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INTRODUCTION
Name

The Sirah derives its name from the words Jima mubarrimu of the
very first verse. This too is not a title of its subject-inatter, but the names
implies that it is the Strah in which the incident of talzrin {prohibition,
forbiddance) has been mentioned.

Period of Revelation

In connection with the incident of tahrim referred to in this
Sfrah, the iraditions of the Hadith mention two ladics who wete among
the wives of the Holy Prophel (upon whon be peace) at that time Hadr.if
Safivyah and Hadrat Mariyah Qibtiyyab. The former {i.c. Hadrat
Sufiyvah) was taken to wife by the Holy Prophet after the conguest of
Khaiber, and Khaiber was mnquercd as has been unanimously repﬂn‘nd
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in A.H.7. The other Iady, Hadrat Mariyah, had been presented to (he
Holy Prophet by Mugawaqis, the ruler of Egypt, in A.H. 7 and she had
borne him his soii, Ibrihim, in Khil-Hijjah, A.H. 8. These historical
cvents almost precisely determine that this Sfirah was sent down some
~ time during A H, 7 or A.H. &,

Theme and Tapics

This is a very important SGrah in which light has been thrown on
some questions of grave sipnificance with reference to some incidents
concerning the wives of the Holy Prophet (upon whom be Allah’s
peace),

First? thal the powers to prescribe the bounds of the lawful and
the unlawful, the permissible and the forbidden, are eptirely and
absolutely in the hand of Allah; and nothing has been delegated even to
the Prophet of Allah himself, not to speak of any other man. The
Prophet as such can declare something lawful or unlawful only if he
receives an inspiration from Allah to do so whether that inspiration is
ernbodied in the Qur'an, or imparted to him secretly, However, even the
Prophet is nol authorised to declare anything made permissible by Allah
unlawful by himself, much less (o say of another man.

Second, that in any society the position of a Prophet is very
delicate. A minor incident experienced by an ordinary man in his life
may 0ol be of any consequence, but it assumes the starus of law when
experienced by 2 Prephet. That is why the lives of the Prophets have
been kept under close supervision by Allah so that none of their acts, not
¢ven a most trivial one, may deviate from Divine Will. Whenever such
au act has emanated from a Prophet it was rectified and rectificd
immediately so that the .Islamic Iaw and its principlés should reach the
people in their absolute purity not only through the Divine Book but alse
through the exceflent example of the Prophet, and they should include
nothung which may he in dispreekment with Divine Will.

Thirdly, and this automatically follows from the abovementioned
point, that when the Holy Prophet (upon whom he peace) was checked
on a munor thing, which was net only corrccted but also recorded, it
gives us complete satisfaction that. whatever actions and commands and
wstructions we now find in the pure life of the Holy Prophet concerning
which there is nothing on record in the nature of criticism or correction
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froumn Allah. they are wholly based on truth, are in complete conformity
with [hvine Will and we can draw guidance from them with Lall
confidence and peace of mind. '

The fourth thing that we learn from this discourse is that about
ihe Holy Messenger himselfl, whose reverence and respect Allah Himself
has enjoined as a necessary part of the Faith of His .servants, it has been
stated in this Suarab thal once during his sacred life he made a thing
declared lawful by Allah vniawful for himself only to please his wives.
then Allah has'severely reproved for their errors those very wives ot the
Holy Prophet, whom He Himself has declared as mothers of the faithful
and worthy of the highest esteem and honour by them. Then, this
criricism of the Prophet and the administration of the warning io the
wives also has not been made secretly but included in the Book, which
the cutire Uranial has to read and recite for ever. Obviously, ncither the
intention of making mention of it in the Book of Allah was, nor it could
be, that  Allah wanled (0 degrade His Messenger and the mothers of the
faithful in the eyes of the believers; and this also is obvious that no
Muslitm has lost respeet Yor them In his heart atter reading this Stral of
rhe Qur'ain. Now, there cannot be any other reason of mentioning this,
thing in the Quran than that Allah wants to acquaint the belicvers with
the correct manner of reverence for their great personalities. The
Prophet is a Prophet, not God, that he may commit no errar, Respect of
the Prophet has not been enjeined because he is infallible, but because Lie
is a perfect representative of Divine Will, and Allah has not perniitted
any of his errors to pass by unnoticed. This gives us the satisfaction that
itie noble pattern of life lefl by the Prophet wholly and fully represents
the will of Allah. Likewise, the Companions or the holy wives of the
Prophet, were hwnan, not angels or supermetr. They could comiit
mistakes. Whatever ranks they achieved hecame possible only because
the guidance given by Allah and the (ramnmng Lnpaited by Allab’s
Messenger had moulded them inio the finest models. Whatever esteem
and reversnge  they deserve 15 on this very basis and not on the
presumption that they were infallible. For thns reason, whenever il the
sacred lifetime of the Prophet (upon whom be peace) the Companions or
holy wives happened to comunit an error due to human weakiness, Licy
wore checked, Some of their ervors were corrected by the Holy Propher?
a5 has heen mentioned at many places in the {fadfi.&; sone other errors
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were 1uentioned in the Qur’an and Allah ITimself corracted them so that
the Muslims might not form any exaggerated notion of the respect and
reverence of their elders and great men, which might raise them from -
humanity. to the position of gods and Goddesses. If one studies the
Qurlan carefully, one will see instances of this one after the other. In
Sirah Al-‘Imran, in coancction with the Battle of Uhud. the Companions
hiave been addressed and told; '

“Allah  did fulfil His promise {of help) to you: in the initial stage
of the battle. #t was you who were killing them by Allah’s leave until
you lost’ heart and disputed about your duty and disobeyed your leader,

when Allah showed you what (the spoils) you covered ~for there were
. Among  you soie who hankered after the life of this woerld, and others.
“who cherished the life after dealh. Then Allah caused your retreat before
the dishelieves in order to test you, bur the fact is that even then Allah
pardeied you, for Allah is very gracious wo the believers, * (v. 152).

In Surah An-Mir, in connection with the Slander against Hadrat
‘A’isha, the anpamcrns were told

“When you heard of ir, why did not the believing men and the
believing women have a good opinion of themselves, and why did they
not say: this is a manifest slander?...... Were it not for Allah’s grace and
mercy towards you in this world and in the Hereafter, a painful scourgs
would have visited you becavse of the slander. (Just considar) when vou

‘passed this lie on from one tongue to the other and uttcred with your
mouths that of which you had no knowicdge. You took it as a trifling
matter whereas it was a grave offepee in the sight of Allah. Why did you
not, as soon as you heard of it, say; ‘It is not propar for us to utter such
a thing? Glory be to Allah ! This is a great slander’.™ Allah admonishes
you that i future you should never repeat anything like this, if you are
true believers.” {vv, 12-17) : :

In Surah Al-Ahzab, the holy wives have been addressed thus: ‘O
Prophet, say lo your wives : If you seek the would and its adornments,
come, 1 shall give you of these and send you off in a pood way. But if
you seek Allah and His Messenger and the abode of the Hereafter, you
should rest assured that Allah has prepared a great reward for those of
you, who do good. (vv. 28-26).

