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INTRODUCTION
Mame
The Strah takes its name 2/-Muofk from the very first scntence.
Period ol Revelation

It could not be known from any authentic tradition when this
Siirah was revealed, but the subject-matter and the style indicate that it is
one of the eariiest Sarahs to be revealed at Makkah.



4 The Meaning of the Qur’sn
Theme and Subject-Matter

Ii this Sirzh, on the onc hand, the teachings of Islam have been
introduced briefly, and, on the other, the people Jiving in heedlessncss
have been aroused from their slumber in a most effective way. A
characteristic of the earliest Shrahs of the Makkan period is that they
present the entire teachings of Islam and the cbject of the Holy
Prophete's mission, not in detail, but briefly, so thal they are assimilated
by the people easily. Moreover, thuy are particularly directed o make
the people shun heedlessness. to make them think, and to arouse their
dormant consclence.

In the first five verses man has been made to realize that the
universe in which he lives is a most well-organized and fortilied
kingdﬂm' in which he cannot detest any fault, any weakness or flaw,
however hard he may iry to probe. This kingdem has been brought from
nothing into existence by Allah Almighty Himself and all the powers of
controlting, administering and ruling it are also enarely m Allah’s hand
and His power is infinitc. Besides, man has also been told that in s
wise system be has not been created withoul a purpose, but he has been
senl here for atest and in this test he can succeed only by his righteous
deeds and conduct.

In vv. 611, dreadful consequences of dishelief which will appear
in the Hereafier have been mentioned, and the people told that Allah, by
sending His Prophets, has warned them of these consequences in this
very world, as if to say: “Now, if you de not believe in what the
Prophets say and correct your attitude and behaviour accordingly, in the
Hereafter you will yoursclf have to admit that you really deserved the
punishment (hat was being meted out to you.”

In vv. 12-14, the truth that bas been impressed on the minds 13
thar the Creator cannot be unaware of His creadon, as if to say: “He is
aware of each open and hidden secret of yours, even of the innermost
ideas of your hearts. Hence, the right basis of morality is that man
should avoid evil, fearing the accountability of the unseen God, whether
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i the worid there is a power to take him 1o task for this or not, and
whether m the world there is a possibility of being harmed by such a
power or not. Those who adopt such a conduct in the warld along will
deserve forgiveness and a rich reward in the Hercafter. ”

In vv. 15-23, making allusions, onec afier he other, to those
commoen truths of daily occurrence, which man docs not regard as
worthy of much attention, he has heen invited to consider them
seriously. It has been said; “Look: the earth on which vou move ahont
with full satisfaction and peace of tnind, and from which you obtain your
sustenance has been subdued for you by Allah, otherwise this earth
might at any tume start shaking suddenly so as (o cavse your destruction,
or a typhoon might accur, which may annihilate you completely. Look
at the birds that fly above you, it 1s only Allah Whao 1s sustaining them in
the air. Look at your own means and resources: 1f Allah wills to inflict
you with a scourge, none can save you from it; and if Allah wills 1o
close the deors of susienance on you, none can open them for vou.
These things are there to make you aware of the truth, but you see them
like animals, which are unable to draw conclustons from observations,
and you do not use your sight, hearing and minds which Allah has
bestowed on you as men; that is why you do not see the right way.”

I vv. 24-27, 1t has been said: “You have ultimately to appear
before your God in any case. It is not for the Prophet o tell you the
gxact time and date of the event. His only duty is to warn you
heforehand of its inevitable oceurrence. Today you do not listen to him
‘and demand that he should cause the event to occur and appear
prematurely before yon; but when it does occur, and you see it with
your owh eyes, vou will then be astounded. Then, it will be said w you,
“This is the very thing you were calling to be hastengd’.”

In vv. 28-29 replies have been given to what the disbelievers of
Makkah said apainst the Holy Prophet (upon whom be peace) and his
Companions. They cursed the Holy Prophet and prayed for his and the
believers’ destruction. To this it has been said: ""Whether those who call
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you [0 the right way are destroyed, or shown mercy by Allah, how will
their fat¢ change your destiny? You should look after yourselves and
consider who would save you if you were overtaken by the scourge of
God? You regard those who believe in God and put therr trust in Him as
the misguided. A time will come when it will become evident as 1o who
was misguided in actual truth.

