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LXII
AL-JUMU‘AH
u\:zi;-‘

INTRODUCTION
Namec

It is derived from the sentence fdhi nadiya-lis-salir-r HD-Vau-
t-Jumu'aii of versc 9. Although in this Sfrah imjunctions about the
Friday congregational Prayer also have been given, yet “furme a4 is ot
the title of its subject-matter as a whole, but this name too, like the
names of other Surahs, is only a symbolic title

Period of Revelation

The peried of the revelation of the [irst seciion (vv, 1-8) is A.H.
- 7. and prebably it was sent down on the occasion of the conguest of
Khaiber or soon after it. Bukhari, Muslim, Tirmidhi, Nasa‘i and Thn
Jarir have related on the authority of Hadrat Abn Hurairah that he and
other Companions were sitting in the Holy Prophet’s assembly when
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thesc verses were rwealed About ﬁbu Hurairah it is confirmed
historically that he entered Islam after the truce of Hudaibivah and
betore the conguest of Khaiber, and Khaiber was ¢onguered, according
to Thn Hisham, in Muharram, and, according to Tbn 8a‘d, in Jamadi al-
Awwal, AH. 7. Thus presumably Allah mipht have sent down these
verses, addressing the Jews, when thelr last stronghold had Allen to the
Muslims., or these might have been revealed when, secing the fate of
Khaiher, all the Fewish settlements of northern Hijaz surrenderad to the
Istamic governnent.

The second scction {vv. 8-11} was sent down shortly after the
cuiigration, for the Holy Prophet (upon whom be Allah’s peace) had
established the Friday congregational prayer on the 5th day after his
arrival at Madinah, The incident that has been referred to in the last
verse of this section must have occurred at a time when the people had
not yvel roceived fuil training in the etiquette of religious congregations.

Theme and Subject-Matter

As we have explained above, the two sections of this Siirah were
sent down in two different periods. That is why their themes as well as
their audiences are different. Although there is 2 kind of harmeny
between them on account of which they have been put logether in one
Surah, yet we should wnderstand their themes separately bcfﬂrc we
consider the yuestion of their harmony.

The first section was sent down at a time when al! Jewish -:t"f:::rl;s
fo obstruct the message of Islam during the past six years had failed.
First, in Madinah as many as three of their powerful tribes had done
whatever they could to frustrasc the mission of the Holy Prophet, with
the resull that one of the' tribes was completely exterminated and the
other two were exiled, Then by intrigue and conspiracy they brought
many of the Arab tribes together to advance on Madinah, but in the
Battle of the Trench they were all repulsed. After this, Khaiber had
become their stronghold, where a large number of the Jews expelled
from Madinah also had taken refuge. At the time these verses were
revealed, that too was taken without any extraordinary effort, and the
Jews ai their own request agreed to live there as tenants of the Muslims.
After this final deteat the Jewish power in Arabia came to an and. Then,
Wad-il-Qura. Fadak, Taima’, Tabilk, all surrendered one after the othet,
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g0 luch so that gl Arabian Jews became subdued to the same Islain
which they were not prepared to tolerate before. This was the ocoasion |
when Allah Almighty once again addressed them im this Sirah, and
probabhly this was the last and final address that was directed o themn in

the Qur’an In this they have been reminded of three things: '

(1)

{2)

(3

“You refused to believe in this Messcnger only because he was
horn among a people whom you comtemptuously -call (he
“gentiles”. You were under the false delusion that the Messenger
miust necessaridy  heleng to your own cotrnuunity You seemed Lo
have been convinced that anyone s claiined to be a prophet from
ourside your communiry. must be an impostor, for this office had
been roserved for wvour race, and a Messenger could never be
raised among the “gentiles”. But among the same gentiles Aliah
has raiscd a Messenger wlio is reciting Ris Book in front of your
very eyes, is purilying souls, and showing the Riglt Way to the
people whose misdeeds arc well knewn to you. This is Allah's
bounty, which He may hestow on anyone He may please. You
have no monopoly over it so that He may bestow it over
whoriever you may please and may withheld it from whomever
you may withhold it to be withheld™.

“You had been made bearers of the Torah., but -you did not
utderstand your responsibility for it nor discharged it as vou
should have. You are like the donkey which is loaded with

hooks, and which does not know what burden it is bearing.

Kather you are worse than the donkey, for the dontkey is devoid
of scuse, hut you are intelligent. You not anly shirk your
responsibility of being bearers of Allah’s book, but you do not
evelnl hositate to deny Allah's revelations deliberarely. Yet, vou
are under the delusion thar you are Allah’s favourites and the:
hlessing of apostleship has been reserved lor you alone. More
than that, you seem tQ entertain the notion that whether you fulfil
the demands of Allah’s ‘message or not, Allah in ANy chse s
bound net  to make any other than you the bearer of His
message. "

“If you rcally were Allah's [avourites and ¥YOou were sure of
having a place of honour and high rank reserved with. Hing, you
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would not have feared death se much as 1o prefer a life of
disgrace to death. It is only because of this fear of death that you
have sutfered humiliation after humiliation during the past few
years, Your this c¢ondition is by itself a proof that you are fully
gonscious  of your misdeeds, and your conscience is aware that if
you die with these misdecds, you will meet with a greater
disgrace beforc Allah in the Hereafter than in this world.”

This 1s the subject-tnatter of the first section. The second that was
scut down many years later, was appended Lo this SGrah because in it
Allah  has bestowed Friday on the Muslims as against the Sabbath of the
Jews, and Allah wanted to warn the Muslims not to treat their Friday As
the Jews had treated their Sabbath. This section was sent down on an
occasion when a trade caravan arrived in Madinah righi at the time of
the Friday congragational service and hearing its din and drum the
audience, except for 12 men, left the Prophet’s Mosque and rushed out
to the caravan, although the Holy Prophet {upvn whom be Allah’s
peace) at that time was delivering the Sermon, Thereupon it was
erjoined that after the call is sounded for the Friday Prayer all trade and
business and other occupations become forbidden, The believers should
then suspend every kand of transaction and hasten to the remembrance of
Allah, However, when the Prayer is over, they hate the right 1o disperse
in the land to resume their nor occupations. This section could be made
an independent Sirah in view of the commandments that it contains
about the congregational service on Friday, and could also be included
in some other $Urah, but, instead, it has been included here particularly
in the wverses in which the Jews Lave been warned of the causes of their
evil end, Il wisdom in our opinion is the same as we have explained
above. '
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LXII
AL-JUMU AH

pmad

Verses: 11 Revealed ar Madinah
I the name of Aifsh, the Coupprassionate, the Merciful,

Whatever is in the heavens and whatever is in the earth glorifies
Allah-—the Sovereign, the Holy, the All-Mighty and the AH-Wise!!

He it is Who has raised a Messenger among the gentiles® from
among themselves, who recites to them His Revelations, purifies them

and teaches them the Book and the Wisdom,” whereas before this they
were indeed lost in manifest error.* And (the advent or the Messenger}
is . also for those others who have not yet joined them.® Allak is All-
Mighty, All-Wise.® This is Allah’s bounty; He bestows it on whomever
He wills, and Allah is the Owner of supreme bounty.

The axample of those who were entrusted with the burden of the
Toral, and yet they failed to bear its burden,” is of a donkey® laden
with books. Bven worse is the example of those who have treated Allah
" s Revelations as false”  Altah does not guide such wrongdoers.

Sav to them, *( you who have become JTews: '™ Jf you claim that
vou alone are Allah's favourites,!! apart from all other people, then
vou should Song for death if you be truthful.”!? But they will never
wish for it because of the misdeeds they have comumitted. ™ and Allah
knows fill well these wrongdoers. Say to them, “The death from which
you [lce will cerainly overtake you. Then you will be presented before
Him. Who is the Knower of the hidden and the open, and He will tell
you what you had been doing,” |

{} vou who - have believed, when the zall is made to the Prayer
on Friday," hasten to the remembrance of Allah and leave off your
trading. ! ‘This 1s better for you only if you knew. Then, when the

2-4

6-8

3-10
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Prayer is over, disperse in the land and scek Allah's bounty ' and

" remember Allah much;”? perhaps you may achieve success!®

And when they saw some merchandise and sport they broke off
lo 1t and left you standing." Say to them, *That which is with Allah is
far better than sport and business,” and Allah is the best of all
providers, 74!