In Sirah Jumu'ah, about the Companions it was said:
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“And when they saw some merchandise and amusement they
hroke off to it and left you {O Prophet) standing {in the course of the
Serien). Say to theme that which is with Allah 15 far betfer than
amusement and merchandise, and Allah is the best of all providers.” (V.
11t '

In Sirah  Al-Mumtahina, Hadrat Hatib bin Abi Balta'ah, a
Companion who had fought at Badr, was severely taken to task because
lie had sant secret information to the disbelieving Quraish about the Holy
Prophet’s invasion hefore the conguest of Makkah,

All these instances are found in the Qur'an itself, in the same
Qurtan in which Allah Himself has paid tribute to the Companions and
the holy wives for their great merits, and granted them the certificate of -
His good pleasure, saying: “Allah becamie well pleased with them and
they with Allah.™ Tt was this saine moderate and balanced teaching of the
reverence and esteem of the great men, which saved the Muslins from
talling into the pit of man-worship m which the Jews and (he Christians
fell, and it i5 a result of the same that in the books (hat the eminent
followers of the Swnsah have compiled on the subjects of the Hadith,
Commentary of the Qur'an and History, not enly have the excellences
and great merits of the Companions and holy wives and other illustrious
men besn mentioned, but also no hesitance has been shown in
mentioned, the incidents relating to their weaknesses, errors and
imistakes. whereas those scholars were more appreciative of the merits
and cxeellences of the great men and understood the bounds and limils
of reverence better than those who claim to be the upholders of
~ reverence for the elders today. |

_ The fitth thing thar has been #xplicitly mentioned in this Sirah 13
that Allah’s Religion is absolutely fair and just. &t has for every person
just that of which he becomes worthy on the basis of his faith and
works, No relationship or connection even with the most righteous
person can be beneficial for him in any way and no relationship or
conmection - with the mogi evil and wicked person can be harmful for him
in any way. In this connection, three kinds of women have been cited as
examples before the holy wives in particular. Ome example is of the
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wives of the Propheis Noah and Lot, who, if they had believed and
‘cooperated with their illustrious husbands, would have occupied the
same tank and position in the Muslim community. which is enjoyed by
the wives of the Holy Prophet Mubammad (upon whom be Allah’s peace
and blessings), But since they were disbelievers, their being the wives of
the Prophets did not help themy and they fell into 1iell. The second
example is ol the wife of Pharaoh, who in spite of being the wife of a
staunch enemy of God bélieved and chose a path of action separate [rom
that followed hy the Pharaoh’s people, and her being the wife of a
staunch disbeliever did nol cause her any harm, and Allah made her
worthy of Parsdise. The third example is of Hadrat Maryam {Mary)
(peace be upon her), who attained to the high rank because she
submitted to the scvere test o which Allah had decided to put her. Apart
from Marv, no other chaste and rightecus girl in the world ever has
beer, put to such a hard test that in spite of being unmarried she might
have been made pregnant miraculously by Allah’s command and
informed what service her Lord willed to take from her. When Hadrat
Maryam accepted this decision, and agreed 1o bear, like a true believer,
everything that she inevitably had to bear in order to fulfil Allah’s will,
then did Allah ecxalt her to the noble rank of Sayyidatu an-nisa’ fil-
Janpat: “Leader of the women in Paradise.” {Musnad Ahmad).

Resides, another truth that we learn from this Sdrab is that the
Holy Prophet fupon whom be peace) did not receive from Allah only
that kmowledge which is included and recorded in the Qurian, but he |
was iven information about other things also by revelation, which has
ant been recorded in the Qur’an. Its clear proof is verse 3 of this Surah.
I ir we are loid that the Holy Prophel {upon whom be peace) confided a
secret 1o one of his wives. and she told i to another. Allah informed the
Holy Prophet of this secret. Then, when the Holy Prophet warned his
particular wife on the mistake of disclosure and she said: “Who has
informed vyou of this mistake of mine?” he replied: “T have been
informed of it by Him Who knows everything and is All-Aware.” Now,
the question is: where in the Qur’an is the verse m which Allah has said;
(3 Praphet, the secret that you had contided to one of your wiyes, has
becn disclosed by her to another person, O {0 80 and so? If there is no
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such verse in the Qur’an, and obviously there is none, (his is an express
proof of the tfact that revelation descended on the Holy Prophet besides
the Qur’an as well. This refutes the claim of the deniers of Hadith: who -
allega that nothing was sent down to the Hnl:.r Prophet {upon whoti: be
peace) apart from the Qut an.
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LXVI
AT-TAHRIM

T

- |

Varses: i2 ' Revealed :af Madmaf

In the name of Allah, the Compassionate, the Merciful,

O Prophet, why do you make unlawful that which Allah has
permitied for you?' (Is it because) you seek the good-will of vour
wives?—Allall is Al-Forgivings All Merciful.® Allah has already
appointed a way to absolve you (people) from vour oaths.? Allah is
your Master, and He alone is the All-Knowing, the All-WiseS,

{And this also is note-worthy that) (he Prophet had confided a

matter tv a wife in secret. Then, when she disclosed the secreat (to’

another), and Allah informed the Prophet (of the disclosure of the
secret), the Prophet made known (to the wife) part of it and dverlooked

part of it. So when the Prophet told her (of the disclosure), she asied,
“Who informed you of this?® The Prophet said, “T was informed by
Hiry Who knows everything and is All-Aware, ™

If you both (women) repent to Allah, (it is better for you), for
your hearts have swerved from the right path,” and if you supported
cacll other against the Prophet,® you should know that Allah is his
Protector, and after Hirm Gabriel and the righteous believers and the
angels are his companions and helpers.” It may well be that if the
Pmphet divorces all of you, Allsh will give him in your place better
wives,'” who are true Muslims, who are believing!! and obedient, 12
penitent, ¥ worshipping' and given to fasuﬂgﬂ" be they previously
married or virgins.

O you who have believed, save yourselves and vour households
from a Fire wliose fuel shall be the men and the stones, s over which
shall be appointed fierce and stern angels, who never disobey Allah’s
Command and do as they are commanded.'” (At that time it will be

-2

3

4.5

6-7
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said:y “0 disbelievers, do not make excuscs today. You are being
recompensed only for what you were doing, ™t

0 you who have believed, turn to Allah in sincere repentance.
(It may well be that) Allah will remove yaur evils from you and admil
you into Gardens underneath which rivers will be flowing.? It will be a
Day when Allah will not humiliate His Prophet and those who have
believed with him.®! Thetr light shall be running on before thet and on
their right hands, and they will be saying, *Q our Lord, perfect our
light for us and forgive us: You have power over all.™2

O Prophet, wage Jidd against the disbelievers and the
‘hypocrites, and be stern with them.® Their abode is Hell, and an evil
abode it is!

1. This is not, in fact, a question but an expression of disapproval. The
abject is not to ask the Holy Prophet {upon whom be Allah's peace) why he had
done so, bur ro warn himn that his act o make untawful for himself what Allah bad
made lawtul is not approved by Allah. This by iisclf pgives tha meaning (hat
nobody has the power to make unlawful what Allah has made lawful: so much so
thar the Holy Prophet (upon witorn be peace) himself also did not [HISSESS any such
power. Although the Holy Propher did not regard this as unlawful as a matter of
taith nor legally but only forbade himself its use, vet since he was not an ardinary
man but Allah’s Messenger, and his forbidding himsclf something could have the

effevt thar his followers ton would have regarded it as forbidden, or at least

reprehensille, or the people of his community might have thought thal there was
no harm in forbidding oneself something his Allah had madc lawful, Allah pointed
irout to Nt and commanded Mm o refrain from such prohibirion,

2. This shows that in this case the Holy Prophe had not made a lawfil
ﬂllﬂH uhlawfnl because of a personal desire but because his wives had wanted him
fo de so, and he had made it wmlawful for himself only in order o please tham.
Here, the question arises: why has Allah particularly made mention of the cause of
making the thing unlawful besides pointing cut the act of prohibition? Obviousty,
It the object had been (o make him refrain from making = lawful thing unlawful,
this could be fulfilied by the first sentences and thers was no need that the motive
of the sct alse should have been stated. Making mention of it in particular cleaily
shiows that the object was not to check the Haly Prophet only for making 2 lawful
thing unlawful, but along with that to warn the holy wives also o the effcct that in
their capacity as the Prophet's wives they had not understood their delicate
responsibilities and had made the Holy Prophet do a thing which could lead 1o
making a lawfui thing unlawful.
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Although 1t has not been mentionad ill the Gur'an as 1o what it was thai
tie “Holy Propher had forbidden hiinself, yet the tradilionists and commentators
have imentioned in this regard (wo differ. ent incidents, which oveasioned the
revelalion of this verse, One of these relates to Hagrat Mariyah Qibiyyal (Mary.
- the Copt lady) and the other to his forbidding himself the use of honey.