In conclusion, the people have been asked this question and left
to ponder over it, “If the water which has come out from the earth at
some pitace in the desert or hill country of Arabia and upon which
dépends your whole life sctivity, should sink and vanish underground,
who beside Allah can restore to you this life-giving water?”
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Verses: 30 Revealed ar Maldah,
in the pame of Alah, the Compassiogate, the Mereiful,

Full of blessings is He' in Whose hand is the Kingdom of the 1-4
Universe”, and He has power over everything®; Who created death and
life that He may try you to see which of you is best in deeds®, and He is
All-Mighty as well as All-Forgiving®; Who created seven keavens, one
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above the other.® You will not scc any [ault in the creation of the

- Merciful 7 Turn up your eyes: do you see any flaw® anywhere? Look up

again and vet again: your look will return o you, disappointed,
wearied.

And indeed We have adorned the nearest heaven® with
magnificent lamps'® and made them 3 means of driving away Satans. !
For these satans We have prepared a blazing Fire,

For those who disbelieve in their Lord,* there is the torment
of Hell, and it is an evil abode. When they are flung into it, they will
hear its roaring;'* and it will be boiling up, as though bursting with
rage. Every time a crowd is cast into it, its kcepers will ask them.,
"Did not a-warner come to you?™ " They will answer, “Yes, a warner
did come to us, but we belied him and said, ‘Allah has not sent down
anything. you are in grave error’!™¥ And they will add, "Had we only
listened or understood,™® we would nol now be among the dwellers of
the blazing Fire.” Thus will they confess their own sin.!” Damned be
the Jdwellers of Hell!

1. Tahdmele 15 4 superlative from barksr Harkar comprehends the
meanings of exaltation and greatness, abunauce and plentifulness, permanence
and - wwiltiplicity of virtues and excellences. When the superlative sabirats is
tormed from i, it gives ihe ineaning thar Allah is infinitely noble and great; He i
superior 1o evervthing beside Himself in His esscuce and attributes and works: His
benclicence is infinite, and His excellences are permaveni and everlasting. (For
further explananion, see EN. 43 of ALA'rat, E.N. 14 of Al-Mu'minin EXN s 1
and 19 of Al-Furgin). '

2. As the word al-Mulk hes been used defimtely, it cannot be taken in any
limiled peaning.  [nevitably it would imply sovereignty over everything thal cxisis
in the, Universe. “In Whose hand is the Kingdom® does not mean that He has
physical hands, but that He is possessor of all power and authority and no one else
tas any share o it

3. That is, He van do whatever He wills: nothing can trustrate or hinder
Him from doing what He pleases.

4. That is, thie object of giving lifc o men in the world and causing their
death is to-test (hem to see which of them is best in deeds. Allusion has been made
in this btief sentence’tc a number of truths: (1} Thar life and death are given by
Allah; oo one else can grant life nor cause death; (2) that neither the life nor the
death of a creation like mman, which has been given the power 10 do both good and
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evil, is purposcless, the Creator has ereated him in the world for the test: tife is for
himt thi ‘period of the test and death means that the time allotted tor the test has
come to an end; (3} that for the sake of this very test the Creator has given every
man an opportunity for action, so  that be may de good or evil m e world and
practically show what kind of a man he is; (4) that the Creator alone will decide
who has done good or evil; it is not for us o propose a criterion for the good and
the evil deeds but for Almighty Allah; therefore, whoever desires to pet through
the test, will have tu find oul what is the criterion of a gnod deed in His sight; the
fifth point is contained in the meaning of the test itself, that is, every person will be
recompensed according to his deeds, for if there was no reward or punistonent the
test would be meaningless.

