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INTRODU CTION"
Name

The Strah takes its name from the sentence Dhalika vaurm-re-
Jaghabury of verse 5, thereby impI},rh_;g that it is the Surah in which the
word ar-isgfizbun Bas occiurred.

Period of Revelation -

| Muqatil and Kalbi say that it was partly revealed at Makkah and

partly at Madinah, Hadrat ‘Ahdullah bin *Abbas and ‘Ald* bin Yasar say
that vv. 1-13 swere revealed at Makkah and vy, 14-18 at Madinah. But
the majority of commentators regard the whole of the Sirdh as a
Madinah Revelation, Although there is no intermal evidence to help
determine its exact period of revelation, yet a study of its subject-matter
shows that it might probably have been : Sent down at an carly stage at
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Madinah.  That is why it parily rescrubles the Makkan Surahs and partly
the Madinah Strahs.

Theme and Subject-Matter

The theme of this Sirah is invitation to the Faith and obedience
(to Allah} and the teaching of good morals. The sequence followed is
thar the first four verses arc addressed to all men: verses 5-10 to those
men, who do not believe in the invitation of the Qur’in; and verses 11-
18 1o those who accepr and belicve in this invitation.

L the verses addressed to all men, they have bean made sware i
a few brief sentences of the four fundamental truths:

First, that the universe in which they live is not Godless, but its
Creator, Master and Ruler is an all-Powerful God, and everything in ir
teslifies to s being most Perfect and absolutely faultless,

Second, that the universe is not without purpose and wisdom., bul
its Creator has created it with truth: no one should be under the delusion
thet it s & mockshow, which began withoul a purpose and will come to
ani end without a purpose.

Third, that the excellent forin that God has created vou will and
the choice that He has given you to choose berween belief and unbalisf is
not a wseless and  meaningless aclivity so that it may be of no
consequence whether you choose belief or unbelief, In fact, God is
walching 4s to how you exercise your choice.

Fourth, that you have not been created irresponsible and un-
answerable, You have to return uliimately to your Crealor, and have o
meet the Being ‘who is aware of everything in the universe. from Whon:
nathing is hidden, to Whoin even the innermost tlmughtb of the minds
are Kiowil.

After staling these four fundamemtal truths about the Universe
and Man, the address turns to the people who adopied the way of
unbelief, and their attention is drawn to a phenomenon which las
persisted throughout human history, namely that nation after nation has
arisen and uliimately gone to its doom. Man by his intellect and reason
hias been explaining this phenomencn in a thousand ways, but Allah tells
the real truth and declares that the fundamr;ntal causes of the destruction
_ of the nations were anly two:
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" First, that they refused o believe in the Messengers whom He
senl for their guidance, with the result thal Allah too left then to
emsclves, and ey invented their own phulosophics of life and went op
groping their way from one error to another.

Second, that rthey also rejected the doctrine of Hercafter, and
hought  this worldly lifc to he an end mn itsell, and that there was no lifa
heicalter when they would have o render  an account of their deeds
before God. This corrupted their whole attilude towards life, angd their
mpure wmorals and characte so polluted  the world that eventually the
scourge of Gud irself had to descend and eliminate them from the sgene.

After stating these two instructive truths of human history, the
denters of the message of Truth have been admenished to wake up and
Pelieve in Allah, ITis Messenger and the Light of Guidance that Allah
Las sent  in the form of the Qur'an if they want to avoid the fate mot by
the former peoples. Besides, they-have been warncd that the Day shall
cventually come when all the former and ihe latter pencratinns will be
coliected at one place and the fraud and embezzlenent conuitted by
cach will be cxposed before all mankind. Then (he fara ot each man will
he decided finally on the basis as to who had adopted the path of the
Faith and righteousness and who liad followed the way of disbeliet and
denjal of the Truth. The first group shall deserve eternal Paradise and
the second shall he doomed to everlasting Heil,

Then, addressing those who adopt the way of the Faith, a tew
Important instructions have been £iven;

First, that whatever affliction bhefalls a person in the world, it
befalls him by Allah’s leave. Whaoever in this state of affliction remains
steadfast to the Faith, Allah blesses his heart with guidance; otherwise
although the alfliction of the one who n cenfusion or bewilderment
turns away from the path of the Faith, cannot he averted except by
Allah’s leave, yot he becomes involved in another, (he greatest affliction
of all, namely that his heart is deprived of the puidance of Allah,

Secondly, that the believer is not required to affirm the faith with
the tongue only, but after the affirmation of the Faith he should
practically obey Alah and His Messenger. If Lie turtis away from
obedience he would himself be responsible  for his Joss, for the Holy
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Messenger of Allali {upon whom be His peace) has become absolved
from the responsibility after having delivered the message of Truth.

Thirdly, that the believer should place his trust in Allah alone
and not in his oywm power or some olher power of the world,

Fourthly, that the worldly poods and children are a great trial
and wmptation for the believer, for it is their love which generalty
distracts man from the path of Faith and obedience. Therefore, the
believers have to beware some of their children and wives lest they
hecome tobbers for them on the Way of God directly or indirectly; and
they should spend their wealth for the sake of God so that their seif
remains safe against the (enptations of Satan.

Fifthly, (hat every man is rasponsible only to the cxlent of Hs
power and ahility. Allah does not demand that man should exert himseif
hevond his power and ability. However, the believer should try his best
to live in fear of God as far as possible, and should see that he does not
transgress the bounds set by Allah in his speech, conduct and dealings
through his own negligece.
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LXIV
AT-TAGHABUN
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Verses: 18 Revealed at Madinah

I the nane of Allah, the Cc:rmp&ssfﬂn&rﬂ, the Merciful,

Whatever is in the heavens and whatever is in the earth is
glorifying Allah.' His is the Sovereignty? and His the Praisc® and He
Las power over all.® He it is Who created you; yet some of you are
disbelievers and some are helievers,” and Allah sees whatever you do.©
Ile has created the heavens and the earth with the trath and has shaped
you, and shaped you well, and to Him you have to return in the ¢nd.’
He Las the knowledge of everything in the heavens and the earth: He

knows whatever you hide and whatever you reveal,? and He knows the

very secrets of (he hearts®

Has not the news reached wvou of those who had disbelieved
before this, and then tasted the evil results of their deeds? And in the
Hereafter there awaits them a painful torment. ' They deserved this fatc
becnuse their Messengers came to them  with clear Signs,!! but they
said, "Shall mere human beings show us gujdance?™!? So, thoy refused
to believe and turned away; then Allah also became mdifferent to.them,
and Allah is indeed Independent and worthy of all praise. "

The disbelisvers #s:ﬂ. that they shall never be raised up {rom
death.™ Say to them, “Nay, by my Lord! You shall certainly be raised

up;'" then certainly you shall be told what you have done {in the

world),'® and this is an easy thing for Allah to do.”V

Therefore, believe in Allah and His Messenger and in the Light
that We have sent down.'® Allah is aware of whatever you do. (You
shall know this} when He will gather you together on the Day of
Gathering.'® That wil be a Day of mutual Loss and Gain®® among the
people. Whoever believes in Allah and does good works,*' Allah shall

1-4

8-10
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shake off his sins and will admit him into Gardens, underneath which
canals will be flowing, to dwell therein for ever. This is the supreme
success!  And those who disbelieve and treat Our Revelations as false,?
shall be the inhabitants of Hell to dwell therein [or cver, and thal is a
most evil abode!

