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INTRODUCTION

Name

The Strah takes its name from the word af-&kdfirdn cceurring in
the first verse,

Period of Revelation,

Hadrat ‘Abdullah bin Mas’id, Hadrat Hasan Basti and ‘Tkrimah
say that this Sirah is Makki, while Hadrat ‘Abdullab bin Zubair says
that it is Madani. Two different views have been reported from Hadrat
‘Abdullah bin *Abbis and Qatadah. first that it is Makkt, and secand that
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it is Madani. However, according to the majority of commentators. it is
a Makki Sarah, and its subject-matter itsell’ points o its being a Makkd
revelation. :

Historical Background

There was a time in Makkalh when zlthough a storm of opposition
had ariscn in the pagan society of Quraish against the message of islam,
preached by the Holy Prophet {upon whom be peace), yet the Quraish
chiet had not yet lost hope that they would reach some sort of a
compromise with him. Thercfore, from time to time they would visit
him with different proposals of compromise so that he accepied one of
them and the dispute between them was brought v an end. In this
conncclion, different traditions have been related in the Hadm&

According to Hadrat ‘Abdullah bin *Abbas, the Quraish proposed
o the Holy Prophet; “We shall give vou so much of wealth that you will
become the richest man of Makkah; we shall give you whichever woman
you like in marrisge; we are prepared to follow and obey you as our
leader, only on the condition that you will not speak ill of our pods. If
you do nat agree (o this, we present another proposal which is to your as
well as t0 our advantage.” When the Holy Prophet asked what it was,
they said that it he would worship their pods, Lat and *17zza, for a vear,
‘they would worship his God for the samc space of time. The Holy
Prophet said: “Wail awhile; let me see what my Lord commands in this
regard.”’ Thercupon the revelation came down: Quf ya-avyuhal-
kafirdn. ., and: Quf afa-ghair-Aflafi.. . {Az-Zumar: 64): “Say to them:

L. This does not mean that theyHaly Prophet (upon whont be peace} regarded this
proposal  as worthy of consideration in any degree, and, God forbid, he had given
this reply to the dishelicvers in the hope that Allah might appriwe of 1t. But this, in
fact, was similar 1o the response thar is made by a subordinate olficer hefore
whor an  un-reasonable demand is placed and Lo, knowing full well that it woeld
not be acceptable to bis government, does not reject il straightaway bur says to

hose making the demand that be would send their request to the higher authorities

and would inform them of the reply when it was received from above accordingly.
In thiz regard the notewaorthy point is that if the subordinate officer himsalf mrns
down the demard, the peoplc continue vo  press it, but if he tells them that the
higher authorities have nuned it down, they become reconciled to its rejection.
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tgnorant people, do you bid me to worship others than Allgh?™ {1bn
Jariz, Ibn Abi Hatim, Tabarani}. According to another tradition from Ibn
"Abbis, the Quraish said 1o the Holy Propher: “O Muhammad, if yau
kiss our gods, the idols, we shall worship your God.” Thereupon, this
Siirah was sent down, (*Abd bin Humaid).

Sa‘'id bin Mind' (the freed slave of Abul-Bakhtari) has rejated
that Walld bin Mughitah, ‘As bin ‘Wa'il, Aswad bin al-Muttalib and
Umayyah bin Khalaf met the Holy Prophert (upon whom be peace} and
said to him: “0O Muhammad tupon whom be Allahs peace and
blessings), let us agree that we would worship your God and you would
worship eur pods, and we would make you a partner in all*our works. If
what you have brought was betier than what we possess, we would be
partners in it with you, and have our share in it, and if what we possess
is better than what you have brought. you would be partner in it with us
and have your share of ir.™ Af this Allah sent down: Quf Ya-avydral-
&afiran...." (lbn Jarir, ibn Abi Halim, Thn Hisham also has related this
incident in the Sirah).

