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LXXIIT
AL-MUZZAMMIL

w
y _5.L'|
ENITRDDUCTIGN

Name

"The Surabh has been so designated afier the word s/-muzzemnil
ocourring in the very first verse. This is only a name and not a title of its
subject-matter, |

Pertod of Revelation

The two sections of .ﬂlis Siirah were reyealed in two separate
. perinds. - ' ' '
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The first section (vv. 1-1%) is unanimously a Makki Revelation,
and this is supported both by jts subject - matter and by the craditions of
the Hadith. As for the question, in which specific period of the life a
Makkah 1t was revealed, it js not answeored by the tradition, huc the
internal evidence of the subject-matter of this section helps to-determine
the period of its revelation. |

First, in it the Holy Propher (upen whom be peace) has been
instructed o the effecr: “Arise during the night and worship Allah 50
that you may develop the capability to shoulder the heavy burden of
Prophethood and to discharge its responsibilities. ™ This shows thar thiy
Command must have been given in the earliest period of the
Prophethood, when training was being imparted to the Holy Prophet by
Aliah for this office. '

Sccondly, a Command has been given in it that the Qur'an be
recited in the Tahajjud Prayer for half the night, or thereabout. This
Command by itself poinis out that by that time at least so much of the
Qur’an had been revealed as could be recited for that long.

Thirdly, in this section the Holy Praphet (upor whom be peace)

has been exhorted 1w have patience at the excesses being comumnitted by

his opponents, and the disbclievers of Makkah have been threatened with

the torment. This shows (hat this section was revealed at a time when the

Hely Prophet (upon whom be peace) had openly started preaching Islam
and the epposition to him at Makkah had grown active and strong

About the second section (v. 200 aithough many of the
commentaiors  have expressed the opinion that this too was sent down at
Makkah, yet some other commentators regard it as a Madani Revelation,
and this same opinion is confirmed by the subjcct-matter of this section,
for it mentions fighting in che way of Allah, and obviously, there could
be no question of it at Makkah; it alse contains the Command o pay the
oblhigatory zakar, and it is fully confirmed that the zaif at a specific rate
and with an exernption limit (zisa8) was enjoined at Madinah, -

Theme and Subject-Matter

In the first seven verses the Holy Prophet (upen whom be peace)
has been commanded w the effect’ “Prepare yourself to shoulder the
responsibilities of the great Mission that has heen entrusted to you: its
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practical form is that you should rise during the hours of night and sranid
up in Prayer for half the night, or for a litte more or less of it.”

In vv B8-14, he has been exhoried to the effect: “Devote yourself
exclusively to that God Who is the Owner of the whaole universe. Entrust
all your affairs 1o Him with fall satisfaction of the heart. Bear with
patience whatever your opponents may utter zgamst you. Do not be
intimate with them. Leave theif affair to God: He Himself will deal with
them.™ : '

Then, in vy. 15-19. those of the people of Makkab, who were
opposing the Holy Prophet (upon whom be peace) have been warned, so
a3 lo say: "We have sent a Messenger to you just as We sent a
Messenger to the Pharach. Just consider what fate the Pharaoh met when
he did nmot accept the invitation of the Messenger of Allah. Supposing
that you are not punished by a torment in this world, how will ¥you save
yourselves from the punishment for dishelief on the Day of
Reswrrection,

This is the subject-matter of the first section. The second section,
according to 4 tradition from Hadrat Sa‘id bin Jubair, was sent down ten
years later, and in it the initial Cornmand given in connection with the
Tahajiud Prayer, in the beginning of the first section, was curtailed. The
new Command enjoined; Offer as much of the Tahajjud Prayer as yon
easily can, but what the Muslims should particularly mind and attend to
is the five times obligatory Prayer a day: they should establish it
regularly and punctvally; they should discharge their zakir dues
accurately; and they should spend their wealth with SiNcere infentions for
the sake of Allah. In conclusion, the Muslims have been exhorted,
saying: “Whatever good works you do in the world, will not 20 waste,
but they are like the provision which a traveller sends up in advance to |
his permanent place of residence. Whatever good you send up from the
world, you will find it with Allah, and the provision thus sent up is
much better than what you will have to leave behind in the world, and
with Allah you will alse pet a much better and richer reward than what
you have actually sent up before. ”
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LXXIII
AL-MUZZAMMIL
J

