. In the beginning of the 18th conrury it
came inta the hands of one John Foland. Then, changing different hands it
found ils way in 1¥38 into the Imperiai Library of Vienna, In 1907 s
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English tr&mlatmn af this Italinn nmnusnﬂpt was printe-l:l at the Clarendon
Press, Omxford, but probably scon after iis printing the Christian world
realized thet the book cut at the very root of the Faith which was
attributed to the . Prophet Jesus. Therefore, its primed copies were
destroved somehow, and then it never went into print any mare. Another
copy of it, a Spanish translation from the Italian manuscript, existed in the
18th cenmury, which has been mentioned by George Sale in his Preface
and Preliminary Discourse 1o the Eugjish translation of the Qurian. This
oo was made to disappear, and no irace of it extsis anywhere today. | had
& chance to see a photostat of the English translation published from
Oxford and T have read ¢ word by word. T feel that it is indeed a great
blessing of which the Christians have kept themseives deprived only out of
prejudice and stubbomness;

Wherever this Gospel is mentioned in Christian literature, it il} cund&nmed
a5 a forged Gospel, which perhaps somx Musimn has composed and aseribed o
Barnabas. But this iz a great falsehood which hag been uttered only for the reason
thar it contains at several places clear prophecies aboui the iHely Prophet
Motz (wpon whom be Allah’s peace and  blessings). In the first place, a
perusal of this (Gospel shows that it could not have been writtan by a Muslim.
Secondly, had it been written by a Muslim, it would have spread extensively
among  the Muslims and the writings of the [slamic scholars would have contained
plentitul references to it. On the contrary. the Muslims had no knowledge of its
caistence  befure George Sale wrote his Preliminary Discourse to his tregnslation of
the Qur'an. No mention of any kKind is found of the Gospel of Bamabas in the
books of the Muslim writers like Tabar, Yaqlbi, Mas'iidi, Al-Beruni, Ibn Hazm
and others, who were fully conversant with Christion literature, when they discuss
Christisnity, The best catalogues of the books found in e libraries of (he Islamic
world were Al-Fifrist of Ibn an-Nadim and Kashf as-Zunndn of Haji-Khalifah,
and these too are without any mentton of it. No Muslim scholar before the 19th
century has ever mentioned the name of the Gospel of Barnabag, The third and
most  impottant argament to vefute the claim that the Gospel has been written by &
Muslitn is that about 75 years before the birth of the Holy Prophet (peace be upem
himy, in the time of Pope Gelasius I, the list prepared of vnanonical books, which
were banned for reading by & Papal decree also inchuded the Gospel of Barnabas
{Evangelinm Bamabe). The question is: Who was the Muslim at that time, wha
forged thus Gospel? The Christian scholars themselves have admitied dhat the
(rospel of Barnabag remained prevalent in Syria, Spain, Egypt, etc. during the
early days of Christianity for a long time and that it was banned as heretical in the
Sth century. ' ' :

(1) Before we reproduce the good news given by the Prnpﬁat Jesus about the
advent of the Holy Prophet from this Gospel, it would be useful to



As-SsfF ' 505

introduce it briefiy, su-fhat the reader [ﬁﬁ}r know its i:ﬁﬁ:nﬁnnue and also
nnderstand why the Christians are so angry with it.

None of the writers of the fogr Guspels which have been included in the

Bible as aufhentic and canonical, was a compeamion of the Prophet Jesus, &nd none
of themn has ‘sither made the claim dhat the information recorded by him in his
Gospel was obtained from the compamions of the Prophet Jesus, They have, in
fact, made no mention of the sources fromt-which they oblained thetr inforoation,
. which vould show whether the reporter himaslf witnessed the events and heard the
sayings that he was describing or whether they reached him through one or more
i one transmitters. On the COmrary, the anthor of the Gospel of Barnabas states
that he is one of the original twelve disciples of Jesus, that he followed Jesus from
the beginning till the end, and that he is recording the events that be wiinegsed
with his own eyes and the seyings that he heard with his own ¢ars. Not only this.
In the cnd of the Book he says that on his-departure from the worid the Prophet
Jesus had mede him responsible for romoving the prevalent misuvicrstandings
ubout himself and for informing the world of the correct events. _