1. For explanatiosn, see E. N, [ of the commentary on Sureh Al-[ladid. A
study of the following theme by itsclf shows why the discaurse has been hegun
with this sentence, What has been stated below about the Universe and Man is that
Allah alone is their Creator, Master, RBuler, and He has not made this universe
without purposc aud wisdon, fhat Man has not been created and !&ft jrresponsibie,
sa that he may act as he may please, and there should be nobody to call -him to
account, and that the Ruler of this universe is not a care-free and ignorani king 5o
that he may have no koowledge of what is happening in his kingdom. The best
introduction 10 this theme could be the same as has been couched in this brief
zentence. in view of the context, the intreduction mesns: In whichever direction
You may rom your gaze, from the sarth 1o the himitless vastnesses of the heavens,
you will clearly see that everything from a particle to the great galaxias not only
testifies to the existence of God but also bears evidence that its God is fres from
cvery defect. every weakness and error, Had shere been the least probability of a
defect or fault, weakness or deficlency, in His essence and attributes, in His acts
and decrees, this perfect and wise system could et have come imo beiry at all,
nar continuc to functivm so consistently axd immuotably from eternity 1o eternity.

2. That is, “The Kingdom of the nniverse solely belongs o Him. He has
not just craated it and laft it alons after giving it the initial push, but He alone is
actually ruling over it every moment. No one else has any role or share whatever
i this rule and sovereignty. If others possess temporarily and on a limited scale
some powers  of ownership or e somewhere in the universe, these are not their
perscnal powers, which they might have acquiredby virtue of their own power,
but these " have been granted to them by Allah. They possess these powers as long
ag Allah wills, and they can be withdrawn as and when He so desires.”

" 3. In other words: He alone is worthy of all praise. Whatcver other being
has any praiscworthy quality, it has becn granted by Allah. And if fismnd (praise)
be taken in the sense of shuky (thankfulness), the meaning would be: In reality
Allah' alone i3 worthy of being thanked, for all.good things in the world have been
created by Him, and He alone is the seal Benefactor of all kinds of creation. When
we  thank anather heing for favont, we thank it for the reason that Allah conveyed
His blessing thought it or him to us, otherwisc neither the bemg itself is the creator

of the blessing nor could it convey the blessing to ns without Allah's penmission
: and help, - :
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4. That is, “He is the possessor of absolure power: He can do whatcver,
He: wills, there is no power to restrain or limit His Omnipotence. ™ '

5. Tt has four meanhings and &)l are correct in their respective places:

First, that “He alone is your Creaior, yct sormne of you deny His being the
Crearor  and others acknowledge this tnuth, * This meaning becomes obvious when
the first and the second sentences are read towcther,

second. that “He Himself has created you with the nature that if you
chonse 1o adopt mbelief, you may do so, and if yau ¢hoose to affirm beliet, you
may do so. He has not compwelled you to either accept or reject the Faith therefore,
you yourselves are responsible for your adopting belicf or unbelief. * This meaning
is confimed by the following sentence: **Allsh sees whatever you do, " That is,
By giving you this choice He has pat you to the test, and He is watching how you
exercise this choice, ™

The third meaning is. “He hed created you with a sound, wholesome
nature, which demanded that you should all adopt the way of the Faith, yet some
of yom adoped unbelicf, which was opposed to the nature and purpose of their
creation, and some of you adopted the way of the Faith, which was in conformity
with their natore, “This theme becomes obvious when this verse s read along with
verse 30 of Slrah Ar-Riun, which says: “Set your face sincerely and truly towards
Faith, and be steadfast on the Namre whereupon Allah has created mankind.
There canl b iwr alteration in the Nature made by Allah, This'is the right and troe
Faith.” And this very theme is cxplained by several Ahaedith in which the Holy
Prophet (upon whom be Allah’s peace’ has repeatedly stated that every man has
Deen created on true hutnan nature; then polytheism and deviation befall himn from
outside. ™ (For further explanation, see E.N.’s 42 (o 47 of the commentary of
sUralt Ar-Rum). Here, it may he pointed ome thal no Divine Book has ever
presented the concept of man’s being a sinmer by birth, which Christisnity hag
embraced as its fundamental doctrine for 1,500 vears. Recently even Catholic
scholars  themselyes have started sxpressing the view that thers is no basis for this
dectrine in the Bible. The famous German biblice! scholar Rev. Herberl Huay,
writes in his book, Is Griginaf Sin in Seriprure: “ Among the earliest Christians, at
least tilf the 3nd century A D, there existed no such creed that man was a sinner
by birth, and when this idea staried spreading amang the people, the Christian
scholars contimued o contradict it for two centurics. At last in the Sth century
A.D. 8L Aupustine by the power of his logle made this idea a part of the
fundamental beliefs of Christianity; ‘Mankind is heir to the original sin committed
by Adam, and thére 18 no way o saivation for man except through the Atonement
made lyy Christ™.”
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The fourth meaning is: “Only Allah brought yon info existence {rom noR-
existence. you were not, then you became. This was such a simple thing that if
you had thouglt over i seriously and seen that life is the actual Dlessing through
whicl you are benefiting by the other blessings in the world, nane of you would
have adopted the amtitude of dishelief and rebellion against your Creator. But some
of yon did not give it gue thonghr, or thought wrongly, and adopted the way of
diskelist, and some others adupted (he same way of beliet and faith which was the
very demand of correct thinking,

6. In 1iliis sentence “sesing” does not mercly mean 1o ses. Dar i
automalically  gives the meaning that man will be rewarded or punished according
ta his actions and deeds. It is just like a master’s taking a person into service and
then relling him: “I shall sez how you perform your duties, ™ which implies: “If
you performn your duties well, | shall reward you fully; otherwise T shall call you
o rccount for your negligence,™