Verses: 2¢ Kevealed at Makkah snd Madinah
1 the name of Aliah, the € omipaAssionate, the Merciful,

O you who sleeps covered up,! keep standing in Praycr at night
hut a little:® half the night, or iessen it a little, or add ta it a little;3 and
recite the Cur'an calmnly in a measured tope. ! Indeed, We are about to
send down on you a weighty Word.S In fuct, the rising by night® is mosi
effective for controlling the self and most suitable for reciting the
Qurdn well,® for in the day time you bave many an occupations.
Remembér the name of your lLord® and devole voursellf to Him
exclusively. He is the Owner of the East and the West; there is no god
but He: therefore, take Him alone as your Guardian. '* And hear with
patience what they unier, and depart from them gracefully.!! Leave it to
Me to deal with those prosperous people who deny'? (the Truth) and
leave them as they are for a while. We have beavy fetters (for them)!?
and a blazing Fire, and a choking food and a painful torment. This wil]
happen on the Day when the earth and the mountains shall bacome as
heaps of scattering sand. !4 '

To you ' We have sent 2 Messenger (0 be a witness over you, ¥
even a5 We had sent Messctiger to the Pharaoh. {Then behold when)
the Pharach disobeyed the Messenger, We seized him with a firm grip.
If you too, refuse 1o believe, then how will you protect yourselves on
the Day that will make the children old,”” and whose severity shall
cause the heavens to split? Allah's ‘promise has 1o be fulfilled in any
casc. This is an Admonition: s0, whoever wills, let him take.a path 1o
his Lorg.

O. Prophel,’® your Lord knows that you sometinies stand in the
Prayer nearly two-thirds of the night and sometimes half the ni ghe, and
sometimes  one-third of the night,! and so does g group of vour
Companions.?? Alah aloge keeps an account of the time of the day and

1-14

15-19

20
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night. He knows that vou cannot compute the time precisely; so He has
shown kindness o vou. Now you may read as much of the Qur'an as
you easily can.?! He knows that there will be sick rmen among you, and
some others who travel to seek Allah’s bounty** and yel others who
fight in- Allah’s Way.?* Therefore, read as much of the Qur’an as you
may de with ease. Establish the 5229 and pay the zakar,* and give to
Allah 2 goodiy ioan.” Whatever good you may send forward for
yourselves, you shall find it with Allah That is best and richest in
reward.”® Seek forgiveness from Allah: indeed Ajlah is All-Forgiving,
All-Merciful, :

1. To address the Holy Propher (uron whom be peace) with these words
and ther to command him o rise and keep standing in the Prayer at night, shows
that at the time he either lay asleep, ur had wrepped himself up in & sheet in order
@ g0 to slevp. Here, to address him with “C you who sleeps covered up” instead
nf with “O Prophet, or O Messenger”, is a fine way of address, which by jtself
gives the meaning: “Gone i5 the time when you nsed to enjoy peaceful slesp at
will; now  you He under the burden of a great mission, whose demands and duijes
are different as well as onerous.

2. This can have two meanings: (1) “Pass the night standing up in the
Frayer and spend only a lirtle of it in sleep”; and (2)"there is no demand from you
th pass the whole night in the Praver, hut have rest a¢ well and spend a little part
ol the pight in worship too.” Bat in view of the theme rthat follows the first
meaning seems to be more relevant, and the same is supported by Ad-Dahy: 26, in
which it has been said: “Prostrate yourself before Him if the night and glorify
Himn during the long hours of night,” '

-3, This is an é:;p]anatinn of the duration of time conunaaded io be spent in
worship. In it the Holy Prophet (upon whom be peace) was given the option to
spend half of the night in the Praver, or 3 litde less than Riat, or a little more than
that. But the style shows that half the night has been regarded as preferable, for the
measure 15 the same, wiich may be decreased or increased. as the pecple may like
and choose,

