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CVIII
AL-KAUTHAR
R
INTRODUCTION

Name

The Surah has been so designated after the word al-kauthar
occurring in the first verse. -

Period of Revelation

Ton Mardiiyah has cited Hadrat ‘Abdullah hin *Abbas, Hadrat
‘Abdullah bin az-Zubairand Hadrat ‘A 'ishah as saying that this Sirah is
Makki. Kalbi and Muqgétil lso regard it as Makki, and the sante is the
view held by the majority of commentators, but Hadrat Hasan Bagri,
‘Ikrimah, Mujahid and Qatadah regard it as Madani. Fnim Suyin in A/
ftgan has confirmed this same view, and Imam Nawawi in his
commentary of the Sehify of Muslim has also preferred the same. The
reason for this assumption is the tradition which traditionists of the rank
of Imam Ahmad, Muslim, Abd Da’iid, Nasd'i, Ibn Abi Shaibah, Ibn al-
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Mundhir, Tbn Mardayah, Baihagi and ethers have related from Hadrat
Anas bin Malik, sayving: “The Iloly Prophet was among us. In the
meantime he dozed; then he raised his head, smiling—aceording to some
traditions, the people asked what [or he was smiling, according to
others, he himself told thern that 2 Strah had just been revealed to him.
Then, with Bismiilah ir-Rahman ir-Rabim, he recited Siirah Al-Kauthar,
then. he asked the people whether they knew what Kauthar was. When
they said that Allah and his Messenger had the best knowledge, he said:
It 15 a rver which my Lord has granted me in Paradise.™ (The details
follow ander “XKgpefhiar’). The bagig of the reasening from this tradition
for this SOrah's being Madani is that Hadrat Anas belonged to Madinah,
and his saying that this Stirah was revealed in his presence is a proof that
it was Madani.

But, in the first place, from this same Hadrat Anpas, Imam
Ahmad, Bukhari, Muslim, Abi Da’dd, Tirmidhi and Ibn Jarir have
related the traditions which say that this river of Paradise { 47-Kauthan)
had bzen shown to the Holy Prophet (upon whom be peace) on the
accasion of the /7 737 (agcension) and everyone knows that m2¢ 3/ had
taken place at Makkah before the Affrah, Secondly, when during the
mi‘raj the Holy Prophet had not only been informed of this gift of Allah
Almighty but also shown il, there was no reason why Sirah Al-Kauthar
should have be revealed at Madinah to give him the good news of if.
Thirdly, if in an assembly of the Cotnpanions the Holy Prophet himself
had given the news of the revelation of Sturah Al-Kauthar which Hadrat
Anas has mentioned in his tradition, and it meant that that Srah had
been revealed for the first time then, i was ot possible that well-
informed Companions like Hadrai “A’ishah, Hadrat ‘Abdullah hin
‘Abbas and Hadrat ‘Abdullzh bin Zubair should have declared this Surah
to be a Makki revelation and most of the commentators also should have
regarded it as Makki. If the matter is considered carefully, there appears
to be a flaw in the tradition from Hadrat Amas in that it does not say
what was the subject under discussion in the assembly in which the Holy
Prophei gave the news about Surah Al-Kauthar. It is possible that at that
time the Holy Prophet was explaining something. In the meantime he
was informed by revelation that that point was further explained by
Surah Atl-Kauthar, and he mentioned the same thing, saying that that
Strah was revealed to-him just then. Such incidents did take place on
several occasions, on the basis of which the commentators have opined
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about certain verses thalt  they were revealed twice. This second
revelation, it fact, meant that the verse had been revealed earlier, e on
some later occasion the Holy Prophet's attention was invited to it by
revelation for the second time. I such wraditions, the mention of the
revelation of -a certain verse is not enough to decide whether it was
revealed at Madizah or Makkah, and when precisely it was revealed.

Had this tradition of Hadrat Anas not been there to cause doubr,
the whole content of the Sirah Al-Kauthar by itself bears evidence that it
wag' revealed at Makkah., and in the period when the Holy Prophet was
passing through extremely discouraging conditions.