Wahb bin Munabbih has related that the people of Quraish said wo
Allah’s Messenger: “If you like we would enter your faith for a year and
you would enter our faith for a year.” (*Abd 'bin Humaid, lbn Abj
Hatim). & '

These traditions  show that the Quraish had pmpnséd such things
to the Holy Prophet not ence, in one sitting. but at different times and
on different cccasions. and there was need thar they should be given a
definite, - decisive reply so that their hope that he would come to terms
with them on the principle of “give and Luke” was frustrated for ever.

Theme and Subject-Matter

If the Sarah is read with this background in mind, one finds that
il was not revealed to preach religious tlerance as some people of today
seem 1o think, but it was revealed in order to exonerale the Muslims
from the disbelievers' religion, their rites of worship, and their pads,
and to express their total disgust and unconcern with then and 1o tell,
them thar Islam and kufr (enbelief) had nothing m comimon and there
was no possibility of (heir being combined and mixed into one entity .
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Althouph 1t was addressed in the beginning o the disbelieving Quraish
in response (o their proposals of compromise, vet it is not confined to
them only, but having made it a part of the Gur’an, Allah gave the
Musluns the erernal (eaching that they should exonerate themselves by
word and deed from the creed of kuft wherever and in whasever form it
be, and should declare without any reservation that they cannot make
any compromise with the disbelievers in the matter of Faith. That is why
this Surah continued to be recited when the people o whom it was
addressed as  a rejomnder, had died and been forgotten, and those
Muslims also continued to recite it who were dishelievers at the time it
was revealed, and the Muslims seill reciee it canturies after they have
passed away, for eapression of disgust with and dissociation from lmfr
and its rites is a perpetuai demand of Faith.

“As for the esteem in which the Holy Prophet (upon whom be
peace) held this Strah, it can be judged from the following few ahadith.

Hardrat ‘Abdullah bin ‘Umar (may Allah be pleased with him)
has related that on many an eccasion he heard the Holy Praphet recite
Strahs Qul Ya-ayyuhal-kafirin and Qul Huwa-Allahu ahad in the owo
rak‘ahs before the Fajr obligatory Praver and in the two rak'ahs after the
Maghnib obligatory Prayer. Several traditions on this subject with a little
variation in wording have been related by #mam Ahmad, Tirmidhi,
Nasa'l, Ibn Majah, Ibn Hibban, Ibn Mardiiyah from 1bn ‘Umar.

Hadrat Khabbab says: “The Holy Prophet (upon whom be peace)
said to me: when you lie down in bed to steep, recite (e ya-ayyudal
kifiriin, and this was the Holy Prophet’s owm praciice also; when he lay
down to sleep, he recited this Sarah.” (Bazzar, Tabaram, I[bn
Mardiiyah).

According to Ibn ‘Abbas, the Holy Prophet {upon whom be
peace) said to the people: “"Should 1 tell you the word which will profect
you from polytheism? It is that you should recite Quf ya-ayyuhal kafiran
when you go to bed.” (Abt Ya'la, Tabarant).

Eadrat Anas says that the Holy Prophet said to Hadrat Mu'adh
bin Jabal; “Recite Qul ya-avyuhal-kafirin at the time you go to bed, for
this is immunity from poelytheism.” (Baihaqi in .Ash-Shu ab).
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Both Fardah hin Naufal and ‘Abdur Rahman bin Naufal have
stated that their father, Naufal bin Mu'awiyah al-Ashja’i, said to the
Holy Prophet (upon whom be peace): “Teach me something which 1
May recite at the time I go to bed.™ The Holy Prophet replied: “Recite
Gl ya-ayyuhal ifirin o the end and then sleep, for this is IRty
from polytheism.* (Musnad Ahmad, Abi Da’iid, Tirmidhj, Nasd’i, [hn
Abi  Shaibah, Hakim, Ihn Marduyah, Raibagi in Ash-Shy ab). A similar
fequest was madc by Hagrar Jabalah big Harithah, brother of Hadrar
Zaid bin Hirithah, to the Holy Prephet and to him also he gave the same
reply. {(Musnad Ahmad, Tabaran).
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Verses: 5 ' Revéaled a4t Makiah
4 In the name of Ajisk, the Compassionate, the Mercifil