4. "Recite the Qur'an ......": Do not recits it gquickly and in haste, hut
slowly and distinetly: pause at every verse so that the imind utulerstands the
meaning and purport of Divine Revelation well and iakes effect from it.. if it
contains the mention of Allih's Being end Avtribytes, it may awe-inspire the heart
with His glory and toajesty: if it £xpresses His mercy, the heart may be filled with
teelings of gratimde to Him; if it mentons His wratl and His ponishment, the
heart may be overwhelmed by fear of Hirn;  if it enjoing something or torhids



Al-Muzzammil - 108

sumething, one may understaod what bas been enjoined and what has been
forbidden.  In short, the recital does not only consist-in uttering Mhe words with the
tongue, tut i should involve thoughtful comsideration of the meaning, When
Hadrar Anas was asked ahout the Holy Prophet’s method of m:iﬁng the Qur'an, he
replied: The Holy Messenger smetched the words when reciting them. Tor
example, when he recited Aismylial ir-Raftman ir-Rafire he would stretch aud
prolong the sound -of A##h, Rafmdn and Rahint (Bukharl), When Hadrat Umm
Salunah was asked the same quesiion.  she replied thar the Holy Propher tupon
whom be peace} recited every verse separalety and distinetly and observed a pause
at the end of every wverse. Fuor instance, he recited Alffamdu-{illan-i Rabh-if-
%lamin, and pavsed, then recited ar-Rabman fr-Rapim, and paused, and then
recited AMAGK-F yawn id-din. " (Musnad Alimad, Akl Dxa’ad, Tirmidhi). In another
tradition, Eadrat Unun Salamah has stated that the Holy Prophet recited each waord
distrwctly and clearly. (Tirmidhi, Nasa'l} Hagrat Hudhaifsh bin Yamin SAYS:
“Onee 1 stood heside the Holy Prophet in the Night Prayer to see how he recited
the Qur'an. [ noticed that he glorified Allah where He should be glorified, invoked
and supplicated Allsh where He  should be invoked and supplicated, and sought
refuge of Allah where His refuge should be sought ™ (Muslim, Nasa'iy. Hadrat
Abu Dharr has stated fhat once during the Night Prayer when the Holy Prophet
{upny  whom be peace) came to the sentence: fn i 'sdbdhib-hom {If You punish
them, then they are Your servants; and if You forgive them, then You are
Almighty, Al-Wise), he went on repeating it aver and OVEr again until it became
dawn.” (Musnad Ahmad, Bukhin). :

5. That is, “You are hing commanded o stand up'in (he Night Prayer
because We arc goiug o send down on yon & weighty word, to bear the burden of
which you must develop necessary power in yourself, and you can develop this
power only . by abandoring your ease and comfort of the niglit and by standing up
in the Prayer and passing half the night or thereabout in the worship ol your Lord.
“lhe Qur'an has been called a weighty Word also for the reason thar acting on its
commands, demonstrating its teachirig practically, extending its invitation in the
[ace of the whole world, and bringing about a revolution in the entire system of
belief and theught, morals and manners, civilization and social life, according 1o it.
15 indeed the weightiest task any human being ever has heen charged with. 1t has
heen valled a weighty Word also because bearing the burden of its revelarion was a -
difficult and heavy duty, Hadrat Zaid bin Thabit says: “Once Revelation came
down upon the Holy-Prophet {upon whom be peace) in a state when he was resting
his bead wpon my knee. T fell such a pressure of the weight on my knee that |
thought it would break.” Hadrat *A'ishah says: “I have scen the state of the Holy
Prophet’'s receiving Revelation during intsnse cold, drops of perspiration started
falling from his forehead.” (Bukhari, Muslim, Mailik, Tirmidhl, Nasi' In
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another tradition Hadrat "A'ishah bas stated: “Whenever Revelation came down an
the Holy Prophet {upon whom be peace) while he was riding on his she-camel, the
she-gamel would be forced to rest her chesi on the ground and could not mave
until the Revelation was over.” {Musnad Ahmad. Hikim, The Jarin.