5. This has two meanings and both are immplied here: (1} That He is
Almighty: in spite of héing doininant over all ITis creatrés, Ile is Merciful and
Forgiving for them, oot tyragmoos and croel;, and (2) that He has fall power o
punish the evildoers: no  one can escape His punishment, but He is forgiving for
him who feels penitent, refrains trom evil and asks for His forgiveness.

&, For explamation, see E.N. 34 of Al-Bayarah, E.N 2 of Ar-Ra‘d, EXN. 8
of AlHir, E.N. 113 of Al-Hajj. E.N. 15 of Al-Mu'mindo, E.N. 5 of As-58atlit,
E.M. B0 of Al-Mu'min.

- 7. Literally, faffwat is disproportion: two things being vut of accord and
agreement with wich other. So, the Dhvine wiords mean: “You will not see any
indiscipline, any disorder ond discordance anywhere in the universe, there is
nothing disjointed and out of proportion in this world created by Allal: all s parts
are well connected and m perfect barmouy aud coordinaton.

B. The word firfor imeans 4 crack. rifi, Mssure, or a thing’s being split and
broken. The verse means to say that the whole universe is so clossly well-knir and
everything in it, trom a particle on the earth o the huge palaxies, so well
coomected and coherent  (hat (he continuily of the system of the universe seems o
break newhere, however  hard one way ey to probe and investigate. {For further
explanation, se¢ E.N. ¥ of Sarah 2af),

9. “The nearest heaven™: the heaven the stars and plancts of which can be
seen with the  naked eye; the objects beyond that which can be seen only through
telescopes are the distant heaven; and the hezvens siill farther away are thosc
which have not yet beéen seen even with telescopes,

10, The word wsssbdh in e origingl has been used as a conunon nourn,
and therefore, automatically gives the meaning of the lamp’s being splendid and
glorious. It means: *We have not created this umiverse datk, dismal and desolate,



10 The Meaning of the Quran

but have decked and decorated it with stars, (he elory and grandevr of which at
night strike man with amazement, "

1. This does not mean that the stars themselves are pelted at the Satas,
nor tar the meteoriics shoot gut only to drive away the Satans, bul 1t means that
the countless meteorites which originate from the stars and wander in apace at
treendons  speeds and which also fall to the earth in a continuous shower prevent
the Satans of the earth from ascending o the heavens. Even if Ihey try to ascend
heavenward these meteorites drive them away. This thing has besn menfioned here
because the Arabs believed about the soothsayers, and thiz also was the claim made
by the soothsaycrs themselves, that the Satans were vnder thejr conreol, or that
they had a close contacl with them, and throngh them they received news of the
unseen, and thus, could foreiell the destinies of the people. That is Wity at scviral
places in the Qur'an, it has been staied (hat there is hhsnluteijr 11 possibility of the
Satans’  ascending to the beavens and bringing oews of the unseen. (For
explanation, see B.N.’s 9-12 of Al-Hijr, E.N.’s 6, 7 of As-Saaffat).

As fur the fruth about meteorites, man's information io this repard is still
without a scientific basis, However, the theary which 52ems best to account for all
the facts known today and the information gathered from the examination of the
meteoties fallen un the earth, is that meteorites orginats from the disintepration of
vne or more plancts and wander in space and sowetimes 2l to the earth under iis
gravitational pull. (See Ewcyclupredia Brirannica, vol. XV, under “Meteorites ™).

[2. That is, the fate of all {hose whether men or Salans, who disbelieve in
their Lord. {For the explanation of the meaning of disbeiteving in the Lord ( Kzbé),
see BN 161 of Al-Bagarah, E.N. [78 of An-Misa', E.N. 30 of Al-Kahf, EN. 3 of
Al-Mu min). | |

13. The word sbahig is used for producing a cry like the ass’s braying.
The sentence may also mean that it could be the sound of Hell itsell, as well as that
it would be the souwmi coming from Hell, where the people already flung inte it
would  be screaming and erying. This second meaning is supported by Srah Hod:
106, where it has been said: “Therein they will pant and hiss (beraose of thirst)”,
and  the first meanimy is confirmed by Al-Furgan: 12, which says: “When the Heli
will see them trom afar, they will hear the sounds of it raging and roaring. ™ On
this bhasis, the correct meaning is that it would be the noise made both by Hell and
by the dwellers of Hell,