1. For explanation, see E.N.'s [, 2 of Sarah.Al-Hadid, and E.N_"s 35,
37, 41 of Sirah Al-flashr above. This introduction bears a deep relevance 10 the
theme that follows. In spite of the fact that the lews of Arabia were wimessing
clear signs of Apostleship in the person of the Holy Prophet (upon wham be

. allah’s peace) and his high charactar and works and in spite of the clear ol

ncws given by the Prophet Moses {peace be upon him) in the Torah, which only
applicd io him, they were denying him only because they did not want to
acknowledge the prophethocd of a person who did not belong tg dicir own

- tomrnunity  and race. They openly proclaimed that they would believe only in that

which had come to them, and would not accept any teaching, which came through
& nom-lsraclite prophet, even it it was frorn Guod, For this attinde, in the following
versed they have been reproved. Hence the reagon for beginning the discourse
will the iniroductory sentence, First, it says that everything in \he universe is
glorifying Allah; - that is, the entire universe testifies that Allah is free from all
those faults and weaknesses because of which the Jews have forrned the concept of
their racial saperiority. He is nol related to anyone: He has nothing bt do with
favouritism: He treats all His creatures with equal justice, mercy and care. No
particular race and nation is His favourite so that He may be bound io biess it
whatever it inay dg; and He is not prejudiced against any race or nation so that He -
may deprive it of His bountics even if It possesses all 1he good qualities. Then, it
says that Heis thF Sovereign, that is, no worldly power can restrict His authority
and powers, as if 1o sgy: "You, O Jews, are His scrvanis‘and subjects. It is nol for
you o decide whom He should appeoint His Messenger, and whom He shouid nor,
for your guidance.” Then it says that He is Holy: that is, HE is far exalted and
glerified thay His jndgements may be mistaken. Human judgements may have
mistakes but His decrees are perfect. In the end, two more attributes of Allah have
been mentoned: that He is All-Mighty, i.e. none can tight Him and win and that
He ts All-Wise, i.c. whatever He does, it is always the very demand of wisdom,

and His plans and designs are 5o well-planned that none in the world can hinder

_ and frusiate them.

2. Here the word ummy {gmnlc} has been used as & Jewish term and thn:n:
is & subtle sabtlc in it. The verse means: “The All- -Mighty and Ail-Wise Allah has

‘taised a Messenger among the Arabs whom the Jews contemptnously consider the .
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penliles and much below ietmselves, The Messcuger has not risen of his own wish
and will, bur has been raised by Him Who is the Sovereign of the universe, Who
ix Albl-Mighty aod All-Wise, Whose power can be resisted and opposed only io
one’s own loss and perii.

One should know that the word peemf has occourred  in the Qur'an si
several places but in different meanings at different places. At one place it has
teen wsed for the penple who do nol possess any revealed scripture, which they
may be following, as Al-"lmrén; 20, where it has been said, " Ask those who
passess the Book and those who do  not possess (ammis); ‘Have you accepted
Istam®'"  Here, the wmmi jmply the Arab polyibeists, and hey have been
regarded as a scparate class trom the followers of the Book, i.e. the Jaws and the
Chrstians, At another place, it fas been used for the illiterate people ammong the
Jews and Christians, who are ignorant of the Book of Allah, as in Al-Bagarah: 78:
“Among the Jaws there are some lllitarate people (wmns), who have no
knowledge of the Book bt are guided by mere conjecture and guess work. ™ At
stell amerther place, this word has been used purely a8 a Jewish term, which implics
alt  the non-Jewish people, as in Al-"Imran: 75 “{The actual cause of this
dishonesty of theirs is thar they say:) We are not to be called to account for out
Dehaviour towards the none-Jows (urzrmy. " This thicd tneaning of wns s implicd
im the verse under discussion. it is a synonym of the Hebrew word goyim, which
has been translated gentiles in the English Bible and m]phcs all the nun—.Tewmh ar
the non-lsrasiite prople of the warld

Butr the real significance uf this Jewish tenm cannot be understood only by
this explanation of it. The Hebrew word goyvim originally was nsed only in the
meaning of & natkn, but gradually the Jews reserved i first for (he nation ather
then themselves, then they gave it the special meaning that all the nations other
than the Jews were on-civilized, irreligious, wmelesn and comtermnptible; so much so
that i its conmotations of hatred and contgmpt this word even surpassed the Greek
rerma “Pbarbarian® which they vsed for all the non-Greeks. In rabbinical literature,
govcfrr are such contemptible people, who cannet be considered homan, wlio
canot be made conipations in a4 journey, who cannot be saved even if one of
them 15 drowning. The Jews beleivd that the Messiah of the futore would destroy
Al he gayim and burn them o annihilation. {For further explanation, see E M. 64
of Al-"Imran). :

3. These characteristics of the Holy Prophet {upon whom be 'pcﬁi:i:} have
been mentioned at four places in the Qur'an and everywhere with a different
object, These have besn  mentioned in Al-Bagarah: (29 o tell the Arabs that the
mission of the Prophet, which they were regading as 2 calamity and arfliction for
themeelves, was indeed a great blessing for which the Prophets Abraham and
Ishmae] {pesce be wpon therm) had been praying for their children. In Al-Baqgarah:
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131 these have been memioned to exhort the Muslitns to recognize the true worth
of the Holy Prophet and o derive full benefit trom the blessing which they had
bezn grantcd n the form of his Aposileslip. These have been re-iteated in Al
‘Imrdn: 164 1w make the hypocrites and the people of weak faith realize what Zreat
favour Allah had dome them by raising His. Messenger among them, aud how
foolish iy were in not appreciating this. Now, here in this Surah these have been
repeated for the fourth 1ime with the object to tell the Jews: “The imission.that
Mulkunmad (vpon whom be Allah's peace aud blessing) is performing in front of
you, is evidently the rmission of a Messenger. He is reciting the Revelations of
Allal, the language, themes and style of which testify that these are indeed Divine
Ruevctations, e is purifying and reforming the lives of the people, cleansing their
marals and habits and dealings of every evif element, and adorning them with the
finest moral qualities. Tlos is the same task which a1l the Prophets before him
have been performing. Then he «does not rest content only with the recitalion of
the Revclations, bur he is making the peaple understand the teal aim of the Divine
Book Dy word and deed and by the practical modei of his life aod imparting to
them the wisdom and knowledge witch none but the Prophes have imparted so
far. Thus very character and way of life and practical model is the conspicuous
characteristic of the Propheis by which they are recognized. Then how stubbomn
You are that you refuse wy recoguize znd believe in the Messenger whose (ruth is
manilestly proved by his wonderfil works only because Allah has not raised him
amMong you but among the people whom you call the umms {gentiles).

4. This is another proof of the Holy Prophet's Aposhleship, which has
been presented to open eyes of the Jews. Thesc peopie had been living in Arabia
for cenwries and .no aspect of the religious, moral, social and cultural life of the
Arabs was hidden from them. Refcrring to the stare of their previons life it is
heing said: “Youw are an eye-witnass of the revolution that fias taken place in the
life of this nation within & few years under the guidance aud lesdership of
Mubharymad {upon whom be Allah’s peace and blessings). You are fully fAware of
‘the condition in which these peaple were involved before embracing Islam: yOuL
are alsonware of their transformation afterwards, and vou are al50 witnessing the
condition of those people af this very nation, who have not yer embraced lslam, Iz
e ¢lear and manifest difference which even a blind than can perceive not enough
to convince yon that this revolution can be brought about by none but s Propliet™?.