The incident relatng to IJadrat Mariyah is that after concluding the peace
treaty of Iludaibiyah ome of the letters thar the Holy Prophet {upon whom be
Allal’s peace) sent to the rulers of the adjoining countries was addressed to the
Roman Patriarch of Alexandria also, whom the Arabs. calied Mugawqis. When
Hagrat Hatib bin Abi Balta a took this leticr to him, he did not embracé Islam but
received  him well, and i reply wrote: “I know that 4 Prophet is yet to rise, b 1
think he will appear in Syria. However, 1 have treated vour messenger with duoe
honwur, and am sending two slave-girls to you, who command respect arnong the
Coptics.™ (lbn 3a'd). Onme of those slave-girls was Sirin and the other Marivah
(Mary). On his way back from Egypt Hadrat Hatib presenied Islam before bl
and they believed. When they came before the Holy Prophet {upon whom be
pence) he gave  Sirin in the ownership of Hadmt Hassan bin Thébit and admitted
Hadrat Mariyah into his own household. In Dhil-Hijjah. A.H. § she gave birth to
the Holy Prophet’s son, Iwahmn. ¢Atisrfab; Alisdbeh). This lady was very
bematiful. Hafiz Ibn Hajar in A/-fsébeh has relatcd this saying of Hadrat A ishah
about her. “No woman’s entry into the Holy Prophet’s houschold vexed me so
mweh as of Mariyak, because she was very beautiful and plessed him much, "
Canceming her the siory that has been narrated in several ways in the Hadith is
brietly as follows:

One day the Holy Prophet {mpon whom be peace) visited the house of
Hadrar Ilafsah when she was not at hoine. Af that time Hadrat Marivah came fo
him thert and stayed with him in secinsion. Hadrat Hafsahi took it very il} and
complaimed of it billerly to him. Thereupon, in order tu please her the Holy
Frophict vowed that he would have no conjugal relation with Martyah in future,
According to some traditions, he forbade Mariyah for himsclf, and according to
uthers, he also swore an oath on it. These traditions have besn maosily reporied by
fhe  jAunediate successors of the Companions without mentioning any intermediary
link. But some of (hese have been reported from Hagrat ‘Uinar, Hadrat * Abdullah
bin "Abbas and Hadrat Abii Hurairah also. In view of the plurality of the methods
of narration, Héfiz Ibn Hajar in Fith 4/-5%rf has expressed the view that there is
some truth in - the story. But in none of the six authentic.collections of the Hadiehi
has this siory been narrated. In Nasa'i only this much has becn related from
Hadrat Anas: “The Holy Prophet had a slave-girl with whom he had conjugal
relations. Thet, Hadrat Hafsah and Hadrar *A'ishah began to point out this to him
repeatedly until he forbade her for himself. Thereupon, Allah sent down this
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verse: I3 Prophet. why do you make unlawiut that which Allah has made lawful
for yau?”

“The other incident has besn related in Bukhari, Muslim, Abi Da'ud,
Nasi'i and several other books of Hadith from Hadrat 'Aishah herself and its
purport is as follows,

“The Holy Prophet (opott whom be peace) vanally paid a daily visit 1o all
his wives after the *Asr Prayer Once it so happened that he began to stay in the
house of Hadrat Zainab bint-Jahsh longer than usual, for she had received some
" honey from somewhere as a gift and the Holy Prophet was very fond of sweet
things, therefore, he would have a drink of honey at her house. Hadrat *A’ishah
states that she falr envious of this and spoke to Hadrat Hafsah, Hadrat Saudah and
Hadrat Safivyah about it and together they decided that whoever of them was
visited by ihe Holy Prophet, she should zay to him: "Your mouth smeils of
wmaghifir, " Maghifir is akind of flower, which gives out an offensive smell, and
if the bee obrains honcy from it, it is also taimed by the same odour. They all
knew that thc Holy Prophet was a man of very fine taste apd he abhorred dhat he
should emit any kind of unpleasant smell. There fore, this device was contrived to
stop him trom staying in the house of Hadrat Zainab and 1t worked. When sevcral
of his wives tald him that his mouth smelt of Maghifir, be made a promise not to
use the honey any longer. In one tradition his words are to the effect: “Now, |
will never have a drink from it: I have swom an oath.” In another tradition he
wnly said: =1 will never have a drink from it,” and there is no mentlon of the oath.
And in the tradition which Ibn al Mundhir, lbn Abi atim, Tabarani and Ibn
Mardivah have related froon Ibn ‘Abbes the words are o the effect; “By God, ]
will not drink it!” :

Our eminent scholars regard this second version as correct and the first as
unreliable. Imam Nasa'l says: “About honey the Hadu reported from Hadrat
‘A'ishah is authentic, and the sfory of forbidding Hadrat Mariyah for himself by
the Holy Prophet has not been narrated in a reliable way.” Qadi ‘Ivad says: “The
truth is that this verse was sent down concemning honey and not Mariyah, " QAadi
Abii Bakr Tbn al-‘Arabi; also regards ihe story about honey as correct and the
same i5 the opinion of Imam Nawawi and Hafiz Badruddiv ‘Aini. Ibn Hurnim
writes in fath al-Qadir: “The stery of the prohibitiont of honey has been narrated
in Bukbari and Muslim from Headrar “A’isheh who was herself a party to it;
therefore, 1t 1s much more reliable.™ Hafiz Ibn Kathir says: “The-truth is that this
verse was sent down about forbidding honey for himself by the Holy Prophet.™

3. That is, *Although the act of making a lawful thing unlawful m]l:."'m
order to please your wives was an act unbecoming of your high and responsible -
office, yet it was no sin, which might have entailed a punishment, Therefore,
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Allall has unly pointed it ont. to you and corrected it, and has forgiven you for this
error. ™ :

4. It means: “Act according to the method Allah has preseribed for
absolulion from oaths by expiation in Al-Ma'idah :8Y and hieak ¥OUr promise that
you have made to forbid yourself a lawful thing.” Here, an itportant legal
fuestion  arises and it is this: Is this Cominad applicable o the case when a [CTSon
has forbidden himselt s lawful thing on oath, or is forbidding oneself a lawfui
thing by itself tantamount o swearing an oath, whether the words of the oath heve
been used or not? The jurists in this regard have expressed different opinions:

One section of them says that mere forbidding oncself a lawful thing is nor
an ol If a person without swearing an oath has forbidden himselt a wife, or
soine  other lawful thing, it is sn absurd thing wlich does not entajl HTIY EXpiation,
it lig can resume without any expiation the use of the thing that he had Torbidden
himself. This is the opinion of Masriq, Sha‘bi, Rabi'ah and Abi Salamah, and the
same view is held by Ibn Jarir and all the Zahirls. According to them farbidding
onesell something would be zn oath only in case express words of cath are used
when forbiddmy it for eneself. In this regard, (heir reasotng is that since the Haly
Prophet {upon whom be peace} while forbidding hiinself a lawful thing had aiso
SWurl an Oath, az hax been reported in several traditions. Aljak 1old him o ace
according Iu the method that had been appointed for absolving eneself from oaths.