4. The real natore of this question will not be of a question that the
keepers of Hell would like to ask them whether a warner from Allah had come to
them or not, bl the object would be to make them realize that no imjustice had
buen done 1o them by casting them into Hell. They would try to make them confess
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that Adlah liad not-kept them uminformed and unwarned: He Jad sent the Prophels
to thein; He had informed them of the (euth and of the Riglit Way; He had warned
them that if they followed & way other than the Right Way, it would {2ad themn to
Hell, in which they had been cast. But they had not listened to the Prophets.
Hence, they tightly deserved the punishment whicl was being meted out to them at
that fime, | '

This thing has been pointed U;;lt over aid over again in the Cuer'an that the
test for which: A_!I.ah has sent wian in the world is not being conducted by keeping
EEHY aﬁsulutnly unaware wid uninfoerned of the requiretients of the test only to see
whether he found the right way Er;u' himse!l or wot; hut Allah has made the most
appropriate arrangements that could possibly be made of puidny: hin te the Riglt
Way, and iris that [Te has raised (he Prophets and sent down the Books., MNow the
test of man lies in this whether he accepts the Prnpﬁets and 1he Books hroaghe by
e and adopts the straight way, or wrens away from them o follow s own
desires,  whims amd speculalions. Thus, the Prophiethood. it fact, is Allah’s
argument which EHe has established against man and ou its acceptance or rejection
duepencls his whole futare life. No one, after the appointment of the Prophets, can
present the excuse that he renained unaware of the Truth, or thar he has been
caught and put to the hard test unawares. ot thal he is being punished while he was
hncent. This theme has been presemed in countless different ways in the Char’an:
for instance, see Al-Bagarai: 113, and E.N, 230 o it; An-Nisd™; 41-42, 163 and
E N.'s 64 and 208; Al-An‘am: 130-131, and E.N.’s 98-100: Bani Ista'il: 15 and
E.N. 17, Ta Ha: 134, Al-Qasag: 47,-59, 65 and E.N.'s 68, 83; babr: 37, Al-
Mu'min: 50 and L.N. 66,

15, That is, “Not only you har the people who have believed in and
followed you also are misguided and lost in grave error.”

16. “Had we only lstened or wndersiood™: “Had we listened 0 the
Prophets with attention as seekers after Truih or used our niellect o understand
what actually was the wessag: they were presenting before us.” Here listening has
been given priority over understanding, the reason being that the pre-requisite of
oblaining  guidance is to listen w what the Prophet teaches (or 1o read if it is in the
writtenn form, like a seeker alter Teuth), To pondet over It i an atteinpd (o
understand the tough is secondary. Without the Prophet’s guidance man canoot by
himsell vesch e Trath divectly by using his igrellect and counnow sense.

| 7. The word ofah (2ind has been used in the singular. It imeans that the
real sin because of which they becane worthy of Hell was to belie the Messengers
and refuse tiv obey them; all other 5ins are s consequENces.



B ,  The Meaning of the Qurin.
A 13 0550 2 il e 638 Gl g
. & 459 laﬁ;ﬂiijt 5T €y %55;‘ S R8T 155 5
beals 955 3 Sfrﬁfdiiw ArA SN Gl R3ElE
2 ﬁmh_‘; 3k lm_.-,,..dw:ﬁ;w_u Sesige
AT G OE ,ut,,.n»‘j;-’a G155 N K 43
u‘M S a I.FLE of G5 GRIEGHLE K0 L
4D 355 A 045 50 5% :‘Ed;'ﬁ;gﬁ ;
Gb wi@ WE (% LA ﬁ'l GLA ALY
3 Gl ) s i3 Op s S8 A &gﬁ
3558 0 188 (RS, el o 885 ollisa wlr%’”
-Hmd*t' ’@ﬁiﬁ’awu;&m@:f
2395 M 5 ;’«:‘J\,ST’”J;T:”‘J
foust 35 5 855 395 ik iﬁsb
) Ge 20 W b O : ,&u,u.p,m e G5
3 Gl f::.uu iﬂLﬁaﬁawfiwt’iﬁJ
s 2 U&L’T [ el BhaRE d,a, ';“C? Fshida
SR AT I o G2 E.»JST(_;--