Say: “O disbelievers,' I do not worship those whom you 1-6
worship,? nor are you worshippers of Him Whom 1 wortship,? nor am [
a worshipper of those whom you have worshipped, nor are you
worshippers of Him Whem [ wotship.* For },ruu is ynur religion and for
me is mine, ™

I. A few points in this verse are particularly noteworthy:

(1) Although the Holy Prophet fupon whom be peace) has heen commanded to
tell this toe the disbelievers plainly, the theme ihat follows makes it explicit
that every believer should rell the dishelievers plainly what has been said
in the foliowing verses; 20 much so that the person who has just belieyed
and repented of ka7 is also bound to express similarly his disgust with and
disapproval of the creed and rites of worship and yods of A7dF Thus,
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)

(3)

(4}

(3)

though the first addresses of lhe word guf {say) is the Holy Prophet (upon
whom be peace) himself, the command is not eestricted tw him aione but it
réaches every believer through him.

The word “L3fH" is 1o ahuse, which mizht have been used for the

- addressess of this verse, but it implies the one who refuses to believe, or is

an unbeliever. As against it the ward “ine 'men™ is used for the believer,
Therefore, the Holy Prophet's sayiog, by Allah's comomnd, =0
disbelievers. ...", in fact, means; " you, who have refused to beljeve in
nty epostieship and in the teachings broughe by me.” Likewise. when a
belicver ases this word, it witl imply (huse whe do not believe in the Holy
Prophet Muhammad (wpon whom be Allah™s peace and blessings),

The word uwsed is " gafirs™ and not “C oeshrifs™: therefore, the
wldressees are not only the mmshréks but all those prople who div i
acknowledge Muhammad {upon whom be Allah's peace and blessings) as
Allab’s Messenger and the teachings and pridance brought by him ag the
reaching and guidance given by Allsh Himself, whether they be Jews,
Christians, Zoroastrians or the dishelievers, polytheisis and pagans of the
enttrre world. There is no reason why this address be resteicied to the
pagans of Quraish or ol Arabia oniy.

To address the deniers with the word “O Ad#/irs” is just like addressing
certain people as “O enemies™, or “O opponents™. Such an address is not,
in fact, directed to lhe person of the addresses but it is made on the basis
of their charctenistic of enmity and opposition, and lasts only ol they
are 0 characterised. 1f one of them gives up enguity and opposition, or
turns a friend and supporter, he no longer remains the addressee of this
wourd,  Likewise, the address of 0 &3frs” (0 the peopie also iz in view of
their characteristic of &w/F and not their person. This address would he
perpetual for him whe condmues to be 3 k241l death, but the ane who
believes will uo longer be its addressee. '

Many scholars from amnng the commentators bave expressed the opinion
that in this Sitral il address of “O disbelievers™ applied only o a few
persens of Quraish, who were visiting the Holy Prophet {upon whowmn be
peace] with proposals of compromise regarding relision and about whom
Allah had inforimed His Messenger that they would not believe. They have
formed thiz opimion for two reasons. First, that it is followed by £ & ‘Pl
ot di'budin: *1 do not worship him or those whor vou worship”. They
sdy that this does not apply w (e Jews and Christians, for they worship
Ajlah, Second, that s & also followed by: wa AT anium ‘3hiddne md
a‘bud. “Nor are you worshippers of Him Whom T worship”. Their
reaseming s that this statement does ot apply w the people who at the
revelation of this SOrah were dishelievers but later believed. Both thase
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ATEUments are incorrect. As for these verses, their cEkplanation that tollows
will show that they donot bear the mizzning which has been understood
from them. Here. puint Qut the crror of the reasoning it would be
encrugh to  say that if the addressees of this Stral were only 'these people,
why then does this Sfrah still continue to be recited when they are dead
and gone from the world bong long ago? And what was (he need of inakjng
this Surah a part of the Qur'an permanently so that the Musiine should
continue to read it for ever afterwards?