The sccond group savs that 1o forbid onesclf something withoui vsing the
words of oath is not an cath by itsell, bur the case of the wife is an exception. If a
persotl has forbidden hirnself a garment, or an snticle of ford, it i3 meaningless.
and one can s it without expiation. But if conceming a wite or a slave-girl he
has said: *1 forbid myself an intercourse with her,” she would ot become
untawful and forbidden, but one would have 1o expiate the oath before going in o
her. This is the opinion of the Shafe’is. (Mugni al-Mefitdi). And & sinilar opinton
un this question is held by the Malikis. (Ibn al "Arabi, Alkam al-Qur'dn),

The third group says diac to forbid onesalf gsomething is by itself an oath
even if the words of oath have not been used. This is the opinion of Hadrar Ab
Bakr, Hadrat “A'ishah, Hadrat ‘Upmnar, Hadrat *Abdullah bin Mas fid, Hadrat Zaid
bin  Thabit and Hadrat “Abdullah bin ‘Abbas fmay Allah bless them all). Although
trom 1bn “Abbas snother opinion has been reported in Bukhér] 1o the affect; 17 4
man  has forbidden himself his wife, it is meaningless,” yet 1t has been intorpreted
o mcan that secording fo him this is uot divorce but an oath which entaily an
exjation. For in Bukban, Muslim and {bn Majah, another saving of Ibn ‘Ahbay
has been reported that to forlid oneself one’s wifc entails an expintion, and in
Nasa'i the tradition is to the offect that when Ibn " Abbis was gsked his opinion on
this. he said:  “She is not forbidden to you, but you must pay the expiation,™ and
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1 Ton Jarir's- tradition the words of bn ‘Abbas are o the effect: “If the people
torbid themselves what Allahl lLas made lawfual for them, they must expiate their
cath.” This same is the opinton of Hasan Basd, “Ata, Ta'us. Suleman kin ¥asiv,
It Jubwair and Qatadah, and the same has been adopted by the Hanafis, Imam Abi
Bakr al Jassas says: “The words of (he verse lime fuftarrime do not indicate that
the Holy Propliet (upon whiom be peace) along with forbidding hituself the lawful
Iling had also swom an oath, therefors, one will have to admit thar rafram (1o
forbid oneself something) itsell is an oath; for after it Allah made obligatory the
expiation of the oath in connection with the prohibition.” Further on he writes
agail “Our compantons {i.e. the Hanafis) regard afirfor as an oath in case it is
nat accompanied by the intention of divorce. If a person forbade himself his wifc,
he in- fact said: “By Guod, T will not come near you,” thus, he commived 757 {act
of (emporary separation!. And if he forbade hisell an article of food. ete, he ina
way said: By God, I will not use thatarticle.” For Allah first said: “Why do you
forbid that wlich Allah has made lawtul?” and then said. “Allah has appointed a
way fo absolve you frem your caths.”” Thus, Allah has regarded tafirim as an
oath. and the word shrdn in its meaning and legal effect becomes synonymouns
with an oath, " ' |

Here,; for  the benefit of the common man, it would be wseful to tell what
is the legal cormmand acoording to the jurists in respect of forbidding oneself onc’s
wife and forbidding oneself other things besides the wife.

r

The Hanafis say that if without the imention of divorce sminebody forbade
himself hiz  wile, or swore an oath that he would ot have conjugal relatioms with
her, this would be 24 (temporary separation), and in this case he would have to
expiate his oath before having the sexual relation . But if wit h the iniention OF
~ divorce he said: “You are unlawful to me,” it will have (2 e ascertained what
was his actual intention. If his intention was of three divorces, the three divorces
will take place. and if the imention was of a lesser mmmber, of one or two
divorces, only one divorce will take place in either cass. And if some body says:
T have forbidden myself whatever was lawful for me, tis sould not apply to the
wite unless he said these words with the intention of forbidding lomself the wife.
Apant from the wife, one cannot use the thing 01 le has forbidden oneself until one
has expiated the oath, Badd' ss-Sand ¥ Hediveh: Fath AQadir al-jagsas..
Adkam af-Quran. Lo

The Shafe'ls say that if one forbids oneself the wife with the inention of
divorce or zéfdr, the intended thing would becomc elfective, whether itisa
revocable divorce or an irrevoeable divores, or zikdr. And if 4 person uscd the
words of txfrin with the intention of both divorce and zékar, he wonld be asked to
chuose one or the other, for both divorce and zihdr cannot be cstablished At one
and the same time. Divorce dissolves marriage but in case of gt it continues;
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and it withont any imtention the wife is forbidden, she wnuld ot become
furbidden, but expiation of the oath would become neressary. And i another
thing, =part from the wife, is forbidden. it would be Ineanimgless; there is no
expiation for it ¢(Mughor 2f-Muhrif).

The Mabikiz say that if a person forbids himself anything other than the
wife, it neither becornes forbidden nor entails an expiation. But if he sa¥® o the
wife, Yoo arc onlawful, or wilawful for me, or 1 em uniawfal for vou, " this
would amount to a triple divorce in any case whether this was 5ald to & wife with
whom iarriage has been consununated, or to one with whown if has not yat been
consimmated, unless his inmention was of less than three divorces, Asbagh says:
"If a person says. whatever was lawtul for me, is unlawful, the wife alsa becomes
furbidden unless he makes an cxception of the wife.” In af Mudawwanaf,
distinction  has been made between the wife with whom marrigge has been
vonsummated and the wife with whom it has not been consummated. [f ome
forhids oneself the former, a threefold divorce will take place irrespective of e
intention, but in case of the latter the same mumber of dvorces wonld take ettect
4% wae inrended, and i there was no intention of atly particular aumber, it would
be considered « triple divorca (Hashival ad-Dustq). Qadi Mo al-'Arabi in his
Altkdm al-Qurdn has cited three statements of Timam Malik: | 1) That forbidding
oheself the wife amounts @ an irrevocable divorce: {2} that it amounts to thres
divorces: and (3) that in case of e wife with whom martiage has been
consummated it amounts to three divorces, bar in case of the one with whiin it has
nol becn consvmmated, to only ane divorce it one was intended Then he SAYS
“1he correct thing is that forbidding oneself the wife amounts to one divorce only,
for if the man uses the word divorce Instead of calling her l.II'llElwﬁll witl oy
hp:tlf}’lng the number, only one divorce will take place. "

Three different views in this regard have been reported from Imam
“Almad bin Hanbal: (1) That 1o forbid oneself the wife, or to make a lawful thing
absolutely unlawful for oncself, is zihdr. whether zihdr was intended or nal; (2
lhat this is an express allnsion to diuume__and it amounts ko pronouncing a triple
divorce whether only one divorce was intended; and (33 that it is an oath, vnless
the man had the intentiom of divorce or Zfhar and in this case the same would take
effecl a5 was intended. OF these only the first one is the best known view among
tle Hanbalis, (A M fnsaf}

5. That is, “Allah is your Master and Guardian of your affairs. Hc knows
best in what lies yoor awn good, and whatever Commands He hgs given, they are
all bused on wisdom. “The firsr thing means: “You are not i cpendent in this
world, nr you are servant of Alleh end He is your Master: therefore, none of YOuL
POSSESSEs  any power i alier or change the ways and methods prescribed by Him:
e bust thing for you s to entrust your affairs to Him and continue to obey Him."
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"The stcond thing means that all the methods and Jaws that Allah has enjoined., are
based on knowledge and wisdom, Whatever He has made lawful, has becn made
lawlul on the basis of knowledge and wisdom and wharever He has made uniawful

*atsn  has been made unlawful on the basis of knowledge and wisdom. Nothing has
been made lawfal or unlawful at random, Therefore, those who believe in Allah
should understand that it is Allah Who is All- Enowing and All-Wise and not they,
and rtheir well-being lies only in carrying out duly the Commands given by Him.