M&wwa;&:ﬁ ,u: tié‘s:f o34, 6
%L;-‘-P W Kk B 15 AT AT G

L
=k

WL

il




Af-Mulk 13

Those who fear their Lord unseen.'© for them is forgiveness
and a rich reward.”” Whether you speak secretly or aloud it is alike for
Allahy: He even knows the secrcis of the hearts.” Would He not
know, who has created?”' He is the knower of s,ul:ﬁth;:l.icsz2 and is All-
Aware.

He it is Who has subdued the earth o you. So walk about on
its chest and ear of God's ||:1|n':~.rizr.i*.:nrls.:H 1o Iim you shall return on
Resurrection "4_ Do you feel secure that He Who is in the heaver
would pot causc you 1o sink underground, and the earih may starl
rocking suddenly? Do you feel secure that He Who ig in the heaven
would not send a whirlwnd charped wilh sTones o1 ynu‘?m Then you
shall know how terrible was My warning!>’ And those who have gone
before them also belied. Then see how severe was My ::hastisa.:ms;:nttTE
Do they not see the birds Jbove them, spreading their wings and
closing them? None is upholding them but the Mereiful,”” He it is
Wha watches over waryth’ing." " Tell, whar army is therc with you that
can help you against the Merciful.’* The fact is that the dishalievers
are lost in utter defusion. Or tell, who is there to provide for you if the
Merciful should withhoid His provision? In fact, thesc people persist
i1 rebellion and - aversion from the Truth. Just consider: ls he who 18
walking prone on his face™ better guided or he who is walking upright
on a smooth road? Say to them, « allah it is Who created you, and
gave - you the faculties of hearing and sight and pave vou the hearls 10
think and understand, but you are seldom graceiul i

Say to them: Allah i1 is Who has dispersed you in the gartl,
and to Him you shall be gathercd mgethcr.“ They say, “When will
this promise he fulilled if what you say b¢ true?” " Say, “The
knowledge of it 15 with Alizh, T am only a plain warer,” " Then,
when they see it close al hand, the faces of all those who disbelieve,
shall be distorted,”” and al that timc it will be said w them, “This 1%
the same that you were calling for.”

Say to them, “Have you ever copsidered that even if Allah
chould desioy me  and those with me. or should bestow mercy upomn
us. who will save the disbelievers from ‘he painful torment?” ¥ Bay 10
them, “He is the All-Mercitul: Io Him we have believed and in Him
havge we pul our trust. ™ “Soon you will know who 15 involved m grave
error.” Say to them, “Have youw ever considercd that if the water of

12-14

15-2%

24-27

23-30
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your wclls shouid sink down into the earth, who would rhen restore (o
you the running springs of water?”