Who  was this Bamabas? In the Acts of ige Apostles a person so named is
very frequently mentioned. He camne of a Jewish family of Cyprus. He has been
praised for-his services in connectlon with the preaching of Christianity and
remuiering help and assistance to the followers af the Christ. But nowhere has jt
been inld as to0 when ho cobraced Christianity; his narne does not either appear in
the list of the twelve originai disciples, which has been given in the three Gospels.
Therefore, one cannot say fhat the author of this Gaspel is the same Bamabeas or
some other person. The list of the disciples given by Barnabas differs from the one
given by Matthew and Mark only iri two names: Thomas ‘insiead of whom
Barnabas has given his own name and Simon the Canaanite instcad of whom he
has named Judks son of Jacob. In the Gospel of Luks this second name is also
there. Therefore, it would be correct to assume that sone tme later only i order
to exciude Barnabas from the disciples the natoe of Thomas was inc!uﬂbd.sﬂ A5 {0
be tid of his Gospel. To effect such changes in their scriptures has pever been
anytung urlawfu! with the Christian scholars. '

If one goes through the Gospel with an unbiased mind and compares it
 with the four Gospels of the New Testament, ope cannot help feeling that ir is far
auperior o them. In it the events of the life of the Prophet Jesus (peace be on him)
have been described in much greater detail, in a manner as though gomedody vas
actually witnessing what was happening and was himself a partoer in those events.
As against the incoherent stories of the four Gospels this historical account is morc
coherent. From it one can fully welt understand the scries of events unfolding
themselves. In it the teachings of the Prophet Jesus have been given in a clearer,
more etfective and cxpanded form than in the other Gospels. The themes of the
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Unity of God, refutation of polytheism, attributes of God. essence of worship and
morafity lLave been presented in a most forceful, rational and exhaustive way. In
the other Gospels onc does not find even a fraction of the instructive parables
which clothe the themes. This Gospel also shows in nmch greater detail what, wise
methods the Prophet Jesus wsed for the teaching and trainiiig of his disciples.
Anyone who has any acquaintance with the language, style and temperaiucnt of
the Prophet Jesus wilt be compelicd to admit after a perusal of this Gospel that it ig
net & fietitions document, which might linve been forged in 2 later period, But the
truth is that in ir the Prophet Jesus appears before us in his true grandeur and glory
muel more conspicucusly than anywilere in the four canonical {Gospels. In it there
15 no frace of those contradictions whidlr abound in the four Gospels in respect of
his different sayings.

In the Gospe! of Barnabas the iife of the Prophet Jesus and his teachings
are found precisely according to the life and teachings of 4 Prophet of God. He
presents himsell as a Prophet, and confits all the former Prophets and Books, He
clearly  states that thers is ne other means of kinowing the tnnth except through the
teachings of the Prophets, and the one who abandons the Prophets, in fact,
abandons Ged. He presents the doctrines of the Unity of God, Aposilesship, and
\he Hereafter precisely as taught by all the Prophets. He exhorts the peaple to
perform thic Prayer, observe the Fast and pay the Zakdr. The description that
Bamabas has given of his Praysrs at a munber of places shows that the times he
observed for his Pray:rs- were the same times of Fajr {Dawn), Zuhr (Early
aftemocn}, “Agr (Late afternoon), Maghrib, “Ishé (Late Evening) and Tahajjud
(Before Dawn), and he always performed his ablutions before the Prayer. He
acknowledged David and Solomon as the Prophels, although the Jews and
Christians havc excluded them from thc list of the Prophets, He regarded the
Prophet Ishmael as the intended victim of the sacrifice. and he makes a Jewish
rabbi adfmtt that the intended victim was indeed the Prophet Ishmael, and not the
Prophet Isaac, as the Israelites have made the people believe. His teachings about -
the Hereafier, Resurrection, - Hell and Heaven are abour the same as given in the
uran. :

{11} Thec reason why the Christans have become opponents of te Gospel of
Barnabas is not that it contains clear and definite good news aboot the
Holy Prophet Muhammad (upon whain be Allah's peace and hlessings) at
several places, forthey had rejected this Gaspel even before his birth To
understand the real causc of their anger a linle further dlsr.:usamn is
needed.