7. In this verse three things have been stated in their sequence, which are
well connected logically:

First, it has been said that Allah has created this universe with the tnuth,
When the word “with the trath™ is spoken for a news, it means a tre news; when
il is spokem for a command, it weans a command based on justice, when it is
spoken for a statemcnt, it means a correct statement; and when it is used for an
act. it implics an act which is wise, reasonable and vseful. Now, kfuehy (to crearc)
is an act; therefore, to say that the universe has been created with the truth, would
imevitably rmeuan that  (he wniverse has not been created for fun. but it is a serious
work of 7 Wise Creator; everything in it has a mtional object and putrpose, and the
element of ‘its Deing purposefil is so evident that it a sensible person widsestands
the maturc of a thing well, it cannot be difficnit for him to know the rational and
wise pumpose for which it has been created. All of modern science testifies that
whenever man has succceded in understanding the true nature of a thing by cargfual
thought, rcscarch and investigation, he has also come to Know eventually the
purpose and object of its creation, and this understanding of its purpose has led
Lim to countless inventions which are now being used in civilized human lifc. Tius
could 1ot be possible, had this universe been the plaything of a carefree person,
devoid of any wisdom and purpose. (For furtlier explanation, see BN, 46 of Al-
Anam. BN, 11 of Yiinus, E.N. 26 of [brithim, E.N. 46 of An-Nahl. E.N."5 15,
16 of Al-Anbiya, E.N. 102 of Al-Mu'mingn, E.N. 75 of Al-*Ankabii,, E.N. 6 of
Ar-Rim, E.N. 34 of Ad-Dukhan, B.N. 28 of Al-lathiysh).

Secondly, it has been said that in this universee Allah has created man in
the best shape. Shape here does not imply only man's face but his whole hadily
structure: it also inclusions all those powers and abilities which man has been
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grajred o function in this world. 1n both these Aspects man has been given (he
best shape and form amoug the creatures of the garth, and on Ui same basis he
has become worthy to rale over all the universe. He has been LIVEN an erect
Malure; Be has been given most sppropriate feet w walk ou; he has given mosi
suttable hands 1o work with: he has been given such senses and organs 1o acquire
knowledge by which he obtains every kind of Infonmation; he has been given a
powerful mind 1o think and understand and deduce resulty from  the body of
acquired “rnformation; he has been  given a moral sense and g power of
iscrimination by which he distingrishes berween good and evil, right and wrong;
e has lween given the power of decision by using which he selects his own course
uf action, and decides as to where he should employ his etforts and where he
showld not, He has even been given the freedom that i may acknowledge his
Creatar and serve Him if he 5o likes and reject Him if he pleases, or may make
whomever he likes his gods, or rebel aven against [Tim Whom he regards as his
Gud. Along with all these capabilitics and powers Allah has granted him the
autharity to appropriate everything creaed by Him, and he is practically usinyg this
authority in the world. (For further explanation, see E.N. 91 of Al-Mu’min).

The third thing which logically follows from the [irst wa, as explaincd
above, as been stated in the third sentence of the verse “'T'o Him youo have wo
return in the end. ™ Obvionsly, when a creature endowed witly power and anthoriry
iy been created in 2 wise and purposeful system of the universe, wisdom does ot
require that he should be left o live itresponsibly in the world, but it necessarily
requires that that creatre should be accomnrable o the Betug Who has granted ii
this position and rank and blessed il with these powers; “Returning”” in this verse
Aoes nol inctely mean 9 retom bt fo retury for acconntaality. In the foliowing
verses it has been explained that this retrn will not be in this life but into the
- second life after death, and its right tme will he when all markind will be
resmrectetl and  gathersd  together sirmultansously for accountability, and in
. wemEequence of Il accoumabitity tnan will be rewarded of punislicd on the ground
whether hc had used the powers given him by God in the right way ar the Wrong
way. As for the quesrion, why cammaor this accountability be held in the present life
af the world? and why is its right time only the sccond life after death™? and why
I5 it necessary that this accountability be held only when all mankind has passed
away from s world, and sli the fonmer and the latter generations have heen
resorrected and gathered together simultaneously? If man only uses his common
sense 7 little, he can understand that all this is perfectly rational as well as the very
demand of wisdom and reasug that accountability should be held in the second |jfa
and of all mankind together. The first reason is that man is accountable for his
whole life-work. Therefore, the rigit tine of hig accountability shoubd necessarily
e when his lifc-work has come to en end. The second reason is that inan is
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responsible for all those effects and influences which he produces by his acts on
the lives of athers, and those influcnces and effects do not come to an end with his
death Lmt continue to influence others il ages after him Therefore, ume
aceountability  catl he held only when the life-work of entire mankind has come 1o
an end and all the former and the later generations are gathered together
Slmulianwu:::hr for accountability, (For further explanation, see E.N. 30 of Al-
A'rdl. F.N."s 10, 11 of Yonus, E.N. 105 of Hud E.N. 15 of An-Nahl, E.N. 5 of
Al-Hajj, E.N. 27 of An.Naml. E.N.’s 3.6 of Ar-Rim, E.N "5 29, 30 of Suad,
L.MN. 80 of Al-Mu'min, E . N.'s 27 to 29 of Al-Jathiyah)

%. Another translation can be: "Whatever you do sceretly and whatever
apenly.”

9. That is, “He is aware not only of those sces of man, which come to the
notice of the people bt He knows alsa those acts which remain hidden from them.
Moreover, He does not only ses the superficial form of the acts, but also knows
what intention and purpose underlay each act of roan and with what motive and
aim ha did whatever he did- This is such a tuth' that if man ponders over it
seriously. he can fully well understand that justice can be done only inthe.
Hercafter. and only in God's Court can real justice be possibly done. Man's own
intellect iself demands that man must be ponished for each of his crimes. Bt
gveryonc knows that in the world most of the crimes remain hidden. or the vulpsit
escapes punishment because of insufficient evidence, or even if the ciime becomes
revealed. the culprit is so influential and powerful that he cannot be punished,
Then ihe intellect of man also requires that man should not be punished onty
because his behaviour resembles a criminal act, bt it should be ascertained that he
has commiticd the act intentionaily and deliberately and at the time he commutted
it, e was acting as a responsible agent, his intention inn aclval fact was to commit
the crime, and he knew that what he was doing was a erime. That is why the
woridly courts inguire into these things when they decide the cases, and regard
sich ant inquiry as a demand of the rule of justice. But s there any means
availaple in the world by which these things may be precisely ascertained bevond
every shadow of doubt? Considered from this viewpeint, this verse alsu bears a
deep iogical relevance to Allah Almighty’s saying: ¢ has created the earth and the
heavens with Truth.” The necessary demand of creating them with Truth is that
perfect justice should prevail in this untverse. Such justice can be cstablished cnly
whear every act of a responsible man may not only remain conceajed from the eyes
of the one admimstering justice but the intention with which a person performed
and act also should not remain hidden from him. And obviously, there canmot be
any being, apart from the Creator of the universe, who can administer such
justice, Now, if a person denics Allah and the Hereafter, he in fact, asserts that
we humans. live in  a universe which is devoid of justice. which is rather a place
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where justice cannot possibly be done. The person whose imtellect, ruind and
conscience feel zatisficd at such an assumption would be a shameless ereature if be
Ihought be was bing progressive and rationalistic and those people antiqitated and
retrogressive who accept a highly rational concept about the wniverse, which the
Jur'an presents. :