. Different things have been reported in different traditions, saying that
the _Hﬂtjf Prophet had told such and such a thing to vie of his wives in confidence,
which xhe disclused to another wife. But for s, in the first place, it is not right to
investigate it, for it is on the disclosure of a secret that Allah is taking a wife to
task; it cannot therefore be right for us to enquire into it and rry 10 ulceover it
Secotidly, i view of the object for which this verse was sent down, it is not ar all
imporant to know  what the secret was. Had it any connection with the objsct of
the discourse, Allah would Himself have mendoned it The real object. for which
this incident. has been related i the Qur’an 15 to wam the Holy Prophet’s wives
and, through them, the wives of the responsible people amony the Muslims not to

e warcluss in the matter of guarding secrets. Had it been only a private and
personal affair, as is generally the casc between the husband and the wite in the
world,. there was no need that Allah should have directly informed the Haly
Prophet of it throngh revelation, and then did not rest content only with giving the
information, but should also have recorded it in the Holy Book which the whole
world has to recite forever. The reason why it was given such importance was that
this wife was not thc wifé of an ordinary husband but of that illustrious hasband,
whom Alleh had appointed o the office of the highest responsibility, who was
lacked™ int an incessant baitle with the disbelievers, polyihisisis and Bypocrites at all
tunes and under whose leadership a fierce confilct was going on for esmhblishing
Islam in place of paganism. In the hovsc of such an illustrious man there couid be -
countless things which If not kept secret but disclosed before timne, could harm the
arizal misgion which he was performing. Therefore, when a lady of the house
happened to show this weakness for the fiest tine in that she disclosed a secret that
had been told her in conffidence, to another {a member of her own houschold), the
wepbniess was inuncdiately pointed out to her, not secretly but openly in the
Qur'an, S0 as o impart taining in the guarding of secrets not only to the wives of
the Holy Prophet but ‘also to the wives of alt responsible people of the Muslin
comununity, In the versc the question whether the secrat disclosed perined to a
matter af any consequence or iot, and whether its disclosure conld cause any
harm to the mission or not, has bsen sliogether ignored. What has been
disapproved and pointed out m particular i that the secrst was disclosed to
another. The  higher the position of responsibility a person holds the more

A



 At-Tahrim 649

dangerous would be the leakape of secrets frown his house. Mo matter whether a
thing is of any consequence of NoL, DOCE A Person becomes carciess in the matter
of puarding secreis, he may reveal important things as well as trivial matters.

7. The word saghar in the original is from sagdiyy which means 10 swerve
and tu become crooked. Shih Watiyullah and Shah Rafi'uddin have translated this
sentence, thus: “Crooked have becomne your hearis.” Hadrat *Abdullah bin
Mas'iid. “Abdullah bin ‘Abbas, Sufyan Thawrl and Dehhik have given this
meammng of it “Your hearts have swerved from the right path.” Imatn Razi
explains it thos: “Your hearts have swerved from what is right, and the righs
implies the right of the Holy Prophet (upon whom be ANah's peace).” And
-allani AMisi's commentary is *Although it is ingombent on you thar you shauld
approve  what the Holy Messenger (upen whom he peace) approves and
disapprove what he disapproves, yet in this matter your hearts have swerved frotn
confority with hirn and tutaed in opposition to him.”

8. The word fazahur means 10 cooperate mutally in opposition (o anather
person, - of 1o be united against ancther person, Shah Waliyuliah has anslated this
santence. thus: “If you mutually join together to cause distress to the Prophet.™

.Bhah “Abdul Qadir’s irapslution 15! *If vou both overwhelm him. " Maulana

Ashrat “All Thanwis mranslation rums: “And if you both contitved to work thus
against the Prophet.” And Maulana Shabbir Ahrnad ‘Uthmémi has explained it
thus: “If you two continued m work and behave thus (against the Prophet).”

The verse is clearly addressed to two ladies and the context shows that
thesa ladies arc from among the wives of the Holy Prophet (upon whotn BG DEACE )
for in vv. -5 of this Surah the affaits conceminy the Holy Prophet’s wives only
hve been discussed continuously, and this becomes obvious from the style of the
Quran itself. As for the quastion who were the wives, and what was the matier
which caused Allah's displeasure, the detnils are found in he Hagith, In Mustiad
Ahwad, Bukhari, Muslim, Tirmidhi and Nasa’l, a detaited tradition of Hadrat
- Ahdullah bin "Abbas has been related, which dascribes the mcident with some
variarion in wording, Tbn *Abbas says: |

“l had been thinking & long titne to ask Hadrar “Umar a8 to who werc the
two of the Holy Prophet's wives, who had joined each other ayainst. hiim, and
about whom Allah sent down this verse: 7m ofadbd. .., but I could not muster
courage bevawse of his awe-inspiring personality untii he left for Haji and]
accompanied him. On our way back while helping him to perform ablutions for
the Prayer at one place I had an opporunity {0 ask him this question. He replied:
they were A‘ishah and Hafsah, Then he began o relats (he background, saYing:
“Wi, the people of Quraish, were used to keeping onr womenfolk under strict
conirol. 'Fhen. when we came to Madnah, we found that the people here were
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under the comrol of their wives, and the women «&f Quraish oo started [eamning
“the sume thing from them. One day when I becano angry with.iny wife, [ was
anazed to see  that she argued with me, I felr badly abour hey vondiict. She said,
"Why shoauld you feel so Angry &ty behaviour? By God, the wives of the Holy
Prophet (upan whom be Peace) dnswer him back face 1o face.” (the word in the
Urigingl is H-yurd)i'nahih and some one of themn remainy argrily apart from him
for the wholg day. (Aceonding to Bukhiri: the Huly Prophet renmjng BUETY and
apairt from her the whole day). Hearing this T came out of my house and went o
Hafsah  (who was Hadrat 'Umar’s daughter and the Haly Prophet's wite). I agked
Ner: Do you answer back m the Holy Prophet (upon whom be Peace) face 1o faee?
She said: Yes.  pgked: And docs ofte of vou remain apart from him for the whole
day {According e Bukhar,: the Holy Prophet remaing Augry and apart from her
for the entiro day). She aaid: Yes. ] said- Wretclied s the ope from among vou,
who behaves (s, Hag one of you lcome so tearless of this thaz Aljah should
afflice her with His wrath because of 1he wrath of His Prophel and she giould
perish? So, du not e rude 1o the Prophet {here also the wards are- I3 ranifi-f),
not detmand. of - hirg anything, but demand of me whatevir you desire, Do ot be
misled by this that,. your neighbor- fi.e. Hadrat ‘A'ishah) is mome beaatiful and
dearer to the: Holy -Frophet.  After this [ tefi her house and went to the house of
Urm Satamah, who was refated t0 me, and talked o her on this sulsject. She gaid:
Son of Khatuab, you are a Strange 1wan: you have meddled in EYETY Inatter until
YUl are now interfering in the affair beiween Allah's Messenger and his wives.
She discouraged Ing. Then it sg happened that ag Angari nefghour came o my
Nouse: at night and he called out o me. We used 1o sit in the Holy Prophet's
assembly by ttmis and ench used {0 pass o1 to the other (he gaws of the day of hig
tars, It was the time when we were apprehending an attack by the Ghassaniis any