Histnrical-Backg round

Before this in SGrahs Ad-Duha and Alam Nashrah we have seen
that when in the earliest phase of Prophethood the Holy Prophet (upon
whom be peace) was passing through the most trying conditions — when
ihe whole nation had turned hostile, there was r¢sistance and opposition .
on every side, and the Holy Prophet and a handful of his Campanions
did not see any remote chance of success—Allah in order to console and
engoufage m at that fime had sent down several verses. 1n Sirah Ad-
Duha it was said; “And surely the later period (f.e. every later period) is
hetrer for you than the former period, and soon your Lord shall give you
50 much that yon shall be well pleased, and in Sirah Alam Nashrah:
“And We exalted your renown for you.” That is, “Though the enemies’
are trying to defame you thronghout the country, We, on the contrary,
have arranged to exalt your name and fame.” And; “The fact is that
along with every hardship there is also sasa. Indeed, with every hardship
there is also ease.” That is, “You should not be disheartened by the
severity’ of conditions a this time; this period of hardships will soon
pass, and the peried of success and victary will follow ™

Such were the conditions in which Allah by sending down Surah
Ai-Kauthar consoled the Holy Prophet as well as foretold the destruction
of' his opponents. The dishelievirig Quraish said: “Muhammad (upon
whom be Allah’s peace) 15 cut oft from his community and reduced 1o a-
powerless and helpless individual. According to ‘Tkrimah when the Holy
Prophet was appoinied a Prophet, and he besan to call the people to
. Islam, the Quralsh said: “Muhammad-(upon whom be Allah's peace and
‘blessings) is cut off from his peeple as a tree is cut off from its root, -
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which might fall to the ground any moment.” (Ibn Jarir). Muhammad
hin Tshig says: “Whenever the Prophet {(upon whom  be peace) was
mentioned before ‘As bin Wa'il as-Sehmi, the chief of Makkah, he used
to say: Let him alone for he is only a childless man {absas} with no male
offspring. When he 'dies, there will be no one to remember him."
Shamir bin *Ativyah says that ‘Uqbah bin Abi Mu'ait also.used to say
similar things about the Holy Prophet, (Ibn Jarir). According to Ibn
‘Abbis, once Ka'b bin Ashraf (the Jewish chief of Madinah came to
Makkah and the Quraish chicts said 0 him: “Just sce this boy, who is
cut off from his people; he thinks he is superior to us, whereas we
manage the Hajj, look after the Ka'bah and water the pilgrims.”
(Bazzir). Concerning this very incident ‘Tkrimah reports that the Quraish
had used the words as-sunbir al-nmunbatir min gaumi-bi (4 weak,
helpless and  childless man who is cut off from his people) for the Holy
Prophet. (Ibn Jari) lbn Sa‘'d and Ibn ‘Asikir have related that Hadrat -
‘ Ahdullah bin ‘Abbas said; “The eldest son of the Holy Prophet (upon
whom be peace} was Q&sin; next to him was Zainab, next to her Hadrat
Abdullah  and next to him three daughters viz. Umm Kulthim, Fatimah
and Rugayyah. Of them first Hadrat Qasim died and then Hadrat
‘Abdullah. Thereupon “As bin Wa'il said: “His line has come 10 an end:
now he is abtar (i.ecut off from roct).” Some traditions add that ‘As
said; “Muhammad is abar, he has oo son to succeed him. When he dies,
his memory will perish and you will be rid of him. The tradition from -
Ibn ‘Abbas, which ‘Abd¢ bin Humaid has related, shows that Aba Jahl
also had ‘said similar words on the death of the Holy Prophet's son,
Abdullah. Tbn Abi Hatim has relaied on  the authority of Shamir bin
“Ariyyah that the same kind of meanness was shown by ‘Ugbah bin Abl
Mu‘ait by rejoicing at this bereavement of the Holy Prophet. “Ata’ says
that when the second son of the Holy Prophet died, his own uncle, Abu
Lahab (whose house was next to his) hastened to the pagans and gave
them the “good news” Batira Mufammad-us al-fai/™ “Muhammad has
become childless this night, or he is cut off from root.”