10. Thar is, “The evil that they tastad in the world in consequence of Lheir
misdeeds was neither the real ponishment of their crimes not the full punishment.
The real and full pimishment they have vet ta suffer in the Hereafter. However,
the people can leam & lesson from the torment. that visited them. They can sec
hew the natwoms which adopted an auitude of unbeliet againsi their Lord, went an
degenerating and consequently met with an cvil and disgraceful end.” {For further -

- cxplanation, see E.N."s §, 6 of Al \'raf, E.N, 105 of Hid).

11. The word hayyinst as used in the original has a vast meaning. Ravyin
(sing. of Aayyindt) in Arabic is something which is very clear and manifest.
Saying abowl the Prophets that they came with bayyindr gives the meaning that
firstly, they brought such manifes: s1gns a8 bore clear testimony o their having
beer appointed by Allah; secondly, they presented whatcver they presented with
rational and clesr arguments; thirdly, thers was no ambiguity it: their teaching;
they clearly explained what was the tnuth and what was falsehood. what wag
lawful and what was unlawful, what path man shonld follow and what he shoyld
avold. ‘

12, This was then the foremost and basic cause of their degenemation and
ruin. Mankind confd not have known the right eowrse of action in the world unless
their Creator gave them the correct knowledge, and there could be no practical
means of bestowing such knowledge by the Creator unless He blessed some of the
Tienan beings with the knowledge and entrusted therm with the duty 1o convey it o
other human beings. For this purpose He sent the Prophers with the mahifast Signs
{bayvrmdr) so that there was-no reasonable ground for the people to doubt their
hemy on the truth. But the people refused to believe that a human being could be a
Messenger of God. Then, obviously there could be no other way for them to
receive guidance. (For further sxplanation, see B M. 11 of Strah Ya Sin). In this
conmection, however, & strange manifestation of the igmorance and folly of human
beings is scen. They have in fact, never shown any hesitation in accepting the
guidance: of men, su much so that they have cayed out gods of wood and stone
according to their guidance, they have made humsn beings themselves God, the
incarnation of God, even son of God. and they have adopted such stralye
viewpoints by following the guidance of their mis-leadets blindly, which ruinad
mman civilization and morals altogether. But when the Messengers of God came
to them with the truth, and they presented the pure Truth before them withont any
sclfish motive, they said, “Shall mere hzoan beings show us guidance?* This



580 | The Meaning of he Qur an

amowded w0 saying that if 4 hwnan begin misled them, they would follow his
plance willingly.  but if he showed the right path fo them, his guidance was nat
acceprable,

L% Tlhat ig, when thay tweated the gwidance sem down by Allal with
indifference, then Allah also became indifferent to them and did not care what piv
they fell in. Allah did not stand in need oftheir aknowledging Ilim God to sustain
and support His Godhend. Nor was He in need of their worship, norof their
praise and adoration, He, in fact, willed 1o show them the right path only for their
own good and well-being. But when they turned away from it, Allah also became
hecdless of them. Then, neither He gave thern puidance, nor remained responsible
far their protection, nor saved them from being  afflicted with calamities. nor
prevented themn from bringing about their own ruin, for they themselves were not
keen tor His guidance and help. '

14. That is, “This was the second basic error in which the deniers of the
Truth have been involved in every age, and which has ultimately brought about
their min. Although no denier of the Hereafter ever had any means of knowing,
nwor has he roday, mor will he have in the future, that there is no life alter death.,
yei these ignarant people have always asserted the same thing, whereas there
neither  exists any intellectunl basis for denying the Hereafter with absolure
certainty nor auy scientific basis for it

15, This is 1he third plece where Allah Almighty has instructed His
Propher to telt the people by swearing an calh by his Lord that such a thing shall
certainly happen. First, in Sirah Yinos, it was said; “They ask: Is what vou say
reallv truc? Tel! them: Yes, by my Lord, it is absohiely true, snd you have 1o
power W oavert it;{v. 33). Then. m Sbrah Sala, it was said: “The disbclievers
say: How is it that Resutrection is not overtaking us? Say. by my Lord, it will
surcly overtake you. ™ {v. 3}

Here, the question arises: What difference does it make for a disbehever
in the Hersafter whether you give him the news of its coming by swearing an oath
ar withour swearing an 0ath? when he does not believe in it at all, will e belleve
in it anly becanse you arc asserting this on cath? The answer t5: In the first place,
the addressees of the Holy Propher {upon whom be Allah s peace)} were the
people, who knew from their personal knowledge and experience that he had
never uttered @ hie in his life. Therefore, even if they might have forged the most
shapeless stander against him with their tongue, yet in their bearts they could
never conceive that 2 truthful man like him could say a thing on oath by Allah of
which he himself was not convinced by knowledge and experience. Secondly, the
Holy Prophet did not only present \he doctrine of the Hereafter but also gave
highly rational Arguments far it. What distinguishes 2 Propher frem others is that
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the arguments, however stroig and cogent, that others may give for the Hereafter.
can atr the most meke the listener admit that the occurrence of the Hersatter s
imore reasonable and probable than its absence. On the contrary, a Prophet stands
at A much higher level than a philosospher. His real position s not that be has
arrived ar the concluston of the necessity of the Hereafter by the exercise of
reasun, But his real position is thar he has the knowledyee. that the Hereafter shall
occur and says with conviction that it shall serely ocecor. Therefore, wmly o
Prophet can swear an oath o deelare (his but not a philosopher. Then. faith in the
Mereafler can be gencrated only by a Proplet’s statement; the reasoning of a
philosopher doss not have e power  toinduce even himseelt to adopt it as his
rchigious creed on the basis of ks own argament, not to speak of another person,
tf the phifosopher is really cormect, he cannot go beyond *should be or ought to
e, otily a Propher can assert witl eonviction that a thing *is and cettainly s, ~