The earliest followers of the Prophet Jesus {peace be on him) believed him
- only as a Prophet, followed the Mosaic Law, did not detach themselves from the
other Israclites in the matter of befiefs, religious in functons and rites of worship,
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and differed from the Jews only in that they had alfirmed faih in the Prophet
Jesus as the Messiah (the Christ) whereas the lews had refused to acknow|edge -
hirn «s the Messiah, Later, when St Paul entered this comrmunity, he started
preaching and proclaitming this religion also o the Romans and the CGleeks as well
as other non-Jewish and uon Israelite’ communitics. For this purpose he invented
an alogether new religion. the beliefs, doctrines and injunctions of which were
enttrely  different from thoge tanght by the Prophet Jesus, This man bad never mel
the Prophet Jesus but was a biner encmy of him during his lifetime, and even
reiained an enemy of his follosers for sevaral years after him. Then, when he
eriercd his community and searted inventing a new religion. he did uot cits any
saying of Jesus as his authority but based everything on his uwn inspiration. The
oiily object before  him whilc framing (he new religion was to make it acceptabie
1w ihe weutile world. He declared .that a Chriatian was free from all restrictions of
the Jewish Law, He abolished all restrictions of the lawtul and the unlawful in
food. He repudiatcd the circumcision, which was panicularly disapreeable to the
non-lewish world. Su much so that he inhovated the dactrine of the divinity of
Christ and his being son of God and the Atonermient for the original sin of mankind
by dying on the Cross, for it unmensely suited the polvtheistic taste of the
common man. The carly followers of Christ resisted these mnavations, bug the
flood gare  opened by 5t Paol caused a huge multitude of the non-Tewish
Christians w enter this religion Against whom the handful of true Cliristians cotdd
ot stand for leng. However, unti] about the end of the 3rd century A D). there
were still many people who denfed the divinity of Christ. Burt in the baginning of
the athi cenmry {in 325 A.D.) the Nicaes Cooncil recoguized the Pauline dochrines
and adroitted them we the basis of Christianity. Then the Roman FErapire jtself
tumed Christian  and in the reign of Emperor Theodosius Christianity becaine the
statc religion. Consequently, all the books that clashed with this doctritte were
declared as heretical, and only those books were hald A% vanonical which agreed
with it In 367 A.D. for the firs( time a coliection of reliable and accepled books
was ifsued Ly an epistle of Athanascus, which was ratified in3B2AD ina
Imeetintg under the presidentship of Pope Damasius. Towards the end of the Sth
century Pope Gelasiug contirming thiz collection as authentic also issued a list of
e books which were *spurious”, whereas no Chitistian scholar has ever made the
Cleim  that any of the Pauline doctrines which were nade the crterion for
declaring certain religious books as avthentic and others as not authentic, had been
taught by the Prophet Jesus himself. More than thit, cven in the Gospels which
are admitted to the canonical collection na saying of the Prophet Jesus himself is
recorded, which may confimn these doctrines.
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‘The Gospel of Barnalms was included among the m]ect:d hooks because it
clashed with this official creed. Its auﬂmr &t the outset siates that the object of his
(yospel is: . .

“To reform 1he idews of those who, being deceived of Satan, under
pretence of piety, are preaching most irppious doctrine, calling lesos son of God,
repudiating the cireumcision ordained of God fur ever, and pemmitting every
unclean meat; amang whorn also Paul hath been deceived. ™

He says that during the lifetime of Jesus, first of all the polytheistic
Roman soldiers ‘witnessing his miracles started calling him God and som of God.
Ihen this epidermic mfected. the common Israelites also. At this Jesus was much
grieved and upest. He repudiated this false beliaf about himself repeatedly and
cursed  those who spoke thus of him. Then he sent his disciples throughout judaea
to refute it and Dlessed them also with the ability to work the sate miracles which
issued from himsalf, so that the peopic be made to give up the false idea that the
one who performed those miracles was Gad arson of God. In this connection he
reproduces the full discourses of the Prophet Jesus in which he repudiated this
false belief and tells how upset he was at the circolation of this mjschief,
Mareover, he strongly refutes the Pauline doctring that Christ died on the Cross.
He narrates as an eye-withess that when Judas [scarioc took money from the high
pricst and brought soldiers to have Jesus arrceted, four angels at Allah Almighty's
command carried him away and Judas was so changed in speech and in face as o
be like Jesus. Thus, it vas he wha was put on the cross and not Jesus. Thus, this
Gospel cuts at the root of Pauline Christianity and ratifies what the Qurin says in .
this regard, whereas. 115 years bafore the revelation of the Qur'an, the Christian
priests had rejected it on account of these very assertjon,