5. That is, the Apostleship of Muhammad (upon whotn be Allah's peace
and blessings) is not restricted only 1o the Arabs but is meant for other nations and
races  as well, who have not vet joined the helievvers, but are going to be bormn till
the Last Dﬂy. The word mumfum (of them) in the original can have fwo IMEALLNYS !
{1y “That those other peaple will be of the amms, i.e. the non Isaelite nations of
the world:™ and (2} “thar they will be helievers in Mubaunad (opon whom be.
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Allah s peace  and blessings), though they have not yet jnined the believers, bug
will join them later on." Thus, this verse it one of those verses which explicitly
state  that the Message of the Holy Praphet {upon whom be paace) is meant for al)
mankind for ever, The other places where this theme has o occurred 11 the Qur'an
are: " Al-‘Imran; 19, Al-A‘raf 158, Al-Anbivd': 107, Al-Furgan; 1, Sabi 28, {For
further explanation, 52 EN 47 of Sirah Saba},

f. That is, it i & manifestation of Allsh's own power and wisdon that
Altenlg an un-civilizdd, un-lettered people He has raised a great Prophet, whose
leachings  are so revolutionary and contain such etatnal Al upiversa! principles as
can provide a sound besis for the whole of mankind o e a single unified
comununity, which  can obtain puidance from dhose principles for cver. An
impostor, however hard he may have tried, could not have attainad this [rusition
and rank. Not fo speak of & backward peaple like the Arabs; even the most
mtelligent  and walented man of the most advanced nation of the world cannot have
the power that he may revolutionise A nation 50 complekely, and then give such
comprehensive principles to the world that all mankind may follow it as one
conmmmnity and be able o run 2 universal and all-pervasive system of onc way of
life and one civilization for ever. This is a iniracle which has taken place only by
Allah’s power, and only Allah on the bagis of His wisdom has chosen the person,
the counttry and the nation for ir.

7. This senlencc has two meanings, & general theaming and a special
imeaning. The general meaning is that the people who were entrusted with the
knowledge and practice of the Torah and with the responsibility of guiding the
warld according 1o i, neither understood this respensibitity nor discharged i s
they should have. The special meaning is: Reing the bearers of the Torah these
piople should have been fore-most to join hands with the Messenger, good news
about whose advent had been already ziven in the Torah, but, instead, they have
been n the forefront to oppose him and have thas failed to fulfil the demand of the
teaching of the Torah.

8. That iz, just asa donkey loaded with books dads not know what it i8
loaded with. so are these people loaded with the Torah and they do not know what
this Book way scnt for and what are jts demands.

9. That 15, thev are even worse than a donikey, who is withou:. sense and
therefore excusable. But these people have intelligence they read and teach the
Torah knd are fully aware of its meaning, Yct they are turning away from its
gmdance and refusing wilfally o acknowiedge and believe in the Prophet who
even according to (v Torah teaches the truth. They are guilty not becavse of
movance lnit becanse of denying Allah's Revelation deliberately.
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10. Fhis point is noteworthy, It has not been said: “O Jews ™. but “0D you
who liave become Jews, or who have adoptcd Judaism™, the reason heing that the
way ot life broughi by the Prophet Moses {peace be on himn) and the Prophets after
sud Defore him, was lslam itself. None of those Prophets was s Jew, nor bag
Tndaism wen born in their time, bt Judnism as such came into being much Jater.
It is ascribed ta the (ribe which descendad from hudah, the fourth son of the
Prophet Jacob {peace be upon him). When after the Prophet Solomon {peace be
wpor  him} his Kiogdom broke into two parts, this tribe became ruler over the state
which came 10 be known as Judaca. The other tribes of the [srachites established
flwir separate state which became femous as Samaria. then  Assyria oot only
destroyed Samaris but also wiped out those 1sraelite rribes which had founded that
statc.  After that only the decendents of Judah besides those of Benjamin remained.
who  tecause of the predominance of the descendents of Judah, began to be called
the “lews”. Judaism is the name of the framework of the docirincs, customs, and
religious rules and regulations which the priests, rabbis and leamed men of this
race  prepared according to their own ideas, theories and trends for many

ccenturies. This frainework started being shaped in the 4th cenmry B.C. and

continued 10 develop till the 5th century A D. It containg a very small element of
lhe Divine guidance brought by rhe Messengers of Allah, and cven that element
has been corrmmed. That is why at meny places in (he Qur'an they have been
addressed as alladhing B4dd “O yowr who have become Jews™. All of these were
not the Israeljles but there wers among them also ennverts who had embraced
Judaism. Whenever in the Qur'an the children of Israel have been addressed. the
words used are: 0 children of 1sraet™, and where the followers of Judaism have
been addressed, the words arc; 2ffadhing 23dd: <O you who have becorne lews™,

11. Ar several places in the Qur'an their claim has been described in
detail. as in Al Bagarah: 111 “They say: none shall enter Paradise uniess he be a
Tew™, i Al-Bagarah: 80 “The tire of Hell is nol going to touch us, and even if it
does at all, it will b only for a few days®, and in AI-MaTidah: 18 “We are the
sons of Allah and His beloved ones.™ Some such claims are also found in the
bocks of the Jews themselves The world at least knows that they regard them.
selves as the chosen people of God, apd cherish the false notion that Cod has a
special relationship with them, which is not shared by any other human group or
cinss,

* 12, This has been stated for the second time in the Qur™in, addressing the
Jews First, in Al-Bagarah; 54-98, it was sajd: “Say to them: It the abode of the
Horeafter with Allah 15 exclusively reserved for you and not for the rest of
mankind, then you should long for death, if yoo are sincere in your claim, Believe
it that they wilt never wish for it, for (they are fully aware of) what they have sent
hefore them for the Hereafter. And Allsh knows well the memtality of the
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transgressors. You wilt find thae of all mankind, they are the grccdiest for life; any
they are even greedier than the idolators. Each coc of them longs o have a life of
a thousand years, but & long life can by no means remove them away from the

Doom, for Allah is watching whatever they are doing. ™ Now the same thing has
been repeated hare. Bur this is not a mere repetition. In the verses of Al-Bagarsh,

it was gald when no war had yet (ake place between the Muslims and the Jews. iy
this Siirahl it was reterted  at the tme when after several batfes (i POWET in
Arabia had been finally and absolutely, crushed. These battles and their resulis
proved by expericnce and observatinn (hat what had been said i Al-Bagarah was
correct.  In Madinah #nd Khaiber the Jewish sirenyth was much superior to that of
the Muslnns both in numbers and in resources. Then they had the pagans of
Arabig and the hypocritcs of Madinah also as their allles who weps bent upon
wiping ow the Musiins. But in spite of this great disparity in numbers the
Muslims overwhelmed the Jews mainly because they were leasi afraid of dving for
the cause of Allaly they were rather fond of it. and would enter the hatilefield
fully- prepared to embrace death. For they believed that they were fighting in the
way of God and had complete faith that the one who fell martyr in His way would
be blessed with Paradise, Contrary to this, the Jews were not prepared (o fight and
lty down thelr life for any cause, neither the cause of God, nor the cause of their
nation, tor for their own self, propertics and honour. They only {oved to live, in
whatever way or fashion it be. T his had made them cowardiy.