IR, This 1s the real basis of morality in religion. A person's refrawning
from an evil because it ix sm evil in his personal opinion. ur because the world
regatds 1t as an evil, or because its cornmission is likely to bring loss in the world,
o hecause i may enrail a punishment by 4 worldly power, is a very Minisy basis
tor morality. A man’s personal opinion may.be wrang, he may repard a good thing
as bad and a bad thing as pood becavse of some philosophy of his own. In the tirst
place, the worldly standards of good and evil have never been the same: they have
been changing from (e w dme. No universal and eternal standard in the moral
philosophies is found today. nor bus it ever been found before. The fear of wotldly
loss also does not provide a finn foundation for morality. The person who avoids
an evil because he fears ihe loss thar may result from it for himself, cannet kesp
hiteesell from committing it when there is no fear of incurring such z loss, Like-
wise, the dawper of the punishment by a  worldly power also is not something
which ean twrn a person mto 3 gentleman. Everybody  knows that no worldly
prwer 18 knower of both the seen and the unseen. Many crimes can he commitied
unseen - arwl unobserved. Then, there are many possible devices by which ome can
escape the punishment of every worldly power; and the laws wade by a worldly
puower also do not cover all evils, Most evils are such as do not conne within the
purview of the nundane laws, whereas ey are even worse than the evils whicl
they regard as punishable, That iz why, the Religion of Truily has raised the Edl'l'ltl:
of morality on the basis that ane should refrain from an evil in fear of the unsesn
Crod Who  sees man under all cmldlt:nns, from Whose grasp man cannot escape in
any way, Who bas given man an all-pervading, miversal and everlasting critarion
of good and evil. To forsuke evil and adopt good only cul of fiear of iTim is the
real pood which 15 commendable in religion. Apart from this, if 2 man relrains
from conmratting evil for any other reason or adopts acts which in view of their
external form are regarded as good acts, his these morai acts will not be wart any
merit and  value in the Hereafier, for they are like a building which has been built
i saml.

19. Thar 15, there are wo i11¢jritﬁb1e results of fearing God unseen: (1)
That whatever errers and sins obe will have conunitted because of huan
weaknesses, will be forgiven provided wse were not comumined because of
tearlessness of God; and (2) that whatever good acts 3 nman performs on the basls
of this belief, he will he mwarded richly for them.

20. The -address.is to all human beings. whether they are believers or
unbelievers, For the believer it contains the adimonilion that while living his life in
the world he should always remeinber that not only his open and hidden deeds but
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even his secrel  intentions aod nmennost thoughis are oot hidden from Allah; and
for the wnheliever the warning that he may do whatever he may please fearless of
Giod, but nothing that e does can remain un-noticed and unseen by Him.

2| Another traustation can be: “Would He not know ilis own creamres’™
In the original man Abalaga lins been nsed, which may mean: “Whn has creajed™
as well as “whom He has created,” In both cases the meaning remains the same.
This 1% the arguinent for what has been said in the preceding sentence. That is,
how s it possible that the Creator should be unaware of His creation® The creation
may reslain unawars ot itself, but the Creator cannot be unaware of it. He has
made every vein of your body, every fibre of vour heart and brain. You braathe
begause He cuables you to brealhe, your lonbs function beciuse He enables them
to function, How then can anything of yours remain hidden fronm Hin?

22, The word Lagi? as used in the original means the One Wiho works in
mperceptible ways as well as the One Who knows the hidden iruths and realities.

23 That is, “Thiz earth has not become subdued for vou of its own
accord, and the provisions also thar you are eating have not hecoime avallable here
by themselves. but Allah  has 50 arranged it by His wisdom and power that yvour
life becaine possible here and thos splendid globe became so peacetul that you are
moving shout on it with  full peace of mind, and it has become such 3 vast table
spread with food that it comtains endless and lnnitless provisions for vour
sustenance. If you are not lost in heedlessness and look about yourselt imelligently
you witl find how  much wisdom underlies the making of this earth habitable for
you and arranging in it immeasureable stores of provisions for you.” (For
explanation, see E.N.s 73, 74, 81 of Surab An-Naml, E.N.'s 29, 32 of Ya Sin,
E.MN's 80, 9 af Al-Mumin, EM. 7 of Ag-Zakhraf, FEN. 7 of At-Tathiyah, BN,
18 of Sirah QQat.)

24, That is, “While you meve abour on the earth and eat of what Allsh has
provided for- you hers, you shoubd uot forpet that ultinsately yoo have (o appear
hefore God one day. ™