(12)  The sabove discussion makes it abundantly clear that the Gospel of
Barnahas is, in fact, a more reliable Gospel than the so-called canonical
Gospels. It rcpresemts the Prophet Jesus® teachings and the events and
deeds of his life and his sayings correctly; it s the Christian people’s own
misfornme that they have lody only because of their subbomness the
opportunity they were given to correct their beliefs and io know the real
teachings of the Prophet Jesus. Now we can quote with full satisfaction
the glad tidings about the Holy Prophet Muhammad {vpon whom be
Allah’s peace and blessings}, which Bamabsas has reponted from the
Prophet Jesua. In these glad tidings at some places the Prophet. jesns
mentiond the Holy Prophet by name, at some he calls hitm Rasaf-Afiaf
{Messenger of Allah), at some he uses the word “Messiah™ for him, at
some “Admirable™, and at other places employs sentences which give the
sane meaning as: L3 dehs M-Affah, Mubammad ar-Rasti-AMah Tt is
difficult for us to reproduce all pieces of the good news here, for they are
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scattered thrﬁuglluut the book in different wﬁrﬂings and in different
contexts. We reproduce below only a fow of themn 25 speciman: '

“For ell the prophets, that are one hundred and forty-four thongand,
whom God hath sent info the world have spoken darkly, But after me shall come
the Splendour of all the prophets and holy ones, and shall shed light upon the
davkncss of gl that the Prophets have sa;‘d, becavse he is the messenger of God "
{Ch. 17} :

“The  Levites and the scribes said: ‘If thou be not the Messiah nor Elijah,
or any prophet. wheretore dost thou preach new doetrine, and make thyself of
more secount than the Messiah?' Jesus answered: “The miracles which Gl
worketh by my hands show that I speak that which God willeth: nor indeed do I
make myself to be accounted ag him of whom ¥e speak. For [ am not worthy to
unloose the ties of the hosen or the latchets of the shoes of the messenger of God
whom ye call “Messiah”, who was made befora me, and shall come after me, and
shall bring the word of truth, so that this faith shail have no end. ™ (Ch. 42}

“Verlly I say unto you, that every prophét when he is coma hath borme to
one nation only the mark of the mercy of God. And so their words were not
extended save i that people o which they were sent. Byt the messenger of God,
when te shall come, God shall give 0 him as it were the seal of his hand,
msonuch that he shall carry salvation and Mercy to all the pations of the warld
that shall receive his doctrine. He shall come with pawer upon the vngodly, and
shall destroy idolatry, insomuch that he shall make Satan confounded.” Continving
his speech with the disciples, the Prophat Jesus nvikes it clear that he wiil be horm
of the Ishmaelites, (Ch.43) :

“I therefore say unto vou that the messenger of God 15 a splendour that
shall give gladness to neary all that God hath made, for I is adornad with the
spirit of understanding and of counsel, the upirit of wisdom and tight, the spirit of
fear  and love, the spirit of prodence and temperance; he is adorned with the spirit
of charity and mercy, the spirit of fustice and piety, the spirit of gentlencss and
patence, which he hath received from God three times riore than he hath given 1o
all his creatures. O blessed time, when he shall come to the world | Belicve me
that I have seen him and bave done him IEVEIENCe, even as every prophet hath
scen him: seeing that of his spirit God giveth w them prophecy, And when [ saw
him my soul was filled awith consolation, saying: *O Muhammad, God be with
thee, and may be make me worthy to nntie thy choelatchet, for abtatning this I
shall be a great prophet and haly one of God. ™ {44)

