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INTRODUCTION

Name

Af-fkhizs is not merely the name of this Sarah but also the title of
its contents, for it deals exclusively with Taufiig The other Sirah of the
Qur’an generally have been designated after a word occusring in them,
but in this Sirah the word FA/%s has occurred nowhere. It has been
Biven this name¢ in view of its meaning and subject matter. Whoever
understands it and believes in its teaching, will get rid of shirk
(polytheisin) compietely.

Period of Revelation
- Whether it is a Makki or a Madanj Siirah is disputed, and the
differenice’ of opinion has been caused by the traditions which have been

related concerning the occasion of its revelation. We give them below ad
Serianm,
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The Muaning of the (ur'an

Hadrat ‘Abdullab bin Mas'Gd has reported that the Quraish said
to the Holy Prophet (upon whom be peace). "Tell us of the
ancestry' of your Lord.” Therenpon this Surah was sent down
(Tabarani). ' |

Abul-‘Alivah has related on the authority of Hadrat Ubayy bin
Ka‘b that the polytheists said to the Holy Prophet (upen whom be
peace): “Tell us of your Lord's ancestry. ™ Thereupon Allah sent
down this Strah. (Musnad Ahmad, Ibn Abi Hatim, [bn Jarir,
Titmidh, Bukhari in A#¥arikh, Tbhn  al-Mundhir, Hatim,
Baibaqi). Tirmidhi has related a tradition on the same theme from
Abul-‘Aliyah, which does not contain any reference to Hadrac
Ubayy bin Ka'b, and has declared it to be more authentic.

Hadrat Jabir bin ‘Abdullah has stated that a beduin {according to
other traditions, seme people} said to the Holy Prophet (upon
whom be peace); “Tell us of your Lord’s ancestry.™ Thererpon
Allah sent down this Strah. (Abi Ya‘la, Tbn Jarir, tba al-
Mundhir, Tebarani in AlAwssaZ, Baihaqi. Abl Nu'aim in A&
Hifyah.

‘Ikrimah has related a tradition from Ibn ‘Abbas, saying that a
group of the Jews, including Ka‘b bin Ashraf, Huyayy bin
Akhtab and others, came before the Holy Prophet (upon whom
be peace) and said: “O Muhammad (upon whom be Allzh’s peace
and blessings), tell us of the attributes of your Lord, Who has
sent you as a Prophet.” Thereupon Allah sent down this Strah.
(lbn Abi Hatim, Tbn ‘Adi, Baihaqi in A/-Asma " was-Sifai).

In addition 1o these, some other traditions also have been cited by

Ibn Taimiyyah in his commentary of Strah Al-Ikhlay, which are as
[ollows:

. o ——

The cusiom among the Arabs was that whenever they wanted to be lotroduced
t1 a stranger they would say: fmsibfy fane “Tell us of his ancestry © for
emong them the foremost thing required to be known was the linsage of the
stranper and the tribe he belonged to. Thar is why when they wanted to a5k
the Holy Prophet (upon whom be peace} wha ins Lord wes and what were his
attributes they said: fosib fand Rabiuke “Tell us of your Lord's lineage. "
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Hadrat Anas bas stated that some Jews of Khaiber came hefore
the Holy Prophet {upon whom be peace) and they said: “Q Abul-
Qasirn, Allah created the angels from light. Adam from rotten
clay, Thlis from the flame of fire, the sky from smoke, and the
earth from ihe foam of water. Now tell us about your Lord (of
what He is made).” The Holy Prophet (upon whom be peace) did
not give any reply to this question. Then Gabriel came and he
said: “O Muhammad, say to them: Huwa Allzhu ahad. ”

‘Amir bin at-Tufsil said to the Holy Propher; “O Muhammad,
what do you call us to?” The Holy Prophet replied: “To Allah.”
‘Amir said: “Then, tell us of what He is made, whether of gold,
silver, or iren?" Thereupon this Siirah was sent down.

Dabhak, Qatadah and Mugatil have stated that some Jewish

- rabbis came before the Holy Propher, and they said; *Q

Mupammad, tell us what is your Lord like, so that we may
believe mn you. Allah in the Torah has sent down His description.
Kindly tell us of what He is made, what is His sex, whether He
is made of gold, copper, brass, iron, or silver, and whether He
eats and drinks. Also ell us from whom He has inherited the
world, and who wiil inherit it after Him.” Thereupon Allah sent
down this Stirah.