time. On hiz call whep | Cane out of my house, he said dat something of grave
significance had happened. 1 sgid- Have the Ghazsinids launched an attack? He
said: No. bt something even more serigys The Holy Propher {upon whom be
peace) has divorced his wives, 1 spid: Doomed is Hafsah {1hic words in Bukhar;

wre: Raghiima anfu Hafiah wa ‘Aishah). I already had a premonition of this
d

We have Ir.-.'ﬁ vur what happencd afier this, lrow next morting Hadrat
“Umar went before the Holy Prophet and tried o appesse his anger, We haye
described  this  incident by combining the traditions of Minmad Alunad and
Bukhari. In this the word murdf st which Hadrat *“Umar hus used tamnot he taken
B its literal Sense. buzt the context. shows that the word has becn used i the sense
of ﬂﬁswering‘ back face 1o face and Hadrat “Umars saying to Mis deughter: 7.5
tirafi- i Rasil Aligh  cloarly I the meaning: Do nat be impudent 1o the
M::iscnger of Allak, Some eople syy that this is a WTONg translation, and theit -
.objection is: Although it §s torrecr tc translate rurdfs ‘s a3 answering hack. or
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answering hack f’anﬁ tc face, wet it is not correct to translate it as “hing -
impudent”. These ebjectors do not understand that if a person of & lower rank or
- position answers back or retorts i a person  of a highet rank and position, or
amswers him back face to facs this very thing is describad as impudence. For
example. if a father rebukes his son for something or feels angry at his behaviour,

. and the son instead of Keeping quiet or offering an excuse, answers back

promptly, this ¢ould only he described as impudence. Then, when the marter is not
between “a father and & son, r between the Messenger ol Alleh and an individual
of his conmutity, onky & foolish person could say that it way not impudence.

Same other people regard this translation of ours as disrespectful, whereas
it could be disrespectful in casc we had had the boldness to use such words in
respect of Hadrat Hafsah from ourselves. We have only given the correct meaning
of the words of Hadrat "Umar, and these words he had used while scolding anid
reproving - his dauvghter for her ermror. Describing it as disrespectiu! would mean
that cither ﬂu: father should trcat his davghter with due respect and reverence even
when a:;nlrllng and rebuking her or else the translazor should render his relmke and
reproof in a way as to make it sound respectful and reverent. t' o

Here, what needs fo be considered caretully is that ifit was such an
- ordinary and trivigl matter that when the Holy Prophet said something to his wives
they would retomt to Him, why was it given 8o tuch inmportance that in the Qur'an
Allah administered a severe waming directly to the wives themselves? And why
did Hadrat “Umar take it as such a grave matter that first he reproved his own
daughter, then visited the house of the other wives and asked them to fear the -
wrath of Aliah? And, above all, was the Holy Prophet (upon whom be peace) also
sir sgtisitive  (that he would take offence at minoy (hings and bewome annoyed with
his wives, and way he, God forbid, o irritable that ohce having been ammoyed at
such things he had severed his connections with all his wives and retired to his
private apariment in seclusion? - IF a person considers these questions deeply, he
will inevitably have t0 adopt one of the two views in the explanation of thess
verses Either on aceount of his excessive concern for reverence for the holy wives
~he should not at all mind if a fault is imputed to Allah and His Messenger, or else
he should admit in a streightforward way that at that time the attitude and
beheviour of these holy wives has aciually become so objectionable that the Holy
Prophel {upon whom be peace) was justified in becoming annoyed over it, and
more than thar, Allah Himsalf was justified tlat He should admmmtcr a SE‘H‘E[‘E
warning o the wives on their ymseermnly behaviour and ﬂﬂltudﬂ '

_ 9. That is, *You would only harm yourselvies if you upheld and supported

" each other against the Messenger of Alah (upon whom be Allah™s peace), for
* none gould succeed against him whose Protector was ‘Allah and who had Gabnnﬂ‘
arl the angels and all the righteous Believers on his side.”
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. A% This shows that the fault did not lie only with Hadrat ‘4 'isha and
Hadrat Hafsah but the other wives also had some share in it. That is wiry, after
them, all the other wives 100, have been wamed in this verse. No light has been
thrown  on the nature of the errar in the Gur'an. However, some derails are found
i the Hadjim, which wo shall relate belaw. '

In Bukhidri, & tradition has becn reported from Hadrat Angs, saying thay
Hadrat ‘Umar said: "The Holy Prophet's wives because of their mutval envies and
Tivalries had utterly  displeased him. At this | said ra them: Iy may well be that jf
e Holy Propher divorced you, Allah would give kim in vour place better wives
than you.” lbn Abi Hatim has, on the authority of Hadrat Anas, reported the
statement of Hadrat: ‘Umar in these words: “1 was informed that s discord had
en created  between the Heoly Proptiet (upon whom be peace) and his wives. At
this I went to cach of them and asked thent o refrain from vexing the Hoiy
Prophet; otherwise Allah wonid give him in their stead better wives than them
selves. So much so that When | went 1o the Jast of them (and according o 5
tradition  of Bukhari, to Umm salamaii). she said o me: O ‘Umar, is not the Holy
" Prophet  {upon whom be peace} himself enongh to admonish his wives? Than why
should you come out to counsel them? This made me quiet, and after this Allak
sent down thiz verse,’

In Muslim, Hadrat “Abdullah bin *Abbas has related that Hagrat ‘Usnar
said to him: *When the Holy Prophet fupon whom be Aliah’s peace) separared
himsetf from his wives, 1 went to the Mosque and found the Peaple worricd and
upsct and playing with pebbles and SA¥INg 10 one another: ‘The Holy Prophei
fupon whom be peace) hag divarced his wives.® Afier this Hadrat "Umar relared
his visiting the apartments of Hadrat ‘A "ishah and Hafsah and admonisking them
Wen said: T went hefore the Holy Prophet (upor whom be beace) and said. Why
do you fecl upset wits regard 1o your wives? If you divoree them, Aliah is with
you, ali the angels and Gabrie] and Michao! are with you, and I and Abi Bake apd
all the Believers are with you, I thank Allah that seldom has it 5o happened thas |
Said a thing and did not have hope from Allah that He would tastify 10 what I said.
S0, afier this these verses of Siirah Av-Tahrim were sent down. Then I asked the
Holy Prophet: Have you divoreed your wives'? He said: No. Thereupon. stood at
the entrance of the Mosque and apnownced i g Jopd varce: The Holy Prophet has
not diverced his wives.™ :

The traditions related in Bukhasi from Hadrat Anas and in Muspad Akinad
from Ladeat *Abdulish bin ‘Abbis, Hadrat ‘A ishah and Hadrat Ab@ Hurairah say
that the Holy Prophet had picdged to remain away from his wives for a month and
he retited in sechmion to hiy apartent. When 2% days pagsed, Gabriel came Amnd

sald; “Yon have fulfifled your oath! 2 month has come {0 completion, ™
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Hafiz . Bsdroddin *Aini in *Umdat a/-Qarf has related this on the authority

of Hadrat “Aishah: The wives of the Holy Prophet had become divided into rwo
partieg: one party consisted of Hadrat ' A’ishah herself and Hadrar Flatssh. Hadrat

Sandah and Hadrat Safiyyah, and the other of Hadrat Emnab Hadrat Umm
Salarmal and the rest of the wives.