16, ‘This is he purpose {or which the children of Adam will be
resurrected;  this also contains the answer 1o the question: what s the special need
for a? 17 one Keeps im view what has been discussed con ceming vv. 1.4 above,
ome can easily understand that in this universe, which has been created with the
ruth, b winld b highly wnreasonable to imagine about man wher has besu given
freedom 1o choose either beliel or vobelief, who has been granted authority o
appropriate many of the things in this universe, and who after choosing the way of
belief ar mnbelief has accomplished much good or done evil on his own
responsibility by making the right ot the wrong use of his authority during his life,
that when he has done all this , the good done by the virtuous and the evil
committed by the criminal one should neither bear any frut, nor should there be
Ay time when his deeds and actions should be subjected to scratiny. The person
w0 asserts such an irratonal thing inevitably conuuts one of the two absurdities:
eillier lw tlnnks that although this universe is based on wisdom, yet a creature like
man, whe has been endowed with authority. has been created and left
irresponsible here; or he thinks that this universe is 4 randoms creation devoid of
the wisdom of a Wise Creator. In the first place, he makes a contradictory
starement. for the existence of an itresponsible creature, endowed with authority,
in & universe based on wisdom, s clearly against justice amd wisdom. In the
recond case, he cammot give any rational being like man should come into being, in
a haphazardly created, foolish viiverse, and how he conceived the idea of justice.
Cnly a stubbom  person could uphold the belief thar folly could poncrate wisdom
A ijustics justice, or the one who has bacome a mental patient. because of lis

absession for hair splitting,
. _ -
17. This is the second argument for the Hercafter. The first argyment was

for 1ts  necessity and this second is for its possibility, Obviously, when God could
create such a grand and wonderful system of the universe without any difficulty
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and when He could creare homan beings in the world tn the first instance. it
cannat be difficult for Him to resnrrect the same lwinan beings and summan them
betfore Himsclf for the purpose of accountabiliy

18. That is, "When this iz the truth and the whole luman history testifies
that: the real cause of the destruction of the nations has been their disbeliaving the
Messengers and their denial of the Hereafter, then they should not insist on
meeting the sarpe doom by following their example, Iut should believe in the
- guidance presented by Allah and His Messenger and the Qur'an * Here, as the
context ilself shows, by “the Light that We have sen down”, is mars the Qur an
Just as light iself is clearly seen and reveals everthing that was hidden in durkness
around ir, so fs the Qur'an a Light whose being bused on the rruth is self-evident :
iy fre Light man can sulve and understand every problem that he caomot solve and
inderstand exclusively by mcans of hiz own knowledge and in tellect. Anyone
who has the Light can clearly see the stralght path of Truth ow of the couniless,
crooked paths of thought and action, and cag follow the Siraight Path throughow
life in such o way that at every step he can know where Ihe crooked by-paths are
misleading  and whete the pitfalls of destruction are situated on the way, and what
i5 the path of safcty and security among them.

13. *The Day of Gathering™: the Resurraction, when all human Leings
horn i the world from the beginning of creation till the Last Day will be gadiered
together sunulianeonsly, This theme has been folly explained in the Qur'dn at
scveral pilaces; e.g. in SGrah Hid it has been said: “That will b: the Day whep alt
the people shell gather together and will wiincss everything that wilt happen
there. ™ (v 103} And in Sirah Al-Waqi'sh: “Say to them: Surely, the former and
the [acter, all shall be gathered together one day, the hour of which has already
betn appointed. ™ (v, 507, |

20, The word yaum-wrtaghibur as wsed in the otiginal is 100 vast in
meanig to be explained i a word, or even a sentence, of any other langvags. Of
al' the names of the Resurrection that aceur in the Qur'an, this name probably §5
e roost meaningful, Tharefore, a little explanation 1 necessary to understand its
mean|ng,

Taghibun is Irom ghabn, which can e pronounced both as ghehr and as
ghaban. Ghabn s mostly used concerning commercial and business ransactons
and  ghaban concerning opiniom. Lexicaily, it has other rmcanings also, c.g
heedlessness, forpetfulness, a person’s being deprived of his share, a man's
harming another inadvertenily in business or mutual dealing, eic.

The derivative ' taghibog implies the occurrence of £iabn béﬁrnm twi or

more  persons. Thus, faghdbue fl-geum means some people’s treating others
fraudulently, or a person's harming another person and the other's being hammed
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and damaged by him, or ote’s wKing away the share of another and the other’s
being  deprived of his share, or a person’s incurting loss in business and another’s
gaining a profis, or some penple’s proving hoedless or weak-minded in comparison
10 others.

Now ‘consider that in this verse it has been said abont the Resurrection:
“That will be a Day of faghabim (matval loss and gain) among the people.”” These
words automatically give the meaning that in the world #2ghsburn is 2 common
thing, but this fsghabun 15 superficial and deceptive, not  the real and faictual
taghdatmn; the real  faghabestt will take place on the Day of Resurrection. There it
will become manitest a5 to who acroally incuried the loss and who actually eamed
the profits, who actually was deceived and who proved to be prudent and sensibie.
whoe actunlly had invesied all his [ife capital in a wrong bargain and become
bankrept and who had investad all his energies and abilities, wealth aned time, i &
gnod Dargain and eamned  all the benefits and gains. which the former also conld
have eamed had he not heen deceived in inderstanding the tnuth about the world.

The conumentators while explaining the meaning of ¥aorm-w-raghabun
have given several meanings of it. which are all correct, and throw light on
differenr aspecis of irs measdng. Some commentators have explained that on that
Day the dwellers of Paradise will take away that share of the dwellers of Hell.
which they would have had in Paradise had they done good deeds in the world as
did the dwellers of Paracdhse and the dwellers of Hell will take away that share of
the people of Paradise, which they would have had in Hell had they done evil
deeds in the world. This is supported by a Hadfh, which Bukhéri has related in
Kitéh ar-Rigég. on the avthority of Hadrat Abi Hurairal, saving that the Holy
Prophet sald: “Whoaver goad to Paradise will be shown the place which he would
have had in Ilell had he done evil deeds in the world 5o that he may give more and
more thanks o Gad; and whoever gocs to Hell will be shown the place which he
would have had in Paradise had he done good deeds in the world so that he 1nay
feel more and more remorseful.”