Ibn ‘Abbas has reported that a deputation of the Christians of
Najrin along with seven priests visited the Holy Prophet (upon
whom be peace), and they said: “O Muhammad, tell us what is
your Lord like and of what substance He is made.” The Holy
Prophet replied: “My Lord is not made from any substance: He
1s unique and eXalted above everyﬂnng " Thereupon Allah sent
down this Shrah.

These wraditions show that different people on different occasions

had questioned the Holy Prophet {upon whom be peace) aboutr the
essence amndt nature of the God to Whose service and worship he invited
the people, and on every occasion he recited by Allah’s command this
very Surah m response. First of all, the pagans of Quraish asked him
this question in Makkah, and in reply this Siirsh was sent down. Then,
at Madinah, sometimes the Christians, and sometime the other people of

Arabia,

asked him guestions of this nature, and every time Allah
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inspired him to recite this very Sirah in answer to them. In each of these
traditions, it has heen said that this Stirah was revealed on thiz or that

vccasion. From this one should not form the impression that all these
* traditions’ are mutually contradictory. The fact is that whenever therc
existed with the Holy Prophet a verse or a Siirah previously revealed in
respect of a particular question or matter, and later the same quastion
was presented before him, Allab inspired him to recite the same versc or
surah 10 the people as it contained the answer to their question. The
reporters of Hadith describe the same thing, saying: When such and such
a question Or matter was presented before the Holy Prophet, such and
such a verse or Sirah was tevealed. This has also been described as
repetition of revelation, Le the revelation of a verse or Surah several
times.

Thus, the fact is that this SGirah is Makii, rather in view of its
subject-matter a Siirah revealed in the earliest period zt Makkah, when
detailed verses of rhe Qur’an dealing with the essence and aitributes of
Allah Almighty bad not yet been reveated, and the people hearing the
Holy Prophet's invitation (o Allah, wanted to know what was his Lord
like to whose worship and service he was calling them. Another proof of
this Soral's being one of the carliest SGrahs 1o be revealed is that when
in Makkab Umayyah bin Khalaf, the master of ITadrat Rilal, made him
e down on burning sand and placed a heavy stone on his chest. Bilal
used to ery “Aftad, Ahad” This word was darived from this Very Sbraf,

Theme and Subject-Matter

A little consideration of the traditions regarding the occasion of
the revelation of this Siirah, shows what were the religious concepts of
the world at the time the Holy Prophet began to preach the message of
Tauhid The idolatrous polytheists were worshipping gods made of
wood, stone, gold, silver and other substances. These gods had a form,
shape and body. The pods and poddesses were descended from each
other. No goddess was without 2 husband and no pod without a wife,
They stood in need of food and drink and their devotees arranged these
for them. A large number of the polytheists believed that God assumaed
human form and there were some people who descended from Him.
Althongh the Christians claimed to believe in One God., yet their God
also had at least a son, and hasides the Father and Son, the Holy Ghost
also had the honour of being an associate in Godhead: so much so that
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God had a mother and a mother-in-law too. The Jews also ¢laimed to
believe in One God, but their God toe was not without physical, material
and other human qualities and characteristics. He went for a stroll,
appeared in buman form, wrestied with a servant of His, and was father
of a son, Ezra. Besides these religious communitics, the Zoroastrians
were fire worshippers. and the Sabeans stur-worhippers. Tnder such
conditions when the people were invited to believe in Allah, the One,
Who had no associate, 1t was inevitable that questions arose in the minds
as to what kind of a Ged it was, Whe was One and Only Lord and
mvitation to believe in Whom was being given at the expense of all other
zods and deities. It is a miraéle of the Qur’an that in a few words briefly
it answered all the questions and presented such a ciear concept of the
Being of Allah as destroyed all polytheistic concepts, without leaving
any room for the ascripticn of any of the human qualities to His Being.