“lesus answered: ‘Let not your heart he froubled, neither be ve fearful; _
for 1 have not created you, bur God our creator wha hath created yon will protect
you. As for me, 1 am now come 1o the world to prepare the way for the messenger
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of God. who shall bring salvation -to the v;nrld. But beware that ye he pot
deceived, fur many false prophcts shall come, who shall take my words and
contaminate my gospel.” Then said Andrew: ‘Master. i2ll us stiue sign, that we
may know him.” Jesus answerad: “He will not come in your time, bur will came
sounG years affer you, when my gospel shall be annulled, insomuch that there shall
lxe scarcely thirey faithful. At thar ime God will have merey o the world, and so
he will send his messenger, over whose head will resr a white cloud. whereby he
shall e kaown of one elect of God, and shall be by him inanifested to the world.
He shabl come with great power against the ungodly. and shall desiay idolatiry
upon the earth. And o rejoiceth me because that throvgh lum our God shall be
known and plorified, and T shall e known to be troe; and he will excoute
vengeance against those who shall say that I am more than man.... He shafl come
with trutl tnore clear than that of all the prophets.™ (Ch. 72)

“Por the promise of God was made in Jerusalem, in the temple of
Solomon,  and not elsewhere. But belicve me, a time will come that God will give
his mercy inanother ciry, and in every Place i will be pogsible w wonslap him in
rmuth. And God i every place will have accepied vue prayver with mercy ... T am
indeed sent to the house of Isragl as a prophet of salvation; bur after me shall
come the Messiah, sent of God o all the world; for whom Geosd Ladh wade the
wortd, And then through all the world will God be worshipped, and mercy
received,” (Ch, 82}

“Iesus answered: ‘As God liveth, in whose presence my soul standeth, I
Am not the Messiah whom all the tribeg of the earth expeet, even as Gl promosed
10 our father Abraham, saving: ‘In thy seed will I bless all the tirbes of the =arth.”
(Gen. 22;  18) But when God shall take raé away from the world, Satan will raise
agnin 1his accursed sedition, by making the impious Defieve that T am {rod and son
of ©od, whence my words and my doctrine shall be contaminared, insomuch that
searcely  shall thees remam thiety fasthful ones: whercupon God wall have mercy
uporl the world, and will send his messenger ¥or whorm he hath made all things,
who shall comc from the south with power, and shall destroy the idols with the
idolarers; wha shall take away the dominion from Satan which he hath over men.
He shall bring swith him the mercy of (God for salvation of them that shall helieve
11 hnm. apd blessed is he who shall believe his words, ™ (Ch. %6}

“The priest asked; *After the coming of the messenger of God, shali other
preoaphets come? Jess answergd: ‘There shall not come after him e prophets
sent by God, but there shall come a great nomber of false prophets, whersar [
sarrow, For Satan shall raise them vp by the just judgement of God. and they shal
hide themselves under the pretext of my gospel,™ (Ch. 97}
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anointing him with oll, but somebody’s being appointed by God had become
synonymeas with being a messiah. For instance, in I Kings, it hat been said that
God commanded “the Propherl Eljah to anoint Hazacel to be king over Syria. And
Jehu the son of Mimshi shalt thou aneint 1o be King over israed and Elisha the son
of Shaphet of Abelmehols shall thou ammnt to be prophet in thy room. ™ {19 [5

16%. MNone of these was anointed with oil. Their being commissioned by God
atnounted o their being anvinted. Thus, according to the Israslite concept the
word messiah was, in fact, syronymous with being “commissioned by God”, and
m ths very meaning had the Prophet Jesus {peace be on him) used this word for
ihe Haly Prophet Mubenoiad (upou whorn be Allah's peace and blessings). For an
explanation of the Tsraelite meaning of the ward “mussiah”. scc “Messiah™ in
Cvolopaedia of Bibfical Literatare),

9. The word sefr here does not mean magic but deception and fraed,
winch s alsu a4 well known meaning of this word in Arabic. Thus, the verse
means: “When the Prophel whose eoining had been forctold by the Prophet Jesus
came with the clear signs of his prophethood, the Israetites and the followers of
Jesug declared his claim to Prophethood to be a deception and fraud. ™

10. ... forges ... against Allah”: declares the Prophet semt by Ailah 1o be
a false prophet  and regards the Revelations of Allah to His Prophet as forged by
the Prophet himself.

11. That is, there could be no greater in justice than that basides calling a
irue Prophet a  false prophet, one should stat burling abuses on him and
emploving all  sorts of ligs and false allegations and slanders to defear his mission
although the Prophet is calling him to Allah’s worship and His cbedience.