Such were the disturbing conditions under which Sorah Al-
Kauthar was sent down. The Quraish were angry with him because he
worshipped and served only Allah and repudiated their idolatry publicly.
For this very reason he was deprived of the rank, esteem and honour
that he enjoyed among his people before Propbethood and was now as
cut off from his community. The handful of his Companions alse were
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heipless, poor people who were being persecuted and tyrannized.
Furthermore, he was bereaved by the death of two sons, one after the
other whereat the near relatives and tha peapie of the ¢lan, brotherhood
and neighbourhood were rejoicing and uttering such words as were
disheartening and disturbing for a noble person who had treated even kis
enemies most kindly. Al this Allah just in one sentence of this brief
A0rah ‘gave him the good news, better news than which has never been
given te any man io the world, besides the decision that it will be his
opponents who will be cut off from their root and not he.
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CVIIl
AL-KAUTHAR

S
Verses @ 3 : Revealed af Mafdak

I e pame of Aliah, the Compassionaie, the Mercifiul,

(O Prophet,} We  have granted you the Kauther. So pray only  1-3
for your Lord and sacrifice.? Indeed, your enemy? alone is cut off from
the root. !

1. The fuol]l meaning of the word Aauzhar, as used here, cammnot perhaps be
expressed in one word in any lanpuage of the world. This is an intensive form of
the noun ksthrar which literally means abundance, but the context in which it has
been used docs not give the meaning of mere abundance but abundance of good, of
spiritial benefits and hlessiops, and of such abundance which is unhounde:d and
limitless, and it does not imply any one good or benefit or blessing but abundance
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of countless henefits and blessings.  Tave a lovk again at the background of rhis
Stirab given in the Inroduction. The enemies thought thar Muhaminad {upon
whom be Allah's peace and blesgings) had heen comiplately ruined; he was vut off
from the connmunity and had becoi: utterly helpless and Pevwerless; his rade way
Miiied; his male children who could Perpetuate his name were dead; the messags
that he presented was such thal except for 4 handtul of the peopie 1o one in cotire
Arabia, not to speak of Makkah, was prepared to listen o it; therefore, failyre and
disappointment would be  his Jot as long as be lived and there would be iy one in
posterity  to remenber him when he died. Under such conditions when Allal said:
“We have pramted you the Kavthar” it by iself pave the meanmg,. Your foolizh
oppenents think that vou are ruined apg deprived of the good things thar you
eijuyed before Prophethood, but the fact is that We have favoured you with
unbounded good ang countless hlessings.” This included the matchless moral
rualines  which™ the Holy Prophet was blessed with; this’ included the preac
blessings of Pmp]mthonﬂ and the Qur'an, the kEnnwiedge and wisdom that Were
granted to hnmg this included (he blessing of Tauhidand also of such a system of
life, whose simple and mteliigible, rational and natwral, and comprehensive
principles had the potential to spread throughout the world and of COMMIniny to
spread lor ever aficrwards. This alse incluided the blessing of the exabtation of
Fenow!nl because of which the holy Frophet's blessed nante continues 1o be exalted
throughout the world since 1400 years and will comtinue ro be so exalted till
Resurrection.  This also included the biessing that by his [Errmchiug eventually such
4 world-wide comununity came o being, which became (he standard-bearer of
Truth in the world for ever, which can claim to heve produced dhe preatest munber
of the pious, virtwous and noble charactered men in any one nation, and which
even when cornupted and deprived has the highest zood in jt as against every other
vation of (he world. This also included the blessing that the Haly Prophet during
his very lifetine witnessed his invitation and message attaining to the highest
success and the preparation of 4 cominunity which had the power to dominate the
world. This also included the hlessing that although on his being deprived of the
mile offspring the encmies thoughi he would be lost to posterity, vet Allah not
only blessed hiin with the spirital offspring in the form of Muslins, who will
continue to exait his name in the world ] Resurrection but alse granted him from
hizs one daughrer, Hadrat  Fatimaly, the natural progeny, who have spread
throughout world and whose only mark of distinction and pride is that they trace
their descent from him. :

These are the blessings whick the people have seen and witnessed as to
hwow  abundantly Alish has blessed His Holy prophet within the world. In addition,
Kauthar also implies {wo other pregt blessings which Allah will bestaw om him in
the Hereafter. We had no meaus of knowing these; therefore the Holy Prophet
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{upen whom be peace} himself gave us news of them, and toid us that Xaughar slso
imphed them. First, the Founiain of Kawthar, which he will be granted on the
Resurrcction Day in the Plain of Assembly; seconk, the River Kauthar, which he
will be granted in Paradise. About both such a large number of the A43d5th have
heen reported from him through  such @ larpe oymber of the reporters that there
remains no doubt about their authenlivity,