25. This does not mean thar Allab lives in the heavens, but it has been 50
sdil because map naturally logks up to the beaven whenever be wants (o turn to
Allzh. raises ns hands heavenward in prayer and implores Allah mrning his eyes
up to heaven whenever he tfinds himseIf helpless in an aftliction. Then whenever a
calainity befalls bim suddenly, he says it has descended from heaven; whenever
something unosual happens, Lie says it bas come from heaven, and he calls the
Books revealed by Allah a3 h_eavénl}' Books. Accordingly 1o a tradition-in Abu
Da'id. a person came before the Holy Prophet with a black slave-girl and sanl: “Tt
bas hecome obligalory o e o set 4 slave frec, can 1 ger this ﬂiave-girl free?™ The
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Hedy Tropher asked e slave-picl, *Where s Allal?™ She pointed heavenward
with her fiiger. The Holy Prophet asked, "Whe am 177 She firse pomed wwards
him and then towards e heaven, by which she obviously meant to say; “You
v corne (e Allab. ™ Thercopon ihie Holy Prophet said: “Set her free; she is a
heliever.”™ (A story closely resembling this has besn narrated i Mo wared, Muslim
and Nasd't also}. About Hadrat Khawla bint Tha'lbah. Hadrat "Umar once said ro
the people: “She is the Jady whose comptaint was heard above the seven leavens™
(I E.M. 2 of Sirah al-Mujadalah, we have given full deails covcerning this). All
rhis -¢learly shows that it is natural with man that whenever he thinks of God, his
mind tums t the heaven  above and not to the sarth below. In view of this very
thing the words man fe-samds. (He Who is in the heaven) have becu used about
Allah. Thete is no room lers for any doubt that the Qur'an regarﬂﬁ Allah
Aluighty as living in the heaven. In fact, there cannot be any basis for this doubr,
for in the wvery hepiiming of this Sorah Al-Mulk, it has been stated: “He Who
created seven heavens, one above the other™, and in Al-Bagerah it has beet said
“You will face Allah 11 whatever direction you tarn yvour face.™ (v : 115)

26. The object is to impress this: * Your very survival and well-being on
the earth are at all Ames dependent upon Allah Almighty's prace and bounty: you
Are 1ot stuttng about-on this earth a8t will by your own power: you are onder
obligation only to All2h's protection for each moment of your life that you are
passimg here, ofherwise Adlai ar any  mwmend gy cause such an carithguake to
GoCUr  as may make tnis very earth o bacoiie your grave instead of the cradle that
it is, Or way cause 3 windsiorm o blow razing all your iowns and settliements ta
the ground.”

27. “My warning™: the warning that was being given through the Holy '
Prophet (upon whowm be peace) and the Qur'an to the disbelievers of Makkah 1o
the effect: “IT vou do oot refrain from your disbelief and polytheisin and do aol
accept the message of Faufdd being  given to you, you will be overtaken hy the.
sconrge of HGod. ™

28, The allusion is 0 the communities who had belied the Messengers,
who had come (0 them previcasly amd  comsegquently been afflicred with Divine
punishoment.

29, That is, each bird that tlies in the air, does so m the protection of the
AlMerciful God, He it is Who Las given 0 each bind the form and strochire by
which it hecame able i fty; He it is Who has taught each bird the method to fly,
He it 15 Who has made the air obey the laws by which it became possible for the
heavier thap air bodies to fly in it; and He 1t is Who upholds every bird m the air,
~oherwise the moment Allah withdraws His protection from it, it drops to the

- ground. '
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30, Thar is, this is 0ot confined only to birds, but whatever exisix i the
world, exists because of Allah’s keeping and guardianship, He alone provides the
means necessary for the existence of evervtbing, and He alone keeps watch that
everything créated by Him is provided with the pecessities of lite.

A1 Awher transtaion can ber “Who is there beside the Merciful, who
comes o your rescue as your army?” The ftanslation thal we have adopted in the
rext above has relevance 1o the following sentence, and this second o the
preceding discourse, '

32 "Wialking prone om is Tace”: walking with face tumed down like the
cattle on the same track on which somerme put liim. |