13. In other words, their Right tfom death is not withowt a reasnm,
Whatever they may say, their conscicnces are fully aware of how they are
behaving towards Allah and His Religion and what consequences can he expecied
of the misdeeds they are cormitting in the world, That is why they were aftaid 1o
appear at the Court of God,

14. Three things {n this sentence are particwlarly noweworthy- (1) That it
comfaing mention of the call to  the Prayer; (2) that the mention is of the call to
sich a Prayer as has to be performed particularly only on Fridays: and {3} tha
these things lave not been mentioned so as to suggest that the call is 1o be made
fur thc Prayer and a particular Prayer is to be perfonmed on Friday, but the siyle
nid  conlext clearly show that the call 1o the Prayer and the particular Prayer were
both already being performed and practiced on Fridey, The people, howevers
were being negligent in hat on hearing the call to the Prayer they would not
hasterr 1o it but would remain occupicd in their wortdly activities and trade and
bustness transactions. Therefore,  Allak- sent down this verse to make the peoplc
rcalize and appreciate the importance of the call and the Prayer and to exhort them
to hasten to perform it as a duty. If these three things are considered deeply, they
prove this truth absolutely that Allah conjoined on the Holy Prophet {upon whan
ke peace certain Commands which were not revedled in the Quran, and thase
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Cunnuands too were as obligatory as those revealed in the (Qur an itself. The call
to the Prayer s tlw same sdhin which is being cafled the world over five times
datly i every mosque. But neither its words have been stated anywhere in the
Qurin nor the method of calling the people to the Prayer has been taught. its
method was prescribed by the Holy Prophet (upon whom be peace). The Qurap
has only confirmed it twice, here and in Al-Ma'idah: 58. Likewise, this particutar
Prayer of Friday, which the Muslims of the whole world are perfonming today has
neither been enfeined in the Qur'an nor its time and method of perfonmance
desenibed apywhere, This me hod too was prescribed by the Holv Prophet (upon
whom he peace}, and this verse of the Qur'an was sent down only to strees its
importanice and obligatory namre.  Tn spite of this express argument anyone who
clainis that the Sharr af commandments are only those which have been stated in
the Qur’in, is nat i fact a demier of the Spagah but of the Quran iself,

Before  proceeding further, ler us understand a few other things alse about
Jnnu uh (the Friday congregational Prayer): '

{1} Jume'alr i an [slamic term. In-the pre-Isiamic days of ignorance the
Arabs called it the “Aribali Day. In I[slam when it was declarad as a
cofgregational day of the Muslims, it was re-named Jomu ‘g, Althougl
according to the historians, Ka'b bin Lu'ayy, or Qusayy bin Kilab, also
had used this name for this day, for he uscd to hold an assembly of
Quraish on this day (Fetfr-al-Bitf), yet by this practice the ancient name
did mt change, and the common Arabs continned to call it the ‘Arlibah
Day. The real change ook place when [slam pave it this new name.

(2] Before Islam, sefting aside of a day in the week for worship and regarding
it as an emblem of the community was prevalent among the followers of
the earlier scripmres. Among the Jows the Sabbath (Saturday) had been
fixed for tlis purpose, because on this day Allah had delivered the
children of Israel from the bondage of the Pharaol. In order to distinguish

themselves from the  Jews the Christians took Sunday as their distinctive
embletn. Although it had neither been enjoined by the Prophet Jesus por
nmentioned anywhere in the Gospel, yet the Christians belisve that after his
death on the Crass the Prophet Jesus had risen from the grave o this day
and ascended to heaven. On this very basis the later Christians ordained it
as the day of worship, and then in 321 A.D. the Romnan Empire imstituted
it a5 a holiday by decree. In order to distinguish its community from beih
these communifiés, Isiaty adopted Friday as the day of collective worship
a8 against saturday and Sunday.

(3) Tt is known from the tradition reported by Hadrat ‘Abdullah bin Masfid
and Hadrat Abit Mas'd Ansari that the Friday congregational Prayer had
been enjoined on the Holy Prophet {(upon whomn be peace) some time
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before (he Hpjrah in Makkah itsc)f. But at that fime L could not act on it,
for in Makkah it was not possible 1o perform any worship collectively.
Therefore, he sent o written instruction i the peaple who had cmigratad
0 Madinah before  him that thoy should establish  the Friday
congregational Prayer there. Thus, Hadrat Mus‘ab bin ‘Umair, the leader -
of the earliest emigrants, offered the first Friday Prayer at Madinah with
12 followers. {Tabarani, Daraqumi). Hadrat Ka‘b bin Milik and Ibn Sirin
have reporied that even before this the Muslims-of Madinah had decided
imutially, on their own initiative, that they would hold a colleciive service
on one day in the week. For this purpose they had selected ['riday as
agamst the Sabbath of the Jews and Sunday of the Christians, and the first
Friday Prayer was led by Hagrai As'ad hin Zurarah at the piace of Bani
Bayidah and 40 Muslirus partictpated in it, (Musnad Ahmad, Aby Daid,
lbn Majah, Thn Hibban, ‘Abd bin Hurnaid, ‘Abdur Razzaqg, Bathaqiy. This
shews that the Islamic taste and trend at that tiine was itself demanding
that there should be a day on which maximuwn umber of Muslis should
guther 1ogether and worship colleciively. And this also was a demand of
the Islam’ iiself that it should be & day other than Saturday and Sunday so

- that the symbol of the Muslin community should be distinetive rom the

elublems of the Jewish and the Christian comimnitics, This was a
wonderfuf nanifestation of she Islamic mends and tasies of the Holy
Propher’s Companions that [many a time it 90 happened that even before a
rhing was enjoined their taste prociaimed that the spirit of Tslarm demanded
its introduction. '

The cstablishment of the Friday congrepational Prayer was one of the
carliest things that the Holy Prophet (upon whom be peace) did afier his
emigration to Madinah. Afier leaving Makkah he reached Quba’ on
Monday and stayed dhere for four days. Om the fifth day, which was a
Friday, he preceeded to Madinah, On the way at the place of Bam Salim
0in “Auf titn came for the Priday Prayer and he performed the fivst Friday
congregational Pra}rnr;lal. thuis very place. {Tbn Hisham).

The time appointed by the Haoly Prophet (upon whemn be Allah's peace)
for this Prayer was after the declining of the sun, the same tiime which is
far the Zuhr Prayer. The written instruction that he had semt to Hadrat
Mugiab bin ‘Umair Before the Airak was: *Seek ncamess to Allah by
means of two rak ‘24s of the Prayer when the sun declines afier tnidday on
Friday " {Daraquini). This same instruction he gave omlly after ffirah as
well as practically led the Friday Prayer at the same time. Traditions on
His subject have been related on the aurthority of Hadrat Anas, {Iadrat
salamab bin Akwa', Hadrat Zubair bin al-' Awwam, Hadrat Sahl bin
Savd, ladrat *Abdullah bin Mas*id, Hadrat "Ammir bin Yisr and Hadrat
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Bilal in the collections of Fadi, saying that the Holy Prophet used o
perlorn the Friday Prayer after the dechning of the sim. (Musnad Alunad,
Bukhari, Muslim, aAbu Da"id, Nasa'], Tirmidhi),

{8 This also is confirned by his practice that on this day the Holy Prophet
led the Friday congregationa) Prayer instead of the Zuhr Prayer, and this
Praver consisted of two  rmdehe and he gave the Sernon before it, This
was (he only difference between the Friday Prayer and the Zuhr Prayer on
other days. Hagrat ‘Umar says: “According to the cormmand enjoined by
the tenmie of your Prophel {upon whom be Allag's peace} the traveller's
Prayer vonsists of two raf ahs, the Fajr Praver consisis of two rak’alts,
aund the Priday Prayer comsists of two raé ‘a8, This is the cotnplets, not
the shortened, Prayer, and the Friday’ Prayer has been shortened only
becanse of the Sermon.™ :

{7 The call to (he Prayer that has been mentioned here, implies the call that
is made just before the Sermon, and not the call that is made much befare
the Sermon 10 announce that the praver time has begun, There isa
tradition in the Hadffth from Hadrat S3'ib bin Yazid o (be effect that in the
trne of the Haly Prophet there used to be only one call that was made
after the Iimam (leader in Prayer) had (aken his seat on the pulpit. T'he
Same practice also continued in the dme of Hadrat Abii Bakr and Hadrar
Uiiar. When population increased i the time of Hadrat *Uthman, he
urdered snother call to be made in the bazaar of Madinah at, his house,
Az-Laurd’, (Bukhari, Aht Da'ug, Nasi'], Tabarani}.