What the Holy Prophet said about the fountain oY Ksuitharis as follows:

(1) This Fountain wi]] be granted 1o him on the Resurrcetion Day when
there will be the cry of al-‘siast, af- ‘atash (thirst, thirst!) on every side. The Holy
Prophet's community will gather together before him  at it and will be watered
thereby. He himself will be the tirst to arrive at it and will be occupying the central
position. He has  said: “This iz 3 Fountai at which my {‘mmab will assemble on
the Resurrection Day.” (Muslim: Kitsh 2f-Jaldt, Abh Da’id: Kb as-Suriaf), “1
shall have arrived at the Fountain béfore you, " (Bukharl: Kirgh ar-Rigeg and Kiih
s-Fram Muslim: Kidy sh-Fidi  and Kitab af-falkdral; Ibn MEjaly:  Kjish al-
Maniwsik and Kfih ar-Zupd Musnad Ahmad: Marwivyds ‘Abdullah bin Mas*3d
‘Abdullah bin "Abbds, Aba Hurairal: “] shall he there before you and shall bear
withess on you, and by God, [ am seeing my Fountain even at this time "
(Bukhar: Kitdb al-fand iz, Kitib al-Maghizi, Kitib ar-Rigag). Addressing an
assembly of the Ansir, the Holy Prophet once said: “After me you will meet with
selfishness and nepotism, endure it paticutly vntil you meet me at the Foungain,
{Bukhari: &5k Mandgib al-Ansir and Kitsh af-Aaghizi- Muslim: K3 af-finan;:
Trmidi: Aingbd af Fier) “1 shall be near the middle of the Fountain on the
Resurrection Day.” Moslim: K756 al-Fads if).. Hadrat Abir Barzak Aslami was
asked: “Have you heard something sbout the Fountain from the Holy Prophet? He
replied: Not once, or twice, ar thrice, or four or five times, hut over and aver
again. May Allah deprive of its water the one who he lies it. " (Ahu Da’od: Kirdh
as-Sungahy. “Ubaidullsh hing Ziyad thought that the traditions about the Fountain
were false; so much so that he belied all the traditions repocted by Qadrar Abn
Barzah Aslami, Beri® bin ‘Azib and ‘A'idh bin *Amr. At tast, Ahil Subrah brought
out a writing which he had written down afier hearing it fromn Hadrat ‘ Abdullahk
bin “Amr bin al-'Ag and it contained this saying of the Haly Prophet; “Bewarc!
your place of meeting me will be ray Fountain.™ (Musnad Ahmad- Marwivyat
"Abdullah bin ‘Amr bin al-*As). ’

(2} Different dinknsions of the Founmtain have been given in different
tradittons, but according to a large number of the traditions it will extend from
Aylah (the present Tsraeli seaport of Ilat) to Sana‘a of Yaman, or from Ayiah to
‘Adan, or from ‘Amméan to ‘Adan in length, and from Aylah to Juhfah {a place
between Jeddah and Eabigh) in breadth. (Bukhart: Kjrdb ar-Rigag; Abd La™fid ay-



574 1 e Meamhg oif the (Jur'dn

Tayilisi: Hadith No. 993; Musnad Ahmad: Marwiyydt Abl Bakr Siddiq and
‘Abdullah bin "Umar; Muslim: Kz6db a/-Taharah and Kizh al-Fads if- Tirmidhi
Abwab  Sifar ai-Qivamah, Ibm Majah: Kl az-Zuficdh. From this ir appears (hat on
ihe Resurrection Day the present Bed Sea itself wiil be wrned mto the Fountain of
Kanehar. And e correct knowledge is only with Allzh!

{3 About this Founiain the Ioly Prophet has tMd us that water will be
supplied to it. from the River Kawtlar of Paradise (which iz being menfioned
below), “Two channels from Paradise will flow into it and supply water to it ”
(Muslim: Kjgb ali-FadTif). According o another tradition: “A canal from the
River Kawthsr of Paralise will ¢ opened towards this Fountain. ™. (Musnad
AlLond: Maewivyat ‘Ahdullah bin Mas‘ad).