Some other commentarors sav that on that Day the wronged one will take
away so many of the gomd deeds done by the wrongdoer &5 may be 8 suitable
compensation for the wrong sutfersd, or the wrongdoer will be equal in weight
with Ins wsurped nghts. For on the Day of Besurrection man will not possess any
weallh which he ‘may give to make up for the wrong donc, there the only.
commodity . worth exchange will be one’s conduct. Therefore, whoever had
wronged another in the world, will have to make up for the wrong done by

surrendering some of his owm good deeds in his favour, or by taking scncof his
sins on himself and suffering the punishment for them. This theme also has been
reported from the Holy Prophet (wpom whom be Allah’s peace) in Abadfeh. In
Bukhiri (Kitb ar-Rigaq) a tradition has been related from Hadrat Abi Hurairah,
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saying Iat the Holy Prophet said: “Whoever bears a burden of 2 wrong done to
his brothel, should vesnpensate jum  for it here, tor in the Hereafter no one will
have any wealth or money for compensation. There, some of his good deeds will
bee taken frorn bhim and given away to the wronged person. or if he did not have
enough good deeds, some of the sins of the wronged person will be mansferred 1o
™ Likewise. i Musnad Atmad there is a tradition from [{adrar Jabir bin
"Alrlullahy bin Unals. say that the Holy Propher said: *No dweller of Paradise will
enter  Paradise and no dweller of Hell will enter Hell until he will have
corupensated the other person for the wreng dare o him so nweh so that one will
have 1o compensgare even for a slap piven o another person. We asked; How will
this compensation be made when on Resurrcction we shall be naked and
penmiiess? The Iloly Prophet replied Compensating will he inade by means of the
good deads and the evil deeds. ™ In Muslim and Musnad Ahmad there js a (radition
from Iladrat Abu Hurairah, saying that 1he Hoely Prophet upon whom by Allah’s
peace)  onee asked the people sitting in his assembly: *Do you kuow who is poor?
The people replied: He who has nothing to possess The Holy Prophet said: In ruy
Liunad the poor is he who appeared hefure his God on the Day of Resurrection
with his acts of the Prayer and the Fast and the payment of the za&dt the while he
had abused some one, usurped the property of another. and shed blood or hit still
ancther, Then his good deeds were taken away and given over to cach of the
wronged and when nothing was left of his good deeds 1o make compensation,
some of the sins of each wronged one were transferred to him and he was sast inm
Hell.™ In another fadrh which Muslim and AbG Da'id have related on the
authority of Hadrat Buraidah, the Holy Prophet said: “If in the absence from
home of a soldier for the cause of Allah, a person treats his wife and the people of
Inis house treacherously. the person wonld be made to stand before the seldier on
the Day of Resurrection, and the fatter would be asked to take away whatever he
liked from his good deeds. Saying (his (he Holy Prophet turmed to us and said
Then wliat do you say? That is, what do you think he wonld leave with him?”

Some other commentators say that tike word mehibun is mosily used
concerning commerce and business, and in the Holy Qur'an at several places the
atritugde that the believer and the unbeliever adopt in their worldly lives has been
compared to trade and .commerce, If the believer giving up disohedience adopts
ctedience and invests his life and wealth and effort for the cause of God. he is
giving up a bad bargain and investing his capital in a business which will fetch him
el gain and profit in the end. On the contrary, if an unbeliever abandons the
way of obedience and invests his entire capital in the way of disobedience to God,
e in faet, 15 a rrader who has purchased deviation for gurdance, and will incur
lnes in the end. The gain and the loss of to bath will become manifest on the Day
of Resurrectlon. H may well sg h happen'in the world that the belicver appears o
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be the loser and the disbeliever the gainer But in the ITereafter they will see wio
actually had made the right bargain and who the wrong bargain This theme has
occirred At many places in the Qur'an,e.g. in Al-Bagarsh 16, 175, 207 Al- Imrén
77.177 An-Nisa* 74; At-Taubah 111 An-MNabl 95, Fatir 29, As-Saff 10.

-Yet another from of wghibug is that in the world the people go on
cooperating with onc gnother in unbeliet and sin, injustice and wickedness, with
full peace of mind with the confidence that they are enjoying full mutual love and
frendship. The mmtual intrigues and comradeship of the members of wicked
Families inmnoral woides and their followers, gangs of thicves and robbers
alliances of corrupt and wnjust officers and officials, groups of dishonest, tradsrs,
imdustrialists and land owners, paroups established for spread deviation. arror and
migchief, amd mations and govemmenis which support and uphold injustice and
wickedness in the world, is based on the same onfidence. The individuals
belonging to each of thése groups harbour the impression that they are good
companions of ope anather and their mutual cooperation is proving very succossiul
But when these peopls teach the Hercafier, they will suddenly wake np o the
redlizanion that they had been grievously mistaken and deceived. Each one of them
would feel thar rhe one whom he considered his best father brother wile husband
child. friend, companion, leader, guide disciple or supporter and helper, had been,
in fact, s worst enemy. Every kind of relatianship and friendship and bond of
love and reverence will change into enmity. They wilt all abuse and curse each
other and each one will desire that maximum responsibility of his crimes be Jaid
on 1he othcr and will strive to  get him seversly ponished. This theme also has
occurred at many places o the Qur'an, e.g. in Al-Baqgrah: 167, Al-A'raf: 37 w
¥%. Ibrahim 21-22; Al-Mu'minim: 101, Al-'Ankabit: 12,13. 25; Lugmdn: 33,
Al-Ahzab: 67,68, Sabd: 31to 33; Fatir; 18; As-Saaffac: 27 to 3: Svad: 59 to 61
Ha Mim: As-Sajdah: 29; Az- Zukhmf ﬁ'? Ad-Dukhin; 41; Al-Ma arij; 10 to 14
‘Abasa: 34 w03,

21, E-:Iicvmg in Allah does got merely imply believing that Allah exists
bt believing in Him in the way Alleh Himselfl has taughyt through His Messenger
anel His Book. This belief by itself includes beliaf in Apostleshin and belict in the
Bock. Likewise s good act also does not imply every such act as man may himself
have adopted considering it a good act. or following a man-made criterion of
morality, bit it implies the righteous act that is in accordance with the Law sent
down by God. Therefore no one shouid have the misunderstanding that believing
in Allah and doing good deeds, without the medivm of the Messenger and the
Book will lead to the results being mentioned below. Whoever shudies the Qur'an
carefully cannot remain unawarc that according to it no such belief 1 genuine
belief in Allzh and no such act is Mghteons at. all,

fCoind. o pr. 587
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No afflistion™ can ever befall except by Allah’s permission?*
Whoever believes in Allah, Allah puides his heart* and Allah has
knowledge of everything.® Obey Allah and obey the Messenger, but if
you turn away from cobedience (you should know thal Lthe only
responsibility of Our Messenger is to convey the Truth clearly and
plainly.?’ Allah. is He baside Whom there i3 no god. Thercfore, in
Allah alone should the believers place their trust.*

14-18 () you who have believed, some among your wives and your
children are your encmies: beware of them. And if you pardon and
overlook and forgive, Allah is surely Al-Forgiving, All-Merciful
Youwr worldly possessions and your children are but a trial, and ir is
Allah with Whom there are rich rewards.’ Therefore, fear Allah as far
as you can,* and listen apd obey and spend your wealth : this is for
vour own pood. And those who are saved from the greed of their own
hearts, are truly successful-*? Tf  you lend to Allah a goodly loan, He
will pay you back manifold™ and will forgive you your faults. Allah is
Appreciative and Forbearing.** He knows the open and the hidden: He
18 the All-Mighty, the All-Wise.