Merit and Importance

That 1s why the Holy Messenger of Allab (upon whom he peacc)
held this Strah in great esteem, and he made the Muslims realize its
importance in different ways so that they recited il frequently and
dissemninated it among the people. For it states the foremost and
fundamental doctrine of Islam (viz. Tauwhiad) in four such bricf sentences
as ar¢ immediately on human memory and can be read and recited
castly. There are a great number of the waditions of Hadrth which show
that the Holy Prophet on different occasions and in different ways told
the people that this Sirah is equivalemt to one-third of the Qur’an.
Several ahadith on this subject have been related in Bukhari, Muslins,
Abll Da'id, Naga’i, Tirmidhi, 1bn Majah, Musnad Ahmad, Tabarani and
other books, on the authority of Abii Sa‘id Khudri, Abi Hurairah, Abd
Ayyab "Ansari, Abl ad-Darda’, Mu'adh bin Jabal, Jabir bin ‘Abduilah,
Ubayy bin Ka'b, Umm Kulthim bint ‘Ugbsh bin Abi Mu‘ait, Ibn
"Umar, Ibn Mas‘iid, Qatadah bin an-Nu‘man, Anas bin Malik, and Aba
Mas*id (may Allah be pleased with all of them). The commentators have
given many explanations of the Holy Prophet's this saying. Bui'in our
opinion it simply means that the religion presented by the Qur'an is
based on three doctrines: Taubid, Apostleship and the Hereafter. This
Surah teaches Iaufid, pure and undefiled. Therefore, the Holy Prophet
(upon whom be peace) regarded it as equal to one-third of the Qur’an.
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A Tradition on the authority of Hadrat *A’ishah has been related
in Bukhari, Muslim and other collections of the Ahadieh, saying that the
Holy Prophet sent a man as leader of an expedition. Thring the journey
he concluded his recitation of the Qur’an in every Prayer with Qu/f
Huwa-Allsfivr  aflad. On their retorn his compamons mentioned this
before the Holy Prophet. He said: Ask him why he did so. When the
man was asked, he replied: In this Siirah the attribuics of (the Merciful
God have been stated, therefere, I love to recite it again and apain.
When the Holy Prophet heard this reply, he said to the people: “inform
him that Aliah holds him in great love and esteem.”™

A similar incident has been related in Bukhari, on the authority
of Hadrat Anas, He says: “A man from among the Ansar led the Prayers
in the Quba Mosque. Ifis practice was that in every rak‘a he first
recited uf Howg Affah and  then would join another SOrah (o i1, The
pecple objected 1o it and said to him: “Don’t you think Quf Huwa Allah
is by itself enough? Why do you join another Strah to it? You should
either recite only this Sitrah, or should leave i and recite some cther
Surah. He said: 1 cannot leave it, [ would rather give up leadership in
the Prayer, if you so desired.” The people did not approve that another
man he appointed {eader instead of him. At last, the matter was brought
before the Holy Prophet, He asked the man. “What prevents you from
conceding what your companions desire? What makes you recite this
particular Stirah in every rak'eh?” The man submitted; “I have great
love forit.” The Holy Prophet remarked: “Your love for this Sarah has
eamed you enity into Paradise.™
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Verses: 4 Revealed st Makkah
I the name of Allzb, the Compassionate, the Merciful.
Say:! “He is Allah,? the One and Cnly.? Allah is Independent of 1-4

all and all are dependent on Him.* Neither has He an offspring nor is
He the offspring of anyone:* and none is equal with Him in rank."®

L. The first addressge of dns Command is the Holy Prophet (upon whon

bi peace) himself for it was he who was asked: “Who is your Lord and what is He

like? Again it was he who was commandex] to answer the question in the following

words. But after him every believer is its addressee, He too should say what the
Holy Prophet had been commande] to say.
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2. That bs, “My Lord o Whom you want (o be infroduced is none hut
Allah.” This is the first answer to the questions, and i owaos: 7 have not
miradoced a new lord who I want you o worship beside all other gods, but it is
the same Beimng  you know by the name of Allsh.” “Allah™ was not an unfamilias
word ot the Arabs. They had been using this very ward for (he Creator of the
unverse since the earliest times, and they did not apply this word 10 any of their
other gods. Fuor the other gods they used the word /2%, Then their beliefs ahout
Allzh had become folty manifizst at the time Abraha invaded Makkall, At that time
there existed 360 idols of gods (#d/4¢) tn and around the Ka‘bah, but the polytheists
forsaking all of them bad invoked only Allah for protection. In other words, they
knew 1n their bgaris of hearts that ne 2426 could help them on that critical occasion
except Allah. The Ka'bah also  was called Pare-Afak by them and not Bait-ilifis
afler their self-made gods. At many places in the Qur’ap the polvtheistic Arabian
belief ahnut Altah bas been expressed, thus: |