{4y According to the description of it given by the Holy Prophet its water
will be whiter than milk (according to other traditions whiter than silver, and
accordiug to stll ofhers, whiter than snow), choler than snow, sweeter than honey;
the earth of its bed will be more tragrant than musk; the water jugs set at it will be
a8 DUMETous as the stars in the sky; the one who drinks from it would never thirst;
and the one who is deprived of it will never have his thirst satisfied, These things
with a litle variation in wording have been repored in numerous Afadith.
{Bukhari: Kigh ar-Rigag: Muslitn: Kb at-Taharalr sud Kiiah al-Fadi ‘if: Musnad
Ahmad: Marwiyyiat Ibn Mas'td, Jon ‘Umar, ‘Abdullah bin *Ame bin al-' As;
Tinnidhi; Abwdh' Sl ai-CHydnmah: [bn Mijah: KiAb az-Zubd: Abi Da'od:
Tavilisi, A#Hadith No, 995, 2135).

{3} Concerning it the IHoly Prophet warned the people of his tme again
ang igain, saying: “after ine those from amang you who woild eftect changes in
my Way, will b removed from the Fountain and will be disallowed to approach i,
I shall say: they -are my companions, but it will be said: “Don’t you know what
they did. after vou? Then I too shall discard 1hem and tell them o keep away.” This
subject too has been cxpressed in many traditions. (Bukhari: Kitdb ar-Rigay, Kiah
al-Fitan, Muoslim:  Kingh af-Tahdra and Kiap  ab-Fadaif. Musnad Alimad:
Marwivyat Jbn Mas'id, AT Hurairah; Tbn Mijah: Kiab al-Manidsik. The Hadfith
which lbn Majah has related in fhis conmection comains very pathetic words. The
Huly Prophet ieaid: “Beware! [ shall have arrived at the Fountain hefore you and
shall pride myself by your means upon (he greatér numbers of my Cmumad as
against other mmumafs. Do uot at that time canse my face to be blackened. Beware:
I shall Lave somne peaple released, and some people shall be separated from me. |
shall say: O my Lord, they are my éump:miuns. He will reply: Don't you know
what innovations they introduced after you?™ According to lbn Majah, these words
were said by the Holy Prophet (upon whom be peace) in his Scrinon at *Aratat.
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(0} Likewise, the Holy Frophet has also warned the Muslims coming after
him till Resurrection, saying: “Whoever from among you will swerve from my
Way and effect changes in it, will be removed from the Fountain. [ shall say: O
Lord, they belomg to me, they are the people of my Lwinwh. In response it will be
said: Dom’t you know what changes (hey effected after you and then turicd back
o their heels? Then [ too shail twrn them away and shall not allow them
approach the Fountain.” Many traditions on this subject are found in the Hadieh,
{Bukhirl: Kfish ai-Musdqar, Kiah ar-Rigag, Kitdd ai-Fimn; Muslin: Kitzkb ar-
Taharafi, Katgh ag-daldt, Krgh al-Fadd'dl; Tbn Majah: Kb ar-Zubd:- Musnad
Ahmad: Marwivyad fon “Abbgs).

Tradians  about this  Founmin have been related by more than 50
- companions, and the earliesi scholars generally kave taken it to mean the Foumtain
of Kauther, lmam Bubkdri has named the last chapier of his Adedb ar-Righg as
Babun fif hawd wa qual-Alldhy mng a‘aingk al-Kauthar, and in a radition from
Hadrat Anas there is the explanation thar the Holy Prophet said abour Kguthar: “It
is a Fountain at wheih my Ummah shall alight, ™