13. In this Command *renembrance” implies the Friday Sermon, for the
firsl thing that the Huly Prephet {upon whom be peace) used to do afier the call
was 10 deliver the Sermon. and the Prayer he led always after delivering the
sermon. Hadrat Ahy Herairah has reported that the Holy Propher {upon whom be
peace) said: “The angels on Priday go on writing down the names of the people as
they arrive. Then, when the Imam comes out o deliver the Sermon, they stop
WwTHING  the namgs ard tam their atiegtion to the remembrance (i.«. the Sermon),”
(Musnad Al_unadf, Bukhiri, Musiim, Abd Da"d, Timmidh, Nasa ‘i). This Hadith
- aiso shows that the remembrance implies the Sermon. The exhortation of the
Qur'an irself points to the same thing. First, it says: *Hasten w0 the remembrance
of Allak"; then a little below it says: “Then. when the Prayer is over, disperse in
the land.” This shows that on Friday the arder of the fervice is that first thers ig
Me rcmembrance of Allah and then the Prayer. The commentators are also agreed
that remémbrance either iniplies the Sermon, or the Sermon and the Prayer boih,

_ Using the word “dhikr-Alish " for the Serimon by itsclf gives the'mcmﬂug
that it should contsin themes relcvant to the remembrance of Allah; for instance,
praising and glorifying Allah, imploring Him to bless His Messenger, exhorting
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and instracting the autdience o obey His Cuinmands and tollow His Shars s,
vommending His pious and righteous servants, eic. On this very basis,
Zamakhsbari writes in af Kashshar: “Praising the wicked and tyrannical rulers in
the D'riday Sermon, or icntioning their names and praying for them, has netdiing
v dir with the remembrance of Allah; this wonld be the remembrsnce of Satan,

“Hasten to the remembrance of Allah” does not mean that one should
come to the mosdue running, kot it means that aoe showld make haste for it, The
commentators are afso agreed on this very meaning. “Hastening” according o
i means that on hearing the call one should immediatcly start making.
preparations 1o attend the mosque. The Hadith cven forbids coming o the osgue
for the Prayer rumning. Hadrat Abi Hurairah has reportcd that the Holy Praophet
(upon whom be Allah’s peace} said: “When the Praver has Ix:ynm, one should
come walking to it with calm and dignity, and not rurming. Then, one should join
in wllam;.?e]' remaits of the Prayer, and should make up whatcver one has missed
independently later.” (Sikdfy Sittal). Hadrat Abo Qatadah Ansdri savs: “Once we
were offering the Prayer nnder the leadership of the Holy Prophet when sudden]y
we heard some people coming to join the Prayer running. When the Prayer was
concluded, the Holy Prophet asked: What was (he noise about? They replied, We
came running for the Prayer. The Holy Prophet said; Don't do that: whenever yint
come for the Prayer, come with calm and dignity, Join behind the Imam it
whatever remaing of the Prayer, and make up whatever you have misscd
independently. ™ (Bukhan, Muoslit),

“Leave off your trading™ also includes every other warldly activity and
business which prevent one from getting ready for the Prayer with full attention
and care. “Buying and selling™ has been particuiarly forbidden, for commerce
Hourished on Fridays. People from the surrounding areas gathercd iogether at 2
central place, the. merchants also arrived with their merchandise. and the people
became  accupied in buying the necessities of daily use The prohtbition however is
ol restricted only o buying aud selling, but it applies & ! other OCCUPAtions as
well. And since Allah has forbidden these, jurists of Islam are agreed that after the
call has been sounded for the Iriday Prayer all funm of trade, business and
worldly occupation bacome forbidden,

This Command aquhnt:.:ly confirms thc obligatory nature of the Hriday
Prayer. In the first place, the exhortation (o hasten for it atier one has Leard the
call, 1s by itseif a proof of its being obligatory. Then, Ihe prohibition of a lawful
thing like trade and business at the time of the Prayer also shows that it is
obligatory in pauure, Morcover, the elimination of the obligatory Znhr Prayer on
Friday and its being replaced by the Friday Prayer, 1s a clear proof duat it is
obligatory i nature. For an oblgatory duty becomes eliminated only when the duty
replacing it is more importent. Thiz very thing bas bm:n Fuppertad mman:,r
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Haddiths, i whoch the Holy Prophet {upon whom be Allah’s peace) exhorted the
Muslims in most emphatic words to attend the Friday Prayer and has declared it in
clear words @ be obligatory. Hadrat *Abdullah bin Mas'id has reported that the
Hely Prophet said: *T feel T showld ask somebody to stand in miy place to lead the
Prayer, and ] myselt should 2o and set fire to the houses of the people who do not
come for the Praver.” (Musnad Alunad, BukharDy, Hadrat AL Hurairat, Hagra
‘Abdullah bin " Abbas and Hadrat *Abdullah bin *Umar say: “We heard the Holy
Prophet sav tiis in the Friday Scrmon, The people should refrain from giving up
the Friday Prayet: otherwise Allah will seal wp hearts and they will become taally
heedless.” (Musnad Abriad, Muslim, Nasi'n). From the traditions reported by
Hagdrar Abd al-Ja’d Damri, Hadrat Jabir bin “Abdullah and Hadrat “Abdullah bin
Al Aufd {rom the Holy Propher one comes o know that Allah seals up the heart
of the persoh who sbandons theee Priday Prayers, one after the other, withour a
penuine reason and lawful cxcese. Rather iooone tradition the words are o3 the
effect: *Alah mms the heart of such a one into the hesrtofa hypocrite. ™
{Musnad Ahmad, Abu Daud, Nasa‘i. Tirmidhi, Tbn Majah, Dirimi, Hakiin, Ibn
Hibban. Bagear, Tabarini in a!-Kafvry. Hadrar Jibir bin * Abdultab says that the
Holy Prophet said: “From today till Reswrrection the Friday Prayer is obligatory
on you. Allah will ncither bless nor set eight the condition of the ane who
atmndons il disregarding it or considering it an ordinary thing. Note it well: the
Prayer of such a one will be no, prayer at ali, his ga&dt will be no gakar at all, his
Hajj no Hajj. his fasting oo fasting, and ne gond done by him will be good, until
he repents. Then, for the one who repents, Allah is Most Fergiving, ” {1bn M3jah,
Hazzar), Another tradition, which is very close in meaning to this, has been ciled
by Tabarani in Awsat from lbn *Umar, Porthemore, there are many traditions in
witich the Holy Prophet has declared the Friday Praver as obligatory i clear
words, Haqrat ‘Abdullah bin ‘Amr bin al-' As has relsted that the Holy Prophet
said: “The Friday Prayer is obligatory on every persan who hears the call to it.”
AALT Da*fid, Daragqumd). Jabir bin *Abdullah and Abd Sa‘id Khudri say that he
said in a Sermon: “Know that Allah has enjoined the Friday Prayer as a duly on
you.” (Buihagiy. However, He has exemptzd the women, children, slaves, the sick
and the travellers from this duty. Hadrat Hatsah has reported that the Holy
Prophet said: “Attendance &t the Friday Prayer is obligatory on every adult male.”
(Masi'n). Hadrar Tariq bin E_?-hihﬁh’sf tradition comains this saying of the Holy
Prophet: “The Friday congrégational Prayer is obligatory on every Muslitn except
the slave. wornen, chilidren ml the sick.” {AbD Pa™od, HakKim). Tn the tradition of
Hadrst  Jabir bin “Abdullah, his wordd are to the effect: “Iriday Frayer is
obligatory on the person who believes in  Allah and the Last Day unless it is &
woman, or a traveller, or a slave, or a wsick man.” (Diraquini, Bailhaqi). On
aceconnt of these very exhartations of the Qur'an and the fizdih the cnfirc
Ummah is agreed that the Friday c:nngregatiﬂnal Prayer iz of obligainry nature. .
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16, This does not mean at aller the Friday is over, 1t is obligatory to go
in search of livelihood. but it only implies parmission. As ir was ordered (o stop
all worldly business  as soon as the call was made for the Prayer, so it is allowed
that after the Prayer is over, the people may disperse and nésumc or mirsue
whatever occupation or business thay may Dike. It i5 jnsrlike the prohilbtion of
Inimting i the state  of thram, but after Jrdm is pur off, one is 1old 10 hunt. {Al-
MaTidah: 2). Thar does not mean that'one must bunt, but that one may unt it one
so [likes. Dr, for mstance, in Sorah An Nisa®, permission 10 marry more than ope
wife has hean piven, saving: “Marry two or  threc or four women whot you
choase, ™ Here, although the vatb 13 in the imperarive mood, no ane has aken it in
the meanming of a comunand. This gives the principle that the tmperative form of
the verh does not always imply an obligaion or corwuand: it sometimes implies
the penuission and sometimes exsrcise of choice or preference. The conrext
detenuines where it ioplics the command, whers the permission and whers
Allal’s approval of the act, aod oot that the act is obhipatory . Immediately after
this very sentence itselt, it has baen sald: “And remsmber Altah mnch.™ Here also
W werl is i the oogerative mood, but obviously it implies exercise of ona's
choice and not that it 18 a duty or compnision.