Lonid. from p. 385}
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22, These words by themselves make manifest the meaning of
unbchefiKufr). Unbelief ts nothing but denying the verse of Allah’s Book to be
Divine Revelation rejecting the truths expressed thersin and refusing to follow and -
obey the commandments given in them: its results are those being mentioned
below

23. The discourse now tums to the believers. While reading this passage
one shouid keep in mind the fact thut at the time when these verses were revesled.
Mushms were passing through great handships After years of persecution at
Makkah they had left their home and emigrated to Madinah, whers the sincere
Muslims who had given them refuge had been doubly burdaned. On (e one hand,
they had to support and sustain hundreds of the emigrants who were coming to
them from different parts of Arabia; on the other they had become the target of
the persecution and enmity of the enemies of Islam of entire Arabia.

24. This sams theme has also occarred in Al-Hadid: 22-23 above and we
have explained it in E.N.'s 39 to 42 of the commentary of the Sirah *The same
circumstances under which this thing was sald there and the samc object for which
it was said underlie the verses here as well. This means that afflictions and
hardships do not descend of themselves, nor has anyone in the world the power to
cause an affliction to descend on anyone he may like by his own authority, All
calamities wholly depend on Allah's leave: He may allow an affliction w descend
itpon someone or may disallow it. And Allah's legve in any ¢ase i5 based on one
or other wisdom, directed to some uliimate good, which man neither knows, nor
can understand. '

25, That is, “It is only belief in-Allah which keeps man on the right path
even in the face of an onslaught of afflictions and does not let him waver under the
most trying circumstances. The one whose heart is devoid of belief either looks
upen afflictions as A result of mere chance, or thinks they are brought or prevented
by worldly powers, or considers them to be the work of such imaginary powers
which human superstition regands as potent in bringing good and causing evil, or
believes that God is the roal Doer of everything but docs not believe so truly and
sincerely, In all these different cases man deganerates, He endures the affliction,
but then yields and bows to every false god, Accepts, svery humiliation, is ready
o do any mean thing and cotmmit any wrong act he does not heesitate to abuse
God, even commit suicide, On the contrary, the heart of the person who knows
and belicvos sincersaly that everything is in the hand of Allah, that He alone in the
Master and Ruler of the umiverse, that only by His pormission can an affliction
befall and only by His command can it be averted, is blessed by Allah with the
grace of patience and sebmission and of accuiescing in Divine will, and is granted
the power ta face every circumstance with determination and courage, Even under
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the mast straitened  circurustances the candle of the hope of Allah™s bounty lights
i his way and no affliction, howover severe and trving, can 50 dishearten hitn as
t cause lim to swerve from the right path, or how to falsehood. or invoke others

than Allaty for the redress of his grievances. Thus, every affliction opens up for
him o new danr w well-being and happiness and no affliction remains an atfliction

for him in acral fact Imi becommes in final result and analysis a blessing in
disguisc, for whether he falls a victim 10 it. or passcs through it safely, in each
case he emerges successtul from the trial set Him by his Lord. This sarne thing has
been stated by the Holy Prophet (ipon wlwan be Allah's peace) in a {fadfb'r_ which
has een  reported unanimonsly by all the reporters, saying: “Strange is the affair
ot the Dbeliever! Whatever Allah decrees for him Is good for him: when an
affliction Defalls him, he endures it patienily, and this proves good for him; when
fie 15 Dlessed with prosperity, he thanks his Lord, and this (oo proves Eﬂﬂd for
hirn. Such a good fortune only falls to the lot of a believer.*

26, In this context this has two mﬂanings: first, that Allah knows who
rcally believes and what s the measure of his belief. S0, on the basis of His
knowledge He grants goidance only to thart heart, which has belief in #t. and grants
it guidance precizely in accordance with the measure of belief. Andrher meaiing
alse can be: that Allah is not unaware of the condition of His believing servants,
He fias nor left them alone after having invited them to faith and subjected theom at
the same time to severe trials and teinptations of the world, He knows exacﬂy'
what hardships a believer is passing through in (be world, and under whar
circumstances he is fulfilling the demands of His fatth. ‘Therefore, “0 believers,
vou should rest assured that whatever affliction descends vpon you by Allahs
leave, in Allah’s knowledge it must be directed o some ultimate good, which must
be for your own well-being, for Allah is well-wisher of His believing servants; He
does not will to subyject them to afflictions and hardships without good reason.”

27, In view of the context, it means: “Whatever the circumstances. good
or bad. you should remain steadfast to obediznce w Allaly and His Messenger. But
it under the pressure of hurdships you turned away from obedience, your would
only harm your own selves, The oilly responsibibty of Ovr Mes.enger was to
puide your (o the right path, which the Messenger has folfiled in the best way
possible. ™

Z8. That is, "All Divine powers belong to Allah alone. No one eise has
any power to make or mar your destiny. He alone cat ooy about a good time and
He alone can avert a bad time. Therefore, whoever believes sincerely that Ailah is
One, has absciuiely no - other clivice than to place his fall trust in Him and to
coitinue doing his duty as a believer with the conviction that goodness and well-
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bemg  only lie in the way that Allah has shown him. [f he AttAINS (0 Success in this
way. It will ouly e by Allah's help and leave: there is no other helper. And if he
encounters difficulties, bardships, dangers and disasiers in this way, Allah alone
will rescue lim. for there is no other rescuer beside Hlm. =