2. This includes all those deities whom the dishelievers and the polytheists
liave been, and are still, warshipping everywhere in the world, whether they are
the angels, the jinn, propheis, saints, Epirits of Me living or deagl men, ot the sun,
the moow, stars, animals, wees, rivers, idels and imapinary gods and goddesses.
One may say rhat the pagans of Arabia acknowledged Allah also as a Deity and the
other pagans of the world also have never disackoowledged Allah as a Deity till
today. As for the followers of the earlier scriptures, they aisg acknowledge Allah
alone as the real Deity. How then can it be correct to exonerate oneself from the
worship of all the deities of 51 those people, without exception, when Allak too iy
included ameng them? The apswer is that if Allah is worshipped along with others
regarding Him as a Deity among other deities, the beficver in Tauhidf will
inevitably express his iminunity  from this worship, for in his sight Allah s not 4
Deity ovut of 2 collection of deities, hut He alone is the real Deity, and the worship
ot the colleciion of deities is no worship of Allah, althougl worship of Allah also
is iucluged in it The Qur'an has clearly stated that Allah’s worship is only that
which does not have auy tinge of the worship of another and {n which nun makes
his worship exclusively Allah's. “And the cnly Command they were given, was to
worship Allah, making their religion sincerely His, twrning all their avention
towards Him." (Al-Bayyinsh: §). This subject has been explained 2| 1nany places
m the Qur'ia forcefully: for example, see An-Nisa'. (45-146, Al-A‘raf 29, Az-
Zumar: 2,3, 11, i4, 15, Al-Muy min: 14, 64-66_ It has been (urither explained in a
Hadith Qudsi (ie. Divine Word -revealed through the mouth of the Prophet) in
which the messenger of Alal says: “Allah says: 1 am Self-Sufficient of the
association of every associare most of all. Whoever performed an act in which he
associated ampther alse with Me, I am free of it, and the sntire act is for hit who
was associated.” (Muslim, Musnad Abmad, ™n Majah), Thus, acknowledging
Allah as ong of the 1wo, three or maiy gods and serving and worshipping others
along with Him is, in fact, the real kufz, declaration of irmmmnity from which is the
vhject of this Siireh, '

3. The words used are: i 2'budy, The word ma in Arabic is renerally
used for lifeless or unimtelligent things, and the word s for intellegent and
rational beings., The question arises why has #z5 7 'budy been nzed here instead of
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man g'hudd? The commentators generally give four answers o it: (1) that 123 here
is in the meaning of mag; (2) that 2 here is in the meaning of a/lzdhr (.2, which
or whoj, (3) that in hoth the sentences md is in the meaning of 2 noun of acten
{masdt) aml it means: *[ do not perform the kind of worship that you perform,
ie. polytheistic worship, and vou do not perform the kind of worship that 1
perform, fe. worship of One God;” (4 thar since in the first semrence g
{8 ‘hudiny has been used, in the seC0nd mA 2 ‘budi has been used 10 keep the siyle;
in both places there is only the unifoernity of the word, iere is no uniformity of
neaming; instances of this are found elsewhere also in the Qur'an. For example, 1o
Al-Bagarah: 194, it has been said: “Therefore, if anyone transgresses a prohibition
by attacking vou. you may do likewise.” Obviously, o transgress likewise in
retaliation is 0o transgression, but the word transgression (in retaliation) has besan
wil only  for the sake of unifprmity in style. In Sorah A+Tagbah 67, it has heen
said: "They forgot Allah, so Allah forgot them”, whereas Allah does not farget.
what meant to be said is that Allab ignored ihem. The word gisvan o respect of
Allah has been used corresponding to their afopin (furgetfulness) only to keep the
uniformity of the study.