T Siirah Az~2uld1ruf it has been said: “If you ask them who crent:d them,
they will surely say, *Allah™." {¥. 87)

In Sarah Al-“Ankabui: *If you ask them, ‘Who has created (he earth and
the heavens and Who has subjected the mwoon and the sun?” they will surely say:
Allah .. Aud if you ask them, 'Who sent down rainwater from the sky and
thereby raised the dead carth back to life?” they will sutely say: “Allalr’.” (vv. 61-
f3)

In Sarah Al-Ma mintin: *Say o them, ‘Tell me, if you know, whoss s the
earth and all whe dwell in it?* They will say, "Allah’s’... say (i: them, ‘To Whom
do the seven heavens and the Glurious Throne belong?™ They will say, *“To Allah’

. Say to them, "Telf me, it you know, Whose is the sovereignty over everything?
And Who iz rhat Being Who gives protection while none else ¢can pive protection
against Him?™ They will surely reply, “This power bolongs to Allah’." (vv. 4-89).

In Sirah Yonus: “Ask them: Who provides for yon from the heavens and
the carth? Who has power over the faculties of hearing and sight? Who brings
forth the living froin the dead and the dead from the living? Who directs the
system of the wniverse? They will surely reply, *Allah’.” (v. 31)

Again in S0rakh Yinus at anciher place: “When you set sails in ships,
rejoicing uver a fair breeze, then all of 2 sudden a strong wind begins to rage
against the passengers and waves begin (o surge upon them from every side and
they realize that they have heen encircled by the tempest. At that time they pray to
Aliah with smecere faith, saying: ‘If thou deliverest uws from this peril. we will
become Thy grateful servants.” But when He delivers them, the same peaple begin
to rebel on the earth against the Truth.” (vv, 22-23)



Af-fEhigs 63}

The same thing has been reiterated in Strah Bani 1sta'il, thus: “When a
misfortune befalls you on the sea, all of those whon you 1ovoke for help fail vou
but He (s there o help you), yet wheo He brings you safe (o land, you turn away
from Him." (v. 67)

Keeping these verses in view, lel us consider that when the people asked:
“Who 15 your Lord and what is He like to- Whose service and worship vou call
us?" the answer given was * Auwas A He is Allah.” This answer by itself pives
the meaning: “My Lord i5 He Whom you vourself acknowledee as yvour own as
well as the whole world's Creator, #ts Master. Susiainer and Admnustralor, and
He Whonmn you invoke for help ai critical tites beside 1] other deities, and T invite
you to His service alonme.” This answer comprehends all the perfect and exeellent
atiributes of Allah. Thercfore, # is not at all conceivable that the Creator of the
universe, its Administrater and Disposer of its affairs, Sosiainer of all the creaturcs
living in it, and the Helper of the servants in times of hardship, would not be
living, hearing and sexing, tbat He would not be an All-Powerful, All-EKnowing,
All-Wise, All-Merciful and All-Kind Sovereign.

3. The scholars have explained the sentence Huwa-Afzh Allrad
symtactically, but iu our opinion its eXplanation which perfectly corresponds to the
context is that v is the subject and AMafw its predicate, and Afad-ua its second
predicate. Acvording to this parsiug the senrence means: “He (about Whom you
are questioning me) is Allah, is One and ouly one, Another meaning 2lso can be,
and according to language rules if is not wrong either: “He is Allah, the Oue, "

Here, the first thing to be understood is the nouspal use of afrad i this
sentence. Usually this word is either used in the possessive case as yaum wl-ahad
A{first day of he week),. or to indicate tota) negative as MF i ¥ #-m apag-un (No
one has come to 0wk}, or in'common questions like Haf ‘ndaka afad-un (Is there
anyone with you’y, or in conditional clauses like Ieja 3-ka apad-ua {If someone
Coimes to you), Or in counting as aligd, feinan, aftad selgr (ome, two, eleven).
Apart from these uses. there isno precedent in the pre-Qur'anic Arsbic that the
mere word 284 might have been used as an adjective for a person or thing. After
the revelation of the Quetdn this word has been used only Tor {he Being of Allah,
aud for no one else. This extrardinary use by itself shows that being single, unigue
and matchless is a fundamental attribute of Allal; wo one else in the world e
qualified with this quality: He is One, e has no &qual.