29, This verse has two meanings. According to the first meaning, it
applies 1o most of those difficolties, which are enciontered by many helieving men
from their wives and the women from their husbands and the parents from their
children in following the way of God. It seldom so happens in (he world that a
man has 4 wife and a wife a husband, who are full companions and helpers of
cach .other in the matter of faith and righteousness, and that both may also have
such children as may be the comfort of their tyes a5 regands faith and deeds,
morals and cooduct. But generafly it so happens that if the hasband is Tighttous
and honest, e wife and children look upon his honesty’ and piety arl
rightecusniess as a misfortune for themselves, and want that the husband and the
father should earn Hell for their sake, and giving up the distinction between the
lawful and the unlawful should provide means of lxury and enjovinent, sin and
vice. fur them in every passible way. On the conirary, many a time a pious
believing woman happens 10 have a husband, Who does not at all approve her
vbedience 1o the Laws of God, and the childem too, followityg in the footsteps of
the father, make the wife of the mother miserable by their daviation and evil
deeds. Then, particularly, when during the conflict between Isiam and unbelief a
man's faith demands that hc should suffer losses for the sake of Allah and this
Religion, run risks, emigrate from the counmty, or even cudanger his life by
joming the war against unbelief, the greatest hindrance in his way are the people
of his own household. '

The second meaning relates to those special circumstances wheill most of
the Muslims were facing at the time these verses were sent down. and today also
they are faced by e'vcr}r personl who embraces [slam in a non-Muslim socicty . At
that time in Makkah and in other pantsof Arabia a situation that was commonly
being experienced was that a man wonld emmbrace Islam, but his wifc and children
would not only be disinclined to accept it hut woild try their best to press im to
give np Islam Arid similar were the situations encountercd by the women, the
alone embraced Islam in their families.

Addressmng the believers who may be confronted with cither situatin, three
thintgs have been impressed:

First, they have been wamed as if io say: “Although tront the worldly
point of view. these are the dearest relations of man yet from the rligious point of
view. they are “your cnemies.” This enmity may he for the reason that they
hinder you from good and induce vou 1o do evil, or that they restrain you from
belief and pull you towards unbelief, or that ‘thelr sympathics sre with the
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vmbelievers. and through you if they sver come to know any of the war secrats of '

the Maslims, they convey it to the enemies of Islam. Owing to these the nature

and quality of enmity may vary, but in any case it js enmity; and if you hold your

faith dcarcr to your heart, you should regard them as your enemics. In their love
“your should never forget that between you and them there Etands the barrier of
Belict and unbelief, or of obedience and disobedience. ™

Then, it is said: “Beware of them,™ That is, *You should noi roin your
eternal lite for the sake of their worldly life. Let not their love so overshelm you
that they becoine a hindeance for you in your relationship with Allsh and His
Messenger and your lovalty ro Islam. Do not place such reliance on them that the
secrets of the Muslim commmuriity should come to their notice and through them
reacht your enemies only by your negligence and carclessnesg, This Is the Fame
thing of which the Holy Prophet {upon whom be Allah's peace) has warned the
Muslims in a Hadmh “A person will be brought up on the Day of Resurrection,
and it will be proclaimed: ‘His wife and children ate up all his good deeds™.”

In the end i is said: “IT you pardon and overlook and fargive, Allah is
surely All-Forgiving, All-Mercitul " It means: “You are being made aware of
their cnmity 6o that you may beware of themn and do your best to save your faith
Troim them, This warning doss not, however, mean that you should treat your wife
and children harshly, or strain your relations with them 5o as to make. your OWTL
i their domestie life miserable and wretched. For if you did o, two of the
disadvantages would obviously result. first, it may close down every avenue to the |
~ reformation of the wife and children for ever; sccond, it may give rise to

. Suspicions and misgivings against Islam in the society and the people around may
formi the impression that a Muslim turmns unduly rigid and ill-termpered for his own
childern in his own house as soon a8 he has embraced Istam.

In this connection, one should aiso keep in mind thas in the beginning
when the people bacame Muslims, they encounterad a special difficulty if their
parents were unbelievers. They would press their children to give up the new
Faith, They would face anocther difficuity when their wives and children (of in
case of women, their husbands and children) persistad unbelief and would force
them to abapdon the Paith of Truth. Abowt the first difficulty, insttuction was
given in Al-"Ankabit; 8 and Lugman; 14-13, saying: “Treat your parents well bt
if they press you to join with Ma another about whom you have ng knowledge, do
not obey them at all.™ About the second difficulty the Instruction bhas been given
here, saying: “You must Iry (@ JAVE your faith from youor children and famity
members hut do not treat them harshly  but rather politely and leniently, ™ (For
fupther explanation, see At-Tauhah: 23-24, E N. 37 of Al-Mujadalah, E.N."s 1 to
3 of Al-Mumtshanah; E.N. 1§ of Mundfiqiin). .

30. For explanation, see F.N. 23 of Stirmh Aj-Anfal. Here one should alsc
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ke&p i view the Holy Prophet’s saving which TabarAni has rclated on the
authority of Hadrat Abi Malik al-Ash'ari, saying: “Your reai enery is not he
whom if vou kill there is success for you, and it he Kills you, there is Paradise for
you, bur your real ehcrut may b your own child who is botn of your own loins. or
the weaith of which:you are the owner.” That is why here us well us in Al-Anfal:
28, Allah says: If you save yourselves from the ternptation and allurcments of
worldly possessions and i:hjldr;.?n atyl succeed tn keeping love of them subject to
the love of Allah, there are rich reéwsrds for you with Allah,

31. At another place in the Qur'an it has been sald: “Fear Allah as He
should aemally be feared.” (Aj-’Lnrdn: 102). At still snother place: “Allah does
riest burden  any one with a responsibility heavier than he can bear, ™ (Al-Bagarah:
286y And here: “Fear Allah as far as vou can.” When these three YErses are read
 together it appears that the first verse sets an idea! which every believer should iry
to attatn.  The second verse lays down the principle that no one has been required
to exert hitsclf beyond his power and ability, for in Allah's Religion one has besn
made responsible omly for what is within ona’s power and abiltty. This verse
enjoils every bellever (o try to atiain piety and consciousness of God ag far as he
can. He shouid carry owt His Commands and avold His disobedience as best 15 he
possibly can. For if he shows laxity in this regard, he will not be able to ezcape
punishment, However, one will not be. held accountable for what was beyond
une’s power (and Allah alone can decide best what was really beyond a person's
power and ability).

32. For explanation, scc E.N. 19 of Al-Hashr,

33, For explanarion, see E.N. 267 of Al-Bagarah, E.N. 33 of Al-
Ma'idah, E.N. 16 of Al-Hadid.

34. For explanation, se¢ E.N.'s 52, 59 of Faitr; E.N.42 of Ash-Shiira,