Although ali these four interpretations are correct in their vwn way, and
there is room in Arabic to take all these meanings, vet none of these explains the
real ohject for which 37 4 hughy has been used insicad of maw 3 'budy. As 8 malter
of fact, when mag is used for a persom in Arabic, it is meant to 54y ot ask
something about his person, and when e is used, it is meant to ask or EXPTCES
something about his characteristics and traits. This can be explained in Englith by
the questions: who i he, and what is he?, about a person. When il is asked, who is
he?, the object is to know something aboul bis person. But when it is asked, what
is he?, the object is to know whether, for example, he belongs to the army, and if
50, what 18 his rank, or whether he belongs to sotne teaching organisation, ang if
50, whether he is a lecturer in it, or a reader, or a professor, what seisnce or arl
subject he teaches, what are his qoalifications, etc. Thus, if in this verse, it was
said: L anfum ‘Sbidis man 2 'bud, it would mean: “You are not worshippers of
(b being whom [ worship,” and in response, the disbelievers and (he poiytheigis
could have said that they too believed in the Being of Allah and also worshipped
Him. But when it was said: 12 antum ‘3bidina mf & ‘hud, #oneant: “Yoo are not
worshippers of the Deity who has the atiributes of the Deity whom | winrship.”
And this is (ke real point n the hasis of which the religion of the Proplict
Mubammad {upon whian be Allah’s peace and hlessings) is absolutely distinguish-
ed fromn the religions of all kinds of disbelievers, besides the deniers of God, for
his God isml.lll‘.f:rljf different trom the God of all of them. The God of some of them
1 such that He stood in need of rest on the seventh day after having created the
world in six days, Who is not God of the universe but God of Tsracl, Who stands
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in a special relationship tw the People of une particular race, which is not shared by
other men, Who wrestles with the Prophiet Tacob and cannot throw him, Who has
Alsa a son, nanwed Ezrz. The God of some mthers is father of an only san, called
Jesus Christ, and He causes His som to be crucified in order ter make him an
atpnement for the sins of others, The God of some has wife and children, b
hepets only deughiters. The God of some Assumes  human form and shape and
living in a. human body on the earih works ltke men. The God of some is merely
an Essence, or Cause of causes, or the First Cause, Who after giving the systam of
the universe the initial push is sitting aside unconcerned, the unjverse is working
by itself according v some relentless laws, and now He and man have nothing to
do with each other. To short, even fie unbelievers who acknowledge God do not,
in tact, acknowledge the God, Who is the Creator, Muaster, Disposer,
Administrator and Buler of the entire univers:, Who has oot only set the systemn of
the universe but is mnning and comtrolling it by Himself every moment, Who is
above ¢very defect, fault, weakness and error, Who is free from every similitude,
every physical limitetion, every likeness, Who i Self-Sufficient of every
vumpanion ang associzte, Who has oo partnet in His Being, attributes, powers and
entitiernent to worship, Who iz far o Heoly that He should have children, ar
should take some one for a son, or should have an exclusive relaticnship with a
COMOMDIY of race, Who is directly related to each individual creature of His as
His Providence, Sustainer and Guardian, Who hears the prayers and answers
them, Who alone posscsses all the parwers 10 give life and death, 1o cause profit
and loss, and to make end rar dﬁstinies, Who not only sustains His creatures but
alses puides each scvording to its nature and need, Who is not only our God Whom
we  worship but also eujoins commands and prohibitions through His Prophets and
ths Books, which we have to obey, hifore Whom we are accounmble for our
deeds, 'Who will resurrect us after death, cail us to.dccount and reward and punish
us accordingly. Mo one m the world except for Muhammad (upon whom be
Allah’s peace and blessings) and his followers, is worshipping the God with 1hese
attributes. If st all some others also are worshipping God, they are not worshipping
the real and true God but the God who is their self-invented, imaginary Gog,

4. A section of the commentators is of the view that both these sentences
are a repetition of the theme of the first two sentences and fhe repetition is meant
W streagthen the statement in the first rwo sentences. Bt many commentators da
not regard it as a repetition. They say that a new theme has besn expriised n tese
which is different from  the theme of the first two senicnces: [n our opinion they
arc cofrect in sp far as there is no repetition in these sentences, for in these only
“nor are you warshippers of Him Whom I worship™ bas been repeated, and this

- Tepetition alsp is not in the sense in which this seqtence was used first. But after
- negating the repetition the nr4nings thet this section of the consnentators has given
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of fhese two sentenses, are very different from eachi uther. There is no occasion
here to take up amd discuss each of the mesnings given by the commentators,
Avoiding details we shall only discuss the meaning which is correct in our opinign.