The River Kauthar which the Holy Prophet {upon whom be peace) shall he
grauted in Paradise, also has besn mentioned in 2 large number of the traditions of
Hadith. Many traditions have been related on the authority of Hadral Anas in
which he says (and in some he cxplains that be 15 reporting the eXact words of the
Holy Prophet himself) that on the occasion of s q; the Holy Prophet was taken
round Paradise and shown a river on the banks of which there were vaults of
pearls of precious stomes carved from within; the earth of its bed was of the stong
scented musk, He asked Gabriel, or the angel whe took him round, what it was.
He replicd that it was the River Aasehar, which Alleh had granted him, (Musnad
Ahmad, Bukhari, Muslin, Aba Da*td, Tirmidhi, Abfi Da'ad Tavalisi, Ibn Jadn
Ayain, according to Hadrat Anas, the Holy Prophel was asked (o1 a person asked
him): “What iz the Kauthar™ He reﬁlier.l; “It is a River which Allah has granted
me in Paradise. Its earth is musk: its water is whiter than milk and sweeter than
honey * {(Musnad Ahmad, Tirmidhi, Ibn Jarir; aceording to aoother wadition of
Musiad  Ahmad, describing the merits of the River Asuthar the Holy Prophet said
that at its bottom there are pearls instead of pebbles. Tbn *Umar says that the Holy
Prophet said: “The Kawrtharis a river in Paradise the banks of which are golden; it
flows on pearls and diamonds (ie. its bed has dizmonds instead of pebhles); iy
earth smells sweeter than musk; its water is whiter than milk {or snow), cooler
than snow and sweeter than houey,™ (Musnad Abmad, Tirmidhi, Ibn Majah, Ibn
Abi Hatim, Darimi, Abi Da'dd Tayalisi, Ibii al-Mundhir, Thn Mardiyah, Thn Abi
Shaibah} Usamah bin Zaid says that the Holy Prophet once went to visit Hadrat
Usamall; he was not at home; his wife entertained him and during the conversation
sail “My husband has told me that you have heen granted a river in Paradise,
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which is calied the Aawthar.” The Holy Prophet replied “Yes, and its bed is of
rubies and corals and emeralds and pearls™ (Tho Jarir, Thu Mardayah. Though the
sazgd of s iradition iz weak, the presence of a large oumber of traditions dezling
with this subject strengthens it} Besides ibese marfir traditions, a great many
saymgs of the Companions and their successors have been related in the Hadith to
the effect that the Kyutfar implies a river in Paradise. These traditions describe irs
Mualities as have been mentioned sbove. For instance, the sayings of Hadrat
“Abduilah bin ‘Umar, Hadrat “Abdullah bin ‘Abbas, Hadrat Anas bin Malik,
Hagdrat *A’ishah, Mujahid and Abul ‘Aliysh are tound in Musnad Ahmad, Bukhirl,
Tirmidhi, Nasd'i"; and the hooks of Ton Marduyah, I Janr, Ibn Abi Shaibak and
other (raditionists. '

2. Dhfferent commentaries of it have been reported from differemt
scholars. Some of them take the Prayer o mean the five times obligatory Praver
(sa/ft), some take it to imply the Prayer of ‘Id al-Adha, and some say that it
implies the Prayer itself. Likewise, the meaning of washar and sacrifice 'accurding
to some illustrious scholars, s to place the right hangd over the left hand and to foid
thetn on the chest in the Prayer; some say that it implies raising both hands will:
Alfaltu  Akbar ac the commencenent of the Praver: some say that it implies raising
both hands at the commencement of the Prayer, at howing lor fukd’ and after
bising fromn  Ruk#”; and some say that it means performing the ‘Id al-Adha Prayer
and then offering (he animal sacrifice. But if the context in which this command
bai been enjoined, is considered, its meaning clear ¥ seems o b “O Prophet,
when your Lord has pranted you 50 many and 50 splendid blessing, then you
showld perform the Prayer only for His sake and offer sacrifice only for His sake.”
This Command was given in the environment when not only the pagans of Quraish
but the pagans of entire Arabia and the world wnrshipp;er:l their self-made gods and
- offered sagrifices at their shrines. Therefore, the intention of the Command is :
“Contrary to the polytheistic practice, you should remain steadfast to your creed:
your Praver i5 only for Aliah and your sacrifice also is for Him alone, as it has
heen said at another place: ‘Declare, O Prophet, my se/if and my sacrifice and my
fite and my death are all for Allah, Lord of the universe, Who Tias no partmer with
Him. This is what I have besn enjoined, and 1 am the first to surrender to Him.'™
(Al-An‘am:162-163), This same meaning has been explamed of it by Ibn "Abbas.
*A1a’, Mujahid, ‘lkrimah, Hasao Bagri, Qatidah, Muhammad bin Ka‘b al-Kurzi,
Dahhak, Rabi' bin Anas, "Atd" al- Khurasin: and many ofher major commentators
(fmay Adlah bless them all) (Ibn Jarir). However, this by itself is correct that when
the Holy Prophet {upon whom be peace} enforced by Allalh’s Command the
practice of the *fd ai-Adhd Prayer and the offering of animal sacrifice at Madinah,
he himself gave the first place to the Prayer (sa/49 and the second to the sacrifice,
as commanded in the verses: Inoy sefaff wa pusnkz and H-salli H-Rabbiks vanlisr,
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and enjoined on the Musliis also to do the same, Le. they should first perform the
Prayer and then offer the sacrifice. This is neither (he explanation of this verse nor
i oceasion of its revelaton bur a deduction made by the Holy Prophet fromn Lhese
verses and his deduction of inhmetions also is a kind of Divine imapiration.