12, Onc should bear in mind that these verses were sent down in A H. 3
after the Bawtle of Uhud, when Islam was confined only m e city of Madinah,
the Muslims were only a few thousands in number, and entire Arabia was bent
upen wiping oo this religion. The defeat that the Muslims had suffered at Uhud,
had sullied their image of power and the tribes of the surrounding areas had been
emboldened. Under such conditions it was said: “No one will succeed in blowing
aut  this Light of Allah, but 1t will shine forth in all fullncss and spread throughout
the world.”™ This was a clear prediction which liverally came true. Who could
know apart from Allah ar that time what was the fumire of Islam? Human eves
gould only sce that it was 4 flickeriog candle and violen winds were blowing to
pur it ont for ever, '

13. “The mushrrks”™ ﬂ'lﬂﬂﬂ. who combine the service of others with the
setvice of Aliah and mix other religions in the Religion of Allah; who are not
prepared to see that the entire systern of life 13 established on the obedicnes and
pidance of One God; who ingist thae they will worship any delty they like and base
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“Then smd mc pn:at IIuw s-ha!l the M:smah be -:alled and what sign
shall reveal ns coming? “lesus answered. ‘The hame of the Messiah is admiralle e,
for (God himself gave him the name when he had created his soul, and placed it in
# celestial splendour. God said; *Wait Mohammad; for thy sake I will 1 creats
paradise, the world, and a great multitude of creatures whereof I make thee 4
present, insommch that whoso shall bless thee shall be blessed, and whose shall
,cwrse thee shall be accursed, When I shall sand thee into the world, I shall schd
thee as my messenger of salvation, and thy word shall be true. insomuch that
leaven and earth shall fail, bt thy taith-shall newer fail Mohammad iz his
blessed pame.* (Ch. 57}

Barnabas writes that. on ong occasion Jesus gpoke to his disciples and said
that one of them {who was to be Judas Iscariot) wouid seil hitg to the enemies for
30 pieces of gold, Then said:

“Whercupom I am sure that who shall sell me, be slain jn my name, for.
that God shall take me up from the earth; and shall change the appearance of the
traitar so that every one shall belicve him to be me: nevertheless when he: dicth an
ovil death, I shall abide in that dishonour for a long time in the world Hut when
Mohammad shail cone, the sacred messenger of God, that infamy shall be taken -
away.- And this shall God do because [ have confessed the quth of the Megsiah,
Wwho shall give e this’ reward, thar T shall be kmown 0 be alive and o be 4
strafger 1o that death of infamy .’ (Ch.112)

{To the disciples Jerussaid:) “Verily I say urnto vou that if the truth had
hot been crased from the book of Moses, God would not have given to David our
father the second. Amd if the book of David had not been comtaminated, God
would not have committed the Gospel w0 me; sceing that the Lord our God is
unchangeabic, and hath spoken bul onc messags to a]l men. Wherefore, when the
messenger of God shall come, he shall come to cleange away all where with the
ungoly have contaminated my book,” (Ch. 124}

In these clear and comprehensive pmphemcs there are only three things
which at first sight appear w be doubtful. First, that in these and in several other
pagsages of the Gospel of Bamabas the Prophet Jesus (peace be upon him) has
denicd  his own self being the Messiah. Second, that not only in these but at many
ather places also in this Gospel the Holy Messenger’s actual pame " Muhamimad™
has been menuﬂm:d whereas  this is not the way the Prophets make prophecies:
ticy do not mention the actual name of the one coming in the future. Third, that in
these the Haoly Prm:that {upen whom be Allah's peace) has been calied the
Mesgiah.,

_ The answer to the first objection is that not only in the Gospel of Bamnabas
bt in the Gospe! according to Luke also it is mentioned thar the Prophet Jesiz had
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forbidden his disciples to call him the Christ (the Mcuiahj. The words in Luke
are. “He said unto them, Bur whom say ye that [ am? Peter anawering said, The
Christ of God. And he strictly charged them. and commanded them ta el o man
that thing.” (9: 20-21} Probably the redson was ihat about the Messiah whom the
Isreelites were awaiting, they thought he would subdue the cnemies of truth by the
sword. Therefore, the Prophet Jesus (peace be on him) said that he was not that
Mezsiah, but he woidld come rafter hiin,