In the first sentence, it has heen said: “Nor am | a worshipper of those
whom you have worshipped.™ Its theme is absolutely different from the theme of
verse I, in which it was said: *I do not worship those whom you worship,” ‘These
pwo things widely differ in two aspects, First, that although there is denial, and a
furceful demial;, in saying that “I do not, or shall not, do such and such a thing”,
yet there iz moch greater force in saying that I am not a doer of such and sach a
thing™, for it means: “It is such an vvil thing that nothing to sav of cominitting i,
it is oot possible that | would even think of i, or have intention of doing it ”
Recond, that the semtence “whom you worship” applies o only those gods whom
the dishelievers are worshipping now. On the contrary, the sentence “whom vou
have worshipped™ applies to all those gods whom the disbelievers and their
[orefathers have been worshipping in the past. Now, it is a well known fact that
the gods of the polytheists and dishelievers have always been changing and their,
numher *im:rs:'asiug and decreasing. In difterent ages different yroups of them have
been worshipping different gods and  the gods of all the disbelievers have never
always been the same everywhere. Therefore, tho verse means: “| exonerate
tyself aot only froan your gods of today but also from the pods of your
forefathers, -and | &m not a person who would even think of worshipping auch
pods. ™

As for the second sentence, although its words in verse 5 are the same as
i verse 3, yet its meaning at the two places is different. In verse 3, it foilows this
seqtence: “1 do not wotship those whom you worship. ™ Therefore, it means: “Nor
. are you worshippers of the God having the attributes of the One God Whom 1
worship.” And in verse 5, it follows this sentence: *Nor am T 2 worshipper of
thase whom you have worshipped.” Therefore, jt means: “Nor does it seem you
would become worshippers of the One God Whom I worship.” Or, in other
words, "It 14 not possible that I should become a worshipper of each of those gods
whom you and your forefathers have worshipped, and on account of your aversion
it adopting worship of One God, instead of many gotls, it cammot be expected that
you would desist from this wrong worship and will become worshipper of Him
Whom 1 worship.™

3. That 18, “My religion is entirely distinct and separate from your
religion. 1 am not & worshipper of your gods and you are not worshippers of my
Gexd. 1 cannot wership  your gods and you are not prepared t worship my God,
Therefore, you and I can never follow and walk one and the same path together.”
This is not a message of twlerance to the disbelievers, but a declaration of
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innunity, disgust with and diszociation (rom themn as long as they are dishelhevers,
“ts object 15 1o disappoint them absolotely and fmally that in the matter of religion
the party of Allah’s Messenger and his followers would ever come to terms with
them. This same deelaration of jnnonmty and expression of disgust has beeu 1nade
in the Makki Stirahs reveaied after this Stirah suceessively. Thus, in SGrah Yinus,
il was said: “If these people deny you, szy to then: 1 am responsible for my deeds
and you are responsible {ur yours: you are not accountable for whar I do, and I am
not accountabie for what you do.” (v, 41). Then further on in the same Siral it
was said: “Q Prophet, say: O mankind, if you are still in doubt concerning my
Faith, know that T do not worship those whom you worship beside Allah, but I
worship that Allah zlone, Whe has the power to cause vour death.” {v. {04). In
Surah  Ash-Shu*ard it was said: “Tf they disobey you, tell them: I am not
responeible for what you do.” (v. 216). In Sirah Sabd it was said: “Say to them:
you will not be questioned for the errors we have committed, nor shall we be
answerable tor what you are doing, Say, our Lord will gather us together, then He
will judge between us righty.” {vv. 25-26). In Siurah az-Zumar: “Teil them
plainly: O my people, do wharever you will, so shall 1, Soon you shall come o
know as-tn whom comes the disgracefol torment and who pets the euduring
punishment.” (vv. 39-40). Then the sank lesson was tanght in ‘Madinah to all the
Muslims: “There is indeed an excellent example for. you in Abraham and his
companions when they said to their people plainly: *We have wothing @ do with
you and your pods,-whom you worship beside God: we have renounced you and
there has  arigen berween us and you enmity and hatred for ever, until you believe
in Allah, rhe One.” (Al-Mumtahinah: 4}, These continuous explanations of the
Qur'an do not leave any room whatever for the doubt that the verse Jakum dinu
kem wa lya dip does not mean: “You may go on foliowing your religion and
allow me to follow mine”, but it is the kind of declaration made in Sirah Az-
Zumar., 14: “0 Prophet, say to themm: I shall serve Allah alone, making my
religion sincersly His. A= for you, yoo may serve whomever you please beside
Hiun. " {v. 14},