3 The wonl shand’ as used in the vrigina is derived from s#2 7, which
means the hatred and spite becanse of which a person may start ill-treating another,
At another place in the Qur'an il has been said: *(And G Muslims,) the enmiry of
any people should not wo provoke you as to turn you away from justice.™ {Al-
Maridah: B). Thus, shéni aka implies every such person who blinded by his eomity
of the Heoly Prophet {(upon whow be peace} should bring false accusations against
him, slander and defame him and vent his personal spie against hits by taunting
aud scoffing 2t him in every possible way.

4. EHuwa'l shiar; “He himself is aberr”, ie. though he calls you afyxr he
in fact himself is afeer, Some explamaiions of absar bave already heen piven in the
Introduction to the Sirah. It is derived from barar which means to cut off, but
idiomatically it is used in a comprehensive meaning. In the Hadith, the rak ‘ah of
the Prayer which is not coupled with another rak'adiis called duwiry', 1.e. the
lonely rak‘eh. According 1o another Hadith “Every piece of work, which is in any.
way important, is abtar if it i started without the ploritication and praise of
Allah®, implying that it is cut off from the root, 1t has no stability, and it is
doomed to failure. A man who fails to achieve his object 15 abtar as also the one
who i% deprived of all means aud resources. A person who is left with no hope of
any good and sucoess in life is also abear. A person who has been cut of f from his
farmily, brotherhood, associates And helpets is also abiar. The' word abrar is also
used for the man who has no male child, or whose male child or children have
died, for afier him there remains no ome to remember him, aiil he is lost to
posteriey alier death. In almost all fhese meanings the disbelieving Quraish called
the Hmly Prophet (upon whom be peace) gbrar. Al this, Allah said: “O Trophet,
not you but your pemies are abfgr” This  was nol merely 4 “reprisal”, but a
prophecy out of the most importaul prophecies of the Qur'an, which lierally
proved (rue. When it was made, the psople reparded the Holy Prophet as affar,
and no one could imaging haw the big chiefs of the Quraish would becoine abtar,
wha were famous not only in Makkah but throughout Arabia, who were successful
in life, rich in worldly wealth aud children, who had their associates and helpers
cverywhere in the country, who enjoved mtimafe relations with all the Arabian
tribts, being monopolists in wade and managers of Hajj. But nol long atterwards
the conditions altogether changed. There was a time when on the occasion of the
Rattle of the Trench (A.H. 5 the Quraish had invaded Madinah with the help of
many Arabian and Jewish wibes, and the Holy Prophet being besicged had to resist
the enemy by digging a trench around the city. After only three years, in A H. §,
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when he attacked Makksh, the Quraish had no nelper and they had to surrender
helplessy. After this within 8 year or 50 the whale Arabia cane vader his vontrol,
deputations of tribes from ail ever the counIry began to visit kim uy take the oaths
of allegiance and his enemies were [eft utterly helpless and rcsourceless. Then they
WeTE 50 [osi tn posterity that even if their children survived, none of them today
knows that  he is a2 descendent of Abg Iahl, Abd Lahab, *As bin Wa'il, or "Ughah
bt Abi  Mu'ait, the enemies of Islam, and even if ke knows it, be is not prepared
o claim that his ancestors were those pecple. On the contrary, hlessings are heing
invoked on the children of the Haly Frophet (upon whom be peaceihroupghour the
world; millions and millions of Musiims rake pride in bearing relationship to him;
hundreds of dousands of penple regard it as a mark of honour and prestige w have
descended not only from him hut from his family and even the families of his
Companivns. Thus, some one is a Sayyid, another an ‘Alavi, and “Abbasi, a
Hashmi, a Siddigi, a Firugl, an ‘Uthmani, a Zubairi, or an Ansard, but no one s
arl Ab@ Jahli or Abii Lahabi, History has praved that not the Holy Prophet
Muhammad (upon whom be Allah's peace and blessings) but his enemies wers,
and are, ahéar,