These traditions indicate to some extent the conditions ,that existed in the
Hoiv Prophet's domestic life ar that time, which made it necessary that Allah
Alnnghty should intervene and reform the attitude of the holy wives. Although the
wives were the best ladies of society, yet they were human beings and were not
free from human weaknesses, Sometimes when it became difficult for them to lead
4 life of contiomous poverty and hardship, they would become restive, impatienl
and would start pressing the Holy Prophet for better maintensance. At dvis Allah
sent down vv. 2B-29 of Siigah Al-Ahzih and admonished them to the effect: “If
vou segk the world and it adornments, Our Messenger will give vou of these and
send you of in a good way., But if you seck Allah and His Messenger and (he
Hereafier. vou should beat up against the hardships with patience, which you
might have to face when living with the Messenget.” (For details, see EN. 41 of
Sirah Al-Aizib and the Introdugtion fo if). Then on account of Uk feminine
natire  they sometimes happencd to behave in a way, which though not unusual 15
cveryday  hwman  life, did not go well with the unigue dipnity and great
responsibilities of the house to which Allah had grven them the hononr to belong,
So. when it was apprehended that those things might smbitter the Holy Prophet’s
domestic life and might even adversely affect the great mission that Allah had
entrusied to him, He sent down this verse in the Qur’an, and reformed them so
that the holy wives may realize the responsibilides of the position and rank which
they had attained as the life companions of the Last Messenger of Allah, and
should not regard themselves as ordinary women and their honsehold as a common
householid. The very first semience of this verse was such as might have cavsed
their hearts to shudder. There could be no severer waming for them than this: *Tt
may well be that if the Prophet divorces all of you, Allah will give him in your
place beter wives than yourselves.” In the first place, even the thought of being
divorced by the Prophet {upon whom be Allah's peace) was unbearable for them;
more than that, this would deprive them of the honour of being Mothers of the
Belicvers. and the other women whom Allah would give as wives i¢ the I'rophct
wonld be beter than them, After this it was no longer possible {or the holy wives
to behave in a way as would have accasioned a ceproof from Allah. That is why
we find only two places in die Qurdn where thage select and distinmﬂﬁh:d Tadies
have been administered & warning, in Strah hl Ahzab and here in " Siirah | At-
Tahrm.
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11. In the Places where tha WOrds |, smrusfim and gy e have Deap used
woRetier. muslim means the ome who carries vt Divige Conynands practically,
ANg i ke the one wheo bejjeves Sincerely and iruly. Thus, the foreros quality
of the best Muslin Wives ig thar they shoulg [x: believing in Allal and Ifjs
Messenger and {His Religion i/ stcerely and alsg pracifealiy following Allah s
Religion in thejy orais, habits, customs and condi:t. '

12, “Obedient”™ pae 'Wo-meanings and botly are Implied here ¢ 1) They are
abedient o Allah and Hixz M-:Fsstn_qcr: (2) they are olwzdient to thejr husbands_

13. The word 3% when used as atrribute of & man does ot taply the o
who offers Fepeitance only onee by the one who COMTMMIES (o jmplore Allah again
and again for the forgiveness - of his stikes, whore canscience is aljya and
active,  who ig always 2 a1c of his weakTlesses and errorg AN i3 penitent for then,
Such 4 person never feels proug, 1Irogant and concejted, by 15 gentle andg cleman;
by nanre, ' '

14. A wurshipper can never pe 50 heedless of God gz 5 horl-worshipper,
This als helps much in'makiug 4 woman a pood wife. Being devont she acheres
2 the bounds ger by Aliah, fecognizes and discharges the rights of others and
keeps her faith fresh and alive gt all times. Becange of these qualities she Can
better be expected that she wonrld noy reject obedience o Divine Commaggds

sr:m:rthing_ 1o f:ﬂtk from somewhers On ihat Account fasting also g & kind of
ASCElCism, for a faster hag (0 remain hungry until the (ime of breaking ithe fust.
ibn larir in his Cumnmntar;,r of Ar-?'.qubais.' 12 has cited 4 gaying of Hadrat
‘A’ishah, saying: “The Journeying (i.e. BECELiciam)  of the Lnrinah f¥ tasting -
Here. makiug miention of fasting as an auribute of the pious wives does not meap
that they obscrve the obligatory fasting month of Ranmadan anly buot thar they
observe vohintary tasts also besides the Qbligatory fasts, '

- Addressing  the holy wives Allah's saying: “Tf 1he Huly Messenger
divorces. )| of yuu, Allah aill give him in your place betier wives who will have
HilE quality*  doeg ot mean that the wives were nOT Virmious, by i means; “Give
Up ¥our wrong conduct which js CAUSING 50 much distress to the Hoty Propiier:
instead, pay atention o deveioping in yourseives these noble qualitics o iz
highest degres. -
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16, This verse tcils that a person’s responsibility is not confined ra makiog
cffort to save limsslf from the punistiment of God but it is also bis responsibility
that he should so educate and train to the best of his Ability members of his family
also w0 become Allab's favourite servams, who have been entrusted to his care i
the nateral process of life; and if they might be following & path to Hell, he should
Iry. a8 [ar as he van, to correct them. His concemn should not onty be that lus
children  should lead a happy and prosperous life in the world but, more than that,
he shootd be anxious to see that they do not becone fucl of Hell in the Hereaftar,
Avcording to a rradition reported in Bukhiri by Hadrat * Abdullah bin *Umar. the
Hoty Prophet (upon wham be peace} said: “Each one of you is a herdsman and js
aAccountable with regard to his herd: the ruler is » herdsman and is accountable
with tegard o his subjects; the man is a herdsman of his famity and is accountable
“with regard w0 them; amd the womarn 15 a herdsman of her husband's house and his
chitdren and is accountable with regard w tiiem.™

 “Whose fuel.. stone” probably implies coal. Thn Mas® i, Tbr *Abbas,
Mujahid, Tinam Mubsnmad-z1-Bagir and Suddi say that this will be brimstane.

17. That 15, they will enforce on every culprit precisely the same
' punishment which rhey will be eommanded to enforce on im without making any
alteration in Ir, or sh::-wmg any pity tor him.

18, The style of both these verses comaing a - severe warning for the
Muslims. In the first verse the Muslims have been addressed and told ihat they
should save themsetves. and their households from the dreadful punishment: in the
seconed  thar this will be said o, the disbeHevers while subjecting thean o
punishrnent in Hett, This by iisclf gives the meaning that the Muslims in the world
shonld avoid azdopting that conduct and behaviour in comsequence of which they
Ly have 1o meet with the fate as the dispelievers in the Hercaller:

19. Literally, "taubatan-paslf-an ™ may either mean 1thal one should offer
such Ifuc repemtance as may have no tinge of pretence and hypocrisy in it, or that
one- should wish one’s own seif well and repenting of sin should save onesedf from
e evil ond. or that one should so adom and tmprove one’s life after repentance
A% to boeome a canse of admonition for others, and seeing his example others also
may reform themselves accordingly. These are the meanings of zemhat an-rasish
which- are indicated by its Hoeral ssnse. As for its religious meaning., its
explanation is found in the Hadith which lbn Abi, Hatim has related on the
aulhority of Zirr bin Hubaish. He says: “When I asked Hadrar UThayy bin Ku'b the
meaning of fzubat ap-pagah, he said that he had asked the Holy Praphet fupon
whom e poace) the same question, and he had teplied: ‘It implies that when you -
happen 1o conunit an error, you should feel penitent for it, then should implore
Allah for furgiveness remorsefully, and then should refrain from commiring the
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same error agam.” This saine meaning hus bean reported from hadrat ‘UImar.