6. Abcut the meaning of the word ndshr ar af-fail, as used in the original,
the commentators and lexicopraphers have expressed four different viewpoints: (1)
That ndsti’as implies the person himself wha rises ar sipht; (2) that it implies the
hours of night; (3) that it means the rising by night; and (4) that it does not only
apply to the rismg in the night but rising zfter having had some sleep, Hadrat
‘A‘ishah and Majghid have adopted this fourth viewpoint.

¥. The word gihaddy wai'an as used in the Text is s0 vast in eaning that
it cannot be explained in any one sentence. Its one meaning is: As the rising for
worship by night and standing up for a long time in the Prayer is against human
nature and the self of man seeks caze and comfort a? that time. this act is an
exercise which s most etfective in controlling and disciplining the s#1f. The person
who  poverns himself by this method and pains dominance over his body and mind
hecomes able o use his power to the way of God, can work more efficiently and
firesly 1o make the message of truze Faith prevail in the world. The second meanmyg
is: This is a very effective means of producing harmony and concord berween the
heart and the tongue, for during these bours of the night none else intervenes
between the servant and his God, and whatever man utters with his tongue in this
statg, is the very voice of his heart. The third meaning is: This is a very efficacious
means of hringing about conformity between the exterior and the interior of man,
for the persen who in the soliude of the night would 2bandon his comfort and ease
and arise for worship, would do so only out of sincerity: there can be no tinge of
display and hypocrisy in this. The fourth meaning 15: As this worshIp 15 barder on
man than the worship of the daytime, it develops steadfastoess n him: he is
enabled o walk in the path of God more firmly and can face and sndure the
hardships of that way with greater constancy and determination.

8. Literally: “Mukes the speech most upright and sound.” But the purport
is to say that at that time man can read the Qur’an with greater peace of mind,
attention and understanding. Ibn 'Abbas has explained it thus; “That it is the most
suitable time for man to ponder over the Qur’an well.” (Aba Da’ad}.

9. Afier making mention of the occupation of the daylime, the exhortation
to “remember the name of your Lord” by itself gives the meaning: “Mever be
heedless of the remembrance of your Lord even when you are desply iovolved in
your worldly occupations, and continue to commemorate His name in one way nr
another at all Gmes.™ {For explﬁnatian, see E.M. &3 of Sarah Al-Ahzib).
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10. " Wakif" is a person in whom one has complete faith; o much so that
ohe  can entrust all one’s affairs to him with full satisfaction of the heart. Thus, the
verse mieans: “Do not feel distressed at the hardships that vou are experiencing at
the storm of opposition that has heen provoked by your invitation 1o true Faith,
Your Lord is He Who is the Ohwner of the East and the Wast, (1.¢. of the whole
universt} besides Whom no oue else possesses the powers of rodhead, Entrust
vour affair tw Hum and be satisfied that He will fight _vnu} ¢asg, He will deal with
your opponents, aid He will look after all your interssts well.™

11. “Depart fromn them” does not mean “Break off all ties with them and
stop preaching to them”, but it ineans: “Do not have intimaie znd friendly relations
with them: disrepard their foolish behaviour and their nonsense.” However, you
should do so withowr showing any grief, anger or temper but gracefully like a
noble  person, who would disregard the abusive remarks of 3 maan persa: without
minding them at aill. This should not create the misunderstanding thar the Holy
Prophet’s conduct was any different trom ir, therefore, Allah gave him this
instruction. As a matter of fact, the Holy Prophet (upon whom be peace) was
already following this very mode of conduct, this instruclion was given in the
Qur'an so as to tell the disbelievers: “It is nat due o any weakness on the part of
the Prophet that he is not responding to what you arg saying against him, but Allah
Himself has taught His Messenger t adopt this noble way of conduct in response
10 ¥our foolish behsviour. ™

I2. These words clearly contain the sepse that the people who wers
actzally denying the Holy Prophet {upen whom be peace) io Makkah and were
nciting the conumon peopie to oppose-and resist him by stirring up prejudices and
by deceit and fraud were the well-to-do, prosperous and atfluent people, for it was
their interests, which were being hit by Islam’s message of reform. The Gur'an
tells ws that this was not peculiar only to the Holy Prophet's case but in avery age
this very class of the people have heen the main obstacle every movement of
reform. For example, see Al-A'raf: 60, 86, 75, 88; Al-Mu'miniin: 33; Saba; 34-
35: Az-Zulchruf: 23.