Then, keeping in view the yuestions that the polytheists and the followers
ut earlier scriptures asked the Holy Prophet (upon whom be peace) about his Lord,
let us seiz how they were answered with ahad-un afer Howa-4iiah.
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First, it means: “He alone is the Sustainer: no one else has any share or
part in providence. and since He alone can be the fafr (Deity) Whao is Master ani
Sustainer, therefore, no one else is His associate in Divinity either.”

Socondly, 1t alsa mwans "He alone is the Creator of the universe: no one
else is Fis associate in this work of creation. He alone is the Master of the
universe, the Disposer and Adwinistrator of its sysiem, the Sustainer, of His
creatures, Helper and Rescuer o timwes of bardship; no one else has any share or
part whatever in the works of Godhead, which as you yourselves acknowledge, are
works of Allah. o

Thirdly since they Rad also asked the questions: of what i3 your Lord
made? what is His ancestry? What 14 lus sex? From whom has He inherited the
world and who will inherit it after Him? —all these questions bave been answered
with one word aftad for Aliah. It means: (1) He alune has Do, and will be, God
for ever: neither was there 3 God before Him, nor will there be any atter Him; (2)
there is no race of pods o which He may belong as 3 member: He is God, one and
single, and none is bomopeneous with Him; (3) His being is not merely One
{ widhid) but absd, in which rere is no tinge of plurality in any way: He is not a
compound being, which may be analysable or divisible. which may have a form
and shape, which may be residing somewhere, or may contain or inclode some-
thing, which may bave a colmr, which may have some limbs, which may have a
direction, and  which may be variable or changeable in any way. Free from every
kind of plurality He alone is a Being Who s Absd in every aspect, (Here, one
should fuily understand that the word walid is used in Arabic just like the word
“one” i Englishh, A enllection consisting of great piuralities is coliectively calied
wiltid or one, as one matl, one nation, one country, one world, even ong vniverse,
and every separate part of a collection is also called one. But the word Afiad 15 not
usad for anvone except Allah. That 1s why wherever in the Qur'dn the word wahid
has been used for Allah, He has been called fegh wafiid (one Deity), ot A fal-ul-
Wihid-2f-Gafthdr. (Ome Allah ‘Who is Ommipotent), and nowhere just walifd, for
this word is also nsed for the things which contain pluralities of ditferent kinds in

‘their being. O the contrary, for Allah and only for Allah the word Afad' bhas heen
used ahsolutely, for He alone is the Delng Who exists withoul any pluraiity mn any
way, Whose Oneness is perfect in every way.

4, The word used in the original is samad of which the oot is gmd. A
ook at the derivatives in Arabic from this root will show how comprehensive and
vast this word is in meaning. (Lexical discussion of the meanings of the derivatives
ts omared). '

b
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On the bagis of these lexical meanings fhe explanations of the word as-
Sanad in the verse Affal-ug-Samad,  which bave been reported fromi the
Companions, their inmediate successors aud (he Taier scholars are given below:

Hagrat ‘Al.  ‘Tkrimsh and Ka'b Ahbar: “Samad is he who has no
superior. ™

Hadrat 'Abdullah bin Mas'ad, Hadrat "Abduliah bin ‘Abbas and Abi
Wa'il Shagig bin Salamah: “The chieftain whose chieftancy is perfect and of the
o5t exrraordinary kind. ™

Another view of Tom “Ahbas: “ Samad is he o whowm the pecple orn when
afficied with & calamity.” Sull another view of his: “The chieftain who in his
chieftainey, in his nobility and glory, in bis clemency znd forbearance, in his
Enowledge and wisdomn is per(ees,”

Hadrat AbG Hurairah: “He who is independent of all and all others are
dependent upon him.” )

Other views of ‘Tkrimah: “He frinn whom nothing ever has come out, aor
normally comes oput:™ “Who neither eats nor drinks.” Views containing the same
meaning have been refated from Sha*bi and Muhainmad bin Ka‘b al-Kurazi also.

Suddi: “the one to whom the people turn for obtaiming the (lnuogs they need
and for help in hardships.”™

Sa‘zd bin Jubair; “He whir is perfect in all his anributes and works. ™
Rabi’ bin Jubair: “He who is immune form every ﬁalamjty.“
Mugatil hin Hayyan: “He who is faultless.”

Tt Kaysin: “He who is exclusive in his anributes ™

Hasan Basri and Qatidah: "He who is ever-living aml nmmorial.”