The answer to the second objection is thar no doubt in the extant Italtan
ranslation  of Bamabas the Holy Propher’s name has been written as
“Mohammad”, but no one knows through how many different languages has this
ook reached the Italian, Obviansly, the original Gospel of Barnabas must be in
syriae, because that was the language of Jesus and his companions. If the original
book were extant, it could be seen what name of the Holy Prophet (upon whom be
. Perce} was writien iait. Now what one can assume is that originally the Prophet
fesus must have used the word Munfmmanms, av we have explzined above by
citing Thn Ishag's reference to St. John's Gospel, Then different ranslawrs may
have transiated it in their own languages. Later, probably some translator seeing
that the name given in the prophecy was exactly synonymous with the word
"Mohammad® may have writien this very sacred name of the Holy Prophet.
Therefore, the mere appearance of this name nifly 15 not enough to give rise to the
doubt that the entire Gospel of Hamabas hag been forged by a Musiim.

The answer (o the third ohjection is that the word “Messish™ s an
Israelite rechnical term, which has teen used in the Qur’an particularly for the
Prophet Jesus for the reason that the Jews had demied hic being the Massialh:
otherwise it is neither a Qur'anic term nor hag it been used anywhere in the
Qur'an in the meaning of the Istaclite term, Therefore, if the Prophet Jesus used
the word Messial for the Holy Prophet (peace be upon him), and ihe Qur'an has
not used this word for him, it 15 not right to conclude that the Gospel of Barnabas
ascribes something to him which the Qur'in denies. In fact, it was customary with
the Israelites that when somehody or something was set astde for a sacred Cause,
the person or thing was anointad wilh the holy oli on the head and consccrated.
This anointing with the oil was called masf in Hebrew, and the one thus anvinted

“ricssial " Utensils were likewise anointed and set aside for use in the house of
worship. *The priests also wers anointed when they were appointed to priesthood.
The kings and the prophets too were anointed when they were designated to
Kingship or prophethood by God. Thus. according to the Bible, therc have been
many messiahs in the history of the [sraelites. The Prophet Aaron was 1 messiah
&8 a priest, Moses as 4 priest and & propher, Saul as a king, David as a king and a
prophet, Melchizedek a5 a king and a priest, and Al-Yas'a (Elisha) was 2 messial; .
A% a prophet. Later, it was no longer regarded as necessury to appoint a person by
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their helicfs and morals and civilization on any philosophy and doctrine they
please, Ax against the ways of such people, it s being said that te Mcssenger of
Allah  has net been sent 1o make a compromise with them, lut with the object that
be showdd vause the Guidaice and Religion of Truth which he has lirought fram
Allah 10 prevail ove ali religion, i.e. every aspect of the way of life. Thir (mission
he has to accomplish in any case whether the disbelievers and prolytheists like it or
not, and whether they support it ur resist it. This declaration has been made in the
Quran ar two other piaces above, in Strah At Taubah: 33 and Siirah Al-Fath: 28
Here it has been re-iterared for the third time. {For further explanation, see E.N.
32 of Ar-Tavbah and B.N. 5l af Al-Fath).

.14, A bargaln is romething in which a irerson employs his wealith, time,
labour and talent in order to earn & profit. In the same sense the Faith and Jifixd in
ihe cause of Allah have been called a bargain. &g if 1o say: I you exert all voor
powers and expend all your resourees in the way of Allah, you will get 1he protirs
that are being mentioned in the following verses. This same theme has been
expressed in At-Tautsh: T in another way. (See E.N. 106 of At-Taubah),

15. When the bolievers are nsked to believe, ht aukcmatically gives the
meaning that they should hecome sincere Muslims: they should not rest content
with oral professton of the Faith but should be ready and willing to make cvery
sacnfice in the cause of their Faith

16. That is, this bargain is tar superior for them to every worldly bargain.

17. The actual profits of the bargain that they will auain in the eternal life
of the Hereafter are: {1} Immunity from the punishinent of Allah; (2] forpiveness
of sins, and (3) &utry inte the Paradisc the blesstngs ol which are eternal and
everiasting, '

1B, Although vicl-:::rry and success in the world is a great blessing of Allah,
yet for the believer the thing of real importance (s not this but the success of the
Iiercafter. That is why the cuin of the worldly lite has been mentioned as second
- and the resalt aceruing in the Hereatter first,
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O you who have believed! Be helpers of Allah even as Jesus. 14
son of Mary, had said to the disciples,!” “Who will be my helpers {in
calling) rowards Allah?” and the disciples had answered, “We are
helpers of Allah.™™ Then, some of the children of Israel belicved and
others disbelieved, So We aided the helievers against their enemies, and
they alene became triurmphant,?!