" Hadrat ~Abduliah bin Mas'ud and Hadrat ‘Abdullah bin *Abbas also, and ina

wadition Hadrat “Umar  has defined faubar an-nasgh, thus: “After offering
repentance one shonld not even think of committing the sin, not to speak of
repeating it.” {fbn Jarir) Hadrat * Alj once heard a desert Arab chanting the words
of repeniance and forgiveness quickly. and mechanically atd remarked: “This is
the repentance of the itars.” The man asked: "What is true repentancs? Hadrat
- Ali replied: It should be accompanied by six things. '

1] You should feel penitent for the wrong you have dane: (2} you showld

carry owt the duties that you have ignored; 13) restore the righus that you
have usnrped; (4) ask forgiveness of him whom you have wronged; (5)
make 2 resolve not to repeat the sin agal, and (6) consume :fuurﬁzlf in
‘obedience ‘1o Allah as you have so far been consiming it in wrongdoing.
and cause it to taste the bitterness of obedience as vou have so far been
cauging it t» enjoy the sweel tasic of disobcdience and sin. 7 (Af

Kashshatl,

I connection with repentance “there ‘are some  ofher points alsa which
should Lo welt understond. {i] That repentance. in fact, i5 to show remorse for an
act of disilewnence only because 1t is a disobeiciice of Allah; otherwise tr ake a
resalve to  refram from a sin because it 1s hannful for health, for instance, of it is
likely to cause defanation or financial loss, is no repentance; (2) that man should
offér Tepentance as soon as he realizes that he has cormmiced disobedience of
Allah and should compensate for it without delay in whatever form possible and
chould not defer it in any way, (3) that violarjng onc’s repentance again and
making a jest of repentancs and repeating the sin aé_ain and again of which one has
repented, is & proof of the falsity of one's repentance. fior the essence- of
repemance (s penitence, and breaking one’s repentance repeatedly 15 a rign that it
has not been motivated by penitence, {4y that if the person who has repented .
sincerely and resolved not to repedl the stn again, happens to repeat it once again
hecause of human weakness, it will not revive his past sin: however, he should

offer a° fresh repentance tor the latter sin sod should resolve morte fimmly that he

would not commit #he stn in futars; {5 that it is NOt NECESSATY 10 FEDnEw one's
repentance again everynme onc remembers the disobedience comuniited in the
past, but if ope’s self derives pleasore from tic remebrance of the past, sinful fifc,
one shouk] offer repentance agaiu and again until the remembrance of the sins
causes rerporse instead of pleasurs and emjoyment. For the persan who has
actually repented of disobedience hecause of fear of God cannot derive pleasure

fCond, on ;r:_f!.ﬁ!i?j
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Allgh cites for the disbelievers the example af the wives of Noah
and Lot. They were married to two of Our righteous servants, but they
botrayed  their husbands,® and they could not avail them anything
~against Allah. To both it was said, “Enter the Fire alofyg witl: those who

enter,” And for the believers, Allah cites the example of the wife of |

Phiarach, wlhen she praved, “My Lord, build for me, in Your Presence,
a house in Paradise, and save me from Pharach and his work®* and
deliver me from e wicked™. And (Allal) cites the examiple of Mary,
daughter of ‘Imran.*® wha had guarded her chastity.?” S0 We breathed

e her body of Our Spirit.*® and she testified to the Words of her Lord

and His Books, and she was one of the obedient.?®

Conptd. on p.ulﬁjﬁ

feonn the thonght-that be bas boen disobeymg God. His deriving pleasure froim it is
i sign tHat fear of God has not taken root in his heart.

20, The words of the verse deserve deep consideration. It has not been
said that if wou repeat. you will surely b forgiven aswd will certanly be athmtted
Ity Paraclise, Dt that: “Tf you offer troe repentance, it may well be that Allah will

i
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treas you kindly.* It means that it i oot incumbent upon Allal o accept the
repentance of the sinner and to grant him Paradise mstead of subjecting him to
pumishment. but it will e His kindness and compassjon that He may forgive well
ax reward His servant. One should have hope of Hit forgiveness. bul one shouid
not  cormnit a sinl with the confidence that ome will achieve forgiveness by
TEHENtANce,

21. That is, “He will not allow the reward of their good deeds 10 go to
waste. He will not let the disbelicvers and the hypocrites taunt the beHevers that
they had gained nothing n spite of their worship. Humilitation will be the fate of
ilie rebels and the disobedient and oot of the faithful and obedient.”

+1 When this verse is - read along with w, 12-13 of Sirdh Al Hadid, it
baromes clear that the mimning on of the fight before 1he believers will take place
when they will be proceading towards Paradise from the Plain of Resurrection.
There it wijl be pitch dark all around and those who will have been condemmned to
Hell, will be groping about in it; the light will ouly be with the belisvers by which
they will be travelling on their way. On this critical occasion, hearing the wailings
and groanings of those groping in the. dark the behcvers will be feeling terror-
stricken- In view of their past errors and short-comings they will be alraid lest
hey too should Le deprived of their light and made to grope about ke those-
‘wretched people. Therefore, they will pray: “0 our Lord, forgive us our sins and
let our light remain with vs unl we reach Paradise.” Ibn Jarir has cited Hadrat
‘Abdullah biz ‘AbbAs as explaining the meaning of Rabbapd-aemim fana nuraid
thys: “They will implore Allah Al-mighty that their light be allowed 10 remaln
with them and kept from going out untl they have crossed the bridge across Iell.”
The commentary given by Hadrat Hasan Bagri. Mujahid and Diahhak also is
almost the same. Ibn Kathir has cited their this saying: “When the believers see
" that the hypocriics hiave been deprived of the light, they will pray to Allah for the
petfection of their light.” {For further explanation, see E.N. 17 of Siirah Al-
Haeliid}. ' §

23, For explapation, see B.N., 82 of Shrah Ar-Tawbail

24. This “betrayal” was not in the sense that they had committed an
indecency bwi in the sense that they did not follow the Prophets Noah and Lot on
the way of faith but sided with their encinies against them. Thn ‘ Abbas say: “No
Prophet's wife has ever been wicked and immoral. The betrayal of these two
women in fact was in the muatler of faith and religion: they did not acknowledge
the religion of the Prophets Noah and Lo, The Prophet Hoah's wife used to
' convey news about the believers to the wicked of her people, and the Prophet
Lot's wife nsed to inform the immoral people about those whe visited him in his
house. " {Ibn Jarr).
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25, “From Pharaoh and his. work™: from the evil end that Pharach would
1fcet in.conscquence of his evil deeds.

| 20, Tt iy be that the name of Mary's father was “Imrin, or she imay
have been called “daughter of ‘Tmrin” because she belonged to the tamily of
*[nram. '

27 This s a rcfutation of the accusation by the Jews that the birth of
lesng was, God forkid, the result of a sin of his mother, Their same accusation has
been cailed a "monstrous calumny " in An-Nisa®: 156, {For explanation, see E.N.
190 of An-Minsd®).

28, That is, without hcr having any connection with o man, Allah
breathed into  her womb a Spirit fron Himself, {For cxplanation, see E.M.'s 212,
213 of An-Nisa" and E.N. 89 of Al Anbiya‘}.

29. Fur thc explanation of the obiect for which these threc kipds of
worien have been cited as an example, sex the Introduction to the $urah.