Smilar views have beep related from Mujiabid, Ma‘mar and Murrac al-
Hamadani also. :

Murrat al-Ifamadani’s another view is . “he who decides whatever he
wills and does whatever he wills, without there being anyone to revise his
judgemnent and decision. ™

Ibrahim Nakha'l: “He to whom the people trn for fultitment of their
desings. ™

Abl Bakr al-Anbiri “There is no difference of opinion amoog the
lexicographers that szmad is the chief who has no superior and to whom the people
urn Tor fulfilment of their desires and needs and in connection with other affairs.”
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Sidlar 1o it is the view of Az-Zajjgj. who says “Samad js he in whom leadership
has been perfected, and 0 whom one turns fir fulfihnent of one’s needs and
desires, " '

Now, let us consider Why Affaliu-Aliad has een said in die first sentence
and  why Aleh-us-Semad in this sentenue. Aboul the word abad we have eXplained
above that it is exclosively used for Allah, and for none elga, That is why it hay
been used as afwd in the indefiuite sense, But singe (he word Saad is used for
Creatures alse, AMulb-ug-Samad bas been saji instead of Akah Smmsd which
signifies that real and true Swmad is Allah alome. If a creature is szmad'in one -
Selise, it may not be Samyd It some other SENSe, for it 15 morial, not immortal: it is
andiysable and divisibie, cormpound, its parts can FoAler Away any fime; some
creatures are dependent upon it, and upon others it is dependent: it chbiefainey is
relative and not absolute:; it {s SUpErIOr to certain things and certain other things gra
sUperior to it; it can fulfi! some desires of svne creatyres put i 15 not i the hower
of any creature to fulfil all the desirex of all the createres, On the contrary, Allal,
is perfect in His attributes Of Samad in every respect; the whole world is dependent
UPon Hun i its needs, but He ix nor dependent npon needs. everything in he
world twms w H i, consciously or unconsciously, for its survival and " for
fulfilment of e needs of everyone, He is immorta! and Ever-living; He sustaing
others and 1§ not sustained by anyone; He is Single and Unique, not conpound s
a5ty be andlysahle and divisible; His SOVETEIgNly prevails over sntipe universe and
He is Supreme in CVEry scnse. Therefore, He js nog only Szmad but Ag-Samad, i e,
the Unly and Onc Being Who s wholly and perfectly qualified with the attribute of
Sxurad in the frue sense,

_ Then, smee e js AsYamad it ig necessary thar He shonld be nique,

One and Ouly, for such a being can only he One, which is not tdependent upon
anyone and upon whont evervoue elce may e dependent; twa or wore beings
cannot be seif-sufficient and fulfillers of the needs of all, Furthermore, His being
As-sumad also requires that He alone should be the Deity, none alse, for no
sensible  person would worship and serve the one who had No power and guthorily
Io fulfi] the needs of orhers. ' :

3. The polytheists in fvery age have adopted the concept that 1ike men,
gods also belung 1o a species, which has many inembers and they also ger mareied,
beger and gre hegotten. They did ot evin regard Aliah, Lord of the unIverse, ax
supreme and above (his concept of {gnorance, and even proposed children tor
Him, Thus, the Arabiap belief as stated in e Qur'an was that they regarded the
angels as daughters of Aliah. The Prophetic communitics too could not remain
brmune from this  creed of pagenism. They o0 adopted the ereed of aolding one
saintly person or another gs som of God. Two kinds of comceprs have always hueen
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mixed up in these debasing superstitions. Soune people thought duat Mese whom
they regarded as Allah's children. were descended from him in the patural Wiy
and some others claimed that the on: whom they called son of Gad, had bean
agopted by Allah Himself as a son. Although they could oot dare call anyone s,
God ferbid, father of God, obviously human mind canust remain immune AgAinst
Auch & comcepr that God oo shauld be regarded as a son of sinebody when it is
conceived thar He Is not free trom sex and procreation and that He oo, like man,
Is the kind of being which begets children and needs to adopt a son in case it is
childless, That is why one of the questions asked of the Holy Prophet (upon whom
he peace) was: what is the ancestry of Allah? and another was: from whom has He
inherited the world and who will inhetit it after Him?