From this verse lmam Abo Hamfah and Im&m Shafe'i have dedueed thai
kufr (unbelief }, as & whaole, is one community, however discordant and ditferent
from each other be the religions of the unbelievers; thercfore, 3 Jew can inherit a
Christian, and a Christian 3 Jew, and likewise the unbeliever of one religion can
inhent the un-believer of another religion, if there exists between them a relation-
ship by descent of marriape, or sonw other connection, which necessitates the
passage of inheritance of one to another. On the contrary, Tmam Midik, Tman
Anza®i and Imam Ahmad hold the view that the followears of one religion cannot
inherit the followers of auother religion. They deduce this from the Hadith, which
has been related on the authority of Hagrat ‘Abdutlah bin ‘Amr bin al-As, saying
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that Allah’'s Messenger (upon whom be peace) said; “The people of cwo different
- commnunities canpot inherit sach other,™ (Musnad Ahmad, Abig Da’ od, Ibn Majah,

Daraquini). A Hadith with almost the same content has been related by Tirmridhi
from [Jagrar Jibir, by Tbha Hibban - from Hadrat ‘Ahdullab bin ‘Umar, aid by .
Bazrar from [lagrat Aba Hursirah. Dealing with this lepal problem
comprehensively, the well known Hanall Imam, Shamsul-A’immah Sarakhsi,

writes: “The unbelievers can inherit each other mutually for all those reasons for
witich the Muslims inherit each other mutvally, and they can also inherit each
other ih certain other cases in which the Muslims do not inherit exch other . The
fact is that Allah recognizes only two ways of life, the religion of Truth and the
religion of falsehoold; that is why He has declared: Lakum ding-kum wa liyas din
Awd He has classified the people also into two groups, one group will £o o
Paradise and s consists of the believers, and the second group will go to Hell
and this consisls of the disbelievers collectively. And He has declared the two
groups only as the potential opponents of ezch other: “These are the two parties
who  have disputed about their Lord. ™ (Al-Hajj: 19). That is, one EToup comptises
all the disbclievers collectively and they are opposed to the beiievers ... We do not
admit that they are separate and distinct commuaities according to their baliefs, hut
as apainst the Muslims they a1l form one community. For the Muslims affirm faith
in the apostleship of Muhammad (upon whom be Allah’s peace and blessings) and
in the Qur'dn and (hey refuse to affirm faith. For this very reason they have been
duclared 10 be  unbelievers al are one community as opposed to the Muslims ...
The Hudith, La yats-warich ahl mitfaisin, points o the same thing as expizined
above. For the Huly Prophet has explained the word muilfatain (two communities)
by his saving. La warithul Musiim al-kafir wa Jal-kifir ai-Muslim: “The Musiim
canmot inherit the disbeliever, nor the disbeliever can inherit the Muslim.” (AL
Mabsir,  wvol. 30, pp. 30-32). The Hadith cited here by Imam Sarakhsi has been
related by Bukhiari, Muslim, Nasa'i, Ahmad, Tirmidhi, Thn Majah and Abu Da'td
oit the authonity of Hadrar Usimah bin Zaid.