Here, another thing worthy of mention is thar although in the Gur'an
Friday has not been declared a public lholiday like the Jewish Sabbath and the
Christian Sunday. yer no one can deny 1hat Priday is a sytmbol of the Muslin
comnnity precisely in the same way as Saturday is a Jewish and Sunday a
Christian symuboi. And if declaring a day in the week a public holiday be a cultural
neeessity, then just a8 the Jews patorally select Saturday for it and the Christians
simday. so a Muslim (i he has any Istamic feeling) will necessarily select only
Friday for this purpose. The Christians did not even hesitare (o impose their -
Sunlay on sone ather countries, where Chrastian population was negligible, When
the Jews astablished thelr_ state 1in Palestine, the first thing they did was fo
announce 3amurday as the weekly holiday instead of Sunday. In prepartitioned
India one conspicuous distinetion between Briiish India and the Muslim Siates wag
that in one part of the conntry Sunday was observed as a closed hodiday and in the
ather Friday, However, where the Mushms lack Islamic valucs, they hold to
Sunday even afler attaimning 1o sovereign power as we see in Pakistan, In case of
excessive westarnization Priday is replaced by Senday as the weekly holiday as
was done by Mustafa Kamal in Turkey,

17. “Romember allah much”: “Do not forget Allah even whicn you arc
ntherwise occupied; but remember Him under all circumstances and remain
conscious of Hitm ac all times.”™ (For explanation, see LN, 63 of 8iirah Al
Alzal).

——
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14, At several placas in the Qur'an, after giving lustraction, or an
admonition, or a eotnmarnd, wards to the effect: “perhaps, you achieve succegy™
nr “perhaps you may be shown mercy” bave been used. The use of “perhaps™ op
such occasions docs not mean that Allah, God forbid, is catertaining a doubt. hut
it is in fect & royal style of address. It is just jike a kindly master's Biving . out hope
w0 his servams to continue doing their best so that they may achieve and win the
desired poal and reward, It contains a subte promise wlich fills the scrvam with
hope and he carries out his duties and obligations with snthusiasm.

As the Comeuands permining to the Friday congergational praver come to
an end here, il would e useful to give 8 resume of the injimetions that the fonr
schools  of juristie thought have derived from the Qur'an, the Hadith, traditions of
the Cormpaniens of the Holy Prophet and the general principles of Islam.

According 1o the Hana#? schoo! of thought, the time for the Friday Praycr
is the same =s for Zuhr Prayer. The Friday Prayer can neither be held before i
nor after it. Businesg and trade become forbidden with the first call to the Praye:
and not  with the second call which is made after the Imam has taken his place o
the pulpit, for the words of the Qur'inin this regard are expiicit and definite.
Therefore, whichever call is made for the Friday Prayer afier the declining of the
sun when the Prayer time begins, the people shovid stop conducting business og
hearing it. However, if a person has made 3 bargain al that time, it will not be
void, but will only be @ sin. The Friday Prayer, canmot be held in CVETY Settlement
but only in the misr #ow”, which has beeg-gefined as a large town or city, where
there are market places, adequate security arrangsments, and which has largs
enough population so that if all the recple upon whora attendance at the Friday
Prayer is obligatory, gather togsther, they shouid be ioo many for the principal
mosque to hold. The people who live owside the city will have o offer the Prayer
i the city only in case the call to the Prayer reaches them, or if they live within
six miles of the city. The Prayer may not necessarily be held in the moaque:; it
may also be held in the open ficld and also on a ground which is ontside the city |
but & part of it. The Friday Prayér can be validly beld only in o place whers any
dnd every person may come to attend it without any hindrance. 1t will not be valid
i it is held in .a restricted place where EYCEY person is not allowed w juin in no
matier how many people may gather together. For the Praver (o be valid there
should at least be thres men {(according to Tmam Al Hanifah) beside the Imam,
ar two men including the Imam (according to Imams Abfl Yiisuf and Muhatnmad},
- upop whom it is obdigatory to attend the Friday Prayer. A persom will be exernpt -
from the - Prayer - if he it ot & journey, or is 56 11 that he cannot walk to attend it
ar is disabled of both the legs, or iz blind (but according fo Imam Abii Viisuf and
Imam Muhammed, a blind person will be exempt fram the Prayer duty only in
‘cape he docs oot find & man who can take him  along for the Prayer), or he
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apprehends a danger to he life and honour, or an unbearable finsncial loss from &

tyrant,” or It is raimog heavily and there is slush and rainwater on the way, or he is
A. prisoner, For the prisoncr agid the disabled, it is undesirable that they should
perform (he Zuhr Prayer on Friday In congregation. For those also who have
missed the Friday Prayer it is undesirable to perfonm the Zuht Prayer collectively,
The scrmon is one  of the pre-requisites of tie Friday Prayer to be valid, for the
Holy Prophet (upon whom be peace} never performed the Friday Prayer without
the Semmon; the Sermon must necessarify precede the prayer, and there should be
(wu Sermons. From the tine the Imam steps inwards the pulpit for the sennon,
every  Kind of speech becomes forkidden till he brings it to an end' no prayer may
be performed during it, whether one can hear the Tmam at the place where one is
sitting or not. (Heddveh, Al-Fath vi-Qadir al-lassAs: Afikden 2f-Qur'dn, A.’—Fh?!;.r

‘alal-Madhahib 2i-Arb'gh; *Umdat al-Qdr?).

According to the Shafe is the tirne of the Friday Prayer is the same as of
the Zuhr Prayer. Trade and business become forbidden and hast:mng o the
remembrance of Allah becomes obligatory from the dme the second call is
sounded, i.e. the cail which is sounded after the Imarn has taken his place on the
[mlplt However, if A person CarTIES OUE A transaction af this time, it doss not
beeome void. The Fnday Prayer can be held in every such settlement among the
permanent residents of which there are 40 such men upon whom it is incumbent m
perfonm the Prayer. Attendance at the Friday Prayer is obligatory Tor thosg people
of the suburbs whom the call may reach. The Friday service must be held witkin
the bounds of the seitlernent, but it may not necessarily be held in the mosgue.
Thws, it is not obligatory for nomadic peoples who live in tents, in the desert. For
the Prayer to be valid there should at ieast be 40 such men inchuding the Tmam in
the congregation upon whotn the Praver is Incurmnbent. A person would be exampt
from the Prayer if he is on a journcy, or intends to stay at a place for four or less
than four days provided thar the joumey is lawful, or he is old or sick and cannot
g0 1o avtend the Prayer even by a conveyance, or /¢ hlind and does not find 2 man -
who can take him along for the Prayer, or apprehends danger o life or property or
honour, or is a prisoner provided that this imprisonment has not been caused by
his own crime. There should be two sermans before the Prayer. Although it is
aveording 1o the Sunnsh 10 sit quiet during the sermaon, yet speech i5 not
forbidden.. For the person who is Slttlﬂg ¢lose to the Imfm so that he can hear the
sermon, speech is  disapproved, but he can respond ta & precting, and can recits
prayer on the Holy Prophet (upon whotn'be Allsh's peace) alond when he hears
his name being mentioned. (Mughn/ of-Multdi AL-Frgh ‘slal-Madhabth al- Arb'ah).