13. Heavy fetters in Hell will not be put on the criminals” faet to stop them
from escape but in order that they are not able to stand up and move; these will not
he used to prevent their escape but as an instrument of their torment.

14. Since ac that time the cohesive torce o hind the paris of the mountains
together will cease to work, firsl they will become like erumbling dunes of fine
sand, then because of the earthquake which will be shaking the earth: the sand will
scatter and shift and the whole earth will murn ot an etopty Jevel plain. This last
state has been described in T2 Ha: 105-107, thus: *They ask you: where will the
mountaing  go an that Day? Say: My Lord will reduce them to fine dust and scatter
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it away. He will tun the earth i an empty level plain, wherein vou will neither
See ANY CUTVE O crease,”

15. The address now turns t© the dishelicvers of Makial, who were
Uenying the Holy Prophet (upon Whom b peace; and persecuting him relenti:ﬁuly.

6. Sending the Holy Prophet to he a witness over the people also means
that he should testify to the Truth by his word and deed betore thew in the world
and also that in the [ereafter when Allah's Court is eslablished, he will 1estify that
he bad presented (he whole Trodh before the pecple in it world, (For further
explanalion, see E.N. 144 ol Al-Baqarah, E.N. 64 of AN-Nisd', An-Nahl: 84, 89,
L.N. 82 of Al-Abzdb, E.N. 14 of Al-Fathy,

I7. That is, “In the first place, yvou should be afrajd that if you do not
accept the  inviation of ihe Messenger sent hy Us, you will have fo meet the sane:
evil end m this world, which the Pharzah has already met i consequence of this
very crime. But even if no orment is scat on vou in the world, how will vou sgve .
yourselves from the punishmuent of the Day of Resurrection?™

18. About this versc in which reduction has been made in the injunction
concerning the Tahajjud Peayer, there are different tracitions. Musmad Alynad,
Muslim and AbS Da'iid have related a trasliion, on the suthority  of Hadrat
'A’ishah, saving that this secomd command was semt down one vear aflier the first
command, and the standing up in the Prayer at night was made voluntary instead
ol obligatory. Another  tradition which Tbo-Jarr and [bn Ab Hatim bave related, -
again o the authority of Hadrat * A ishah, says (hat this command came down 8
months afier the first command, and a third oadition which [ba Ahi Hating has
related again from her, says that it came down 16 months later. Abi Da'ad, Tha
Tanir and Ibn AT Hilim have cited the pericd of one year froun Hadrar " Abduallah
bin *Abbas. But Hadrat Sa‘id bin Jubair has stared that it was sent down e years
later. (Tbn Jaor, Ibm Abi Hatitn). in our opimon this last view is most sound, for
the subject-marer of the first section clearly shows that it was sent down in
Makkah and that oo in (he earliest stage when at the most four years might have
passed siuce the advent of Prophethood. Contrary 1o (his, this second sectiou, i
view of the expross evidence of its subject-matter, seems to have been revealed at
Madiuah when fighting lwd started with . the disbelievers and the zakat also had
been enjoined as an obligatory duty, On this hasis imcvitably the two sections
should have heen sent down at an interval of at least wen years between them.

15, Although the initial commaml to the Holy Prophet was to keep
standing up in the Prayer for half the night, or thereabont, it was difficol. o
compure the tinw: precisely in the ahsorption of the Prayer, especially when there
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wereg 1o watches either- to measure tune accurately, therefore, sometimes (wo-
thirds of the night passed ini. the prayer and sometimes only one-third of it

20. Tn the "'tlﬁti;ll'minmand'nnlji the Holy i"rnpht:t (upens wlnn be poeace )
was addressed and only ke was instructed to stand ug in the Praver by night. But
sice  the Mushims at that tme were acdently desirous of following him m
everythiog: ke did and of  carning more aud more posd and virtues, many of the
Connpamions also performed this Night Prayer regularly,