19. For the carnpanions of the Propher Jesus {poace be on him) the word
“[iscipies™ generally has been used in the Bible, bur later the term “apostie”
became prevalem for them among the Christians. and in the sense that (hey were
Giod’s apostles, bt in the sense that the Prophet Jesus used to send them (o
flifferent parts of Palestine as his preachers. Among the Jews this word was
already i use for those who were sent ta collect subscriptions for the Templc,
However, the Qur'anic toim “hawari™ is better than both the Christian 1erms. The
csseuce of this word is fifr, which means whiteness, The washcrman is called
hawart becmwe he whitens  clothes by washing them. A pure and un-adnlrerated
thilg is also called hawiri . The flovr from wilich bran has been sifted is known as
firwwird. In this very meaning vhis word is used for a sincere friend and an
unselfish sopporter. Ibn Sayyidah says: *Anyonc who exaggerates i helping
ancrher s his bawart. " (Lisin al- ‘drab), :

20, This is the last place in the Holy Qur'an where those who exert
Ihemsclves in calling the people @ Allah's Religion and to cause it to become
dominant over  disbelief, have been called helpers of Allah. Before this, this very
therne has been expressed in Al-Imrén: 52, Al-Hajj: 40, Muhammad: 7, Al
Hadlid: 25 and Al-Hashr: 8 above, ad we have exptained these verses in E.N. 50
of All lmran, E.N, 84 of Al-[Iajj, E.N. 12 of Muohanunad, E.N. 47 of Al Hadid.



X6 The Meaning of the Qur'an _
Muoreover; in E.N, 9 of Silfah Mubummad also light has been thrown on an aspect
ot this question. In spite of this some peaple ssem fo have the confusion that when
Allah Almighty i3 All-Powerful, Sel-Sufficient, and Indicpendent of the help of a))

His ecreatures, how then can 4 man be a helper of Allah?  ‘To remove this
cottfusion we shall further explain this point here,

*

In fact, these people have not been called helpers of Allah for the TERSON
that Aliah, Lord of the worlda, {God forbid) stood in need of any lelp from soine
of His creatures. but because in the sphere of life in which Altah Himself has ©

~ granted uan freedom of belief and disbelicf, obedience and disobedience. He docs
ot will to  make the people His believers and obedient scrvants by 1oeans of His
power and might. Instead, He adopis the methed of admonition and instruction to
show tiem the right way through His Prophets and Books The otie who accepts
this admonition and instruction willingly is a Mu'miz, the one who submits
praciicaliy to His Commands, is a Mustim and devout God-worshipper, the one
who adopis an attitude of God-consciousness is & Meisgf, the one who vies with
others for good works is a Mufisi, and over and above this, the one who alaris
working for the reformation of the peaple by means of thew same tnethod of
admonition and iustructton and for establishing the svetem of Allah's obedience
instead of disbelief and wickedness, is declared by Allah as His own helper, ax has
beerr mentiomed in clear words at several piaces in the verses cited above, If the
object were to designate such people as helpers of Allah’s Religion and not of
Allab, the words would have bees aOfar-u dgm Aflah and not ansir-Afiah,
yagsurina din-Adfsk and not yagsurdn-Allah, intansuring dip-Aifaf and not jn-
farsurtit-Aflalz. When in order o convey and cxpress a theme; Allah hag adopted
one and the sawne style at several placcs, suceessively, it proves conclusively that
the actual object iz to designate these people a8 helpers of Allah. But ihis
“lelpfulness”, God forbid, is not in the sense that these people fulfil some need of
Allah for which He requires thair help. but it is in the sense that thesc people
participatc  in thé cause which Allah wills to accomplish through His Prophets snd
His Books instead of His great power and might, .

21. Those who disbelieved in Jesus Christ are the Jews, and those wia
believed in him are the Chrisiians ag well as the Muslims, and Allah granted both
these dainination over the disbelievers of Christ. This is meant to requires the
Musilims that just as the believers of Christ have dorminated vver his disbclicvers in
the past, so will the balievers of the Prophet Muhammad (upon whom be Aliah's
peaee} prevail over his disbelvers.