According to the Malikis, the Fridey Praver time begins from the
theclining of the qun and lasis till such time in the evening that the Sermon apd the
Prayer can e concluded before sunsel. Business transactions become forbidden
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~dangd hastening becomes obligatory with the second call, If a transaction takes place
atter it, it wuuld be void and sinful. The Friday Praver can be  lield in the
settlements, residents of which live in permanent houses and do not migrate in the
summer or ‘the winter, and whose needs and requirements are mct in the same
settlements, and who can defend themselves on the basis of their strength, In
temporary dwelling laves the Friday ‘Prayer cannot be esiablished even thougly
many peuple may be staying there and staying for long periods. Augndance ar the
Prayer is obligntory for the people who live within- three miles of the setilement
whtre the Prayer is held. The Prayer can be held only in (bhe mosque, which is
mside the settlement or adjoining it, and the Luiilding of which is nol inferior to the
hovses of the common residents of the place. Some Malikls have also impoged the
condition  that the mosque should be roofed, and arrangements for offering
collective Prayer five times daily should alsa exist in it. However, the bettsr
known view of the Malikis is that for the Praver o be valid the Mmosque s being
rofed is no pre-requisite. The Friday Prayer cun also be hetd in a mosgue which
has been built only for the Friday Prayer and no ArtAOgCments extst w1 il for the
five daily Prayers. For the Prayer to be valid there must at least be 12 other men,
apart from the Imam, in the congregation upan whom the Friday Prayer is
incumbent. A person would be exernpt from it it he is on a journey, or intends to
slay for less than four days at a place during the journey, or is so ill that ke cannot
come to  Ihe mosque, or has an ailing mother or father, or wife, or child, ar he js .
nursing a sirenger who has nobody elst to qurse him, or has a close relative who
is seriously ill, or at the point of death, or apprehends an unbearable loss o
property, af a danger to his life or honour, or is hiding from fear of impriscarnent,
or punishment, provided that he is a wronged and oppressed person, or it ig
taiting heavily and there is slush and rainwater on the wiay, or the weather is
oppressive due to excessive hest or cold. ‘The Prayer has to be preceded by two
Sermons, so much so that If the Sermon is given afier the Prayer, the Prayer has
o be repeated, and the Sermons mast necessarily be deltvered inside the mosque.
It s fotindden to offer a voluntary Prayer after the Imam has stepped towards the
pulpit, land > talk when the Senmon has begun, even if one is not hearing i,
Huwever, if the [mam indulges in meaningless and absurd things in the Sermmon,
or uses abusive language for a person who does not deserve it, or swrrs praising a,
person for whamn praise Is unlawful, or starts reciting samething jrrelevant oo the
Senuon, the people have the bght to prowest. Furthemmere, it is reprehicnsible that
& prayer be meade in the Serwon for the temporal ruler, unless ihe hnam
apprehends danger to his life. The Imfin must necessarily be the same person who
leads the Prayer; if another person than the one who gave the Senigon led the
-Prayer it would be void. (Histivel sd-Dusii ‘ala-sli-Sharfy al-Kabrr; Ibn *Arabi, .
Abkam ai-Qurdn; Al-Figh ‘alal Madhafit al-‘Arb-ah).
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Accotding i the Hanballs, the Friday Praver time begins when the sun
has  riser about & spear’s length high and lasts till the beginning of the ‘At Prayer
e in the afterioon, it performing the Prayer before the declining of the sun ig

Just permissible bt afler it oblipatory and meritarious. Business transactions
- become forbiddon and hastening 1o the Prayer becomes obligainry with the second
call, A transactinn coutracted after it has nd effect in the law, The Prayer can be
held only ata place where 40 men on whon the Friday Prayer is incumbent have
pertnanently seftled in houses (and not in fents) and are not nomadic tribesmen.
For this purpose, it will not make any ditference if the houses of the saxlement or
its diffcrent parms are scatiered or compact; if thetr combination is called by ane
name. it will be one seftlement even il its different parts are miles apart.
Attendance at the Prayer will be obligatory for the people who live within three
wilcs of the seitiement. The congregation should constst of 40 men including the
Imém. The Prayer may not necessarily be performed in the mosque: it may be
performed “in the open as well. A person will be cxempt from it if he is on 4
Joumey and intends to stay in the settlement for four or less than four days, or is
s il that he cannct come to the mosque cven by a conveyance, or is blind unless
he can grope” his way to the mosque; (it is not obligatory for the blind may to
come for the Prayer with another man's help), or he is prevented by extreme
weather or heavy rain or slush and rainwater, or he is hiding to eSCApE perscoution
or apprehends danger to life or honour, or fears an unbeamble financtal loss, The
Prayer should be preceded by two Sermons. The pesson who is sitting 50 close 10
the Imam that he can hear him, iz forbidden speech; however, the one sitting far
away, who cannol fwar the Sermon, can speak. The people have to sit quiet during -
the Scrmon whether the person delivering the Sermon is a just mai or an unjust
man. -1 'Id {alls on a Friday, the people who have performed the *1d Prayer will
be exempt from the Friday Prayer. In this matter, the viewpoimt of the Hanbalis is
different from that of the other three Imams. (GhEgvat al-Muntafii;, Al-Figh “alal-
Madhahib al-Arbsh),

All jurists are agreed thatif the person upon ";\?hﬂ[[l the Friday Prayer is
not incumbent, joins in the Prayer, his Praver weuld be valid, and he would be
absalved from the Zuhr Prayer,

18, This is the incident becausc of which the commandrments pertaining to
the Friday congregational Prayer have been enjoinced in the preceding verses. Tis
narrative as related in the collections of Hadith, on the authority of Hagrat Jabir
lin “Abdullab, Hadrat ‘Abdullah bin ‘Abbis, Hagrat Abli Hurairah, Hadrat Abi
Milik, and Hasan Basri, lbn Zald, Qaiadah aind Mugatil bin Hayyan is as follows:
A trade caravan from Syria arrived in Madinah right at the time of the Priday
Prayer and its people started playing their drums to anhounce their arrival. The
Haly Prophet {upon whom be Allah's peace) at that fime was delivering the
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Sermnon, Hearing the dron the people in the congregation hecame impatient. and
riushed out towards Baqi® where the caravan had halted, except for 12 men. The
most authentic tradition in this narrative is of Hadrat Jabir bio “Abduliah, which
has been related by Tmim Abmad, Bukhari, Moslim, Tirmidhi, AbQ ‘Uwinah,
‘Abd bin Humaid, AbG Ya'la and others through reliable channels. The only
diversity 15 that in somie traditions ¥ is stated that the incident took place when the
Rrayer was in progress, in others that it happened when the Holy Prophet was
delivering the Sermon. However, what appears to be correct when the tradition of
Hadrat Jabir and those of others arc read together-is that it happened during the
Sermon. Where Hadrat Jakir savs that it happened during the Friday Prayer, he in
tact has used the word Friday Prayer for the combination of the Sermon and the
Prayer. Actording to the tradition of Hadrear “Abdullah bin ‘Abbés, seven women
had remained behind with 12 men. {Ibn Marduayah). Qatidah says that ons woman
remained with 12 men, (Jbn fapr, lbn Abi Hatim), According to the tradition of
Daraquini 40 individvals remmained, of "Abd bin Hummaid 7 mdividuals and of
Farth' & individuals. But “all_these ate weak traditions. The tradition of Qatidah
that such a thing happﬁnr:d thrice is also weak. (Ibn Jarir) The authentlc tradition
i1 this tegard is of Hadrat Jabkir, according to which the number of those who
remained behind is suated o be 12. Apart from one (radition of Qatadal, all
rraditions of the other Companions and their followers agres that this happenead
ouly otice,. When rcad together different traditions ebout those who remained
behind “how that they included Hadrat Abfi Bakr, Hadrat “Umar, Hadeal
‘Utlunin, Hadrat “All, Hadrat *Abdullah bin Masad, IHadrat ‘Ammar bin Yasir,
Hadrar 3&lim (slave of Hudhmifah) and Hadrat Jabir bin “Abdullsh. The tradition
reiated by Haflz AbD Ya'ld from Hadrat Jabir Bin *Abdullab says that when the
people Tushed out Bke that and only 12 Companions wers left behind, the Holy
Prophet addressed them, saying: “By Him in Whose hand is my life, if all of you
had left, and nonc had remalned behind, this valley wonld have overflowed with
fire.” A theme resembling this has been cited by Ibn Marduyah trom Hadrat
“Abduliah bin *Abbds and by Thn Jarir fram Qatadaly.