33. That is, "Allah had made you men, not cattle. You were not mcanl i
follow tlindly whawever error and deviarion you found prevailing in the world,
williiul comsidering for  a inoment whether the way you had adopted was right or
wrong. You had not been given these ears that you may refuse o s o the one
who tries 10 distinguish the. right from the wrong for vou, and may persist in
whatever false notions vou already had i your mind; you had not been given these
eyes that von may follow dthers Ttke the Blind and 1may not bosher w see whether
the signs scattered around you in the world testified to the Unity of God, which the
Messenger of God is preaching, or whether the system of the universe is Godless,
or is heing r by many  gids sinwaltaneously. Likewise, you had alse not been
given this knowledpe and - inelligence that you may give up thinking and
understanding 1o others aml  nay adopt every crooked way that was enforced by
somebody m the wortd, and may not use your own intellect to see whether it was
right or wrong. Allal had blessed you with knowledge and intelligence, sight and
hearing, so thal you niay recopnize the truth, but vou are being ungrateful to Hum
m thar you are smploying these taculties for every Dﬂl:EI' object than the one for
which these bad been granted. " (For further explanation. see [L.N_"s 72, 73 of An-
Mamd, E.N."'s 75, 7o af Al-Mu’minim, ENs 17, 18 of As-Sajdah, BN 31 of Al-
Ahqgéif).

34, That is, “After beimg resurrected- from death, vou will be pathered
togetiier from every corner of the earth and prezented before Allah.”

35. They ¢id not ask this guestion in order to know the time and date of
Resurrection so that if they were inld the year, the month, the day and time of its
occurrence, they would accept it. But, in fact, they thought that Resurrection was
nnpossible, and its ocourrence remate frown reason, and they asked Lthis question in
order &0 have an excuse for denying it. They meant to say, “When will this strange
story of Resurrection and gathering together, that you are telling us, materialize?
What for has it been put off? Why don’t you make it appear lovthwith 50 that we
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are assured of i7" In rthis contection, ons should undersiand that one can be
cerain of Resurrection only by rational arguments, aud these have been elaborated
ar many places in the Qur'in. As for the date of its oceurcence onitly an ignoraot
wrson could raise such # guestion ahourt it, for even if it is wld, it does not make
any difference. The unbeliever would say: “Well, when it does vecur on the date
you tell, Tshall then believe in it; how can [ heliove today fhat it will actually occur
on that very day2” (For Further explanation, see F.N. 63 of Sirah Lugman, E.N.
Y6 of Al-Ahzdh? F.N.s 5, 48 of Saba” E.N. 45 of Y3 Stu).

36, That is, “This [ kaow that it will certaimly come, and knowing this
muchk only is enough fur warnmg the people hefore jts actual ocourrence. As for
the guestion when it will actually come, the knowledge of it is with Allah, not with
me, and there is no need of this knowledge for administering the warning. This
can be betier undersrood by an eXample. As to the exact tine when & person will
die, 1t is only known 1o Allah, however, all know that everyone has o die ope day. -
Our this knowledge s encugh that we may warn a heedless friend of ours that he
showld look after himself aod s interasts hefore death. For this WIAITIHOP it is noi
necessary o know the exact day on which hie will die.

37, That is, they will be in the same agony as is sutfered by the crimning)
who is heing taken to the gallows.

38. When the [lely Prophet (upon whom be peace’ started his mission in
Makkall, and the members of the different clans of Quraish began 1o emmbrace
Islam, the people of ‘every lmwse started cursing him and his Conpanions. They
started | practicing magic #nd charms on him o cause his death, even devising plots
i kili him. At this, it was sajg: “Say to them: what will it nrafit vou whether we
perish or we live by the grace of God? You should worry for yourselves as wo how
yuu will save yourselves from the punishment of 427"

39. That is, “We have believed in God, and you are denying Him: we .
have put our trust in Him, and you have put your trost in yourself, YOUT own
resources and false deities besides Allgh: therefore, only we deserve 10 be shown
niercy by Altah, not you", ' i

40. That is, “Has another besides Aliah the POWeEr 1o resture these springg
of waler to you? ¥ none else hag this power. and you know fully well that none
has it, then who is worthy of worship: Ged or your false deities, who do oot have
the power to resiore them? Then ask your own selves as to wha is misled and
misguided: those who betisve in Oge God, or those who believe in many gods’. "~