If these assumptious of ignorance are analysed, it becomes obvious thal
they logically necessitate the assumption of some other things as weil.,

Firsl, that God should not he Oue, but there should be a spectes of Gods,
and irs members should be associates in the attributes, acts and powers of Divimity .
This  mit only follows from assuming God begetting children b also from
assuming that He has adopted someons a5 a sun, for the adopted son of somebody
can inevitably e of his own kind. And when, Gud forbid, he is of the same kind
as God, 1t cannot be denied that he too possesses auributes of Godhead,

Second, that children cannot be conceived unfess the waie znd the female
combine and some substance from the father and the mother unites fy take (he
shape of child. Therefore, the assnmption that God bepets children necessitates that
He slowld, God forbid, be a material and physical entity, should have a wife of
His own species, and some substance also should issue from His hady.

Third, hat wherever there is sex and procrearion, it is there hecause
individuals are mortal aud for the survival of their spucies it is inevitable that they
should  beget children to perpetuate the race. Thus, the asswiption that God be rets
cthildren alia oecessitates that He should. God forbid, Himself he raortal, and
unnortality  should belong ko the species of Gods, not w God Himself,
Furthermore, it also necessitates that like 81l moral individuals, God also, God
forbid, should have a beginning and an end. For the individuals of the species
whose survival depends upon sex and procreation neither exist since eternily nor
will exist 1]l eternity.

Fourth, that the object of adopring some one as a son is that a childless
petson needs a helper in his lifetini and an heir after his death. Therefore, the
supposition that Allah bas adopted a son inevitahly amounts to asebing all thewsy
weaknesses 10 His sublime Being which characterise mortal man,



A6 The Meaning of the Qur '3n

Athough all these assumptions are destroyed as soon as Allah is called and
described as Apad and Ay Samad, yet when it is said: “Neither has He an
offspring nor 15 Ile the offspring of another”, there remains no room for any
ambiguity in this regard. Then, since these concepts are the most potent factors of
polytheism with regard to Divine Being, Allzh has refuted them clearly and
abselutely not only in S_m"ah Al-Ikhlas but has also reiterated this theine at different
places in different ways %o thal the people may understand the outh fully. For
example let us gonsider the following verses:

“Allah i3 only One Deity: He is far too exalted that He should have a son;
whatever 13 1 the heavens and whatever is in the sarth belongs & Him, " (An-
Nisa": 171} :

“Note it well; they, in fact, invent & Blsehood w]].ﬂ}e}r say. “Allah has
children’. They are utter liars,” (As-S3attar: 151-152)

“They have mvented 2 blood-relationship between Allah ead the angels,
whereas the angels know full well that these people will be brought up ias
culprits)” (As-Saaffat; 155)

“These people have made some of flis servants o be part of Him. The .
fact is that man is manifestly wigraieful,” {(Az-Zukhruf: 15)

“Yet the people have set up the Jivn as partners with Allah, whereas He is
their Creator; they !ave also invented for Him sons and daupghters without having
any knowledpe, whereas He 15 absolutely free from and exalted far above the
things they say. He is the Origiuator of the heavens and the earth: bow should He
have a son, when He has no consort? He has created each and every thing.™ (Al
An‘am: 100-102)

“They say: the Merciful has offspring. Glory be 1o Allan! They (whom
they describe as Hin offsping) are His mere servanis who have been honoured. ™
(AlFAnDiva: 26)

*They remarked: Allah has taken a son to Rimself. Allah is All-pure; He
is Seif Sufficient He is the Owner of everthing that 15 m the heavens and the earth.
Have you any aothority for what you say? What, do you asenbe to Allah that of
which you have no knowledge!?” (Yiinus: 68)

“And (O Prophet,} say. praise is for Allabh Who has begotten 1o son nor
has any partner i His Kingdom oor is helpless to need any supporter.” (Bani
laratal: 1113

“Allahh has no offspring, and there is no other deity as a partner with
Hiun.” {Al-My minin: 21)



. ALfEhgs 637

Io these verses the belief of the people who aseribe real or adopted
children ic Aliah, hag been refuted from every aspect, and its being a false helief
Mas also been proved by argument, These and many other Qur’anic verses on the
same theme explain Sfirah Al-Tkhias tully wel],

6. The word AwA" 4z used in the original means an ¢xample, a similar
thing, the one equal in rank and position. Iy the mamer of martiage, Lufr means
that the boy and the gic? should match each ather soctally. Thus, the verse means
thar there is no one in the €nfire Universe, nOt ever Wwas, nor ever can be, who it
similar 1w Allah, or equal in rauk with Him, or resembling Him in His amribuies,
works aond powers in any degree whatever,