The Shi‘ite scholars have used this incident also for taunting and finding
lault with the Companions, They say that abandoning the Sermon and the Praver
by such a large mumber of the Compapions for the sake of worldly gain and
amusement is a proof that they preferred the world o> the Hereafter. But this is a
nisplaced objection that can be raised only If one keeps ones eyes closed o
‘realities. As o matter of fact, this incident took place just after the migration. At
that time, on the one hand, the collective tralmng of the Copanions was in the
inilial stages, and on the other, the disbeliavers of Makkzh had subjected the
people of Madinah to a strict economic blockade because of wtut.:h necessities of
life had become scarce in the city. Hadrat Hasan Bagri says that the poople at timie
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were starving and the prices had risen abnormally high. {Ibn Jariry. Under such ¢
condifions when a trade caravan arrived, the people rushed oul to buy things of
daily pecd lest these were sold out before the Traver was concluded. This was a
weakness and etror which became suddenly manifest due 10 insufficient training
and severity of the conditions. But whoever secs the sacrifices made by the
Compamions for the Gawse of Islam afierwards and sees what plety =aud
righteousness they displayed in the matter of worship and dedication and dealings
can niever dare bring against them the allegation that they preferred the world to
the Hereafter unless he himsell bears malice against the Cotnpanions. |

HWowever, just as this incident does not Euppuri the critics of the
Compentons of the Holy Prophet, so it also does not support the ideas of those
people wha cherish exaggerated notions -abowt them and claim thai they never
cormmitted any error, or if they committed some, it should not be mentioned, for
making mention of their evTor and calling it an error is derogatory and it Te<uCes
one's feverence and respect for them, and its mention gocs against the verses of
the Qur'an and the Hadith, which state that the Companions ate Allah’s favouriie
people and have already Deen forgiven all their errors and mistakes. Aldl this is
exageeration for which there i na basis in the Qur'dn and the Hadith. Here,
~gveryone can see for himse!f that Allah Himself has menticned the error that

happcned to have been committcd by a large number of the Companiont, in the
Book that will be read by the entire [Faumak till Resurmsctiun, and in the same
Rook which speaks of their baving been forgiven and being chosen peaple of
Allal. Then in the books of the Hadith and Commentary also details of this error
have been dascribed by all schofars, from the Companicns to the major scholars
“amony the folluwers of the Sunnal. Troes it meat that Allah has made this mention
in order to destroy the reverence tor the same Companions whose JCYETENce anl
cstesrn  He wants to instl in 411 our hearis? And does it rean that the Companians -
and their followers and the traditionists and commenatators have mextioned these.
doiails of thiz incident- becauss they were Ungware of the religious aspect of the -
juatter which these zealots show and describe? And have the people who read
$imah Al-Jum‘ah and sntic its commentary really lost reverencs and esteem for
the Compenions from their hearts? If the answer to each of these questions is in.
the negative, and it is snrely in the negative, then all those exaggeratad ideas and
¢ noticns. which tome pecple express and show in regard to the reverence of the |
Hely Prophet’s Companions, are erTODCAUS. - ' '
_ The truth is. that the Companions™of the Holy Prophet were not’
supernatural beings: they were only hignan born in this very world. Whatever they
artained, they attained through the persistent training imparted by the Holy Prophei
(upon whom be Allah's prace) aver many years. The method of this traiting as
we learn from the Qur'an and the Hadith was, Whenever a weakness appeared in
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thent. Allah and His Messenger turnsd immediate attention 1o it, and a programime
of edweation and trainimg was cstablished w0 overcome and eradicate it In the
mptrer of this very Friday Prayer we see that when (he incident of the trade
caravan occurred, Allah sent down this section of the verses of Sirah Al-Jumu‘sh
0 adinioster warning and feach the etiquette of the Friday Service, Along with
this the Holy Prophet {upon whom be Allah’s peace) impressed on the people the
impomance of the obligatory nature of the Service conrinuonsly in his Sermons as
exglained in E.N. 15 above, All these instructions are found in the Hadil in clear
words.  Hadrat Abd Sa'id Khuoed says that the Holy Praphet said: “Every Musiim
must have full bath on Friday. should clean his teeth, put on the begt svailable
clothes, and wse perfutne  if possible.” (Musnad Ahmad, Bokhart, Muslim, Abi
Da'lid, Nasi'i). Hadrat Salman Firsi says that the Holy Prophet said: “The
Mushnm who has bath on Friday. cleans and purifies himself as far as posstble,
applics oil to his bair, or uses perfuine if available, and comes to the mosque and
takes his place without disturbing others, then offers the {voluntary) Prayer that
Allah has destined for him, then listens quistly when the Imim speaks, hie will
~have his sins and errors commiited since the previous Friday forgiven.” (Bukhari,

Mushad Alunad), Traditions contaiming almost the same theme have been reported
by Hadrar Abfl AyQb Anati, Hadrat Abli Herairah and Hadrae Nubaishat al-
Hudhali also from the Holy Prophet. (Musbad Ahmad, Bukhari, Muslim, Abil
Da’iid, Tinmidhi, Tabardni). Hadrat ‘Abdullah bin ‘Abbas says that the Holy
Prophet said: “The person who speaks when the Imam 1s deliveting the sermon, is
like twe dorkey loaded with books, and the person who tells him to keep quiet has
also rendersd bis own Prayer vold.” (Musnad Ahmad). Hadrat Abit Hursirah says
that the Holy Prophet said: “If on Friday during the sermon you said 1o a person,
‘keep quiet,” you too behaved wrong. " (Bukharl, Muslim, Nasa'l, Tirmidhi. Abi
[ya'nd). Traditlons closely resembling this have heen related by Imam Ahmad,
Abu Da'ud and Tabarani from Hadrat ‘At and Hadrat Abi ad-Dardd’. To the
person delivering the  sermmon also the Holy: Prophet instructed that he should not
deliver a lengthy sermon to try the people’s patience. His own practice on Friday
was thai he gave brief Sermons and led short Pravers. Hadrat Jabir bin Samurah
says thar the Holy Prophet would never give a lenpihy Sermon: he was always
very brief.” {AbQl Da’dd). Hadrat “Abdullah hin Abi Aufa says: “The Holy
Prophet’s sermmon vsed to be shorter than the Praver, and the Prayer a little longar
thar the sstmon.” (Naga'i), Acconding to Hadrat Ammar bin Yasir, the Holy
Prophet said; ‘Th_e prolongation of the Prayer and the brevity of the sermon are a
signt that the Imam has deep insight in religion™ (Musnad Abmad, Muslim),
Almast (be same themne has Bazzar relaied from Hadrat “Abduilah bin Mas id, All
this shows how the Holy Prophet taught the people the etiquette ofithe Friday
congregational Service till it began to be performed in the wunique manner
unknown in the congregational worship of any other people in the world.
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20, This semence by itself shows what was the nawre of the crror
commiitted by the Companions. God forbid, if it had becn duc #a any weakness of
the fairh, or due to giving the world preference over the Hersafter, Allah’s wrath
and displeasure and reprimand would have been much severer. But since there
was no such weakness, and whatever happened was only due o insufficient
rraining, Allah first tavght the people e etiquetre of the Friday Service, then,
afrer pomting out the erpar, promised them that the reward they wounld get with
Allate for listening to the Sermon and performung the  Prayer would be much
aranter that worldly gains and arnuscinenis.

21. Thatis, “Allah is by far the hest of ali those providers who become a
meaus of providing sustenance in the world, though only metapherically.”
Senences such as this have occurred at several places in the Qur™an, At some
places Allah has been called “the besi of Creators,” at others “the best of
Forgivers”., “the best of Rulers™, “the best of those who show mercy ™, or “the
best of Helpers™. Ar all these places the referemcc of providing, creating,
forgiving, showing mercy and offenuy help to the creamres ts metaphorical, and
to Allah real. [t means that Alah is the best Provider, Creator, Forgiver, Helper
and Bestower of Merey of all those who appear 1o be giving you wages and means
ol sustenance. of who appear o be making things by their skill and workmanship,
or who seem (o be pardoning the errors of others, or showing merty and helping
others in this world. '