21. As the Prayer 18 prolonged due nmuainly to & lengthy recital of the
Qur’an, it is said: “You may recne as much of the Qur'an as you easily can in the
Tahajjud Prayer This would auromatically cavse (he Praver w be shortened”™.
Although ithe words hers are apparentty in-the imperative mood, it ts apreed by all
that Tahajud 1s not an obligatory but 3 voluntary Praver. In the Sadiesr also it has
heen explained that on an eoguoiry by a persom the Holy Frophet iupou whom be
peace) replied: “Five times Praver in the day and night is obligatory on vou. He
asked: Is anything besides this also bjndihg on me? The Tioly Propher said: Mo,
unless you may like to affer soynething of your own aceord. ™ {Bukhar, Musling.

This verse also shows another thing, Just as the howing (ruwkd " and
prostration (saidef are obhgatery in the Praver, so is the recital of the Qurmin,
For just as Allab at other places has used  the words roke " and sqjdads tor the
prayer, so lere He has metitioned recital of the Qur'an, which unplies im recital
in the FPraver. If somebody objects to this ¢onclusion, saving: When the Tahz)jud
Prayer isell s volusary,  how can recital of the Quc'an in it be obligatery? The
answer 1s. Ewven in case of the voluntary Prayer it is mcwtbent on one 1o fulfii ati
the pre-requisites of the Prayer and to perform zll igs basic elements and abligatory
parts. No one can say that 11 case of the voluntary Praver, purity of the garments
and by, ablutions  and concealment of e saar Ooiniwal pan of the boedy 1o be
coverad) are not oblipatory, and the standing up and sitting and perfonnance of
reky ' and sajdal also in it are only voluatary.

22, Travelling to earn one’s Uving by lawful and permissible methods has
been deseribed in many places i the Quran as the seeking of Allal’s bouniy.

23, Hers, the way Allzh has made mention of seeking pure livelihood and
fighting in  the Way of Allah rogether and declared these two, besides the
compulsion on account of . iliness, as reasons for excmpton from the Tahajjud
Prayer, or concession in i, shows how  meritorious it is in Islam o earm one’s
livelihood by lawful methods. In the Hadfied, Hadrat "Abdullah bin Mas'id has
reparted that the Haoly Prophet (upon whom be peace) said: “The persom whie pame
tn a city of the Muslims with fondgrains and sold it st the rate of the day, will
attadn to a place nearest to Allah, and then the Holy Prophet recited this very
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verse.” (Ibn Marduyah), Hadrat ‘E'mar once said; “Except for fighting in the way
of Ailah, the state in which I woulll love t> be overtaken by death, is the state
when I am overtaken by it while passing throngh a mountain pass in search of
livelihood and then he recited thig very verse.” (Baiheqi, Sha ‘af ai-frmam) .

"24. Commentators are agreed (hat this implies ohservamce of the
obligatory Prayer five times a day and giving away of the obligatory zakst.

25. [Ibn Zaid says this implies spending ane’s wealth in the cause of Allah
hesides the zakd, whether it is in the cause of fighting in the way of Allah, or for
helping the needy, or for public wrilities, or other good works. The iwaning of
giving to Allah a good loan has been explained at several places above. See E.N
267 of Al-Baqarah, B.N. 33 of Al-Ma’idah, E.N. 16 of Al-Hadid).

26. It means: “Whatever you have sent forward for the good of vour
Hereafter is more beneficial for you than that you withheld in the world and did
not spend in any good cavse for the pleasure of Allah. According to a Haedigh
reported by Hadrat *Abdullah bin Mas*id the Holy Prophet {upon whom be peace)
once asked: “Which of you has a greater love for his own wealth than for the
wealth of his heir? The people said: There is none ameng us, O Messenger of
Allah, who  would not have greater love for his own wealth than for the wealth of
his Reir. He said: Consider well what you are saying, The peopie submitted; This
mdeed is owr considered opinion, O Messenger of Allah. Thereupon the Holy
Frophet said: Your own property is only that which you have sent forward {for the
good  of your Hereafter), and whatever you held back indeed belongs o the heir,”
(Bukhari, Nasa'i, Musnad Abii Ya'ld).



